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ABSTRACT

Tho oubjcet of this thosis iac the procoss of
peculerization in moderm Tuxkey, Xt beging with a scction
roviowing the comcoph of scoulexization in seciological 1.
1litoraturo go that tho subsogquont cxonimatiom of the Twmiica
cago can bo goon in gpprepmiate PorUPoCHive.

The pocomd soction me¥iowe. tho imtollostual cxguonto
curront im Turkey at the tura of the contury, Tho theeo
major golutiong suggostod for tho 1llg of the late Ottenm
Empire are rchoarsed with opoeific caphagic on the thomght
of Ziyo Cokelp, by far the nogt influentiel of the thimkers
at that timo, Thic goction onde with o look at the idcas
of Ataturk, ginco hic viowo hed the most prefound influoneo |
on the ecourgo of coecularizrntion im the Ropubliec.

Tho third soetion zosounts the prostisal moaguros takon
townrdo the goal of seculavizatiorn, This boging with coxly
militaxry mofexmns in the Ottomen Empiro and ig follewed by
a ¥oview of nineteenth contury reformg, It onds with a
moro. detailed discusgion of reformg irplemented inm tho Ataturk

X8

The final section of the gtudy diocusses the evantg
from the beginning of tho multi-party peried until the prosent

tine,

The conclusion shows that secularization rcmains very

mach a live issuwe in Tuxrkey today.



NOTE
When mentioning Islamic law in the following gtudy
the Turkish term Soriat has been preferred to the

trangliterated Arabic Sharis.

For the sake of clarity Mustafa Komal is referred to
as Ataturk even when discussing the period prior to hig
receiving this title from the Grand National Assembly,

For similar reasons the city on the Bosphorus is called
Istanbul even during the period when it would be more

accurate to refer to it as Constantinople,
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SEVLION ONTS

SECULARXLALTON Xif

SCCLOLOGY

Bofore turnuing to the events which have taken place
in modern Turkey and to the ideological elements which
have brought them into being, we should louok briefly at
some ideas concerning secularizaition that axe now current
in the sociology of religion, This is a contentious
aree whach has producea a great deal of iitexature,

A comprehensive zeview of ull this material is beyqnd
the gcope of our eunquiry ana so we shall confine
oursge.ves to a critical discussion of tne term in the
hope of arriving ai a satistactory working definition,
This will e¢nable us to see ihe waln body of whe work
agains. a fairiy weil uerinea bpackground,

No attempt will be maae here to provide a review of
the stetislicel work wuich nas Deen cariied vub i1nto
secularization in YWestern sociely, This is because ve
aim in tnis section to establish u conceptual lramework,
not an empirical one, In aduition, difierences vetween
Islamic aﬁu.Cnristian socievies make statistical
comparison of doubttul value, even wnen adequaie
statisiics are avaiiable, Besades, vhe size of the
staiisticar literature prevents it from being aealt with
adequaively in the space available,

The term "secularization" as founa in sociological
litorawure is not easy to aefine with any accuracy.

Whis is bevause 1is meaning “has become mv ailluse as o
opbscure rather then clarify"ol In this rcespect the

term is not unique in sociology; such terminological




difficulties axe oiten a barrier to the nom-gpacislist
roedox epprosching snciél@gical literaturs, Budd givos
e t0olling oxemple of thig problcm with mogawd to
acculanizationg “the full chumchos of tho tmitod statoo,
end tho aopty onos of snglend, axc pointed to as cvidoncs
of it OZiG$O&@OW92

Bouitt refero to socularization ag "o cituvatiom
in wvhich the baliefs and manctioms of wmeligiom becomc -
ox arc in procesg of becoming — imcreasingly diswegardod
im soclcty as guddos to conduct ox to dOGi@iOEFE&kimngB
Howauor, thig decline iﬁ the rocognitien awarded religlom
by eoeclety is not mexely confimcd te "boliofo and
canctions®, This is recognlesed by tilson vhoge definition
ig both shoxter, and morc comprehonsive than that of
Bowitt, For wilcom, secwularization ig “the process
vhercby religious thinking, practise and ingtitutions
lose social signdficanco",? Thig defimitiom is to be
preferred to that of Hewitt, Vilponls defivitiom giresses
the loss of soclel significance, This point desorves amplif-
deatiom. - - — - : - -

Secularization is a social process active at the
level of the group rather than that of the indivwidual,
It is & loss of common bolief, of commom allegiance to &
religion, Xt is the rejoction of am integrated social
role for the religious institutionz rather than a denial
of the existence of the supernatural forces or powers
vhich the religiouws institutions are held to repreoment.
Se we magt remember that firm religious commitments on.
the part of individual Actors does mot necessarily

disprove the exigtence of secularizatiom., Im exemining



secularization it is society as a whole which must be
our concern: not merely a particularly conservative or
radical individuwal within society,

Later in this section we shall turn to criticisms of
the concept of secularization made by I‘v’lartin,,5 For the
sake of completeness his definition 6f secularization
may be included here, In a fundamental statement of
his thesis he declares that "secularization is less a
acientific concept than a tool of counter-religious
ideologies"o6 We shall return to this view,

Thus, secularization is generally held to be a
decline in the social significance of religion. This ias
seen by a decrease in the relevance of religion ito such
fields of social life as education, the law, and the
political process, As such it is often held to be an
age-long process. ‘'lhroughout history law, science and
ethics, amongst other things, have increasingly become
matters of personal or collective conscience rather than
being based solely on religious precepts, As Pickering
puts it: "the proceass has been at work throughout
history: man's history is the history of his seculariz-
a.tion"o7

One further matter demands our attention, 1t is
important to draw one distinction if we are not to be
migsled by too simplistic an understanding of secularization,
This Yconceptual distinction,..is that between secularization
proper, and structural differentiation"o8

We have noted that shifting the basis for such things
as education, law, and so on is a basic indication of

secularization, Yet Budd defines "structural
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differentiation” as being exemplified by a shift from an
education system controlled by ithe religious institutions

2

to one controlled by the state, Is there, then, &
fundamental confusion here? I guggest not, In
otructural differentiation 1t is control of the education
gystom which passes out of the religiou@ spherc, But im
gocularization 1t is the conceptual bage of the educational
sphexre which pagses from religious to gecular ingtitutions,
Education and educational policies, in secularization,

come to be legitimized by reference to predominently
secular, rather than to religious ideologies, This
distinguishes secularizationzproper from struciturel
differentiation, Secularization involves the dacline

in the acceptability of religious beliefs and dogmas as
sources of legitimation for actiong in the wider social
sphere; it is not merely the decline of religious
institutions as a means of administration and control

of other, non-religious institutions,

A Budd points out "many sociologista believe that
structural différéhtiafiﬁﬁ does not entail secularization",
They argue that fhe fact that such spheres as education
and the law are taken out of the hands of religious
bodies merely means that these religious institutions
perform a "limitéd but purer, and hence more powerful,
rol&"°ll Yet this argument makes little sociological
8ense, As Budd rightly points out: "making values
pure. end divorcing vhem from social contexts and
presgures seems likely to weakaen and not strengthen the
likelinood ot them becoming a basis for action"nlg

The essential feature to notice here is that it seems

10



likely that if the religious dogmas and beliefs of a
society are no longer felt to be binding on the legal,
economic and other institutions because of structural
differentiation; then, the very sacredneas and
unaasailability of these dogmes is likely to become less
a matter of social agreoment, Structural differentiation
leads to a de facto recognition that the religious
institution is not the sole authority in all matters,
Structural differentiation itself creates alternative
authorities in the legal, economic and other spheres,
Thus existing beliefs may be questioned and alternative
orthodoxies may develop,

In summary, structural differentiation does not
mean that the ideélogy underpinning social institutions
is no longer religious: it simply means that institutional
control is no longer operated by religious functionaries,
nowever, structural differentiation may well be a
contributary factor in the secularization process,
But secularization is not merely & shirt in institutional
control, but also a change in the beliefs which are the
legitimation of the institutions,

ihus, secularization is an element of social change,
It may occur on its own or as part of a wider process
of social change, It is thus reasonable to expect the
process to be influenced by the pre-existing society.
As secularization is an element of social change it can
be illuminated by looking at what kind of society is
oveing changed, In a simble form this can be illustrated
by the historical generalisation put forward by mMartin:

"where there exists one religion possessed ot a monopoly
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goedaty eplito into two warxing @id@@W01§ 0f thoso
pldce, ome will bo “ecdicated o 5@@2!.1.@103“01“él Yo mast
toleo mote of this when we consider the position im Tuxkoy,
vith the inditiald qualifi@gtiom that Ottoman Turkoy may
not have bsem ouch a monopoligtic syotem ac may appoar on
e superficlal reading of the factzs, The political
privilegon averdod to the Christien minoritiocs, elong
with the split botwecm Shiti end Sumni groups withim
Izlem may meen that Xglem as o wholc, or any onc part
thereof, was unable to occupy a monopolistic positien,

The position of xeliglomn withim gociety aftew
seculexization differs; end these differcnces hava been
set out by Martinm, He has described a number of typical
sitpations and it may be helpful to outlimc hig major
types kere, The American pattem has taken shape following
the Arerican Revolutiom of 1776, In this type Yreliglom
@as guch ic unproblematic and non-pelitical® al though
vgifferent denomimations tend to support one party rather
than &mnthex“015 The Rritich pattexn developed es tho
outcome of the English Civil Wer of 1642-60, In it
“religion as guch is politically wmproblematic, though
certain partial eligmments of dopermiinations and parties
occmr“"o16 The difference botwcem the American and
Peitigh pattorn is glight but tolling, In the Americem
pattexrm religion is mom=political, but im the Britigh
pattorm thoro are partial "aligomonts of denomimstioms
and paxtdos™, Yot thesc twe types havo im commen tho
foot that thoy fimd roliglom "ag puch" politdcally

unEobloratle,
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Tho outsono of tho Fromeh Rovelutiom of A7BQ, cmd
its ooguols, gavo zisc to tho Propch (Latim) pattern.
In thic type "reldiglen asc sweh is froguemtly o pellitical
foco®, Tnds boing o gocwlt of the fact that
Vechorent apd raccive geewlarigsn copfronts cohoromt ard
b&smivo Eoligi@gity"olw

Flgadly, we conc to the Rucolen patterns vhieh i
the outcemo of tho Rucelon Rowvolutiom of 1917, In thig
potbosn "woligicn i efficiclly privotizod cnd both
boliofo end ingtitutions axo cubjoect e pnoodvo atboslk
omd Paogdvo oxesient,  Buk, ot tho gano t4mo, "tho
intormal othes 0f tho zroliglowwn imstitutierns Lo rot

18 14 will bo obvious Yt

gubstenticlly dirdndshod™,
this is tho rest zadicel of Martin's typos of post-
soctlaxization situation. Xt will bo of imtercod; latex,
te goo which, if any, of thooo types bost fits tho
pregent gituarion in Turkay,

Wo moted abovo that Hardin hog exiticicod tho comsept
of ccowlexization as gwehs cla%ming that it 18 not a
-seiontifiec comsopt but moroly o "teol of commbor-~ .
| roligieus id0@logioQW°19 It ip nov time te glve o littlo
moxre gpace to hig objoctiomg, If thoy do mot ceavimeo
uc of the uselesaness of the comcopt of gecwlerizetiem
ag a means of understanting thoy will at least s@r&o thé
ugeful purpose of poimting up for vg tho difficul ties
and pitfalls invelved im usimg tho concept.

Maxtin points out that gemorally scculaxizotion

is takon mot moxoly %o rofoxr te "tho doslinmo of am

ingtitutien im thic or that racpect, but tho doelimo of
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roliglong ingtitutions comgldercd cs o claao”02© Prlauls]
it gt bo ronomborcd, A€ thio pogitien is te bo
nadntednod, that in-goculorization ve exrc roforeing to a
doslimo in all rzoliglewvs imgtitutiorns., It ocimply a
doeliro im omo Bype of roliglouws imotitutiem, nex yot o
doslime in ono agpoct of all raliglaro institutiong,
Thio may onobleo uwe to distingnich botwveca soculexization
and o ghift from one typo of imgtitutiomnl xoligien e
enothex, But Mextin goos om 46 stato that thero i mo
singlo precogs affecting all roligiong inptitutions im
the samo way bocause religious imptitutions havo ne commen
chexactoristics vhich can ko affected by a cinglc precogs
in 2 wiform vay, Az ve will be concermed with a
gpecific gltuwatien such goneral objections ncod net
comeorm ugs  Wo vill fat ko makimg statomonts aboutb
roliglong inotitutiong as a wholo°21
Mertin varng us that "all ingtitutions oxpend and
doclipe for a wide varioty of rossome and religlous
ipstitutions axre mo oxceptiome"?  Wo must attempt to
be cemscions of this, Causal links botwoon seoularization
snd tho doclime of a religlous imstitution rmst bo ghowm
to oxigts thoy mugt not mimply bo aspumed, Fex it ig
possible that the declime im thig or that religilowms
ingtitution, or ovem in all guch institutions, may mot
be the wegult of secularizatiom byt may comceivably be
duc to amother ceusc,
Mextin tolls us that he intends to arguc againgt
the view .that “whore religion is weak ome has & gure

indicatidn of a devoloped society firmly orientated
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towards the future®, Again, this position, which
Martin argues is a false one, can be stated by claiming
that 1if society would "once educate people properly,

in the neutral scientific atmosphere congenial to
rational values, and religion will steadily lose its
grip and mankind no longer be troubled by bad drea,ms"oz4
One instinctively rejects this position because although
the "scientific atmosphere™ which facilitates rational
enquiry may be "neutral"” human life is anything but
neutral . Human beings do not experience their lives to
be neutral, In addition this position places too much
emphasis on religion as a system of explanation of the
world°25 But '"believers are not failed rationelists
but human beings"026 It is not justified to hold that
being a nuclear physicist and a believer are mutually
incompatible, In addition the views quoted above do
seem to betray a bias which is anti-religious, rather
than a neutiral attitude to religion,

Finally, in this regard, let us note that Martin
shares our worry-regarding the distinction between the
sacred and the profane, No sets of criteria, he
suggests, can be used with any confidence to distinguish

27

between the religious and the secular, We could easily
substitute the word profane for the secular in this
context, For the secular is that which is not

sacred or religious: and this definition could equally
apply to the profane, But there is some doubt as to
whether a strict dichotomy between the sacred and the

profane or the religious and the secular may be maintained

with regard to Islam, which is what most convernsg us in
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our gtwdy of Tuxrkoy.

New wo chall turm ouw attontion to tho somscopt of
soculerization in detall with gpesific cmphogic upom the
thinkdng of Durkhoin, We do so bosawpo, oo will bo
s6en in thoe nont sestiom, it ig tho thowgat of Duskhoin
vhich vag mogt imfluentinl fex thege withim Tuxkoy whe
gove an carly impetus to the sccularization rovomomt in
that country,

For Durldnein a "goeculerizod cocicty implica a lock
of wadversally hold xeligious beliefg"eze Thiz wwld boe
gonorally accopted, Whore Durlthoim differsc from cemmon
prectice s that ho doos not rely wpon statisties of
church attendenco and suck like for hio meapuremont of
soculagization, Durkheim meaeurodlﬁhe secularizaticn
of cooiedy acecording to fivco oclomontos

1) tho church logoa itc tomporal pewoxrs

2) roligiom allews itsclf to boeome tho ebjoet
of melicmtific onquirysg

3) rcligious imctitutiemo. bocoms ircopoblo
of anforeing laws relating to gocrilogos

4) roligiouvg imstitutions aro wamble to comtrel
tho 1ivos of imdividuals though this is
tho only gphexo leoft to themp

5) roliglion faile te hold the most imtolligent
29

mombero of gocioty.
This particular characterization ig ospocially uwgoefuld
ag it has & wider, crogs-—cultural applicatiom than do
dofinitions er moapurcs invelvinrg sgiotistics ef
attondoneo at roligious mectimga., XIa pomy peelotioo,.
both Chxiotien and nem=Christicn, statistics of cttondanco
at acts of worchip exe, at bogt, partial, In many places,
ouch statistics do not exist at all, Thus, there is

congiderablc merit im the guidelines given by Durkhoim,e
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Having said what secularization is and how it is
to be observed, we can now go on to ask why secularization
should taxe place at all, On this point Durkheim's
suggestion is unsatisfactory. For explanation he appeals
to "nature™ as the reason, Secularization is, simply
because that's the way things are, His views in this
respect are aptly stated by Yickering: "the scientific
Durkheim, witnout any clearly enunciated reason appeals
to "nature' - the course of events - a mysterious force
over which man has no control - to explain secularization".so
Durkheim’s unsatisfactory conclusion on this point,
héving been thus stated, need not detain ws any longer,
where, we may ask, will this secularization process
lead us? Durkheim has an answer to this question,
But his conclusion is itself not without some difficulty,
His approach was somewhat paradoxicel: "religion is
dying and society is becoming secular; yet, on the other
hand, religion is alive and will always be a component

31 This is a great problem in the

of social life",
theory of secularizations is it perhaps that we simply
cannot know where the process is leadinf ue? It may

be answered that sociology is not predictive, in the sense
in vwhich the physical sciences are: nevertheless, it was
one of Uurkheim's contentions that sociology would become
ag scientific - and thus predictive - as, say, physics

or chemistry. +he txuth is that this difficulty arises
out of Durkheim’s attitude to religion, The seeds of
this paradox are to be found there, Durkheim, Pickering

tells us, had an ambivalent attitude towards religion,

This involved "a denial of its truth-claims, on the one
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hand, and a worship of its practical effects, on the
other”,32 Ror Durkheim the claime were not trues
certainly they were also unprovable by using the methods
of sociology., But at the game time he held that religion
fulfilled a valuable role in society. The question of
whether a totally nom-religiousm society is possible is
more & question for the philosopher than for the social
scientist, All that is necessary for us to remember
is that Durkheim is wnclear as to the future of religion
and whether or not it will remain a force, or at least
an element, in society, He is unclear as to whether
religion can be or will become wholly non—social and
entirely personal,

Finally Durkheim reminds us of age=long secularization,
as against the shorter term, more rapid phenomenon of
modexn history, It is this age-long process which forms
the back=drop to more modern eventa, For that reason we
state it here, thougnh it is modern events with which
we shail deal iater in this study, As Pickering
explaing its "for Durkheim the development of social
institutions in the history of mankind has been accompanied
by a regression of religion",33 Durkheim's use of the
word "regression" in consideration of this matter is
somewhat confusing as it seems to imply a return to
something, But Durkheim®s point is not that religion is
returning to a previous state, but that it is moving
constantly further from its original state as an alle-
encompassing institution, . Durkheim woulu hola that
religion has never been in such & weak position in soclety

as 1t occupies at present, It would thus have been
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better had ho reforrod to geculerizatiom ag o cemngtont
doslinc or comstant limiting of woligion., This comep
mch elegor to hig view then the vord regression.

Thic can be put amothor wvay te stross the ago=long naturc
of tho proecss but which avoide xoforomeo to regressien,
In develeping meciotics, Durkhoim tolls wgs

therc is a decreaging nuvnboxr of eolloctive
boliofe and sentimonts vhich cxe beth eolleetivo
enovgn and gtromg chnowgh to take on & roliglows
char&ctez,gé

Tawp, xeligion looes beth pevor and imflwonso vithdnm
the wvider socioty and oven lecoo L4%o imfluwomec ovor the
individuaks pertiovlarly, ag bag boor rentiomod, GVOR
the nero educated members ef wociotye

We havo thus outlimed semo uwidoly accopted defir—
itieng of sceuwlarizatiem im occideontel gocliclogy. We
hevo aleo noted Hertim's cautions that tho esorcopt of
gocularization itgolf may be a little weak, Indced,
w0 bavo noted Mertin’s claim that soewlarizotiom may bo
nothing other han & tool of "countor-religious
ideoleglen®, Moxe particularly wo bave seom hov
Durkholm cheractoxrizod and meagurod gocularxizatiomy
in additiem to noting some problematic arces in Durkheim®s
thoughte on the subjoct,

Thmg we cen axrive at o patigfactery verking
definition of gecularization, For tho purpesos of thip
study it will be tekon to meom tho procose whereby various
axcas of social activity, along with the idoology cad i@gb
itimation wndexlyimg then, axe romovcd from the comtrol ef
religiou@ aunthorities,

Wo are nov in & position to turm our attention to
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tho medern pordod im Turkoy. Wo chall bogin, in tho
zostd coction, by looldng ot the idoologlcal end
thooxetical deovolepmonts, Wo shall oxeminc the idees
end boliofe whdch 1lic behind the practical moaguros vihdch
have beon takon, Xn the third coetiom it is thoso
practical mosguros which will be ewxr comeern, JYm the
foverth ceotion wo will leok ot the sltuation im Tuxkoy
einso 1950 im an attompt to asgoss the outeomo of tho
roforms, and to cec if moderm Turkoy ig, im fact, &
peeulexr gtateo, Plekeoring verng uwg thots "roliglemo
exe ruch moro repiliont then is oftom imagimod”,35

Is the goculax xepublic of Turxkey proof of thig fact?
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SECTION TWO

SECULARISM TN

TURKXSH THOUGHT

In thig cecetion wo sghall examine gome nmajor
intalloctual elemonts in Turkigh gecularion, Thig,
along with the pociological materiel alroedy digecusged,
will providc a back-68rop against which to vicw tho
practical meagures to be mentionocd latox,

At tho turm of tho centuxry fow Anatolion willegexro

1 put aid

"poseseed any xcal sonoe of pational idontity™
have & senge of idontifying with Islom and of rosontmont
of the Womtomn infidol°2 Bvon in tha 19605 for mcod
Turks only o Maclin wao o roal Tuxk,> In cddition te
vhdeh at thoe village lovol "xoligion vas highly
fataliotico, highly traditional, ewmd associctod with moeoive
guporotition”,?  Thip ond of tho imtollootual spocitEmn
iz often negloctod im talk of the backgrowsd ef Turkish
gecularicm, It is inclwdod briefly hexe te chow wp, ao
it vexe im xelief, tho idoas to ko mombtiemed ghortly, |
Fatalimi i ofton wood simply es o doregatory torm.
Bofore pacging om it ig worth noting that im fact
fatellom end predestination, as idoes, have two cffocts.
As Robimoon oxplaincs

It may opur a riclng peseple to omermous offoxt
beeanse of conviction in tholr mandfost destimy
to boeeno gupexioery or im tho feco of rovexses,
tho camo philosophy mey provido rotienalizatiem
foxr rogignation to dofont and 1n&ctivi%yo5

Howowox, chengo vhom 1t carc originatod mot in the villege
but im tho mimds of urban intollectualsg.

