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Abstract
of
Hartmut Hilke,
"The Ideas of 'Predestination’ and ‘Election’
in Pauline Thought”

It is a matter of fact that Paul uses in his letters the
ideas, and also the terminology of "predestination” and "election”.
This study tries to answer the question of how Paul used the
terms which belong to this semantic-field, and where he
incorporated them in his thought.

Therefore, our study is mainly an exegetical ome. It interprets
texts from several letters, like the texts from Rom 1,1-7;
8,28-30; 1Cor 1,20-31 etc. In a final chapter we will also
interpret those texts from Rom 9-11 which contain this idea, and
which use first of all the terms that belong to our theme.
However, we found the texts with the help of a concordance by
looking up verbs like xaAéw, or 6pifw, and by taking into account
nouns like xAfowg, and éx\oyr.

The texts are all interpreted in & contextual
verse-by-verse exegesis, and with the help of the usual methods
of contemporary New Testament interpretation.

Already the way we arranged our texts in the "Table of
Contents” is a first outcome and result of our exegetical work.
We arranged them according to the overall-themes in which the
texts appeared, that contained this terminology, which was either
the context of "proem"”, and “prescript”; or the context of
“consolation”, and “"exhortation”; and the problem of the believing
Gentiles, and the unbelieving Jews.

Finally, on the basis of our interpretation of these texts, we
attempt to gain new insight into this theological topic by relating
them to the question of "ecclesiology”.

The author is convinced that only a new understanding of the
church will bring forth a new, and strengthened understanding of
the ideas of "predestination” and "election" which can be made
fruitful for our work in the church of today.
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Preface

Right from the beginning of my theological studies at Tiibingen
University in 1983, when Professor Hofius lectured on "Romans”, I was
confronted with, and became interested in the question of
"predestination and election”.

In the course of my further studies I repeatedly came across the
theme of “predestination”; particularly in exegetical seminars.
Discussions with my friends and fellow-students contributed further.
But it was not just this permanent being-in-touch with this theme
which made me write the thesis. It was my growing conviction that
the ideas of "predestination” and "election" are of a particular
importance for the theology and for the church of today.

And yet, I always had some scepticism about those who argued in
philosophical and sophisticated logic on the question of "predestination”
and "“election”. This fact, and my persistent interest in this theme
were the power to submit the thesis for a first time, then to revise it,
and finally to resubmit it to the University of Durham.

A second reason why I wrote the thesis is that | am a former member
of the Baptist church, and that I am now a candidate for ministry in
the Methodist church. These Free-churches are very often confronted
with influences from a pietistic-evangelical background, and there one
often lays great stress on the “persomal decision for Christ, or for
God". Every single believer must know his precise date of his
conversion (This picture is of course a little bit exaggerated.). Then
he often says: "I have found God!" But one scarcely hears that God
also found this person. Therefore I am convinced that this influence of
the pietistic-evangelical circles is not always a good and desirable
one; and this is certainly not the one and only way for a renewal of
the church.

However, I am certain that a renewal of church-life can be fostered
by a re-discovery of the “ideas of predestination and election” as Paul
has used them in his letters. He never developed abstract ideas. He
used the nouns and verbs which expressed the idea of "election™ and
"predestination” in the vivid and living discussions with the addressees
of his letters. When we learn from Paul how he ‘employed” these
ideas then a renewal of church-life as well as of the contemporary

theology may be set going.

The Preface is also the place where I would like to thank all those
who accompanied the ‘evolution” of my thesis. There is first of all my
former Durham-supervisor Dr. Andrew Chester, and later on it was
Prof. James D.G. Dunn who was in contact with me.
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=

+



,
But there are also my Tibingen-Professors like Prof. Otfried Hofius,
and finally a lot of friends and fellow-students. Last but not least I
would also like to thank Dr. J. Ziesler, and Dr. A.J. Wedderburn who
corrected my thesis for the first time, and who gave me valuable
advice for a revision.

A final word in the Preface shall be about the thesis itself. I have
written this study in English, but cannot claim that it is idiomatic.

And vet, I enjoyed writing the thesis in English, primarily because I
think it is a requirement of fairness to submit a thesis to an English
University, and in this special case to Durham University, which is
written in English.

Durham/ Holzgerlingen, August, 1992



3
Introduction

With regard to the following long exegetical parts, the

introduction will be a brief one. It simply reflects on and tries to
warrant the verse-by-verse exegesis of the texts.
[ am of the opinion that the subject itself demands such a contextual
verse-by-verse exegesis because the discussion on the ideas of
"predestination and election” was very often a matter of philosophical
speculation about a concept, or the attributes of God. This, however,
is not sufficient and does not do justice to this subject.

We will find in our texts nouns like Exlown’. XANOLS, TPOBEGLS; etc.
and verbs or verbal-adjectives like #xAfyw, xakew, plfw and xAntdc
etc. but these words have no absolute meaning. We cannot isolate the
words from their contexts. This is very important to our thesis. All
the words which have something to do with our theme will be
examined in their special contexts, and in their contexts they get their
special meaning and connotation.

The contextual verse-by-verse exegesis will prevent us from a
word-centred exegesis; and it will adduce new results, particularly for
the church-life of today. If this comes true, the correlation between
an academic investigation, and the (every-day-)life of the Christian
church will be set up.

Our theme, however, is a broad one, and we may ask the question
whether “election” and "predestination” are the same; or whether we
have to separate the idea of "predestination" from the idea of
"election”. I would like to ask, whether there is anybody who can
really, and logically separate these two ideas. Who can draw a clear
and distinct line between what is meant by "“election”, and what is
meant by "calling”, or "predestination”; and who will then isolate one
idea from the other?

I do know that "election” and "predestination™ differ from one another,
but they belong to the same aspect of theo-logy. They all talk about
God’s action in our world by His Word for the benefit of man. This
action establishes & communicative relationship between God and man.
God "calls” the man to faith, and the man responds faithfully to this
“call”. Afterwards, when the relationship is established, the man will
probably - by looking back to his past - regard himself as a "called
man”, whom God “predestined” for salvation.

All this is not a matter of philosophical thinking but of personal
experience. This experience, however, is not an anthropocentric one -
like e.g. I described above ("I have found God") - but a theocentric
one because the man will say: "GOD has found me”. This is the
difference between these two ways of thinking.
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Therefore, it might seem as if I had mixed up the different words and
aspects. Our exegetical parts as well as our ‘Final Remarks’ will
prove the opposite. But this observation is correct: I cannot give
precise definitions because Paul did not give them either.
However, I arranged the different texts in a certain order just in
order to show that all these texts are connected to a real situation in
church-life. They are neither philosophical statements "on election and
predestination”, nor precise definitions which leave no room for
interpretation.



The Old Testament- and Jewish Background
[ntroduction

It seems to be necessary for our thesis that we not only look at
the Pauline texts, but also present some kind of introduction to the
development of this subject in Old Testament and Jewish theology.
"Unter Préadestination wird die iilber den Menschen und seine
Heilsteilhabe oder Heilsverschlossenheit gefallene Gottesentscheidung
verstanden. angesichts derer der Mensch nicht in der Lage ist, sich
durch freie Willensentscheidung um sein Heil zu bemiihen. ... Es
gehort zu den Grundkomponenten allen religiosen Daseins, daB der
Mensch sich auch insofern unter der Verfiigungsgewalt seines Gottes
weiB, als die Gottheit frei ist iiber Annahme oder Ablehnung des
Kultes, des Gebetes wie aller Frommigkeit zu entscheiden"!.

We accept that this definition contains all the essential points
which belong to a discussion about ‘Predestination’, and that this
position will remain unchallenged if we simply keep to a discussion of
‘Predestination” as such. We do find similar ideas in Islamic and Indian
religions, but it is surprising enough that we do not encounter an
explicit ‘doctrine of Predestination” in the Old TestamentZ2.

In the Old Testament, however, we find a very developed belief in
“election"”. This observation leads us to a first statement which is
important for the whole thesis:

It is not possible to separate predestination and election®. Both
features belong - as we will see - together and complement one
another: the one who believes his historic call to faith (or obedience)
comes to know his election, and confesses this as his predestination.

By doing this we avoid the danger of a "deterministischen
Systematisierung partikularen Glaubens oder universaler AllversShnung
oder einer moralistischen Systematisierung immer moglicher Apostasie”
4, This statement must be set right at the beginning of our
investigation into the "Idea of Predestination”, even as far as Old
Testament- and Jewish -background are concerned. So we will try to
give a brief survey of both aspects: of "Predestination”, and of
“Election” because “Predestination means Election"5.

1 Ratschow, art. Pradestination, col. 479

2 CI. Dinkler, art. Pradestination, col. 481

3Contra Quell/ Schrenk, art. éxAeyopat xt)., p. 180f (No. 5: "Der
Verwerfungsgedanke")

4Moltmann, art. Priadestination, col. 672

SMoltmann, art. Priadestination, col. 670 (own translation, HHi)
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We will focus our attention on some main aspects of "Predestination”
and “Election”. These aspects are:
the aspect of history;
the hebrew verb "MNJ in some of its contexts in connection with the
meaning of the "people of God"; and
the significance of the "Holy Remnant".
This brief outline anticipates the context in which we will tackle our
problems.

The Aspect of History

History has been defined "... as the most comprehensive horizon of
Christian theology”, and as an "... event so suspended in tension
between promise and fulfilment that through the promise it is
irreversibly pointed toward the goal of future fulfilment"s.

These definitions of ‘history’ show one extreme of its understanding,
namely the extreme that man is only directed towards the future.
There is only little awareness of the present, of experience of today.
Everything is orientated to the future. As a result of this, man will
alwaye live in this tension between promise and fulfilment, he will
always think in these two categories but very seldom does he accept

the present as an important dimension.

The other extreme has already been indicated. We have to
beware of slipping into a theology which is dominated by the individual
experience of the present. I would like to call this kind of theology
an "experience-theology”. Such a theology is often very valuable and
prolific for the interpretation of Old Testament-texts, and so it is
correct to state that "... the God of the Old Testament is the God of
experience and not of speculation"’. This God is first of all
experienced as the One who delivered Israel from bondage in Egypt.

And yet, particularly today, it easily happens that this experience
orientated image of God dominates the understanding of faith. People
are urged to have certain experiences, such as an individual
experience of conversion - a ‘subita conversio” -, a special spiritual
gift etc. The faith of those who do not have these special experiences
is often counted for nothing, and the way to speculation about the
existence of God is opened up wide. The last sentences should not be
taken to cheapen the statement that "God is a God of experience”, but
they should demonstrate that too strong an emphasis on experience
could also lead up the blind-alley of speculation about God®.

SPannenberg, Redemptive Event, pp.15.18; similar Staerk, Zum
Erwihlungsglauben, p.1

7Rowley, Faith, p.48

8Cf. e.g. the often made statement that the enlightenment of the 19th
century and the pietistic movement in Germany - to which people like
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Nevertheless, Israel knew God as the One who delivered her from
Egypt. This was Israel’s basic experience, and later on Israel included
other characteristics of God, like His election: "... and indeed, the
thought of him as an electing God is vital to the teaching of both
Testaments"9. This  election, however, is sometimes simply
understood as an ‘election for service’l®. Thus, the teleological
interpretation of election seems somewhat short-sighted because it may
easily (re-)develop into a utilitarian understanding of election.

However, the fact that God elects should not be denied. Moreover:
this is a basic and important experience in Israel’s life and history; it
is the basis of Israel’s being in this world; and it is regarded as
Israel’s dignity and honour. Israel has the task "... sich dieser Ehre
wiirdig zu erweisen, um Bestand in der Welt zu haben. Kurz, sie (die
in Dtn zu uns sprechenden Vertreter der Religion Israels) haben den
Erwahlungsglauben in der Tiefe des prophetischen Verstdndnisses von
Gott und Welt als Gabe und Aufgabe fiir Israel praktisch gewertet”
11

This last quotation shows us both dimensions of election:

there is the experience of ap electing God who elects Israel as his
people in the present time, and there is the future-dimension of
promise and fulfilment.

N3 and the People of God

For a better understanding of this it might be helpful to look
more closely at the verb TMJ and the meaning of the expression
‘people of God'.

The verb M2

- The verb "M has got the basic meaning of “to examine” or “to
choose”, and we find the qal-form in various contexts, such as
‘choosing a wife’ (Gen 6,2), ‘choosing warriors’ (Ex 17,9), ‘choosing
officers” (Ex 18,29), ‘choosing words’ (Job 9.14), "choosing gods’ (Judg
10,14), or "choosing the way (Ps 25,12; 119,30 etc.).

- In addition to these meanings, it can also have the connotation of
“to elect”, or as 12 TMNJ “"to prefer to". Here, God is often the
subject: He elects and chooses, be it ‘a man’ (Num 16,7), or be it ‘a
place as a holy place’ (cf. Deut 12,5.11; 14,23.25; 15,20 ete.)!2.

Spener and A.H. Francke belong - are often regarded as very different
twins.

9Rowley, Faith, p.68

10Ct, Rowley, Faith, p.68f; Rowley, Doctrine, pp.19.39.45 passim
11Staerk, Zum Erwihlungsglauben, p.1

128ee for a fuller discussion of these texts: Bergmann/Ringgren/ See-
bass, art. T3, coll.599-602
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- Finally, and most important for our context, we find M2 also in
connection with the “election of the people” (1Kings 3,8; Deut 14.2;
4,37; 10,15; ...). In particular Deut 7.6ff is of some importance for
the rest of our thesis because it is in some way the basic text for the

Deut 7,6ff

The context of this text is that Israel is compelled by God to
defeat the people of Canaan, "to utterly destroy them, to make no
covenant with them, and to show them no mercy” (v2;RSV). The
Israelites, however, were probably willing to come to terms with the
Canaanites. This coming to terms with the Gentiles was prevented and
foiled on the one hand because of its consequences - as e.g. v4: ‘to
serve other gods will kindle God's anger against His own people” -,
and was thwarted on the other hand because Israel is a "people holy
to the Lord your God; the Lord your God has chosen you to be a
people for his own possession, out of all the peoples that are on the
face of the earth” (v6;RSV). These are the two reasons for Gods
prohibition of interrelations with the Canaanites!3.

Vv7-11 explain v6 in particular, and God's freely bestowed love

is the first reason of Israel’s election. This affection neither depends
on, nor is evoked by particular characteristics of Israel, such as
strength, or great number, or military successes, but it is the "
undemonstrable mystery of the love of God for his people*!4. The
love of God is the basic element of Israel’s election, and it is God's
predominant characteristic in his relation to his people. We may
paraphrase it by an election ‘sola gratia’lS.
‘Sola gratia’, however, is never "... a logical basis. It is the admission,
proceeding from the strongest possible feeling, that the election is an
inexplicable fact” which can only be understood "... in terms of its
factuality™6, And therefore, because we can only state its
factuality, the statement that God chooses and elects excludes every
human pride, when we belong to the elect!”.

131 am in favour of the textual division of BHS which has a break
between v6 and v7. This seems more logical because the “D-sentence (v6)
is the final and most important reason for God's instructions. v7 resumes

the thought of v6, and explains this in vv7-11. Therefore, it is reasonable
either u::g print the text ncgording to BHS as NIV does, or not to

divide the whole text - vvi-11 - at all, as Ziircher ana Luther do. The
division of RSV between v5 and v6 is not very helpful.

14Seebass, art. N3, col.605

15Dahl, Volk Gottes, p.13: "Schon das AT weiB also von einem ’sola
gratia” der Erlosung”.

16Quell/ Schrenk, art. exAfyopar xtA., p.1701-21

17Ct. Anderson, People, p.16; Rowley, Doctrine, p.18
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The second element in this text which corresponds to God's
choice evoked by love is God's faithfulness. Because of His
faithfulness to the "oath which he swore to your fathers, ... the Lord
has brought you out with a mighty hand, and redeemed you from the
house of bondage” (v8;RSV). In Israel’s experience of being delivered
from bondage in Egypt. God's election in love and His faithfulness to
His oath became evident and manifest. Nonetheless, it is God's
preceding love and faithfulness that constituted Israel’s liberation. It is
God's free and sovereign activity, as well as His nature to bestow
freely His love and faithfulness on His people.

Vv9-11, however, talk about the demanding side of election. The
people of Israel are asked to keep the commandments. Yet, this is not
a harsh duty but their response in love to God: to keep the
commandments in love s man’s active  role in  this
covenant-relationship which is inaugurated solely on the basis of God's
free activity.

So v9 added a third element to love and faithfulness: His govenant -
in v9 God is the N"2M "DW. All elements are equally important
18, In this govenant-relationship God asks of Israel to keep His
commandments as their reaction to God's covenant, and as an
expression of their love towards Him. "To keep the commandments” is
just another phrase for "to obey God's words"; and so it is obedience

MM in a Context of Exhortation

Finally, it seems to be noteworthy that we find the terminology
of election, M1, in a context which is an gxhortation to Israel. God
does not allow them to reach agreement with their neighbours. On the
contrary: Israel must utterly destroy them, and this is one
commandment which Israel has to obey, in addition to all the other
"words of God". Embedded in these two demands we find the text that
speaks about election, about God's "holy people” (vv6-8).
Whether we find this connection between election and exhortation
again later on in other texts will become evident from our further
exegetical work. In particular, this usage of election destroys every
human pride or boasting for being elected.

Election characterizes the "people of God", and election is also
characteristic for the idea of a "Holy Remnant” in Israel.

18Cf. Dahl, Volk Gottes, p.7: "Die beiden Partner sind aber nicht
gleichwertig; JHWH ist Gott, die Israeliten sind schwache Menschen,
deshalb muf er und seine Ehre die Beziehung zwischen beiden einseitig
bestimmen”.
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1.3 The Idea of the "HOLY REMNANT" in the Old Testament and in

Judaism

In spite of all efforts to protect the idea of election from the
views that it is an "... unabinderlicher Besitz", this is precisely what
happened during the centuries of Israel’s existence. Therefore we
might understand "... die prophetische Proklamation eines Restes und

die Unterscheidung zwischen Israel als Nation und dem wahren Israel”

as a prophetic warning to such an attitude of security and sureness
19

1.3.1 The Old Testament and the "Holy Remnant”
The text in 1Kings 19,18 is often regarded as the ‘locus classicus’
for this theologumenon, but we may also add texts like Is 1,8f; 28,16;
and Zeph 3,12. All these texts have several ideas in common:
[.3.41 It is no longer Israel as a whole which is described as the elect
people out of all the other nations. Now it is Israel as the
‘faithful remnant to God".

1.3.12 It is always God's own and entire action. He kept for Himself a
few, a ‘seven thousand'.
1.3.13 These texts are all to be found in a context which draws the

picture of an absolutely hopeless situation:
- Elijah thinks he is the only one who is left (IKings 19,15);
- Isaiah lives in a totally devastated country (Is 1,7a); and
- Zephaniah prophesies the destruction of all those who rebel
against God (Zeph 3,11).
All these texts portray situations which are obviously without
hope. In this situation, however, the prophet hears God's promise
that He will preserve a remnant etc., and therefore "... lebt der
Rest ‘sola fide” und zugleich auch ‘sola gratia’, indem er auf
eigene Aktivitat verzichtet und JHWH alles tun ldB8t. Auch die
Bekehrung und der Glaube des Restes ist nicht menschliche
Leistung, sondern gottliche Setzung. JHWH selbst erwéhlit den
Rest und fiihrt aul diese Weise seine Erwidhlung Israels an
diesem Rest zum Ziel“20,

1.3.14 There is also another emphasis discernible, and this is the tome
of copsolation.
These promises of a remnant are Gods words which tell the
prophets that God is still at work, that He is still faithful to
His election. Even if the outward situation appears absolutely
hopeless, there is hope contrary to all appearances. God
comforts the prophets with the affirmation that He has not yet

given up His people.

19 The last two ot}tionn are taken from: Dietrich/ Wright et.al., art. Er-
wahlung, in: RGG* vol.2, col.612

20Dahl, Volk Gottes, p.33
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Therefore, this consoling promise of God aroused all the hopes
of Israel: God will definitely keep a remnant, and this remnant
is still "... mit Jerusalem und dem Tempel unldsbar verbunden”
21

These are the places where God fulfils His promises.

The Post-Exilic-Movements and the Idea of the "Holy Remnant”
During the period from 587 BC. to 70 A.D.22 the
‘theologumenon’ of the "Holy Remnant” became a vitally important
‘terminus technicus’ to the eschatology of salvation23.
In this period several movements came into being which regarded
themselves as the "Holy Remnant”. The most outstanding movement
was the group of the PHARISEES.
The problem of the Pharisees is that there are po authentic sources of
the pre-70 A.D. Pharisees. The only information of this time has come
down by JOSEPHUS and the Christian Gospels. The Rabbinical texts
are mostly from the second century A.D..

The Pharisees probably emerged from the ’AGLS&TOL, the godly people of
the Maccabean-time. But in contrast to the Asideans who fought
together with the Maccabees against the Seleucids, . the Pharisees
were [ighting under Hyrcanus I. at about 135 B.C. against the claims
of the Hasmoneans. The Pharisees lost this war but they became very
popular amongst the Jewish people. This is the picture JOSEPHUS
portrays in his works, and he describes them as "... a party of
philosophical politicians. ... As a party they functioned effectively for
roughly the first 50 years of the first century B.C. While individuals
thereafter are described as Pharisees, the group seems to end its
political life as a sect with the advent of Herod"24.

Afterwards the Pharisees developed into a lay-movement which
recruited its members from all social groups, mainly from the groups
of manual-workers. But they still remained in a passive opposition to
their Roman oppressors25. In religious life, however, they developed
into one of the most influential groups in Israel. They regarded
themselves as the ‘holy people’26, Probably because of their
separatist behaviour they were called later on the daploaiot.

21Dahl, Volk Gottes, p.34

22Cf. for this opinion: Jeremias, Gedanke des Heiligen Restes, p.184
23Ct. Dahl, Volk Gottes, p.34: "An den Rest konnten sich alle
Hoffnungen Israels kniipfen. So ist der Begriff ein fester Terminus der
Heilseschatologie geworden”.

24Neusner, From Politics, p.66 gives this account of the Pharisees after
he has discussed Josephus’ works “The Jewish War’, and “Antiquities’.
25C. Dietrich, art. ‘Pharisier’, col.326

26Cf. Sifra to Lev 11,14
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This separation was mainly based on their strict observance of the
Torah in general, and the observance of the regulations for ritual
purity in particular, This observance was "... eine groBe zusitzliche
Belastung des Alltags"27.

It was also the main obstacle in the way of them having
table-fellowship with anyone else except priests.
This is the picture which the second source, the Christian Gospels,
presents because they portray the Pharisees as a “..
table-fellowship-sect” which "laid great stress on eating with the right
people, ... who obeyed the purity-laws”, and who also laid stress "...on
eating the right kinds of food". So "... the central traits of Pharisaism
concerned observance of dietary laws”. Therefore * Pharisees
furthermore ate only with other Pharisees, to be sure that the laws
were appropriately observed"28.
This picture is also always conveyed by the Rabbinical traditions which
portray their leader HILLEL as the person who directed “... the party
out of its activist, political concerns ... into more irenic and quietistic
paths, ...29. The turning-point for the Pharisees was when "
Herod's characteristics became clear”, and "at this moment HILLEL
arose to change what had been a political party into a
table-fellowship-sect, not unlike other publicly harmless and politically
neutral groups"3°,

So the Pharisees laid stress on keeping and doing the law, and

by doing this they anticipated the ‘Kingdom of God. They awaited
God's Kingdom by fulfilling the Torah, and in this way "...they wanted
to carry out the idea of & ‘holy remnant’, they wanted to put in
concrete forms the holy and priestly community of God. This is the
matter of concern in the Pharisees’ community"31.
Despite their bad image that has been conveyed in the Christian
tradition - cf. their negative picture in the Gospels - they became the
most influential and powerful Jewish group after the destruction of the
Temple and the dissolution of Israel in 70 A.D.

There were also other movements like e.g. the ESSENES, or the
THERAPEUTAE of EGYPT, which strongly emphasized the
observance of the Torah, and therefore regarded themselves as the
"Holy Remnant’. So the motif of the ‘Holy Remnant’ was vital during
the period of Judaism as we defined it above.

27Jeremias, Gedanke des Heiligen Restes, p.185 -

28The last quotations are taken from: Neusner, From Politics, p.80

29Neusner, From Politics, p.91

30Neusner, From Politics, p.92.95 .
31Jeremias, Gedanke des Heiligen Restes, p.186 (Translated by HHi)
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These movements that separated themselves from the ‘massa
perditionis” were interested in the basic elements of their own religion.
Therefore we could even call them a ‘renewal movement’, a movement
which did not only separate itself from the rest of the people but
went back to the roots of Israel’s election: God's work in His love
and covenant, and His giving of the Commandments. To obey
these commandments was regarded by all of them as their holy and
seli‘-chosen duly and for that reason we can conclude: th_Eh_gm

JESUS, however - according to the account of the Synpoptics -,
did not foster such an exclusivity. He broke down these exclusive
barriers of Torah-observance, and of obedience to the purity-laws
which existed in the Pharisee-movement. He proclaimed that the
"Kingdom of God is at hand: repent and believe in the gospel” (Mk
1,15par), and he summed up his mission by reading the words from Is
61,1.2: "The Spirit of the Lord is upon me, because he has anointed
me to preach good news to the poor. He has sent me to proclaim
release to the captives and recovering of sight to the blind, to set at
liberty those who are oppressed, to proclaim the acceptable year of
the Lord” (Lk, 4.18-21;RSV). This proclamation of Jesus went beyond
the scope of the Pharisee-theology. Jesus offered God's love and
salvation to those who were excluded from religious- and also from a
‘normal’ social life32, Jesus proclaimed and lived God's turning in
love to those who needed ‘mercy’. By showing God's love as well as
His mercy, he gave a new quality to election.

Jesus encountered the needy: he showed them God's love and
care, and by doing this he showed that it is not exclusiveness which
brings forth the Kingdom of God  but love to those who are in need
of care.

In some way Jesus's unconditional love to everyome can be regarded as
gsome kind of election. This unconditional love - particularly when he

encountered the outcasts of his society - is similar to God's election
of Israel33. So, the basis of “election” is Jesus's love towards man.
However, we do not find a clearly defined predestinarian position in
the Synoptics.

Whether we find such a position in PAUL, or whether we simply find
texts which contain those terms that are associated with the idea of
“election”, “predestination”, and “"Holy Remnant” - this will be the
task of our further exegetical work.

32Ct. also: Mt 11,5fpar; 9,111f etc.
33To this see: 1.2.2
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"Election” and "Predestination” in the Context of
‘Proem’ and ‘Prescript’
The Context of Proem
An Introduction

It is8 in some way Paul’s habit to begin each letter with a
"thanksgiving”, or a "proem" for the church he is writing to, and which
is often directed towards God. In these texts Paul expresses his
gratitude for the existence of the church.
The "proem” is already related to the corpus of the letter. Here, the
author gives thanks to God for the state of the addressees, and he
often combines it with the motives of intercession and remembrance.
“Im Prodmium verbinden sich Personliches und Sachliches und klingen
Thema und Themen des Briefes an"(e.g. Rom 1,8-17; 1Cor 1,4-9)34.
We find these "thanksgivings” - except Galatians - in many Pauline
letters, and we even discover that the apostle uses the terminology of
“predestination” and "election” in them, as we see in 1Thess 1,2-5.

I THESSALONIANS 1,2-5

2..1.10 Some Introductory Remarks on 1Thess

2.1.11

1Thess is an occasional letter which Paul sent to the young
congregation of Thessalonica in the year 50/1 A.D. In this letter the
apostle utters his gratefulness to God for this mew church.
The "proem” extends from v2-10, but several times in the course of
the letter the thoughts of the apostle’s gratitude - e.g. 2,13; 3,935 -
recur.
In the very first part of the letter we also find a text which contains
the word ex\oyn, and therefore this text belonge to our theme.
The delimitation to vv2-5 is suggested by the punctuation of N.A.26
where we find a full stop behind v5. V6 is clearly marked as the
beginning of a new train of thought.

The Text
1,2 "We give thanks to God at all times,
for you all we make mention in all our prayers,
unceasingly
1,3 we remember your work of faith,
and your labour of love,
and your endurance of hope
in our Lord Jesus Christ
in the presence of our God and father,
1,4 for we know, brothers, beloved by God, your election

34Vielhauer, Geschichte, p.66 .
35yDobschiitz, Thessalonicher, p.62: “Formell betrachtet ist dieser ganze
Teil (i.e. 1,2-3,18), der die groBere Hilfte des Briefes umfaBt, Briefeingang,

indem die Danksagung sich bis auf 3,13 ausdehnt”.
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because our gospel was not only in word amongst you,
but also in power,
and in Holy Spirit,
and in full conviction,
just as you know we were amongst you for your sake”.

The Exegesis

follows the traditional pattern of Paul's "thanksgiving to God" -
eUXaplot® 1 He@ x1A. -, and expresses the apostle’s gratitude to
God for everyone who belongs to the Thessalonian congregation.
Paul assures the Thessalonians that they are never left alone:
even in physical absence he brings them in his prayers before
God. This is a wsign of the apostolic care for the young
congregation: he brings them before God, and he is grateful for
them.

The apostle tells the members of the congregation what he
remembers: it is their work of faith, their labour of love, their
endurance of hope in the Lord Jesus Christ. All this he
remembers "in the presence of our God and father"36.

provides the "... ultimate ground of the thanksgiving, namely the
election of the readers™37. Eiddieg is a participle that,
although not strictly parallel with moioUpevor and uvnuovedovreg
refers back to eOyapiotouvyey 38, There should be no doubt
that ¢180teg includes Paul, and those he mentioned in the
prescript (1,1). So, eldoteg should be translated "for we know",
and this knowledge is unfolded afterwards.

But he interrupts himself immediately, and addresses himselfl
directly to the readers by calling them &dehpol 3. This word
indicates Paul’s intimate relationship to the Thessalonian
Christians.

However, they are not ‘only’ his brothers but also Ayemnuévor
$n8  (100) BeoU 40, The use of the perfect participle
fyamnuévor suggests "... a decisive past event as well as a
continuing reality”4!.

