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ABSTRACT

The present dissertation represents an investigation

into St Basil's doctrine of "good" and "evil". 1In

the first part an attempt is made to-briﬁg together

- St Basil's statements on the "good", which results

in a three-fold understanding of goodness corresponding

to the three levels of existence, the theological, the
cosmological and the anthropological. Ultimately goodness

is grounded, in St Basil's mind, in God himself, in his

very being. Howevgr, inasmuéﬁ as God's goodness is expres-
sed in his act (in creation and rédemption) goodness is

a notion that also applies to God's creation. Man's creation
in the imagé and likeness of God is particularly relevant
here and so is man's 1life of virtue. The second part of

the dissertation exami@% the problem of evil, both in

the context of the spiritual world (angelology) and in the
context of the physical world(cosmology) and man in parti-
cular (anthropology). Special attention is paid to the

cause of evil, to man's fall and its consequences and to

the distinction between "natural" and "morai" evil as well
as to the problem of pain. The thorough analysis of St Basil's
texts establishes that for the holy Father Evil is arbirtrary
and finds a paradoxical beginning in creaturely freedomn.

The final part of the dissertafion deals with the Christian
answer to the problem of evil which is rooted in the Incar-
nation of the Son of God and his work of salvation. The ana-
lysis of St Basil's key texts shows that man's final destiny
and deification provided by God in Christ constitute the

Christian answer to the problem of evil.
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PREFACE

The precise topic of this dissertation was
suggested to me by my Supervisor, the Very Rev.
Dr. George Dion. Dragas, to whom I am deeply
grateful fpr all his encouragement and valuable
assistance., However, the general topic of good
and evil had been with me for some time, and I
had been researching around it in a general way.

I owe the undertaking and completion of this
thesis to my wife Maria, who not only insisted
"that T shbuld complete what I had had in mind,"
but also helped me psychologically to see it
through when the difficulties and pressures of
everyday 1ife appeared in my way. To my wife,
therefore, I owe my special thanks,

I must also thank the community of St. John
the Theologian, which I serve, for allowing me
the time to complete this thesis.

Last but not least I want to thank my
Archbishop, the Most Reverend Dr. lMethodios Fouyas,
who, not only supported my application to the
University of Durham for undertaking the present
research, but gave me every encouragement to bring

to completion this endeavour,

September 1985
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INTRODUCTION

Life experience demands a distinction between
good and evil.(a) This demand arises from the
realisation that good ié that which keeps, develops
and advances life, while evil is that which destroys
or threatens to destroy life. It is the actual presence
of evil in the world and in life, rather than the
presende of good, which makes for the problem of
good and evil in the world. This is the»reasoh why
evil becomes apparent as é problem. Classical
Hellenism tried to discover the reason why there is
pain, corruption, death and génerally evil in the
world. Since man is born, lives and grows, why is
his existence interrupted or why does he not live
eternally? The answer was found in the existence
of an inevitabie fate to which the world and man
were subjected. Classical Hellenism worshipped
thié fate as a Goddess and put this forward as an
explanation of man's tragedy. But ultimately this
was not deemed to be satisfactory. So it was
suggested that another free and true world had to
exist beyond the present one, which did not
exhibit any shadow of change. This is the world
of Ideas (6 Tév ngév nbopoc), of eternity, of God,
of the truth. It is the werld to which man really
belongs ~ not of course the material human elements
which are perishabie, but the spiritual ones which

are imperishable. In ancient Hellenism then, the
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Aperishable bbdy was separated from the imperishable
soul and the immortality from the human spirit was
turned into a fundamental dogma. But the real
question concerniﬁg the total human life as experienced
in the present remained unanswered, since neither

the annihilation resulting from the cosmic fate, nor
the departure of the soul intqyanother spiritual

realm constituted solutions which could really

satisfy man.

The great Fathers of the Church addressed
themselves to the problem of evil as it was presented
by the Greek philosophers and gave it a Christian
solution. "They taught that man was created by God
with a higher and positive purpose; participation
in the Divine and eternal life: deification."” (®)
Man's body is not a prison and man's soul is not
contrary to his body. Man is a psycho—sdmatic unity.
The breakdown of this unity means the destruction of
man, and the destruction of man brings with it the
destruction of the world. The existence of evil was
seen by the Fathers as the consequence of the Fall,
and particularly as man's disobedience to God's
command., This disobedience gave birth to evil and
sin, which ruled as a principle over the whole of
man, It was only through the Incarnation of God's
Logos that man's inclination towards sin was modified.
With the Fall human nature first became weak, and
then sick unto death., Then came Jesus, the Great
Physician, who, with his precious blood, cleansed

man from his sickness and gave him the power to fight




and overcome evil. Particularly since then, evil
has remained in man's nature only as a possible

(as opposed to necessary) inclination towards sin.
Thus the Fathers did not speak so much about the
problem but about "the mystery" of good and evil:
man's struggle with evil which creates a new history
for every man separately; for the whole of mankind
and for the entire world. The first struggle as the
Fathers see it takes place inside man, inside his
soul., But then it also‘acquires an eternal dimension
inasmuch'as it involves man himself and the evil
powers of the cosmos,

Saint Basil is a typical exponent of this general
perspective of the Fathers and this tradition
concerning the problem of evil, But he has helped
more than others in articulating it and expounding
it in a thorough way, which deserves a special study.

Saint Basil is an ecclesiastical orator, a dogmatic
and ‘polemic theologian, an unsurpassable interpreter
of the Holy Bible, a great tutor and teacher of piety,
an organizer of the ecclesiastical order, an
ecclesiastical shepherd and a social worker.(c)ﬂ
He is the type of a spiritually accomplished man
who combines theory with practice in his life.

"Since his death, the Christian world began to
understand the profundity of his teaching and his
spiritual gnaﬁdéurf(d) Basil's thoughts and theology
became the thoughts and theology of the Church and
this applies as much to his Triadology as to his

doctrine of evil,-’
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Using the Holy Bible as his basis, Basil supplied
answers to the problems confronting the Church of his
time. Hence even the much talked about problem of
Evil ( 16 moAvBpOAntov mpbBANLa ioﬁ uauoﬁ)(e) as he
called it, did not leave him indifferent. The subject
of evil frequently appears in his works, but is
specially treated in his lecture "That God is not the
cause of evils". |

In my attempt to present Basil's teaching on Good
and Evil I have divided my work into three parts.

In the first part I follow Basil in the search for the

Real Good and its effects. In the second part I

explore Basil's conception of Evil and its conseqguences

in the world of man., Finally, in the third part I

attempt to bring out the Great Fathers' admiration

for God's method of man's salvation from Evil and i

God's gift for man's conguest of Good.

a. Hebrews 5, 14
b. G.D. DRAGAS: "O( tpelc ‘Iepbpxotl ", TFestal

Encyclical of the Greek Orthodox Archdiocese of
Thyateira and Great Britain. ILondon 1980,

c. METROPOLITAN DIONYSIUS OF SERVON AND KOZANIS
nMaptupla 'Incol XpLotod') page 215, Athens.

d. S. PAPADOPOULOS: " Mey&\ov Baoihelov Broypapind :

oxedloopa” 'Evuinola ual 8eoroyla Vol I,




Ce

BASIL: 0Tt odu Eotiv altiog Tdv nandv & Oebg,

2, NETT 7, 90
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THE SUPREME GOOD

Befofe offering any definition of 'the Good',
Basil directs his thought and appeals to Greek
Philosophy and to the personal experience of his
audienceeq

Man, says Basil, knows from personal experience
that he likes to choose whatever is good and
beautiful. Good things are loved by him and so he
seeks to obtain them, But among these good things
there is one which is ‘the proper good' (16 uvplwc &-
yabév ),Gdd, and which,according to Basil, everyone
should love and desire.2 It is this supreme Good that
Basil attempts to investigate.