With the deeline of the Ottomsn Empixe in tho
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nineteenth century it was generally appreciated that

reform was necessary, Groups differsd grcatly howeovor

ag to how much reform was needed, and in which direction
thig ought to move, Thus, for oxample, the Young Ottomang
accapted the need for refdrm but would only approvo of
those Tanzimat reforms which were in conformity with the
50riat°6 In another response to Tanzimat reformg Namik
Kemal argued that Islam was not the cause of the under—
dovelopment of the Ottoman Empire, rather it was non-
adherence to the foriat which had caused the relative

decline ef the Qttoman stateo7

By tho beginning of the
twentieth century, however, there had cmerged threc ‘scheols’
in the attempt "to find a new foundation for the political
exigtence and cultural reconstruction of the Turka",8
By this time the problem was not simply seeon as that of
the decline of Oﬁtoman power; at this stage the problem
was seon as that'of the "ontire traditional existence® of
the Turkse9 We can now turn to look at these throe
groups in turm,

The first of these groupes can be termed the
Westernists, though, as with the names for all the groups,
the term was origihally coined by the group's critics,.
The Westernists were the most loose of the three groups,
not showing the almost sect-like cohesion which the
Islamists and the Turkists displayed°lo Yor this group
the main problem was to cast aside the old system of values.ll
If this were done, a new morality could then be developed
to be erected on the foundation not of the Qur'an, but of

Weatern values,12 For the Wosterniste, then,

modernization was far more than o material mattow, it
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vag eeen, rather, as a cultural and moral iggue@lg
Among tho Wostermlgtoc there are tvo promincmnt figures
that may be comsidercd in turm, Thoy are Toufik Pikrot
amnd Abdullalz Covd@t914

Tovfilk Fikemot (1C57-1915) cousht, through his pectzy,
to toach thig moy E@rality°15 Yot thio nou teaching weo
2ot made im tho cowld of the religlous roralicto, Ho
preechod & geculax moxrelity im whichs "wnlirdtod frecdom
vould be rocogaizod to the imdividvel fer the intewprot-

16 Moot of the vergo weittom

atiom of xoligloug bolicfgh,
by Fllorot prier o 1908 centaimncd vehoment donunciations
of txedition and c:mba;lcuur:ezxrt.i&:xﬁa92’7 Apext from an alregt
Lutheren inodctenco em the individwal’c right to inmterpeot
rgligioﬁa:dogaaso other idcalg wore alge promoted by
Pllerot, Amonggx thege ideals vworasg

belief in man’s dignlty, thc brothezhood of man,
man'o capacity for perfaection, love and peaceg
individual liberty, and the infinite capacity
of Roeson. te transform the WOfldol®

Omc eannot holp but wonder how the cccoptanco of cueh
abgtract idoag a3 "levo" oxr the digndty of mam ceuld have
golved the preseimg probloms of tho Bmpirc, me matter hov
landablc such idcels may be in themselves, Yet one of
the mogt remarkable things abowt Fikxot wag tho fact that
ho menaged to presont this gecular morality without hig
youthful rceders feeling that the idoals ho presentod

19

"omackod of anything foxoigm™, Yot fémeigm they woro,

Fikrot was promoting nothing less than e mov viow of tho

Yoed, whoee four foundatioms wero "imdividueliem,
liberrlisnm, pragantism, and pmritenimm”°2@

Dr, Abdullah Covdoet (1859-1932) boliovod that walome
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tho great mags of the popuwlatiom were onlightonod, thon

all atiompls at reform would bo doomed to come %o nothingozl

Bo congidoxed that the peoplc of Tuxkey verc ouffeming

fron tho game problomg ag those of ethox Muelin poop100022

Thogo problons wexo “tochnologlcal , celontific, ccopomic

23 Anens tho ecousoo of

24

end ovon bleloglecal dogenoxrnsy’,
thoge problems woxo indolemce and Agnoramca, ALooe

thoy oufferod frzom holding te cuporstitiomg vhich woxo iden=
tifiod, Covdot thought oreomoougoly, with tho religlem ef
Iglan, accompaniod by tho pepulation’s "gol{-cubordination®
to roliglous officlale who Covdot comgiderod %o bo béth
gtupid and d@g@m@ﬁato°25 Dogpito ctating tho problém in
such an all=cmbrecing way, Coevdet was confidont thad thaoxe

vas @ solution, Thiog wasg tes

push, pull, if necossery lash tho peoplo inte
moving, working, earning, seeing, end thinking
like the infidels of the WeotOZ@

Dospitc tho way im which the problom wes formulated abovo
i1t migt not be imagined that Covdot was hogtilo to Xalam,
or, fox that matter, to réligi@n in g@nera1.27 He lknew
both the Islamic polcnces and Arabic and Pewsien litewature

28 In addition he showed & great deal of intexest

well,
in the writings of Muhammed Abduh and ether Iglamic
reformers.

Having looked briefly at some: opiniong of the
Westernists we can look to the second of the three ‘aschools’,
Thoao were the Xalamisis and they cen bo further divided
into threo separatc growps, which to avoid comfusion we
will doal with goparatoly.

The firet of the throo Islamigt groups is of limited
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irportance and noed not deteln us lemg, ‘facy callod
themgelvos the Islamic Seciety of Loarned Mem (Comlyot—4
Timivo=i Xglamivo) and their most prominent figurc was
Mugtafe Sabr1629 Sabri boceme famous as the sollaborationist

Soviel=Xglan dusing the Alliod eccupation of Igtanbul

following tho Fizot World Wer (Docember 1918 te Augugt
19?5)039' Thig group oimply pledged themsclves to combat
the viocw belng oxprogecd im gome quartors that it wvas
Iclan vhich wag the obstaclo to pr@grees°31
Tho goeond group of Islamigtes wag knovm &g tho
Muhenmadan UmiomoBQ The mogt prominent member of thig
group, a Boktashi dervish nemed Vahdeti was a self=gtylcd
champion of the causc of orthedoxy and of "xovolutiomaxry
Islenic Internationaliem",’? Vahdeti was found guilty
of imstigating & mutiny of the troops in 1S09 and, aleng
with other losdersz of the Union, was oxccuted following
a court ma:rtialﬁ4 The mutincers wore maimly Albanien
troops of the Pirgt Army Corps which was statiomod in
I@tambuloBB Thoir domands were quite simplog "Tho
Sexiat io in danger, we want the.ggzigiﬁ"gé The Union
argued that as a democracy should fellov the will of the
peoplo, end as the majority of the population were Muslims,
so the law of the land ought to be the §g£é§£°37 Iz
vag not enough to bago certain lavwp, say relating to tho
family, merriege and inheritance, on XIslamic customs,
Upless the Soriat were onforcod im ite entirety, thoy
arguad, thore cowld be mo protemco that thorc was on
Iél&mic stetc and thet the §3£i§§ vag being appli@dOB®
The only long=term survivor of this group vas Sald

Nurgid (L&@T=&9&0)339 Bursi, known to his followers &g
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Bodi-uz-Zeman (The Womder of the Time) was mtill loading

o politice=x0ligious grouwp at the timc of hig d@ath04©
We shell look at tho viewo of this group, known ag the
Burcws, in gomo dotail in Soctiom Fowx,

Now, howevar, we must turn oux attontiomn to tho
final Iaclamdot group tao boe comgiderxod here, This wao

tho geowp gathorecd awound tho journel Sirat-i Hug%akimo4l

Tho outstending figuzxo ef this group was tho peat
Mehmod AlAf (1870-1936).%2  Akif concidermod tho maim
problam 30 be the oxigtoncc of a gulf betweom tho

43 On tho one hand tho

intellectuals and tho masses,
intglloetuals fownd the solwtion to their probleoma im
imitating the Wost, whilo on the other, thc intreduction
of BEuropcem idcas and methode wes comgiderod, by the masces,
to ba thc caugco of their problem9044
Thig group gave congidoxablo thought og to what it
would bo poemiblo and permicgible te borrow from tho
weaﬁoﬂﬁ Obviouoly groat caution wowld be neoded te
engvra that only thngo elemontz of Buropeam civilization
vhich were 'good? ghould be adopted, The difficuliy weas
in dociding vhich elomomnits werce ‘good! and which were not,
Muee Kazim, a writer associatod with this group,
declarcd thats "We have to adopt omly tho geiemcos (4lim)
and the imduetriocs (fem) of Buropo."9®  Other than this
W@aﬁeﬁﬁizatiom vas impoasiblog,even im those matters ef
cugtom which werc believed to be outside the Seriat,d’
Yot ovon thio problem was problematic, Tho Islanists
oy that the grouth of scicmec im Buxopo had coussd tho
doslinn of xoliglomy not tho othom way roumﬂoég Thoy

corgiderod that thisz would mot be too groat a problom inm
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Chrigtianfty, which tolorated a certain degrec of
digtinetion botwoon woligion and the wgrld°49 Howover,
ap Xplam coverod all of iifog eg woll as tho aftor=lifo,
thom 1t would bo totally wmmaccoptablo for YWoatorm pelonco
to be tho cawse of a spread of izxoliglosity im tho Iglamie
world,50

Yot cuch attitudos as thego did mot cazxy tho day,
In part thic was duc to tho rclativo declime in the
position of tho wloms im the nineteenth centuxy.
Proviowgly, "through thoir comtxol of cducatien, of tho
Judieieary and of tho adminigtrative notwork" tho wlemo

34 Aftor the middlae eof

had actod ag ngente of the gtato.
tho nincteconth contury tho uloma wore gradually cquoozod
out of cemtral positioms in tho buroaucra@yo§2 Thoy
reaainod em officialas at tho local lovol, but woxc
roplacod natiomelly by o group of prefossionsl, eaxcexr
civil-gorvents, This gimply romevod them from the centxe
of the dobato ovor modernization and thug limited the
effoctivoness of their contributions,

The thixd ‘achoal’ of thought, and ultimately tho
mest influential werc the Turkigts who omorged 28 a
rogpense to tho Westernists and tho I@l&mistaasg Turkism
developed from a group of imtellectuals whe manif@steda
"s romantic, idealist, and mationalist tondencys they
WOTO, o o PEO=0CCUPLod, o c.with Buxopoan idealistic pm.l@e:iopl‘itﬂ,es°"‘,54l
Net to bo confuged with eithor pan-Turkisn or pen-Terenism,
the Turkists werc the firet Turkish nationalist@.55
Ziye Gekalp (1876-1924) vas the most premiment Turkist and

the majer influencc upon the develepment of the ideas wm

underlyiws Turkich secularism,56 A goed doal of ki
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thowght can be rogarded as central koxo,

Porhapa a vord would be appropriatc horo te diptimsvdoh
botweom Tuxkisn, pan=Turkicm snd pan-Tweanien, Wo havo
zoted that Turkiom omexged as & roopongo to tho Wooteorndisto
and the lelemigto, Panm-Turkisn, om thco other hand,
origirated in the Ruegsian Enpire and was dovolepod im
oppoéition to Czaxist Em10057 Pan-Turenlen, in centrast,
originated in Hwngary ags an altexmetive to the growing
idoelogy of pamaslaviszwgg The difforomco botwoon the
Tuxkicteo and the pen=Turkigts can bo geen =gt eloaxly
in their vadezptanding of nationelity, For tha
pan=Turkigts it meant race, whereas for tho Turkiotc it

59

moent culture, Dogpite the differcmees, hawever,

Gokalp was imfluenced by the pen-Turkists pexrticulerly

vhon thoy weme at their poak during tho Firet World Wareéo
Bofore turning our atiention to Gekelp, however,

a word or twe om the comtrast betweem Tuxkoy and Francg

may bo ingtructive ag many of tho Tuxkicgh imtelligontsia

in the nincteenth and early twontioth centurics woro

greatly influenced by French thought, Gekalp, ag wo

shall see, was no oxception to this,
Leicism cmemged a8 a concept from French congtitutional

63

developments in the nineteenth century, It refeorred,

_ according to Merdin, to "the necessity that the state
refrain from leonding its positive suppert to any omo
religious denomination",ég More exactly, im Fromeh
laiquo hag an "asgociation with anti-cloricalism and tho

©3 But any torm oOF

soparation of church and state®,
movemont could not simply be transpertod from Franco o

Turkoy due to the significant differcmco botweon the two



27
places, This is brougnt out by Mardings

In France religion and the state already operated
on two distinct institutional registers and were
eventualiy separated in tne law of tne land,

In Turkey a limb of tne gtate was torn out of

its body when laicism became the state policyo64

As Feyzioglu elso points out, the scope of secularizing
meagures required by an Islamic society are much greater

65 mis will

than those required by a Christian society,
be demonstrated later when we encounter the actual reforms
carried out by Ataturk,

At this point we may consider the thought of Ziya
Gokalp in some detail, He was "the most original and
influential among the ‘urkish writers of the 20th
century”066 In him was found tne best formukator of the
major trends of the Republican period,67 Durkheim was
Gokalp‘’s principal tea.cher°68 This can be seen in his
insistence that “religion divides everything into two
categories - the sacred and the profane",69 This idesa
comes direct from Durkheim and, as noted carlier, is not.
readily applicable to the Isglamic tredition,

Religion held an important place in Gokalp's
understanding of society, He held that:

All institutions of primitive societies...spring

from religion and acquire their power and value

from this source of sacrednessj0

This habit of xeligion‘s investing other institutions
with supernatural or charismatic power was generally
unproblemavic, However, it did bacome haxmiul when it
was “extehded to worldly or secular, and sspocially to

T

material , ingtitutiona™, Thisg is beceuss it would

prevent these worldly institutions from adapting to the
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expediences of everyday lifc, his demonstratcs how
Gokalp saw the conservative aspect of religion woxrking
as a bzeke on development, but he also saw the
possibility and even the neceasity of using religion

to davelop national identities. As he says:

Religion is the most important factor in the
creavion of national consciousness as it
unites men through common sentiments and
beliefso75

Thus we can understand wny Gokalp could not remove the
Islamic strand from his thinking, To do so would have
been a disaster, Religion wes necessary us a means of
binding men togeiner and providing them with a common
outlook,

Cokalp’s concern for religion and sociel fractors in
his thiuking on reforming Turkey is explainea by his
desire to create a nation in Turkey, and not merely a
state, He puts the distinction like this:

A collectivity united by political moresg and
subject to & politicai authority is called a
state, Tho collectivity which is the product

and tne union of cultural mores unrder & cultural

T4

authority is called a nation,
The reforms Gokalp was interested in seeing were those
aimed at the entire culture and not simply at political
institutions.,

Gokalp recognised that in the days of tne Union of
Progress there were two key schools of thought, one
believing ilslam to be compatible withn modern'oivilizatlon
and the other thinking it was noto75 Bo oaw 1t es a
major part of his Lask to attempt to discover which of

these arguments was irue,
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Ho ®Boldovod that the “fundemontals of the faith®
were not subject to tho laws of evolution which
govorncd social inatitutionsj6 Indeods

A xeligion ceases to be religion when ite
uwltimate principles are belicved not to bo
abgolutc and unchang@ab10,77

But Gololp did not go go far ag to state the positiom
as seen by Reosenthal who axgucs thats

Iglam as a politicel and recligious unity canmot,

at loast in its clesgieal medieval form, mexge

with Western civilization as it is todayo7&

The problem was a difficult one to stete just in
black and white terms. Ag. Golkalp recogniseds

Poople ean noither ontirely drop tho roligiom

they held sacred, nor can they dispense with
' (b

tho nocessities of contemporary civilization,
The answer to Turkeoy’s dilomma was not to be found in so
staxk & choico, Ho recognigsed that Islam “takeg octhical
and legal rulos as religlious rulog and thus makes them
sacr@d“o&@ SoAGokalp tried to fimd the choico ag one
betweon differont cloments within Islen, Ho attemptiod
to distinguich between the fundamental belioefs of lglam
and "the elements that depend on time and place" and may
change with the development of societyoal He cited the
principles of fikh which axe "subject to the transfox-
mations taking placo im...society, end hence arc subject

to change along with society”,ez

He also argucd that |
cextain aspects of Islam "particularly the commands
aggociated with the proper Xolamic organizatiom of
soc:i,cai:y"@3 were actually clements of Arabic culiture and
84

kad no place im "'pristino? Iglam", Gokalp cmphasised

that for him Islam was a religion that "demanded of its
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followers "faith’, and it did not confine its followers

85 as Mardin puts

to any form 6f social organisation”,
it, His major contribution then, was to argue that

there was in Islam both the essential and the non-
essential, This would allow the reformers to replace

or abandon the non-essential elements and to adopt some
agpects of Hestern culture without needing to abandon

Islam in its entirety,

One. of the non-essential elements according to Gokalp
was the Arabic language, He had dreamt "of a country
where the Qurlan would be recited in Turkish",a6 Thia
particular dream was to be answered in the reforms of the
Kemalist era, He also spoke out againat the making of
laws by the Sultan<Caliph and called for the secularization
Y]

of law, This call too was answered in the early days
of the Republic with both the secularizing of law and
the abolition of the Sultanate and then the Caliphate,
However, Gokalp did envisage Islamic education as a basic
ingredient in the education of Turkish youth,88 This was
both out of a desire to create bonds of common belief
amongst citizens and because Gokalp never rejected the
essentials of Islamic faith, However, he never stated
what he held the essentials of Islam te be, and had he
done so any definition he put forward would doubtless
have lessened the acceptability of his arguments;

Thus Gokalp proclaimed the "threefold goal of
Westernization, Turkization, and Islamization".89
Westernization in the form of promoting the methods and

the material aspects of Western civilizaution, Turkization

in the form of the promotion of the vernacular language
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even in worship, along with a general promotion of native
Turkish culture, The essential and absolute elements

of Islam were also to be upheld as the religious idedlogy
to live alongside the material aspects of Yestern
civilization, As this excluded Islam from state
administration and from the organization of society
religious belief was inevitably to become & more personal
aftair, Mardin aptly summarises Gokalp's blueprint as
followss

To draw out the latent Turkish culture of the
Turkish nation, to establish a Turkish state

bagsed on it, to accept Western civilization

and to make Islam a matter of conscience, a

private beliefa90

zokalp was a member of the dratting committee for
the congtitution of the Turkish Republic of 1924091
But apart from this he did not take a particularly active
role in the reform movemenis, Indeed, his "relations
with Ataturk were never very close, partly because of his

22 Gokelp was more of a thinker

academic reticence",
than a man of action, Ataturk, on the other hand was a
man of action, It is now time to turn ouxr atiention to
the thoughts of Ataturk.and his feliow reformers,

Ona of the most interesting studies which would be
of great help in our understanding of the reforms would
be a study into the early thougnt of ataturk, Unfortun-~
ately the basic materials for such a study are not available,
Such a study, on the other hand, would probably show but
little development in his thought, Mawrdin believes that

he had "made up his mind very early concerning the Turkey

ho visualised in the future"’°93

During the reform period Ataturk never ongagod in
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anti=xrcligiows. propagenda cg oftom found in the Sevicd

Union094 Ko veo, in fact, "by no moans opposcd to tho
religion of hip pooplo‘”o95 Rather he vishod t@,rémovo
the conturioco-0ld treditions which hampored frooden amd
pﬁ@gzosoogé Bo pought to Toxkify Iclam and meko 1%
acceptable as both a patural and a rational roligi@m°97
This Turkification of XIslam vas net gimply fox the gako

of Tuikigh n&tiomaligmg9® Hig purposc was rather te
vropled £y Islem foxr tho pako of xeligiouo onlig_hrtemmontwo99
It rust be remombered in thig regpoct that when the Quelen
wag read and the sermon proached im Axabic this wvas gimply
unintolligablo to the vagt majorily of Turkoc, By
steipping Ieolam of the liturgicel uwgo of Arabie Atatuxk
vas onabling the orxdinary Tuxk to gain fwlloxr

intellectual accoss to his roligiom, Mustafe Komel weg
convimcod of the reasonablences of Islamz tho idea bocamo

100

"a deistie comviction" in his mind, As Borkes explaing,

foxr Ataturks

the abolition of tho Caliphatec moent liborating
Iglam from ite unrcssonablo traditionel

associatesm and propering the groumd for itc

emergence as & rational religiom0101

Following the reforms Kemaliots tried to find weys

in which religion could survive in splito ef boing

separated from its cugtomery getting,102 Megtafe Komnad

was personzlly convinced "that a drivo for an enlightencd

and huranized Xslam was absolutely necessary",lo3 Tado
nocessity was beged on what Xemal regarded asg "the doop
ignerance of the interpretexs of roligion",lo4 Yot it will
bo noticod that this new attitude favourod the comtimuwed 1ifc

of only cortain aspects of Xglam, The leas xational, mOre
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dovotioral agpocts of worghlp im tho Demvich oxdorn wows
not to occupy a place in the ro-ghapod Islem vhich vas to
poexoist after tho reforms, There was to be no dependancae

on sointo o0 ghoikhsg becauso Ataturls wished to ineuleato:s

a gplrit of indopondoncco, a ratiomal 'geicntifie?
approaech te lifc, and g pogitiva feoling that

the individunl 1o capablo ef chepirg hic owm

deatingolgﬁ

Iclomic ideas of predostination and of fatalism womo to
have no placc in the now atmosphoxoe

True, zeliglon was grant@d and indeed guarantecd
frecdom and protocti@melc6 But thic was only as lomg &s
"it wves not utilisod to promote any gooial er political
idoelogy having institutiomel implicationa”,lo7 In
Komelist secularism it was the idoology of Islamic polity
which was boing re;jectodolo8 Ta 1970, fox examplo,
Ledoiom wae dofined as a doctring whercby xoligiom chould
be a matter of personal discretion concerncd with
individual conseience not with state oxr public natteraolo9

As Schdmmel commontss

This. betrays & fundemontal misconcoptiom of

the ideal of Islam which secs in religiem end

state enly two aspoctg of the same roality,ll@

Al though Ataturk certeinly did not wamt to destroy Islam

111 yet the Republie is

but simply to disestablish 1%,
firmly baged uvpomn the belief that political power comes
from the will of thoe pooplo "zather then from somo
roligious or divime sourco",™*?  Again tho insistonco of
Borkos that this wag not a mattor of soparating distimct
izgritutiong but of "bifurcating o cleglp oystem” is
suxoly apt3115

Thio particular aim of Ataturk's is, thom, quito
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clear, that is more open 1o questiun however is hov
realistic it is, To what extent Islam may be deprived of
its political element is open to question, Is it
possible in this way to destroy one element without
irrepexrably demaging the wnole edifice? This question
is still, surely, an open one, The Kemalists would
claim that they were re-moulding Islum to present it as
a rational religion devoid of botn traditional factors
leading to under=development and devold of political
involvement, But ig thas merely a change in the
presentation or is 1. actually a partial destruction of
Islam?

while it is not the purpose of ihis stuay to
attempt to angwer these questions it is imporiant tnat
they be included at vnis point since they coucern the
fundamental assumptions and ideas of the Hemalist reforma,
Any assessgment of those reforms will not be complete
until the Islamic world has reached a consensus angwer 1o
these questions,

As we shall see, despirie statemenis by Feyzioglu
that “faith is a private matter beyoﬁa the reach of state

14

power' it has proved the case that: "Iaslam in Turkey

ig far too virile for secularism to ignore and too

115 From theory we will

unpredictabie twu hold free rein®,
now turn our attention to the actiona of the reformers,
Following which, we will look to the resulvs as found in

Modern Turkisn Life,
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SECTION THREE

SECULARISM IN TURKEY

T0 1950
The Terko edopted Xslam vhon theoy camo into cembast

with Muglime as they migratod wogtw&zdgel Eoving dono me
tho conccpt of jihad, or Hely War, gave the martial Twrko
a roligious reagon for going into batilec im additiom te
thodr toxritorial incentivoeé Yon-mildtary aspects of
socloty also bonofitod as the uleoma moved to organisc tho
administratiom of the new territerics conquorcd im the
caxly days of the Ottoman Empirc,? In the following
pages we shall look at ovents at the end of the Ottoman
poriod which wore aimed at changlng Turkey to a gocular
rethor than an Iglamic stato,

The gecularizing proceogs is & loms ome in Tuxkoy
strotehing back before the time of Ateaturk, It nay
be teaced to tho reign of Sultan Selim I (1532-1520)
who catablighed a2 distinction betweon theoeretical and
practical authority, After Selim I the judicial and
theolegical hierxaxrchy of religious scholers werc subjeet
to the authority of the mufti of Intenbvl as Shaikh
al-Iglan,®  But the authority of this official vas
gimply thooretical as he had the power to issuc foives,
but he could mot insist on their boing obeyed.? Tho
process of gecularizing the law has beon under way in
a roal sense in Turkey since the beginning of the last
century.é' In the Tanzimat period the virtues of bochaving
in accordance with Islamic oustoms wag stressed at the
7

same time as laws were being adoptod from the West.

The details of those events will be oxamimed later,
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Although secularizing retorms quickened pace in tne
Ataturk period such measures were not totally
unpreceuented, mven in tne Ataturk period it was maae
eagier for lurks to accept the retorms by Ataturkl’s
policy of spreading the reforms over & period and
introducing them one at a timeoe

In the Tanzimat period two mentalities became
increasingly estranged and mutually hostileo9 These
two positions were those of the traditionalists and those
of the secularists or modernists, In this period the
secularizing of the state took the form of creating
dualities and dichotomies within institutions, noit the
form of a split between church and stateolo This
emphasis on separation and the creation of a series of
dichotomies was replaced in the Kemelist period by an
emphasis on unification and the resolution of the
dichotomies in favour of the secular structuresell
This shift was partly the result of a change of attitude
towards Islam after 1908 when the hope of feforming Islam
into a typically Turkish institution was replaced by a
firm policy of laicism.,12

As Berkes points out, if we accept that there were
two institutions, church and state, which needed to be
separated we will misjudge the events in Turkeyol3
The new Republican regime attempted to act on its
constitutional mandate of freedom of conscience by
establishing government agencies to help and encourage
the people to approach Islam through reason rather than

tradition°l4 Kemalists would claim that Ataturk

performed a service for religion from saving it trom
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5 But Miller sees things

political exploitation,
differently, He argues that although an atheistic
ideology never became established in Turkey, religious
leaders came to have very limited influence on civil
affeirs and social questions, except in the more
remote rural areas,16 Hebster also notes thisg,
remarking that the sole aim of the reforms was "the

17

secularization of political lite', Certainly it is
true that religion was steadily removed from any position
of political importance, \Whether this move was aimed

at being in the service of true religion, as Feyzioglu
suggestsola by releasing religion from political
exploitation is more debatable,

But, as we shall see, the elevation of the people
and their will to a position of supremacy was an early
measure taken by the Grand National Assembly,19 This
both legitimizea tne revolution and made the revolution
a new source of legitimacy, It is by reference to the
revolution that Turks justify their religious reformsa20
This aptly reflects the pragmatic nature of ine Kemalist
rerorms in that Turks now support them by reterence to
an event rather than to an iaeology.,

Before looking at other areas in some detail, tne
attitude of the Kemalists to history is worth noting,.
Kemalism tries to diminisih tue importance of the Muslim
and Ottoman periods of Turkisn niscory°2l' Great
emphasls is given, ratner, to tne nistory of ihe pre-
Islamic Turks and o tne history of ancient groups in
Anatoiian history sucn as tune Hittites,zz Such a change

in historical emphasis seems to have been tnought
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degirable to facilitate the reform of contemporary Turkey.
Xt 15 pbeyond tne scope ot ithis study wvo luok at

how the Ataturld reforms were seen from tne perspective
of whose living in other Muslaim countries, One item

is interesting w0 noie however. As the Kemalist
revolution came aut a time, following tue iirst Worla wax,
when much of Turkey was occupieu by European troops,

the revolution was welcomed by most Musiim countries

as a move against imperia;ismo23 However, this initial
approval may not be assumed to have applied alsu to ihe
variovus retorms proposed after Turkey had forceu tue
European powers to withdrew, BEven wiihin Turkey there
were definite Islamic over=itones tu thne liberatvion movement

in the early 1920s. As Heper states:

If a significant Islamic revival ever occurred
in Turkey it was during the war of Independence,..