36We will not give a detailed exegesis of this verse. Therefore it must
be sufficient to recommend the commentaries which are listed in the
bibliography.

37Frame, Thessalonians, p.77 )

38Cf. vDobschiitz, Thessalonicher, p.69; similarly Rigaux, Aux
Thessaloniciens, p.369

39 This expression occurs 14x in 1Thess.

40The mss B.D.F.G.77? omit 10U; the mss R*A.CK.P.¥.81.104.945.1175.

1739.1881 al read tov. With the article the “one and only God' can clearly
be identified. This is, however, also possible without the article, and this
reading is also the lectio brevior. So we omit the article tou.

41Moore, Thessalonians, p.26
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Both the continuing reality as well as the decisive past event
correspond to v éxdoyRv Sudv.

Now we are able to understand the "election” as a Divine
activity which took place before all the times, before all history
42, Naturally this idea is not very much liked by human
nature because "... it appears to exclude the possibility of man’s
freedom to choose or reject his religion"3. But it cannot be
denied that Paul talks about God's election, His pre-historical and
antecedent choice, and he does it ‘expressis verbis’. Yet, it is
enough for Paul to have mentioned the fact that God has
chosen, that He has elected, and that He has loved the people.
£00. So, Paul is not interested in ... tiefsinnigen Spekulationen
Uber Gottes geheimnisvolles Walten" because his knowledge about
election does not depend on complete insight into God's plan of
salvation, but it represents the consequence of the historic "...
Wirkungsmacht des Evangeliums"44,

v5  focuses on this historical realization of the election. Paul recalls
the very beginning of the Thessalonian church when he started to
proclaim "our good news". The &t ".. introduit la phrase
subordonnée qui va detailler lidee de 4745, and we
understand it as an introduction to a causal clause. Therefore we
translated Ot with “because”: Paul wants to give reasons for the
Thessalonians® election.

The main reason lies in the words "our good news was
amongst you". Elayyéliov is a nomen actiomis which has its
equivalent in the verb elayyeA{{eoSaxi, and so it is the apostle’s
preaching, his proclaiming the gospel, the good news. To
eUayyéltov describes the apostolic and human action which is
necessary for bringing about God's election as a reality in human
life. This "gospel” eyevidn elg Updc. Eyevndn is understood best
if we interpret it as a ‘passivum divinum’ which fits quite well
into the preceding context: the basis of all is the Divine choice,
God's election, and then God acts through the preaching of the
gospel, and in this way "it happened”, "it was"46,

42Ct. vDobschiitz, Thessalonicher, p.69f: "Die Erwihlung ist fiir Paulus
immer ein iilbergeschichtlicher, vorzeitiger Akt, der mit der npodeoig, dem
gottlichen Vorsatz, Rom 9.11; 8,28; dem mpoopiletv der gdttlichen Vorbe-
stimmung Rom 8,281 zusammengehirt als die Garantie der HeilsgewiB-
heit; die Berufung, x\noig, ist davon zu unterscheiden als der geschichtliche
Akt, durch den Gott seinen HeilsratschluB verwirklicht, in dem er die Gna-
denbotschaft wirksam an die Erwihlten herantreten und das Evangelium bei
ihnen Glauben wecken laBt. ..."

43Best, Thessalonians, p.71

445ee for the whole sentence: Friedrich, 1.Thessalonicher, p.213

4SRigaux, Aux Thessaloniciens, p.372 J _
46Friedrich, 1.Thessalonicher, p.213: “Es geschah’. Mit dieser unpersdnli-
chen Redeweise bringt er zum Ausdruck: Die Erfolge sind nicht Verdienst
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A fourfold explanation describes the way it happened:
The gospel was not only effective v kon althnugh the word is
still the first and fundamental action, but also 2v Suvdluer 47,
"in power”. This cen either be elucidated as the power that sins
are forgiven and man is saved, or it can also mean the "signs
eand wonders and mighty works” (2Cor 12,12). None of these
understandings should exclude the other.
With €v mvelpart &ylw, our preceding interpretation of Suvepte is
supported. The Divine spirit is the ‘person’ who effects and brings
forth both: the coming to faith which finds its expression in the
acceptance of the gospel as the good news, and the wonders.
God iri ks both: i be limited simal
of it,
"And in full conviction", xa! 2v nlnporpoptm rro)\i\n , should be
interpreted in correspondence to the precedm,g expressions: the
Thessalonians were fully convinced by Paul’s preaching they
heard and by the signs and wonders they saw.

"Full conviction” seems to be a transition to the last clause of
v5. This clause describes how Paul and his co-workers delivered
their message: "... with full inward conviction and assurance”
48, The missionaries - Paul and his fellow-workers -
delivered their message as "fully convinced people for the sake
of the Thessalonians" (oiot éyevridnuev refers back to xai v
TANPOPOPIA TOAT).

Paul stresses in this last clause that everything that happened in
Thessalonica happened not for the apostle’s but only for the
Thessalonians’ sake.

The Conclusion
"Election”, §x)oyn is here the assurance that it is first of

all God alone who lays the foundation for the coming to faith. God in
His pre-historic election is completely independent.

Yet, Paul does not speculate, he does not become lost in doop
philosophical and sophisticated discussions.

On the contrary: "election™ becomes manifest for him in the temporal
"election” which is tied to ‘place and time’, and in this way it is also
tied to his apostolic proclamation of the gospel.

seiner Bemiihungen, sondern Gott selbst hat gehandelt ...";

and vDobschiitz, Thessalonicher, p.70: “... das gottlich Aktive (...) liegt nicht
in der Wortform, londern in der ganzen Wonchm"

47The rhetorical figure ov wovov ... &\A& xai must be understood
‘climactic rather than adversative’. Cf. Holtz, 1.Thessalonicher, p-46 n.84

48Neil, Thessalonians, p.18
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So in the end: “"election" is pothing other than the actual coming to
fait} belief 1} B i laimed I
However, the apostolic proclamation is not only tied to the word, but
the spectrum is much broader, as e.g. SUvapig and mvsUpa  indicate.
Furthermore, there is still another aspect worth mentioning: Paul does
not begin with "God's election” as His first action. But as v4 clearly
shows, he defines God's election more precisely. The elect Christians
are "brethren, beloved by God" Already this clause indicates that
God is first of all a lovine God, and God's love was effective whep
the Christians were still heathens.
So "love"™ and "election" belong together, they are related to one
another in the closest possible way. "Election” without "love" is
arbitrariness and cruelty, but “election” and "love" are real love, as
we can already see in human interrelationships. And this “election in
love” is for Paul a matter of thanksgiving.

2.2 The Context of the "Prescript” - ROMANS 1,1-7
2.2.0 A General Introduction
The prescript always belonged to the corpus of an ancient letter,

and it consisted mostly of the elements ° io” - ° iptip” -
‘salutatio’. The classical greek form puts the names and the greeting
in one sentence: ‘A to B, greeting’. The oriental-jewish formula needs
two sentences: ‘A is writing to B: may there be peace with you'.
Paul wusually takes the oriental-jewish formula, and habitually he
expands the titles of writers and recipients4?.

In Romans it is the very expanded form which is striking, and it
seems as if Paul tries to unfold between “superscriptio’ and “adscriptio’
some basic aspects of his theology.

Yet, there is a necessity for some introductory remarks on Paul’s
letter to the Romans, before we start the exegesis itself,

2.2.1 Introductory Remarks on ROMANS
In Romans 1,1-7 we find a significantly expanded address, and
therefore we have to ask for the reason why Paul carries out such an
expansion. There may be several answers:
2.2.11 Paul was a missionary who stood for a certain theology. He was
not the ‘undisputed theological hero’ that he is often held to be.
He understood the Christ-event and the faith in Christ in hiz own

Xay.

49Ct. Michel, Romer, p.63 with a lot more material. Similarly Kisemann,
Romer, p.2; Althaus, Romer p.6. Contra: Cranfield, Romansl, p.46.
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He preached the ‘righteousness of God as SuxaiooUvn ex TiOTEWG,
and not of works. This was his understanding and interpretation
of the edayyéhov 9eol. Already in the prescript he began to
describe his interpretation of the coming of Christ, and as a
consequence of this, the Christian faith.

2:2.12 To Paul, the Christian church in Rome was almost unknown -
although he heard about her - because he neither founded nor
visited this church personally beforehand. He only had little
information about them, and the problem of Rom 16 is mot yet
solved: there is still discussion whether this chapter is a list of
greetings to church-members in Rome, or notS0,

2.2.13 Both sides may have heard from one another, but only by

second-hand information. It is, however, Paul who intends to visit
Rome with the purpose of gaining support by the Roman
Christians for his missionary- labour in Spain (Rom 15,22-24).
Therefore, he presents and makes known Lis theology by this
letter.
In Romans, Paul presents his understanding of the dixatooUvn €x
nlotewg (Rom 1-8); he deals with the problem of Israel (Rom
9-11), and answers questions of a Christian life-style (Rom
12-15). In general: he tries to win the Romans primarily for his
theology, but afterwards for his purposes and aims of his being
the apostle to the Gentiles.

As an interesting matter of fact, Paul uses - already in the
prescript - words which have to do with the “idea of election
and predestination”.

We will- try to find an answer for his reasons of doing this in
our following exegesis.

2.2.2 The Text and the Structural Analysis
1,1 "Paul, slave of Christ,
called apostle,
separated for God's gospel
1.2 which he promised beforehand through his prophets in holy
scriptures,
1,3 concerning his Son who was born of David's seed
according to the flesh,
1.4 who was instituted as Son of God in power
according to the Holy Spirit
by the resurrection from the dead;

Jesus Christ our Lord,

S0CY. on this problem: Barrett, Romans, pp.281ff; Kisemann, Romer,
pp.393f1: he interprets Rom 16 as an *Empfehlungsbrief™.
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1,5 through whom we received grace and apostleship to bring about
obedience of faith among the Gentiles for his name's sake,
1,6 among whom you also are,
those who are called by Jesus Christ,
1,7 to all who are in Rome, beloved of God,
called saints:
Grace to you, and peace from God our Father, and the Lord
Jesus Christ”,
The "Periode™! of Rom 1,1-7 is a sign of an elaborate style
of writing.
Paul introduces himself, using two appositions (vla) for the description
of his status and profession. A third apposition which belongs to Paul
(vib) describes at the same moment God's work, as well as the aim of
his status and profession.
Afterwards he develops some fundamental conditions of Christology
(v2.3a) which reach their climax in v3b.4a. These verses are the very
centre of this prescript, and they work out the precise and correct
meaning of this prologueSZ,
In vv4b-6 he gives a short but essential description of God's work in
Jesus Christ as it concerns soteriology. The apostle’s profession is
connected with soteriology. He is the one who proclaims the message
of salvation.
v7a is the ‘adscriptio’ to the church in Rome. Paul describes the
Christians in Rome by using two appositions which appeared already in
vla.
v7b, the ‘salutatio” is held in one independent sentence.
The structural analysis clearly shows: our "Periode™ has got a
real climactic structure:
- The suvoyyeAiov has been prepared in the prophetic predictions
(vvib-3a).
- The predictions have become reality: this is the climax (v3b.4a)
- This ‘Good News’ of Jesus Christ works within this world (vv4b-6).
Concerning this, we may say that vlia and v7a have the function of an
‘inclusic’. We might conclude: "Im GruBwort des Rdmerbriefes steigen
die Gedanken von dem eigenen Amt empor zu dem kdmiglichen Amt
Christi und begriinden von dort her die Autoritdt und das Recht seines

Briefes an die Rmer™s3.

2.2.3 The Exegesis
vl As a ‘civis Romanus’ "Paul” uses his latin nameS4. He

presents his own gospel; there are no co-authors mentioned.

SICI. BDR §464;

52Cf. Schmidt, R3mer, p.16
53Schmidt, Rémer, p.16
S4Ct. Kisemann, Romer, p.3
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Paul interprets the gospel in his way, and he takes the full
responsibility for itSS,
He portrays himself as SoUlog Xpuotol Incol. AoUlogc can be
regarded as similar to the Old Testament-tradition of the —12V
TITYS6 a5 a "... title of honour"S7.
This interpretation, however, is debatable because a slave is first
of all totally dependent on his master. As a "slave” Paul does
not work on his own responsibility, he is an instrument which has
to work for someone elseS8. And yet, Paul is not responsible
to human masters, he is responsible to "Christ Jesus"S® which
iz the Greek form of Jesus's messianic title. If we now regard
8oUAog in the light of this messianic title we can stress that
there is also a ring of dignity in this expression. But both
moments belong together in a dialectical way: he is an
instrument to his master; and he is & dignified and honoured
apostle 60

Furthermore: he is xAntog &no’orokog. The verbal adjective
x)\nto’g has its Hebrew equivalent - RP - in texts like Ex 31,2;
35,20; Num 1,16; Is 42,6; 49,1; 51,2. It has got the meaning of
"calling to an office or a duty™l. It ".. is used to denote
God's gracious call to life and salvation, which is always at the

same time a call to faith, obedience, service™2, Kiniog
obviously recalls Paul’s experience of conversion: he remembers
the historical moment when God overcame him by His risen Son,
and called him as His selected intrument.

As such a selected instrument he was sent with his gospel to the
Gentiles, he became an &mootolog, someone who is authorized by
Christ Jesus, the Son of God. He was Christ’s representative, and
he was legally empowered to act on behalf of his principal®3.

S5Ct. Schlier, Romer, p.18; Michel, Rémer, p.65

S6Ct. Wilckens, Romerl, p.61; Kasemann, Romer, p.3; Schlier, Romer,

p.19; Michel, Rdmer, p.66; Cranfield, Romansl, p.50

S7Cranfield, Romansl, p.50

S8Cf. Barth, Rdmer, p.11: Paul is ... ein an Hénden und FiiSen
acbundener Mang. ... Einer, der nicht mehr sein eigener Herr ist, sondern
als Knecht einem andern gehorcht.”; similarly Althaus, Rémer, p.7

S9We decided to take the word-order as it is presented in N.A.26 N21.
P10 B 81.pc.a.m.vg* because it gives "... special emphasis right at the
beginning of the epistle to the fact that the One, whose slave he was, was
the fulfilment of God's promises and of Israel’s age-old hope™ (Cruﬁeld.
Romansl, p.51), and because it is also the lectio difficilior. Similarly:
Kdsemann, Rémer, p.3; Schlier, Romer, p.19; Michel, Rémer, p.66.

60Ct. Schlier, Romer, p.19f

61Ct, Str-Bi III, p.1f

62Cranfield, Romansl, p.51 -

63This recalls the Hebrew MY9W-tradition which has been handed down by
Moses, Elijah, Elisha, and Ezekiel. Cf. Michel, Rémer, p.67 n.10-12
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So Paul sees himself in a long tradition when he says that
he is an apostle. The fact that he is also a gcalled apostle
means: he has not taken up this office on his own but he is an
apostle by the designation and the will of Christ. It has been this
"Offenbarungswiderfahrnis"64 which made him an apostle.
This expression “... points away from the apostle’s person to Him
whose apostle he 8”65, and so we are able to say that Jesus
Christ is the logical subject of the two appositions of vla. Paul
is - as "a slave” and as "a called apostle” - totally dependent
on Jesus who called him, and who gave him this office. Paul
cannot work on his own responsibility.

The content of his office is mentioned in the third phrase.
‘Apuwptopevog - an absolute passive participle (= ‘passivum
divinum?), therefore we translated it by "separated” - means: "...
the divine separating to the gospel underlines the divine call of
the apostle™®6, The Hebrew parallel ZTTPW recalls Jer 1,5.
but also Lev 20,26; Is 56,357. So Paul sees himself in the
tradition of the Old- Testament prophets and priests. He continues
their tradition, as far as it concerns the understanding of his
mission, his calling. He - as the ‘called apostie” - is set apart,
he is designated. he is consecrated and sanctified by God to a
holy task, but he is pot oply separated from uncleanness.
Therefore, apwptopsvog, does not allude to his past as a Pharisee
68, God, ilies' haz } otall i i l
in_this calline he was set spart (cf. Gal 1,151).

Paul was set apart eiG EVXyYEAtov Oeou. This is his

purpose: to proclaim "God's gospel”. ©ecou is understood as
"Genitiv des Urhebers™®?, i.e.: God is the author, the initiator
of the gospel to which Paul is elected.
EdayyeéAtov, however, can be regarded as God's Good News, and
we find some texts about this "good news" already in the Old
Testament, mainly in Isaiah (40,9f; 52,7; 61,f). Especially in
Isaiah ... it (and particularly the cognate verb) points to the
coming of God whose saving righteousness will bring deliverance
to his people”7°.

and Str-Bi III, pp.2-4.

64Wilckens, Rémerl, p.62

65Cranfield, Romansl, p.52

66Schmidt, art. dpllw xTX., p.455;.5

67Ct. Str-Bi III, p.4

68Cf. Cranfield, lg.nmml. p.53f; Késemann, Romer, p.4; Wilckens,
Rimerl, p.63

9BDR § 163,

7OBarrett, Romans, p.17
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But Paul's Good News was even more: he was no longer the
prophet of a coming Good News: he was already the preacher
of a realized "g00d news". And to this tagk - ic shows the
aim; i.e. to proclaim the gospel - he wag get apart.
So we are able to draw an interim-result: Paul who is separated
and consecrated - although this marks a prophetic tradition - is
more than any prophet because he has to preach and spread the
good news of God's salvation: the messianic hope has become
reality 7.

v2  The following relative clause gives now a further explanation of
this Eﬁwr'rhtov 8e0U. God has ‘promised (it) beforehand through
his prophets in holy scriptures’. This means: "... aul dem Boden
der lebendig gewordenen Geschichte steht, der hier redet"72.
Proclaiming this fulfilled gospel of the messianic time to Jews
and Gentiles appears to Paul like a new event. In general, Paul
understands the Old Testament as a promise to the salvation of
Christ, and he proclaims this new message which was not
unexpected. Particularly the prophets awaited and foresaw this
act of preaching to the Gentiles73.

v3f After the formal definition in v2 Paul defines in a phrase typical
of him whom the zospel is all sbout, He proclaims the gospel
about “"the Son of God", and this v3a seems to be the connecting
link between v2 and v3b.4a.
The phrases v3b.4a are the climax of this address. The two lines
which are formulated in an antithetical ‘parallelismus
membrorum’ are a traditional confession of primitive Christianity
74, This confession deals on the onme hand with Jesus's human
descent - i.e. ".. in the realm denoted by the word flesh
(humanity), he was truly a descendant of David"’5 -, and on
the other hand with Jesus’s Divine reality - "Similarly, ‘in the
sphere of the Holy Spirit’” does not introduce a truer evaluation
of Jesus’ person, but a second evaluation true in another (divine)
sphere"76-

71Cf. Michel, Romer, p.68: ... Aussonderung von Gott ist also zuniichst
Zuordnung zum Evangelium. Zuordnung zum Evangelium heiBt aber
7zzuordnun3 zu Gott”.

Barth, Romer, p.12f .
73See the prophetic texts: Is 49,1ff; 2,2ff; and for the whole idea:
Althaus, Romer, p.7; similarly: Kisemann, Romer, p.7
74See for a fuller discussion the commentaries of Kisemann, Althaus,
Michel, Schlier, Wilckens; and especially Wengst, Christologische Formeln.
He worked on Bultmann's statement (ThNT, p.5'2] that the title "Son of
David which is conferred to Jesus in Rom 1,3 is formulated in a way which
" .. sich offenbar an ein ihm iberlieferte Formel anlehnt; er will sich
dadurch der ihm fremden Gemeinde als Apostel, der die rechte Lehre
vertritt, ausweisen"”.
75Barrett, Romans, p.18
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The textcritical problem of mpooptoS€vtog is a theologically
motivated alteration. This reading must be rejected because
v3b.4a talks about Jesus's human descent and his enthronement
in the heavenly realms. This formula describes the “...
Verstindnis Jesu 'vom Menschen her’ und ‘von Gott her™77,

Paul might have used this traditional confession in order to
show his ‘orthodoxy’, in order to demonstrate that he is able to
adopt traditional patterns and to present them with slight
corrections as his own.

The fact that he quotes this confession already in the prescript
indicates how seriously Paul took this letter, and how he tried to
show the orthodoxy of his theology right from the beginning.
From this vantage point we also gain a better understanding of
v3a. With "concerning his Son" Paul precorrected the formula.
For Paul, Jesus iz the preexistent Son of God, already in his
incarnation.
Incarpation and enthromement of the Son of God have had the
effect that we are now able to call him "our Lord". This clause
can be regarded as some sort of ‘inclusio’ to v3a, and then both
phrases form a kind of bracket which embrace the traditional
formula.

v5  Jesus Christ who has just been described as a true man, is also
a true God who gave “"grace and apostleship to bring about
obedience of faith among all the Gentiles for his name’s sake" to
Paul. Christ ist the mediator of the gifts Paul received.
For that reason we may say that God is not only the One who
called him - made him xAntog &ndotolog - and set him apart,
but also- the One who equips Paul for his service with the
necessary gifts and chariams.

v6 Ev ig 2ote xoi Speig xAntol Anool XpiotoU: the Roman Christians
live in the midst of the Gentiles but they are already Christians.
Paul describes them with the same attribute as he used to
introduce himself in vla.

They are also - as the apostle himself - "called people”,

xAntoi, and elected by God. Apostle and consregation have thus

Like Paul himself (v1) they are Gods
slaves; He is their Lord (v4). "And he and they stand in this
relationship to God not because they have chosen it but because
they have been called to it by God himself, just as Paul, against
his own inclination and will, was called to be an apostle™78.

76Barrett, Romans, p.18
77Michel, Rémer, p.74f
78Barrett, Romans, p.22
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But by doing this, the apostle wants to attract attention: he
believes that those who have got the same foundation will be
able to ynderstend his following ideas and arguments, i.e. Pauls
own_theology.

v7a Now Paul addresses himself directly to the congregation in Rome:
"to all who are in Rome” sounds as if Paul wants to direct his
letter to every Roman inhabitant.
But he corrects this interpretation immediately when he qualifies
it with two appositions: "beloved of God", ayunnidoig 9eo¥, and
“called saints”, x\ntoic &ylowg. Both descriptions belong closely
together because those who are loved by God become at the
same moment God's called and purified saints, and vice versa.
Of course, the Christians are not able to do this on their own
because the origin of salvation is never in man himself but
always totally in God alone”. It iz God who calls them. who
sets them apart from the world, and takes them as his property,
Jhese arc the people to whom Paul writes.
He finishes the very expanded prescript with the “salutatio’ in
vTb.

2.2.4 The Résume

Rom 1,1-7 is a very unusual prescript. Paul inserted important
and weighty theological thoughts. It may be that this was necessary
because he knew from his own experiences that he was a controversial
theologian, and that his theology was often disputed.

As a proof for his orthodoxy he quoted this traditional formula of the
primitive Christianity (v3b.4a).

The terminology of election, however, is used by him to indicate
right from the beginning that both partners - the apostle and the
Roman Christians (!) - have the same basis of existence. Both of them
owe their lives as Christians to God who called them with His holy
call, and in this laid claim on them.

God "set the apostle apart™ for the service and the labour of
proclaiming the edayyéhov, and we interpreted this passivum divinum
in terms of holiness (see above).

The Roman Christians are "called saints®, xAntol  &ylo,, who are
"called in Jesus Christ" (v6), but they are at the same time the
"beloved of God”. So Paul creates a strong, or even the strongest
possible connection between him and the Christians in Rome. A» a
result we might even say that in the end it is God in His acting, and
calling, and creating within this world who is the unbreakable link

between Paul and Rome.

79Ct. Kuss, Romerl, p.10; Schmidt, Romer, p.21
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Another observation which gives support to these ideas may be added.
Up to v4a Paul does not use any personsl pronoun, and this can only
be interpreted as God's action, i.e. God is always the One who takes
the initiative, either in Paul's separation to the Gospel or in the
prophetic promises. The incarnation and the appointment of His

pre-existent Son (v3a) are also only God's work (see the passive
participles in v3b.4a).

We can say that Paul speaks in vvib-4a about the basic and
fundamental facts of God's initiative for the salvation of mankind, i.e.
Christology. No man is involved in this action.

On the other hand, in vv4b-6, Paul gives a description of his office
and task, namely to proclaim, to preach the gospel to all Gentiles. So
he styles himself as being involved in God's work, and we are able to
establish that he now talks about the basic ideas of Soteriology (cf.
the use of the personal pronouns!). This salvation of mankind must be
preached, therefore: apostles and preachers are necessary.

The elements ‘superscriptio’ and ‘adscriptio” have the function of an
‘inclusio’. The statements of election - xAntog &mootorog and xAntol
&ﬂ'm - form the frame of this prescript because God's calling and
election put both on the ‘same level’. Now they are both able to
understand each other and to communicate with each other. The
definition as x\niog - x\ntol shows that both have had the game basic

experience. and the game backszround. They owe their present status
only to God's choice, His calling and election.
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Election” and "Predestination” in the Context of a
‘Consolation’

Introduction

The consolation was certainly an important gemre of the early
Christian writings. We find it, e.g. in John 13,31-17,21 in several texts:
it is the Holy Spirit who will come as the "Counsellor”, who will -
this is his task - comfort the persecuted and disheartened Christians.
Particularly one passage - John 15,18-27 - presents a remarkable list
of constituent elements: there is the hatred of the world which brings
persecution; there is the Spirit who brings consolation: and there is the
word of Jesus which tells them that he "chose them out of the world"
(15,181f). In John, the terminology of "election" and “"predestination” is
used as the basis for a consolation.

Rom 8,28-30 is a text where we also find the idea of election
connected with a consolation.

ROMANS 8,28-30
The Context of Rom 8

Before we begin with the actual exegesis of our text, we will
have a short glance at the context. In Rom 8 Paul gives a picture of
the ‘new life’ of someone who belongs to Christ.
He describes this new life - which has been worked out only through
God (v3f) - in a dualistic style, in which the main contrast is formed
by the antithesis xatd OdpXa = XATX TVEUUL
However, this new life has also a great future hope because the
Christians are "fellow heirs with Christ”. But they also suffer with
him.
Tuunaoyouev is the keyword, and forms a bridge to the following
expositions. The vvi8-27 deal with both: the Christian sufferings in the
present time, and the Christian hope for the coming glory.

Now, the vv28-30 are put into the argument. They refer directly
to the theme of ‘suffering’ as we will see in v28, but they also sum
up that this new life is a reality (v29f).

So we can say that the yy28-30 have two functions:

3.11.1the function of consolation for the Christians in their present

sufferings; and

3.11.2the function of confirmation that their salvation is real.

This text seems to be like a breathing-space’ which finally leads to
the solemn and hymnic conclusion in vv31-39.

3.12 The Text and its Structure

This text is often regarded as one of the most important
texts for Paul’s understanding of predestination. We translate it

as follows:
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8.28 "But we know that
all things cooperate for good to those who love God,

to those who are called according to the decree (of God).
8,29 Because:

those whom he foreknew, he also predestined
to be conformed to the image of his Son.
in order that he might be the first-born among many brothers;
8,30 but those whom he predestined, these he also called;
and those whom he called, these he also justified:
but those whom he justified, these he also glorified".

On the basis of our contextual analysis we analyse the structure

of this text as follows:
In v28 Paul gives a statement which seemed to be well-known and
generally recognized as true in Early Christianity. The
introductory-phrase indicates this. But the statement 10lg xaTX
npodecty  xAntotg ovoty modifies immediately the first part of this
sentence, the phrase toig dyan@ow xt). Their structure is parallel.

To prove this statement, the apostle uses a sorites which consists
of five links. This sorites forms & climax, i.e. the following link
intensifies the preceding one8C. It is evident that the phrase
oupudppouc TNg Exovog Tov ufol altoU ... #v mollolg &Seleolg
interrupts the sorites, and therefore breaks its structure.

So we may suppose that this phrase - v29b.c - is an expansion by
Paul which is meant as a definition of xpo:ﬁpmev.

The Exegesis

v28 When Paul begins his consolation with oldapev 8¢ O1 he shows
that he is quoting something well-known to the Christians in
Rome. The correct translation of olsapev xTA. is "but we know
that"; yet, it would be even more assertive if we tranmslated it
with “we do know that”. What Paul makes known to the Roman
congregation is an "established confession"®!.

The following statement is a matter of common knowledge. It

can also be described as a piece "... of christian gnogsis, i.e.

convictions about the status of Christians in relation to Christ

and to the end of the age"®2. It comsists in the sentence T0lg

~ - > 3 /
ayamdoy Tov Sedv ndvte ouvepyel eig ayoadovd3,

SOBDR § 494 L

81Cf, Schmidt, Rémer, p.1S1: "... ein feststehendes Bekenntnis ...

82Grayst trine, p.576

83 Ozi'q%ta?i%i r:::ws that we have decided to follow' the text of
N.A.2% R.C.D.F.G.¥. 7N .latt.sy.bo.C. This is the ‘lectio brevior" and also

the

-

io difficilior’. The other readings can be interpreted as "... eine

erbauliche Korrektur” (Kisemann, Romer, p.235).
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This statement of "christian gnosis” does not tend - as we

perceive it in Rabbinic texts later on®4 - to some kind of
calculated optimism such as: "everything has to bring out
something good for the person who is affected by something bad”.
This kind of evolutionary optimism is not intended in our text. It
is very important that Paul modified this sentence immediately in
a8 second clause.

"Those who are called eccording to the decree (of God)" is this
modification®S which is logically prior to the first phrase both
by its factuality, and by its chronology. The love of man towards
God is preceded by God's calling according to His will.

God is the One who called man to become a Christian, He
called man to faith. They are called people because God follows
- in free will - His decree. Then, when God has called man to
belong to Him it will be the case that man comes to love God.
So man has no merits by himself, and his love towards God is g
kind of response towards His calling. Christian existence is -

as it is described by “"those who love God" - a responding
existence. The human love towards God ensues from His love
which found its expression in His calling, His election, His
decree and His grace towards man.

Everything - even the sufferings - will co-operate for good
because man is sheltered in God's hands. This being sheltered in
Him is the substantiation for this traditional Christian knowledge,
and so the logical - yet not grammatical (This is noivte.) -
subject for ouvepyel is God®®. Eig &yad8ov can be interpreted
as ‘prometing the salvation™®?.