Basil bégins this investigation with the known
world which forms the life-context of his audience.
He does this because he believes that it is far
easier for man to observe and come to know small
objects afound him, and from there to proceed
gradually to greater things.B»So Basil first examines
these things in the material world which man seeks
to obtain, in order to find out whether any of these
could be regarded as the Supreme Good. He mentions
'glory', ‘wealth' and 'beauty',4 which have |
possibilities to be considered as good because they
are pursued by man. However he immediately rejects

them because these things cannot be controlled by

5

man, and because they may lose their value” or fail

6

to endure the test of time., In general Basil notes
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that nothing émdhg all perishable and earthly goods
can be regarded as blessed and enviable, when it is
Jjudged with reason.' None of these could be considered
as truly good and laudable.7

After the material world Basil invites his audience
to look for the good in another context: the spiritual
world, Basil is aware of the difficulties of this
investigation, Although it is relatively easy for
man's mind to observe the world surrounding him, it
is very difficult for him to enter into the spiritual
world,

For this reason Basil asks his audience to use

S

their hopes,8 the eyes of their souls,” and their

10

faith so as to enable them to proceed further,

When their minds have been purified from material

passion, and have abandoned all intelligible creation

1 then they will see the one thing, that

12

completely,
everyone loves and desires, the Father, the Son
and the Holy Spirit, the uncreated nature, the

Lordly authority, the pure goodness.']3

At this point Basil recalls the Greek Philosophical
precept which states that whatever is loved by all
has the same nature with the one that is Good']4 in
order to strengthen his claim that God, who is most
beloved, is the only real and perfect Good. 17

The opinion that God is not only the perfect
Good, but also the most desirable Good, which inspires
those who desire every existence, is well known to

Greek Philosophy. The difference, however, between
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Greek Philosdphy and Christian doctrine on this
point, is that the Good of the former is the
impersonal immovable (é&xnf{vntov)principle of
Aristotle, which moves by itself and attracts every
existence without straying from its position;16
whereas for Basil, 'the Good' is the personal God
of love, which moves by itself and with its own
actions comes to meet man.. Firstly He descends to
man's level, becomes flesh, dies, and is resurrected
again for man's sake; then through His love raises
man to His level, so as to cloth him with the
powers of His divinity, i.e. to deify him (@éwﬁt®.17

Basil is fond of this peréonal characterisation
of *the Good' and uses it many times in his theology.
We may note here that the same may be said of
Gregory of Nyssa, whose God is not only supreme,
pure, or good (&yaxb6v), but self-goodness Qxbroayaeérn@
itse1f°18

Basil's entire doctrine on Good and evil rests
upon this principle, which sees God as the ‘'true
Good*. It should be noted that this is not just

Basil's personal admission, but a well established

teaching of the Church,

A e e ey ¢ = =
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GOD'S GOODNESS AND CREATION

The Spiritual World

God's goodness is first of all expressed in the
creation of the spiritual world., This creation took
place before that of the material world."9 The |
spiritual world comprises the heavenly powers and
the Angels, which Basil divided into good and
wicked.

Basil distinguishes clearly between the Angels
(creatures) and God (the Creator). He considers
the former as fellow servants ©Grodobhove ) of man

20

in the service of God.,“  The Angels are holy @yiour )

because they are imbued with the sanctification of

21 Basil believes that

the grace of the Holy Ghost.
the Angels have the gift of rejecting natural

changes and of remaining in the same natural condition
as on the day of their creation,‘because time does

not change their constitutions and existence.%?
Here we‘must be careful to note that when Basil
speaks of the immutability of the Angels he refers

only to their natural condition and not to their
spiritual or moral condition.23 Regarding the spiritual
condition ;f the Angels, Basil believes that it

admits the sanctification of the Holy Ghost and that

it is possible for them to accomplish perfection of

holiness or to lose holiness altogether. Therefore

Basil diétinguishes two sages of development in the

spiritual condition of the Angels: firstly the
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movement towards the Holy Ghost, and secondly the
stabilisation or confirmation of that movement.24

Angels did possess holiness from the first moment
of their creation, but this does not mean that they
are saints by nature.25 If the latter was the case,
it would be reasonable to conclude that fhey do not
differ from the Holy Spirit, who is Holy by nature,
and therefore they must be deified in a literal
sense! In fact the holiness of the Angels is not
a result of their own essence but a gift of the Holy
Spirit (as in the case of man), and therefore they
have to preserve it with care and dilligence. The
grace of the Holy Spirit strengthens the Angels
towards the acquisition of virtue, and with this
acquisition it becomes difficult, buﬁ not impossible,
for Angels to fall into evil.26

It is clear then, that Basil does not see‘the
sanctification of the Angeis as something mechanical
and automatic, but as a free process which is attained
by means of personal endeavours. Basil distinguishes
in Angels different grades of perfection, He
attributes thisidifference firstly to the measure
of their indiv;dual holiness, and secondly to the
measure of their sanctification in proportion with
their love towards God.27 The perfection of the
Angels is regarded by Basil as a progression towards
an immovable rest in good, which is achieved with
the reception of the gracé.of the Holy Spirit and

28

the confirmation in this gracee.

The Angelic Powers are endowed with free will
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(avteEoboLov) and are the balance between virtue

and vice. They freely ask for the assistance of the
Holy Spirit, who strengthening their own persistence
towards good, stabilises their position in a way that
they do not run the risk of falling from the service
of 'actual good' (76 8vtwg &yad6v) .22 Thus Basil
does not consider the attachment of the Angels to
the good by means of the grace of the Holy Spirit,
as implying elimination of their free will, On the
contrary their free request for the grace of the
Holy Spirit sanctifies their freedom of choice.
Further proof of the Angel's freedom of choice and
of the changability of their spiritual condition

is Satan's fall from virtue to vice, and therefore

" from good to evil,
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The Material World

After the creation of the invisible world of the
spiritual powers, God created the visible and
perceptible world of matter., Basil insists from
the beginning of his teaching that this creation
is also the result of God's free-will, goodness
and love., "God did not make the thing itself the
cause of its existence: being good He made it a
useful work; being wise, He made it as everything
that is beautiful; being powerful, He made it very
great".ao So for Basil the only reason for the
creation of the material worid is God's goodness and
nothing else,31

The goodness of God as the cause of Creation is
also the reason why the entire fabric of Creation
is wonderful, both in its totality and in its
every detail., God did not create anything more
than what is required. He did not omit to create
anything that was necessary.52 Above all there was
no place for evil iy God's Creation since the reason
for the Creation was not evil, but good. Evil, as
we shall see later, is an attempt to distort good,
an endeavour to annihilate goodness, Therefore
evil and Creation are antithetical elements, and so
it is impossible for evil to result from the Good
God.53 On the contrary, since all creatures have as
the reason for their existence the goodness of God,
they are good by nature and reveal or demonstrate

their goodness as they advance towards the good
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destiny of their creatidn.34