Islam was a means to mobilize the masseas against

‘the infidel’, It was used to legitimize the
24

national struggle.
Having made these preliminary remarks we can now
move to look at the reforms in individual areas,

Ottoman Military Reforms:

Much of the early attempts at reform in the Qttoman
Bmpire were prompted by military necessity, ‘'This is
equally true of the tirst deliberate and conscious attempt
at a partiel Westernization policy.25 This. occurred
early in the eighteenth century after the signing of two
treaties gave official recognition to two humiliating
defeats for the Empireo26 These were the treaty of
Carlowitz ¢1699), recognising defeat by the Austrian

Bmpire, and the treaty of Passarowitz (1718), recognising
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defeat at the hands of the Russian Empire,o27 The
example set by Poter the Great of Russia persuaded certain
circles within the Ottoman Empire that a policy of vigorous
Westernization and modernization, particutarly in the
army, woula ecnable ithe Ottomans to pecome, once again,
tho terror of its neJ‘.ghl)otzlr.'mz8 As early as 1716 a
French officer named de Rochefort submitted a plan to the
authorities for a corps of European engineering officers

29

in the Ottoman army, wWe shall see throughout the
military reforms the important part played by individual
Buropean solaiers, The majority of these were to be
French until they were replaced as the primary source of
asgistance by the Prussians in the naineteenth century,

De Rochefort's proposals, nowever, came to nothing at this
early stage,g@
The next attempt at reform centires upon yet another

Frenchman, This was the nobleman Count de Bonneval who
becaue a convért 10 Islam bearing tne name ahmed Pasha
Eonnev&1,3l In Septempber 1731, Popal Osmen Pasha, the
Grand Vezir, gave him the task of reforming the Gorps of
Bombaraiers along kuropean l:lmas.,}2 The significant
difterence vetween this ana the previous episoae mentioned
is thai on this occasion the 1niviative came from the
Ottoman governmenti, iu tue snape of the Grana vozir,

Yhe otner aitference is tnat tnis i1uiviatvave bore frult,
In 1734 a school of gunnery was opeued to traiu oomoaraiers.o55
Phe following yewr, 1n 135, ue Bonneval wes g1ven tne
rank of Pasne of two tuils, anu uhe milivary renk of

gniet Bombaruiero54 Howevexr, tne new scnool was snort

lives, vwhen twue Janissaries founda out about the school



40
thoy oppogoa it and foxrced it to bo cloge@055
In 17¥3 a fresn atiempt was made, In that year,
with the nelp of Baron de Tott, & new scuool of mainematics
wasg opened ror une navyoiﬁ In awulvion O wils Wi
Eﬂ._t;ouva,amz.:s LEU A e lufmguiui @A wloilllDlE Ol & Hey
cospis 0f cugineess anu artillexy, and reorganized the
gum=foundry037 In 1775 de Tott retired to F&ancesie
At this point de Toti's assistant took over the ruwaming of
’the scnool°39 He was a Scotsman by the name of Campbell
who became known as Ingiliz Mustafa after he adopted
IslamOAO
These measures were given added impetus in 1783

vhen the Russians conquered the Crimeaodl

At this

point the Turks were being officially encouraged in their
efforts by the French who feared a Russian threat to
their interests in the Levan'ta42 A year later a new
engineering course wap opened at the urging of the Grand
Vezir HBalil Hamid Pasha,u43 The course had two French
instructors and, because of the language problem, a

local Armenian to act as interpreter,M However, all
the military schools became inactive in 1787 when the
Ottomans became involved in a war against Austria and

45

Russia, They remained inactive until peace was

resumed in 1792, at which point a new Sultan, Selim III,
made a tresh start,46

In 1791, Selim III (reigned 1789-1807) commanded
twenty two individuals to write down their views on the
causes of weakness wiihin the Empire.,47 These indiv-
idualg comprising civil, military and religious

dignitaries were all agreed on the need for military
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reforn,ag However this was a8 far as unanimity womt,
One group of thoge congulted by the Sultan thought that
the ermy should be reformed, reverting to old Ottoman
‘military methods in an coffort to xeeapturc the goidon,ago

49 A goecond factiom congidemed that

of Otteman powor.
the army could not bc reformod and that the begt thing
the Sultan could do would be to digbamd the army and

start again to creato a totally new army trained, armed

50

and equipped alomg European lincs, It vas towaxds
the latter view that Sclin, himself inclinod,51 puaiils)
it wes that in 1792-3 Sclim issued a gerieg of commandg
vhich aimod at cstablishing & new, roguler, corps of
infantxy orgenicod 1ike thoso of Europooszl In order to
furnigh, im part, the money which would be roquired by
thig new forco @ perios of fwesh taxes wexc intreduced
om commodities such as tobasco, spirite and @offoo.,53
Ceontral featurcs of Selim's plans wore now military and
navel ochools.’®  Those offercd courses im gunnery,
fortificatiomn, navigation and ancillary sciences and
reliod heavily oﬁAthe use of Fremch tecachers and
instructeré°55 Fronch cooperation was intorruptod,
understendably, by the Franco-Turkish War (1798-1802)
but was later rosumed when the climate had improved
botwear the two p@u928056 Prior to the War, aftor
1792 instructédve im tho military and naval schoels
were appointed directly by the goverrmont of the French
Ropmblice57

It is important to get these events in perspectiva,
The new changes were confined to the militexry, certainly,

But, the social implications of those moves were fax
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greater than may be imagined, These reforms created
a new element within Ottoman society,58 That element
was, as Lewis pointg out, a group of young naval and army
officerss

familiar with some aspects of western
civilization through study, reading, and
personal contact, acquainted with at least
one Western language - usually Prench - and
accustomed to look up to western experts as

their mentors and guides to new ana better

29

ways,

This was in marked contrast to the traditional and popular
view that the Weat could and did have nothing of any value
to teach Ottoman Muslims,

The next peiiod of interest begins with the mutiny
of the Janissaries on the 15tn of June, 1826, in response
to a proposal for military reform from the then Sultan
Mahmad II (reigned 1806=1859)°60 This was certainly
by far from the 1rirst time the Janissaries had revolted
to impose their (conservative) will on the Sultans,
But.on this occasion Mahmua was ready for their challenge
ana met 11 head om, tuns loaaea with grape-shot had
previously been placed in Mahmud'’s palace, ana when tne
Janissaries assembled in the Hippodrome, as they habitually
did when in revolt, the guns opened fire on them,61
The firing coniinued for about wnirty minutes by which
time virtually all the Janissaries had been killed.62
The same day a proclamation was issued abolishing the

63 Mahmud could now enjoy a freer

Corps of Janissaries,
hand than any reforming Sultan befoxre him, The Janissaries
had constituted the most poweriul, certainly the most

militarily potent, obstacle to retormm, Witn ine Corps
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aboliched Mehrwd could now proceed with hig reforming
scheomog without needing to go in foar of lesing cithow
hip throme or hig lifg,

Thug 4t wves that at the end of 1826 a eodo of rogule
ation was proparod for the formatiom of a now-stylo &xay°64
The forco was to congigt of twelve thousand mon stationod
in the capital with additiomal troops in the pr@viﬁces°65
Ezch men: was to gexrve for a poriod of twelvo ye&rsoéé
Mehmmd and his advisers wome groeatly oncouraged to mova
in the dipectiom of Westernizing and modernizing tho
armod forces by the striking success achieved by Muhammod
Al1 of Egypt im similer reforme,®! It wes, thus, te
Egypt that Mahmud turned with a roquost for twelve oxport

ingtructors to help in the modernization drivocég Tho

&9 Thus Mahmud wag forced to

roquost was turnod down,

turn to Euxopo for assistanco,70 But the Sultam would

not turn to France for help em acecownt of their support

for Mshammed Ali in Egjpt and thoir carlier sympathy

with Greek insurgentea71 An offer of hélp,came from

Palmerston in Emgland but was turned down on accoumti

of English philh@llenismo72 In 1835, however, some

Turkish ocadets were accepted for training at Woolwich

and three british officers went to Istanbul to assist

with the military roforms,'> This was followed, im

1838, by & British naval mission to Istanbml.?4 Both

miscions met with littlo success, however, at least pertly

duo %o the growth of Rugsian influwencoe in Ietanbuloﬁs
Boginning in 1827 Mahmid regulerly senti groups of

76

gtudents to Buxrope. At first these growps were made

up exclugively of army and naval cadets, but in later
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yeers civilian atudents were also included in the pa,rfgieso777
Mahmud peraisted with this policy, despite the fact that
it created a certain amount of oppositiom among ruling
circles in the capitale78
In 1835 the Sultan engaged the services of wvon
Moltkec, & Prussiam, who was to help in training the new
army,Tg Following this appointment Prussian and Austrian
help was sought in training the army,&o The Sultan
discovered that assistance from these quarters was
readily &Vailableesm From this time on there was a
growing tradition of Prussian advisers and instructors
in the Ottoman army which culminated in the Empirc’s
involvement in the Fiwrst World War, But owen though
the soldiersm of the new army were now being trained, with
European help, the army still suffered from one chronic
shortage, Apart from the presence of a number of Western
rencgadcs, the army was pitifully short of competent

officers,82

Indeed, in part the Ottoman army was to
remain dependent upom Prussian officers for the remainder
of the Empire’s history,

Mahmud®s other major military reforms consigted im
establishing a number of schoolas, In 1827 a Medical_
School was founded exclusively to train Doctors for the
army685 Civilian Doctors, meanwhile, continued to be
trained in the Medical Departments of tratitional
Medreses,a4 In the new Medical Schoel instruction was
in Turkish and French with several of the instizuctors

boing brought from Europe.&5

In 1831-4 two other schools werc opened for tho

putrpusg o' thabtruwoting wilitary p@raonn@l°86 The first
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of thesc was an Jmperial Music Scheol %o trmin trumpeters

87

and drummers for the new army, ' and the sccond was a
School of Military Soiencesg&& - Buropeans played a largo
pars in the teaching of both these schools and the
knowlodgo of one Buropean languagc, mest often Fronch,
wasg compulsory for all studenta,89
In 1843, came the last majoxr military refomm of the
Ottoman pori@d°90 At this time, during the reign of
Abdwlmecid I (1838-1861), the army was rcorganized into
93

five army corps. Each man was to serve for five years

with the regular troops, followed by a further seven yoars

in the reserve forcesogg By this time all aspects of training,
equipment, weapons and organization wero firmly based on
European modols°93 All that is oxcept head-wear,

Ottomon troops werc now wearing the fez, which had been
introduced from North Africa in 1828 on the orders of Sultan
Mahmud IL,94 We ghall look at the fez in more detail in

a later section when we consider the so-called Hat Reform
introduced by Ataturk,

The fez apart, it is also important to remember that
simply dressing the ordinary soldiers in Europsan stiyle
uniforms was a considerable gtep im a secularizing
direction, In order to explain this statement, which
may appear an exaggeration to a non-Muslim reader it will
be necessary to explain briefly, the doctrine of Bid’a.

Bid'a is basically innovation, More fully, it
meanss "some viow, thing or mode of action the like
of which has not formerly existed or been practised,

95

an innovation or novelty", In the religious vocabulary
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of gomc people Bid'a acquired "pejorative connotations -
equivalent almost %o l’aereay'%%6 For this group all
innovations, all departures from the customs of the
Prophet’s time were to be considered Sinfu1°97 Othexs,
on the other hend, were prepared to accept that certain
innevations, so long as they did not actually contrzadict
the customs of the Prophet, and the teachings of the
Qurlan and Hadith (tradi ions), could actually be
boneficiel,?® The jurist al-Shafi’i contends that Bidla
may be either good or badeggy The benchemark for
distinguishing betweon the two is to consider wheothexr ox
not they contradict the Quran and the traditiomseloo
It ig against the background of this doctrine that the
often small changes occurring in Turkish life, in the
present caso army life, must be moasured,

By the time the Ottoman military refomms had been
completed there had been many such innovatioms and the
Muglim soldiers were dressed in European uniformg,
carrying European cquipment and fighting with Westexrn
veapens, Even though these may not have been goem by
some as innovations contradicting traditiom, there was one
further consideration mitigating againat their cager
acceptance by the troops, Theae new clothes and weapons
voro thosc of the hated Western infidol: poeple whose
ways, particularly in battle, had so ofton been secn as
antagonietic towarde Islam, oven if their uniforms did net
contradict it, The Sultan’s new style army had adopted
infidel ways in order to fight for territory and the

State: vwhereas previously it had rejected infidel ways,
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and fought for Ialam,

Se we see that the military woformo both paved the
way for secularizing meagures by destroying the traditional
congervative power<base of the Janissary corps and aleo
began the proccss by Westernizing the armed forces,

19th Contury Reformgs

We may now turn our attentiom to various reformg
wvhich took place in the nineteenth century outside the

purely military sphere, We ghall come in%a little

while tq/the group of reforms known as the: Tan21mat
but flrat we must look at the reign of Mahmud II which
#mmedia?gly preceded the Tanzimat peried.

Swﬁt&n Mahmud IX, sometimes referred %o as the Peter

the Groat of the Ottoman Empirc, wes born in July 1784,20%

102

the sonﬁbf Abdulhamid I, He appears to have been

greatly influenced by Selim III, his cousin, and 1like

other Oﬁtoman rulees before him, knew no Weatern
2 103, '

¢

1anguageso

Mahmud“s great aim was to centralisc %he administration

of the’ Empino by bringxng4§5§=§§@vinces uﬁ&er the direct

and effectivo control of t;%\government in. Istanbulolo4

105

In this he was largely successful, He ceftainly

succeedéd inAestabliehing his personal and direct control

over boéh Rumelie and Anatoliaolo6 Te ac?ieve this

required, essentially, the elimination of 2ll intermediato

sour¢esfof authority and pOWeroLOT All power which derxived
from inh@eritanceD tradition, custom or eve@‘popmlar agsent

was to ﬁe suppressed leaving the Sultan asthe only gource

108 1

of legitimate suthority in the Empire, Clearly, the
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supprogsion of the Janigsary corps was an clcecment in
this policy, On the whole it is this centwalizing
element which dominates the reforms of Mzhmud's reign,
Hig zoforms represent an essential clearing of the groumd
prior to the attempts at erecting now structarce which
wag medce following his death,

In 1838, Mahmud took limited steps im the directiion

109

of reforming education, Two new grammar schools woEe
established in mosques in Istanbul, the purpose of which

wag to prepare boys, up to the age of about eighteon, for

110 Al though the establishment

entry into the civil servies,
of the schools was an innovation there was nothing very

novel about their syllabuses, In fact the syllabuges were
remarkably traditional with the main emphasgis being gramatical
and literary,]'11 The schools, thus, could do nothing to

help with the chronic shertage of Muglim Turks with an

112 Megt of

adequate knowledge of some Western languasgoc,
the translation work which was neocded in the Empire hed
to be done by members of local Jewish and Christian

minoritieéoll3

Yet this gituatiom came to be seen as
unsatisfactory, particularly as the ruling elite in the
Empire came to believe that the loyalty of their non-Muslim

114 wuslim Turks

subjects was not always to be trusted,
with a knowledge of European languages were needed to learn,
and subsequently to teach Western sciencesolls Aleng with
this a new Turkish vocabulary would need to be created

to refer to tho things and concepts which wero being
imported from the West.11® pegpite the urgency of the

need, however, no significant improvement was to be made
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in tho situation for some timo,

A centralized authority and administratiom for tho
Enpire would clearly increasc the burden to bc carricd
by Mahmud’s civil servants, both in the capital and in
tho localitioa, In ordex to ensurc that the new systom
of centralized government worked satisfactorily, Mahmud
attempted to xaise both the status of his civil servants
end their standards of proficiency and honegtyoll7
Clearly, the ®wo schools mentioned above were aimed at
improving the proficiency of civil servants in the long
texm, However, im Junc 1926, more immediate stopas were
takenolla Mahmud extended the right to bequoath propexty
to civil servants: previousely they had no wmight to
dispose of their cstatos to a next of kin uwpon their

119

death, At the seme time this measure cxeded a

traditional privilege of the ulema, who up until this

time had been the only membexs of the ruling askeri

clasgs who had the right to boquoath their prop@rty,120

This measuro did, then, extend to civil sezvanis a

measure of security for their lives and their property

vhich they had not enjoyed hitheﬁt@olZI

1831 maw the firgt Ottoman censug of modern time@elez

Tho census was limited in scope, surveying only the meale

123 The reason

populations of Rumelia and Anatolia,
for those limits is to be found in the purpose for which
the information collected was to be used, for assessing

124 14 10 inteposting to noto,

congeription and tenstion,
however, that, in an atiempt to alloviate pepular foars

and suspicions of this move, certain members of the ulema
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wore included among the census tvakers, Also at thig

time, a land survey was carried out to facilitate a more
efficient system of asscsgment and collection for t&xe@,126
In the same year a step was taken towards the
abolitiom of feudalism when the Timar system was a.bolishedgm7
A Timexr was a piece of land which was held by a Sipahd,
a cavalryman, in return for military serviceolzg Thig
moasure had two effects, Firstly, it did away with a
form of military service which had become inefficient and
vnreliable, Secondly, it assisted in the centralization
of anthority by eliminating Timar tonants who had often
become pewerful figures in the pr@vincesolég
In 1826 Mahmud incorporated the administration of
all pious foundatioms and their revenues in a new

‘Dirsctorate, later to become a Ministry, of Evkafelgﬂ Bvkaf,

in Arabic Wakf (or Weqf), is a pious foundation, usually

in the form of land, the revenues of which are assigned
to specific, religious purpoees°131 By this move the
collection and expenditure of all such fumds was concen-

132

trated in the hands of the Sultan, This move was far

more dangerous and controversial than the others which

133

have been mentioned, Perhapa one of the most
significant effects of this measure, however, was to
deprive the ulema of a measure of independence, Ve
shall return to this aspect of the reform in a little
while,

In 1831 the Turkish official gazotte (Tekvim=i

Vekayi) begen publication,’34 Thig avent aided the
precess of centralization by oxplaining the policiees of
the Sultan to his civil servants for whom the gazette
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came to be required reading, An additional contrioution
to the centralization ot ail power in the nands of the
Sultan came in 1834 with the inauguration of an official

135

postal system, The appearance of ihe first telegraph

in 18%5, and the tirst railway in the 1ollowing year

algo increased the effectiveness of centralization0136
The importance of such centralizing measures as have

been discussed can best be appreciated by realising that

the power=baées of various groups which might oppose

reforms was being gradually eliminated, The conservative

and traditionalist Janissary corps was gone, the uleme

had lost their financial independence to a large degree,

and local officials and nobles in the provinces hed beem

brought more firmly under the contrxol of the central

administration, This meant, in effect, that a reform

minded Sultan was in a far better position now to impose

his desires on the Empire than had previousely been the

case, The other major trend, connected with centralization,

shich contributed to giving future Sultans more of‘a

free hand was the bureaucratization of the ulema.

This may be simply illustrated by looking at the position

of the Chief Mufti of Istanbul, the leading member of the

ulema class in the entire empire, Prior to the

destruction of the Janiseary corpa this official had

appointed his own gecretaries ana assistants and transacted

all his business from his own home.,137 Following the

abolition of the Janissaries, however, the Sulian gave

the Chief Mufti the building previously occupied by the

Aga of the Janissaries as his official res:Ldenceo:!'}8

To assist the Mufti in his new official residence a
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department of the Chief Mufti was created whose secretaries
were appointea on the approval of the Sultan5139 The
consequence of such a bureaucratisation of the ulema
is well stated by Lewis, He tells us that it:

undermined their popular and effective power

and greatly weakenea their ability - and at

timea even their desire - 10 resist cnange°14o

Changes were also being made in the social lite of
the upper echelon in the capital., From 129, for
example, the Sultan began hosting wWestern-style

141

receptions, The arrangements for these events

incluaed the use of Buropean furniture anu the Sultan
went go tar asg tQ snowy defefenCQ t0 any ladies pr@sen%olaz
One mist not be tempted to under-estimate the aifierence
which Buropean turniture made, New forms of furniture
can change not only the appearance of a room, but also

the way in whicn people sit, eat and act in ife As
Laroui puts it:

It is true that it was not the Dacembrists
or the Savants accompanying Bonaparte'ls

expeditions who overturned societies, whether

Russien or Egyptian, but Bnglish furniture.145

It is, however, equally important thait the reform
meassures initiated by Mahmud ashould not be ovexr-
estimated, while these measures were an essential step
in clearing tne ground tor what was to foliow they did
not go very deep. The law of Islam was still, subsiantially,
uncnallenged.l44 Certainly in questions of marriage
ana divorce, tne tamily and inheritance Islamic laws anua
customs were still aominant.145 Equally the status of

women and ol slaves remained urxcl’xasngecl‘,l46



The obstacles faced by Mahmud, however, werec
consiaerable, He had to overcome the profound and
vell established contempt of Muslimg for the infidels
and for anything which had an infidel originol47 This
view prevented Mahmud from enlisting the aia of any but
a few Westerners in hig efforts and meant tnhat only
limited use could be made of those whose assistance'wés

148 Nevertheless a start had been made,

engaged,
Mehmud was unable to buila on the ground whicn he had
cleared of its most dangerous traditionalist obstacles,
owing to his death im 1839,

On the aeath of Mahmud II his son became Sultan

Abdulmecid 1.149

Abdulmecid was determined to continue
the reforming work of his father and was greatly

encouraged in this by his mother, the Valide Sultan
150

Bezm=i Alem,
Ho time was wasted. On the third of November,
1839, Abdulmecid‘'s ministers produced the Noble Rescript

o1 the Rose Chamber (Hatt-i Serif of Gulhane), which is

generally regarded as the first reform of the Tanzimat

151 Among other things this document proclaimed

period,
security of life, honour and properiy for all subjects,
the abolition of the system ot tax farming, regularly
and orderly recruiiment into the armed forces, fair and
public trials for criminal offences, and equality of all
citizens before the law regardless of their religiono152
It was this last element which represented the
greatest departure from standard Islamic custom and was,
thus, the most shocking and disconcerting to Muslimsa153

It is true that both the traditions of Islam and the

53
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pelicy of the Qttoman Empire granted a large amount of
autonomy to nomn=Muslims in the organization of their own
affairs and were, on the whole, fairly tolerant towards
themols4 Yet it is equally true that thig tolerance
rested on the assumption that the "tolexated communitics
were geparate and inferior and wero moreover cleoarly

155

markod as such®, During Ielamic conquests, on the

whole, Christians and Jews were not encouraged to convert

156 To an extent this may

to Yglam in any large degreoc,
well have been because the economic status of the Arab
Muslims depended upon the subjoct poopleé retaining their
former religion and paying the poll tax°157 In addition
to peying the poll tax the non=Muglim subjects of a Muslim
government had to distinguish themselves from Muslims by
not riding on horseback or carrying woapons, and by having

a genorally respeciful attitude towards Muslimsolsa

The non=Muslim was also at certain logel disadvantages
wvith rogard to protection under criminal lawv, testimony
159

in law=courts and marrxiage, Yet more expliclit expres-

sion was given to the inferior status of non-Muslims

in A.H. 100 (717/718 A.D.) when the weregild for a
Christian was fixed at half that for a Huslim.lﬁo Thus
it is not surprising to find that at the time of the
Rescript many Muslime simply accepted that slthough Jews
and Christians mugt be tolerated, they must also be
regarded as secomd-class citizens, Thig view is well
encapsulated by Lewis: the "imfidel and the true
believer were different and separata; to equalize them
end to mix them was an offence againgt both religion and

commom.sene@"olél It would require a great offort Lox
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Muslims to give up this principle of imequelity and
separationolbz° At the very least the Noble Rescript,
thus, declared the intention to partially secularize the
legal system by removing from it any element of discrim-
ination in favour of Iglam and of Muslimg,

Another interesting feature of the ivoble Rescript
is that it openly refers to the measures proposed as
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ey laws" anu "new ingtitutions', From what was
éaid above concerning the doctrine of Bid'as the signif-
icance of these references will be readily understood,
If there remains any doubt, however, as to the
importance of even minor changes there is a saying
attributed to the Prophet Muhammad which can surely shed
some light on the significance of ithe claim that the
Noble Rescript intended creating new institutions,

| According to the tradition Muhammad said: "the worst
things are those that are novelties; all novelty is an
innovation, every innovation is an error, and every error

leads to Hall=Fire"ol64

Despite traditions such as

thig, then, the Noble Rescript proclaimed the intention

of the Sultan and most of his senior officials to create

new institutions, rather than simply to pretend; as had

happened in the past, that what appeared an innovation

was simply a reversion to a previous custom or institution

which had fallen into disuse,l65
One of the "new institutions" which thne Noble

Reacript established was the Council of Judicial

Ordinences (Meclis—i Ahkam—i Adliye), sometimes also

referred to as the Council of Justice°166 A body bearing

this name had earlier been established by Mahmud II in
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1&370167 In the NMoble Rogexript this body was givoen
168

e VYgupervigory and quasi-=legisletive” function,
This sexrved to place in roadineseg the administrzative
apparatus that would be used ghorily when various legal
codes began to be intreduced into the Ottomen logal
syatom,

In March, 1840, a completely new foxm of centralized

169

provincial administration was introduced, Likc many

other introductions into Turkey im the Nimeteenth Century

this was based on a French modelol7o

In place of the
carlier system of tax-farmers and semi-feudal dignitarics
the now system placed the districts under the contrel

171

of selaried officials, Thisg system would serve to

centralize power in the hands of the Sultan and, at the
game time, to bring to an end ithe old feudal system which
still held sway in some areas, But it wag also yet
another innovation, and, further, an innovation copying
an infidel system, However, this was something of an

ambitious project and it was a littlo while befoxre it

could be fully put into offect over a wide area.1?2

According to the strict theory developed over the

years by Muslim jurists, there could be no legislative

authority in a State as all law came from God and was
promulgated in the form of divine revelationel73
However, strict theories often find it necessary, or merely
oxpedient to compromise with events and this theory was

to be no exception., In carlier Islamic Empires the
Jurists had recognised both custom and the will of the

174

ruler as legally valid and effactive, Thege clements

verc applied in administrative tribunale which were
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outaide the system of courts administering the Holy L&wol7s

Certainly the Ottoman Sultans issued Kanung, but it would
bc a mistake to regard these as laws, Rather, a Kanun

ig "a codification of existing law - a tabulation of
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logal rules®, In fact the Ottomems went furthor

thaen previous Muglim regimes had dome in establishing

the authority of Islamic Lawol77 However, majoxr depaxtuxrce
from this tradition began in the mid-Nineteenth Century,

In 1840 a nev Penal Cede was j.lrri',zf.t'adu,czed017'a The

provisions of the Code were influgnced by Fronch law

but werc ¥mainly within the frameoworl of the penal law

of the §g£é§="ol79; However the code did affirm the
equality of all subjects bafore the l&wolao Herae, for

the first time, albeit tentatively, wo sce the appearance

of a legislative body and the regulative principle im

the Qttoman Stata@lel The ulema offered ne resistance

to the nevw C]odoe182

In 1846 a Council of Public Instruction was created
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which, in 1847, became a Ministry, Although the

plans for this new body were ambitious, by 1850 only gix

184

new secondary schools had been established, Taken

185 in

togother the new aschools only had 870 pupila.
establishing the achools the Sultan and his officlala
were careful to pay lip-service to the important placo

186 In gpite of thisg, however,

of Islam in education,
it was this refarm which paved the way for secular

education, for the effect of the reform was to create
new schools whose teachers and curricula were outside
of the control of‘the g;ggg,le?