When we draw the conclusion of v28 we may say that those who
love God are no longer dependent on each other or their own
decisions, but they are "... unter einem ‘absoluten Dekret” Gottes,
unter einer BeschluBfassung und Wendung, die nicht irgendwo
diesseits ... zustande gekommen ist, sondern hinter ihnen steht als
ihr ewiger, himmlischer, jenseitiger, gdttlicher Lebensgrund, der

im Christus gelegt ist".

Cranfield, Romansl, p.425-427 presents a longer discussion on this problem,

and comes to the same result. N

Similarly: Michel, Romer, p.275: "DaB die kiirzere LA bevorzugt werden
muB, ist sicher”.

84Cf. e.g. the rich material in Str-Bi III, p.255-6

"s’:ll\r‘l;ullt.l Rom. p.315: “This clause seems to have been added as a
modificati a _

°°Sch11°i:r‘.°;’5mer. p.270: "Denn auf alle Fille ist der Sache nach Gott
als der zum Guten Wirkende gedacht, und zwar in allen Dingen, auch im

Leiden ...

87Cf. Calvin, Romans, p.315: "... for God trains up the faithful by
afflictions, and thereby promotes their salvation ...
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Because of this ".. postulieren wir nicht, sondern wiggen, da8
denen, die Gott lieben alle Dinge zum Besten dienen miissen. Im

Christus ist uns dieses letzte Wissen geschenkt. ... In unserem
Sein im Christus liegt unmittelbar unsere Prddestination zum
Heil, ..."88,

v29 This first train of thought - where Paul expressed by means of a

traditional Christian teaching that ‘God brings everything together
for good” - is followed by a second ome which supports the first
argument,
Therefore 61 is translated with "because™ it introduces on the
one hend a direct speech®?, and on the other hand it is a
causal subordinating conjunction®® which introduces, as some
kind of a substantiation®!, a traditional®2 formula, namely a
fivefold chain. This so-called CATENA AUREA - ‘the golden
chain’ - is interrupted in v29b.c.

"Those whom he foreknew”, ofig Tpoeyvw, is the first link
of this chain. It says that God's eternal election took place
before the world was created (cf. Eph 1,4), and it must be
understood as “... not to make a statement about pre-temporal
eternity; but to assert with maximum force and brevity that
God's choice is prior to any action or merit of ours™3. God
foreknew those who love Him, and so His foreknowing is an
electing and creative love. This act is the basic, fundamental act

s electi | iestinati
But those people who are ‘foreknown’ in God's thoughts are also
‘predestined’, foreordained’, npowptoev. Gods predestination to
galvation has become - as we will see afterwards - man's
destiny before he could raise a finger or utter a cry.

v29b.c The aim of ‘predestination’ finds its expression in the two
following clauses. The Christian's destiny is "to be conformed to
the image of His Son" "in gloria et claritate sicut et in passione
et ignominia™4. It is the aim of every Christian as the one
who is foreordained and forekmown by God, to become
olupoppoug TG eixdvog of Gods Son.

88Barth, Rémer, p.345f

89BDR § 470

90Cf. BDR §456,1; Bauer, Worterbuch, col.1168,3 -
91Cf. Schmidt, Rémer, p.151: "Die Verse 29-30 begriinden die .
HeilsgewiBheit noch fester durch die genauere Entfaltung des in 10l XotTo
npb%eoy xAntoig ovorv liegenden Gedankems™.

92Cr. Kiisemann, R&mer, p.235; Grayston, Doctrine, p.578;

von der Osten-Sacken, Romer 8, p.681

93Grayston, Doctrine, p.583
94Luther, Vorlesung, p.83;3. . ;
p.75: "... in glory and brilliance, just as also in suffering and shame ...

The translation is found in Luther, Lectures,
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But what do mfuuopcpog and elxdv mean?

TUupoppog appears twice in Paul: in our text, and in Phil 3,21
where Paul says that Jesus Christ "will change our lowly body to
be like his glorious body, by the power which enables him even
to subject all things to himself" (RSV). The point in Phil 3,21 is
that oﬁppowog means a future transformation. The bodies of men
will be transformed through Christ into bodies which are similar
to His body.

EixJv appears in 1Cor 15,49b; 2Cor 3,18; 4,4; and can be
understood in these verses as the image, the likeness of the
highly exalted Son of God. If Paul speaks of "‘God’s image’ the
he is thinking of Christology which signals the trensformation of
humanity95.

From this point of view we can understand the second clause
(v29¢): "in order that he might be the first-born among many
brothers”.

In Rabbinic tradition the term npmo"roxog got the
connotation the "most loved”, the "most worthy”. These attributes
were transmitted e.g. to the Torah, to Adam, to Jacob and
Israel, and to the Messiah. V29c shows that God's purpose in
foreordaining “... was in order that His only-begotten Son might
not be alone in enjoying the privileges of sonship, but might be
the Head of a multitude of brothers, of the company of those
who in, and through Him have been made sons of God"96.

God adopted those whom He foreknew and predestined as His
sons. But nevertheless Jesus Christ is always the ‘first-born’ Son
of these many brothers. God did not have to adopt Him. He was
Son of God right from the very beginning (cf. Rom 1,3a).

The Christians, however, will form the great number of sisters
and brothers. Resuming v29b.c - the part which breaks the
sorites - we perceive that this sentence is a perfect example of
how closely Christology and Soteriology are related to one
another in Paul’s thinking: Christ himself is the archetype of the
‘new man; He is the second Adam, and the first-born of God's
new creation. What Christ is already mow in his heavenly glory
that is the final destination of each person who belongs to God's
elect people. Christ’s Sonship, and his "imago Dei’, his glory shall
be granted to all Christians.

°5Ct. Mi Smer, p.277: “Wenn Paulus vom ‘Bild Gottes n:edot, dann
denkt Orlizotinkooncl.‘zilfologie. die den Menschen unter das Zeichen der
Verwandlung stellt”.

96Cranfield, Romansl, p.432
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But there is also a close comnection between Christology and

Theo-logy because "... als Urbild des neuen Menschen ist
Christus das Bild Gottes. Auch in diesem Gedanken driickt sich
der Christozentrismus der paulinischen Anschauungen von der
Heilsgeschichte aus. ... Der Mensch kommt dadurch. daB er dem
Urbild des Gottessohnes gleichgestaltet wird, zu seiner
Gottesebenbildlichkeit™7.
Regarding this final statement, it seems as if the apostle was
forced by his own theological convictions to interrupt the sorites,
particularly to give a more precise definition of what he
understands by ‘predestination’, i.e. to announce the aim of God's
predestination which is to Paul first of all his Christology.

v30 The third link - éxd)ecev - indicates that "... we are in the
realm of historical time™8. It is evident that exahecev must
be seen in relation to xAntot in v28¢ and 1,6f.
If we understand God's calling the way the Israelites do, then
"to call” is an "act of creation by word" (cf. Gen 1.3.6.etc.).
This creation means that God acts in favour of mankind in world
and history, i.e. He realizes His eternal decree in human life.
When God calls man effectually then He “justifies” him at the
same moment. Again we have the possibility to discern how Paul
is fixed on Christology when he argues theologically because
t5uxxiwosv reminds us of Paul's central theological idea, the
Suxatoouvn Seol which is the "... divine gift of a status of
righteousness before God"99.

The fifth link - #3oFacev - brings the ‘golden chain’ to its
climax. He, God, has glorified us. This is in some ways difficult
to understand because the aorist usually describes an event which
has happened - begun and finished - in the past.

The Christian S0Ex however, is an event that belongs to the
future, to the Christian hope. So, why did Paul use the aorist?
He used it because "... their glorification has already been
foreordained by God (cf. v29), the divine decision has been taken,
though its working out has mot been consummated™0, and "...
our hope may be justly compared to a present possession™101,

In the glorification God fulfils His plan: as an effect of the Holy
Spirit it began already but it will come to completion at Christ’s

Day.

97Schmidt, Rémer, p.151-2
98Cranfield, Romansl, p.432
99Cranfield, Romansl, p.433
100Cranfield, Romansl, p.433
101Calvin, Romans, p.320
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"Der Nachdruck liegt nun aber darauf, daB alle diese Akte
unzerreiBbar aneinanderhingen. Ein Glied der Kette greift sicher
in das andere. Nichts, keine Macht kann dazwischentreten. Sind
wir berufen, so ist unser Leben von dem gottlichen Plan umfaBt
und kann ihm nicht mehr entfallen. Paulus darf des letzten
Aktes, der Verherrlichung so gewiB sein, daB er auch schon von
ihm schon als von etwas Geschehenem in der Zeitform der
Vergangenheit sprechen kann"102,
The same people who are still suffering in their present
lives know themselves - before God - as those who are already
glorified. All this is a substantiation for v28.

The Conclusion
If we look back on Rom 8,28-30 we have to take into
consideration that this text is often regarded as the ‘locus clagsicus’,

and as the basic text for the "doctrine of predestination”.
But what did Paul want to achieve by means of these remarks?

First of all we have to pay attention to the context. Immediately
before Paul started to quote this piece of "christian gnosis”, he was
talking about the sufferings of those who believe. So gur text
¢ . lation.

Paul’ ¢ sharhis: thaes i ith the R Christiane iz tb
of comfort. Those who trust in God, who love Him, are also those
whom God has called and chosen according to His eternal decree: the
fact that Paul is speaking in these terms to the Christians assures
them that they belong to God. God is the One who takes care of
those whom He loves, and who in response love Him. God shelters
them. But love of man - which finds its expression in the belief in
their salvation - towards God, and man's election by God belong very
closely together.

If the Christians bear this in mind, then even their sufferings
"co-operate for good” because God is the One who works through
them for the good of man. This is the goal of Paul's first assertive

and assured argument.

The second train of thought is the CATENA AUREA. The elements of
this sorites begin in God's knowing and destination in all eternity with
the aim that these foreknown and foreordained people are "conformed

to the image of His Son". .
Then the eternal election becomes reality in world and history by

God's calling and justification which puts man into the sphere of
salvation.

102A1thaus, Romer, p.95
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The climax is the glorification in which we take part because God
decided even our glorification beforehand.
So the ends of this ‘golden chain’ stretch out from eternity to eternity.
They begin with God's eternal acts in which He had adjudged those
who belong to Him, and whom He then determined to salvation, and
they end in God's eternal glorification.

If we now ask for the kind of predestination’ Paul is presenting in our

lext, we have to say that Paul does not speculate on God's absolute
free will in the way it often happened during the periods of Church
History.

He does not give a sophisticated, intellectual presentation about the
‘doctrine of God's election or predestination’.

The apostle addresses himself to people whom God has already
elected (cf. Rom 1,6f), and his whole concentration is focused on their
present situation. The Christians, God's elect people, suffer. They do
not know how to pray. They perceive that the whole creation and
every creature is longing for salvation (8,18-27). But directly before
this he said that the Christians will be glorified together with Christ
(8.17: ouvdoEaoSwpev).

And 8o, Paul tries to explain how sufferings and glorification belong
together; he wants to demonstrate that through all their sorrows,
griefs, sufferings and pains God is working for the benefit of His elect
people who love Him. Those "who love Him" - and this is the great
comfort - are those whom God shelters in His eternal will, so that no
evil can draw them away from Him.

This certainty leads over to the final, hymnic conclusion in 8,31-39,
which reminds us of Rom 5,3-5.

So the ideas of predestination have to serve for the confirmation and
assurance to the Christians that they will not fall out of God's
protection. This awareness enables the Christians to bear, to stand, to
endure the sufferings, and then it will be the Christian's task to praise
this God.

Appropriately we may then conclude the exegesis on Rom 8.28—1?0 .hy
quoting that "... Predestination is the most comfortable of all Christian
doctrines, if men will accept it in its biblical form, and not attempt to
pry into it with questions which it does not set out to mwer: lt. is
not ‘a quantitative limitation of God’s action, but its qnahtnmte
definition’, the final statement of the truth that justification, and, in
the end, salvation also, are by grace alome, and through faith alone”
103

103Barrett, Romans, p.171
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"Election” and "Predestination” in the Context of an

EXHORTATION

Introduction

What we have already said about the relationship of "election”
and “predestination” in the context of the "conmsolation”, is in nearly
the same way valid and important for the relationship of
"predestination” and “"election” in the context of am "exhortation".

As we will see, Paul often uses the ideas of "election” and
"predestination” in the context of an exhortation. This idea is
sometimes the basis for all his admonitions, and might be rooted in
the fact that Paul mainly had to deal with, and to respond to
problems in “his" congregations. But it might be even more founded on
the fact that "God's calling” played an important role in his theology
on the one hand, and that this "calling by God" made man responsible
for his actions before God.

It is this human responsibility which Paul is referring to. What Paul is
often saying is this: "It is God's calling which converted you from
pagans to Christians. This celling is a holy ome. Therefore: it is your
task as a called and elect people to live up to these Divine
standards!”

The texts are taken from 1Cor 1.2.7, and from Phil 3.

[CORINTHIANS 1,20-31

An Introduction
Paul's first epistle to the Corinthians is an occasional letter

which deals mainly with problems that occurred in this congregation:
He answers questions, and gives guidance in difficult situations (ef.
7.1.25: 8.: 12,1; 16,1.12). Therefore this letter conmveys to us the
impression of real communication between Paul and the Corinthian
church. It shows us how Paul responds theologically to questions which
have been asked by the Christians of Corinth.
The traditional elements of an ancient letter - prescript and proem -
are followed in 1,10-4,21 by e first discussion of the very actual
problem: it is the problem of oylopata which troubled the Corinthian
church104,

The preaching of Christian missionaries - like e.g. Apollos (1,12)
- created some factions within the congregation because it has made
known to them different kinds of wisdom (cf. 1,13f). To these “wisdoms’

Paul opposes his preaching as oox &v oo«pfg Aoyou (1,17).

104Ct Dinkler, art. Korintherbriefe, col.19; Barrett, 1Corinthians, p.28
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It is the proclamation of "the word of the cross™ (1,18)1°5 which is

a "power and wisdom of god" (v24.31). Paul is comvinced that this

divisions. The only possible division is that which is created by the
preaching of the gospel, and then the people are divided into those
?ho will be saved, ot cwlopcvol, and those whose will perish, ot
u:rfo)\)\uus'vm. A split within the congregation is, according to the
A0YOG TOU otaupoy, impossible. This division, however, between "being
saved” and “perishing” ".. i Gods act (not mere sufferance)"106,
The quotation from Is 29,14 which focusses only on the second group
supports v18107,

v18f already contain the key-words for Paul's further discussion:
copog, copla, and uwpos, uwpla. He uses them dialecticallyl08.

The Text and its Structure
Paul continues his argument with:
1,20 "Where is the wise?
Where is the scribe?
Where is the debater of this age?
Has not God made foolish the wisdom of the world?
1,21 For since, in the wisdom of God,
the world did not recognize God by wisdom,
God was pleased to save those who believe through the
foolishness of preaching.
1,22 Since Jews demand signs,
and Greeks request wisdom,
1,23 but we preach Christ as the crucified,
to Jews a scandal,
to Gentilea foolishness,

1,24 but to those who are called, both Jews and Greeks,
Christ the power of God, and God's wisdom;
1,25 for the foolishness of God is wiser than men,

and the weakness of God is stronger than men.

1,26 For consider your calling, brothers,
for there are not many Wwise according to the [flesh,

not many powerful,
not many high-born,

105Ct. Dinkler, art. Korintherbriefe, col.19

106Conzelmann, 1Corinthians, p.42 n.17 i ;
‘°7Pa1;‘lz ‘;m probably used thopio-callod ~Stichwortexegese™: &mollupevol,

and &no)® have got the same root: &roAAupL.

108 A1though it would be worthwile
copia (Cf. Wilckens, Weisheit und
topic as far as it is helpful for our ux

to examine Paul's usage of ywpix and
Torheit), we only pay attention to this
derstanding of this text.
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1,27 but the foolish in the world, 3
God has chosen, to put to shame the wise;
and the weak in the world,
God has chosen, to put to shame the strong,
1,28 and the insignificant, and the despised,
God has chosen,
those that do not exist

to nullify the things that (actually) exist,

1,29 in order that no one will boast before God.

1,30 You are from God in Jesus Christ,
who has become a source of wisdom from God for us,
(our) righteousness and holiness and redemption,

1,31 in order that, as it is written:

‘he who boasts, let him boast in the Lord.”

Already in our translation we have divided this text into
two sections: the first from v20-25, the second from v26-31. Still,
both parts are closely connected, in particular by the terminology of
"election”. The following exegesis attempts to show this relationship.

4.12 The Exegesis
v20 Following v18f Paul continues with four questions in the
“diatribe"-stylel109,

The first question - mo0 00Pog; - seems to be occasioned
by the scriptural argument of vI9. "Scribe” and “debater”
intensify oopdc. This is demanded by rhetorical style.

The words cogoc. ypauuateUs, and oulntntnc to0 aldvog Toutou
cannot be restricted simply to Jewish Christians!1® because this
would presuppose that the church in Corinth is a homogeneous
group of Jewish-Christians. Already the context indicates that

this is not the case. Paul addresses himself to JEWS and
GREEKS, to rich and poor pecople. to slaves and free (cf.

e.g. 1,26-29; 7,17-23) 11,

109¢¢. . Corint J2: "... a typical example of a rhetorica.l do:vice
Probcarbl?ulae;rr:fwed ?;o?n the diatribf". Similarly: Allo, Auag Coru:nuom.
p.15: "Les interrogatives mov ... oL sont du ltylo de la diatribe”.
110Contra: Schlatter, Paulus, p.85: "An die Triger des griechischen
Wissens erinnert hier kein Wort". ,Ho interprets 00p0g as DDI?I,
Yoouuatede as DD, and oufnnuic as WO, Similarly: Calvin,
S?;:lm:‘i:hnl';o:ta: .thin gee TheiBen’s sociological in_vutisatipm; e.8:
TheiBen, Soziale Schichtung, p.232: "... innere soziale sch:lchtm d1
Einigen tonangebenden Gemeindegliedern aus der Oberschicht steht die
groBe Zahl von Christen aus den unteren Schichten gegeniiber. Diese innere

dads iinde. Die soziale
Schichtung ist nicht zufillig, sondern hat strukturelle Gr :
Zmam::gsotzm der korinthischen Gemeinde _dt{rfto dnp:r fiir die
hellenistischen Gemeinden iiberhaupt.chnrlklomulch sein”.
C! algo: TheiBen, Die Starken und die Schwachen.
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The four questions are directed towards a Christian congregation

of Jews and Greeks, and every listener to this letter would have
heard them in the context of his own socio-cultural background:
he heard them either as a Jew, or as a Greek!12, Paul has
asked the gathered Corinthian church about the numbers of the
"wise people”, and "scribes”, and "debaters” - i.e. the "searchers
after the wisdom of this age” -, and wants to know whether they
are many. But the answer of the church-members would have
been: "there are not many!”

The last question - ofy! éuupavev 6 Seog thv coplav oD XOOUOV;
- is the climax of this series of questions, and it bears the full
emphasis. The answer is, without doubt: "yes, God has made
foolish the wisdom of the world".

It has to be stressed that it is an act of God, that it is by His
active coming into this world that "the wisdom of the world” has
become foolish!
v2l1 This provocative statement is justified immediately.
It might support our understanding of this verse if we have a
closer look at its structure:
Emeldn yap év 1] copix Tou $eol
A) } obx Eyvw & xdouoe sia 1Ac copiag TOV Seov FadiRkasmemen

Yoodirsah

[ rl ]

[ 4 >
b § /P . D\ . HUOJI.L p p & = Aubtheris
B)” eudoxnoev 6 $eog St tng pwpLag Xnouypatog
2 comespondince
A
T | owoat tove motevovtac Fradikatine men

Enetdn is a causal conjunction!!3, and begins the “Vordersatz"
to which the two other clauses are related. A) is the negative
statement, and B) is the positive counterpart. The "Vordersatz” is
a ‘brachylogy’, the verb is missing, and the two antithetical
clauses are subordinated to it. The preposition &v + dative must
be interpreted in its local meaning!!4, and this indicates that

everything is contained “in God's wisdom".

12Ct. eg. le explanation by: Wilckens, Woic_heit und Torheit,
P-Zgrvgzgi;dﬁ:nf::'gnt augm:mﬂq must be understood in the Greek sense:
"Dann aber ist V.20 so zu verstehen, daB Paulus in V.20a den Begriff
copia durch zwei weitere Begriffe enlfalfet. von dengn der eine dl_a
jiidische Theologie und der andere die griechische Philosophie bezeichnet,
um von daher in V.20b die Weisheit als copix 0V XOOUoL ZU beze.lchngn.
Er hat also in seiner Polemik bewuBt eine "Weisheit" vor Augen, die -
wenn auch Juden und Griechen in verschiedener Gestalt - demnoch der
len Menschen eignet”. .
#gg%nkvgeits‘ﬁ:lwilckam. Weisheit und.Torholnt. p.29 n.“l
114Conzelmann, 1Corinthians, p.45: "... in spatial terms
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On the one hand it is the fact that "the world did not recognize

.God"; and on the other hand that "God was pleased to save
those who believe through the foolishness of preaching”!1S.

It is concealed in God's wisdom that the world was not
able to come to a knowledge of God by its own wisdom. "The
word of the cross™: worldly wisdom will never discern it as

God's action. The Divine wisdom in its hiddenness and foolishness
is ke ahiso] : " .

But it is also concealed in God's wisdom that "he was pleased”
by the foolishness of preaching to save those who believe. Here,
"the Divine wisdom™ and “the foolishness of preaching”
correspond to each other.

The worldly wisdom failed to knmow God. However, God
revealed Himself in a way that does not correspond to worldly
wisdom: it is the foolishness of preaching in which God revealed
Himself, and also His salvation.

Both ways of knowledge of God still exist: the way of the world,
and the way of God. They exist side by wside, but only the
xn'pwpa. the act of preaching "... sauve les hommes, mais a la
condition .. de la croire"16, This is also the main condition
for a unified church, for a church without schisms (cf. vI2f): the
faith in the Adyog Ttov otaxupov. This is God's wisdom which
appears foolish to human, worldly wisdom, but because it is
Divine wisdom it is also Divine power for those who believe the
message. These believers are saved.

v22 Those, however, who do not believe in this foolish Divine power,
“demand signs”, or "request wisdom".
Here, the apostle describes the two main Kkinds of ancient
religious attitude. Each of them is intended to arrive at a certain
knowledge of God by sticking to its principles.
Emetdr, a causal conjunction (cf. v21) is used "... locker

subordinierend”!17.

The Jews expected, and still expect, the Kingdom of God, the
Messiah, in a certain, obvious end visible way, and by ©
striking manifestations of power and majesty"!1®.  They
demanded the visible wonders to recognize the coming of the
Kingdom of God119(cf. e.g. Mk 12,38par; Mt 16.1; Jn 2,23).

"Bei beiden Wegen der Offenbarung

115 i 18:
Cf. Wendland, Korinther, p.] unbedingten Freiheit gdttlichen Handelns

hebt Paulus ihren Ursprung in der
unmiBverstandlich hervor”. . .
116A1]0, Aux Corinthiens, p.16; similarly: Lietz
117BDR § 457,; WeiB, 1.Korinther, p.30

118prior, 1Corinthians, p.39

mann, Korinther, p.169
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The Greeks "request wisdom", copiav [nrodoly, and coplx is here
identical with coplx 100 xdopou (v20), and &1t tic copiag (v21):
it is the worldly wisdom which, for the Greeks in particular, had
to present plausible ideas in a convincing and persuasive
rhetorical manner!20,

So Paul describes two typical religious attitudes of his
time: one of them needs visibility, the other needs
intellectualism. Each of these attitudes, however, will always end
up a blind-alley, and both are the signs of those who perish.

v23 The only way to come to a certain knowledre of God's wisdom
s the foolis} ¢ pi . | bi {1l

ified Chri l ] i t the "word of t}

cross”.

It is the "crucified Christ” who is the centre of Christian
proclamation, and this centre became a "stumbling block”, an
object of anger, a scandal for the Jews. A crucified Messiah "...
was an insult to their messianic hopes which were essentially
political™21, A crucified Messiah offended the Jewish religious
expectation, and attacked their religious traditions: Someone who
was crucified died as an outcast, and was cursed by God (cf.
Deut 21,23; Gal 3,13)122

The Greeks, however, regarded such a Christian proclamation as

simple foolishness. It could not satisfy their quest for wisdom
123,

The conventional ways of coming to knowledge of God failed
when the crucified Jesus of Nazareth was proclaimed as the
Messiah because "... die Kreuzesbotschaft oOffnet sich nicht
menschlichem Erkennenwollen und Denken, sondern nur den
Gerufenen" 124,

v24 is the climax of Paul’s argument. K)\mo’g is the key-word in this

verse.

The "called”, xintoi - cf. 1.2: xAntolg &yiog - are those who
are saved by faith, and for them the "word of the cross” is no
longer a oxovdaiov, or & pweiax, but it is the fulfilment of God's

power and wisdom.

119Cf, Wendland, Korinther, p.18
120Ct, Allo, Aux Corinthiens, p.17

121Hering, 1Corinthians, p.10 .
122C¢ Weid, 1.Korinther, p.32f: "... die Juden miissen, ..., den am

Schandpfahl Hingerichteten als einen von Gott gedchteten Verbrecher beur-
teilen, und miissen es als Listerung empfinden, wenn die Christen ihn fiir
den gottgesandten Retter halten™. o

123¢t, H‘ering. 1Corinthians, p.10: "A God ignominiously condemned and

executed could not be taken seriously”. .
124] jotzmann, Korinther, p.169; similarly: Wendland, Korinther, p.18
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12SBDR
Verbindung von Joudator und“EAXnvec geschieht fast immer durch te xaf”.
126Conzelmann, 1Corinthians, p.47

127Conzelmann, 1Corinthians, p.48
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Here, Paul sums up what is decisive for accepting the gospel: jt
s _the Divi U God e It_is God
decision to cell the people, and He calls evervbody. the Jew and
the Greek.
Both groupse are closely comnnected by te x«il25, The
socio-cultural differences vanish because they are both called on
the same basis: in the crucified Christ. As the crucified one, he
is God's power, 9ol dUvayv, and God's wisdom, Se0b coplav.

This sentence marks the end of Paul’s first argument in our
context which he has carried through to its conclusion. His
starting-point was v17 where he introduced on the one hand the
word ‘wisdom’, oux #v coplx Adyou, and on the other hand the
theme of the "crucified Messiah", tva un xevwdn 6 otaupdg ToU
Xpiotov. During the whole argument from v18-24 he kept this
antithesis - with some variations - in his mind. The idea of e.g.
$eou copiav has appeared already in v2la, and is now repeated
in v24b. If we tried to put his train of thought in a scheme we
would see that there is always the dualiem of "Believers" and
non-Believers”,
So we can say that it was resolved in Gods wisdom to make
Christ His power and His wisdom. Because God revealed His
power and His wisdom in the crucified Christ, we have to realize
that this "... Christ is God's nature™126,
draws the final conclusion of v18-24.
By giving a general statement Paul brings the whole argument to
its end. Its style is & parallelism which is "... also in a chiastic
relation to v24: 10 pwpdv, ‘folly’, answers to 1 coplx, ‘wisdom';
10 Xodevrg, ‘weakness’, answers to 1 Suvequg, ‘power 127,
Although man has regarded the preaching of the cross as
the salvation of mankind merely as God's foolishness, it is still
wiser than man’s wisdom, and elthough man has seen in the
crucified Christ only God's weakness and powerlessness, it is
still stronger and more powerful than the strength of man.

So we conclude that everything which is rooted in God, and
which comes from God to man, Overcomes and defeats all

human, worldly strength, power, and wisdom. This is the Divine
paradox which the apostle is the messenger of.

B 444, "t xoi verkniipft enger als das einfache xat. ... Die
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v26 a new argument begins.

Paul repeats the idea of xAntot, v24, and he asks the members
of t’hc Corinthian congregation to "consider their calling”.

BXemete is (1) an imperative, and (2) it is also a dialogue
element of diatribe stylel28, The passages of v18-25 and v26ff
are li,nked by the common terminology and idea of "election”,
XANTOL - XANoL.

The apostle wants his "brothers” in Corinth to examine their
call, to take into consideration their status when they were
called!??. In the following it seems as though he takes up
again the list of v20 by repeating three times the same
rhetorical figure. Although there is no direct link between v20
and v26, the basic ideas are the same.

Only the emphasis differs: v20 stressed the educational status,
and v26 emphasizes the social position. Yet, in this period,
“education” mostly indicated a high social rank!30,

However, the difference between v20 and v26 is that v20
asks questions which refer to the topic of copix, and v26 refers
these statements to the "... dominant note of God's choice or
cal]"131,

08 moliol emphasizes that there have not been many
members of the Corinthian church who are worthy enough to
receive God's calling. There were "not many wise according to
the flesh”. Kata odpxa should be better interpreted as “according
to human, worldly standards"(!).

There were also “not many powerful, or strong, or mighty
people”, and finally there were "not many well-born", or "nobly
born”, elyevelg. Yet, it has to be admitted that there must have
been some of them in the congregation!32. This is the present
situation in Corinth.

I one considers their human standards, there is no obvious and
compelling reason why God should have elected them. However,

cach of them belongs to the church because of the Divine and
i ling!

128Conzelmann, 1Corinthians, p.49 I -
129Conzelmann, 1Corinthians, p.49: "xAnows is here the act of calling

rather than the state of being called”.

Similarly: Barrett, 1Corinthians, p.57: “Paul uses here an abstract noun
which most naturally denotes the process of calling, but here means ‘the
circumstances in which you were called’, and this points forward to the
kind of person called and the nature of the community brought into being
by the call”. .

1;°cr. TheiBen, Soziale Schichtung, p-236

131 Moffatt, 1Corinthians, p.19 L

132Ct. TheiBen, Soziale Sf:hiclmm.:, p.235: "..., 50 steht ja eins fest: dad

es einige gegeben hat”.