The demonstration or externalisation of God's
goodness did not end with the creation of the world,
because the world is continubusly the object of
God's love and providence. God not only created the
Universe but also cares, sustains and governs it
with wisdom and omnipotence. "He watches over all,
with sleepless eyes".55 The goodness and providence
of God bridges the mighty chasm between the Creator
and Creation, so that the relationship of the latter
to the former is not one of slavery and fear, but
one of affection and freedom, As a result of this
"all creatures look to the Leader and Provider of
life with unrestrained longing and inexpressible

'affection“£56
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Man's Creation

God's goodness is also the only reason for the
creation of man. Bésil questioned why it was necessary
for the One who is good to create man, if only to
conclude that there is no othef answer than His 4
goodness, .which up to this day co-exists with God.37

As a creation of God and for the reasons which
we examined man is good with the exclusion of evil
from his nature.58 Basil characterizes as blasphemy
and firmly criticises the opinion that God created
good and bad men. This opinion was also previously
criticised as heretical for the reason that it is
blasphemous and impious because it renders the soul
easy prey to sin.39 |

For a description of the creation of man Basil
follows the narrative of Genesis and presents God
as creating the body of man from mud and with the
"Divine Breath" offering him the capacity to be in
his soul the logical, spiritual image of God.40
Man is therefore seen as constituted of two elements,
the materiél bod& and the spiritual sou1.41 It is
this constitution that leads Basil to name man as
microcosm (MHLHp6uOOLOG), since man is seen as
compriéing the two dimensions of Creation, the
spiritual and material aspects-of the world.42

A brief analysis of Basil's opinion concerning
these two constitutive elements of man is pertinent

to the understanding of how Basil interprets evil in

man.
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The body of man is made by God (©ebédmAactov)
and for this reason it is good (noAbé6v Aflav). The
perfect construction of the body corresponds to its
high destination, which is the conquest of the
truthful good. It is this body which enables man
to be consubstantial (opooboiLov) with the material
world.43 This excellent construction of the body
~ provokes admiration and guidés towards the comprehension

of the wisdom of God.w+

| The comprehension of the union between body and
soul is a very difficult subject. Questions as to
'how and why' the immaterial, simple and living
soul has been joined with the maferial world, or
how the soul is influenced by the body, or how the
body affects the soul, are problems which lead to
a stalemate and for their solutibn one may follow
the thoughts of Plato. It is for this reason, as
Florovsky ingeniously noticed,45 that Christian
anthropology found a follower in Aristotle and not
in Plato. It is well known that to Aristotle man is
an individual being ( &topov,8v) who is unique and
alive, In this union of soul and body we do not
find two different elements joined together, but
rather two aspects of the same reality. This view
is held by Basil when he emphasizes the single and
inseparable bond of soul and body in man.

For Saint Basil it is impossible for the body to
be the prison (beopwthprov) of the soul. The body

is the carriage of life, it is a necessary property
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which helps the soul and works in harmony with it.46

Therefore there is an organic conjunction and
interaction between body and soul., These two elements
together are what constitutes a complete man., The
body carries and expresses the soul. The soul gives
life, governs the body, and generally regulates the
conduct of_man. The body as a material element is
perishable and immortal, whereas the soul continues
to exist, even after death which separates it from
the body. Since body and soul together make up a
man, after death the soul alone could not constitute
a man, It is only the better part of man's nature
which waits for the Resurrection in order to rejoin
once mbre with the body, and together with it appear
for the final judgement which will determine man's

47

future.
Basil often gpeaks of the body and soul as adversary
forces., But as it will be shown below, this occurs
after the breaking of human nature which is caused
by sin., In these cases, Basil appeals to the
testimonies of Plato and other philosophers who share
the same opinion. In order to support his opinion
Basil points out that the opinions of the Greeks
agree with the point of view of the Bible.l+8
The fact that the body plays a decisive part in
the existence and conduct of man means that man has
to take care of it. Man's care must be such that
the relationship between body and soul should always

be in full equilibrium and at a correct. relationship

with God. The good health of the body requires the
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soul to revolve around God and to maintain the right
relationship with God.49 Therefore Basil does not
consider the body as something bad which is to be
disregarded. Man has to learn the place of the body,
and that of the soul, and must divide his care
proportionally., This is the pﬁrpose of temperance
and practice, with which the body is controlled by
the soul, remains invulnerable from disease and fulfills
its destination.Bo Whatever the body requires, food,
clothing, sleep, ought to be in proportion with its
needs, and to serve actual needs and not sinful
desires., Finally, the general rule for man must be
'the use of objects according to need';sq

The soul is the second element of man. It is the
spiritual eiement which separates man from the inanimate
and irrational (&Aoyn) nature and makes him like the
-intelligible world of the Angels. Many times Basil
comes close to saying that the soul is fhe real man,
This of course concerns the worthiness of the soul
as soul and not the soul as contrasted with the body.52

Comparing the soul with the body we find that the

soul is incorporeal, invisible and indescribable and

53

~eh

that we know it (as we know God) only from its actions,.
Man's soul in contrast with the mortal and irrational
nature of animals is immortal54 and ratioﬁal.55 The
main characteristic of the soul is life, and therefore
it comprises that which gives life to the body.56

For this reason the soul is the leading (ﬂYEUOVLuév)

element.57 With a soul man becomes acquainted with

God and the world around him, distinguishes between
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good and evil, follows virtue and condemns sin.58

In order for the soul to have this power it must

of course be free of sin.59 Basil does not only

-use the term soul (¢uyf) to express the spiritual

part of man. He also use the terms, mind (voiUg),
logic (Adyvog), heart (napbdid) and soul (bUXA) which
he regards as being synonymous, Basically he states
that the mind is the centre of man's logico6o'
Basil sees the co-operation Between soul and
body with the Platonic picture of the soul as a
'governor' or 'rider' which has the sovereignty of
the body and the body as a well trained animal or

61

carriage. For this reason the conquest of good

depends mainly on the mind (VoUc), which is the
supreme operator in,mano65

We can therefore conclude that Basil sees the
soul as being the regulator of the biological
necessities of man's life and as the superior

éxpression in the spiritual and moral life of man.

For this reason Basil characterizes the first

‘activity of the soul as passible and irrational,

and the second as logical and mentalo64

Following Plato,®” Basil divided the soul into
three parts, the logical (AoyioTindv), the
aggressive (Bupiudv) and the desirable (&miBupiTindv).
The first activity of the soul, which is
and irrational, comprises the memorable and

66 The second comprises

desirable parts of the soul,
the logical part, which Basil characterizes with

the Stoic term, the principal (+dyepovindv) part of
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the soul or mind of man.67 Analogous to the three
parts of the soul and the actions of the soul are
the three conditioﬁs which Basil distinguishes and
which relate to the soulis actions in choosing
between good and efil. These conditions are the
virtuous (¢Evépetn), the wicked-ﬁovﬂpﬁ) and the
indifferent @b5ibpopn).%8

Basil's proposal as regards the principal part
of the soﬁl does not render the other two parts
invaluable, but as belonging to the irrational side
of the soul. Their purpose is considered to be of
great importance since they help man to discover
virtue and his destination.69