So far the reformers had not felt sufficiently suro
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of themselves to establish any system of courts or any

legel system noi almost entircly based upon the religious
lawy of Islamalee In 1847, however, mixed civil and
criminal courts werc cstabliched with Buropcan and

189

Ottoman judges sitting in oqual numbexa, The rulog
of evidence and the procedural rules for these courtg
were drawn from Buropean rather than from Islamic
sou.;v:cese:l‘g‘Q

Othex developments were taking place which served
to bring Turkey cleser to the major European powers im
the field of legislation, 1In 1840 Commercial Boards

193

wvere given official recognition, The task of thesc

boards was to adjudicate casesg between Turkish and foreign
traders by applying Burcpean customg and practicosel92
In 1850 & Commexrcial Cede was adopted and onactods
the first secular code im Turk@y.l9B This codo had

been prepared for introduction in 1841, but due to epposition
from the ulcma its promulgation at that time had been
abandoned.,l94 This code was based on the French

Commercial Code of 1807,,195 and was administexed by
Commercial tribumals totally independent of the 3&3553196
This code, indeed, was the "harbinger of a complete legal
and social revolution".197 It was followed by an
additional Commercial Code, also adopted from the French,
in 1860.*%®  This code, together with the Maritime
Commercial Code of 18649199'was administered by the
Commercial Courts which were respongible to the Mindstiry
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of Commerce, In turn, the working of these courtis

was regulated by the Code of Procedure of Commercial

201

‘Courts, imtroduced in 1861, All of these measures



59

wvere adopted from the West for pragmetic rcasons

gstemming from the pressures of the world economic syet@mozo2
Such develeopments however were not only to be found

in the Commercial sector, In 1858 a new Penal Cedo

wag publighed which was adopted and modified from the
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French Penral Codo, Although based on the Fronch

model the novw Penal Code did have "several gignificant
204

omigeions, additions, and amendations®, However,
the new Penal Code did abolish the traditional hadd,
defired punishments, of Islamic laws all that is but
the death penalty for a,posta.sy,zo5 To administexr the
Peonal Code Criminal Courts began to be established

206 Yot

alongside the traditional religious courtas,
the shift to Wostern Legal Codes was not wholesele by
any meang, For in the same year as the adoption of
the new Penal Code, a land law wag adepted which wag
"prepared with due concern for national practices and
needs"ozo7

The adoption of Western based Legal Codes was, of
course, as much a measure of secularization as one of
Westernization, The adoption of theose Codes
necessarily required, at least in part, the abandoning
of the religious law of Islam,

On the 7th of May, 1855, a Ferman was issued to
abolish two elements of discrimination against non-Muslimg
which were mentioned above,2o8 The Poll tax was
abolished, and the prohibition against non-Muslims bearing
arms was lifted throwing military service open to all

209

citizens, However, after being disqualified from

military service many members of the minority communities
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were clther unsuited, or oimply disinclined to sexve in
the armed forcesOZIO Thoge who cixempted themsclves from
military service were obliged to pay a special oxemption
tax (the bedel) which was levied in exactly the same way
a8 the Poll tax had beonogll Thug for many in the minority
comunities the offect of the two measures taken together
was to leave the situation exactly as it had been before,

On the 18th of February, 1856, a new reform charter
was promulgated by the Sultans the Imperial Rescript
(Bati-ti Hwmaywn),t?

sot out in the Noble Rescript of the Rose Chamber of

This reaffirmed the principlog

18390213 Tex farming was abolished yet again, as was

discriminetion against subjects on religious gromndge214

On June 20th, 1861, Abdulmocid died and was succeoded

21%

by his brother Abdulaziz, Abdulaziz was not an easy

individual with whom to work, being "“capricious and violent,

obstinato and ira,scible",216 Unlike his brotherx,

Abdulaziz was not at all in sympathy with the reformers,217
Despite this, however, the reform movement had by now
gained sufficieont momentum to be able to comtinue itg

work for some time longer,

In 1868 the Imperial Ottoman Lyceo was opened in

218

Calatasaray, This w~8 a major event in the progress

towards secular educatiom. It was, in fact, the first
attempt made with any seriousness by a Muslim government
to provide, at the secondary level, a modern education

219

in a Western language, As might be expected following

the precodent of previous reforms the language in which
ingtruction was provided at the schoel was French°22°

Another notable foaturo of the schoel was that horo,
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for the first time, Muslim and Christian pupils wexo

taught sidc by sideo221

The importance of the school
went far beyomd the fact that it provided this
mixod teaching in an attompt to move towards religious
do-gegregatiom, As Turkey's need for officials with a
Western oducation grew, so graduates of the Imperial
Ottoman Lycee came to play an increasingly important
- part in the development and administratiom of the
Ottoman Empire and, later, of the Turkish Republic°222
The Imperial Ottoman Lycee, Lewis tells us, "had ne
playing-fields, but not a few of the victories of moderm
Turkey were won in its cla,essrooms"ozz3
The firsi important innovation in the sphere of
vivil Law occurred in 1869, In that year the
Civic Codo began to appear, and would continue to be

224

publisghéd in instalments until 1876, This Code

simply codified the existing religious law "instead of
trying to solve each legal problem by means of Fetva.s."22S
Despite gtill being based on the religious law this
measure was an important innovation as it was modern,

226 o

that is Western, in both form and presentation,
meant, in fact that these law books could be used even by
those who lacked the training in jurisprudence which was
the traditional monopoly of the ulema, This Code, which
followed the Hanafi school of Islamic law remained in
force until the early years of the Republic when it was
abrogated in 1926,22

In 1871 events taking place far from the Ottoman

borders posed a serious threat to the reform movement

within the Empire, This threat w«s to prove fatal, and



Lo ugher in a period when no signlficant moves in o
Westernizing or secularizing direction took placo,

The event concerned was the Franco-Prussian War and

the FPrench defoat, This defeat lowered the prestige of
France within the rulimg circles in the Ottoman Empire
and therefore, as so many of the reforms had been based
on Prench models, the prestige of the reforms also *:

received a considerable blow9228

Had the occupant of

the Ottoman throne at this time had sympathy with the
reform movement, the reformers might have managed to

ride out this storm, But, as the Sultan had little or

no sympathy with the reforming process, the result of the
Franco=Prussian War with the evidence of French fallibility
it provided, proved to be an insuperable obstacle for the
reformers to overcome, At this point a determined mood

229 Ottoman

of reaction took hold of the QOttoman State,
Christians were dismissed from public service and much
greater stregs was laid on the Islamic character of the
Ottoman State and on Islamic unity, rather than Westernization,
became the guiding light in the Empire°230
Despite the reaction; however, the reform movement
was merely stopped in its tracks, The reforms had, by
this time, gone too far for it to be easily possible for
the Empire to revert to the situation which prevailed
prior to the beginning of ihe reform movement, A great

deal had been achieved, As Lewis puts its

The men of the Tanzimat, with all their
failings, laid the indispensible foundation

for the more thorough modernization that was to
1E‘olil.ow‘,23'1

By the mid-Nineteenth Century, on the whole, secularization
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| had moved so far in Western Burope that to wWesternize the
Ottoman system meant, almost inevitably, that the aystem
would be secularized at the same time,

Mention has been made, above, of the declining power
of the ulema to resist change in the Nineteenth Century,
Perhaps it would be useful, before turning to reforms
in the éarly years of the presend century to gather together
éome comments on this subject,

The Decline Of The Power Of The Ulemas

In the context of the Ottoman Empire, the term Ulema
was applied to those individuals who had, as Chambers
explainss

secured appointment as mosgue functionaries,
teachers, jurisconsults, or judges, They
were members of the learned or religious

professions holding patents of office; ranks,

and titles peculiar to their career.252

In Ottoman society the ulema constituted a group with
exceptional power ana privilegeso233 The most
materially significant of their privileges was the fact
that their property, unlike that of civil servanta before
the time of Mahmud II, was not subject to confiscation

234

on their deaths, As a group, the ulema had reached

the height of their power by the middle of the Eighteentn
Century;235

After this the ulema, as a class, went iﬁto-a
decline, It must be emphasised, however, that this
decline was gradual and the ulema remained an element
wnose wished nad to be taken into account by the high

officials of the Empire, One of the major causes of the

decline of the ulema in the early period was the
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increasing competition within the group caused by more
and more ulema seeking the limited number of top
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religious posts, The corxuptiom and nepotism which

this competition brought about resulted in a "widespread

decay in moral fibre and quality of 1earning"°237 These

forces eventually took their toll, The privileges of

the ulema made it an attractive source of prestige and

power with the result that there was considerable pressurs

from the descendants of nobles, soldiers and public

servants to enter the ulema class, 1Indeed, some of

these aspirants actually bought the diplomas which qualified

them as ulema meaning that there arose a group among the

ulema who held posts as ulema without having received the

education which their diplomas claimed they had comple‘ted,238

With such forces as these working from within the group

it is little wonder that by the end of the Eighteenth

Century the ulema were beginning to show signs of

weakness°259' In the reigns of Selim III and Mahmud IX

it became clear that although the ulema were still a

force to be reckoned with they were much too divided

and compromised to be able to offer any kind of sustained

and telling resistance toctwo such reform minded Sultans°24o
Despite these developments, in the early Nineteenth

Century the ulema still maintained a monopolistié control

241 Other measures which

over education and the law,
have already been mentioned, however, served to further
weaken the position of the ulema, The destruction of
the Janisasary Corps in 1826 by Mahmud II deprived the

ulema of a similarly conservative military allye242

Following this Mahmud gave the Chief Mufti an official
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residence, as discussed above; which effectively
ipfringed the traditional adminiatralive independence

243

of the ulema, Also under Muahmud X1 the ulema loat

their financial independence when the Sultan eatablished
control over gvkaf revenues (the pious foundations),,g44
Indeed, it is a pointed illustration of the divided nature
of the ulema that certain of their number actually
supported some of the Westernizing reformsa245 On the
whole this can be put down to a lack of foresight on the
part of these individuals, The leading ulema who
supported reforms in the reigns of Selim III and Mahmud
II, Heyd concludes, were not sufficiently "farsighted to
realize that the Westernizing reforms supported by them
would eventually destroy the Islamic character of the
Ottoman State and society"o246
Later in the Nineteenth Century, during the Tanzimat
period, the ulema lost ground on all fronts.247 They
reacted negatively and defensively to the secularizing
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tendencies of the reformers, However by this time

the major damage to their powerful position had been

done, For the remainder of the Nineteenth Century and
the years immediately following 19OODvas mentioned
earlier, although they remained influential in localities,
particularly in the rural areas, they had ceased to have
a great deal of power at the centre of the Empire,

This marginalization of the ulema, as mentioned in the
previous section, greatly influenced and lessened the
effectiveness of the contributions they could make to the

debate concerning the future direction to be taken by the

Empire,



66

The Millet Systems

Cne form of ameparation of temporal and spiritual
power may be thought to have existed for a long time in
the Ottoman State, in the form of the Millet system, Yot
it would not be at all accurate to see this system as a
- form of separation of religious and.political or civil
authority, In an attempt to clear up what could be a
misunderstanding here, the following is a brief note on
the Millet system in order that we may appreciate its
true nature,

The Millet system was not an innovation of the Ottoman
rulers, but on the Conquest of Constantinople in 145§
Muhammed the Conqueror merely allowed the existing system
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to continue to function, Shortly after entering

the city Muhammed the Conqueror - Mehmed II (1451-1481) -
recognised the recently elected Greek QOrthodex Patriarch
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Genadius, His duty was to represent the Greek community

in its dealings with the Ottoman StateoQS1

In addition,
Genadius was granted judicial authority to settle all cases
concerning the internal affairs of his community including
such matters as marriage, divorce and inheritance°252
An Armenian Patriarchate with similar functions and rights
was recognised by the Sultan in 1461:.253

By the early part of the Nineteenth Century there
had been a considerable growth in the number os Millets
recognised by the Ottoman government, In this period
the following Millets functiomed in the ways outlined

above: the Greek Orthodox, Greek Melkite, Maronite,

Gregorian Armenian, Catholic Armenian, Syrian Jacobite,
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Orthodox Coptliec, Orthodox Chaldean, Catholic Chaldoan, and
Jewish.,g54 In 1850 this list was lengthenod still
further with the addition of the Evangelical Church of
Armenda.2??

The system guaranteed the individual commumndtics
freedom from interferance in their affairs, at the same
time as prohibiting them from interfering in the affairs
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of the other communities. Thus the system effectively

precluded the emergence of any marked degree of

evangelical or proselytising effort by any of the groups.257
Theoretically speaking, "a Christian; a Jew, and a Musglim,
living in the same housge were subject to separate lawg,

each according to his Millet"8258

though it must be said
that such a house would probably prove difficult to find
in actuality,

Though ocur consideration of the system has been
brief it is hoped that sufficient has been said to make
it clear that this was not a system for separating
religious and asecular spheres, The head of each commundty
had control and charge not only of religious matters,
but also of matters of law relating to the family and

inheritance, which today would be considered secular,

1924 Constitutions:

On 26th April, 1924, following the War of Independence,
a new Constitution was accepted for Turkey.259 In their
work in: preparing the new Constitution tﬁe Constitutional
Commission adapted some provisions from the Constitutions
of France and Poland,; but did not merely borrow any articles

from other Comstitutionsnzeo
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This Constitution declared Turkey to be a Republiczél

and stated that the religion of the state was Islam
262

(azt, 2), Thus the existing position of Islam was
reaffirmed at the same time as the changed political
situation was formulated in legal terms,

Yet Islam was not to remain unaffected by the
changing situation, This was recognised congtit-
utionally in 1928, On 10th April of that year the
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1924 Congtitution was amended, Article 2 of the

Constitution was amended deleting the statement that
Islam waa the gtate religion of the Republic.,z64
vommenting on this change Cregg declarea that at this
point "laicisation and secularity became complete"o265
Yet this judgement is a little premature, For the
completion of the process of secularism we must look to
the latter part of the following decade,
On 5th February, 1937 the Comstitution of 1924
266

was amended yet again, On this occasion Article 2

was amended to the effect that Turkey was a "laic" Republic,267
It is only at this late stage that the secularization
proceas was made constitutionally explicit, It seems
likely that this late declaratiom does not reflect an
actual change or development in Ataturk’s plans. It
rather reflects, I believe, a tactical move by Ataturk

to refrain from making his plans too explicit in the

early years of the Republic until other reforms had
succeeded in reducing the influence of religious leaders

to some extent.

Article 12 of the Constitution, as issued in 1924,
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astated that "thoso unable to read and write Turkish®
wero ineligiblo to stand for eleclion to the Grand

National Aasembly,268

This emphasised the ossgential
Turkishness of the state,

Article T5 dealt specifically with religion, condemning
religious discrimination and allowing for freedom of

worship, The final form of this Article read:

No cne may be censured for the philosophical
creed, religion or doctrine to which he may
adhere, All religious services not in con-
travention of public 6rder and morals and the

laws are authorized°269

This, however, represenis the reworded form of this
Article which was passed on 5th January, 19579270 This
rewording was found necessary because the original Article,
due to an oversight, guaranteed freedom of "religiom,
doctrine, #arikat," and philosophical belief°27l This
change in wording can only be due to an error in the
earlier version as the Tarikats (Dervish Orders) were
abolished by a decree issued by the Cabinet on 20th
September, 1925, In view of this move, which shall be
discussed in more detail later, it was clearly anomalous
for the Constitution to guarantee freedom of tarikat
until 1937,

Article 88, in the Draft Constitution, read as
follows: "The people of Turkey, regardless of religion
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and race, are Turks", But the Article, in this form,

was objected to by Hamdullah Suphi, Deputy for Istanbuloz73
Talking about Armenian and Jewish minorities he called

on them to:

Accept Turkish culture, Then we shall call
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you Turks, But you maintain a separate
lanpunge, naparale achools and aim at a
peoparrto atate; and then you come to us end
tell ug that you want to be comgidered a Tuxk...
The Article,..if it passes stating that they
are Turkse, they could use this against u89274

Because of this objection the Article was amended so that
the final version stated that: "The people of Turkey,
regardless of religion and race, are Turké as regards
citizenshiph,2 12

Thus it can be seen that the Constitutiod of 1924
guaranteed freedom of religion and stated that citizen~
ship waé not dependent upon holding to any particuiar
religiows tradition, Later Constitutions, of 1961 and
1982, found it necessary to say a good deal more omn the
subject of religion., But the freedom of religion, within.
certain limits, and the equality of citizens regardless
of religion were to reappear consistantly in the

Censtitutions of the Turkish Republic,

1926 Civil Code:

The Civil Code of 1926 represents a most important

break through, It was considered and passed by the

Grand National Asaembly,276 Although some questions concerning
pious foundations were still governed by Islamic 1aw,277
278

the new Civil Code was based on the Swiss Civil Code,
which was framed in 1912 from the existing Germanic
Civil Code,279 This Germanic Civil Code was codified
in 1874-969 and also formed the basis for the Chinese
and Japanese Civil Codese280

It would be difficult to exaggerate the significance

of this development, As we have seen, Commercial Codes
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had been introduced into Turkey from the West prior to
this, and measures had also been taken to remove certain
areas of administrative law from the jurisdiction of the
religious law of Islam, But, as Lewis explains: "this
was the first time that a reformer had dared to invade

the intimacies of family and religious life, the inviolate
presexrve of,...Holy Law"ozal With the introduction by

the Grand National Assembly of the new Civil Code the

Holy Law was repealed and declared null and ‘)oido282
Polygamy and the traditional Islamic restrictions on the
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freedom and status of women were abolished. The

marriage of a Muslim woman to a non-Muslim man now became

legally possible°284

Marriage was valid only when registered
with the relevant civil authorities and all adults were
regarded as having the right to change their religion
whenever they wished.,ze5

The application of the new Code was not uniform.
In major towns and cities the new regulations governing
marriage, divorce and inheritance were largely enforced.286
In smaller and remoter settlements, on the other
hand, the picture was quite different, To ensure the
legitimacy of children, it is true, marriages were
287

almost uniformly regisﬁered with the Civil authorities,

After one marriage had been registered, however:

The 'legal’ wife was then credited with the
offspring of other wives, bound to their
husbands by the bonds of religion and custom,
though withowt the consecration of the secular

state,283

The fact that the new Civil Code was not instantly applied

uniformly from Istanbul to the smallest village im the
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Bastern previnces, necd not cause ug to doubt the
importance of the Code, Such: a major set of changes would
be bound to take time to work their way down to the
villages, A8 Lewis puts it, the introduction of the
Civil Code did not "transform Turkey overmight into a
Middle Eastern Switzerland",’S?

Despite this, the Code was an extremely important
development in Turkey, In fact, it has been claimed
that this "Code signified the unmitigated secularization

of civil 1ife"°290

It is most important in assessing

the significance of the Code to realise that it was
ingtituted from above in Turkey, rather than growing

up from below, The aim of those promoting the Code was
to shape the relations of the people rather than to
regulate the behaviour of the nation according to existing
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customs and religious norms, Development from
above, not below,

The Code must be seén against the background of
secularization in an Islamic context, Law hasg,
throughout history, been central to Islam and the main
Islamic discipline has been jurisprudence rather than

theology, As Berkes points out:

If the crux of Western secularism lay in the
relations between state and church, the pivot
of gecularization in Muslim societies lay in
the secularization of law, particularly the

civil 1aw,292

Seen againat this background the truly great significance
of the new Civil Code may be properly appreciated.