43

v27f Paul explains immediately the purpose of the Divine action, and

he takes up and works out "... Christologically the Jewish idea of

il;g overthrow of the lofty and the exalting of the lowly by God"

The structure of v27f is a marvellous example of a
‘parallelismus membrorum34,

Yet, there is also a very close relationship between v27f and v26

because v27f repeats those groups of people - of cogol. oL

6uum'm|’.. ot sf]'rsve?.c; - which have been already mentioned in v26.

The main idea, however, is that "God has chosen”, that God has
carried out His election, eéfeAéfxto. Through God's xA\foig and
His election, His choice of those who are foolish, 16 pwpd; who
are weak, 1o c:a&evﬁ; and of those who count for nothing in the
eyes of the wise and strong, God wanted to put to shame the
wise, touc copouc, and the stromg, ta foyupd. So in His electing
action God became a friend, an ally of those with low, or no
reputation. All this has the purpose of putting to shame those
who are of high worldly reputation, fua xatotoyUveodar.

The third part of this parallelism has a notable addition. Paul
contrasts evyevnc, v26, with t@ ayevi, "the insignificant of the
world”, and he adds ta ZEouSevnueva, "the despised”, those who
are of no account. They are also regarded as nothing: ta uj
2vta. But again, these people are elected by God with the
purpose that those who have a higher reputation, who are of
noble birth, who really count according to worldly standards,
"may be nullified”, ta 1@ dvia xxtapynop. It seems as if Peul
alludes with T un ovta to & ‘creatio ex nihilo’, but here this
‘creatio ex nihilo' almost certainly also has sociological
implications!35. By the use of the neuter gender of the
adjectives it seems as if Paul intends to generalize his opinion
136

v29 gives the reason why God did not choose the people according to
their worldly standards, positions, or human qualities.

133Conzelmann, 1Corinthians, p.50

§ 82,5 in: WeiB, 1.Korinther, p.35;

134S5ee the quotation of BlaB,
similarly: BDR § 490, ;
135Cf, TheiBen, Soziale Schichtung, p.233 n. . _
13°Barreit°. I.Cnc;rinthim. p.58 contra Wilckens, Weisheit und Torheit,
p.41 where Wilckens is of the opinion that Paul quotes a view of the
upper-class-citizens about the others: “Die unteren Schichten waren eben

niemand und galten als nicht existent™.
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"Noone can vaunt himgelf that he has been chosen for qualities
esteemed by men, like erudition, social influence or position™37
. God's election leaves no space for self-pride, self-esteem, and
self-reliance, and so no ome can boast, un xavyrontat, although
man loves to do so.
"Every man", ndox odpf (a hebraism: 3 93!38) includes
also the members of the church.

If the Christians bear in mind - always! -, when they
consider where they are rooted in, and how they have become
Christians, then it is absolutely impossible for them to pride
themselves on their being believers "before God". A Christian
who boasts about his status which he was “granted by God"
becomes utterly ridiculous. The whole Christian existence
depends not on man’s own "... merits but on God’s call*139,

So we conclude that the existence of the Believers as the elect
people is based radically and completely on God's electing
action, on his choosing calll40. There does not remain the
slightest possibility of boasting or showing pride especially not
"before God".
v30f >EE altob refers back to 1ol 8gou of v29141,
It describes the Christian’s descent as being "from God" as well
as being rooted "in Christ Jesus”. EE altou bears the full
emphasis in this sentence, and now it should undoubtedly be clear
where the basis of Christian existence is to be found. It js God's
{_in Hi i I ived ! they t .
new creation (see asbove: t& ph ovre!) Yet, the act of Goda

s it &1 l { to His word, When God calls. then He
brings forth - effectively(!) —_a _new creature and a mew creation.
But they are only this new creation "in Christ Jesus”. Both
‘places”: "from God", and "in Christ Jesus” are closely linked
with each other. One cannot have the ome without the other.
Only in this very close connection the becoming of and the being
a Christian has a firm and sure ground! o
"In Christ" we find the foundation for our salvation.“Og €yevidn
(= ‘passivum divinum142) "a source of wisdom from God for

us .

137Hering, 1Corinthians, p.12
138BDR § 275,

139Barrett, 1Corinthians, p.59

140Ctr. Wilckens, Weisheit und Torheit, p.43 . e
141Weis, 1l.t;{cori.ntlmr. p.38: "Mit groBem Nachdruck nimmt § autoD das

vorhergehende to0 Seovu auf, ..." _ o
1420t WeiB, 1.Korintherbrief, p.39: "... daB Christus uns Weisheit

geworden ist von Gott aus”.
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It is God who made Christ the "(source of) wisdom", and by this

He made him the “source of salvation”, too.

This wisdom outdoes the human wisdom by the Divine plan of

salvation through the cross (cf. v24f). It is unfolded in three

terms:

(1) "righteousness” to mankind which means that ".. we are on
his account acceptable to God, inasmuch as he expiated our
sins by his death"143;

(2) "holiness" which enables man to serve God; and

(3) “redemption” which delivered man ".. from all bondage to
sin, and from all misery that flows from it"144,

These expressions can be regarded as a further
explanation of what can be found in this "source of wisdom", and
they all “... refer to the action of God-in-Christ and therefore
God-in-the-Church"145,

In this way Paul unfolds at the end of this passage God's. and
The last verse confirms the preceding arguments. It is not

a precise scriptural argument but seems like an extract from
LXX Jer 9,22f: it emphasizes that there is no place for any
self-pride. The logical consequence should be: "he who boasts let
him boast in the Lord" because here the foolishness of the cross
is proclaimed. In this Divine call which calls people to become
the people of God we find the only basis of election, of our
being chosen.

ICORINTHIANS 2,6-9

4.20 The Context

When Paul carried out his missionary-labour in Corinth, he did

not come "with lofty words or wisdom”. On the contrary: he “"decided
to know nothing .. except Jesus Christ and him crucified” (2.2:RSV).
This refers back to 1,17f.23: the crucified Christ is Paul's only theme
in his preaching.

In 2,1-5 he has just denied the "plausible words of wisdom", and this
left the impression that he refused every kind of wisdom, except the
Divine wisdom of the crucified Messiah. But now he puts -
surprisingly enough - the full emphasis on copix, and this right from
the beginningl4®.

143Calvin, Corinthians, p.93
144Cqlvin, Corinthians, p.94

145Ruef, Cori 15 _
“"th‘.. We:;ll::nl:l.. I;iorinthar. p.23: "Der neue Einsatz des Paulus wirkt

fast verbliiffend. Eben noch wurde die Weisheit schar{ abgelehnt, und jetzt
nimmt Paulus denselben Begriff in positivem Sinne auf und fiir sich in
Anspruch: auch er kennt Weisheit und kann sie verkiindigen”.
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4.21 The Text
2,6 "However, it is wisdom that we are proclaiming among the
mature,
wisdom neither of this present age,
nor of the rulers of this present age who are doomed to
perish;
2.7 but we are proclaiming God's hidden wisdom in a mystery
which God predestined before the ages for our glory,
2,8 which none of the rulers of the present age understood;
for if they had understood they would not have crucified
the Lord of glory.
2,9 But as it is written:

4.22

‘what the eye has never seen,

and the ear has never heard,

and what has never entered the heart of man,

all this God kept in readiness for those who love him’."

The Exegesis

vé

By putting "wisdom” right at the beginning of this sentence, Paul
stresses the fact that "we impart wisdom".

Yet, he qualifies it immediately: the addressees of such a
message have to be the "mature”, or "perfect” ones. It is
debatable whether this means that they are either "... die
vollendeten Pneumatiker*147, or the “... ethically perfect
Christians"148. The result of such a modern interpretation and
understanding of TEAELOL would finally create a
two-class-Christianity.

Then it consists on the one hand of the "perfect” and "mature"
people who are able to understand the full Christian message
because of their true and perfect knowledge and their perfect
life-style.

On the other hand there are the “immature and imperfect”

people.

This cannot be intended by Paul. He surely does not divide the
Corinthian congregation into these two groups. :

It may be the best solution if we then interpret teleiol in a
polemical and ironical way. A proper interpretation seems to be
that there are po perfect and mature people, no people of true
wisdom, but all are of the same kind, end all Christians have the
same foundation: God's calling in Jesus Christ (cf. 1,26.30)149,

147Cf Lietzmann, Korinther, p.11; similarly: Ruef, Corinth, p. 18f; Heéring,

Aux inthiens, p.16 o
uac?émﬁ;.,p;cg,mmm, p.63; and Barrett, 1Corinthians, p.69 who

discusses such a possibility of ethical perfection, and rejects it in the end.
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P;lul continues with a definition, not of what he understands by
TEXeog, but of what he means by copia. He defines it in véb in
a twofold negative sentence which is structured in a synthetical
‘perallelismus membrorumS°, The wisdom that he does preach
is "neither of this age”, "nor of the rulers of this present age”.
There is no worldly evidence, no world-centred origin for this
true wisdom that Paul imparts. The rulers of this world do not
know anything about the wisdom the apostle is proclaiming, and
which ie identical with the Divine wisdom.
This is the reason why they will be "brought to nothing”, why
they are "doomed to perish”. So "... Paul not merely permits but
encourages the demythologizing of the primitive Christian beliefs,
in part - but only in part*151,
is the antithesis to the statement about "wisdom" in véb.

AM\G is adversative to 8 in v6b, and introduces the
positive definition of "wisdom’. This wisdom is radically opposed
to the wisdom of the present age. It is "God's hidden wisdom"
which Paul and the other missionaries “proclaim”, XaloUuev
(1.p.pl.; cf. v6), and it has nothing in common with the wisdom of
the "rulers of this age".

This Divine wisdom is proclaimed "in a mystery”, v puotnplw.
Although some exegetes understand puvotnptov as a gnostic term
152, we have to realize that "... pvotrpiov is firmly comnected
with the kervgma of Christ" in the Pauline corpus!S3,

If we take this into consideration, then we have to ask the
question of how a mystery can remain “a hidden wisdom” if there
is someone who proclaims it? It seems to be difficult to say that
God's wisdom "... is hidden in the sense that it has only been
disclosed in the recent historical event of Christ crucified”, and
».. has nothing to do with persuasive words of wisdom™!54. On
the contrary! Paul is disclosing all the time the mystery of
Christ, he is revealing the mystery in his proclamation, and it
has become perceptible because this unveiled mystery has already

saved many people by bringing them to faith.

149CT. Barrett, 1Corinthians, p.69: "... Paul does not have a simple Gospel

i i - he perfect
of the cross for babes (3.1), and & different wisdom Gospel for the p
(...). All Christians are potentially perfect or mature in Christ (Col 1‘25)’
... This is not a gnostic distinction between earthly and spiritual men".

150This ‘parallelismus membrorum’ is
because the &pyovteg are the rulers

also a conclusion ‘a minori ad maius’
over the whole earthly affairs, they

are the sovereigns over the time of the world!

IS1Barrett, 1Corinthians, p.70
152Cf, e.g.: Wilckens, Weisheit und Torheit, p.641f

1

S3Bornkamm, art. puotfipiov xTA, P-82522-24

154Barrett, 1Corinthians, p.71
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Perhaps we may understand "mystery” better, when we compare

it to a "riddle". We have to draw a decisive distinction between
a riddle and & mystery. As soon as a "riddle” is solved, its value
is lost. A “mystery”, however, gets the longer one js in touch
ith i { 1} I - -

more secrel and mysterious. So a mystery will never be solved
155, and if it should be solved it changes immediately its
character. Then it becomes a “riddle".
By taking into account such an understanding of "mystery”, it
becomes obvious why it is still "a hidden wisdom", although it is
proclaimed by the apostolic kerygma.

vTb “Hv mpodpioev & 8edg med tov aldvev elg 86Eav fudv adds
another aspect to the secrecy of this Divine wisdom.
It was God who "predestined” this mystery "before the ages for
our glory”". God concealed in His eternal wisdom the redemption
of mankind. Yet, the way of redemption was already
"determined”, mpowptoev, "before the ages”. In these words we
have one explicit declaration in which to search for the place of
man’s salvation.

to mankind already before any man existed. God decided before
the beginning of the world to save mankind by sending His Son,

and giving him up to death on the cross. That cross "... had been
decreed from all eternity; it was God's original, eternal purpose,
designed to culminate in our glory™!56, eig Séﬁmv NuDV.

In our context, 0fx is ... die Seinsweise der Erldsten im Reiche
Gottes, dessen Herrlichkeit die ihrige werden soll. Andererseits
aber ist das Mysterium des Heils in Christus schon Geschichte
und Wirklichkeit geworden; nur darum kann jetzt von der
zukiinftigen Herrlichkeit der Christen geredet werden™!S7.

v8, however, gives the negative effect of God's hidden wisdom.

God Himself knows the mystery, and decreed it before every
time began. Therefore "none of the rulers of this age understood

it".

The two relative clauses - v7b.8a - form a strong antithesis.
While it is God in the first statement "who decreed” this
wisdom, it is said in the second statement that "no one
understood it", o08e(g ... eyvoxev. Paul defines the subject by the
attribute 1oV Zexéviwv To0 alidvog tovtou (cf. v6b).

155Ct. Bonhoeffer. Lesebuch, p.31f: “... Das Geheimnis bleibt Geheimnis.

Es entzieht sich unserem Zugriff. ..."
156Moffatt, 1Corinthians, p.28
157Wendland, Korinther, p.24
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So, even the highest rulers of the earth did not have the faculty
to understand and recognize, to know what God had preordained
for the world, namely its redemption through the cross of Christ
Jesus,
Otherwise, this is Paul's conviction, that if they had conceived
what God's plan was, they would never have crucified the "Lord
of glory". Ei yop €yvwoxv is the fundamental condition for the
following argument. But this assumption already implies the
negative answer: they have not understood!S®, and therefore
they have crucified the "Lord of glory”.
v9  begins with the usual citation-formula xaBog YEypamtaL.
PAM) is an adversative conjunction which is in contrast to
the preceding irrealis. The text is contrasted grammatically to

v8b: olx & ... fotavpwoav .. AAd, but as far as content is
concerned, it explains v7a: Aalovpev Heol ocopiaxv Ev uucmpfcf
xTAl59,

Although it is no direct LXX quotation, and although there are
several, differing reminiscences!®® Paul wuses the usual
citation-formula. Probably it is his purpose to give a conclusive
authority to it.

"No eye has seen and no ear has heard” indicates that all human
sense organs have failed to perceive the Divine wisdom. And
even the “heart” as the centre of all human perceptive faculty
did not grasp this wisdom.

But this wisdom is prepared and is kept in readiness, "is set
ready”, ntoluacev, by God for those "who love him", tolg
Ayandoy avTov.

So, everything is dependent on God's grace and on His
love, if we are to become those who understand His wisdom.
This hidden wisdom in a mystery, however, is nothing other than
the cross of Christ Jesus.

I58A110, Aux Corinthiens, p.42 . .. _
159Contra Grosheide, 1Corinthians, p.66 who is of the opinion that this "...

ion i i i der to prove some of the
quotation is consequently mot introduced in or ; e
foregoing statements”. Instead, he takes v9 as an _anacolnutl;o!:l, and :
connects it with v10. Grosheide is right that this is no proof in our genera
understanding, but it is an affirmation which Paul uses to substantiate what

he said i ing verses. - .
u.;o;;s ::; :11:: ;oﬁ:?tas 64.3: 65,16; Ps 31,20; or rabbinical literature; or

i : inthians, p.63f.
apocalyptic texts: Asc.ls.11,34; cf. Conzelmann, 1Corint
S;i’l:m'luj"l.‘;r:I Lietzmann, Korinther, p.13 who regards the whole verse as an
apocryphal quotation, and refers to another apocryphal quotation in Eph

5.14; and Wendland, Korinther, p.24. ishei
See in particular the very detailed discussion in: Wilckens, Weisheit und

Torheit, p.76-80; he understands it as a gnostic text.
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To understand this, it is indispensable that God calls us with His
call to faith, and to love for Him.
If this takes place, then we shall see what God has prepared for
us: His redemption and salvation.

This work is the work of GOD ALONE, and it only comes to
reality ‘sola gratia’. As a response to this gracious work we love
God, end then it is the love which is the criterion, “... the
touchstone of Christian maturity and spirituality”161,

4.23 A Fuller CONCLUSION to the three PASSAGES

4.23.1

4.23.2

The Context: an Exhortation

If we now attempt a resumé of the three sections -
1,18-25; 1,26-31; 2,6-9 -, we have to realize first of all that
these texts are found in the gontext of an exhortation
In 1,10 Paul began the paragraph with mapaxard 88 Suag, and
this subject has not changed until now.

Paul responds to quarrels within the congregation of
Corinth. In 1,10-3,23 Paul deals alternately with the problem of
“"wisdom”, and the problem of "factions”, but both problems are
in a close relationship to one another.

The New Wisdom, and the Word of the Cross

In our first texts - 1,20-31 - Paul has to cope with the
problem that some members of the congregation were flattered
and attracted by some kind of ‘new’ missionaries and preachers
with either a Greek-philosophical or a Jewish-religious
background. These preachers obviously brought some kind of a
new “wisgdom”, and probably first of all the educated
church-members were fascinated and attracted by these new
ideas.

Paul however, was afraid of the splitting effect of this human
and philosophical copin-teaching which was probably reserved -
as it happened later on in the ‘Christian-gnosis-movement’ - to
some especially inspired people. i

Contrary to them Paul develops his copix-concept which consists
in the preaching of the Adyog 1ol otavpou. This is God's wisdom,
and it is accessible to everyone who listens to this message.
Those who listened to it, and came to faith, i.e.: who responded
faithfully, were called by God's calling.

This CALLING does not need a special link which can be found
in our human being. It is of no importance whether the called
person is rich or poor, whether he is educated or not, whether
the person is a Jew or a Greek, whether he is & master or a

-_-__"_-__-
81Barrett, 1Corinthians, p.73
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slave. COD's CALLING js a3 GENERAL one. and the person who
Jhis calling, however, is always the same at every time for
every person, and it w i
nihilo’ (cf. 1,28). The NEW CREATION comes by the preaching
of the apostle. He preaches the "word of the cross” as
salvation, and as God's power (cf. 1,18.21.23- 25).

The Election of Jesus Christ, and of Every Single Believer
Gods ELECTION js also a free election: it does not
depend on human links, and in the same way God was free to

faiitis il adbvatiog . Tiees ichat 1 o o hidd

act, so that no one knew anything about it. God has the only
active part in the salvation of mankind: He predestined in His
freedom the salvation in Jesus Christ before all the ages. This is
God's wisdom, and this text might give us the basis for the

statement that JESUS CHRIST was, and still is. GOD’s
EIRST ELECT of all creation.

But because this ‘first elect’” died on the cross, God's salvation -
although accessible to everyone - is still a mystery. This has its
reason in the fact that a crucified Messiah is not regarded as
the appropriate manifestation of God by human beings.
Therefore, the gospel of this Messiah has to be preached and
made known to everyone, everywhere, and at every time.
So both things are always dependent on God, and the person who
has been brought to faith can only respond with a ‘soli Deo
gloriam’, both in view of his calling, and in view of his salvation
which has been predestined in God, and which was carried out by
Jesus Christ.
A Summary

In this way, because God does and did everything in Christ
Jesus, who is the contradiction to human wisdom, Paul can refer
to the calling, and makes them aware of the fact that all of
them are called by God with the same calling.
In short, Paul says that their calling - which is God’s wisdom
and a holy calling - is the same for everybody in the
congregation, and consequently the Corinthians do not need a
wisdom which differs from God's wisdom that Paul is preaching.
Therefore he can use the ideas, and the terms of "election” and
“predestination” in the context of an EXHORTATION.
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4.30 The Context and the Text

In the context of our passage, Paul apparently answers questions
which he has reﬁeived from the Corinthian church in a written form,
c.g 7.1 mepl 8 wv éypddarte. But our text does not answer a question.
Paul obviously seems to react to an urgent problem which has
occurred in this church, and so it might be understood as an
“insertion"162,

It says:
7.17 "But to each one according to what the Lord has apportioned,
to each one according to what God has called,
80 he may conduct himself.
And so | make this rule in all the churches.
7,18 The one who is called as a circumcised
may not undo his circumcision,
the one who has been called as uncircumcised
may nolt be circumcised.
7,19 The circumcision is worthless
and the uncircumcision is worthless,
but (what counts is) the observance of God's commandments.
7,20 Everyone is to remain in that calling in which he was called.

7,21 If you are celled as a slave, never mind;
but if you are able to become free, make the most of it.
7.22 For the slave who has been called in the Lord is a freedman of
the Lord;
likewise the free man who has been called is a slave of Christ.
7.23 You were bought with a price,
do not become the slaves of men.
7.24 Each one in what he has been called, brothers,
let him remain in that position (to which he was called) before

God.”

4.31 The Exegesis
In the previous paragraphs Peul was reflecting on the

problems of marriage, and this theme belongs to the more
general theme of “the Christian’s status in life”. In this context
he inserts the problems of "slavery” and "circumcision”.

mdlmd. Korinther, p.53; Wei8, 1.Korinther, p.183: "... eine
Einlage".
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v17 functions here as a link between vi6 and v18.

It is a general principle, a rule which is valid either for
marriages with different partners, or the problems of
“circumcision” and “slavery".

The rule is introduced by el yf which indicates the end of a
discussion, and emphasizes the important ideal63. This
important thought is expressed in the protasis with two parallel
clauses:

(1) talks about the "Lord's apportionment”, & xUptog ... eucpoev.
The gifts, the personal characteristic features belong to
everybody by nature. These gifts, here particularly understood
against the background of life-style, i.e. married-unmarried, are
given by the Lord to everyone at a specific point of time
(fucproev is an aorist!), and they will remain. These gifts
characterize the person in his personality.

(2) emphasizes the Divine work. It is the "calling of the man".
The human status of being called is the result of God's unique
call, and this status is always present. It extends from the
beginning to the end. This is expressed by using the perfect
tense, xéxknxev. God has called once, at a certain point of time
in history, and the result still remaing!64,

In this protasis Paul sums up the argument that every man
has received gifts, and that every person has also received a
call. Both events have teken place in ‘space and history’, both
are closely related to human lives. "God”, or synonymously "th
Lord", is the source of "gift" and “"call”. Yet, each man has
received both in an individual, personal way.

According to the gift and according to his call, the person
may "conduct” his life. The apodosis leaves no doubt about what
Paul said beforchand, and it stresses his thoughts. Paul takes
seriously everyone who is a Christian: every status in which a
man has been called, and every characteristic feature, every
individual gift has Divine roots. So each one is important for the
Christian life. Nothing shall be forgotten in the church, or by the

Christian himself. SELFFACCEPTANCE is probably the best word
1o describe what Paul is writine about (this corresponds also to

v7).

'63BDR § 449,
164We already solved with our interpretation the textcritical problem
;ﬂch we find in v17 acmdxﬁ%llo NéAu::epr.xev

c.N. 739.pc rea
N.A.26 :::L ;31?(;) cpp F.G.Y.TD. read fueowoev. This  reading should be
preferred because it is the ‘lectio difficilior’. The ‘parallelismus membrorum’
however, does not need an absolute alignment.
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"The status in life - married-single; slave-free; Jew-Gentile - of
the man who is converted to Christianity is not something which
he leaves behind, when he enters the church. He brings it with
him. It is part of his calling, his gift, his way of life"16S5,

Paul gave this rule to all his churches. He ".. is not
making a special case of the Corinthians, nor is there good
reason why he should do so. There is no suggestion that his
apostolic authority is geographically limited"166,

vl7 as a whole is a skilful transition from the preceding
paragraphs to the following one in v18-24 because it summarizes
the previous discussion, and mentions the dominant theme of the
following argument.

It is the topic of GOD’s CALL which he unfolds in vi8-24: he
applies it in vI8-20 to the theme of "circumcision™; and in
v21-24 to the theme of "slavery".

Both "... circumcision and slavery represented the two most
divisive phenomena in the world of the New Testament.
Circumcision constituted the greatest religious barrier, slavery
the biggest social barrier. In each case, Paul is bold enough to
assert, that the salvation of God in Christ has rendered them
null and void"167,

introduces the problem of “"circumcision” in a very eclaborate
stylel68,

It is an antithetical ‘parallelismus membrorum’, and the middle
links form a chiasm:

vi8a mepuetunuévog Tig 18, un émondodw

vi8b Ev &xgoggg;k xHANTaL 1g, un mepLtepvéodwl 69,

165Ruef, Corinth, p.59

166Barrett,

1Corinthians, p.168

167Prior, 1Corinthians, p.130; similarly: Wendland, Korinther, p.53
168Cf, Wei, 1.Korinther, p.184: "Es folgt einer der reizvollsten und lehr-
reichsten Abschnitte paulinischer Schriftstellerei. Im anmutig leichten Satz-
bau der Diatribe wendet P. den allgemeinen Grundsatz auf verschiedeme Le-
?:gwerhiltniue an”. .

Therefore, it makes no sense rearrang
xéxdntal g in g xéxAntae as P1S.D*F.G.¥.1881.pc propose; | -
or to read the perfect tense xfxAntat into the sorist 1g exAndn as DZ.

. propose. Both proposals are the “lectio facilior” which try to align vi8b

with vi8a.

' ' " " " .
Cf. WeiB, 1.Korinther, p.185: "... 1t HAN8N ... xexAntat ng: dies ist natiir-
lich durch die kirchliche Textredaktion konformierend verwischt™. )
In addition to this we find the proposal of N.A.26 very “ie" attested in:
P46 X A.B.P.33.81.104.365.630.1175.1739.2464 .pc, and in NZL.
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In the style of diatribe Paul works out his general

statement. He firstly talks to the one who is called as a
"circumcised”, i.e. as a Jew. The converted Jew shall not undo
his circumcision to conceal it (cf. 1Mace 1,15).

And the one who has been called as an "uncircumcised”, i.e. as a
Greek, as a Gentile may not try to become a "circumcised”.

Paul refuses to let those who have been called with the game
Divine call, yet in different religious contexts either as a Jew or

@ Gentile, level out their differences. Jheir chapge of standing

= ja”! - which turne th of them i
Everyone has heard the same call, and God's call has the same
value for everybody, and consequently the religious backgrounds
do not matter at all.

vi9 The only thing that actually matters is GODs CALLING,
and this call nullifies all the outward distinctions and puts
everybody’s faith on the same firm footing. Therefore, Paul
is able to say that circumcision is worthless, “counts for
nothing”.

To the Jews, this statement must have been extremely
provocative. "Circumcision” was always the sign of their being
called, of their election, of their covenant with God. Despite the
Jewish protest, Paul is convinced that these outward signs count
for nothing if someone is called by God's calling.

Beginning with the adversative conjunction @A\, Paul mentions
positively that the only thing which counts is “the observance of
God's commandments™70. Tnpnowg EvioA@v 8eol is in this
context a ‘hapax legomenon’. By saeying this, Paul calls attention
to the only thing that counts: Devoting "... yourself rather to
piety and the duties which God requires, and which are alone
precious in his sight"!7!. OBEDIENCE to Gods commandments

is a concise definition of any Christian.

170Wendland, Korinther, p.54: "Diese ‘gesetzlich’ klingende Formulierung
kann im Munde des Paulus nur den verwundern, der nicht weiB, daB die
Rechtfertigung des Siinders den Menschen nicht von den Geboten Gottes
losbindet, und daB Paulus, der Christus als das Ende de.l Geletze! verldin:
digt (R5m 10,4), dem Antinomismus damit keinen Freibrief geschrieben hat".
171Calvin, Corinthians, p.248;

similarly: Barrett, 1Corinthians, p.169: “... D_m we keep Go.d': .
commandments means an obedience to the will of God as disclosed in ]u_s
Son far more radical than the observance of any code, whether ceremonial
or moral, could be. If a man's life has been determined by the obedience of

faith (...) conversion to or from Judaism becomes irrelevant™.



So, v20,

v21

S6
He could be - first of all, in Paul’s church in Corinth - either a

Jew or a Gentile, and it is still the characteristic feature of a

committed Christian.
presents to some extent the conclusion of this first section.

The sentence which is repeated in v24 can be regarded as
a ‘refrain72, As regards its central contents it repeats vl17
173, but now Paul applies it directly to the problem, to the
question which he has just answered.
"Each one in the calling in which he has been called, in this let

T 2

him remain”, Exaotog &v 1 xMfoet | HAden, Ev tadty pevéro.
Although xAnoig, in Pauline letters often means the Divine act of
calling to faith, it seems as if it has the connotation of the
‘circumstances in which the call has taken place174.

Yet, as far as the context is concerned Paul is saying that there
is no necessity for anyone to change his status. Everyone, either
Gentile or Jew, has to remain in that state in which he has been
converted to faith by Gods call.

And so we conclude the first train of argument that a man
is not called to a new status, rather hig old gtatus is given
a3 5 Hi 1d : { i
| by God. It is GOD Hi It wl Sin: old
- :

marks the beginning of a new, "... self-contained section™l75
which treats the problem of "slavery”.

It is probably the context, and the theological idea of God's
calling that has enabled Paul to discuss and answer this question
at this place. It seems as if he reacts to a question which arose
from the heterogeneous social make-up of the Corinthian
congregation!76. The question was: what shall those who were
slaves do when they are comverted to the Christian faith?

Paul’s first answer seems to be self-evident, sensible and in
this context to a certain extent also to be expected: "if you are
called as a slave; never mind”. This corresponds to the statement
he presented in v20. The one who was in slavery when he was
converted should not be troubled about it. He shall remain in

this social status.

172Cf. WeiB, 1.Korinther, p.186: "Der erste Refrain ..." .
173Fascher, Korinther, p.191: The sentence ... nimmt die ,W:uung von
V.17 wieder auf und prizisiert das mepLTATEW tll.eu-: HEVETW™.

174Ct, Allo, Aux Corinthiens, p.171: x\foig "... signifie I'acte d'appel, ou
les circonstances dans lesquelles 1'appel se fait”.