Basil examines and separates the powers of the
soul, whichiare the miscel%aneous tendencies end
impulses of man,., These powers consist of the moral
roots which man has had from the day of his
creation and which, with proper use, correspond to
God's commandments, The correct use of these moral
roots enables man to exist in a situation of
spiritual health; in other words, it enables a
virtuous and harmonious situation for man in his
relationship with God.’O

These separate\bowers are the natural laws which
are sown inside man and guide him to love virtue
and avoid sin.?/I This love which man has for whatever
is good and beautiful stems from the natural
goodness (t6 oboer noAdv) found in man. Basil

compares this natural goodness in man with the

instincts of irrational animals. Animals acquire
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their natural attributes from the moment of their

creation. In comparison, man inherits virtues,

which his soul loves and desires without being

taught to do so.72
Every creature has a natural secret relationship

with its creator. For man this creaturely

relationship with God is summed up in the word

'*love's The power of this love, which is expressed

- with the love of man for man and for God, is also

another power of the soul., Man can be certain of

this love without having to search for external

evidence. He can do this by studying himsel:t‘;»?5

and in doing so, he soon learns that whatever is

good and pleasant will give satisfaction to his

soul not oniy when he is enjoying it, but also

when he is anticipating it.74
Human nature experiences this power as a movement

and tendency towards its neighbour, but most importantly

as an inclination and invincible attraction towards

God, This union of love with God, resulting from

the inner powers of the human soul, often becomes

an unquenchable and almost unbearable desire of the

soul.75‘Basil uses the lives of the Saints as an

eloquent example of this love for God by man. The

Saints throughout tﬂ;ir lives seek to enjoy the

beauty of God's glory, and their prayers centre on

God granting them the gift of this eternal love.76
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MAN'S CREATION IN THE IMAGE AND LIKENESS OF GOD

To realise the purpose of his creation and to
fulfill his natural inclination, man was created in
accordance with the image and likeness of God
Himse1f°77 This characteristic of man gives'him a
different value and makes him stand out above all
other creatureso78

From Basil's last lecture of the Hexé&eron we
gather that for him being in theAimage‘of God was
given to man at his creation whereas the likeness
of God is something to be acquired by man in his
life, In other words man's creation 'in accordance
with the likeness of God' relates to man's destiny°79

When Basil speaks about man in a general
theological context, he uses both these expressions
and also the single terms image (e{udv.), likening
(Buoflworg ), likeness (Spolwpa)’ and resemblance
(5UOL6THTG)@80 But when Basil refers specifically
to the destiny or nature of man, then he separates
the terms and refers the %at’éiubva'” to man's

nature and the ® nab’épolwoLv ! to man's inclination

81

and destiny.- The ® uat’eiudva ! does not reveal a

natural likeness to Godj;“as does the likeness which
God has with His Logoso82 In the latter case |
likeness points to the grace of God, In a similar
‘fashion Gregory of Nyssa argues that it is

impossible for man's likeness to God to be real or

essential because the nature of God is 'immutable

and uncreated’, whereas human nature is the exact
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opposite.85 However this Y“uat’elnbdva @soﬁ'
creaturely constitution of man is the inextinguishable
seal which the love of God has placed on man, This
will always be the indispensable presupposition of
man's acceptance of the grace of God and of his
communion.with the Holy Trinitye. ‘For this reason
Basil never speaks of the loss of the image,
although he does speak of the image being obscured
and restored or renewed through Christ.84
If Basil calls the ' wuat’eludva Ocod' 'beauty of
the soul'!y, 'familiar beauty' and 'beauty by nature'
it is because it is the'representation of God that
constitutes the true and most - desired beauty.85
Furthermore, for Basil 'wnat’elubva ' is the power of
human nature to proceed to the realisation of the
t yaB’SpofwoLv '.86 The 'uob’dpolwoiLv ' is related to
God's inclination to make man saintly and perfecﬁ as
Himself.s7 Mén's part in the achievement of this is
the practice of virtue, Through the 'noat’eindva’
man has the capacity to cultivate the seeds of virtue
and holiness which are given to him by his Creator
and to achieve the acquisition and full fruition of
virtue., Only then does hgiiness become permanent in
man and brings him close£ to a permanent communion
with God, like that enjoyed by the Angels, Virtue

guides man towards perfection of soul and assimilation

(Gpofworg) with his Creator, which lead man to acquire

the honour of the Angels.88

Basil expresses this movement from the *#at’elndve

to the " uoB’dpolwoL V! with the term 'to be assimilated
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with' (6uouof5q60u. )_89 which denotes the will,

possibility and ehdeavour of man to become like
Gode . This will of man is the result of his own
free reasoning and also of the grace of the Holy
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MAN'S FREEDOM ( AdteZodoiov )

The result of man's free reasoning is his
independence, With the use of his reason man can
distinguish between good and evil; virtue and
wickedness, and with his independence he can
choose between them, The power to distinguish
and decide, i.e., the capacities of reason and
independence, constitute the balance of man with
which man is capable of judging and living in
accordance with God's will.90

Man's completioh or perfection is the result
of his own choice and endeavour and cannot be
attained by external force or imposition. Man's
independende is an indispensable characteristic
of his humanity. It is because of this that hé
differs from all the other creatures of the
universe, He is made to bevan independent
person while all other creatures exist only
because of the will of their Creator, As such
they do not have khoWledge.of good and evil,
truth and falsehood, life and death., They have
been created by God's wild and cannot create
anything by themselves., Man differs at this
point, inasmuch as he can choose between good
and evil, since he was made to be an independent
person and can be a maker even'though he cannot
create out of nothing., Man alone and with his
own volition shall choose the road that will

bring him to his completion and to God., Basil
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emphasises at this point that as we hardly regard as
friends those who with difficulty and without their
own volition offer us their services, likewise God
does not 1ike what man does with difficulty or out
of necessity, but likes instead what man can achieve
out of his own free will.91

In a similar way Gregory of Nyssa states that for
us men 'Good' is not the result of necessity but an
achievement of our own free volition. This is the
reason why he describes this gift of freedom and
independence as the best and most virtuous of 'the
goods', It is this good that allows man to achieve
equal honour with God because he can be equal with
God and independent man is Godlike and blissful.92

In Paradise the first man was free to establish
his position or to reject it, But even after his
fall he was still free to escape from the dictates
of sin which he had adopted by himself, and to
return back to blissful life which he had willingly
- lost. It depends entirely on man whether he says
'ves! to the Grace of God or rejects deification
(eéwOLQ)‘95 Without freedom virtue has no value.
Virtue is formed from f;;e intentions and free
actions and not from necessity. Intentions are
derived from our inner self, The inner self implies
independence.94 At this point Gregory of Nyssa states
that virtue is the result of voluntary movement of
man because whatever is made out of necessity or
force is not a virtue. He concludes by saying

that ‘obligatory slavery crushes independence and
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darkens the holy icon of God in man. How would man
be the image of the Divine naturel! It is then
through independence that man holds on to and
preserves his resemblance to God@95

Ali this ultimately means that for Basil
man's freedom has a beginning and an end in his
spiritual life, But this freedom can also lead
to the paradox of a movement towards creative
completion or destructive failure. Yet the
paradox of freedom is so closely connected with
man‘s personality that if it were abélished, man
would at once cease to be man and would become an
irrational animal, Nevertheless man has not been
abandoned in the world with a freedom trial so that
he can be tried and then accept reward or
punishment, Man exists in the world with a freedom
which allows him andeven demands that he co-operate
with God in the completion of the purpose of
creation. In the last analysis man's freedom is
a power which permits him to proceed from the
fimage' (not’elndva) to the 1ikeness® (mab’dpolworv),
Without this pdwer there can be no human creative
life movement. The achievemen;jof the likeness
(nad'dpolworLv) is a victory of man's freedom, while
the tragic fall from the destiny of Creation is
owed to man's bad use of his freedoms