1926 Penal Code:

In addition to the Civil Code, 1926 also saw the
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introduction of a new_Penal Codeoz93 It would be
appropriate here to mention those Axtiecles which were
concerned with religious hattexse Article 163, for
example, condemnc those who:

by misuse of religion, religious sentiments
or things that are religiously congidered as
holy, in any way incite the people to action
prejudicial to the security of the state, or
form associations for this purpose.,.Political

agsociations on the basig of religion or religious
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sentiments may not be formed,
The legislative attempt to exclude religion from the
political process was continued in two later Articles
of the Penal Code (241 and 242). These Articles gave
punishments for any religious leaders who, whilst preaching
or teaching their followers, brought the administrative
acts and laws of the government into disrepute or incited
their followers to disobey the governmenti or its regul-
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ationa, The attempt to free politics and government
from religious interferance has been a consistent feature
of legislation throughout the history of the Republic,
Yet such legislation has not prevented political parties
from using religious sentiments in order to win votes, as
we shall see later, Nor has it meant that in return for
religion leaving the government alone that the government
would not interfere in religious affairs. As Halide
Edib has put it: "The Turks have at last renderedAup

the things that were Caesar's or the State's; but Caesar,
or the State still keops things which belong to God",2®

As another element in the limiting and segregation

of religion in public life the spatial limits of
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religious worship were also laid down, Article 529
of the Penal Code stated punishments for religious leaders
and functionaries who conduct religious celebratiomns
or processions outside recognised places of worshipo297
Thus religion was to be thoroughly restricted, Net
only was its operation limited to personal matters,
rather than the wider field of social life, but it was
also to be limited to fumctioning in certain buildings,
Thus it can be seen how far, at least in legislative
terms, the secularization of the Turkish Republic had
progressed by 1926,

Abclition Of Sultanatie And Caliphate:

The relationship between the SulténPCaliph in
Istanbul and the emerging nationalist movement in Ankara
did not get off to a good staxt, During the national
struggle, or War of Independence:

Fetvag were issued to the effect that partisans
of the government at Ankara were to be considered

religious heretics...and death sentences were

passed on the leaders of the National Strug'gle.,298

The Sultan may have acted under pressure from the
victorious Allies who had effective control of Istanbul,
and Ataturk®s mind regarding the future of the Sultanate-
ualiphafe may have been made up by this time, But the
issuing of such Fetvas certainly could not have helped
the two parties to establish a satiafactory working
relationship,

Thus, in November 1922 the Sultanate and the Caliphate

were separated,279 a4 the Sultanate was abolished by

a decision of the Grand National Assembly, 00

Sovereignty was thus transferred from the Sultan to the
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y
nution,ﬁ(l sultan Mehmed VI (reigned l?]“le??) lef't

the country and his cousin Abdulmecid was elected Caliph,
by the Grand National Assemblyg302
Caliph, was the title given to the supreme head of
the community of Muslime in his capacity as ‘guccessor
and vicegerent of the Prophet",Bo3 Such was his authority
that Sunni hadith (traditions) taught that anyone who
rebelled against the Caliph rebelled against God°304
The duties of the Caliph were generally held to be the
defence of Islam, adjudication of legal disputes, the
defence ot the territorial integrity of Islamic rule,
providing troops to guard the frontiers, collecting taxes,
punishing wrongdoers, waging Holy War, and to take an
active and personal interest in the details of government
and administration°305
Abdulaziz (reigned 1861-1876) was keen to assert that
the Sultan was not only the head of the Ottoman Empire but
also the Caliph of all Muslims, no matter who their

306 Due to the fact that at

temporal ruler might be,
this time Muslim lands in North Africa and Asia were
coming under increasing pressure or domination from
Burope, this new idea rapidly won wide support.jo7
The total effect of this move was thats '"the Ottoman
Caliphate provided a rallying point for the forces

308 This being

opposed to Westernization and the West",
the case, it is hardly surprising that the Caliphate was

to come under attack from the reformers of the early

Republic,

However, the position of the Caliphate had been
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weakened by events which took place prior to the
establishment of the Republic, The separatist tendencieg
of Muslim groups within the Ottoman Empire had shawn

that Islamic Internationalism was on the declineg, to be

309 In

replaced by nationalism among the Muslim groups,
1915 the Caliph in Istanbul proclaimed a Holy War, which
was generally disregarded by the Arab Muslims within the

Empire who tended to side with the Allies and against the

Ottoman Sultaneﬂaliphoslo

In fact there is a considerable
amount of truth in the agsessment that the Afab choice
to side with the Allies during the World War "weakened

311

the value of the Caliphate", and that had this not

happened "it would have proved an almost impossible task
to abolish the Caliphate in Turkey"o312
When he became Caliph, Abdulmecid took his duties

313 But he also failed to adapt to the new

seriously.
situation: '"he failed to make his office purely
spiritual"o314 In addition to which the Ankara government
bacame concerned that Abdulmecid's office could become

a "réllying point for discontented religious conservat-
ives"°315 Besides which the separation of the two

offices represented a distinction between religious and
secular power which most of the people of Turkey had

316

not learned to make, So it became necegsary to abolish
the Caliphate as well,317
The decision to abolish the Caliphate was taken
by Ataturk while attending military manceuvres in
January and February of 1924: in this matter Ataturk
318

acted only when he felt sure the army were behind him,

Traditionalists helped to prepare the way for the



abolition of Llu Caliphate by insisting that the
Caliphate and the Sultanate were inéeparable,319
Doubtless they saw this as an argument for installing
Abdulmecid as Sulian, but the new govermment in Amkara
chosce, rather, to see it as an argument for abolishing
the Caliphate also, Thus, on 3rd March, 1924 the

Grand National Assembly voted for the abolition of the
Caliphate, 20  In addition, all members of the Ottoman
dynasty were exilede§2l This banishment order remained

522 To

in force until it was rescinded in June 1952,

complete the day the Ministries of Religious Affairs

and Pious Foundatlions were suppressed, and all Muslim

religious schools were abolished creating a unified, and

secular, school system°323
These measures opened the way for the abolition of

Islamic law which;, as we have seen, took place in 1926,

For, as Berkes puts it:

The abolition of the Caliphate implied the
abolition of the sheriat as a law of the state
because once the traditional temporal and

political power had been rejected, its legal
324

basis and structure was bound to fall too,
In addition it may be remarked that this move also
effectively removed from the scene the most likely
figure-head of opposition to the new government in
Ankara,

Calendar, Time And Measurements

Prior to the Republican period in Turkey, in 1915,

a law was debated in the House of Deputies proposing

325

a change to the Gregorian Calendar, The proposal

326

was rejected but was passed in the following year,

The Muslim year of 354 days is purely lunar and thus

17
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tended to be unsuitable for govermment and administrative
purp03989527 Thus, financial and administrative calendars
wore developed in the Mualim world based on Wastern models
but taking thelr starting point as the Hijra, One such
was the Qttoman financial year which uwgéé a Julian year
combined with a Hijra era, and was introduced into

528 So the decision of

Ottoman administration in 1789,
1916 was not a totally innovative one; but it was
gignificant that, the new calendar was to be applied to
all areas of life,

On January the first, 1926, this earlier change
wag allered still further, At this point the Christian
era was intiroduced for calendars to replace the former
practice of dating events from the §£l539329 This was
a most significant step; the prophet Muhammed was no
longer officially recognised as the starting point for
a new era in world history,

In order to demonstrate the need for reform in the
dating system to the unified system now reached, it will
be valuable to look at a page from an QOttoman office

)0330

calendar (reproduced on the next page The section

on the right hand side, in French, tells ua that thia is
the page of the calendar for Thursday, the 20th April.,331
It also indicates to us the date of the last quarter of
the moon,332
This section also informs us that noon is at eleven

333

minutes past five, Below this, in addition to
information concerning the rising and setting of the sun,

we are told that 12 0'Clock (midnight) is, for the Turks
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forty nine minutes past six. This information is
necessary as the Turks, in the Ottoman period, reckonad
each day from sunset to“sunﬂet° Thus it was that on this
particular day noon was at eleven minutes past five°335
However, the hours of sumset differ throughowt the year,
Thus, Istanbul had a sunset at 7.36 p.m, on the 30th of
June, with midnight and noon the following day both at

336

4,24 according to Turkish time, However, on the

10th December, sunset was at 4.31 with midnight and noon

both at 7029@337

Those making use of a steamer time-
table in Istanbul, thus needed ito remember that if a
ship left at 4.30 p.m., the time-table would call this

8.54 in June and 12 0'Clock in Decembero338

Things
were further complicated for those on a journey with
the fact that the railway, unlike the steamer, kept to
Buropean and not Turkish time°339
To the left of the French portion of the calendar
is a section in Greek which also tells us that it is
Thursday, but here it is the Tth of April and not the
20th.340 This discrepancy is simply due to the difference
between the Orthodox calendar and that generally used in
Western Europe at this timeo341 In the horizontal
section above the Greek and the Brench, the Bulgarizn is
informed that it is Thursday the Tth of April, as it is
for the Greek and also for the Armenian9342

In the small section below the Greek section, the

Armenian is informed that it is a fast-day, Great
Thursday. 4>  In addition it is a double festival
344

cominemorating the Anunciation of the Holy Mother of Jesus,

along with the washing of the disciples!? feet.345 To
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the Greek, who does not keep the Armenian fast-—day, it

is a fegtival commemorating the martyr Kalllepiou, while
in the Pronch paction the Catholie Ls told Lhat it ia the
fonat of Saint Agnaaosﬂﬁ

30 far, in the French, Greek, Bulgarian and Armenian

sections, the year has been 19'11.,347

However, on reading
the upper portion of the calendar the Turk would discover
that it is 1329 in reckoning by the Hijra (to the right

of the crescent), but it is 1327 if he reckons by the
financial year (to the left of the crescent)o348 Also

to the left of the crescent is printed the word Nisan,

the name of the month, beneath which the large figure

tells us that it is the 7th°349 To the right of the

crescent the name of the month is given as Rebi-ul-Akhir,

with the date as the 215t,550 In addition we are told

that Nisan has 30 days, while Rebi-ul-Akhir contains
351

only 29, Both sides are agreed, however, that it

is Thursday°352
In dealing with the Turkish peasant, on the other

hand, one would need to know that it was the 164th day
of Kasim (the small figures under the 21).77%  mis

is because the peasant reckons the year by dividing it
into two seasons and then counting the days of each.,354
Kasim begins on the 8th of November, and is follqyed by
355

Hidrelliz which begins on May 6th, Thus we see that
it is Kasim the 164th to the peasant, 21st day of

Rebi-ul-gkhir 1329 to the ordinary town dweller, and

the Tth of Nisan to the Government official who is living

in 1327°356



At the bottom of the calendar the Jewish user is
informed that it is Thursday the 22nd of Nisam, in the
year 56710357

Thig, surely, adequately demonstrates the need for
reforming and standardising the method of reckoning the
date, It must be congidered too éomplicated to have,
for this one Thursday, four dates for the year, four
names for the momth and five numberings for the day,358

Two other measures are noted here for the sake of
completeness, Their importance lies in the fact that
they symbolise Turkey's turn towards the West in a way which
affected the whole society, Firstly, the international
method of measuring time by reference to Greenwich mean
Time was adopted9359 Secondly, the Metric system of

measurements wasg adopted;séo

as symbolic of Turkey's
turn towards the West; as Britain's half-hearted
metrication was symbolic of Britain's halfi-hearted turn
towards Europe,
Day Of Rests

The important day in the Islamic week is Friday,
On this day the moat important weekly prayers take place
in the musque, But, unlike the Christian Sunday, this
day does not attract the civil restrictions to trading
and work. There is no insistence in Islam that Friday
should be a day of i‘est° In this Islam differs not
only from the Christian Sunday, but also from the Jewish
Sabbath,

Thus, in the Ottoman Empire, Friday was a day of

prayer, not of rest, However it must not be assumed
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that Ottoman offlicials workad a seven day week, From
1829 Sultan Mahmud II introduced a religiously neutral
day of rest for government‘employees on Thursdayo}60
This was changed on the fifth of January, 1924, Om
this day a law was enacted declaring Friday to be an
official and compulsory day of resgt for all Turkish

361

businesges and citizens, This gave the day a more
than religious significance, This was a departure
from tradition but was not a whole-hearted shift to the
Sunday holiday common in Europe, In this way the
government added the economic holiday to the already
existing day of prayer and so created an Islamic model
for the six-~-day working week which could stand against
the European-Christian model,

The situation was again modified on the iwenty-

seventh of May, 19559362

363

The new gituation declared
in law no. 2739, transferred the weekly commercial
holiday from Friday to Sunday, The time delay between
the two measures is no doubt significanty the move to
the Sunday holiday being made only when the state
felt sufficiently secure,

Thus a secular holiday was created in contrast
with the weekly holy day on Friday, This secular
holiday, being on a Sunday, fitted the European

model,  Symbolically, at least, therefore, this event

has considerable significance,
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vomens

Halide Edib tells us that it was Sultan Selim III
who irat oxpresacd Lhe opinion bLhat unless the women
ol' Turkey Qwro enllighlened nbout national jdeals and
given equality with men the kmpire could not be aaved°364
Concern for the status of women grew until most "Turkish
men of the progressive type...especially from 1908 on,
have been in favour of the progress of women"o365

Gokalp argued that the extent to which women were
valued as mothers and wives meant that it was wrong for

366

them to be discriminated against by the law, For

him it was impossible to build a strong and united nation
without women having equal status with men, As he put
it in one of his poemns:

If in inheritance our women are worth only
half a man
And in marriage only a quarter,

Neither family nor nation can be uplifted,BbZ :
Ataturk, too, was convinced of the necessity of

passing legislation to bring equality between the sexes

368

in both family and public matters, In Izmir in

1923, during a public speach, he stressed that he believed
369

that Islam did not require women to be inferior to men,
Ataturk was keenly aware of the important part that the
women of Anatolia had played in the war effort, A8

he expressed it at a meeting in Konya in 1923:

Our women have always lived side by side with
men, Not just today, but for generations

our women shared equal responsibility, in war
as in peace, in agriculture and in everyday
life, Our men have fought bravely in defence

of the couniry against invaders, but they had
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to be fed and supplied in the army, In this
tagk they counted on the women, As our
existence depends on women, so we geek their
co-operation, In this war, as in previous
ones, our high morale and driving force resulted
from the work being shared by women, They
plowed and sowed the fields, cut the wood,
marketed their produce, kept the home fires
burning, and, in every kind of weather, carried
the ammunition needed by our troops in their

370

carts or with their babies on their backs,
As a reward for all this effort; he argued, men ought

to be prepared, in the future:

to have Turkish women as partners in every-
thing, to share our lives with them, and to
value them as friends, helpers, and colleagues

in our scientific, spiritual,; social, and

3

economic life,

After the Republic was founded such speeches were
translated into action, A number of measures were
taken which have greatly altered the position of women
in Turkish society, The actual effect of these measures
on women has varied according to their individual
circumstances, There have always been differences
in the treatment of women in different areas of the
country, different strata of society and in different 1 ::
religious groups, Although the seclusion of women was a
fact in the palace and among the upper classes it was not
so widely practised elsewhere before the eighteenth

372

century, Alevi women, to give an example of a

religious difference, have traditionally enjoyed greater

freedom that Sunni women in Turkey,
Much of the impetus for the changes was provided,

as we have seen from Ataturk's speech above, by the First
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World War and the Turkish War of Independence or revol-
utionary strugele, Theae warg gave new opportunities
for women Lo muke a conlritmtion in what used to be
typically wale arens of employment and activity. To
this extent the position in Turkey is similar to that in
much of Burope following the First and Second World
wars.

Though, as stated elsewhere, the wearing of the

313

veil was never prohibited in Turkey, nevertheless
Feyzioglu feels he cau make a very grand claim for the
advancement of the position of women in Turkey. He

atatess

Turkish women were granted the largest
opportunities, at least as far as their
legally granted rights were concerned, not

only among women of all islamic countries,

374

but in the world in general,
One of the most important measures to effect the
status of women was the introduction of the Civil Code
in 1926, The important provisions or this Code, such
as the prohibition of polygamy and the institution of
the civil marriage have already heen mentiomned,
buring the debate in the Grand national Assembly on the
Civil Code, on 17th February 1926, Sukru Kaya a speaker

375

for the justice commission, made explicit the

importance attached to such measures, He said:

The new law incorporates such principles as
monogamy and the right to divorce = principles

376

which are required for a civilized nation,
In 1930 a significant step was taken in the
field of women's rights, In that year women were allowed

317

both to vote in, and to stand for municipal elections,



87

In 1934 women gained full political rights and duties°378

The argument behind this latter change was set out in
the introduction to the bill when it was presented to the

Grand National Asgemblys

For centuries, Turkish women have worked in
every field with men, they have suffered every
kind of privation and oppression and they have
shared in the prosperity as well as the
disasters which have befallen this nation,
They must therefore be given the right to take
part in the legislative processes in the same
way as they have the right to participate in
matters affecting the family and their own
circle, OQur Republic has been established

as a result of their patriotic endeavors,
There is no place in our Republic and in our
revolution for reactionary ideas stemming from
the period of oppression and ignorance in our
history, This motion is designed to give
women the right to vote and the right to be
elected to parliament so that we may benefit
from the contribution they will make in the
379

development of our country,

The following year, 1935, in elections to the grand
National Assembly seventeed women gained pl&OeSoBBO

Yet with regard to the enhanced status of women
it must be remembered that thene remaing a great
difference between the urban, cosmopolitan centres and
the villages, When Landau, in 1938, said how impressed
he was by Turkish women for "the thoroughness of their
recent emancipation...it was astonishing how unself-

381

consciouse and sure of themselves they were", he was
almost certainly talking about the urban women, In

many cases changes in the position in the urban areas
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haveo failed to filter down to the villages, In fact,
even in the urban setting, though the legal and official
attitude to women may have changed there has been little
if any shift in the outlook and opinions of many of the
individual male members of society, Indeed, in 1984, one
such individual still described Turkey to me as a "very
magculine society",

The Family:

The leadera of the new Republic rightly recognised
that if reform was to be successful it had to penetrate
into the world of the family, Most of the reforms touched
upon the family in some way; but the following are
maagures aimed specifically at the family,

In 1923, and again in 1924, the Grand National

382

Assembly discussed a draft Family Code, This Code

was based on the Seriat and was eventually, for this

4,383

reason, rejecte It was felt that having a Family

Code based on the Seriat was inappropriate for the new

Republico384

This reasoning is highly significant as
the Constitution of 1924 did not claim that Turkey was a
secular state, The 1924 Congtitution still stated that
the religion of Turkey was 1Islam, This would tend to
suggest that the collective thinking of the Grand
National Assembly was more advanced tham the thoughts
they chose to express in the 1924 Constiitution,

Another measure directly affecting the family was
the policy, expressed in the 1926 Civil Code, that only
those marriages contracted by an authorized representative

385

of the state were recognised as valid, This was

not a shift in the nature of marriage from a sacrament
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to a contract in civil law, In Islam marriage is not
a sacrament but a legal contract, The change here is
from a legal contract validated by the religious
ingtitutions, to one which in validated by the state,
In thin measure it iy the law wnich ig’ being secularized,
not marriage,

Finally, on the 2lst of June, 1934, a law was

386 a1

enacted requiring the use of family names,
families had to chouose and to register a joint name,

the equivalent of the surname in Kurope and America,

Kemal Statues:

The government of the Republic signalled their
intention Lo depart from Islamic tradition in another

way. On October 3rd, 1926 a statuc of Mustalfa Kemal
387

was erccted in Isatanbul, This was an important event

as Islam gstrictly forbids the erection of human or animal

images°388 This prohibition is based on Qur'anic

injunctions against idolatry with the following two

389

verses of the Qur'an being cited:

And when Abraham said, 'My Lord,

make this land secure, and turn me

and my sons away from serving idols;

my Lora, they have led astray many menu,,'(14;38)
and,

O believers, wine and arrow-shuffling,
idols and divining-arrows are an abomination,

gome of Satan's work; so avoid it; haply

80 you will prospero(5:92)390

While it is true that there was a well established
tradition of miniature painting in Ottoman Turkey, the
miniatures were not on public display. They were very

much the property of the elite and were for private display
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only. Thin point about limited access was also lrueg
though to a lesser extent, of the portraits of the Sultan
which Mahmud II ordered to be hung in government offices
from 18290391 The statue, however, was on public view,

A year later, on November the 4th, 1927 another statue of
Mustafa Kemal was erected, this time in Ankara,ggz These
statues were, thus, a very public statement of the break
with Islamic tradition,
Education:
On 3rd March 1924 the 1éw on the unification of

393

This law placed all education

394

education was passed,
under the control of the Ministry of Education,
Giving the Ministry control of all educational establishments
paved the way for the later move to ¢lose the medreses°395
The need to close the medreses can be illustrated by
the fact that as late as 1921 they taught "almost
exclusively by rote memorization of the Qur'an and Arabic
texts learnea by reading aloud before the teacher"°396
This method of euucation haa proved satisfactory for

the more traditional religious neeas of Ottomaun society,.
Clearly however they were unsuited for the development
of a Wesiern nation envisaged by Ataturk, Under the
rule of the Ottoman tneocracy "religious schools and
religious euucation in schools were unquestioued",”7
certainly for the population at large, Ataturk, on
the other hand, saw Islamic education as an integral
pa.t of the old order and as a stumbling block to
modernizatio;xo398

This attitude ou the part of the group urgiug

moderuizatioan of the Turkisn state anu the following



91

of a path to Westernization involved the teaching of
religion im all state schools being pr@scribed°399

This began in 1927 wilh thé firat stage of' a two-part

move against religious education, In thia year religious
clasaes in ordinary state schools became voluntaryoaoo
The second stage in the removal of religious educationm
~ began in primary schools where religious classes were

401 This measure did

402

dropped in 1930 in urban schools,

not apply to village schools until 1933, This

difference in the year of implementation of the measure
points to the urban-rural contrast which must always be
kept in mind when looking at Turkey, particularly when

looking at matters of development, Following this, in

September 1931 religious classes were also abolished

403

in middle schools, This abolition of religious

education was seen ag necessary, but not necessarily

¥

as irreversoble. As one leading figure in Turkish
national education told Rom Landau in the late 1930s:

In twenty years or more there may be a religious
education in Turkey once again, But we cannot
possibly have it today, Within one or

two generations we musi try to absorb that
spirit of the new age which most of the

Wegtern nations have evolved slowly through
many generations, The word ‘religion' must

not even be mentioned, It would only create
confusion in the minds of the people and open

404

doors to the reactionaries,
An additional measure may be noted here for the

sake of completeness, On 7th February 1924 a law was
passed banning religious aymbols from the inside of

405

.foreign achools, These foreign sachools were of

two types. Firstly those providing a Western education
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to those wishing to acquire one, Secondly denominatiomal
schools providing an education to members of sgpecific
religious groups, In April of the same year the
government closed down all French and Italian schoofss

in Turkey as those responsible for these schools refused

406

to remove Roman Catholic symbols from their classrooms,
Generally speaking Christian missionaries were-allowed
to continue their educational work though the government
repeatedly made it clear to them that it would not

tolerate any direct proselytizing,407

This may be
illustrated by the incident at the American Girls Lycee

in Bursa during 1928, In that year the school was closed
down following charges being brought against it which
alleged that three of its pupils had been converted to

408 Three teachers from the achool were

Christianity,
charged under legislation forbidding proselytizing and
were convicted on 30th April 1928.,409 Following an
appeal the verdict was upheld by the Court of Cassation

on 5th March, 19290410 The school was later allowed to

reopen without the offending teacherse411
Another measure which directly concerned the foreign
schools in Turkey was an order issued by the Ministry

2

of Education in August 1931.41 This order directed

that history, geography and civics should be taught in

413 Apart

the Turkish language by Turkish teachers,
from these measures, however, foreign schools in Turkey
were allowed to continue their work without undue
interferance,

Following these early measures religious education

between 1933 and 1949 went through a period of "benign
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neglect'"o414

Yowards tne end of tnis period nowever
the situation was beginniug to change, Though they
belong chronologically to the period up to 1950, these
developments in fact foreshadow the changes which were
to take place in the period after 1950, But they may
be stated here, On 24th December 1946 a debate was
opened in the Turkish parliament‘,415 The debate was
concerned with worries that a complete lack of religious
educatios would lead to a lack of ethical and moral

b, nis debate did lead

qualities among the yout
to concrete developments, In 1949 two hours per week
of Muslim religiocus education weré made available on
a voluntary basis in the 4th and 5th grades of public
elementary schools‘.407
One anomaly, noted by Reed, is wortn repeating,

He tells us that:

From 1934 to 1948 the only indigenous, legal
Islamic religious training available to Turkish
Muslims was either as a routine part of basic
armed forces training for recruits, or in the

very elementary courses for memorizers of the

Quc'an and on the Qur'ana418

This is remarkably strange as it is the army which is

regarded as the guardian of Kemalism, and thus of

secularism, So to have a situation in wnich these

guardians of secularism are the only people providing

a religious education is sgoumething of a surprise,
Feyzioglu points to a dual attitude towards the

subject of religious education from the point of view

of secularism in Turkey, As secularism "does not imply

an anti-religious attitude" he tells us:

the faith of children being educated at state
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nehoola has Lo he reapected; while, of course,

it ig imperative that no education in direct

49

conflict with the gcientific approach be given,
e sees, thus, the need to attempt to strike a balance
between respect for individual beliefs and respect for
the scientific outlook,

We are left in no doubt as to which element in the
choice is to be given greater weight, Peyzioglu tells
us that it is "totally undesirable to have a religious
egtablishment®" free from state control and regulation
"which conducts religiows education completely outside

e"gdzo In essence, you

of the supervision of the astat
may take the religion out of the state, but you cannot
remove the state from religion,

With regatd to higher education two items need to
be noted, Firstly the increasing inability of the
Faculty of Theology at Istanbul Unmiversity to attract
students between 1924 and 19330421 1he declining

student population of thip eatablishment can be seen {rom

the following statement of atudeut m;unbera:lm2
1924-25 284
1926=27 167
1927-28 53
1929-30 35
1932-33 20,