175Ct. Conzel 1Corinthians, p.127 ) .
176y, _!;:iznee:.m ;;ial. Schichtung; and TheiBen, Die Starken und die

Schwachen
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This seems to be an intelligible answer because Paul’s

gospel is not above all ‘a gospel of social liberation and

egalitarianism at any cost’. Furthermore, slavery was something

quite normal at this time. So Paul does not ‘preach liberation
from slavery for liberty’s sake’.

v2lb however, makes reference to a situation where a slave can
become a freedman. Yet, Paul does not say in what way the
slave can become free. And so we might assume that he is
talking about a slave who had enmough money to buy himself free
177

The ‘anacolouthon’ paAlov ypfoxt is & ‘crux interpretum’.
Paul left out the apposition, and as a consequence of this there
is a still continuing discussion about the object which has to be
supplied.
There are several suggestions what we have to supply, like tn
gksu&spfq:”a. or 13'] xA10ell79, and the last proposal is T'Lﬁ
Bou).er.&‘_.
The last supplement is favoured by many exegetes!80,
However, the question arises immediately whether this
interpretation does not make null and void all the Christian
involvement and efforts in the ‘slave-liberation-movements’, or
even more concrete: the ‘Anti-Apartheid-movement’. And yet,
even if we take 1N Soulelx as the supplement because it suits
best in this ‘anacolouthon’, these Christian involvements are - by
no means - rendered invalid.
Undoubtedly, in Paul’s understanding, "freedom” is of great value,
and a very important ‘theologumenon’®! which he often uses in
a very dialectical sense, e.g. 1Cor 9,1.19.

177Ct. Moffatt, 1Corinthians, p.87: “Parenthetically (...).he allows the
slave to get manumitted if he has the opportunity, i.e. if his master was

willing that he should buy his freedom”. . ] . o
Similarly: WeiB, 1.Korinther, p.188: "Voraussetzung ist hierbei natiirlich, daB

die Freiheit dem Betr(effenden) nicht etwa geschenkt wird, sondern daB er

nur die Moglichkeit hdtte, sich selbst loszukaufen®. . . =
178In favour of this are: Schlatter, Paulus, pp.231-236; Calvin, Corinthians,

p.249. Cf. also: Wendland, Sklaverei und Christentum, col.102
179CY. Grosheide, 1Corinthians, p.170: "... if you can be free, make a
?:gtco;. us':hl‘;:r{ro::t.vgg&?:;éc xth., p.498,5-3s5: Bu’re::e. ICO;';n::u'm'

. g i Korinther, p. H
pn'glgha %gng}ﬂmper:gsrﬁ?i:?’ : E:ﬁ;;:wz:{ .'c;ll:l:fe; zl;n :5:;:?:9;:& ‘(':c
:gn;ot;:?;fx:l::nB?a?laﬁﬁ ‘:;:o.lulohil:z'um Ende ohne Riicksicht auf die

Ps. r".l hec - d-statistics in: Schmoller

IF this * ’ see o.g8. th‘ word-stalisty H . " .
Han;l:nnkord:nz.lfsghﬁ;h (9x whole NT; 6x in Paul); exeodeg 4] Lo
the whole NT: 14x in Paul); #Aeudepdo (7x in the whole NT; 5x in Paul).
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However, here Paul talks about those slaves who were obviously
able to free themselves by buying themselves out of slavery. And
to these who had the possibility, and enough money, Paul is
saying: "stay in that status in which you have been called
because this bears witness to Christ towards your master, and
towards your fellow-slaves”. Therefore: "make the most of your
slavery”.
In v21 Paul treated the problem of slavery first of all against
the background of the general situation in life. His point is that
"... once a Christian, what you are or have been remains a part
of your calling in Christ"182,

v22, however, moves the argument immediately from the situation of
the slave's status in every-day life and in general, to the slave's
status within the Christian congregation.
There, the one who was called in the worldly status of a slave
"is a freedman of the Lord", 6 yxp &v xupft:: x\ndelg S0VAog
&ns)«sﬁ&spog xuplou Eotiv; and the free man "who has been
called is a slave of Christ”, 6 #\evdepog xAndeic S00AOG 0Tty
Xptotou.

v22a and v22b are clauses with a parallel construction which
contain a paradox: the slave is free, and the freeman is a
The slave is enabled to live in the midst of the congregation as
a free man "in the Lord" because a change of rule has taken
place. The master of the slave is the "Lord"™ Jesus Christ, and
for this "Lord" - who “... in any case was a humble rather than
a dignified figure™183 - the slave is a freedman, although in his
every-day life he remained a slavel®4.
"In the same way”, the free man is dependent on Christ, and so
he became a slave as soon as he was called by God's call.
Here, Paul states the paradox that for every member of
the church in Corinth the bagis of Ris existence is the same but
th differi flect

182Ruef, Corinth, p.60

183Barrett, 1Corinthians, p.171 . _
18410 ;1; opinion it uom: to be a little bit too shortsighted if we reduce

% 5 » freed from bondage to
anelevde only to the fact that he "... hgl bee.? ndag
sin and d?n?h. n:d to the evil powers of this age (Barrett, 1Corinthians,
p.171) because these liberating facts are also valid for the free man.

I think that Paul was also alluding to the social reality within the _
congregation as it should be: both slave and free encounter each other in

the church on the same level. This must be intended by the paradox in this
verse.
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Not in the sense that everyone has received absolute freedom by
now, but that everyone has received a relative freedom which
must be characterized as dependence upon Jesys Christ.
Thsi)' dependence makes the "... differing social ranks irrelevant”
185 Both are frec. and both arc slaves: this paradox is
somehow revolutionary.

v23 : ata‘t'emeni follows which sounds like an EXHORTATION: twng
nyopciodnte. It aims at both, at the free man and the slaves.
Paul reminds them that God paid a high price for buying them
free from sin and death, and bringing them together in the
Christian community.
Because of the very high price, he warns them "not to become
the slaves of men".
The price which God paid to free the world was a costly one,
and it led the believing mankind into freedom. Paul warns those
Corinthian Christians who were still slaves not to become the
glaves of men, not to depend on the goodwill of their
environment. The only existing dependent relationship is the
dependence on Jesus Christ, the "Lord", and this finds its true
expression in discipleship (which can be discovered behind the
argument Paul has developed in v21-23).

v24 repeats with slight changes v20. Paul wants the Christians to
stay in the status in which they have been called.
But they have to stay "before God", napx 9ed, which is
equivalent to évdmovi®6. They stay "before God", yet this does
not at all exclude but includes their remaining in their status
"before men", tooO.
“Staying in" means ‘remaining in God's sphere’, to be determined
by Him, and can be regarded as an equivalent of év xuplw (v22).
“In ihrem irdischen Stande, nicht aus ihm heraus sind Christen
von Gott berufen”!87, and there they have to remain "before

God".

185Barrett, 1Corinthians, p.171; o .
similarly: Lietzmann, Korinther, p.178: "Paulus will ja mur die
Gleichgiiltigkeit der zivilrechtlichen Stellung des Christen angesichts der

Dienstverpflichtung dem Christus gegeniiber betonen”.

semeinsamen 4
186Cf, Conzelmann, 1Corinthians, p.129 N ;
contra: WeiB, 1.Korinther, p.191f: "Fat man aber mapx = Evamiov = ‘coram’

in den Augen, nach dem Urteil Gottes, 80 wird vollends die Spitze abge-

brochen, denn es kommt ja gerade darauf an, unter den Augen der Men-
schen in seinem Stande zu bleiben. So ist eine iiberzeugende Deutung nicht

moglich, ..."
187Wendland, Korinther, p.55



4.32 The Conclusion »
We have realized in our exegesis that the context of 1Cor
7,17-24 is that of an EXHORTATION. In this context Paul uses again
- surprisingly enough - the idea and the terminology of “election”.
In our text he is dealing - as in 7,1ff - with the problem of the
"status in life", and in this frame of reference he goes into the
question of "circumcision” and "slavery”.

There might have been trends in Corinth - probably evoked by Paul’s
proclamation of “freedom”, probably evoked by other preachers - that
some members wished to annihilate, or at least to change their status.
Paul, however, encourages evervome to remain in his status because
the basis of his future-life as a Christian is neither a probably better
religious tradition, nor a better social standing but the DIVINE
CALLING in Christ Jesus ALONE (cf. v18-20).

The basis for Paul’s argumentation is always the fact that God
called everyone in Jesus Christ for being a Christian. It is not the
religious tradition or the worldly reputation that counts before God but

HIS CALLING ALONE. Thi i S I
Christi 7 ! t i " 1 }
Paul's gospel which is always bound to the act of proclamation is
always the gospel of the ‘iustificatio impiorum’. The status of every
person before he was converted into a Christian was man's being a
sinner, was his corrupt nature, and this status had to be changed first
of all.

This standing, however, was changed by Gods calling to faith, and by
man’s coming to faith. God Himself healed the most important and
always broken relationship between Him and man.

Such a knowledge makes Paul so bold to say that worldly and
religious status does not count. It is worthless, and therefore he
admonishes the Christians in Corinth to be aware of the fact that
because of their calling their differences in social ranks count for

nothing amongst them.

IG individual in_hi
z . N [ 1 8 l }
by Cod.



4.4 PHILIPPIANS 3,12-14 L

4.40 The Problem of Integrity

Paul’s letter to the congregation of Philippi is - like 1.2Cor - an
occasional letter, and there is - similarly to 2Cor - the problem of
integrity.

There are several proposals concerning how to solve this problem.
First of all there is the opinion that Phil forms a complete and
integral unity, and the discontinuity of argument in Phil 3.1 to 3.2 is
explained by reference to new information which Paul received from
Philippil88,

On the other hand this discontinuity of argument calls the integrity of
this letter into question.

The discontinuity between 3,1 and 3,2 has led many exegetes to the
assumption that 3,2ff is an independent letter of Paul to the Philippian
Christians, first of all because Phil 3 itself is a whole and integral
unity in argument, and the train of thought has 'no splits and seams’
189, On the basis of this observation, many exegetes draw the
conclusion that there are at least two letters!®C, or even three
letters!®1,

Despite the still continuing discussion on the question of integrity, we
assume that Phil consists of several Pauline letters which have been
compiled by an unknown redactor.

We find our passage in this polemical letter - 3,2-4,3 - where
Paul argues against his opponents whom he attacks harshly in 3,2. If
we combine Paul’'s attack in 3,2 with the description of him being a
Jew in 3,4a.5f we get some information about these opponents. They

were probably ‘judaizing gnostics with a Jewish origin192.

isagy i 314f: "Mit 3,1 scheint Paulus, noch einmal den
2,18 :mt::f; ::ll;:st?:?ed:::; ?\urrur zur Freude aufnehmend, dop Brief, j_odenfalls
hinsichtlich seines Hauptteiles abschlieBen zu wollen. Zu diesem Zeitpunkt
muB Paulus erpeyt Nachricht aus Philippi erhalten haben, ... Paulus setzt
daraufhin den Brief unvermittelt mit der scharfen Auseinandersetzung mit

diesen Irrlehrern fort, ..." . i
189CY. Friedrich, Philipper, p.135: “In Phil 3 gibt es keine Risse und
Nihte, sondern das gesamte Kapitel bildet ein einheitliches Ganzes".
190Ct e.g. Gnilka, Philipper; Friedrich, Philipper; and others.

191Ct. Beare, Philippians; e
Vielhauer, Guchicl’;fa. p.159-166 who divides Phil in A) 4,10-20: a letter of

thanksgiving; B) 1,1-3.1; 4,4-9.21-23: the letter from prison; and C) 3,2-4,3
as the letter which deals with the problems in Philippi.
192Vielhauer, Geschichte, p.165: "Die pmhppucl_:en ln;lehror kann man als
judaisierende Gnostiker jiidischer Herkunft bezeichnen”.
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The Text

Paul

continues his argument:

3,12 "Not that I have already received it,
or that I am already perfect,

but I hasten for it that I may win
because I have been won by Christ (Jesus).

3,13 Brothers,
I do not consider that I have made it my own,
but one (thing I do):
I forget what lies behind,
I reach out toward what lies before me;

3,14 [ hasten toward the goal for the prize of the upward call

of God in Christ Jesus."193

4.42 The Exegesis

vi2

Bearing in mind that Paul conducts a debate with those ‘judaizing
gnostics’ he probably picks up some of their vocabulary by
confessing at the same moment that “he has not yet received”,
and that "he is not yet perfect”.

Te)etow describes the attitude of Paul's rivals. “...T have attained
perfection’ is their language; he takes it over from them, only to
repudiate any such attitude for himself, and to abandon it at once
for his own more truly applicable metaphor of the race"194,
His adversaries might be already perfect, might have obtained
everything, but for him, the apostle, this iz not the case.

It may be of some importance that Paul formulated vi2a without
a direct object. By doing this the sentence is ‘hanging in the
balance’. However, any expressed object in this “anacolouthon’
would have meant a restriction of his thought. By writing in such
general terms, he shows that he totally rejects the idea of
perfection as a state of human existence!®5,

193A1though - according to N.A.26 - vvi5f belong also to this

passage, we will not discuss them because they begin a new train of
thought, and have nothing to do with our overall theme.

194Beare, Philippians, p.129
195Ct. Gnilka, ‘g)h.i!ippel:. p.198: ..., daB der Satz bewuBt objektlos gehal-

ten ist und einfachhin iiber den Gegensatz des Werdens und Seins, ... re-
Mektiert. Ausgerichtet ist er an tete)efwyat, das ... den Irrtum schlagwor-
tartig charakterisiert”. Similarly: Friedrich, Philipper, p.IS1

Contra Hawthorne, Philippians, p.151 who thinks that ... Christ, then, and
the full significance of this person is the missing object of the verb
EAaBov”, 2

This explanati ises the question why Paul is able delcribg himself as
'Omoon: whou::g:::h everytc!lﬁng "as loss for the sake of Christ” (ﬂ;l-le)‘
with the exception of “the righteousness from God that depends on faith
(v9;RSV). This is, as I understand Paul, the full significance of Christ.
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So Paul styles himself as being "imperfect”, and as "not yet at
the end”, but he "hastens for it that he may win". This is Paul’s
state: he is someone who is restless, who is not able to settle
down. The apostle is still on the way in a hard race. This race
has to be finished, and the finish must be reached.
However, he is certain that he can attain the goal, and that he
will win in the end "because"!96 "he is won by Christ". The
reason for his certainty of attaining the goal is that he is
already won by Christ. This is the unshakable basis for his
conviction that he will win. Katehdup9nv reflects his conversion
on the Damascus-road!®?. This "... divine grace in Pauls
conversion is the moving power of his Christian development”,
and "...the aorist marks the time of his conversion which was
literally a seizure™!98,
In this conversion, Christ set Paul on his way, and the apostle is
... content to be only a runner, a viator and not a gcomprehensor
(a wanderer and not an apprehender), conmtent pot to have
apprehended, content to stretch out emply hands. To be
apprehended s cnough™S.

vl3 reaffirms vI2.

‘A&elq:of is emphatic, and thus he claims the whole and undivided
attention of his readers200.
The first notion seems to repeat vi2, but he strongly emphasizes
that he does not even dare for his own person “"to conmsider” -
Xoyl[opar "... expresses the idea of considering, reasoning,
reckoning, judging™20! - that he has already attained the final
goal. Paul regards himself still as an imperfect apostle who is

still on his way.

196Cr. BDR §2355: 2¢'G (= eni + dative marks the reason)
197Ct, Hawthorne, Philippians, p.152; Dibelius, Philipper, p.70;

Gnilka, Philipper, p.198

198Vincent, Philippians, p.108; _ )
timﬂ::‘l:;: Lohmelgg:-, Phigipper, p.145: "Die Zeitformen dieser drei Verben

sind sehr charakteristisch: xatelrjupdny meint oi:} eimmliggl Geschehen der
Vergangenheit; sidxw ist Form der Gegenwart, die durch nichts '
eingeschrinkt ist: xoxtaAdfw hat endlich einen deutlich futurischen Sinn, es
zielt auf die kommende Vollendung”.

199Barth, Philippians, p.108

200Cf. Lohmeyer, Philipper, p.145: . . _
"Mt aine: drgglichen Ig:odo wendet sich Paulus an die Gemeinde zu Phi-

lippi; sie ist Mahnung zum Aufmerken und Bitte zum Aufnehmen”.
201Miiller, Philippians, p.123
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"But one (thing)" - v 5¢ is an ellipsis, and we add "I do”
- seems to be Paul's main task: He forgets "what lies

behind”, and he stretches out for "what lies before him".

This sentence is a perfectly balanced antithesis with an identical

number of syllables:

1@ v Snlow Emiavdavdievoe

Tolg 8t TumpooBev Emextetvopevoc.

Paul ‘forgets” what happened in his past. This includes not only

his former Jewish days (cf. v5f) but especially his former

missionary-labour, his successes as well as his failures203, This

‘act of forgetting’ hinders and avoids firstly any paralysis which

has been provoked by defeats and failures in the past204  and

secondly it does not encourage self-satisfaction and relaxation of

effort by looking at what has already been done and achieved.

As the antithesis to this forgetting we find the "stretching
out to what lies before him". ’Enax‘te{voum. a ‘hapax legomenon’,
describes the posture of a runner. The word pictures "... the
racer straining and stretching towards the object he is so eager
to reach, as if trying to touch it from his present position"205,

vi4 But Paul has not yet finished his self-description which argues
against the perfection of his opponents.
He keeps on running, he presses forward, he races toward the
goal. Although 6 oxomog "... is not a technical term for the end
of a race"206, this NT-'hapax legomenon” fits into the context
as well as into the picture which Paul has drawn of himself.
He. Paul, only needs a mark, an aim which he can focus on, and
which he can orientate himself to. The apostle needs for his run
an aim which is situated in his field of vision.
The direction of his running is fixed, made precise by this mark,
but “behind” this mark there waits already “the prize”, 15
BpaBetov, which is more precisely defined by 1he Bvw XAToEWC.

What is meant by this apposition? Usually, when Paul
makes use of xAnowc, he understands it as the Divine call(ing) to
faith, a man's conversion to faith by God's call which is carried

out in time and space297.

202

202BDR § 481, e ity @
203Cf. Gnilka, Philipper, p.199: "Weil das Ergriffensein von istus der
Ansporn ist, der delrpLiiul'er in der Bahn vo_rant_reibt. kann nur die christli-
che Zeit angesprochen sein, zumal ja nur sie eine klare Orientierung und
ein eindeutiges Ziel besitzt". ;

204Cf. Hawthorne, Philippians, p.153: “... forget in such a way that the
past, good or bad will have no negative bearing on one’s present spiritual
growth or conduct”.

205Michael, Philippians, p.162

206Michael, Philippians, p.162

207Cf, Gnilka, Philipper, p.200
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But here he employs it in a unique way because he added the
adjective &vw. We have translated it "of the upward call”, and
consequently we have understood it in the sense that the prize
consists of this “upward call” which hints at the "... call of
completion or perfection"208,
So Paul is aware of the fact that he will receive a prize which
"... is attached to the calling and involved in it"299. This prize
is given by God in Christ Jesus.
The whole idea is therefore closely related to Paul’s Christology,
and as a consequence of this, his Soteriology and Eschatology are
strictly attached to it, as well. The Christology gives him the
possibility of talking about "an upward call jgp Christ Jesus"; and
this makes him hasten and run - Soteriology; and this gives him
also the conviction of a final glorification, perfection and
completion - Eschatology; which is included in this "upward
call”.

4.43 The Conclusion

By drawing the conclusion we may ask whether this text - Phil
3,12-14 - fits into our overall theme of “predestination” and “election”,
or not?
First of all, we have to realize that Paul uses x\joig in a very unique
way, when he describes it as NG Gvw xAroewg which is "the prize” of
his struggle.
But there is also another remarkable notion. In v12 he is talking about
his own conversion, and this conversion was not evoked by his own
decision. It was Christ's decision to "take hold of him" (v12;NIV), and
it was not he who apprehended Christ but CHRIST "apprehended” -
the verbal form is that of a ‘passivum divinum! - him. Paul’s
conversion was an event which encountered him from the outside so
forcefully that he had no opportunity for a decision. He was geized
by Jesus Christ. Paul often describes this seizure as Gods calling,
and so this text fits also into the context of our thesis.

Furthermore, we may also regard the unique expression g 10
BoaBelov T avw XAncews as belonging to our main theme. As we
said already, Phil 3 is a polemical letter.

Paul disputes with some adversaries, he fights their attitude of having
already attained and reached perfection in this time, and on earth.
Such an attitude has to be repudiated. Rather, the Christians - even
the apostle - have to run as long as they live. They have to hasten
towards a goal and towards a prize. This prize consists in an "upward

calling”.

208Cf, e.g. Gnilka, Philipper, p.200
209Vincent, Philippians, p.110
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With this expression Paul knocks his opponents’ self-confidence and
their trust in an already attained perfection out of their hands.
By doing this, Paul warns at the same time the Christians in Philippi
not to become enslaved to such an attitude which tries to pull down
‘the heaven’ to "the earth’. Paul exhorts ‘his’ congregation in Philippi
not to follow such an opinion.

On the contrary, such a view of perfection which is only concentrated
on this world and time must be blocked by opening the heavenly
dimensions which are still to come. This is Paul's utter conviction.

Therefore, we might accept this expression in its uniqueness as an
expression which is caused by the situation in Philippi. Paul exhorts

" ' DDI1AD [) 5 ANS L1\ D 5 NS -l Ners N0 8 B )
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"Election” and "Predestination as an Answer to the

Problem of the Unbelieving Jews,
and the Believing Gentiles

[ntroduction

In this section we only examine texts from Rom 9-11. Here Paul
tries to find an answer to the besetting and tormenting question why
the Gentiles are coming to faith, while the Jews are refusing his
Gospel. Therefore he is wrestling, on the one hand with his personal
convictions, and on the other hand with his experiences of the present
situation.
He knows that he is on a ridge-walk: there is the opinion of other
Christians that ‘Gods word had failed - at least in Israel -, and
there is his utter conmviction "that the word of God had pot failed”.
The texts are from Rom 9 and Rom 11.

ROMANS 9,6-13
The Context

In Rom 8,28-30 Paul has used the terminology of “predestination™
in the context of a consolation, and as an assurance that the
Christians will not fall out of God's hands. Therefore he has ended
Rom 8 appropriately with a hymnic confession in which he has praised
the unchanging and ever faithful attitude of God towards mankind:
nothing "will be able to separate us from the love of God in Christ
Jesus our Lord" (8,39;RSV).

But now, Paul develops a more explicit ‘doctrine of predestination’. In
Rom 9,Iff he begins a new paragraph which mainly deals with the

‘problem of Israel’. )
Already before he has used several times the expression Joudaip te
nptov xatl “Exinwe (e.g. 1,16f; 29ff), and he has contrasted the
Jlovdator to “EAAnveg, too (cf. 39). In 2,17-28, 3,1ff.29 Paul talked
about the advantages of the Jews. Therefore the question arises: how
i Paul ith 1} bl { the ‘unbelieving Isracl’? is i

bl gy 1L i ¢ it be 1} 1L i
promises have become worthless?

And there is also another problem: If Paul understands HIS
GOSPEL as dUvaug 9€00 ... Elg owtnptay, why is it not such a Divine

power for the Jews, who obviously reject this gospel and remain in the

state of unbelievers? )
These are the questions, Paul is facing, and he tries to answer them

in Rom 9-11.
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With striking emphasis and solemnity he "... declares his own sorrow

at his fellow-Jews' unbelie! and the strength of his desire for their
conversion” in vvl-5210, He assures the readers that the privileges
of Israel - v4f - have not become invalid, but still remain in force.
Then he continues his argument, and he works out some further
aspects of ‘predestination’.

5.11 The Text and its Structure

The Text is:

9,6 “"But it is not that the word of God had failed.
For neither all who are Israel are Israel

9.7 nor because they are Abraham's descendants are they all
hig children,

but “in Isaac your descendants will be called”.

9.8 This means that
not the children of the flesh are God's children,
but the children of the promise are reckoned as
descendants.

9,9 For a (word of) promise is this word:
“"About this time I will return, and Sarah shall have a son".

9,10 Not only (in) this (case), but also Rebecca,
who only conceived by one and the same man, Isaac, our
father,
9,11 for when they were not yet born
and had done nothing either good or bad,
in order that God's electing purpose might stand,
9.12 not because of works
but because of his call,
she was told: "the elder will serve the younger”,
9.13 as it is written:
"Jacob I loved,
but Esau I hated”.

The structure of this text can be analysed as the following: v6a
is the link between vl-5 and v6-13, and it also contains the main
thesis for the following discussion which Paul develops in two parallel
but climactic circles of argumentation.

These are to be found in a) vv6b-9, and b) in vv10-13.
Both are similarly constructed:
L. Paul mentions the historical fact that only one of the two

children is the elect one (v7.10);
2.  the next step gives the reason for such an election (vv8.11-12a); end

210Cranfield, Romansll, p.45 contra Barrett, Romans, p.175 who interprets
this as disappointment and bitterness.
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3. Paul quotes God's promise in order to show that this election is valid
and has come into force (vv9.12b-13)211,

5.12 The Exegesis

vba answers the questions which are to be seen in the background of
this chapter, and his answer is a straightforward one with great
assertiveness.

There is absolutely no question of assuming that the
promises of God had failed. Moreover, there is not the slightest
possibility for supposing that Jesus is pot the Messiah. "The
word of God had not failed": this is Paul's general theme,
his categorical statement for all the following expositions. This
sentence is the foundation on which he establishes his argument.

Ody ofov 5 &t is an ellipsis?!2, and consists of the two
idioms ouy olov and ovy 61.. The use of this expression serves to
emphasize the definite character of this thesis, and without
hesitation he says that the Adyoc tol 9ol has an unequivocal
character.

Aoyoc tou 9eov reminds us of Rom 3,2 - the Aoylx 100 Heob -
where Paul used this expression to demonstrate the privileges of
the Jews. The Aoywx are either the "statutes and ordinances”, i.e.
the law; or they are the "promises” which were given to the
fathers and forefathers of Israel. ,

This Divine word, however, "did not fail", EXTIEMTTWXEY (perfecl
tense!), it “was not unsuccessful”. It brought forth the desired
regult! This means that God's word "... noch ergeht, noch kréftig
und wirksam ist"213,

This is the meaning of the thematic sentence, and now Paul
tries to give reasons for the truth of this statement, for its truth
even if the reality seems to contradict it.

vv6b-9 contain the first argument, and it is a very surprising one.
Paul begins with the observation that "not all who are of Israel
are Israel”.
Paul distinguishes between “lsrael” and "Israel”. Such a
distinction must have been a provocative idea for the Jewish
people because everyone who belongs to "Israel™ by his physical
origins, or by the sign of the covenant, i.e. the circumcision, is
by definition a representative of the "true Israel”.

211Ct, Wilckens, Romerll, p.191
21204 BI;; §n§' 480(6); 304p(4]; and Bauer, Worterbuch, col.1114

2138chlier, Romer, p.290
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But Paul makes a distinction by saying that there is a

difference between of & dopan) and cpaf214. Paul qualifies

this observation and says that "not all” belong to the "true

Israel”. This thesis has to be substantiated, and the apostle

carries on his argument by giving an example from the very
beginning of Israel.

Abraham and his sons serve as a first example. In a parallel
structured sentence (v6b.7a) Paul says that "although" all of
Israel "are Abraham’s descendants, they are not all his children”.
The parallel links are:

v6b o yap mdvteg Si 2 dopafh obtol Aopah),

v7ia 0088w etolv onépua ABpady MAVTES TEXVO

and these statements are in strong contrast to each other.

The analysis shows that there is no possibility of giving the same
qualities to ol &£ lopai\ and <lopafi). They are completely
distinct from one another, and as a kind of substantiation he now
uses an Old-Testament-quotation: "in Isaac your descendants will
be called”. With the help of this citation from LXX Gen 21,12,
Paul says that there exists an election, a call which transforms
the descendant into a child.

K \n8noeton is a passivum divinum’, and it indicates that "... nur
durch eine je besondere Berufung durch Gott (pass. divinum, vgl.
V.12), der faktische "Same Abrahams’ zum ‘Samen’ im Sinne der
an Abraham ergangenen VerheiBung, zum Kind Abrahams, das an
dessen Erwihlung teilhat (wird)"215,

Out -of the historical f St God called T |
I i Pant deauy 4] fiet | — :
history of ELECTION already in its very beginning. We have to

realize that Paul is here talking about one of the most important
aspects of theology. He puts God's election in a historical
context. and so he is talking - right from the beginning of his
argument - about the aspect of history. The fact that God
elects is not due to an abetract and philosophical idea of God,
and it is also not due to a developed and sophisticated theory of
knowledge of God, but it is due to Paul's awareness and

realization that the God he is talking about is an active, a
living and loving God. As such a God He is also an

214 The reading of JlopanAitar in the mss D.F.G.614.629.1881.pc.vg™™
imt&d of tdl.zl:sucondp'lgpaﬁx can be interpreted as a “Verdeutlichung”
(Kiisemann, Romer, p.252). The reading of N.A.26 should be preferred
because it is the ‘lectio brevior’ and ‘lectio difficilior”.

215Wilckens, Romerll, p.192
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ISRAEL’s HISTORY TAUGHT PAUL THAT ISRAEL’s GOD is
AN ELECTING GOD, and God's election always took place in
Israel’s history. This insight and realization is more than an
abstract knowledge because this insight teaches man that history
is: dha ion in which GOL ™ ‘
So election and the aspect of history are closely connected.
Therefore Paul is able to continue his argument that "not
the children of the flesh are God's children, but the children of
the promise are reckoned as descendants”. This is the result of
the first circle of argument.
v8 sets out plainly what has been already indicated in the first
distinction (v7).
In the antithesis of oofp& and e’ﬂayys)\&x lies the core of his
argument, i.e. not the natural descent - and of course: Isaac and
Ishmael were both a natural offspring of Abraham -, but only
the promise of God, & Aoyog 1tou 9eov (v6a) transforms the
natural seed into a child of God. Because of the fact that Isaac
was the subject of the Divine promise to Abraham, he became
the select descendant.
v9  contains a scriptural argument. It is a quotation from LXX Gen
18,10.14: "about this time I will return, and Sarah shall have a
son”.
This promise marks the unexpected beginning of Abraham’s seed.
It is a word of God, and it appoints the frue child of the
promise.
As a conclusion we might say that in this context Paul stresses
the importance and the effectiveness of God's word which creates
what it says. God's word, His émayye(x, as Paul understands
Gen 18,10.14 is such an effective and creative word. And this "...
VerheiBung (kann) nicht immanent weitergegeben und gleichsam
leiblich fortgepflanzt werden (...), sondern (muB) immer neu
zugesprochen und bewahrt werden (...)"216.