The result of Basil's thesis concerning the
independence aﬁd free choice of man, is his

conviction that it is a blasphemous heresy to

entertain the opinion that God created good and
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bad men.”® This is the reason that the thesis of the
absolute predestination of man by God does not have

a place in Basil's entire teaching. When Basil talks
about the destruction of Pharaoh in the Red Sea he
interprets the passage of Saint Paul refering to
vessels of wrath prepared for Perdition (*fouedn 6pyﬁg
matnptiopéva elc dndrerav ' Romans 9,22) by

stating that it does not refer to a sinister Maker
who creates good and evil, but to the fact that
everything is made for some purpose; just as in a
mansion you may find utensils made of gold, silver,
earthware or wood (II Timothy 2,20) and this distinction
does not reveal a difference in natural construction
but a difference in intentions and usage. Basil
continues that 'he whoé is gold equiped is he who

is of lower character from the first; made from
earthenware is he who thinks of the earthly and is
worthy of his destruction; wooden is he who easily
soils himself with sin, and becomes material for

the eternal fire; so an equipment of anger is he

who like a pot accepts the diabolical energy and of
the stench which has become upon him cannot be of
any use, but his only worth is to be eliminated and
to be destroyed,97 Therefore as G6d exhausted all

His forbearance for Pharaoh, Pharash made himself
worthy to be destroyed, God permitted this destruetion
and made it known to others so that they can benefit
from it.98 Man, therefore, freely accepts or rejects
the Grace of God and by himself, due to sin, becomes

a 'stinking pot' and thus freely guides himself
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towards destruction and perdition,.

Because Basil regards the independence of man as
the cause and'origin of sin, a view which belongs to
the dualistic philosophical perceptions of the
heretical Manichaeus, he finds it impossible to
render to the body the responsibility for the
sinfulness of man or to regard the body as the
main organ of sin, It is man as a whole that is
a sinner. The soul sins in co-operation with the
body.99 If someone wanted to separate the weight
of responsibility of sin, it would fall on the
spiritual element of man, since the méjority of
sins are fulfilled from the impetus of the

100

intentions; and what makesman responsible before

God for sin is human rationality and independence.
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THE GRACE OF GOD

The miracle of the change of man, in accordance
with God's wishes, is not achieved solely with human
will and effort, but also depends on the Grace of
Gods, From the beginning of his creation man received
the sanctifying and perfecting Grace of the Holy
Spirit by means of the Divine breath., Basil says
that God breathed into man's facé; that means, He
put a portion of His own Grace into man, so that
the similar can be acquainted with the similar.llo/I
Basil suggests that the Grace of the Holy Spirit
can be seen most clearly at this point where the
resurrected Christ meets His disciples; and breathes
out the Holy Spirit on them. 02 (John 20,22). Tt is
since the beginning of Creation that the nature of
man and the sanctifying Grace of the Holy Spirit
co-exist. This co-existence of the nature of man
with the Grace of God is the natural situation of
man's nature.llo3 The Holy Spirit, who is the key to
perfection of the Angels, is also the key through
which human nature isAmade perfect and is led to

its natural fulfilment.qo4

This fulfilment is the
achievement of the %ab’dpolwoLv® %.e. the
establishment of a communion between God, who is
holy by nature, and man, who becomes holy by
Grace.qo5 Through the likeness of assimilation
maﬁ recognises his similarity with God.106
The event of man's assimilation with God finds

its real and concrete expression in the co-operation
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between the Grace of God and the freedom of man,
This co-operation is a fundamental presupposition
to Orthodox Soteriology. The completion of man
depends on the coordination of the Grace of God
with the will of man which incurs the acquisition
of the virtues.

The Holy Spirit at first appears as a preacher
who invites all men to Jesus who is clothed with
the Gospel of salvation.107 This preaching creates

108 and in turn this

contrition in man's heart,
contrition constitutes the beginning of man's
entrance into the Church., Inside the Church man
will be taught the truth and will acept the Grace
of the sacraments and the Holy Spirit, whereby he
will be Jjoined by Jesus. However all this involves
man's answer to the invitation of Divine Grace.
This answer, which is a result of man's freedom,
starts with the faith which brings man to holy
baptisme Gregory of‘Nyssa examining the subject
of baptism states that the beneficence or Grace
conferred by It is not so much connected with the
water, as it is with-the descent of the Holy Ghost

into the secret closet of human i‘reedom.'109 The

-
regeneration of man does not happen in a magical

way, but results from the secret coordination of
the Grace of the Holy Ghost and the freedom of
man, Man who by himself lost-this beatitude,
must again by his own will follow the reverse way
so as to re;acquire it, If man is to abolish the

consequence of his free departure from the good he
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needs to return to the source of the good and

110 God does not

abandon the precepts of evil,
impose his will on man because he fully respects
human freedom, When man offers God his freedom,
God offers man His Grace and His love,

This divine respect for man's freedom is
clearly visible in‘thé first Christian Baptism,
Although Peter, having received the ineffable
(&vendiLfiyntov) Gift of the Holy Ghost at Pentecost,
declared the Word of God to all present at
Jerusalem, only three thousand were baptised
because as many accepted the Grace and believed,
The majority of them were not convinced and

111

accused the Apostles, Gregory of Nyssa noticed

that the Grace of the kerygma was ofifered to all
alike regardless of prestige, age or nationality.112
But it was left entirely to each man to accept
this gift by saying yes to the first movement of
the Grace, or to reject the benevolence., God
then, who has absolute‘freedom and authority over
all things that He has made, has allowed man to be
his own master so that he may freely and truly

participate in God's per_’c‘eci;ions.,',]5

1
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VIRTUE ( "Apeth )

The Creator equiped man with Divine gifts, and
man is obliged to proceed freely towards the conquest
of the good.. The conquest of the good presupposes
from man, firstly, the observance of the good and
the rejection of evil, and secondly, the laborious
and persistent observance of God's Commandments.

The rejection of evil and the observance of the
good is for Basil nothing else but virtue..lm4

When Basil speaks of virtuey he does not
hesitate to use all his rhetorical skills to
present not only the grandeur of virtue but also
the difficulties with which man will be confronted
before he makes virtue his own property. Since
virtue is a good and its acquisifion depends on
our effort, it is only the industrious who can
make it his own property.115 Being a good, virtue
is admired by all and is regarded as a valuable

116'Thus

acquisition by him who has acquired it.
everyone praises prudence, accepts justice, admires
bravery and regardé wiédom as an important asset.
Basil concludes that virtue is more important to
the soul thaﬁ health is to the body.117 The great
admiration which men show for virtue corresponds
to the great difficulties.which are necessary for
its acquiéition. The higher the value of virtue,

the greater is the need for strength of soul,

Toil and pain of the soul are needed not only for
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the acquisition of virtue, but also for the
sustenance of the initial disposition which gradually

118 14 is with the

brings one closer to virtue.
assistance of God's Grace that the man wha is

industrious succeeds to establish the reality of
virtue in himself@119

Negatively speaking, virtue is a movement away
from sin, With this movement, man is led to return
from the unnatural (map& ¢bdoiv) condition, to which
he is led by sin, to the natural Gatd @boLv)
condition, for whichﬁg;g'destined him, This means
that virtue results naturally from man, expressing
the return of human nature to its natural movement,
and that virtue leads to the fulfilment of the
final purpose of human nature.