This probably simply reflects the fact that the profes-—
sional and employment prospects whichn graduates of tnis
ingtitution could expect were declining in the new
atmoaphere of modernization and development, For the

sake of completeness it may be noted that in 1949 a new
Faculty of Theology was opened at Ankara Universityoag3
This will be discussed in more detail in the next section

when we come to discuss the chauge in the situation
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We can now turn to the schoods for the education

and training of religious functionaries, In 1924 there

424

were over 29 of these imam-hatip schools, This number

declined to only two in 1932%> and in 1932-33 imam-hatip
426

schools ceased operating, Yet it came to be
recognised that it was:

esgential to train qualified men of religion
capable of comprehending the fact that

secularism does not imply antagonism toward

427

religion,

The state was to iry, in other words, to use religious
functiocnaries as agents to promote the popular acceptance
of secularism, This was turned into concrete action
in 1948 with the opening of schools to train religious
functionaries°428

Finally two more items may be included herxe, In 1929
school history books were rewritten to place more
emphasis upon the ethnic bhackground of the Turks and
with "exaggerated and dubious theories about their

429

origins and influence in the world", Included in

such efforts was the work of Turkish scholars to establish

links between recent Turkish history and Hittite and
430

Sumerian civilizations, Considerable impetus was

given to such work by Ataturk’s belief in the antiquity
and importance of Turkey. As he put it:

My whole work for Turkey, everything I have
done, would be meaningless if I did not believe
that this country is the cradle of civilization,
My faith in the aﬁtiquity and in the special
role which Turkey must play in the history
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of’ the world has been my guiding principle
431

through all my activities,
At the same time, the rewriting of school books was part
of the process, including the language reform, aimed
at fostering national identiﬁy and at distancing the
Turks from their Islamié neighbours with an Arabic and
Persian based culture, This rewriting replaced the
predominant lslamic_emphasis in the cawrlietr text books,
We can also note the effects of Western educatiom
upon the native superstitions., Kazamias notes thats

as students acquire more formal education,
they also change their attitudes concerning

the role of Kismet in shaping their lives and

432

their future,
This would seem to justify the faith and emphasis which
Ataturk placed on education as a means of fostering more
Western and scientific attitudes which would agsist the
Westernization of Turkey,

Hat Reforms

We now come to consider the so-called hat referm,

This series of events started on August the 24th, 1925,
At that time in Kastamonu Ataturk and his fellow
travellers discarded their fezes in favour of European-

gtyle hat30433

Fellowing this, on September the 2nd,
the wearing of Buropean dress was introduced and the
wearing of the foz was prohibited,434 This.was
re-inforced in the Grand National Assembly en the 25th
of November 1925, when the Assembly outlawed the wearing
of the fez and other forms of head-gear without brims,435

For Ataturk to discard his fez was one thing, for

it to be required of the entire population was quite
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another, The wearing of Buropeau-style hats was mot
completely unkiiown in Turkey for Axmenian Christians,
amongst otners, haa worn tuem before the Kepuuvlic came
into beling, nowever it wan.most unusual for juslim
Turks to wear tnew,  Ln fact; the demand tnat Turks
should weur orimmed heau-gear createu a logistical
problem for the society as a whiole anu for the particular
ingiviuual, To begin with tuere was a problem of supply
anu demand; tuere were simply not euough caps or hats
with brims in Turkey to fulfil the new demand, Hence
the claim by nalice Edib that the major effect of the

nat reform was to "enrich Buropea: hat factories at the

436

expe se of the already impoverianed Turks", For
the individual there was the problem of how to make the
ritual prostration during prayer wnilat wearing a hat
with a brim, Often this problLewm was solved by tur.ing
a peaked cap back to front during prayers,

The change from one form of head=covering to another

may, at first, seem trivial, Indeed Halide pmdib saw it

437

ags the most "futile and superficial" of the reforms,
In fact, she went furtner:

The Westernization of Turkey is not and swould
not be a question ol mere external imitation
and gesture,,.To tell the Turk to don a certain
headdress and 'get civilized'! or be hanged or
478

imprisoned, is abhsurd, to say the least,
But the effects of tuis refurm were more profound than
Halide Edib allows, We have noted the difficulty tne
new head-wear created for the Muslim during pprayer,

But the symholic nature of the change went much deeper,

As Berkes explains: "the cuanging of headcovering did
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indecd sywm.oolize an importaut change in mentalivy',
This may bhe betier understood by fully appreciating the
reasai for, and depth of the attachment of the Turk to
the fez, Gokalp has outlined this attachment as followss

When the people prefer the fez or fur cap to
the hat, they do it not because they think

one in more nygienic or cheaper than the other,
hut because these objects symbolize a meaning,

440

a value cherishced in the national consciousness,
Indeed the strength of thia attachment is still more
surprising when it is recalled that the fez was only
introduced into Turkey in 1828 on the instructions of
Mahmud II,441 At that time strong measures were needed
to forestall and, if need be, suppress opposition to

442

the fez, Indeed, doubts were expressed as to wnetner

the fez could be properly regarded as an Islamic head-

443

covering,
For Ataturk thiu pre-existing national sentiment

or consciousness had to be reshaped and redefined in

particular terms, The rejection of the fez in favour

of the cap or brimmed hat served, yet again; to redefine

national consciousness in terms of equality and identity

with Buropean nations, As Ataturk himself explained the

move when speaking during 1927k |

It was necessary to aholish the fez; which sat
on the heads of our natiow as an emblem of
ignorance, negligence, fanaticism, and hatred
ol’ progress and civilization, to accept in

its place lhe hat, the headgear used by the
whole civilized worla, and in this way to
aemonstrate that the Turkisn nation, in its
mentality as in other respects, in no way

444

diverges from civilized social life.
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It is important, however, to note here that the

445

veil hag never bheen outlawed in Turkey, Yet we need

be Left in no doubt as to Ataturk's feelings on the matter,
In Kastamonu om 30th August, 192%, Ataturk expressed his
feelings towards the veil thus:

In some places I have seen women who put a

piece of clbtn or a towel or something like it
over their heads to hide their faces, and who
turn their backs or huddle themselves oun the
ground wizen a man passes by, What are the
meaning and sense of this behaviour? Gentlemen,
can the mothers and daughters of a civilized
nation aaopt this strange manner, this barbarous
posture? It is a spectacle that makes the
natiom an object of ridicule, It must be

4406

remedied at once,
Despite such words the veil was never outlawed as mentioned
above, but today it is not at all common in the urban
centres,

Religious Clothing:

In December 1934 a law was passed which prohibited

the wearing of ecclesiastical garments outside mosques
441 This measure came into force on the
8

and churches,
15th of June, 1935044 In earlier periods clotning
worn had given precise indications ot the religious
allegiances of the individual, Not only were there
distinctive features of dress for individual tarikats,
but clothing also distinguished the various grades within
one tarikat from one another, This had often proved a
source of conflict with religious rivalries erupting

on the street, In addition this was an important move
ag it limited the ability of strangers to pay respect

to religicus men in the street, as religious function-
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aries were no longer recognisable to the public outside
of their place of worsuip,

Language Reforms

The lasguage reform i3 one of the most widely kuowm
reforms o1 the early Republican period, The beginnings
of the lauguage reform are, nowever, to be fouud before
the nepublic came into being, By 1908 many Turkish
novelists and journalists were trying to bring the writteu
form of the la.guage closer to the spokeu formo.449
A little later, during 1911, a grou@ of writers im

Salonica, grouped around the journal Geug Kalemler (°Young

Peust'), startea to demand the suppression of Arabic and

Pernian words and their replacement with native lurkisu

450

wordn wuere such existed, They also wisiied to

abandon tuose rules of Arabic and Persian grammar whiich
nad found their way ianto lurkisu over the ceuturies.,451
Once the Republic was establisied language reform
could get underway i.. earnest, In 1928 tne Latin script
was adopted to replace the Arabic script in wnich Purkisn

452 After it was

haa beeii written ﬁp to tnat time,
decided to adopt the Latin script an intensive campaign
of instruction was initiated with tne aim of teaching
the new gcript to tnose who hau used the Arabic one.453
Ataturk himgelf{ toured the nation with the new alpnabet
aﬁd pecame "the chief instructor of the School of the
E”ation“o454 He pusnied ihe alpnabet reform through in
a matter of moutns against bitter opposition from

coupervative and religious quaruerso455 bespite the

opposition the reform weut turougn aud dema..ds for the
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to be equaled wiin religious and political reaction°456
In November 1928, a law was enacted banning the use of

the Arabic script in all puulic affairs after the firsz
of Decemberquy Indeeu, Article 526 of the Penal Code
prohibits the priating of lurkisn books in the Arabic

458

Beript, So by 1929 Turkisi books and newspapers

began to appear in the new Lavin script°459

With specific regard to the change in alphabet ther
can be seen 6ne particular hope and two specific
reservations, The hope was that the adoption of the
Latin script would facilitate a rapid increase in the

460

rate of literacy, The Latin alphabet was felt to

be easier to learu, a poiut wnicn has been so well
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e

commuuicated by the hierarcuy in Turkey tuat most younger

Turks today are couviunced that Ottomau Turkish, written
in the old script, is virtually impossiole to learn,
The two specific worries were botn to au extent
coucerned witu the perdeptions of tnose outside Turkey.
In tne firat place, Ltne Latin alpnabet hau been adopted
by the Albanian Muslims wno were cousidered to have
"ceded [rom the Ottoma.. Empire anu from Islam".Abl
More couservative element: witni. tne new Republic
could not help hut worry iu case the new alphabet snould
mean that they too were felt to have ceued from Islam,
Secondly, a similar movement towards lhe aaoption
of the Lati.. script was widerway amoug the 'urkisu-
speaking peoples of the Soviet Union.462  Lould tne

auoption of tne new alpuabet leaa some to wouder if the

similarity of tue move with that of the peoples witniu tne
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Soviet Union was not sgignisicant,

On the whole, however, the adoption of the Latin
script was a positlive move as it did have a beneficial
effect on rates of literacy, as well as the more super-
ficial effect of making the Turkish books and newapapers
look more Western,

Following a familiar pattern moves were then made
to eliminate the alternatives in an effort to re-inforce
the new measures, We have seen that laws were passed
prohibiting the use of the Arabic script with the Turkish
language, The next step was one to eliminate Arabic
and Persian languages from the Turkish system of schooling9463
This occurred on the twenty-ninth of August 1929, when
instruction in Arabic and Persian languages was banned
from the curriculum of Turkish schoolso464

The enexrgy devoted to language reform is well
justified by the importance of language which can be
"guch an important uniting element that it often draws
ethnically diverse peoples together under a common
nationalistic ideology"9465 Yet in this regard language
ig something of a doubie edged sword as ethnic
minorities, such as those in the Southeast of Turkey,
tend to cling to their own language tenaciously,466

: Language meform was not, of course; confined to

matters of education and script. Indeed, the strongly
nationalistic and Westernizing nature of the early

Republican regime very much favoured the more radical

linguistic reformers who wished to remove many of the
467

foreign elements from Turkish, The new regime

* certainly could not tolerate the cleavage between the
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Turkish of the educaled classes and Lthat ol the massog,
As Ataturk put it:

The Turkish nation, which knew how to defend
its country and noble independence, must also
liberate its language frokr the yoke of foreign

1angua5939469

In this connection the Turk Dil Kurumu, Turkish
470

Language Society, was founded in 1932, The Society
was to work consistently over the years for the
purification of the Turkish langusge by removing words
of foreign origin and replacing them with "“pure Tﬁrkish"
words, However, the Society’s attitude towards words
borrowed from European languages was more tolerant than
their attitude towards words borrowed from Arabic and

471

Persian, This is understandable in the secularizing
atmosphere as so much of the prestige given fo Arbbic
and Persian is tied up with their status as Islamic
1anguages°472 Though many French words have been borrowed
over the last 150 years, these seem to have been thought
less of a threat to the individuality of Turkish than
were the Arabic and Persian bor'rowingso473
Linguistic reform came to a temporary halt after
the death of Ataturk in 1938, but was re-activated under
474

Inonu in 1941. Ever since that time there have been
periodic purges of old words and attempts to introduce
and to popularise new ones,
Liturgical Languages:
The leaders of the Republic also set about reforming
the languages used in worship, The use of the Turkish

lénguage in worship was passionately supported by Ziya

Gokalp.,lr75 He insiated that "Turkism in religion simply
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means naving religious scriptures, sermons, and preacning

a1l in Turkishw, 470

A good argument was made out for
tnis move on the grounds that conducting religious
services in the language ot the COmmOous people would help
to increase tneir understanding of the teachings of
Islam, It was presented as a move which would help
rather than hinder Islam in Turkey,
In 1933 the Arabic call to Prayer was prohibited°477
This cannot be portrayed as a move to strengthen Islam
by making it more understandable to native Tuikish
gpeakers, The Call to Prayer is always the same and
its meaniug is well wuderstood by Turkish Muaslims,
Tnis reform was simply a piece of zealous language
purification, Yet this prohibition was giveu the backing
of Article 5¢6 of the Penal Code wiich declared that
every Muezzin who did not give the Call to Prayer im
turkish was liable to imp:r:;lsonme“t.,47'8
Sucn attempts to change the use of Arabic as a
liturgical laaguage met witu oppositious, The pious
maintained, as tney always nad doue, that it was not
permissible to offer the ritual prayer in a lauguage
otner tnan Arabice479
Today in Turkey the Call to Prayer and the ritual
prayers are offered in Arabic, but the sermon om Friday
is geuerally given in Turkishn. In furtherance of tune

aim of making the teachings of Islam more available %o

the Turkisn speaker many translatiois of tue Qur'an have

appeareda im Turkish since 19259480 Thougn tnese are

used for private study of tne meauing of itexts, not for

liturgical purposes°481
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Dervish Orders:

Tha Dervisn Orders had A preat deal of influence
over the many ol the people and tnua were the target
for reform at an early stage in the nistory of the
Repubiic° As Brockelmann puts it: "the religious
life of the people was affected more by the dervish orders...
than by tne official clerg;y"fua’2 buring the Ottoman
period, wuile tne ulema were becoming a wealthy nereditary
group somewuatl removed from the ordinary people the
leaders ol the dervisn orders remained as part of the
people, witn immeunse influence and prestige among tnemo485
At times tneir influence was most welcome as wnew they
took part in ihe expansgion of Islam and were most
prominent in work at the froutiers of the expanding
Islamic world, This is noted by orockelmann who commeiitss
"it cannot be deunied tnat to a great exteut the orders
exercised a civilising effect under conditions of

484

parbarism," However, in the moaersn period tue very
conservative, and often autocratic influence or tne

leaders of dervisn orders had been a great obstacle to
reform, As Lewis poinis out, the influence ot ine
dervisn ordera was such that tney were described as "a
religion witiiu a religioun, and a state within a state“°485
buri.g the periou of reform in the hineteentn Century,
nowever, after a limited amount of initial resistance,

the leaders of the dervisn oiders seemed to have bheen

largely indifferent to the reforms and discussious of the

time,486
The influeice of the heads of the orders ou their

followers cannot be over-estimated, fhe head of an
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ordexr was the gpiritual director of the members of the
order, This was the basis of their influence as a
novice owed "blind obedience” to his spiritual directoro487 ’
The relationship, thus, took the form of charismatic
dominatiom, Chariasmatic domination is characterized by
obedience not to rules or traditions but to a person of
imputed holiness, heroism or some extraordinary qualityodee
This type of obedience is not open to being challenged
succesafully at the rational level, as the dominatiom
is not rationally based in the first place, fhe very
act of recognizing an authority based on holiness implies
a total submission to that authority, It is against
this background of total obedience to the dervish leaders
that we must see the measures taken by Ataturk to counter
their influence, This effort to counter their influence
took place, in fact, despite the fact that there was no
uniform response from the dervish orders to the early
nationalist movement under Ataturk. While the leaders
of some dervish orders gave active and effective support to
the Army of the Caliphate, mobilised by the Sultan-Galiph
against the nationalists, ten other dervish leaders were
members of the first Grand National Assembly in Ankaraode9
During the early reform period it became apparent
that it was from the dervishes rather than from the ulema
that the main obposition,to secularism would come.,ag0
Because of this it was realised that something must be done to
bread the dervish leaders® conservative influence

if the attempt to reform Turkey into a moderm Republic

were to be a success, On September 30th, 1935 Ataturk

spoke thus of the dervish orders:
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I cannot accept the existence, in the civilized
Turkish community, of people so0 primitive as to
seok their material and spiritual wellbsing
through the guidance of any old sheikh, today,
when they stand in the radiant presence of
loarning and science, of civilization and all

that it means...the Republic of Turkey can
never be the land of sheikhs, dervishes, and
lay-=brothers, The straightest, truest Way

E.a.rikaﬂ is the way of civilizatiom,.,The
heads of the orders will grasp this truth,,.

and will at once close their tekkes, of their

own accord, They will acknowledge that their

disciplés have at last attained right guidancee491

492

Thus it was that dervish orders were cutlawed, and
all tekkes (Turkish order-centres)493 were closed,?%
These decrees were published by the Cabinet on the 2nd
of September, 1925, and covered by a law enacted on the
30th of l‘Jovembe:n:;,‘l95 This law, no, 677 also banned the
uge of honorific terms. associated with the dervish orders
such as sheikh, baba and so on; and practises of fortune
telling, faith healing and such were also banned,496
Generally speaking thease measures against folk-religion
arougsed far more opposition than did the abolition of
the Caliphate, or the replacement of Islamic law with
the Civil Code in 1926.497

These measures achieved varying degrees of success
with many dervish orders continuing to function
clandestinely, Undoubtedly they were bold reforms to

attempt so early in the life of the Republic, But it

was recognised thati unless this step was taken quickly

all other reforms would be more difficult, or even

impossible to carry out,
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Secularism Under Inonu:

Ismet Inonu wno became President of tne Republic

after the deatn of Ataturk, was born in Izmir in 188A°498

~ Although his view of secularism allowed more room for
religious freedompw9 Alderman tells us that:

officially at least, there were no major Cuanges
in the application of Kemal's secularization
principles from his death to the commencement

of tne multi-party systemgsoo

The reforms were certainly :iot dismautled, but equally
there were no major new reforms introduced and existing
measures were executed with less wvigour, The new
situation was well stated by F. R. Akay, the spokesman for
a delegatiou from tne Turkisn press visiting Imuia in
1943, He maids

We are Turks first and then Muslims., We have
no interest in aay kiud of project for Islamic
unity...For us religion is a very honourable

personal tning, but it nas no place im Turkisa

politicse501

Despite the lack of new reforms one measure deserves

a mention here, Onm 1lth November 1942 law no. 4305 was

502

passed by the Grand iwational Assembly, This introduced

a new element of taxation called tne Varlik Vergisi or

503

Capital Levy, The stated aim of this tax was to soak

up part of the windfall profits being made by speculative
businessmen in the inflationary period during World War IIoso4
It was imposed on businessmen, factory owners and real
estate ageuts and was assessed by a special committee

made up of businessmen and goveriment officialsoso5

It is mentioned here because the firms of the non-Muslim

minorities were, according to Karpat, "subjected to the
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tax in an arbitrary and unrealistic way", NoncMuslims
seem to have paid, in fact, up to ten times as mmch in
this tax as did the Muslimsoso7 In an address to the
People'’s Party in June 19439 the then Prime Minister
Saracoglu claimed thai this discrimination had been purely
accidental ; the minority community had, he claimed,

508

simply been the most wealthye But it is more believabloc

to gee the tax as an expression of a policy of econemic
nationalism.,so9 In March 1944 the law was repealedeslo
But, as Hale concludes:

By this time,..serious damage had been done

t¢ the Republic's reputation for fair treatment
of the minorities; besides much suffering to
those affectedesll

This measure demonstrates that despite the even=handed

and secular principles which find expression in the

Turkish Constitution of 1924, discrimination on the grounds
of religion was still possible this far into the

Republic,

This completes our review of the reforms- in- Turkey
up to 1950 In the following section we will turn to
the period following 1950 to examine the contemporéry
gituation and the changes brought about since the start
of the multi-party system, The desire underlying the
reforms so far mentioned was well expressed by "one of
Ataturk®s oldest coleagues" who told Landau:

We want to return to the Orient as Orientalists,

but not as Qrientals, As students and critics

of the Orient, not as a part of it°512
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SECTION FOUR

TURKEY AFTER

1350

By 1938 when Ataturk died, ma..y people consiaerea

Islan to vue doomed as a vital force in. tuae cultural amd
social life of '.L“mrkey,l But Iplamde faitn is still
strong im Republicaii Turkey although its position aud

2 Bven

role i social life are gomewnat ampiguous,
tuougi traaition aund force of uabit certainly couni for
sometuiug? tuiy ca.not by itself be an argument wnicu
accou.ss for tue attachmeut to Islam to be found in the
Purkisi popuxlatlonﬁ For, as Beyd polatis out, tuexre
nas deen “an dmprossive reswgeuce of religiows teoling
angd interest” in tue latest puase ot Turkiss uitoryf
Though Millar éxgu.es that what some are calling tne
resurgence of Lslawm in Turkey is simply ine emergence
of "a balance of respect" between religious groups
tne Btsate.s As Lewis rewinds us iuv is noit accurate to
speak ol a religious revival iu Turkey, as "“tuat widen
hag sever lost ity vitality cau scarcely be: z'e-v»i‘ueui.'h,6

Looking at. tue situation im Turkey afier 1950, Heyd
argued tnat very livtle nad. chaugod. In tie Ottoman
Empire the state was to a couwiderable extami subject. to
religio.u,.‘l In tine Hepublic, on tue otner mmdo religion
is subject to the state with religious functiouaries
appearing to be "bui minoi civil serva.ut.s“,a This is
haxdly what oue would umuerstard. by tne term secularism,
What has changod, Heyd explaims is:

ot tus iutegratiou of religious and secular

ingtitutions but tie measure ot tue political
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influence ot their respective fumctiomaries,
The Xslawic poliiy uas peen desiroyed auu the state has
estéolisueu tne aumiuistrative apparatus mecessary for
it to ihspect end, if weed be, comtrol tuwe religious spnere,

Yet, as Feyzioglu points out, in adopting tne

principles of secularism Torkey nas not divorcea itself
from the esseuce of tue Islauic trauitiouolo Islamic
attituaes auu traditvious exeri an important iufluence

on the lives of Turks aud, he sayas, will continme to do

1)
80,

Islam 1s sirong in present day "L'urkeyol2 Despite
beiug eliminaveu from poliicel life, Islam is fixmly
roo%eu in tue heavts and minus oi toe people,lj The
secular leauers nase 001 attewpiew auy major reforms of
religion since 1950, However, tuough freeuom of
couscieunce amd belict are umuci praiseu as producis of
tne secularizing movewent yet ‘trauitiounalists, modernists
or Alevig, t0 say uotTuiug ol pos=-Muslim religious
miuorities may fesl Tuat w.oilr points of view receive
14

ivadequate atuvention®, They may also at timgs teel

theuselves 0 ve wie viciims ol subile or even more opeu

15,

uiscrimiunation. Oprirdown is free, wut peruaps some
opiuions are more free than others.,

Stauixca secularists, seeing tuis revival of religious
feeling, felt wnat it was fannea by survivors fiom tne
Ovtomass pesiou witn a sentimental attacumeiiv to trauitio&@l6
Tugy uava deen appreaeusive im case grantimg full autouowmy
to Islamic ismstituctiosms migut lead to tueir being countrolled
LDy reactiosnry el@mentwolv After 1990 extromast religiousn

. 138
propaguiue hao been im evidouco frem time in timw,
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The group most responsible for this has been the Nurcusol9
The Nurcus:

The Nurcus are one of the most prominent religious

groups to be outspoken in opposition to secularism,

It will be uscful to look at some of their opinions in

a certain amount of detail, to see the nature of some of
the views which oppose the official ideology in the modern
Republic,

Said Nursi, founder of the Nurcus, received only a
traditional, Islamic education°20 He seems to have had a
fixed attitude to modernism and Westernization in hig
early years as it ig reported that he took part in a
conservative counter-revolution against the Young Turks
in 1909021 However, in the Republic he kept
cautiously out of the limelight until the multi-party
period,22

According to the Nurcu interpretation of the War of
Independence, or Liberation, Ataturk was supported by the
people in order that the Caliphate and Sultanate could
be saved by expelling the enemy (the Européan powers)
from Turkey,Q3 Thus the nation which'backed Ataturk
‘during the war was "full of faith and ready to die for
the sake of God",24 They were not at the time fighting
for the Ataturk reforms, There is no historical reason
for finding fault with this interpretation,

The Ataturk.period, however, is éeenzby the Nurcus
as a period of irreligion and declineo25 It wag this
irreligion which created the opportunity for communistis
to infiltrate into Turkey026‘ The main thrust of the

Ataturk reforms is not understood as being an attempt to
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separate the affairs of state from religious matters,
Rather it is seen as the state using atheism to oppose

27

both religion itself, and religious people, They considerxr
that the reforms went so far as to make the perforuwance
of religious duties impossibleo28 The Nurcus insist

29

that Nationalism must not replace Islam, Religion
and nation cannot be separated out in the way envisaged
by the reformers: the Nurcus claim that "our nationality