In the context of the Jews of Paul’s time, and also in the
context of Christianity of today, this idea is radical and
provocative because it claims that there is po gecurity in
belonging to the chosen people - neither in Jewish society, nor in
the Christian church - just because of descent or birth. Trust in
M_u_unh_m E.nmhmx_n_dsnnd:m_nn.ﬁnd'.!

. Such a conviction puts into
question the basis of all our clm.rchel because they all trust
either in their tradition, or in their support by the state, or in
their political and social influence and power.

216K igemann, Romer, p.253
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Many of today’s churches recruit their members by infant-baptism
and confirmation, other churches lay stress on a personal
conversion and decision. But to depend totally on Gods election
as well as on His CALLING: this is not often accentuated and
heard. A church of today which is "... protected by the state,
safeguarded by institutions, secured by legacies, continued by the
birth of babies, cannot be living by faith"217,
The danger of such a shift of emphasis is that the church is no
| | : { God who CALLS and ELECTS Hi |
but becomes a_construction of human activities and in the end it

from God.

But Paul does not stop his argument at this point. He
continues, and his second example sharpens and intensifies the
first one218,

vv10-13 Paul begins the second circle of argumentation with oV
udvov 8¢, which is a "Brachylogie"2!9 - i.e. a very short and
incomplete phrase.
We may paraphrase it with: "not only in Sarah's case”. The point
of such an incomplete sentence is that "... das Anakoluth eine
Aussage von groBem theologischen Gewicht anzeigt™22°.

The apostle continues in the same vein as his first
example, by taking another central figure of Israel’s early
beginning. "REBECCA", the wife of Isaac, conceived only by him
the TWINS Jacob and Esau.

There is only one woman, Rebecca, and not as in the example
before the two women; and there is only one man, Isaac, "our
father”; and there are TWINS!

These presuppositions clearly show that the second illustration is
free from every weakness which could have been raised as an
objection to the first one.

In addition these twins “were still unborn and had not done
anything good or bad”. The last premise is the mos( important
one because now Paul is able to show that God's will is free and

The situation Paul is referring to elucidates that God
cannot be conditioned by our human activities or merits.

217Jocz, Theology of Election, p.21 o :
218CY, Kuss, Romerlll, p.705: “Aber dem ersten Beispiel fiigt er sogleich

ein zweites an, und das verstirkt seinen Beweis in mannigfacher Hinsicht".
219BDR § 479(1)
220K isemann, Romer, p.254
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There is nothing which could make us worthier, or which would
aid and abet our opportunities of becoming an elect. We cannot
do anything to influence God's action and election, we cannot
offer God good and advantageous conditions.

GOD is, and He remains GOD, by executing His independence
and His free will. GOD elects - as Paul described - already
before a human being is born. This shows the human
powerlessness and impossibility, but at the same moment it shows
God's power and His possibilities.

JThe parenthesis - vlIb.12a - which is the centre of this
passage shows this immediately. It indicates the purpose of Pauls
argument, and introduces a final clause. Its goal is "that God's
electing purpose might stand".

MpcBeoic reminds the reader of Rom 8,28, where Paul talked
about God's purpose, but in this context we have to understand it
as "... die allem zuvor ergehende Setzung, die Gott vornimmt,
also eher das Vornehmen Gottes als Tat und nicht so sehr sein
EntschluB oder RatschluB“22!,

This explanation fits perfectly well into the context of v10.1lla,
when the apostle speaks about God's choosing, which occurs
independent of every human action. The twins have done nothing,
neither “good” nor “bad”; and they were still unborn. But
nevertheless their destiny was already decided because God had
the aim of letting His purpose triumph over human effort. God's
purpose is carried out by His "election”, 1 ©oy1, a term which
occurs here for the first time in Romans.

The circumstances described in v10.11a show clearly that there is
a totally independent choice by God. He elects whom He wants
to elect, in order that Hig election may be a permanent and
lasting one (ua'vp]. The occurrence of His election has the
connotation of "... standing firm, being accomplished, not failing”,
and it presents ".. the opposite to Exmittw in v6. God's
distinguishing Jacob from Esau before they were born was a step
forward to the ultimate triumphant fulfilment of His saving
purpose”222,

Although the parenthesis should have been sufficient in this
context, Paul extends it by saying "not because of works but
because of his call”. The fact that the apostle expounds v1lb
with vl2a shows the importance of the idea of election and
predestination in this context, but it is somehow also the logical

consequence of vlla.

221gchlier, Romer, p.292
222Cranfield, Romansll, p.478
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Oix €€ €bywv denies absolutely the merit of any work

which could foster or support God's election. However, this
election stands firm because it is based on Gods independent
call. He, God, calls and elects, end His call and election is
steady and unshakable.

*Ex 100 xahoUvtog recalls Rom 4,17 where God was described as
§ xod@v. In 4,17 Paul stressed God's freedom to "call into
existence the things that do not exist” (RSV). "Gott handelt wie
in der Schopfung auch geschichtlich als Rufender und Berufender
am Menschen. Die Antithese verdeutlicht, daB er es als der
Alleinwirksame tut, wenn es um Heil geht. Werden so ... die
Schemata der Rechtfertigungslehre ... in den Kontext eingetragen,
beweist das wie wenig Pls. das Thema von c.9-11 im Briefganzen
isoliert wissen will"223,

Tou xaloUvtog then indicates that God's "... election is wholly
dependent on God Himself who calls. The divine call is that
which gives effect to the divine election"224,

A citation from LXX Gen 25,23 which is introduced with
2opédn (like xAnSnoeton a ‘passivum divinum’) then serves as a
substantiation. It is God who spoke this foreshadowing word to
Rebecca, and this word stands against every rule of a line of
succession when it says that "the elder will serve the younger"”.
This quotation supports Paul’s argumentation of God's sovereign
election, and as a consequence of this He is able to act against
the human rules of succession, and to tell the older son that he
will serve the younger brother.

By adding a second quotation from LXX Mal 1.2f he uses a form
which corresponds to the tradition known from later Rabbinic
writings. They sometimes argue “... mit einer Kombination von
Tora und Propheten"225.

Kabog yeypantan226, "as it is written: Jacob I loved, but Esau
I hated”. This quotation has been torn out of its context, and in
using it in this train of thought, Paul also changes the character
of Jacob and Esau as historical persons.

223K §semann, Romer, p.254
224Cranfield, Romansll, p.478f

225K isemann, Romer, p.255 ;
226K 9w is disputed :n textcritical grounds. N21.B. use xaBomep whereas

P46 R A.D.F.G.¥.77).N.A.26 read xaddc. The decision as to aw;:ihich is
original is difficult to make because elsewhere Paul uses xaddnep as an
int.deuctli;n fo:' a quotation; cf. Rom 3,4. There xaSonep has the better
attestation. In this case we may read xx9dg because the attestation is
excellent, and the sense would not change with e:tl-.mr reading. Both
conjunctions are used by Paul to introduce a quotation.
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They are now turned into representatives and archetypes of a

nation, and this gives Paul's argumentation a new quality, a new
hitherto unknown sharpness.

Il we then try to connect vI2b with véb, v6b becomes a
very strong statement because then Paul is talking about a
demarcation-line within a population of the same past, the same
tradition, the same belief, the same foundations, but - and this is
Paul's distinctive idea - nevertheless with a deep gap between
them. And this gap is neither evoked by human works (vi1), nor
by different origins (v10) but only by God’s love and God’s
hatred.

This is the CLIMAX of the argument in v6-13, and the result is:

’,

. F
God's free love, His avoamaw creates the common peaceful
creates the dreadful distance between Himself and mankind. This
distinction between "love” and "hatred" is not bridged by Paul,
and so "... the love of God is the mystery of His election; His
hate is the enigma of His hardening"227,

5.13 An Interim-Conclusion
As some kind of conclusion we may set out the following observations:

5.13.1 For the first time in Romans Paul utters a strong predestinarian
thought.
He even uses the pattern of a ‘praedestinatio gemina’ 228,
jedoch nicht in kosmologischem, sondern in heilsgeschichtlichem
Sinn, ndémiich um die vdllige, absolute Freiheit herauszustellen, in
der Gott innerhaldb der Geschichte der Welt die Geschichte
seines erwihiten Volkes konstituiert - und voranfiihrt"229,
Usually the praedestinatio gemina’ , the ‘teaching of election and
reprobation’ evokes the human protest like the reproach that God
is no longer a loving God (cf. Jn 3,16), but an unjust God who
acts in an arbitrary and autocratic way. However, such an
objection does not do justice to God's being GOD, to His being
the CREATOR on the one hand, and does not realize that there
is "election” in human every-day life on the other hand.

When Paul makes use of the pattern of a ‘praedestinatio
gemina’ he used the verbs "to hate" and "to love", and there
arises the question whether we - when we only love one person
- are not also electing in nearly the same way as God does?

227Michel, art. pofw xTA, p.695;3¢ )
228Cf, Kisemann, Rémer, p.256; Dinkler, Pridestination, p.92
229Wilckens, Romerll, p.195f
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"Love™ and "hate", however, are always affections that take
place in ‘time and space’, which happen in our world and in our
time. Therefore, “predestination” is not an abstract idea but
"predestination” when it is characterized by “love” and “hate” can
only be found out in the actual situation of real life.

There is, of course, a danger which we have to fight: this is the
danger that people want to decide and judse about the question
v "w i

" " " "o . ,

ours!

5.13.2 This pattern of a ‘praedestinatio gemina” in our text, however,
does not allow abstract debates about God's free will, or His
foreknowledge, His ‘praescientia” .

Paul uses these patterns
firstly on the basis of real and historical persons in the history of

Israel, i.e.: there is the fact that God is actually electing people;
and

secondly this election is strictly comnected with Gods WORD, and this

32
5.20

WORD is in strong contrast to any idea of an absolute
‘praescientia” .

God's word is issued in our world and in our history, and it is
issued to concrete people. But this Divine WORD, His CALL "...
konstituiert im Raum der Geschichte Annahme wie Ablehnung”,
and in this word God proves Himself as Creator and Judge?30.

ROMANS 9,24-26
The Argumentation in 9,14-23

Rom 9-11 form an integrated whole. It seems therefore advisable
to follow the whole train of thought.
In Rom 9,14-23 Paul continues his argument quoting an opponent’s
objection. He repeats the question whether there is “injustice in God's

part”, and he repudiates it immediately.
Then his discussion takes on & new direction by adding the

element of "MERCY™. —l -
In 9.6-13 he only spoke about Gods call - xxlew, ExAoyn, TOU

xahodviog - but now he also talks, and this for the first time in this
letter about God's "mercy™: EAEEw, EAEOG XTA.

230Kisemann, Romer, p.256 (Partly own translation, HHi)



77
In v16 he draws the conclusion that it never ever depends on "man’s
will or exertion, but upon God's mercy" (RSV).
This conclusion is immediately illustrated with an example taken from
Israel’'s “"Exodus-experience”. As a result of this experience, Paul
draws the conclusion that God in His free will has "mercy upon
whomever he wills (i.e. Moses), and he hardens the heart of whomever
he wills "(i.e. the Pharaoh; vI8;RSV).
So, in 9.6-18 Paul used three similarly structured arguments to
describe God's free calling, His free mercy, and each time we have to

bear in mind that he thinks of predestination as an event in conmcreto,
and that he does not reflect aboyt it in abstracto. Paul does not

speculate about an abstract and absolute free will as a possibility and
ability of God's character. Instead of this he knows that GOD’s FREE
WILL will t lized by HIS ELECTION and CHOICE in ‘world agd

hi 3

Another objection forces Paul to continue his argument, and this time
the objector blames God Himself for His free will and His mercy:
"WHO can resist His will?" (vI9;RSV).

The apostle does not accept this counter-argument. Instead, he shows
by a clear and illustrative example that man does not have any claims
on God's mercy: the potter has every right to do with the clay what
he wants to do?3!, and because God is the CREATOR, the MAKER
of HEAVEN and EARTH, He can do with His creation whatever He
wants t0 do. "Der Mensch kann nicht Gottes Ankldger werden, weil es
Recht fiir die Kreatur nicht als neutrale Norm, sondern nur durch Gott
selbst gibt, und dessen Recht mit seiner schipferischen Freiheit
zusammenf#llt“232,

This is expressed in v21, and Paul puts it in the form of a rhetorical
question which leads up to v22f. These verses are in some way a
summary of the whole preceding discussion. Paul establishes the fact
that there are "vessels of wrath made for destruction” (RSV), and
"vessels of mercy” (RSV). However, the centre of these verses is that
God “"endured” - 'r‘fusyxw - with much patience the vessels of wrath.
In His endurance he showed “"the riches of His glory;. and "... das ist
nicht nur darum die Hauptaussage in v.22, weil fveyxev hier das
Hauptverbum ist, sondern vor allem darum, weil eben an dicses
ﬁ’\aeyxev der Satz v.23 angekniipft wird. Gott trug die Einen, um durch
die Anderen den Reichtum seiner Herrlichkeit zu offenbaren™233,

231 igkeit, p.303: "Da das Geschirr alles, was es
ilt.sfc?: !gé?fgot:;&rfﬂ?:mup aus ’lich,telber. hst. es kein“en fuspmch
an den Topfer. Einen Bruch des Rechts, adixtx, gibt es im Verhiltnis des
Topfers zu seinem Gebilde nicht”.

232K isemann, Rémer. p.260; similarly Michel, R8mer, p.312

233Barth, KDII,, p.248
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Once more we realize that Paul talks about a ‘praedestinatio gemina’

moreover here he seems to talk about an eternal double predestination

which is expressed in the aorists xatnprioudva and TPONTOLIAOEV.

The Text and Its Structure

But Paul does not stop, he continues:

9.24 "Those, whom he has also called (namely) us,
not only from the Jews
but also from the Gentiles,

9.25 as he says in Hosea:
"I will call the ‘Not-my-people’ "My people’,
and the "Not-beloved” "Beloved’;

9,26 and it will be
instead of their being told ‘you are not my people’
they shall be called ‘Sons of the living God"."

One preliminary remark should be made:

Although the train of thought continues to v29, we have limited
the passage in the context of our thesis to the vv24-26 because of
two reasons:

(1) Paul only uses in v24-26 the terminology of "election™ or
“calling”, like the verb xa)\fw, and therefore

(2) only these verses refer directly to our topic of God's calling His
people out of Jews and Gentiles.

The vv27-29 deal with the problem of a ‘remnant-Israel’.

Another problem of this text is its structure. N2 prints v22-24 as one
long sentence which end with a question-mark after xoi €t Zdwov
(v24). N2Y'y textcritical apparatus, however, offers also the division of
the text with a question-mark at the end of v23, and begins a new
sentence in v24. This division has been taken on by N.A.26, and we
follow this structural division. One reason for doing this is that v24
has got the character of a personal confession of faith?34,

Another reason is the following structural analysis of vv24-26(29), and
this analysis might be helpful for our interpreu}ion afterwards:
v24; the phrase obg xot exoAecev nMuag is the introductory
gentence for the following exposition, which consists
A) of ov povov £ Tovdaiwv
and
B) of a\\x xou 2E #9vov.

234Ct. Calvin, Romans, p.370; Kdsemann, Romer, p.263
Contra: C.?ranﬁeld. Rom:lll. p.497; Michel, Romer, p.316; Barrett, Romans,

p.189
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A) and B) contain the key-words for the following
quotations: “loudaiot and €Svog.

v25T looks upon the Gentiles - B) - who are identified as tdv o
AXOV yov.

v27f handles the question of Israel - A) - as v27a clearly
indicates: imép toU dopani.

v29 gives a final statement which praises God for Israel’s
survival - A).

So, the whole passage has a chiastic structure:

v24 A B
vast B><
V271t A

This structural analysis shows us how carefully Paul ordered his
thoughts, and how skilfully he used the quotations in order to support
his opinion.

5.22 The Exegesis

v24 contains a shift of emphasis within this whole section. Paul no
longer discusses objections and problems, but instead expresses
his ideas in some kind of confession.
If we appreciate this, then the personal pronoun fudc becomes
quite important, and is not merely "... slipped in"235, Paul says
in this confession that there are amongst those "vessels of
mercy” not only the Jews, but also the Gentiles.
Again, Paul does not grow weary of emphasizing that God is the
One who has called His people, and that He has called them out
of the Jews as well as out of the Gentiles. So Paul describes
with this sentence GOD's absolute FREEDOM and LIBERTY to
elect His people in ‘world and history’, and it does not matter
whether they are of Jewish or Gentile origin.

Paul knows precisely that "... er etwas Umstiirzendes und

etwas Israel, seine Briider dem Fleisch nach, Entsetzendes sagte
und sagen muBte"?36, And yet, this statement is not a
sophisticated speculation sbout how GOD formed and forms His
FREE WILL in His eternity, but instead it reflects his
experiences as a missionary: there are Gentiles who believe in
the gospel he is preaching, and this coming to faith makes
manifest the election and predestination of God.
Nevertheless, it is very important to acknowledge that Paul puts
emphasis on both groups: Jews and Gentiles, both are called,
and this "... wirft ... in die Vergangenheit und in die Gegenwart
Israels nicht neue Schatten, sondern neues iberlegenes Licht”
237

235Contra Cranfield, RomansIl, p.498
236Schlier, Romer, p.303
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In the following verses Paul tries to prove his very provocative

ideas with  a  collection of quotations  from  the
Old- Testament-prophets, in this case from Hosea.

v25 The citation-formula &g xai &v .. Aeyet introduces the quotation.
The subject of Aeéyer is God, who is also the subject of this
whole section, cf. e.g. éxa)ecey.
Paul quotes Hos 2,25 but this text differs from the LXX in some
respects:
(1) Paul used 'his verb” xa)éw instead of Aéyw (LXX).
(2) He replaced &Xeco (LXX) with ayamow, and
(3) he reordered the members of this synthetical ‘parallelismus

membrorum’.

However, we will interpret the quotation in direct dependence on
v24: adla xai €€ #9vdv are the last words of v24, and the
Hosea-quotations refer to these E"&vn. The Gentiles are the
"Not-my-people’ which God "will call”, xa)éow, "his people”. As
some Kkind of intensification, and this is the reason why Paul
reordered this ‘parallelismus membrorum’, these "Not-my-people’
were also the 'Not-beloved, but through His call they became
the "Beloved”. This last aspect bears the whole emphasis, and
intensifies Paul's argument.
God calls the Not-my-people’ to be "His people’, and so
He appoints them to a fundamentally new relationship with Him.
But this relationship is ‘only” the basis for the Gentiles’
transformation from the 'Not-beloved to the "Beloved”, and this
relationship is a deeper one.
v26, however, is a precise quotation from LXX Hos 2,Ib, and again
we have antithetical elements in this text:

v26a.b. v26c
1. v 1@ oMQ OV Exel )
2. eppedn adrolg xAngnoovtat

3. oo Aadg pou Vpelg viol $e0l [wvtog

ad 1. The first antithesis is marked by the pronominal adverbs which
may be properly translated with "in that place where”, and
“there”. In our translation, however, we were not able to

‘reproduce’ this antithesis.

ad 2. and 3. Each verb is a ‘passivum divinum', but at one stage God
told the Gentiles, Epps’&n avtolg, that they are pot His people.

Now they "are called”, xkn&ﬁoovmr.. by Him "Sons of the living
God". This term is a title which was used exclusively for Israel.

237Barth, KDII,, p.253
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But now it is extended to the Gentiles; "... sie sind durch den

Gottesruf ‘mein VolK und ‘Geliebte’ und ‘Séhne des lebendigen

Gottes’, und zwar anstelle Israelg"238,

This is the transformation of the Gentiles. This transformation is

to be fulfilled by Gods word, and xxhéw seems to be the

leitmotif in the vv24-26:

1. exodeoey (aorist) is the voice of a confession which confesses
a God who called, who is calling, and who will be calling.

2. xaXéow (future tense) is & ‘futurum propheticum’, and "... Gott
kiindigt durch den Propheten die Berufung der Heiden an,
die sich jetzt verwirklicht hat"239,

3. xAnSroovtar (future tense, ‘pasgivum divinum’): It describes
God's activity for the benefit of the Gentiles who became
God's people because “... er hat es ihnen jetzt durch seinen
schopferischen Ruf zugesprochen. Die Nicht-Geliebten als
die Nicht-Erwihlten (vgl V.13) sind dadurch zu Geliebten,
zu seinen Erwdhlten geworden. Das Zitat aus Hos 2,1 in
V.26 priézisiert und steigert"240,

In this line of argumentation - v24-6 - it is always
necessary to realize that God is the Ome who acts in His
creative and creating word. At every stage Paul wants to
demonstrate God's freedom because He is the Creator, and
everybody is dependent on the wonder of His mercy which
transforms godless human beings into His Beloved ones.

One final remark should be made on the apostle’s remarkable
independence in using Old-Testament texts. These passages from
Hos 2 are usually applied to Isreel, and they are regarded as
promises for Israel. But Paul interprets them in a radically
different way. He understands them as a promise to those
Gentiles who became Christians through his missionary labour.
This Pauline interpretation is challenging, and a contradiction to
the Jewish understanding. So we may conclude that "... der
eigentliche Angriff auf das Judentum .. im Schriftzitat (liegt)"
241

5.23 A Short Conclusion o
After Paul has rejected (in v14) that there is injustice on God's
part, he develops his ideas with the new ‘element” of Gods MERCY,

and by His sovereign MERCY God effectively called the Gentiles to
be His people.

238gchlier, Romer, p.304
239Wilckens, Romerll, p.206
240Wilckens, Romerll, p.206
241Michel, Rémer, p.371
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Here again, we find that Paul is discussing God's free will but he

adds MERCY as a further characteristic of God. Mercy, however, is
granted by God in a free and independent way, and God's way of
bestowing His mercy on men is illustrated by describing God as a
potter: the potter has the opportunity of making "out of the same
lump"” different vessels for different purposes: “one vessel for beauty
and another for menial use” (9,21;RSV).

Furthermore, it is even a sign of God's patience when He
endured “"the vessels of wrath made for destruction in order to make
known the riches of his glory for the vessels of mercy which he has
prepared beforehand for glory™ (9,22f;RSV).

In these verses Paul talks ‘expressis verbis’ about GOD’s BEING GOD
because of GOD’s BEING THE CREATOR. This characteristic of
God gives Him the right to do with His creation what He wants to
do. =

Paul interprets the present situation of Israel as a "... Wirkung der
Schopfermacht und des Schipferrechts Gottes an seinem Volk. Beides
bekundet sich, wenn Gott die oxeUy opyne, dh. den GroBteil Israels
verwirft, und die oxeln é).e'oug. dh. die Kirche aus Juden und Heiden,
beruft (V.24)"242,

This statement had to be proved, and Paul proves it with quotations
from Hos 2 which he, in radical manner, refers to the Gentiles. Paul
could do this because the Gentiles were these Non-people” from the
Jewish viewpoint, and they became =~ here, Paul reflects his
experiences as a missionary - ‘Sons of the living God" by the calling

of this God.
With regard to Israel, however, Paul is convinced that there is only a

remnant which will be saved. But even this remnant is totally
dependent on God's grace and mercy, and beforehand there will be the
execution of God's “sentence upon the earth with rigour and despatch”
(v28;RSV). So it is correct that "... der alttestamentliche Beweisgang
schirfer (ist) als die These, um derentwillen er angefihrt wurde; er
spricht ausdriicklich von dem Strafgericht Gottes iiber Israel"243,

ROMANS 11,1-8

The Context
We will briefly outline the context of Rom 9,30-10,21.

Rom 9,30-33 is a summary of the apostle’s thoughts: God's grace
and mercy made these ‘Non-people’, the Gentiles to those who did ‘not
pursue righteousness but have attained it’ (cf. v30). The Jews, however,
did not attain God’s righteousness because they pursued their own

righteousness in fulfilling the law, i.e. by works.

242Miiller, Gottes Gerechtigkeit, p.32
243Michel, Romer, p.319
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There we find Paul's main antithesis: Suconocfun 2x niotewg and
Suxatoovvn € eoywy.

Rom 10,1-4: The Jewish zeal for God is in vain. They cannot

perceive that "Christ is the end of the law". Rom 10,4 - the centre of
Paul’s argument in chapter 10 - is proved in vS5-13 with scriptural
arguments from Torah - Lev and Deut -, Nebiim - Is and Joel -, and
Ketubim - the Psalms.
Righteousness which is based on doing the commandments can never be
attained. For the apostle, the only way to salvation - for the Greek
as well as for the Jew - is marked by the confession “with your lips
that Jesus is Lord", and the belief "in your heart that God raised him
from the dead” (v9). The salvation is certain when they “call upon the
name of the Lord".

This gives the cue for the questions which are raised in Rom

10,14ff. These questions are arranged in "... der kunstvollen Stilform
des riicklaufigen Kettenschlusses"?44, In this sorites Paul goes back
to the absolute beginnings of his missionary works, i.e. the preaching
which is, and will be done. But this proclamation is sometimes in vain
because "they have not obeyed the gospel”. "To obey”, Smaxovw, is the
essential action because "the faith comes from what is heard, and
what is heard comes by the preaching of Christ" (v17;RSV).
The apostle emphasizes that the preaching is performed up “to the
ends of the world" (vi8, plus a scriptural argument from LXX Ps
18.5). Yet, Israel was disobedient to God's word (v21), and so God has
"been found by those who did not seek” Him (v20) with the purpose of
making Israel ‘jealous’ and ‘angry’ (v19).

ISRAEL’s disobedience to the proclamation of God's Stxxtoouvn
x niotewg in Christ Jesus, and her insisting on the Torah as its way
of becoming righteous before God is Israel’s sin, her guilt. But this
guilt is mnot only "... ein Versagen, sondern Ablehnung des nahen
Wortes. Priadestination charakterisiert in diesem Zusammenhang nicht
Gottes Wesen und Eigenschaften, sondern sein Handeln mit seiner
Schipfung, iber dem es fiir Menschen zu Heil und Unheil kommt.
Denn beide gibt es nur in der Begegnung mit dem Wort, nicht als von

uns selbst zu verwirklichende Moglichkeiten"245.

The Text ’
Israel’s guilt is characterized by her disobedience, and Paul

reacts again to an objection: - . ,
11,1 "Do I say then that God has repudiated his people?

Never!

244K §semann, Romer, p.283; similarly: Michel, Rémer, p.333
245Kisemann, Romer, p.288
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For T myself am an Israelite,
out of Abraham's descendants,
of Benjamin's tribe.
11,2 (No!) God has not repudiated his people whom he foreknew.
Or do you not know what the scripture says of Elijah,
how he appealed to God against Israel?
11,3 "Lord, your prophets they have killed,
your altars they have torn down.
and I alone am left and they seek my life’.
11,4 But what does the divine answer say to him?
T have kept for myself seven thousand men who have not bent
the knee before Baal'.

11,5 Like this it is in the present time,
there, too, is a remnant according to the election of grace;
11,6 (but) if it is by grace, then (it is) not by works,
for otherwise the grace would no longer be grace.
11,7 What now?
What Israel is striving for it did not obtain,
but the elect obtained it;
the rest, however, was hardened;
11,8 as it is written:
‘God gave them a spirit of stupor,
eyes that should not see,
ears that should not hear,
until this very day’."246

5.32 The Exegesis

vl Adyw ooV begins a new train of thought and introduces a
"rhetorical question"247.
It asks whether "God has repudiated his people” because this
seems to be the logical consequence of Paul’s previous argument.
Moreover, the fact of believing Gentiles, and disobedient Jews
seems to demand this conclusion!
The stylistic device of a rhetorical question implies already the
answer. Here Paul gives it ‘expressis verbis’. He repudiates the
assumption which lies in such a question. He is convinced that

"God has not repudiated his people™.

246According to the topic of our thesis - "predestination - election” - the

i i i ig i top because v8
detailed exegesis ends with v8. This is the best place to ot
contains thesrmt scriptural argument which intensifies Paul’s own thoughts.

VV9f do not add essentially new ideas. Nevertheless there will be a brief

glance at these verses, too.
247Ct. Kisemann, Romer, p.289
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Mn Yeborto (cf. Rom 3.4.6.31; 6,2.15; 7,7.13; 9.14: 11.11) expresses
also his indignation about such an idea. It is impossible that God
will ever repudiate His people, this is a steadfast fact248.
The grounds for such a certainty that God's relationship to Israel
endures is proved by Paul's own biography. He reckons himself
as a Jew ‘par excellence’ because (1) he is an Israelite and
belongs to the pure Israelite people; (2) he is Ex omepuatoc
’ABpacty: and (3) he belongs to the "tribe of Benjamin"249. Paul
is a Jew without blemish in his descent, and therefore he can use
his own biography as a proof for his conviction that "God has not
repudiated his people".
Additionally there is a second aspect of his existence which
becomes eminently important in this context. He is not only a
true Jew, but on top of that he is "a called apostle eic
ebayyeaov 9eod” (cf. Rom 1,1). Thus, if God had repudiated
Israel, Paul would have been the first who would have been
repudiated, who would have been cast off from the Gospel. His
office as well as his task would have become a matter of
impossibility. Yet, the actual fact is, that Paul is God's "called
and chosen apostle”.

So Paul is involved with his whole being, with his entire
existence, in this proof. "Das ist der entscheidende Sinn dieser
‘existentiellen Begriindung’, jenes Unmoglich’. ... In seiner eigenen
Person, sofern diese Tréger des Apostelamtes ist. sieht Paulus ja
sein Volk, sieht er Jgrael nicht nur passiv, sondern aktiv beteiligt
an dem Werk des auferstandenen Christus”250,

To preach as a Jew God's gospel to the Gentiles makes him the
archetype for the fact that God has not cast off His people, and
50 here he gives an argument "... a minori ad maius"251,

v2  v2a repeats vlia and quotes LXX ISam 12,22 with the diarfe,rence
that Paul has changed the tenses of the verb: instead of &mwoetat

in the LXX, he uses the sorist amdoato.