Abstinence from sin is an indispensable
presupposition of the promotion of good in one's
soul, i.e. the acquisition of virtue,12o In his
interpretation of the 33rd Psalm, Basil states
that man must first remove himself from evil,
and so release himself from the habits of a life
which is like a bad road, before he can approach
the good, if he has not previously moved away and
has not entirely'diécharged himself from evil.

As it is impossibie for a sick person to recover
his health unless he recovers from his sickness,

or as it is impossible for someoné-to become warm
~if he continues to remain cold, so it is impossible

‘for one who wishes to acquire a good life if he

does not release himself from every contact with
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evil.12_1 Rejection of evil is man's answer to God's
summons whereby man succeeds in the acquisition of
the likeness (uaB'dpolwoirv)e In such summons God
does not challenge man to deny sin and to follow
His wish, under threat of punishment, because He
does not like what is done 6ut of necessity.122
A significant presupposition to the goodness of
virtue in man is man's freedom from every necessity
and force, which, in turn, secures man's personality.
To hate and loath injustice and to remain pure
from every sin, is to be able to perform the
Commandments of God@,,]25 Thus the man who has
withdrawn from sin proceeds to the second movement
which is the observance of God's Commandments.
Man is first obliged to learn what the good will
of God is, and secondly, whether this is liked by
God. This is because it happens that something
which is good and a wish of God's, mmy not be
appropriate for a certain person at a given time,
and as such it may not be at all pleasing to God.']24
At this point Basil expresses the Orthodox
tradition, according to which no Christian deed,-
no matter how good it is, can stand as the purpose
of Christian life. ‘The deeds of virtue are due to
the Grace of Christ, and constitute that meaﬁs for
the acquisition of 'good' which is the true purpose
of man's life. Besides only the deeds which occur
through the Grace of Christ bring man the fruit of
the Holy Spirite. Every deed which is not rooted in

the Grace of Christ, even though it is good, does
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not incur the blessing of God and does not save man.

Its value is realised when it assists in the

realisation of man's ultimate purpose,‘his union

and communion with God. For Basil virtue, or the

observance of God's Commandments, is an act which

man performs with all his disposition. Through it

man aemonstrates his obedience to God, and realises

its true outcome, divine assimilation (xad’dépolwoiv),

A fundamental aspect of virtue is man's resolution

to conform with the will of God and not with his

OwWno, This‘refusal of his own will constitutes

the beginning of man's salvation, because it

enables him to abandon the false satisfaction

from the admiration of men, to remain free from the

'will of the flesh'y, and to coordinate his thoughts

and wishes with those of God. In this way, man's

will acquires its real power and true position.

Thus Basil says that only that which is inspired

by love towards God (as opposed to praises from

men) is acceptable 1:0'God./]25
True virtue rests on man's love for ‘the truth.

False virtue results from man's wish to please men

(to be &vBpuwnbpeonog) rather than to please God.

Also, true virtue does not look to present a future

glory but prefers the love of God most of all.,]26
The practice of virtue can be described as man's

continuous battle for his return from the unnatural

state of disease to the natural state of virtue.

They are the marks of a human soul that has been

cured. Similarly the disease is a sickness of the
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soul and the vices, the marks of the perishable
human nature. The restoration of the human

naturé to its natural state is achievéd after

a hard and uninterrupted battle. In fact it is

the Grace of the Holy Spirit which makes the virtues
to take the place of the vices that have entered
into human nature as parasites. The natural
virtues are the God-given antidotes to the unnatural
and parasitical vices. The disease of the vices
cannot be cured without the restoration of the
virtues. This is the reason why Basil says that
"contrary to sin, the deed of justice is the
necessary fruit of repentance'.127 The natural

and God-given status of the virtues means that there
are no limitations in the practice of virtue. Man
must continue to labour for the good in his endeavour

128 Gregory of Nyssa observes

to be always perfect.
that no progress and no conquest of virtue can be
identified with the ultimate perfection of virtue,
because virtue has no ultimate limit.129 A man who
is kept free from evil and who pursues virtue, is
worthy of enjoying an‘éhdless delight, corresponding
to this pursuit of endless virtue.qao
The soul can acquire the beauty and power to
perform her proper_function only if the Grace of
God is givén to carry out this deed.431 The battle
against disease and in support of virtue involves
rejection of evil and acquisition of the good, (Romans

12,9) and cannot be fought without the reinforcement -

of the Grace of the Holy Ghost. This Grace brings



-42-

to fruition the virtues of man, completes his
sanctification and integrates him with good.
The Grace of God and the freedom of man manifest
themselves at the same time as the execution of
the virtues, and it is impossible to understand
the one without the other. Gregory of Nyssa states
this thought more explicitly when he says that the
Grace of God does not énter the soul which avoids
salvation, and that the power of man's virtue is
not sufficient enough on its own to ascend to
the fruthful life. It is only when the righteousness
of the deeds and the Grace of the Spirit meet in
the soul that the soul is filled with blissful life, 2%
Both Basil and Gregory of Nyssa hald the opinion
that Divine Grace is not received as a reward for
human virtue, nor is it a reason for manspracticing
of the virtue of independence. The conjunction
of Divine Grace and human Qirtue presupposes the
cd-operation and mutual agreement of the Divine
and human natures. This is co-operation in which
neithér Divine Grace imposes itself on human freedom
nor human freedom impoées on Divine Grace..
In general, however, for Basil Christian practice
of virtue has a dynémic and creative nature, It is
a battle with various temptations, an emancipation
from sin, a purification from disease, a discovery
of the meaning of the Commandments of God, and
finally a costly appliéation of these.Commandments.
Therefore Christian Life is characterised by the
133

union of word and deed (Tév Abéyov wnal ThHv MPAELY).
{
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It is this union of theory and practice that constitutes
for Basil the possibility and the perspective of

human salvation. Gaining virtues is not the purpose

of man's life. The virtues are the only marks of

man's continuous and uninterrupted course towards
perfection according to the will of God, It is

man's free acceptance of the Grace of God that

gives him the power to pass the difficulties and

to proceed to salvation. Ultimately virtue and

grace raise man to and make him master of the good.
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PART IT
EVIL

The - 'notorious subject of evil'y, ( 16 moAlvBpOAntov
Cﬁrnua)154 preoccupied Basil to a large extent. This
is mainly seen in.his Oration 'God is not the one who
causes evil', and also in his second Oration on the
Hex%@eron. In thgse two Orations Basil opposes the
view of the Gnostics and Manichaeus, and especially
those of Marcion and Valentinus./]35

Man comes to realise that evil is primarily
manifested in himself and in all other creatures.
Thus he comes to believe that evil is connected
with the nature and the cause of creation, and
could have come from God. But, as it has been
stated above, for Basil the goodness of God is the
sole reason for the whole of creation., If one is
to accept that the material world carried evil
within it from the moment of its creation, then
~one must also accept thaf the Creator of this
world must also he the Creator of evil.136 This
view stands in direct contrast to the teaching of
Basil, for whom ‘'neither does the shameful result
from the good, nor does evil from virtue’.157