30

is Islam", In fact, the Nurcus will not accept apostate

Muslims as Turks but regard them rather as Europeans
HwAa3 113 31
disguised"” as Turks,
Undexr Ataturk, the Nurcus state9 strenuous campaigns
were launched to make people forget the social values

32

which gould have united them as a nation, Further

they insist that none of the reforms was accepted willingly
by the people but all were imposed upon them forcibly035
Following from this, they interpret the election of the
Democrat Party to replace the Republican People's Party in
government in the elections of 1950, as the nation taking
the first opportunity to reject the reforms "by making

a white revolution and...practising Islam even more
exuberantly as a reaction to the previous authoritarian

34

regime", The way in which secularization was implemented,
they argue, merely resulted in the Muslim population being
alienated from the state°35 The ambiguity of the concept

of secularism, in addition, meant that the innocent

oexercise of the individual's religious freedom was assumed

to be an offence,>® hig resulted in people being unjustly
3

put behind bars, for their religious and moral convicliona,’

"he Nurcus also argue that any greatness which Lhe
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Turks, os & nation, may have achieved, is dircctly
linkcd with their being Muslims, When the Turks followod
religioh.closely9 they cxplain, they have bezem held in
high regerd by other nations@38 However, when the Tuxkg
devintod from thoir religiom, they also foll from thig
high esteem°39 With regexd to this position two things
may be moted, Firstly, this reminds us very much of the
ninctoonth centﬁry argunont which sgaw the dccline of tho
Ottomen Bopiro as being the dirxect raogult ef tho Bmopire’s
deviations fxom Islamic law, (This argument was motod
in Sect.ion Pwo.) Secondly, it is worth romexking that
vhen the Murcus refer to the Tuxrka being held im high
osteem by other nations it ig suxrely only to other
Islamic nations that they xefex, It wvag never the case
that & nation, the Ottoman Empire includeod, was held in
high regard by the Buropoan powerpg for its sedheremco to
Iglam, Thig suxrely provides an indiceatiom &g to the
foreign policy orientatiom which would mogt pleasc the
Nurcus, as it would be in the Hiddlc Bagt and the Islamic
world only where a people, the Turks, would find favour-
for their loyalty to Islam,

The sturcus state that the Caliphate ig both a religlous
and an administrative institution which represents the
upity of the Muslim world,40 They go on to argue that
had the Caliphate not been_&bolished by the Gzand Natiomal
Apsembly that the Turks vould have "raceivod moxc bomefitd

41

than haxm from. it%, Semevwhat curiously, thie assessment

i backed up by making rofexaence to the Queoen of Great

BritAin and her position within the congtitutional

42

framowork of the British govermment, The axgument
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gecring to suggest e possiblc xolc f~r a Caliplh ng both
an ambogspdor gomeral , and a synbelie perxsomage who atvtractg
tho good<vill and the respect of forcignero. Hewewor
it ig not mecosgaxry for the Galiphato to be investod im
any ome pergson im this way, The Murcug arguc that in
this century the Caliphate must be representod mot by &
man, but by a council.,43 They claim that moot Huglin
gcholars would accept thig po@itio&,44 Thig positien
decmongtrates that the IInmrcmg do not ginoply wish to rotuxm
to tho position prioxr to tho Atatusk reforw. Whoy omo
pot oimply and sololy roactiomomioco,  Though thcy do
vigh thorc to be a Celiphato, they axc willing to go
forvaxd towazd a now type of Caliphkate, rather tham simply
ro=gstablishing the old institution in its traditiomal
form,

Yith regoxd to the queostion. of religious cducation
the position adepted by the Burcug could aloo bo shared
by others in Turkey during the muliti-porty periecd. Thoy
conslder that "religious training” ghould bo imclvded im

@1l lowels of educatiomo45

Though this Tups econtzrory
to the Ataturk reforms we hove mo doubt that others in
Turkey have come to the same nogifion>in regponss to
foers tﬁat the lach of any religious cducation woe creating
e moral vacuun omongst young peoplo,
The Farcus have no real sympathy with tho proceos
of language roform, Thoy congider that it is as a direct
rogult of the language roforn that Turkey is “alicnated®
from Islam and from the Islamioc worldo46
Seid Murei himesolf argued that polygeamy chould be
47

ro=introduced, Nurcus do argue, however, that urder
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normal conditions monogamy is the moat degirable form of
marriage°48 In Islam polygamy is neither encouraged

49

nor required, they state, Polygamy is merely permitted

in Iglam as "a precaution taken against falling into a

50

worse posgition”, The Nurcus maintain that the actual
consequence of ithe prohibition of polygamy was that the
reformers "had to officially-accept the existence of many
brothels"o51 If polygamy were allowed, they argue, subject
to the conditions gtated in Islamic law, this would
provide "an outlet which suited the true nature of
mankimd"°52 Thus the repeal of the law outlawing
polygamy is seen as a weapon in the battle against promis-
cuity, It need not be spelled out that this represents
a typically masculine, one might even say sexist, point
of view, Nevertheless, the Nurcus?! dislike for the reform
prohibiting polygamy is cleaxr enough,

With regare to the Department of Religious Affairs
the Nurcus have one specific complaint, This is that
the Department has never worked to awaken the religious

53

consciousness of the people,-” This is an important
complaint as it reveals a great difference in the way in
which the Department is viewed by the Nurcus and by those
in government circles, The official government view

would not be at all shocked or displeased with the failure
of the Department to perform this consciousness raising
task, This is simply because the official view does not
see this as being in any way the function of the Department,
Indeed, one can reasonablyisuspect that if the Department

was ever perceived to be taking an openly evangelistic

atance, that it would be almost fmmediately disbanded or
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rofoxrmaed.
Said Nurgi demanded that all Wogtern innovationg

ghould be abolished554

Cleaxly thio attitudo would mogt
probably load to the rejection of all of tho Ataturk
roforno. It ip cloax that the gtataments of thozo vho
supporled HWapternization deoply woumdod that soction vhe
find thoir feclings axticulated by the Nureus, As tho
Nurcus arguc todoy: "to bog fox eivilizatiom from Buxepc
wag on ingult to Ialam",§§ In addition to thig rejection
of tho notion that civilization im any truo sonse cenmot
be foumd in Islam, the Furcug arguc that om the material
1ovel there ig mo contradiction botweoen Islam end YWoptern
sciocnce and techmologya56 Thmg, the Nurcus would sec mo
need to abandom eny meterial comforis or advantages vhich
modexn goicmce eand technology have made posgiblo,

The Nurcus are stromgly opposed to Komalism and lomg
to see Islamic rule in Turk@y°57 Nursi himgelf cleimed
that the congtitution of Turkey should bo the Qur’en and
that the only law should be the lawy of Islam,58 The
stéte ghould be controlled, he argued, by a council of

59

ulema, Yet modern Furcus reject the use of force as

a means of transforming the stat0°6° They believe that
it is not for them to inforce Islamic laueél When

society is recady to cmbrece Islamic law, they arguo, God
will create s means to enforec itoéz
The Nuroug conasider that it is not thoir task to

got involvod im politico "for the sake of it", but rathor
6
to help those politicians who geem to support roliglonm. 3

It is for this reason that they do nrot scem to havo get

up a tightly-kmit political organizatiom along the limec
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The Nurcu support for political

of a political partyo64

parties is not indiscriminate, It is reported that the
Nurcus did not support the National Salvation Pariy because
they consider its allegiance to religion to be insincere,65
The Nurcus, deapite their lack of sympathy with the
Ataturk reforms, are not wholly opposed to the Hepublic,
They state that in a Republic the law must be supremeo66
One of the most forceful reasons for the Nurcus albeit
grudging acceptance of the Republic is their fear of the
alternative, They consider that the only alternative
to a democratic’RepuBlic at the present time would be a
totalitarian communist Jc'egj.me.,ﬁ7 A shift to communism
would have disastrous consequences as the Nurcus see it:
"if we lose the Republic in Turkey, we will lose Islam
too",68 It is by no means clear that a totalitarian regime
of the left is the only alternative to democratic government
in Turkey at present, A regime of the far right is no
less plausible, Nevertheless it is interesting to note
that the fear of communism is a prominent factor in the
Nurcu approach to the current political situgtiono
Though the Nurcus were a diviaive force in the country
they do not appear to have been a threat to the existence
of the sad’.za,te-:n,é’9 Yet ofticial circles appear to have
perceived the Nurcus as a major threat to the continuance
of secularism in Turkey., From time to time many Nurcus
have been arrested and tried for breaches, or alleged

breachea,; of the secularist legiaslation, Yet the effect

of these triuls haus been somewhat counter-productive,

As Mermer concludest

The mach-publicised trials of Nurcus can be
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understood as vigorous altempts to implement
the Kemaligt reforms and prevent a return to
obacurantism,: But they...misfired, They
served chiefly to give the impression.,,that
Nurcus were valiant upholders of the faith against
authorities that were in league with the devil°70

Here we must conclude our brief look at the Nurcus,
We have attempted to show that while the Nurcus are
certainly opposed to the Ataturk reforms, the extent to
which they pose a serious threat to the existence of the
state has generally been over-estimated, However, it is
an indication of the dislike for the reforms in certain
sectors of the scolety.that the Nurcus, as a group, have
continued to exist to this day. Yet it must also be
remembered that the views which find expression among the

Nurcus have never seemed to be those of a majority of the

population,

The reformg had been adopted by the upper-classes

i Maxked

‘but had not percolated down to the villages,
bifppcations coqf}npgﬁto exist between urban and rural
dwellers with this being particularly noticéégle bé£ween
an educated urban elite and an illiterate village
population.72 In the couniryside there are still
innumerable supexrstitions and people still "live‘with

13

Islam as a force in regulating

74

their demons and angels",
the 1ife of villagers is still strong. Barly in the
multi-party period the elite rediscovered just how deep
was the attachment of the mass of peasants to traditiomal

Islamic beliefs and ritualsj5 In order to secure their

votes a modification of official attitudes became necessary,
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Attempts were made to prove the revolution to have been

76

anti—clerical rather than anti-religious, Neverthelesa,
the upper-class, regardless of political affiliation,
is unwilling to turn back the clock and abandon the major

17

achievements of the revolution, However Turkish
conversations, even concerning the most mundane matters,
are often still a fabric of religious expressions,

The secularist ideology has taken firm root among the

educated urban classes, particularly in the cosmopolitan

79

centres, As PFeyzioglu states, it is an "QObvious fact"
that Turkey cannot return to being a theocratic state
ruled by Qgigg,sc This would be the majority view in
modern Turkey,

Among the general signs of the religious revival
are: a renewed interest in mosque building,; thriving
religious Jjournals, widespread interest in Muslim festivals

8l mne latest

and increasingly open veneration of saints,
available figures for Islamic publications in Turkep tell
us that in 1984 505 Islamic books were published in Turkey
out of a total number of books published of 79224082

This figure does not include novels or poetry with Islamic

83 It is, in addition, likely that this figure

thémése
is an under-gstimate as books of Islamic economic ideas,
for exampld, could be regarded as economic, rather than
religious books, thus making the figure quoted above most
probably a conservative estimate, In the villages,
marriages are still ol'ten arranged by the parents and

celebrated according to Islamic tradition,84

But
marriages are increasingly'being registered officially

with the civil authorities. A fairly large part of the
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8till observe the fast during the month of Ramadan,
Yet again, the proportion is greater in the rural than
8
in the Western urban areas, 6 Attendance at the mosque

87

is B8till widespread, Feyzioglu goes so far as to claim
that Mueglims in Turkey continue "to worship God with a
piety of devotion and faith" second to that in no other
Islamic countryo88

In 1950 the Call to Prayer was once again permitted

89 nis took place on June 16th following

in Arabic,
an anouncement by the newly elected Democrat Party
government°90 To this extent the reforms were put into
reverge, and, though a small measure, this was much
appreciated by the general population, In addition,
the new government also sanctioned the broadcasting of

e Today in Turkey

readings of the Qur'*an on state radio,
the position with regard to liturgical languages is that
the Friday sermon is now delivered in Turkish after
recitation of some verses from the Qur'an in Arabic‘,g2
Thus the desires of both Gokalp and Ataturk are fulfilled
while the people retain the Call to Prayer in Arabic,

With regard to the dervish orders, the substantial

mystical traditiom of Turkey with its spiritual valuss
93

94

was preserved after the outward abolitiotn of the orders,
In 1950 wisiting the tombag of saints was again legalised,
This was a notable concession to popular worship. Today
tombs of various saints continue to be the sites of

various superstitious customs aimed at securing the saint's

aid or intercession, From what we saw in the last section
we cun be sure that this development would not have met

with Ataturk®s approval. By 1960 an accomodation was
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taking ploco botwecn moderm Turkich life and populer
25

o oxdetenee of tho dexvish orders os

organinod groups continued to bo esgmingt the law,96

Xslam,

But tho ewthoritics heve bocon imclined to overlook thig
ag long ag tho groups refralmod from dircet politieal
imvelvonont end from attackimg the memoxry of Ataturk°97
Tawe, in practicc many of the mootraints have bsom lifted
from the dervisgh ordereoga In thio rogard the Atatuxk
reforms have bzon dismantledi in practice, if not in theoxry.,.
o mentiomed above the Muxcu attitude to the new
situation of the Ropublic, Amother rcligious group,
the Tijanis, arc also worth mentioning, Im 1951 thig
group smashed statucs of Ataturk im various parts of the
coumtxye.99 Thig outbroak of iconoclagm was in swpport
of the Islamic prohibition of gravom imagogeloo
The alphkabet:reform has.lasted to the present day
and gaimod goneral accoptanco, Yot im tho 1960a,,
Schimmol roperto, many villegeoro still regorded the Latin

101

alphabet ag "infidel letterp", = 1yl

With rogard to the sccularization of Gducation several
factors are worth noting, Pollowing a full-drecss debate
im 1949 the Grand Eational Agsombly permitied couxrses

im Yglam to be intreduced in the fourth and fifth gradep

of elementary schoolsolo2 At firgt parents had to opt

into these classes forr theoir childrom, but later parcnts

bnd %o opt out if they wished thoir childron not to

103

attond, in fests "by 1950 the grost pejority of

prinoxy cohool childron took tho course im roligious

104

education™,. The main exgument for tho xo=introductionm

of roligious cducation was the danger of allowing Turkish
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youth to grow up in a morel vacuw, [ow im Turckey religlows
clangos have beoer introdueod into the cuvrrieula of

05

sosondaxy @ch@@lool School higtory books axc being

extongively ro-writtern to corroet "favliy information®

about Xnlam and Ottonan hiat@zy°106

Thig 4o boeawso,,

ag Yohbi Dimcerlor the Minister of Education oxplainocds
®the governmeont prefoxg to give tho nev generatien &
pagndficont higtory, rather than a ghemeful @11!:{3."01@‘Z

There ean be mo guarrel with this proccogs Af it omly
corraets sono of the imbalancos im oarlicr history books,
but the rosults of the ro-weiting mugt be awvaitod with
interest to oo the oxtent to which Lslem and the Islamic
period of Turkish hisgtory has been ro=omphaglscd, Boaforwe
loaving roligious educatiom im schools, however, ome
interesting fecature of the doveloping situation cmat be
mentioned, Im the early 19600 Scott obtainod somo
interoating results vhen ho asked the hoado of villago
houéehold@ if children ought to zoceive religious oducation.
"in gchool, Only abowt 2336 woro im favouz5 wvith more

08 The rcason for this perhaps”

than 60% agéingtgl
vnoxpoctod result was that the villegers felt that
religious imatruction should take place in the mosque :-
and be given by thoe religious lcader of tho village, not
the school t@ach02°109 In rdditiom to the developmaentis

noted above there arc also plang to imtmoducc tuition

in Axabic eg a selective subjoct in high gehoolo and

universitiosollo

Sinee 1950 there hag boom a stondy imcroasc im

opportupiticg and institutioms for Iolamic roligious

112

cducation, Sceordeary ceohools for txaiming religiows
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functionaries re~opened offering six—year courses,

Seven of these imam-hatip schools were established between

3

1949 and 1951°ll By 1981-82 however this number had

grown congiderably with 336 imam=hatip schools operating
in that yearoll4 It is a measure of how cautiously
Kemalists viewed these developments that Menderes, the
Democrat Party Prime Minister, felt the need to make a
declaration Sfrsupport for secularism in order to
reagsure them, In 1950 he said his party was devoted
to secularism and to the development of higher religious

educationo115

to & new institutiom, the Faculty of Divinity at Ankara
University. Mendereg and his government were not
responsible for setting it up, but its establishment,
taken with the developments noted above, created a certain
fear amongst strict Kemalists that the revolution was
about to be dismantled,

On June 4th; 1949, law %424 was adopted to meil up a

116

‘Faculty of Divinity at Ankara University, The Faculty

opened on the 31at October, 1949,.117 Government scholar-

"ships were available to the studentsol18 A booklet

published by the PFaculty in 1959 provides details of the
119

curriculum, In that year the number of hours per

week devoted to each subject was as followass

1st YEAR;
Arabic 8
Porsian 4
A Western Language,

(English, German or Fronch) 3

Heligious Texts In Classical
Turkish b)

Qurfan And The Essentials Of
Islam 2
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History Of Xmlanm 2

2nd YEAR g

Axabic

Pargion

Yootorn Lewalmuema

Religlows Toxttg In €loseical
Tuxkieh

Quelen And The EBEssentials OF
Xelem

Bigtory Of Iglam

Paychelogy Of Religion.

Sociology Of Religion

Philesophy And Loglse

N N A

b= = RS A

3zrd YBAR;

Axabic

Wostorn Lenguasgo

Blotexry 0f Xolem

Rafodr (Quxlenie oxogooin)

Badith (Xelomic Treditiono)

Higtory Of Islamic Croed And
Xto Sceta .

Kolem (Islamic Thoology)

Iglenic Philosophy

Philecophy And Loglc

Eictoxy Of Ansicnt Philesoephy

Higtory Of Roliglonwn

Paychelegy Of Religion

Xalomie Loy

Histery Of Islamie Awnto

Higtoxry 0f Islamic Dosorativo
Artg And Pealeaoogeophy

[ nd RSV R0V BV ROV RV AN

4th YBAR;

Arabie

Yostorn. Languosgo

Bigtery 0f Izlom

Tofolix '

Haddth

Bistory Of The Islemic
Roligion Amd Ito Socto

Iglemic Philesephy

Histery O0f Roliglonp

Bistery Of Islamie Axta

Podegeogico, Tho Seiemee Of
Eduvcation And Xts Peactico

Histery 0f Sufion

Turkich And Iglamie Docorative
Artg 1

Bistory Of The Rovelution. 2.

a N VGV S o N R A

120,

It can be seen that in additiom to the Islemic gelonmcos
of lav, oxegeois and so on, the inclusiomn of gubjocts
such es the paychology and sociology of roligiom gave o

plgnificantly nor=traditionnl leok te tho werk ef tho
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Pooevlty, It is alpo noticoablo that tuition im Bwropoon
longuercoe is conpidered worthy of mere time than tuition
im Porsian, Yo moentioned above that Durkhein congiderod
it to be a mark of sceculaxizaon that religien showld
lay itself open to sedontific imvostigation, so the
catablishment of the Faculty may be gecm as a sgccularizing
movo, Howevex, it must alse be remembered that one of
the motives bokdré tho development of the Faculty and
the imem-hatip schools was to produece a now group of
roligious fumctiomaries who werc both better cducated
end more well=dispescd to the Republican rogimo, Tho
oponing of tho Faculty, howover, was a moot significant
developmont and to some extent can bo geen to signal the
situation in Turkey following 1950,

As montioncd above, mmch of the revival of interest
ip roligious cducation was due to foars that the youth

121

vere being brought up in a "moral vacuum®, It was

generally agroed that: "sound standards of personal end
gooiel morality havo to be impartod to childronv, 22
Mamy folt that modexn seculex gociety had lost some of the
spiritual moorings so neocodgary for its suzvivalelzg
Sueh cttitudes wore mot limited to villagers and tho
vneducatad, Hoyd tolls we thats

Turkish nationalism and Yogtern civilizatioRe..
have proved incapable of filling, oven for many
educated Turko, the gpiritual vacuun created

by the eliminatiom of Islam,,;z4

Baydc ctatenont can be taken to mupport the viow that
Iglom was nover climinated in Turkey because, at the personal
leval , seoularipm could not roplace Islam and Islam comtinucd

to bo strong thero doespite the roforms,
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1961 Constitutions

Following the military take-over of 1960 a new
congtitution was prepared which became operative in the
following year, In preparing the new constitution no
single foreign constitution was taken as a model by the

125

Constitutional Commissiom, However, substantial

attention was paid to the constitutions established in
West Germany and Italy following the World War II,126

In view of developments under the Democrat Party govern-~
ment in the late 19508 the reason given for the attention
paid to these two foreign constitutions is interesting.
These two were of importance because they were introduced
into countries which had "thrown off dictatorial regimes
and established successfully an order based on Western

127

concepts of Demecracy", Although it is misleading

to state that Germany had "thrown off" the Nazi regime,

it is interesting to note that those involved in preparing
the new constitution saw the Turkish position as being -
comparable with that in post-war Germany,

When explaining the "fundamental principles" adopted
by the Constitutional Commission Enver Ziya Karal, chairman
of the Commission, stated that they had agreed that "it
shall be indicated that the Turkish state ié a secular

128

and democratic Republic”, Consequently, Article 2

of the constitution declares the state to be secular,129
Tarik Zafer Tunaya, rapporteur of the Commission
and Constituent Assembly representative for Istanbul,
reported that the Commission considered secularism to be
indispensible for the protection of the reforms and of

130

demogracy. Another rapporteur of the Commission,
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Muamer Aksoy, pointed out that it was necessary to give
secularism constitutional protectiom in view of the

131

occasional eruptiom of reaction in the country,

Some criticisms of this article were also expressed,
Sadettin Tokboy, an Assembly representative of the
Republican Peasant National Party (R’.PNP)v thought that

the principle was not clearly and adequately expressed0132

Mehmet Altinson, also of the RPNP, thought that the lack

of a definition of the concept of secularism was a great

deficiency.,l53 Yet another RPNP representative, Ahmet

Oguz, suggested that secularism was composed of four elementss

freedom of belief, freedom to wokship, freocdom to

organise, and freedom to inspire and instruct.l54 He

suggested that in view of "recent Turkish history and

the conditions of the country" that the latter two freedoms

should be under the control of the state, and he wished

to see thig clearly indicated in the constitution°135
General Cemal Gursel, the leader of the 1960 intervention,

pointed out that national consciousness was not yet

136

formed throughout Turkey. He explained that if one

were to go and ask an Anatolian villager who he was:

"hig answer would be, 'Thank God, I am a Moslem', He

137

does not say ‘'l am Turkish!'", He then argued that

the major factor which imhibited the growth of national

138

identity was Islam, For this reason he was convinced

of the need to state the secular nature of the nation
in the constitution°139
Article 12 of the constitution declared equality

before the law for all individuals regardless of '"language,

race, sex, political opinion, philosophical view, or



religion or religious secti®,

129
140

This Article was

approved without any major discussion,

In contrast, Article 19 provoked one of the longest

discussions in the Hepresentative Assembly,

4l i

Article ran aes follows:

Every individual is entitled to follow freely
the dictates of his conscience, to choose his
own religious faith and to have his own opinions,

Forms of worship, and religious ceremonies
and rites are free provided they are not in
opposition to public order, or morals or to the
laws enacted to uphold them,

No person shall be compelled to worship,
or participate in religious ceremonies and riteg,
or to reveal his religious faith and beliefs,

No person shall be reproached for his religious
faith and belief,

Religious education and teaching shall be
subject to the individual'®s own will and volition,
and in the case of minors, to their legally
appointed guardians,

No person shall be allowed to exploit and
abuse religion or religious feelings or things
congidered sacred by religiow in any manner
whatsoever for the purpose of political or
personal benefit, or for gaining power, or for
even partially basing the fundamental social,
economic, political and legal order of the state
on»religioﬁs dogmas, Those who violate thig
prohibition, or those who induce others to do so
shall be punishable under the pertingnt laws,

In the case of associations and bolitical parties
the former shall be permanently closed down by
order of authorized courts and the lattier by
order of the Constitutional Courtso142

The importance given to secularism can be seen from

the statement made by Fehmi Alpaslan, representative for
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the Province of Atrvim, who sald that it was by adopting

gecularism that Turkey "Found its place" in the civilized

143

world, Rauf Gokcen, representative for the National

Unity Committee, remarked that he thought secularism was

still misunderstood as being a rejection of religiomg

144

an interpretation he rejected,
Cevdet Aydin, representative of the Province of

Siirt, maintained that Turkey still did not conform to a

145

strict definition of secularism, As he pointed out,

in Turkey the Presidency of Religious Affairs, "schools

for training Muslim clergy...the Theological Faculiy...
146

were placed under state control", Sadettin Tokbey,

representative of the RPNP, insisted that in a secular

state religion and the state do not interfere with one

147

another, He went on to express concern that Article

19 would enable the state to interfere with religious

148

coavictionas, Kadircan Kabli, representative of the
RPNP, added his name to those who thought that neither
religion nor state should be allowed to interfere in one