248Cr. Althaus, Rémer, p.112: "Es ist ein Unterschied, ob man Gottes Er-
barmen wie einen Anspruch des Menschen ihm gegeniiber geltend macht;
oder ob man sich erst vor seiner Freiheit, kraft deren er Israel nichts
schuldig ist, gebeugt und die Schuld Israels bekannt hat und nun erst das

Wort von seiner Treue sich gesagt sein 1&Bt".
249Schlier’s emphasis on this particular characteristic feature seems

questionable to me. See: Romer, p.322: "... .dnmit Zu d-em Stamm gehorig, in
dem das Fortbestehen Gesamtisraels garantiert ist -...".

Similarly: Michel, Romer, p.329

250Barth, KDII,, p.295 it I
251Luther, Vorlesung, p.428;5_30 (Luther, Lectures, p.421): stat;::t 1d,. .
uod minus robet id, quod maius est, hoc est, arguit a_minori
:ld :nim. Q:i':‘ :i“ :;:.f:,ﬂpunm: plebem suam, maxime Apostolum Paulum

repulisset, qui totis viribus contra Deum pugnavit™.
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Therefore, this quotation reaffirms via like "... a solemn and
explicit denia]"252,

Significantly Paul adds 6v mpoeyvw, and emphasizes that the
non-carried-out-repudiation of Israel has its grounds in God's
foreknowledge. The parallel text - Rom 8,29: olg mpocyvw, xal
Tpodpioev - marks the beginning of a sorites about God's
electing activity which ends with the being glorified by God. If
this is relevant to our text, the Gv mpoéyvw is another aspect of
the certainty that God will never reject and repudiate His people
253, This is the consolation as well as the confirmation which
Paul gives in these verses.
However, it seems as if Paul does not dare to leave this
‘hypothesis’ without any further substantiation, and so he adds -
similarly to 9,6.13.24-26 - some scriptural arguments which refer
to the story of Elijah; év JHM@”‘. The citations are introduced
in the style of diatribe: ﬁ' ox oldate reminds the congregation of
a story which is already well-known255, The Christians in
Rome should know how Elijah "appealed to God against Israel”.
v3 Evtuyydvw means here “speaking to God in accusation of Israel”
256, and Elijah accuses Israel ‘of having killed God's prophets,
of having torn down God's altars, and he alone was left and they
seek his life’.
In comparison with the text in LXX 1Kings 19 we discover again
a rearrangement in Paul’s text. The text in LXX 1Kings 19,10.14
has the order:
™ \‘}uomcm’ptﬁ oou xms’oxtbcw/ xodELhoy,
Xl TOUC TPOPITAG OOV XMEXTELVALY,
X0t UMONEAELPOL EYQ HOVUTATOG,
xat [nrovoty thv Quyiv pov.
But it is rather questionable to suspect any deeper
theological reason for this order?S7. At any rate, this text
conveys a fairly lonely and hopeless situation.

252Cranfield, Romansll, p.545; similarly: Michel, Rémer, p.339

253Cf. Kuss, Rémerlll, p.785: "... in (Ov npoeyvw) der offensichtlich an -
den Zusammenhang Rém 8,29.30 erinnert, wird Gottes konkurrenzlose Initia-
tiv "

Slin‘:ill::gogim%et? Romer, p.185: "By Tpoeyvw unterstreicht das adtou: Gott
verstdBt sein Volk nicht, das er doch selbst erwihit hat; mpoeyvw (8,29)
148t an ein schopferisches, pradestinierendes Erkennen Gottes denken, wel-
ches Israel die geschichtliche Bestimmung und Wirklichkeit gab, Gottes Volk

zu gein”.
254BDR § 219,: "... in Zitationsformeln ist ¢v lokal”, e.g. Rom 9,25.

255Ct, Kisemann, Romer, p.290

256Cranfield, Romansll, p.546 . S :
25745 Michel, Romer, p.339 does in assuming that Paul’s prime concern is

the killing of the prophets.
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There is no sign of hope left for those who believe in Israel’s
true. and only God because to worship Him has become
impossible since all the places of worship are destroyed.
Therefore, the situation as a whole seems to be the ‘tertium
comparationis” for Paul because Elijah's lamentation could also be
Paul’s lamentation about Israel. He is the only one who is left in
his people258.

vd But God in His “divine answer”, © ypnuatioucc (hepax
legomenon’ in the New Testament), reacts to this lamentation
with a consolation.

Katéitmov é'uuut@. "I have kept for myself seven thousand
people”, corresponds in some way to the phrase Ov Tpoéyvw in
v2a, and so we have again a "... marvellous commendation for
His grace and election” because "... this act of remaining was
not the act of those who remained but of God who kept them”
259 If we regard the "seven thousand people” symbolically,
then God's answer is not just a consolation but also a first sign
of hope because "seven thousand” is "... symbol of completeness,
perfection"260,

However, it is God Alone who takes the initiative, and keeps
those "seven thousand” for Himself who "did not bend the knee
before the Baal®. Kaumtw yoww is & sign of religious devotion,
and the feminine article in 17 Baa) becomes understandable from
the Jewish tendency to read aloyvvn instead of Baa). This is
rooted in Hos 9,10 where the Israclites read N2 (atoydvy) in
order not to pronounce the name ?V3 (Bxa), cf. LXX 3Kings
18,19.25; Jer 3,241)261,

There exists a remnant which is left only by God's mercy, and
this means that He does not abandon His own work262. These
"seven thousand” represent ... Israel als solches: sie und nicht
die ungetreue Majoritdt! ... Indem Gott sie “iibrigbehilt’, hélt er
an Israel als solchem fest, ist dariiber entschieden, daB er sein
Volk nicht verstoBen hat"263.

vS  utters Paul’s personal conviction: as God has kept for Himselfl a
remnant in the time of Elijah so He is also doing &év 10 viv

~
XALEW.

258Ct. Barth, KDII,, p.297

259Luther, Lectures, p.421 (Luther, Vorlesung, p-429g1r):

similarly: Schlier, Romer, p.323: “xateAtmov XA, also eine Kundgabe der
gefallenen Entscheidung Gottes™.

260Cranfield, Romansll, p.547
261Ct. BDR § 53,55

262Cf, Schlatter, Gottes Gerechtigkeit, p.319
263Barth, KDII,, p.298
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This is Paul’s understanding of the scriptural argument; "today in
my time there is also a remnant". ‘Ev 1© vov xapd (cf. Rom
3,26) implies the "... eschatologische Gegenwart, dieb durch das
Erscheinen der Gerechtigkeit Gottes im \aotrpiov Jesus Christus
angebrochen ist und die verheiBene prophetische Zeit (durch die
Gegenwart des Evangeliums) darstellt (vgl. 2Kor 6,2)"264
The remnant of this VOv xoupog is qualified by xoat’Exhoynv
Xopttog YEyovev; it has its basis only in the “election of grace”.
God's merciful and gracious election brought the remnant into
being, and this remnant exists of those Jewish-Christians who,
similarly to Paul, are elected only by God's grace and mercy.
Out of God's mercy Paul became a “called and chosen apostle”,
and because of God's mercy a remnant is elected out of Israel.
The remnant has been brought about by God's gracious election.

In Rom 9,27 Paul also spoke about a ‘remnant’ which will
be saved, but it was oply a remnant, not more. The tome of
disappointment and warning was discernible.

But here it seems as if the tone has changed: there is a tone of
confidence because the apostle has experienced the fact that God
did not cast off His people, and this experience leads him to the
conviction that God has - already! - preserved a remnant265,
This remnant, however, is based solely on "the election of grace"
which recalls Rom 9.11: va 7 xat éxdoylv mpdSeoic 100 Seov
uévn. In both texts God's election, £x)oyr, is creative and acts
in ; definite way. It comes always as an act of God's freedom.
This freedom, though, is always tied to His grace, and vice
versa. Grace can only be arace when it is freelv given?66.

v6 puts this freedom and independence of God's grace in an
expression that sounds like a proverb:
£l 8¢ ydpite, ouxétt €€ Epywvy
emel 1§ xdpig, oUXETL YiVETaL oIS

This ‘proverbial expression’ sums up Paul's preceding
argument, and it declares in a compressed way that election is
merely based on God's grace and mercy. Human works are of no
help! The antithesis xufpu; - €pyov is similar to another antithesis
central to Paul's theology. It reminds us of the antithesis
Sixatootvn ex MICTEWG - SLxatooUvy ¢E Eoywv.

264Schlier, Romer, p.323; similarly: Wilckens, Romerll, p.237; Althaus,

Romer, p.113; Schmidt, Romer, p.186.

265Ct. Kuss, Romerlll, p.798 " : . :
2664 Michel, Rémer, :,340: "Gottes Erwihlung ist ein Akt seiner Frei-

heit, aber auch diese Freiheit steht im Zeichen seiner G:‘:‘ade. wie umgekehrt
Gottes Gnade nur als eine freie geschildert werden kann”.



89
This antithesis is already known from 9,30-33, and even from the
very Pesinn.ing when Paul presented his understanding of the
evayyeov (cf. 1,16f; 3,20f).
Therefore, Paul puts the question of Israel’s destiny in the same
context, and he uses the same patterns as in his explanation of
his gospel. "Works" were and ere useless for bringing forth
man’s salvation, and in the same way they are absolutely useless
for fostering the election by God. It is always God's free grace
which He grants on the remnant, and therefore on Israel267.

vl The question t{ obv; indicates that the apostle draws an interim
conclusion which summarizes the whole discussion about Israel’s
destiny, which he began in 9,6ff. Besides this it is also the
heading for the following scriptural arguments and aniticipates
their contents.

The verse is structured in a chiastical and antithetical
‘parallelismus membrorum’:

7a Tt oav;

T o Emlnret dopan),

7c T0UT0 0UX ETETUXEV,

7d N 8¢ exhoyn emETuyey,

7e  of 5 Aoumol emwpddnoay.

We can elucidate this structure if we slightly alter the

punctuation of N.A.26: instead of a colon we put a comma at the
end of v7d, and we put this colon at the end of v7e.
The chiasm is formed in v7c.d by oux éne"wxsu Ens"ruxsv. and
in v7b.e by ’lopank .. ot 8¢ Xowwol. The antithesis is always
restricted to the two phrases following each other, i.e. v7b.c and
v7d.e. On these grounds it seems to be justified when we alter
the punctuation: the structure proves the punctuation, and vice
versa.

Furthermore the context seems to demand such a structure
because v7 links the argumentation of 11,1-6 with 11,8-10.

But what does this verse say? Paul still bears in mind his word
of 10,3f where he spoke about the StxaiooUvy tou 3506‘) wl:u'c-l: the
Jews did not submit themselves to because they were ayvoouvieg

. TNV 100 9ol Suxatooluny, and were “seeking to establish their
own righteousness” (v3;RSV). This is the background to our verse.

vTb.c says that Israel strives for her own righteousness which consists

in obeying her Torah. '
But as long as lsrael regards the Torah as her way of salvation

and as a possibility of obtaining God's righteousness by keeping
and doing the law, all her striving will be in vain.

267C. Barth, KDII,, p.299
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Israel is striving for righteousness, and yet, she will never obtain

her own righteousness - s’m[;n'rt'm (present tense) and ::ne'tuxev
(aorift!) - this is the bitter fact of Isracl’s reality at the present.
lopan) is here ‘... every Israelite, every Jew'268,

vid.eis the other parallelism. In its first phrase Paul uses the same
verb as in 7c, gmw'rxofum.
In 7c he used it to express a negative effect, now he uses it to
express the positive result of God's action. The usage of &x)\oyf
is striking: in 11,5 he used it as a description of ‘God's electing
action’, whereas now he uses it as a description of the remnant
itself which He, God, has kept for Himself.
So, 'éxlom' has become an “abstractum pro concreto’. It is only
the chosen remnant who obtained Gods righteousness.
Undoubtedly, Paul refers this first of all to the Christian-Jews,
but it can also be referred to the Gentile-Christians because
they belong to God's chosen people on the same basis as the
Jewish-Christians do.

vle Equally important is this link. The “others", the “rest”, ot xoumol
- i.e. the non-Chosen - those who do not believe in Christ have
been “petrified”, Enwpé&noav. which is a ‘passivum divinum'269,
Because of this ‘hardening’ or ‘petrifying’ the light of God's
election is accompanied by a shadow and darkness. But it is
God’s hardening, and so it is no longer possible to speak of
Israel’s guilt. It is God's hardenine and He hardens because - as

v i =23 - ' i .

He elects a remnant only by grace.

v8 God gave to the others, xa&ﬁ\lg Ts’TpmrmL, "as the scriptures
say”, "a spirit of stupor”.
This scriptural argument is halicn’lly taken from LXX Deut 29,3,
and the expression mveUpax xatavuEewg (LXX Is 29,10) is inserted
into this text.

The 7vedpa xatavuEewg - DTN M7 in Hebrew - “deep
sleep”, is always sent by God, and can either describe God's way
of talking to man in a positive and negative way (cf. Gen 2,21;
15,12; Prov 19,15; Job 4,13; 33,15), or it describes a Divine
judgement (cf. 1Sam 26,12; Is 29,10). The context clearly shows
that mvebpa xatavUfewg is meant as a Divine judgement.

This judgement, however, is absolutely terrible and dreadful
because God made the “rest” completely unconscious and
senseless: they have eyes, and cannot see; they have ears, and

cannot hear.

268C¢ Kuss, Romerlll, p.789; Althaus, Rémer, P.IIS
26904 C:'l:;ﬁeld?ukomnﬁﬂ. p.549; Wilckens, Romerll, p.238
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The "spirit of stupor” completes this awful situation because it is
now impossible for these people, for of Aoumot, to recognize, or
to realize the seriousness of their situation. God isolated them
totally from His words, and the ‘spirit of stunning’ deadens every
awareness of their isolated situation. Being in such a situation is
an absolutely harsh judgement, and it lasts "until this very day".
With the scriptural argument of v8 but also v9f Paul stresses
the seriousness of the catastrophe that has come upon Israel.
And yet, it seems as if he does not dare to put it in his own
words what this situation means for Israel. He takes some
scriptural arguments to tell Israel’ how serious her situation is.

5.33 An Interim-Conclusion
As some sort of conclusion we may say that with the beginning
of Rom 11 Paul takes up again the starting-point of his argumentation
when he said that "not all who are descended from Israel belong to
Israel” (9,6:;RSV). Obviously Paul always kept in mind this
‘working-hypothesis’ and his starting-point: namely to differentiate
between "Israel” and "Israel”.

This differentiation has now been put in concrete terms: it is on
the one hand “Israel” which is still regarding her Torah as the way of
salvation. She still wants to become justified "by works" (v6f).

On the other hand, there is “Israel” as a remnant xat’ Zxhoynv
xe{pnog. and this "Israel” is absolutely dependent on God's grace and
mercy. God is, again, the One who creates, who chooses and elects
and keeps for Himself the remnant. However, the election is once

more described as a merciful one, and mercy is opposed to the ‘works’

which are dope by man to bring forth his own righteousness and
iustification (v6).

By oo, this bagie o gxi . . \

: ribute tg
it, but this basis is at the same time mu_nug_m.m
God's will and election. Hi T ‘

Though, this paradox is the only real and unshakable ground on which
the "Israel” xat ExAoyhv Ydpttog can exist. This mm.t_hg_unﬂ.:"
certainty: GOD elects by His grace His people; but an "Israel
which trusts in human activities such as to obey and to fulfil the
Torah, and to find security in these actions, is the "Israel” which

faces God's judgement as it is described in vv8-I0.
It is - in this case - an interesting fact that Paul does not

portray this judgement in his own words but that he takes texts from
the scriptures which he uses to illustrate this Divine judgement.
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Finally, Paul does not stop at this point: he carries on his argument in

the next verses, and he further develops the idea that God elects and

hardens. The words of 11,1-10 are not Paul's last words but temporary
ones270,

5.4 ROMANS 11,28-32
5.40 The Context

God has set up a clear distinction in Israel between "Israel” and
“Israel”. He divided her into a “"select remnant”, and into "the others™.
This is a matter of fact, and the basis for Paul's further train of
thought.

Israel did not "stumble so as to fall” but "through their trespass

salvation has come to the Gentiles so as to make Israel jealous”
(vII;RSV). Paul is completely convinced that Israel will be saved, and
that she will come to the right knowledge of God (vi12.15). In 11,16
Paul introduces, in a way similarly to 9,21-24, a new pictorial and
vivid comparison.
The first pictures the “first fruits” of a dough, and the whole "lump”.
The second one pictures a plant which has one single root and several
branches. The ‘tertium comparationis’ of these two parables is, that -
‘Pars pro toto” - everything is holy when $ifx and &moapyy are holy.

In particular the second metaphor serves in v17-24 as the
background for Paul's explanation of how it happened that former
pagans came to faith, and the elected Jews did not, but remained
unbelievers as far as Paul’s gospel was concerned. Paul compares the
Jews with the branches of this holy olive tree which were broken off.
The Gentiles are the wild olive shoots which "were grafted in their
place to share the richness of the olive tree” (vI7;RSV). These
implanted wild olive shoots, however, are still totally dependent on
their holy root. All in all, it is again Gods activity that breaks off
the branches from the holy and good root, and grafts in the wild olive
branches.

The purpose of this is mentioned in v22: "Note then the kindness and
severity of God: severity toward those who have fallen, but God's
kindness to you, provided you continue in his kindness; otherwise you

too will be cut off" (RSV).

270Thege texts do also say "... was Gott dort deutlich macht, wo er nicht
verstockt, sondern erleuchtet, wo er sich nicht verbirgt, sondern zu erkennen
gibt. Sie sagen es also alle so, daB der Ernst des Verltockem_ sichtbar ge-
macht, aber auch die Vorliufigkeit dieser MaBnahme Gottes nicht geleugnet
wird. Das Jetzte Wort such iiber die Verstockten ist damit, daB die Weissa-
gung sie als solche bezeichnet, noch picht gesprochen. So kann Paulus, in-
dem er diese Weissagung zu Worte kommen laBt, ein letztes Wort] ibber die
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271gjegert, Argumentation, p.173:
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Paul continues his argument by saying that there is a possibility
of restoration for those branches which were broken off (v23f).
Thie leads him up to the divulgence of a mystery in v25:
ob yap 8€hw Undg ayvoely, dderpol, 10 puothptov To0to marks its
beginning, and this phrase contains a tone of urgency, as if he wants
to say: ‘T must let you know this mystery, namely that mag fopani
owdnoeton (v26).
This exciting mystery is immediately substantiated with two scriptural
arguments which are taken from Prophetic texts (v26b.27).

Here, the apostle has said definitely his last word concerning lIsrael.
In v28-32 he draws the final conclusion for Rom 9-11. He sums up
the result of his long argument.

The Text
Paul begins this summary with two antitheses?7!, and says:
11,28 "As far as the gospel is concerned they are enemies,
for your sake,
but as far as the election is concerned they are beloved,
for their fathers’ sake;
11,29 for the gifts and the call of God are irrevocable.
11,30 Just as you were once disobedient to God,
but now received mercy by their
disobedience,
11,31 s0 these were now disobedient because of the mercy shown to
you,
in order that they now will be ghown mercy.
11,32 For God has imprisoned all men in disobedience,
in order that he may show his mercy upon all.”

The Exegesis . .
v28f are the end of Paul’s whole argumentation. They summarize what

has been said in Rom 11, and draw a final conclusion.
Moreover, they are also the introduction to the final statement in
v32. The structure of v28.29 is that of an antithetical
‘parallelismus membrorum’: uév - 8€272, Paul describes the
gituation of the Jews in a sharp and pointed antithesis.

“Wie konnte er es anders als in

Antithesen!" . ’
272C¢, Luther, Lectures, p.431f; Kisemann, Romer, p-305;

Michel, Romer, p.357; Wilckens, Rémerll, p.257
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"As far as the gospel is concerned they are enemies/ hated for

ygur fake“. is the first part of it. It is questionable whether
EUxyYEAov can be interpreted as the ... process of the gospel in
the world"273 because this would be something of a unique
Pauline usage and understanding.

Rather, Paul thinks, in mentioning eJayyéhiov of his definition in
1,16f, and in the prescript 1,3f. There he defined his EOOYYEALOY,
and this was refused and opposed by the Jews, and made them
"enemies”, ﬁx&pof (active understanding!), towards it. The Jews
actively opposed the gospel.

But in their unbelief which was “... their chief crime"274, they
caused God's hardening. They were put under God's wrath. As
far as this is concerned, we can say that %x&pof can also be
understood in the passive sense of "being hated”.

This interpretation is supported by &yomntol in the parallel
second line275. This Divine hatred, however, has got a certain
purpose. AU Oudg points out that this hardening, this present
situation of the Jewish people happened with the purpose of
saving the Gentiles, of bringing the gospel of mankind's salvation
to the Gentiles. Therefore the Jews became ‘hated people’ xota
10 eﬁctx*rékr.ov.

The second line of this antithesis describes another Jewish
reality: xatd O THv #xAoynv &yomprol Sd TOUG  MaTEpYS.
Although we have to recognize that single parts of this
parallelism are no real parallels, e.g. the differences in the first
and second phrase - Six c.acc.2’6 -, there is no doubt about
the fact that these phrases are carefully formulated, and this is
so not merely stylistically, but also as regards contents because
"... der Neue (wird) gegen den Alten Bund abgesetzt, wobei
paradoxerweise der Neue Bund sich aus dem Kreise der friher
Erwihiten Feinde schafft"277. i ’
The other side is that for him Israel's "election”, exloyy, is
Gods first word to lIsrael, and this first word remains

permanently in force. Her “election” continues (9,11b), end by
this "election” they are "beloved people”. Yet, this is founded
solely on the fact that God loved their fathers, and justified

them ‘sola fide’ (cf. Abraham, Rom 4,13.3).

273Contra Cranfield, RomansIl, p.579

274Calvin, Romans, p.440 ) . .
275Ct. Wilckens, Rﬁ&or[l. p.257 n.1160; Kidsemann, Romer, p.305: "Das

antithetische &yonntof spricht fiir den zweiten Sinn, ohne den ersten auszu-

schlieBen". ' i
8 i i llele”.

Contra Schmidt, Rémer, p.201: "... nur eine rhetorische Wortparalle

276“;;10;;111. Romerll, 9258: » .. die erste Wendung hat finalen, die

zZweite kausalen Sinn”". Similarly: Kuss, Romerlll, p.816
277Sjegert, Argumentation, p.174
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In the same way that their fathers have been loved by God, all

the other Jews are called “beloved people”, a:«rmrmou
’Ayanntol rcm.mds us of the description of the Christians in e.g.
Rom 1,7: ayanntol $eov. Paul honours the Jews with the same
‘title” as he does the Christians. Moreover, "beloved” is in fact
Paul's final word about the Jewish people, and "... das ist also
auch hinsichtlich der Gegenwart der ungldubigen Juden das letzte
Wort: sie sind Geliebte Gottes, nicht um ihres Seins und Tuns
willen - ... - wohl aber um der Treue Gottes willen, der immer
zuerst liebt, der auch da liebt, wo er picht wieder geliebt wird,
der sich in seinem Sohn gerade fiir seine Feinde dahingegeben
hat"278_
This statement necessitates a further ‘substantiation’ which is
gwen immediately: muempe)mw Yap T yaplopata xal 1 XAnoLe
tov 9eov. God's bestowed favours and His call are irrevocable.
He will not alter His decisions which He has taken. Ta
xxptopata hints at the characteristics which we found in Rom
9.,4f, and which had not failed at all (9,6). These characteristics,
however, belong to Israel, and define her as set before all the
other nations, but the most important gift is GOD's CALLING.
This calling has created Israel, has brought her into being. This
CALLING is ISRAEL's BASIS of EXISTENCE, and through this
calling Israel stands "... in a special relation to himself"279,
Both of these features - the gifts, the bestowed favours as
well as the calling - are irrevocable, and they rex:min “} they
are. This fact is stressed in particular by placing auetayeintog
right at the beginning of this sentence289.
FinaHy, we resume Israel’s situation as follows:

She is characterized and qualified by a paradox: on the one
hand the Israelites are God’s hated - because they are
“enemies” - with the purpose of bringing the gospel of salvation
to the Gentiles; and on the other hand they are God's beloved
because of their forefathers. This "because" depends upon the
irrevocability of God's calling and His gifts.

v30f give the impression that Paul was not yet satisfied with his
argument in v28f, as though he was still lacking some proper
basis for what he had said in these verses.
So he explains the antithesis of v28 immediately - Yo:p - by
looking back upon God's history with the Gentiles (v30), and with
regard to the future of Israel. The key-words of these verses are
&neidcw, which refers to the behaviour of man, and Exedw which

applies to God.

278Barth, KDII,, p.333

279Cranfield, RomansIl, p.581
280Ct. Cranfield, Romansll, p.582
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These verbs characterize the structure of this text which has
been described as a "... rich analogy"28!. The two datives - M
&T‘:EL&EI&E and 10 EAéer - are both a ‘dativus commodi'282, and
form a chiasm:
vOv 8 Mheddnte 'rj toftwy &ﬂEL&EEﬁE

VOV __ﬁns’L&ﬂW@ ﬁpstsf}t:: E)feL

The correlative conjunctions womep .. obtwc are the
introductory framework.

Paul looks back on the former status of the Gentiles: they
were disobedient because they did not believe in God, they were
“contrary people” (Rom 10,21), but they had experienced a
transformation by God’s mercy - r’])\eﬁ&ms. a ‘passivum divinum' -
due to the disobedience to the Jews. The roles changed: the
Gentiles became the selected people, and the Jews were those
who opposed to God's mercy.

This is expressed in v3l which repeats what happened by God's
mercy. Now the Jews, 0'6101.. were disobedient. They became the
"contrary people” because of the mercy shown to the Gentiles.
The ‘dativus commodi’ of t@ ﬁuets'ptg tAfeL may be translated as:
"s0 also these now have been disobedient in the interest of the
mercy shown to you"?83, Thus we see that the appositions 11'1‘
Toutwy ametdety (v30b) and 10 ﬁu&rs’ptf t)eer correspond perfectly
to & Luag in v28a.

God’s mercy which He granted to the Gentiles made the Jews
disobedient, but finally - "Now!"284 - galgo the Jews will come
under God's mercy.

If we closely examine these verses, and their close inner
relationship and connections, we are forced to conclude that
human disobedience and Divine mercy are in a strong antithetical
relation, and that every instance of salvation, every instance of
coming to faith, is exclusively dependent on God's mercy.

281Ct. Sjegert, Argumentation, p.174 .

Contra Cranfield’s (Romansll, p.582-5) structural analysis.

282K dsemann, Romer, p.306; Siegert, Argumentation, p.174; BDR § 188
283Cranfield, Romansll, p.583 A "

284 The Oy in v xod aftol (vov) EXend@owv is disputed on text-critical
grounds: =

Some mss read autol ':;O‘IEPO\I hen&uow - cf. 33.365.pc sa -;

other mss read avtot (...) i)\sq&&'}i\l - cf. P“.A_.DZ.P.G.E.W) Jatt.sy -; and
the third reading auto vuv EAendwotv is found in X.B.D .’1506.pc2.bo.

The third possibility is in our context the ‘lectio dxrﬁc:lm!r: and it a_llo
corresponds to Paul’s eschatological expectation that Christ’s Pnimmn would
occur within a very short time (cf. Barrett, ROE!I.IDI_. |_:.226/7; Kdsemann,
Rémer, p.306; Michel, Rémer, p.358), and that "... it is all the
eschatological now” (Cranfield, RomansII, p.586; similarly: Schlier, Romer,

p.3431).
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v32 summarizes this in a very compact way: "for God has imprisoned
them all in disobedience, in order that he may show his mercy to
everyone”.
This is Paul's final statement at the end of the whole discussion
in Rom 9-11, if not indeed of Rom 1,18-11,36.
While we were following Paul’s argumentation during the last
three chapters, we discovered hard and harsh statements, relating
€.8. to man’s election and rejection as God's activities.
We have considered the questions of whether God has rejected
His people Israel (11,1), and whether God's word has failed (9.6).
But in the end Paul draws the conclusion "that he (God) will
show his mercy to everyone". Before this could happen, God, who
is the author of all human disobedience, imprisoned - ouvéx)eioey
- mankind in disobedience with the purpose of showing His mercy
to everyone.

However, there remains the question of how to understand toug
mx’vmg ’E)\En'cg: Did Paul develop his argumentation within these
three chapters from a ‘praedestinatio gemina® to an
énoxuwfcmor.g ndviev? Did he forget the statements he had
already made?

It seems to be utterly wrong to understand r:ofurar; in a
numerical sense so that every sinele individual will be gaved.
"Paul does not intend to make a definite pronouncement about the
ultimate destiny of each individual man"285, Moreover, we have
to see his statement in the context of his whole letter: 1,16f;
3,21ff; S,1ff etc. are the keys to the understanding as well as to

the interpretation of this text.
"All Israel will be saved”, and God will "have mercy upon all™:

this becomes only a reality when GOD brings mapkind - be it
Israel, or be it the Gentiles - to faith in Christ Jesus ag their
salvation.

GOD ALONE will reveal this mercy to ‘all Israel” as He reveals
Himself to the Gentiles through the mission and ministry of Paul.
There is a sure and definite hope for Israel because GOD iz a

merciful God. _
Appropriately, Paul brings the whole discussion to an end by

giving ‘soli Deo gloriam’ (v33-36; cf. Rom 8,31-39).

.—_—'_‘—————_
285Barrett, Romans, p.227



3.5 A FULLER CONCLUSION on ROMANS 9-1] ”

5.50 During the course of the preceding argumentations we were
following Paul in his discussion on the problem of the "unbelieving
Israel”.

Although Rom 9-11 can be regarded as an integral unity, they do

not interrupt Paul’s argumentation in Romans. Rather, this discussion
has become necessary, or even inevitable because right from the
beginning of his letter Paul was discussing the effect of his gospe] on
both groups: on the Jews as well as on the Greeks.
Already in 1,16f - which is commonly regarded as the "theme” of
Paul’s letter to the Romans - he started this reflection, This text
defined his preaching of the gospel as the authentic one. In 1,16f he
sums up what is the contents of his gospel. It is first of all a aémmg
Seou elg cwtnpiay Tavtl 10 motedovit.