As the cause of creation, God is not evil, but
the good cause of everything that exists. Evil is
the opposite to God the Creator and aims at the

destruction of Creation. Evil and the creative

princip#le constitute two opposing elements.
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Opposite objects are never derived from each other;

for example, life does not give birth to deathj

darkness is not the foundation of light; illness
138

does not create health. For this reason, Basil

excludes the possibility that the Creator might be
the source of evil. Thus he states that neither
the spiritual world, nor the material one were
created by God mixed with évil. Basil claimed
that if material creatures did not have evil
inherent to their nature, much more would not
spiritual creatures which admit of purification
and sanctification, ever have a common existence
with evil.,]59 For Basil even the thought that
'evil is created from good is an impiety', and
it also hides much foolishness.140
Just as Basil excludes God from being the

beginning and creator of evil, likewise he deems
it impossible that evil might be unborn or
'possess its own substance. In his reply to the
Gnostics, who accept God and evil as two conerete
powers, Basil insists that evil is not unborn,
nor is it without beginning. To be unbbrn
(ingenerate) or without beginning belongs only

to God. To féllow fhe Gnostic syllogism and
accept that evil is unborn means to place evil

on the same level with the 'good nature (dyaBfiv
pboLv ) of God'. ™1 Then two powers, good and evil,
- would exist, which would fight one another as

equals with the result of either total destruction

and annihilation of both or of a perpetual conflict
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which could never be resolved. It is more logical,
says Basil, to assume that good and evil are unequal
and that as a result of their conflict the strongest
wins over the weakest. Basil holds that in fact
Good is more powerful than evil and therefore
argues that evil will be destroyed completely. It
is more important to note that Basil avoids the
possibility of the opposite thought, i.e. that
evil might be the most powerful,because he regards
it as blasphemy. Furthermore Basil argues that
inasmuch as evil has no beginning in God, it is
not God's creation and does not have its own
natural substance. As he puts it, 'Evil is not
something that exists as some kind of living
creature, neither is its existence some kind of
subs‘t;ance'./]42
Basil's belief that evil does not exist in
the world as a natural substance does not ban the
existence of evil from the world. Thus he clearly
sees and explicitly admits the existence of evil
in the world and seems to be particularly aware
of its powef in the world., As to the nature of
this existence and power of evil in the world
Basil supplies the following expl'anations.,]43
Since evil does not have its own natural
existence and substance, it is not something which
is natural. This means that it is something which
is outside the realm of the natural life and
condition. In fact evil is the privation of

natural good. As an example of this it was the



-47-

eye, and not the.blindneSS, that was first created.
Blindness came only with the loss of the eyes. If
the eye was not of an indestructable nature,
blindness could not have occurred. Similarly,
evil, which does not have its own existence,

would not have appeared Without the existence of

144 Basil also explains that evil

an indolent soul,
exists only as an action of the soul which is
opposite to virtue. Thus evil is an ailing
situation of the créature. If the creature was

to be restored to its natural condition and
reality, then evil would automatically cease to
exist, This is why the only form that evil takes
is the form of the good, when it becomes corrosive
and shapeless., Evil proceeds side by side with the
good in its life and in its history, and presents
itself as an unsuccessful form in the development
of the good. This implies that good and evil have
common roots. But for Basil this is only a seeming
impression. Evil proceeds side by side with the
good, not because they have common roots, but
beéause the former constitutes disfigurement of

the latter.

Gregory of Nyssa agrees with his brother, inasmuch
as he does not deny the existence of evil, but the
claim that evil is an existence. He also says, like
Basii, that evil is an ailment (vbooc) which appears
in nature as an intruder.145 If Basil's final
thought on evil is connected with God, evil is the

absence of good, and if the ultimate good is God




himself, the ultimate definition of evil could be
nothing else‘but 'the alienation of man (or any

creature) from God'., The movement which removes

‘man from God is the wickedness of evil.146

-48=~



-49-

THE BEGINNING AND CAUSE OF EVIL

Having first admitted the existence of evil in
the world, and having analysed somewhat its nature
and character, vis-a+vis creation, Basil turns
next to the examination of its beginning and cause.
"The cause and beginning of evil", he sajs, "is man
himself, who with his own will removes himself from
God, and leaves evil to nestle inside him", Man of
course is good in his own nature and as such he is
always led towards the good; this means that sin is
external and foreign to his nature and substance.147
Sin attached itself to man after he had been made,
and man did not acquire it along with his creation,
Thus good,and whatever is connected with it, is
inherent to man, while evil is external to his
being. _

Basil's thought is developed by Gregory of Nyssa,
who states that the beginning of evil must be sought
not only beyond man but also beyond God who is
self goodness. The initial attachment (poopagh)
of the first man to the real beings (T& Sviwc 8vta)
gave him the possibility of-being good and existing
in good. ZEverything in Paradise, the place of
residence for the first men, was good and was found
in a harmbnious relationship with the Creator. Evil,
which broke the original harmony, could only be
found 'outside' God, because God is the only
existence, who holds everything, and gives life

to everything. Since whatever happens away from
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God is non-existent evil could be nothing other
than the absence of privation of good. In fact evil
takes substance, precisely from the breaking of the
primitive harmony and is a product of man's will,

It is the misuse of man's independence that causes

148 The actual reason for

the realisation of evil.
this realisation is man's intention or choice
which divides his nature and creates a distance
in man's relationship with the good./'49 Thus evil
is not a reality, but only the absence of virtue.15o
Basil distinguishes two powers in man's mind which
are related to good and evil: one wicked and devilish,
which pulls man‘away from God, and another divine
and good which brings him closer to God.151 The
latter is the natural movement of the mind, which
accompanies man from the day of his creation and
which is good. Its purpose is the emancipation
of man from disease, his return to his condition
before the fall, and the development of his
personality with the will of God. In this movement,
the rational (Aoyiubdv) power of the soul is the
strongest, and the irrational powers of the soul,
the aggressive and appetitive ones (t6 Buvpindv nal
tb énbevutﬁlnév), are subdued and coordinated with
it so as to preserve the natural movement of the
mind.152 When the rational power is wéak, then the
irrational part of the soul prevails over it and
chokes its movement. This constitutes the unnatural

movement of the soul which leads man away from God

and the good. In this case the irrational power



uses the pleasures and desires of the body to
subdue the logical power of the soul to sin,

This actually occurs because of the inconsistency
and weakness of man, who finds it convenient to
resort to the opposi’ce.153 Man's irrational drive
chokes every endeavour of his towards virtue.
When he gets involved with the flesh and shameful
desires man is subdued to what is mortal and
tempora:c'y,ISL'L and finally comes to be in the same
condition as the irrational animals.,]55 In this
case he must use all the power of his reason in
order to rediscover what is actually good for
himself. But this is extremely difficult because
it requires tremendous determination and
preparation of the soul lest it is once more led

astray.q56

To describe man's experience of good and evil
Basil speaks of a continuous war in man between
the law of God and the law of sin, The law of
sin is presented by the irrational power of the -
soul as convenient and desirable, and thus the
ratiohal power 1is allufed towards and eventually
subdued to sin. Sensuality prevails over every
good, and man progressés by himself towards his
death and destruction. The further away he moves
from God, who is life, the nearer he comes to
death.157