149

another's affairs, But Omer Sami Cosar, representative
of the press, said that the state should be able to control
religion as no other force existed to conirol '"the
superstitions and the backward situation in religious

matters" inJTurkeyelso

The Chairman of the Commission,
Enver Ziya Karal, justified the fact that the state could
intervene in religious affairs by pointing out that Isiam
was not only a syatem of beliefs, but also "An order of
life, an order of society, an educational system, a

51

political ideology and a form of state",l This seems
to be little short of a recognition that Islam cannot be

secularized; it can only be dismantled, however partially.,
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Additionally Rauf Gokcen, rcpresentative of the
National Unity Committee, pointed out that the second
paragraph of the Article could be interpreted as allowing
the re-opening of the dervish 1odgeso152 He thought

this paragraph should be re-written in order to clearly

prevent such an interpretation,o153 This inagistence that

it should not be possible to interpret the conatitution

ag sanctioning lhe dervish orders is interestihg in view

of the fact that not long after these discussioms were taking

place some of the dervish orders were functioning more or

less openly in any case, Despite all the above discussions,

however, the Article was approved in the form quoted above,
Another of the general principles outlined by Enver

Ziya Karal was that political parties which did not conform
154

to socular principles should not be allowed to exist,
Thus, Articlp 57 siuted that:

The statutes, programs and activities of
political parties shall conform to the principles
155

of a democratic and secular Republic,

156

This proved to be an area of consensus, Consequently

Article 57 was accepted without ény lengthy debate;157

Finally we come to Articles 153 and 154. Article

153 proved to be another area of consensusolss It reads

as follows:

No provision of this constitutiom shall be
conatrued or interpreted as rendering unconstit-
utional the following reform laws which aim at
raising the Turkish society to the level of
contemporary civilization and at safeguarding
the secular character of the Hepublic which

were in effect on the date this constitution was

adopted by popular vote:
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1)  The Law on the Unification of Education
of March 3, 1340 (1924) no. 430,
2)  The Hat Law, of Nevember 25, 1341 (1925),
no, 671,
3) The law on the closing down of dexvish

convents and mausoleums, and the abolition of the
office of keeper of tombs, and the law on the

abolition and prohibition of certain titles,
of November 30, 1341 (1925),
4) The conduct of the act of marriage according

to Article 110 of the Civil Code of February 17,
1925 g N0, 7430

5) The law concerning the adoption of inter-
national numerals of May 20, 1928, no, 1288,

6) The law concerning the adoption and application
of the Turkish alphabet, of November 1, 1928,

no, 1353,

7) The law on the abolition of titles and
applications such as efendi, bey, pasha, of
November 26, 1934, no. 2590,

8) The law concerning the prohibition of wearing
certain garments, of December 3, 1934, no. 25960159

These laws were considered to be those which had
"initiated the beneficial reforms introduced in Turkey
vetween 1924 and 1934"0160 This Article reflects the
fact that one of the "fundamental principies" outlined by
Karal as a guide to the new Constitution was that the
Ataturk reforms were to be considered inviolableo161
The most useful feature of this Article is that it
outlines those reforms which the rulers of Turkey themselves
considered to be of the most importance, These individual
reforms were discussed in Section Three of the present
work,

Article 154'waé concerned with the administration

of religious matters, It reads:
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The Office of Religious Affairs, which is
incorporated in the general administrationm,

discharges the functions prescribed by a special

law0162

This institution, variously referred to as the Department
of Religious Affairsg, or the Prosidency of Religious Affairs,
appoints and pays religious functionaries with money which

comes to it out of the general budget.163

With this Article we have concluded our cbnsideration

of the relevant Articlea of the 1961 Constitution,

Now we may look at the relation of politics and
religion since 1950, No completely satisfactory picture
can be given, The religious element in Turkish politics
is notoriousely difficult to assess, A brief outline may

be provided however,

With the transition from a one-party to a multi-party
gystem in Turkey, religion emerged as a political and

164

social issue once again, As religion was still strong
among the mass of the people liberalization of controls

on religion became a vote-tatching slogan.165 - All parties
tried to some extent to exploit the religious factor to
their advantage though this does not mean that any of

the major parties would be prepared to appease reactionary
elements to the extent of threatening the existing order.,166
Nor should the importance of the religious factor in
determining voting behaviouw be overxr-estimated, During

the 19508 economic factors remained one of the most
important influences on rural voting patternsolé7

During the 1960s Islam became of great ideological

importance in the political climate as a counter-weight
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to tho radical, socialipt idoss whieh wewxe geining gromadelég
The law governing Political Partics of 1965 oxplicitly
outlowcd the cgtablishment of pelitical partlos in
confliet with tho primciple of aoculaxigzmlég a prohibitiom
vhich, 08 we have seen, vas also oxprossed im tho 1961
Conptitution,

With the clection of the Bomocxat Paxty im 1850 o
"moy phage im tho rotroat from oxtrcno geculerisn® wag
oponodO;TO Pert of the stzongth of the Domecrat Poaxty
lay in thelr proemises concerning xoligiom im the lives

A

of the pe@plool To win support from tho peaconts and

from the urbam lowor=clagson during tho 19500 tho Rococzas
Perty ofton Bndo apporls to Islonile zoliglovws oom%inom200172
Tho Domocrat Party novapapor Zefox stated, for oxemplcs

The puxre form of Xolam ag foxmmleatod by ousw

Prophot hag beom the guldo amd the euxillingy -

of pecilonco, progress, virtuc and good moralo,173

The Bomocrat Porty took a Uonowhét,?loaa ardont® ottitude
io gecularism then had the Ropublican Pooplos Pexty boforo
~ thon, though tho picture drgygvyg oppeggntg ofvﬁhernomocrat
Party which portroy the perty aoc ono dodicatod to roliglous
rovivel is xather oﬁagg@rate@olza Pouever, as o rosult
of the more rolexod attitudo Xolamie groupo did ineronao
thoiz peolitical activityole Monderco, the leader of
the Party, and his close assoc¢iatos noither wantod nox
could affqrd & religioug re&ctiom.ondangering.tho |
foundations of the Rcapu.li;f)u.e,,1'7'(5/D

To illustrate this poink o nuwmbor of actions by the
Domecxrat Party govermment ageingt religious groups nay

bo motod, Im 1951 it bogan rounding wp mombexrs of the
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Tijeni order for their iconoclasiic attacks on statues

177

of Ataturk which were noted above, Throughout the

1950s the Democrat governmenit prosecuted members of the
ocutlawed dervish orders and of extreme religious groups

178 One individual

whenever ithey became too prominent,
who wag prosecutéd9 in 1956, was Fevzi Bayer, a preacher
(Qgﬁéﬁ)g who said during one of his sermonsg "all the
devout should attend the Democrat Party meeting...those
who do not attend may be classed as iirxfidels"'.,l'r'9
Though Democrat Party leaders doubtless agreed with
the sentiments expressed, a prosecution was initiated
because it was felt that the preacher had gone too far,
| The party leadership also resisted demands from some of
its own membexrs for the abolitiom of secularism and a
full return to Islamolao

In general, menderes believed that Ataturk had gone
too far too fast along the road of secularism,l81 buring
nis early years in office, however, menderes‘s policy
wowards religion was not marked by any extravagant

182

concessions to Islam, I'he re-opening to the public of

tombs of the saints was officially justified on the grounds

that they were buildings of architectural importance and

were to be considered historical monummentsol83

nowever, towards the end of the 1950s ..enderes haa

begun to use religion as a political toolo184

In a speech
in konya, in December 1955, Menderes atated: "we co not

believe that a society without religion can become a stable

; 1 Lo
nation", 85 Nineteen Democrat rarty veputies in the

Grand National Assembly took such exception to this

186

remark that they resigned from the Party, The later
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years of the party, up to 1960, were increasingly charac-
terized by a dependence on the political use of Islam to
off'er symbolic inducements to voters as a means of propping

up the electoral popularity of Lhe party which had begun

187

to docline, In 1957 this attempt Lo regain popular

affection caused Menderes to begin encouraging religious

188

reactionaries, However, it would be a great mistake

to regard Menderes as being responsible, single-handedly,

189

for the religious revival of the late 1950s. Alderman

explaing that Menderes, as an astute politician: ‘'was

guilty, rather ol exploiting this reaction"el9o

The Turkish armed forces sirongly disapproved of the
Democrat government's attitude of "ambivalence" towards
secularismo191 This influenced the decision taken by

senior army officers to intervene in Turkish political

192

life in 1960, The position taken by the National

Unity Comminiderntwhich held power after the military

intervention is summarised by Ozbudun as follows:
Although many of the Committee members are sald
to be practising Muslims, and some have expressed
a strong interest in encouraging an énlightened
Islam, they all unequivocally condemned the
exploitation of religion for political ends
and the retrogression of Kemaligt secularism
in the multi-party period‘,l93

Prior to the multi-party system the Republican
Peoplea® Party had enjoyed a monopoly of political power,
During that time Islam was largely ignored by the
government except, of course, when the government passed
reforming measures discussed in the previous section to
194

curb the influence and power of Islam in the couniry.

By thus ignoring Islam both the party and the government
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ocen alienntod from the pooplo thoy rulod, 20 In

rogperoc to the now situetion in tho multl=party poried
the Ropublican Pogploo Paxrty modifiocd its traditionnl
scenlarigt pecition by accepting mogt of the ehmnges inteo-

duccd by the Domoczat P&ztyolgé

e 15 Fobruoey, 1LS35L
in the newaspaper Wug, Kegin Culck the Gencral Socrotary
of the paxty saids "mogt Turxks fool homourcd by boing
Muaiimgwelg? Throughout the multi-party period tho
Republicen Pcoplea Porty has beon at grest paing te stress
that it ig not am anti=religious paxty,

A rore oxtromo Ooxamplo of the trond tevexdso tho
politicization of Iclam can be geom in tho National
Ordcr Pexrty, vhich was later gupproanocd ond xo=cmorgod
ag the NMatiomal Salvation Pértyo This group, or groups,
ghanclooedy oxpleitod religious feclingo,  Bocause of
the rosirictions on wsing religion for pelitical endo
these parties cemld only argue indircctly for a govorp-

198 Yot this was o btngic elemont

ment basod om Islam,
in thoix platf@rm0199

The National Sclvation Poaxrty vas founded om Qctobor
11th, 1972 and wos closed down, along with all ether
pelitical parties, after the military coup of 19&0.200
Thc support fer the paxrty im tormg of mumbern of votowm
cast did not vary greatly betwesn the clectioms of 1973
and 19?10201 In cach of thoso natiomal oloctibnm it

202

reocived about 1.25 milliomn votog. Hewvowox thicg did

pot necan that the party was in an identical pesitiom aftex
cech @lection, Im 1973 tho votos gmincd by the parxty
amowvntod to 11,89 of tho totel, giving the Paxty 48 soots im

203

the Grand Natiomnl Assombly, Om this ocosgion this
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gave the party the balance of power as any of the other

parties who wished to form a coalition govermment would

204

need the gupport of the National Salvation Party. The

National Salvation Party came to power as part of a

coalition government with the Republican Peoples Party

after receiving a vote of confidence from the Grand

205

National Assembly in February 1974, This government

only lasted, however, until 18th September 1974.,206

In the national elections of 1977 the votes cast for the

Natiomal Salvation Party represented only 8,56% of the

total votes cast, for which they received 24 Assembly

207
seats.‘o'

Officially the National Salvation Party was in favour

of secularism, but, unofficially, it was its "die=hard

enemy".‘?o8 In the first Article of the party programme

"Moral Development', that is religious revival, preceded

209 Article 18 of the programme

"material development",
supported secularism as long as it guaranteed freedom of
thought and belief; but stated that secularism should not
be allowed to become the means of oppressing those people
who did think and believe‘,glo In the field of foreign

policy the programme advocated closer relations with the

21l With regard to educatiom

Islamic world (Art, 42),
it advocated emphasising religious education (Art, 82)
and de?eléping an educational system based on "modesty,
morals, and virtue" (Art. 66),212

In 1973 the leader of the National Salvation Party,
Erbakan, declared that: "the only source of truth is

213

in Xslam", The party, nore generally, believed that,

as Alkan concludess
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AL) Tarkich in@tiémtiono chouvld o moorzaniscd
according to the Quxlom, ineluding modisino,
commoxrca, cducntion, the military, imductry,

egriculiure end tho Hinistey of Roligioug
Affairoozl4

Thet 1o %o goy, it intended nothing loss than to cxzoato

"o Xolamic gtato out of the goeular Tuxkich ropmblie”9215
Boforc moving on, briof montion may ko made of the

Umd ty Pexty or Umlon Paxty, This perity maintainmed that

it wag pregrossive end Kemaliot, but it was accused by

ite opponenta of being a gectarian party funded by tho

SEi”i.cgmmunityozlé

This party was never well supportoed
in th@.n&tional eloctions recciving 2.8% of the vetes im
1969, 1.1% 4n 1973 cnd 0.4% im 1977, %L

Here we must conclude our necessarily brief and
incompleto pampling of various typos of relationg betwoen
political partices and religiom to be found im Turkey,
A major reamson for the difficuliy in assessing the religious
dimensiom of the political partieas iz the inability of
researchers to emtablish the methods uwsed by the grage-
"roats-politicianse It scems reasonable -to expect that-
national politicians, lmowing that they would be quoted
in the press would igsue relatively moderate statements,
But it is lmown that they found other ways te indicate
their religious commitment, For oxample, by stepping a
epeéch to go and pray and encouraging the audience to
follow, as seme oandidates did, I puggest that at the
grags-roots politiciang would be moro froe with their
use of religion in the peliticel competition for votes,

On. September 12th, 1980 the military intervened in

political life in Turkey and took comtrel of the coumiry,
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Public order in Turkey had become so uncontrollagle that
the military would certainly have intervened anyway, but
the timing of the coup may have been affected by events

218

at a fundamentalist rally in Konya, The rally gaw

penners written in the old script being paraded before
the crowdso219 The new military regime was most critical
of past tendencies for politicians to use religion in

order to win votes,220

Such criticisms of past actions
have been accompanied by warnings concerning the present
and the future, In 1984 it was stated that "religious
fanatics are again active, but moving very cautiously

and avoiding exposure"°221

1982 Constitution:

The new constitution of 1982, prepared after the
coup, oxplicitly outlaws radical political parties advocating
a theocratic system of government,222 Article 2, following
the pattern of previous constitutions declares the state
to be both secular, and loyal to the '"mationalism of Ataturk".,225
Further, in Article 4 it is stated that Article 2 shall
neither be amended; nor shall its amendment be proposed,224
Article 10 states that all individuals are equal
irrespective of "language, race, colour, sex, political
opinion, philosophical belief, religion and sect, or any
such consideration"o225 In addition to this, Article 14
declares that none of the righis and froedoms guaranteed
in the constitution shall be cxercised with the intention

of creating discrimination on any of the above baseso226

wWhen basic rights and freedoms are suspended, partially
or entirely: 'no one may be compelled to reveal his

religion, conscienco, thought or opinion; nor be accused
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on account of them" (Art. 15)0227 Thus it can be geecn
that the constitutional provision of freedom of conscience
is maintained in the 1982 version of the constitution of
the Republic,

Article 24 deals specifically with religious freedom,
It is broadly the same as the corresponding Article (M‘t0
19) in the 1961 constitutiom dealt with above, One change
is noticeable however, For the first time in the history
of the Republic the Constitutiom of 1982 embodies the
requirement that education in "religious culture and moral
education" should be a compulsory element in both
primary and gecondary schools (Arto 24, paragraph 4)0228

The injunction in Article 24 regarding the

unacceptability of using religion for political ends is
strengthened by Article 68, This specifies that "the
statutes and programmes of political parties shall not
bs in conflict with...the principles of the,..secular

Republic " o 229

This corresponds ito Article 57 of the
1961 Constitution, How effective this provision will
be remains to be seen, From the above discussion of
political parties it will be seen that the 1961
Constitution was not terribly successful at eliminating
the political manipulation of religious sentiments,

The Depatiment of Religious Affairs is dealt with
in Article 136, This states that the Department is
part of the general administration and that its duties

230

are prescribed in a special law, This much was stated

in the Comstitution of 1961 (Art. 154). However, the
1982 Constitution also states the manner in which the

Department®s duties shall be exercised, They are to be



142

carried out "“in accordance with the principles of
secularism, removal from all political views and ideas, and

231

éiming at national solidarity and integrity". Here,
then, it is made explicit that the Department must conduct
itself in a secular manner, Also it is interesting to
note that it is seen as an ingtitution aiming at the
solidarity and integrity of the nation, This function
is not made any more explicit, However, it seems
reasonable to suggest that one way in which it is tp promote
national integrity is by closely observing those religious
groups which may threaten the state; of any part of it.
ffinally we come to Article 174. This corresponds
to Article 153 of the Constitution of 1961, It provides
a Constitutional guarantee for those of the Ataturk reform
laws liatedwggg But it also indicates by the fact that
these are to be congidered unchangeable, that these reforms
have come to be considered, by one section of Turkish
society, to be in effect sacred things.

Thus the regime in power after September 12th, 1980,
has sought in the new constitution to reaffirm the prin-
ciple of secularism established by the Kemalist reforms,
But at the same time, the regime has been unwilling to
make too outspoken a statement on matters of secularism
and religion as they are currently drawing closer to other

Islamic countries for economic and foreign policy reasons,

With regard to the position of women it is lower-
middle class women who are the most secluded of Turkish
women,233 They are also the least likely group of Turkish

women to seek employment outside the home.,234 Yet this
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represents a choice which economic circumstances within
the family allews. this group to make, Women in low-=
income families are often forced to seek employment beyond
the home and will often regard such employment as they
take as a "temporary, sometimes shameful, expedient" to
see the family finances through hard timese2235 Women

of the elite group, howeﬁer, are encouraged to qualify

for professional employmentn256 They are enabled to

do this because of the sxistence of many illiterate or
semi=literate women "who can be hired at low.wages to

take over the domestic tasks a working professional woman"

231 Among this group of highly-educated

has no time for,
professionals sexual differentiation in matters of employment
is virtually monmezxis1;er1t‘,"{‘)38 In almost all non-profes—
sional employment, however, male and female tasks are quite
distinct with the sexes usually being separated spatia11y°239
Generally apesking, most women in contemporary Turkey
still tend to lead less public lives than men,,240
In most social strata girls are expected to show
modesty and to practise avoidance of boys,241 They may
"flirt from a distance" with looks and gestures but to
engage in direct conversatiom would generally not be

242 Even the aparently Westernized

considered proper,
children of elite groups tend to operate socially more as
members of a tightly-knit uni-sexual group than as individuals
seeking social relationships with individuals of the

243 Girls are very unlikely "to develop

opposite seix,
an intimate relationship with a boy who is a potential
husband"o244 The most likely exception to this rule is

the intimate relationship which sometimes develops betweoen
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a girl and her brother, esgpecially if he is close to her

own age°245 Even well educated professionals, of both

sexes, are most likely to move in a uni-sex social worldo246
Within the family the most intimate relationships tend

247

to be between members of the same sex, However, in

almogt all families, unless there are strangers present,

248 But sexual

males and females will eat together,

divisions of labour within the family are quite marked:

to the extent that "a single man is greatly pitied because

it is agsumed that he will be unable to take care of his

own domestic needs"°249
With regard to the preference for a male child there

ig a variation which is clearly economic in nature,

It has been discoveren in extensive surveys that: '"where

economic YOC Value Of Children assumes great importance,

there is also widespread sex preference"ozso

The preference
is, of course, for a male child,
Having noted'these various developmenté we may now
look at one specific controversy, 1In 1981 a circular
was issued by the Ministry-of Rducation stating that girls
of school age were forbidden to wear head-scarves while

251

attending classes, This was answered by a statement

by the Department of Religious Affairs who said that it

was God's will that women should keep their hair coveredq252
The Departiment went on to say that it was no more sensible
for the state to order that people should not wear head-
ascarves than it would be for it to order that they must

do §0o255 Encouraged by the attitude of the Department

of Religious Affairs several hundred girls at an imam-=hatip

school in Ankara refused to attend classeso254 Commenting
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on these events in the Consuliative Assembly Mr, Mehmet
Pamak argued that "while the state should be gecular,
it should not expect religion to be 30"0255 The
controverasy over head-scarves has continued from time to
time since thia affair, In 1985 it was stated that the
growing number of young women wearing head-scarves was
causing concern among educated circles in '1‘urkey.,256
On being asked why she wore a head-scarf a young girl
told President Evren that she wore it for religious
reasons°257 It was pointed out, however; that these
" wearing head-scarves went out and met boy friends as did
other young Turkish womeno258 Tnis topic has been noted
at some length in order to show how secularism is still
a live issue in Turkey,

Iive though the issue is, the changes which have
taken place since the beginning of the multi-party period
should not be over-estimated, The state as such is
still in Turkey basically secular°259 It was just that
political parties tried using religious affiliation and
feeling as a basis for winning vote31260

As Kazamias stated in 1966:

To what extent Ataturk had succeeded completely
in secularizing the new nation,..and the minds
of the people, is today not so clear as it may
have seemed during the heyday of religious

reform°26l

Indeed, the visitor to modern Turkey can be left in little
doubt that it is a Muslim country, This remains true
even if the law of Turkey is not based on Islamic law.

This concludes our review of recent developmentis,

All that remains now is to make sense of these develop-
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monte end to roviow, bricfly, the quostion as to vhothor

or not roderm Turkey is & secular gtate,
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CONCLUSION

Iz Section Two wo saw that Westemnization, and Qith it
Socularization, was but ome of a mumber of golutiong offercd
to tho doclime in the fortunca of thoe Ottemom Empiro,

Yot it was thig geolutlen, cxpourded by Ziya Golkalp and put
inte action by Mugtefa Komel which wem tho day.

A ecrtein amoumt of referm in a Hesternizing and
seculerizing direction had becn going omr, 28 wc saw im
Section Three, for some time prior to the birth of the
Ropublic., I% was with the Republic, hewover, that tho
?@ce of the reform movoment quickened amnd tho refoxm
moasures beocame more daring, Some measures, like the
edeption of & new Civil Code, were major rofewms im thoixr
own xight, Othemp, such as the imtreduction of the metric
gyatom of moagurenonts were morc gymbelic,  But if oll
the reformg are taken together, as they should be, the
combined weight of the mcasures is congidexable, Yot theso
reformg, it must bo romembered, were imposed on the peeplo
from sbove and omly partially filtered down to romoto arecs
and io the ioweﬁ=claséeso. -

Aftexr the doath of Ataturk the reform movement appearcd
to lome its vigour, leaving the situation much the same
untdl 1950, Fow are wo to understand what happened moxt?
A we have seen the politicians realised that the peasanto
and lower classcs, who had boem least altercd ldcolegically
by the meforms, were still very attached to Islem, Thege
~ groups eles coumnted for & majority of the cloctorate,

To take a less rigorously secularist attitude to r@l;gi@n
wag an obvioms‘yay to. appeal to thig majority. Oé tho

other hand the primciple of sccularigm vas written lnto the
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conatitution, There was thua a limit to whai could be
cone aboul the religious npituation,

One solution was to make small, but symbolic concessions
to religious and traditionalist opinion, The restoration
of the Arabic Call to Prayer is an example of this type of
move, Another solution was to ignore the law without
altering it, The re-emergence of the dervish orders wag
largely made possible by such a policy, Another solution
has been simply to flout the law, The laws forbidding
the exploitation of religious sentiments for political ends
were syatematically flouted in this way, particularly by
right wing parties, until the military take-=over in 1980,

Heyd, surely, was correct in describing what has happened
in the multi-party phase of the Republic’s history as a
"retreat from extreme secularism"ol it was not secularism
itself, but only its more extreme manifestations which were
abandoned, The movement was a tactical retreat: it was
neither a wholesale evacuation nor a surrender of the
principle of secularism. The more extreme reactionaries,
whether religious groups (the Nurcus) or political parties
(the National Salvation Party) failed to win majority backing,
It seems that what the Turks desired, and to a lgrge measure
have'-achieved9 was not a pendulum swing reaction to
secularism, but rather a compromise between an Islamic society
and a secularist polity, Turkish society remains Islamic
though the political and legal systems are built upon secular
foundations,

A consensus on a reasonable compromise between Islamic
gociety and secular state is not easy to find, Since the

military intervention of 1980 there hag been a sometimes
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lively debate as the two sides begin a fresh search for
this mutually tolerable compromise, Where the final
balance will be siruck on this occasion it is impesgsible
to say. The on-going controveray over the wearing of
hgad-gscarves, for example, shows that in Turkey today

secularism is siill very much a live issue,
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