Paul always bore in mind this theme. Beginning with 1,18-3,20 he
developed the argument of the forlornness of both groups: of Jews
and Greek! He emphasized that God’s wrath "is revealed from heaven
against all ungodliness and wickedness of men who by their wickedness
suppress the truth” (1,18;RSV). No one has an excuse whoever he is
(cf. 2,1); and even the Jews are "not at all” "better off* (cf. 3.9).
Everyone is a sinner when he is confronted with God's righteousness
286

In 3,21-4,25 Paul unfolds the positive aspect of God's wrath and
His righteousness which "has been manifested apart from law, although
the law and prophets bear witness to it, the righteousness of God
through faith in Jesus Christ for all who believe. For there is no
distinction; since gl] have sinned and fall short of the glory of God,
they are justified by his grace as a gift, ..." (3,21-24a;RSV).

{ hi . -lat he had to realize the lack of
God”, the Jews.

As a consequence of this, questions like the one whether "God's
word had failed” (9,6), or whether "God has rejected his people” (11,1)
arose.

These questions beset Paul, and brought him in conflict:
on the one hand he is absolutely convinced that he is proclaiming
God's power for salvation "to the Jews first” (1,16); but
on the other hand this power did not succeed with the Jews.
In Rom 9-11 he was trying to answer this urgent and pressing

problem.

286Ct. Dinl Dinkler, Pradestination, p.242f; and the commentaries which are
listed in the bibliography.
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5.51 GOD is the CREATOR

The first part of his answer is presented in 9,6-29 where Paul
argues theo-logically. He responds to the reproach that God is mno
longer God, and that "God's word had failed" (9.6), from God's point
of view.

He protests against these accusations and opinions in the

strongest possible way, and he clearly brings out and lays great stress
on the fact that GOD is the CREATOR, and that He is still the
Creator.
God - who is faithful to His word and promises - has still the
freedom to elect His people, and by doing this to bring into being His
will287,  This, however, is not subject to a philosophical and
sophisticated speculation, but Paul gained this insight by the study of
Israel’s history. This history taught him God's election, His
predestination, God's hate and love, and that He creates in His mercy
His people.

Therefore, what Paul is doing in this first argumentation, is that
he pictures God as BEING GOD. GOD is the GOD of HISTORY, of
this world and time. HE is the FREE, independent and SOVEREIGN
LORD?288
This is Paul’s first argument, and here he can even hold end present a
‘praedestinatio gemina’.

5.52 DISOBEDIENCE is ISRAEL's GUILT

This is his second line of argumentation. While Paul was arguing
theo-logically in 9.6-29, he is now arguing anthropo-logically in
10,1-21. This discussion became necessary because the preceding
argumentation only answered the question whether God is no longer
faithful. Paul responded to this question with the affirmation that God
is still faithful but that He is also free to elect whom He wills.

The question, however, of 9,6 whether "God's word had failed” is
still present, and it became even more burning by now. Israel does not
believe in Jesus as the Messiah while God's own and creating word

made the non-Jews into God's Beloved (9,25f). Paul is urged to fight on
two sides: to defend GOD’s BEING GOD, and to affirm that Israel is

still God’s elect people.

287p 1. : " . ™ in R.9-11 primir um
287Cf. Luz, Geschichtsverstindnis, p.25: “... daB es in R

die Frage nach Gott, seiner Treue zu dem in die Geschichte gegebenen
Wort gehe". T »
Z“Efsel.:z Geschichtsverstindnis, pp.29.83f; and h:u!lor} ‘ﬁ:“:; gi:"‘?:r
; £ ’ : e hier keinesfa =
tigkeit, pp.31-33 passim, e.g.: "Paulus 3°.m es eigenes
ltellunsp30m unpgﬂeiisch sbwigenden Richter, sondern um Gottes

Recht* (p.31).
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Therefore, he now asserts that Israel has still a living interest in a

relationship with God: she tries to fulfil and to keep the law by
works. This has become her stumbling-stone. As far as the fulfilment
of the law by works is concerned, "Israel has not succeeded”, she did
not even realize "that Christ is the end of the law" (10,4). This is
incomprehensible to Paul because everything takes place that can bring
this fact to light (10,141f).

So Paul draws the only possible conclusion: Israel did not obey
and believe God's proclamation of a new righteousness.
Disobedience is Israel’s guilt (cf. 10,21), and so Israel herself is
responsible for her present situation289,
But, and this objection can be raised: with these two lines of argument
- the theo-logical one, and the anthropo-logical one - Paul has not
yet refuted the counter-argument of 9.6. He ‘simply’ described the
‘status quo’. He has not yet answered the urgent problem of the
“unbelieving Israel”, and he is still wrestling with it.

5.53 ALL ISRAEL will BE SAVED

The question in 11,1 is the logical consequence of the preceding
argument, and it opens the last train of argument on this problem.
3,531 "God has not rejected his people whom he foreknew” (11,2) is his
first answer.
On this basis he develops his thought of a "holy remnant”™ - an
idea which was vital in Israel at this time. The Old-Testament
story of Elijah - 1Kings 19 - serves as its background. This is
the first sign of hope.
3.53.2 The second answer is included in the warning towards the
Gentiles. -
Paul uses the metaphor of an olive-tree whose cultivated
branches were broken off for the benefit of wild “olive-shoots”
which were grafted into this cultivated and rich olive-tree.
Paul warns the Gentiles not to become arrogant because the
"implantation" is an action of God's grace, and God is also able
to implant again those branches which He broke off.
5.53.3 The third answer is that Israel’s present gituation is only of

temporal restriction.

ARG . ~ : f
289Whether this chapter opens a discussion to a8 modern understanding o
"free human choice”.por the "freedom of the will of man ul’deb:]::l:le. I
tend to deny this possibility. Although it is necessary to realize

someone can be disobedient to God, yet disobedience is not always a

matter of a freely calculating and weighing decision! . e B
Another aspect ilymenzioned by Barrett, Essays, p.136: "God's choice is by

isi i lation between
definiti i 's decision, whatever the logical rel
tl:leﬁx ::y p;;?r%toeﬁ;r there can be a logical reco:}e:luuon botwee:t: the
two freedoms, God's and man’s, is & question to which Paul does no

address himself; ..."
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When the "full number of the Gentiles come in", "all Israel will

be saved” (11,25f). This answer is a definite sign of hope, and
expresses Paul’s utter conviction.

However, one reservation must necessarily be made:

It is God Alone who ‘sola gratia” keeps a 'Holy Remnant’, and

Who works in His people - at every point of time - as Israel’s
Creator 290,

554 A Summary

This is Paul’s answer to this problem. He wrestled with it by
going the way from a ‘praedestinatio gemina’ to the personal conviction
that "all Israel will be saved". But always he bears in mind that God
is the One who saves His people by His electing and predestinating
work in merciful freedom.
This God, however, is the One who offered the redemption to all
mankind in His Son Jesus Christ. Jesus Christ will bring to completion
the salvation of Israel when he, in his second coming, will encounter
Israel, as He encountered Paul on the Damascus-road. So Paul uses
the idea of "election - predestination” just to paraphrase that God is
sovereign and free as Israel’s Creator, and that He can act with His
creation as He wills.

The Sitz-im-Leben of this argumentation was obvious and self-evident
in Paul’s biography. It functioned for this active Jewish missionary as a
consolation that - even if he had no success with his gospel in Israel
- it is God's work, God's merciful care and turning to Israel which
will bring Israel to faith and salvation.

So, finally all these statements on “predestination - election” served
to comfort and to soothe Paul’s distress about his still unbelieving
fellow—Jews by trusting in God's activity and in His being the Creator.
Such a comfort and trust freed him for his further work amongst the

Gentiles (cf. Phil 3,12-14).
These final thoughts were an interpretation which belong

exclusively to Paul’s biography.

mler. Gottes Gerechtigkeit, p.46: "... Rettung Gesamtisraels wird

als iustificatio impii zur Demonstration des sola gratia™; b
and ‘:;f;gf;;“’p;f'ﬂlze.g. p.92: "Stattdessen arbeitet er durch seine dialekti-

AT i Israel zweierlei
sche Unterscheidung des natiirlichen und eschatologischen i
herau.:n(;i.é:tlt ist unbedingter Herr und stdndiger Schopfer seines Yolke(;.)
der sich durch die Anspriiche natiirlicher Abstammung nicht binden 1aBt.
Das natiirliche Israel bleibt von der Vgrhuﬁuns beansprucht”.
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But we - the Christians, and Christian theologians of today - are also

asked whether we can make such an opinion fruitful for our work, and
for our times?

- Are we in a similar situation as Paul wag?
- Are we in such a pressing conflict?

Is it allowed - this may be another question - to develop on the basis
of these texts an abstract "doctrine of election and predestination"?
How can we hold such a teaching in the present?

In the end we have got questions upon questions, and we will attempt
to answer some of them in our final chapter.
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Final Remarks on the Idea of “"Predestination” and
"Election” in Pauline Thought

What Paul did not do!

In our thesis which is entitled "The Ideas of Predestination and
Election in Pauline Thought”, we have dealt with many texts for
exegetical reasons.

But nowhere did Paul develop an explicit ‘doctrine of
predestination or election’ on philosophical grounds. Nowhere in these
texts did the terminology of “election” and “predestination” serve for
working out an abstract concept of God.

And even in Rom 9-11 he did not postulate an abstract and free will
of God, and as a consequence of this a "doctrine of predestination -
election”.

Therefore, it iz also impossible to us to refer to Paul as our
source when we start to develop a "doctrine of Predestination, or
Election” on philosophical grounds. When we regard Paul as our
‘theological companion’, and if we want to walk at his side, it seems
not advisable to us, to establish such a doctrine.

What Paul did do!
The fact that Paul did not carry out such an impossible undertaking
has got several reasons:

Jhe Theo-logical Reason

As he described it ‘expressis verbis’ in Rom 9,19-29, God is the
CREATOR of Israel, and if of Israel, then God is also the Creator of
every Christian.
This knowledge of God - GOD BEING the CREATOR - is not
philosophically based but is a matter of Paul’s religious experience and
knowledge as a Jew. Here, Paul’s background as a Jewish theologian

gets a look-in.

As a Jew, Paul knew God as the Ome who created this world, and

also as the Ome who elected and called Isracl into being as His

chogsen people. God is the One who transformed Israel into a special
people. ISRAEL was and still is GOD’s OWN‘ CREATIO]INI. So
God is the One who was always the primary active partner in the
relationship with Israel. His action was always prior -to Isracl’s
reaction! God acted with ‘judgement and grace’ in Israel. This belonged
and therefore it also belonged to Paul’s.

to Israel’'s experience,
But this theo-logical answer also implies another alpec_t: Becaul“e God
is "the Maker of heaven and earth” (cf. the "Apostolic Creed”), He

has also the right to demand the people’s devotion and service. He is
able to demand that His creation follows His words and serves Him.
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This claim is not an arbitrary and uncontrolled one but it is His right
as being the Creator!

Therefore He can call Israel to the obedience to his
commandments, and to a life which is in correspondence to His
Holiness (cf. The context of Deut 5-7 where we find one ‘locus
classicus” of Israel’s election-theology in Deut 7,6-81291),

| sople { He al : he Christi purch with Hi
chosen people.
Paul can even be so bold as to state that "if anyone is in Christ,
he is a new creation, the old has passed away, behold, the new has
come” (2Cor 5,17;RSV).

The WORD is the means by which God is creative: the world (Gen
1,3 etc); Israel (cf. Deut7); and the Church: they are all ‘creatura
verbi Divini ’, they were all brought into being by His Divine word.

6.12 The Christo-logical reason
The quotation from 2Cor 5,17 leads us up to our second answer.
This one is strictly Christo-logical.
Paul often emphasized that the Christians were "called in Christ
Jesus”, the Son of God292.
Jesus Christ is the Mediator of this new creation. Christ is the One
who became incarnate, and lived as a man amongst men and brought

At this point, Paul came in conflict with his fellow-Jews because he
preached this new Divine righteousness as an open and valid possibility
to everyone who believes (cf. Rom 1,16f), to Jews and non-Jews,
without the observance of the Torah. This evoked the Jewish protest
because they did not accept Paul’s concept of integrated congregations
which consisted of Jews and Greeks.

The former Jewish exclusivity was changed on the one hand into a
world-wide possibility to each person who believes, and on the other
hand the emphasis on faith excluded everyone who did not believe in
“Christ as Our Lord and Saviour”. This dialectic personal conviction

gave rise to the protest of his opponents amongst his fellow-Jews.

They insisted on their privileges as being Jews.

291gee above: 1.2.2

292€y. particularly the “thanksgivings”. See sbove 2.1 and 2.2
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Paul rejected the Jewish insisting on their privileges first by

demonstrating God's election in Israel’s history over and over again,
and he even develops a ‘praedestinatio gemina’ for showing God's
FREEDOM and INDEPENDENCE &s the Creator who began “in
Christ” a new history.

6.13 The Ecclesio-logical Reason
This new history takes place, and this is our third point, "in time
and space” in the Christian congregations. The congregations are - as
we often saw it in the “proem” and "prescript” - God's called. and

also, at the same moment, God's chosen people.
So the third point is an ecclesio-logical opne. The Pauline letters are

no written documents to a pagan world, and they are also no
‘compendium for the Systematic Theology’, but they are a product of
intense "... coptact and communication between author and recipients”.
In his letters Paul "... seeks to inform, to exhort, to convince and to
discipline - in short to perform the same function as he would were
he preaching in person"293,

Both Paul and his recipients know each other; they (seem to) have a
close contact, and Paul regards the members of the congregations he
founded as “"called and chosen people”. These congregations form a
“new people of God", and therefore he can exhort and discipline but
also console them by means of the terminology and the ideas of
"election” and “predestination”.

All the churth-members are active, practising and confessing
Christians who have to deal with jnward - different socio-cultural
backgrounds (cf. the texts from 1Cor 1.2.7) -, and outward - probably
difficulties with the political authorities, or even persecutions -
problems. Consequently, we found in different contexts like the
"exhortation”, or the "consolation” as well as in the "proem” the
terminology of “election and predestination” (as we showed in our
contextual verse-by-verse exegesis). '

This third point is our last but - by no means! - least pomt._ It
is particularly our starting-point when we react to the question

whether it is still possible to hold a “doctrine. or theology of
predestination - election” on philosophical grounds.

The way Paul used the terminology and the idea of "election and
predestination” in our texts demands first of all an altered

Ecclesio-logy.

293The last two quotations are from: Moxnes, Theology in Conflict, p.32
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This renewed Ecclesiology has to consider the results of our
investigation.

Instead of a Conclusion - Some Final Theses

Paul stands in the Old-Testament and Jewish tradition of knowing God
as the Creator of His people.

God created - by calling and electing through His word - the people
of Israel. God also created - by calling and electing in Christ, His
incarnate Word, through the apostolic preaching - the new people of
God, the Christian church!

Jesus Christ, however, is the person in which this election takes place.
He lived God's reconciliation during his life-time, and he reconciled
God and mankind by bearing God's sentence and judgement over
mankind when he died on the Cross. The result was, and still is that
men shall live as reconciled people "before God".

Jesus Christ is - because he is the Son of God - a holy and righteous
person who demands holy and righteous living people when they live
"in him".

"In Christ” the Christians were "called and chosen”.
This does not mean that there is an “elect church”™ with non-believing
members; or that there is a church which must be divided - by
Luther’s fatal distinction - into an ‘ecclesia vigibilis’ and an ‘ecclesia
invisibilis’ (which is the "true church™).
The Christian church consists - according to Paul - of INDIVIDUALS
{ lived a lif (hy of their holy calling!

So, the Christian church consists of those who experienced
themselves as "chosen and elect INDIVIDUALS", and because the
individuals are sanctified and are made holy by God, the church as the

body of Christ, is elect!

This is Pauline Ecclesio-logy: first the individual, then the body - the
church -; yet both ideas are intertwined with each other, and should
not be torn apart. _ e )
The understanding of the church as & "body" without "living nfen.iberf
as well as “individuals” without a "body": this is & contradiction in

terms!
This is certainly a very provo .
because it puts radically into question the existence and the

quo’ of many churches of today.

cative and controversial statement
‘status
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6.24 The Christian church is always totally dependent on God's calling, His

election and predestination “in Christ".

This event is - because it is an action of the Holy God - binding
every Christian to lead a holy life. For that reason Paul can use the
terminology of “election and predestination” in the context of an
"exhortation”.

By using these terms he lays claim on the Christians: Because they
are God's Creation they ere under the Creator’s cleim and demand.
Therefore: "calling” or “election” do not release man from his
obligation. On the contrary: They put him in responsibility.

Responsible and obligatory action and behaviour, of the Christian
and of the church, is demanded in all areas of life. This can almost
be understood as an obligatory demand for the Christian's life.

But because God called man effectively he can also be certain
that GOD will keep him as His elect! God regards the Believer as
His "new creation”, and therefore He will also protect him (cf. Rom
8,28-30294),

6.25 As regards to Rom 9-11 we concluded the interpretation by saying that

Paul was wrestling with a besetting question.
When he had finished his argument, he drew the conclusion that God
"has consigned all men to disobedience, that he may have mercy upon

all” (Rom 11,32;RSV).

This is still a question to me: Are we able to argue that way when
we try to find an answer why one person is & Christian, and the other
is not?

Would we be able - as Paul was - to leave the conversion of the
non-Believers to God's hands, or would we try to pressurize this

person? " '
I believe that to Paul this conmviction of a living and active God

who creates His people by His Word was indispensable for his
missionary-labour. The conviction that everything comes forth only by
God's creative Word gave Paul the calmness to do his work, as he

described it in Phil 3,14.

very much. We - the

Christians, the theologians, the ministers and curates - h'nve to do our
work, i.e. to bear witness to God and His Son I.eml Christ.

Then we may pray and hope that the Holy Spirit as the Interpreter of
God's Word will mediate our proclamation to/the heart: of the people
for we know that the Gospel of Christ is a Svvauig Seou to everyone.

294See above: chapter 3.
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Abbreviations (according to Schwertner)

AncB
BEvThe
BHTh
BNTC
CeB
CNT(N)
EKK

EtB
EvTh
Exp.B
FRLANT

HNT
HThK
ICC

Kairos
KD

L ThK2

MNTC
NCB
NCeB
NEB
NIC

NT.
NT.S
NTD
NTS
RGG3

RSR
SJTh
StEv

TDNT
TDOT
ThWAT
ThWNT

The Anchor Bible

Beitrdge zur Evangelischen Theologie

Beitriéige zur Historischen Theologie

Black's New Testament Commentary

The Century Bible

Commentaire du Nouveau Testament. Neuchatel
Evangelisch-katholischer Kommentar zum Neuen
Testament

Etudes bibliques

Evangelische Theologie

The Expositor's Bible

Forschungen zur Religion und Literatur des Alten und
Neuen Testaments

Handbuch zum Neuen Testament

Herders theologischer Kommentar zum Neuen Testament
International Critical Commentary of the Holy
Scriptures

Kairos. Religionswissenschaftliche Untersuchungen
Barth, Karl: Die kirchliche Dogmatik
Kritisch-exegetischer Kommentar iiber das Neue
Testament. Begriindet von Heinrich A.W. Meyer
Lexikon fiir Theologie und Kirche, 2. Auflage,
Freiburg, vol.l (1957) to vol.10 (1965)

The Moffat New Testament Commentary

The New Clarendon Bible

The New Century Bible

New English Bible

The New International Commentary on the New
Testament

Novum Testamentum

Novum Testamentum.Supplements

Das Neue Testament Deutsch

New Testament Studies

Die Religion in Geschichte und Gegenwart, 3. Auflage,
Tibingen, vol.l (1956) to vol.6 (1962)

Recherches de science religieuse

Scottish Journal of Theology

Studia evangelica

Theologische Biicherei

Theological Dictionary of the New Testament
Theological Dictionary of the Old Testament
Theologisches Worterbuch zum Alten Testament
Theologisches Worterbuch zum Neuen Testament
Theologischer Handkommentar zum Neuen Testament
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WA
WMANT
WUNT
ZAW

ZB

INW
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The Tyndale New Testament Commentaries

Theologische Realenzyklopédie

Texte und Untersuchungen zur Geschichte der altchrist-
lichen Literatur

Luther, Martin: Werke. Kritische Gesamtausgabe
(Weimarer Ausgabe)

Wissenschaftliche Monographien zum Alten und Neuen
Testament

Wissenschaftliche Untersuchungen zum Neuen Testament
Zeitschrift fiir die alttestamentliche Wissenschaft
Ziircher Bibel. Die Heilige Schrift des Alten und Neuen
Testaments

Zeitschrift fiir die neutestamentliche Wissenschaflt

7.2 Abbreviations of my own

BDR

HHi
Luther
NIV
RSV
Str-Bi

Blass-Debrunner-Rehkopf: Grammatik des neutestament-
lichen Griechisch

Hartmut Hilke

Die Bibel. Nach der Ubersetzung Martin Luthers

Holy Bible. New International Version

Holy Bible. Revised Standard Version

H.L.Strack - P.Billerbeck: Kommentar zum Neuen Te
stament aus Telmud und Midrasch.

vol.1 (1922) to vol.4 (1928); vol.5 (1955)
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119
Bornkamm, art. Paulus

Bornkamm, Giinther: art. Paulus
in: RGG3 vol.5; Tibingen, 1961, coll.166-190
Bornkamm, art. pustiplov
Bornkamm, Giinther: art. puotrpiov x1A
in: TWWNT vol.4; Stuttgart, 1942, pp.809-834
Bultmann, art. :x’:pmf,u.
Bultmann, Rudolf: art. dpuiu xth
in: TAWNT vol.l; Stuttgart, 1933, pp.506-509
Bultmann, art. yvwoxw
Bultmann, Rudolf: art. ywwoxw xtA
in: TWWNT vol.l; Stuttgart, 1933, pp.685-719 (particularly pp.715ff)
Coppens, Mystery
Coppens, Joseph: ‘Mystery in the Theology of St.Paul and its Parallels
at Qumran
in: Paul and Qumran (edited by Murphy-O'Connor, Jerome OP)
London, 1968, pp.132-158
Cranfield, Light
Cranfield, Charles Ernest Burland: Light from St.Paul on Christian
Jewish Relations
in: The Witness of the Jews to God (editor: Torrance, David W.)
Edinburgh, 1982, pp.22-31
Cranfield, Romans 8,28
Cranfield, Charles Ernest Burland: Romans 8,28
in: SJTh 19/1966, pp.204-215
Davies, People of Israel
Davies, W.D.: Paul and the People of Israel
in: NTS (W) 24/1977-78, Cambridge, pp.4-39
Delling, art. Philipperbrief
Delling, Gerhard: art. Philipperbrief
in: RGG3 vol.5; Tibingen, 1961, coll.333-336
Dietrich/ Wright/Schneider /Pannenberg: art. Erwihlung
Dietrich, Ernst-Ludwig; Wright, George Ernest; Schneider, Johannes:
Pannenberg, Wolfhart: art. Erwihlung
in: RGG3 vol.2; Tiibingen, 1958, coll.610-621
Dinkler, art. Korintherbriefe
Dinkler, Erich: art. Korintherbriefe
in: RGG3 vol.4: Tibingen, 1960, coll.17-23
Di ddestination
m;li::zl:rr..dE?i:::.Pridutination bei Paulus - Exegetische Bemerkungen
zum ROmerbrief
in: Di rich: Signum Crucis -
um-ndDz:fl :l:;-:tlichen 1irlmchiomsie: Tilbingen, 1967, pp.241-269

Dion, La predestination .
Dion, Hyacinthe-M.: La predestination chez Saint Paul

in: RSR 5371965, Paris, pp.5-43

Aufsitze zum Neuen Testament



120
Ellison, Witness to God

Ellison, Henry L.: The Witness to God of the Covenant People
in: The Witness of the Jews to God (editor: Torrance, David W.)
Edinburgh, 1982, pp.81-84
Friedrich, art. Rdmerbrief
Friedrich, Gerhard: art. Romerbrief
in: RGG3 vol.5; Tiibingen, 1961, coll.1137-1143
Grayston, Doctrine of Election
Grayston, Kenneth: The Doctrine of Election in Romeans 8,28-30
in: StEv 2, or: TU 87, Leipzig/Berlin, 1964
Hofius, Unabénderlichkeit
Hofius, Otfried: Die Unabénderlichkeit des gdttlichen Heilsratschlusses
in: ZNW 64/ 1973, pp.135-145
Jeremias, Gedanke des Heiligen Restes
Jeremias, Joachim: Der Gedanke des 'Heiligen Restes” im Spétjudentum
und in der Verkiindigung Jesu
in: ZNW 42/ 1949, pp.184-194
Koch, Zur Geschichte der Erwidhlungsvorstellung
Koch, Klaus: Zur Geschichte der Erwihlungsvorstellung in Israel
in: ZAW 67/ 1955, pp.205-226
Maurer, art. tf&mu
Maurer, Christian: art. T(3nut xT)
in: TAWNT vol.8; Stuttgart, 1969, pp.152-170
Mensching/ Fichtner/ Michel/ Joest: art. Berufung
Mensching, Gustav; Fichtner, Johannes; Michel, Otto; Joest, Wilfried:
art. Berufung
in: RGG3 vol.l; Tibingen, 1957, coll.1083-1089
Michaelis, art. minto
Michaelis, Wilhelm: art. TNt XTA
in: TAWNT vol.6; Stuttgart, 1959, pp.161-174
Michel, art. utas’w
Michel, Otto: art. poew xtA
in: ThNWWNT vol.4; Stuttgart, 1942, pp.687-698
Moltmann, art. Perseveranz
Moltmann, Jirgen: art. Perseveranz
in: RGG3 vol.5; Tibingen, 1961, coll.226-227
Pannenberg, Redemptive Event _
Pannenberg, Wolfhart: Redemptive Event and History
in: Pannenberg, W.: Basic Questions in Theology. vol.l
London, 1970, pp.15-80
Proksch/ Biichsel, art. AUw ;
Proksch, Otto; Biichsel, Friedrich: art. AE XTA
in: TAWNT vol.4; Stuttgart, 1942, pp.329-359
Quell/ Schrenk, art. exAéyouat ,
Quell, Gottfried; Schrenk, Gottlob: art. EXAeyouat XTA
in: TAWNT vol.4; Stuttgart, 1942, pp.147-197



121
Ratschow/ Dinkler/ Kihler/ Pannenberg, art. Prédestination

Ratschow, Carl-Heinz; Dinkler, Erich; Kéhler, Ernst; Pannenberg,
Wolfhart: art. Pradestination
in: RGG3 vol.5; Tibingen, 1961, coll.479-489
Schlier, art. Elsﬂsepog
Schlier, Heinrich: art. %ked&epog XTA
in: ThAWWNT vol.2; Stuttgart, 1935, pp.484-500
Schlier, art. xs‘pakn’
Schlier, Heinrich: art. XE@oT X1
in: ThOWNT vol.3; Stuttgart, 1938, pp.672-682
Schmidt, art. éyu‘rff
Schmidt, Karl Ludwig: art. aywyq xt\
in: ThAWNT vol.l; Stuttgart, 1933, pp.128-134
Schmidt, art. xalew
Schmidt, Karl Ludwig: art. el 1)
in: ThAWNT vol.3; Stuttgart, 1938, pp.488-539
Schmidt, art. t‘npru
Schmidt, Karl Ludwig: art. 6pilw xt
in: TAWNT vol.5; Stuttgart, 1954, pp.453-457
Schmitz/ Stahlin, art. mapaxaéw
Schmitz, Otto; Stihlin, Gustav: art. TapaxaA€w XTA
in: TWWNT vol.5; Stuttgart, 1954, pp.771-798
Schnackenburg, art. Erwihlung
Schnackenburg, Rudolf: art. Erwéhlung
in: LThKZ vol.3; Freiburg, 1959, coll.1061-1063
Schnackenburg/ Moltmann, art. Priddestination
Schnackenburg, Rudolf; Moltmann, Jirgen: art. Erwéhlung
in: LThKZ vol.8; Freiburg, 1963, coll.661-662 and coll.670f
Schrenk, art. aoﬂ)xopm
Schrenk, Gottlob: art. Bovopat xTh
in: TAWNT vol.l; Stuttgart, 1933, pp.628-636 (particularly pp.633ff)
SeebaB/ Dexinger/ Eckert, art. Erwihlung )
SeebaB, Horst; Dexinger, Ferdinand; Eckert, Jost: art. Erwahlung
in: TRE vol.10; Berlin/ New York, 1982, pp.185-195
Staerk, Zum Erwihlungsglauben
Staerk, Wilhelm: Zum alttestamentlichen Erwéhlungsglauben
in: ZAW 55/ 1937, pp.1-36

Stendahl, The Called Electi
Stendahl, Krister: The Called and the Chosen - An Essay on Election

in: The Root of the Vine (edited Fridrichsen, Anton)

London/ Edinburgh, 1953, pp.63-80

TheiBen, Soziale Schichtung o ' _
TheiBen, Gerd: Soziale Schichtung in der korinthischen Ger!:emde. Ein
Beitrag zur Soziologie des hellenistischen Urchristentums

in: ZNW 65/1974, pp.232-273



122
TheiBen, Die Starken und die Schwachen

TheiBen, Gerd: Die Starken und die Schwachen in Korinth
in: EvTh 35/ 1975, pp.155-172
Vogel, Praedestinatio Gemina
Vogel, Heinrich: Praedestinatio gemina - Die Lehre von der ewigen
Gnadenwahl
in: Vogel, H.: Gottes Wort in Menschenmund - Ausgewihlte Schriften
1929-1939 (editor: Karl Kupisch); Gesammelte Werke vol.4
Stuttgart, 1982 (Berlin, 1.1962), pp.319-343
Wendland, Sklaverei und Christentum
Wendland, Heinz-Dietrich: art. Sklaverei und Christentum
in: RGG3 vol.6; Tibingen, 1962, coll.101-104
Wilckens/ Fohrer, art. copia
Wilckens, Ulrich; Fohrer, Georg: art. coplx XTA
in: Th'WNT vol.7; Stuttgart, 1964, p.465-529