The cause of evil is man himself, and especially
the wickedness he allows to grow inside him, Again

158

evil is the result of man's inconsiderateness,
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on earth. ZEvil bears no relation to the actual
beings ( T& 8vtd) or their relatives @& éménerva

164 A1l Beings exist in the Good and that

Tdv 6vrwvj.
is.why they are all good. The Good transcends all
beings and does not need anyone., It is self-sufficient
and as such is the measure and the end of everything,
The Good is that on which everything depends and It

is considered as the beginning and end of everything.
Plotinus identifies this Good with the Divine Mind
@oﬁc), which is most beautiful and ruler of all
intelligent realities. As he puts it, 'The Good

and Divihe Mind' has everything and is ever;ything.165
Evil has no relation to existing things but is
found in things which do not exist, and can itself
be regarded as a minus-being (1& ph Svie). When
Plotinus states that evil is found in non-beings,
he does not intend to deny its existence altogether,
but to stress its otherness in comparison with
beings or its negative ontological character,

Yet Plotiﬁus does distinguish between "the absolute
evil" and "all the evils which partake of it and
resemble'it". For' Plotinus the absolute evil,
which he also calls "first and actual", is matter:
matter which is by nature subject to shape, kinds,
forms, measure and termination. Bodies are
regarded as secondary evils, inasmuch as they
participate in matter.166 Matter is the actual

evil because it does not partake in the nature

of the good. In fact whatever partakes of matter

(e.g. all perceptible bodiées) becomes evil in a
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secondary sense, because it has in matter the
principle which deprives it from natural

fulfilment in the Good.167

Comparing'the doctrine of Plotinus with that
of Basil, we'notice_(x great difference between
the two. For the former good and evil are rooted
in a dualism between spirit and matter, whereas
for the latter, there is no ontological dualism
but a natural anq?Shnatural condition, It is
true that Basil's view does not explain away
the existence of évil, but it does maintain the
unity of God and the unity of creation, and besides,
it does end with an optimistic tone,inasmuch as it

envisages the final destruction of evil,




-55-

In the last analysis there are only a few
points of general perception that are common
between the doctrines of Basil and Plotinus,
the most important of which are: (a) that evil
does not have any connection with the good, and
(b) that evil is actually the privation of
goodness in an existing being., Basil's basis
is the Bible, in which his doctrine of evil 1is
firmly rooted. Evil is an unnatural condition
which appears in natural human beings after the
misuse of their independence, It does not have
any connection with matter, as Plotinus states,
since the latter was created by God and is by
nature "very good™, Such a view (asAthat of
Plotinus) would lead to dualism, Matter would
be a power contrary to that of the Good and will
exist in the world as another authority., For the
Cappadocians, in general,the freedom of man is
always viewed as a natural consequence of the
creation of man in the image and likeness of
God, whilst the basis for evil is man's fall
from his communication with Godj for the
philosophers, however, the freedom of man is
bound to the inscrutable law of destiny (etuopuévn)
and evil is always connected with matter.

On the whole we observe that Basil uses the
Bible and elements of Greek philosophy in his attempt
to expouhd evil and its consequences upon human
nature., He utilizes the terms of the Philosophers,

not because he wants to replace the biblical ones,
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but in order to give Christian responses to the
philosophic accusations. Philosophy is not his
aim, but it is a way of interpreting and
presenting the teachings of the Bible., Thus in
his hands many Stoic and Platonic terms and
teachings are transformed into theological
ones. For example, when he speaks of God as the
real being (t6 8vtwg 8v), or of man's fall as a
conditioh of non-existence (16 pfy 8v) he turns
philosophy into theology. By identifying 16
Bvtwg 8v with God,he deprives it of its Platonic
ideological meaning and turns it into the God of
the Fathers of Abraham, Isaac and Jacob, Again 0
uf 6v, as a result of the fall, is not a mere
thought, but a theological category, which
reveals the interruption of man's communication
with God, who is the source of real being.
Summarising,we must say,that for Basil evil
is neither an autonomous unborn authority, nor is
it derived from God, but it has its source and
origin in the freedom of the created rational
being. As hevexpressly states both man and the

devil become evil out of their own free intention.168



EVIL IN THE SPIRITUAL FORCES (THE ANGELS)

Basil's thesis on the fall of Satan and the
appearance of evil in the spiritual forces is
the continuation of his teachings on the
changeability of the spiritual condition of the

angels, Satan would not have fallen from

" beatitude if he did not willingly accept the

change for the worse../'69

For the Angels, as for man, evil is not part
of their nature. When they were created by God,
they did not have anything wicked or unclean in
their constitution, just as no creature of
creation was created with anything wicked or
unclean in his nature. Satan became evil because
he himself chose to, and no one forced it upon

h:i.m.fl?O Indeed Satan once belonged to the same
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class as the good angels, and he could have remained

there. He could though, like the other angels,
have preserved the sanctifying and perfecting
Grace of the Holy Spirit, so as to become stable
and immovable in his insatiable @Gubdpeotn) love

for God. He was able to do this, but he did not

wish it. It was freely and with full knowledge of

the consequences that Satan turned against God.

and self-sin ( adtoanelBeia nal adtoopnaptic. Satan

broke the communication with God, refused the Grace

of the Spirit and fell totally from his initial
position.171 By the adjective totally ( mavTeAdQ

This is why he is characterized by self-disobedience
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Basil means that there is no possibility for
Satan to return fo his first position. From
the time he refused the Grace, he became the
Devil, or even hell itself, because "hell is the
total estrangement from the Spirit". Thus evil,
which did not have entity before Satan's fall,
now became a reality denoting "estrangement from

Goan, 172

Satan's move towards wickedness, has for Basil
a progressive character and stands in direct
contrast to the progressive movement of the angels
towards perfection. So, then, Satan without being
evil by nature, became evil by choice, and his
progressive movement towards evil eventually led
him to become one with it. This is the reason why
Basil names Satan as "self-sin" (aﬁtoauaprta).175

In his attempt to explain that Satan is not evil
by nature - a‘thought which would have presented
God as the Creator of evil - but became evil of his
own choice, Basil makes a comparison between Satan
and Gabriel. Gabriel, he says, is an angel who
remained ﬁnited with God whereas Satan is an angel
who has decisively fallen from his positibn. Both
Gabriel and Satan acted freely, but the one chose
to retain his position and the other to abandon it,
The crucial point here is to realise that by the
use of his free will Gabriel could have rebelled
‘against God and Satan could -have remained upright.
Ultimately, however,:Gabriel was saved by the

infinite love of God, whereas Satan was cast out and
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became evil precisely because of his self-chosen
alienation frém Goc:l./174

. Basil places the time of Satan's fall, before
the creation of man and of the material world.
He infers this from the fact that Satan was
presented to man in Paradise as an evil spirit,
but without giving relative details, except the
recalling of Christ's words, which presént Satan
as "a lightening falling from heaven" (Iuke 10,18).

It is important to point out here that by

locating the cause of Satan's fall in the free
loss of his love for God, Basil offers a solution
to the impass of Origen's teaching on this case.
According to Origen, the fall of rational creatures
was the result of their satiety (ﬁ6p0® arising
from their constant vision of God., Only the Logos
and the Holy Spirit were capable of avoiding this
satiety c:ompletely.ll?5 Therefore, all the spirits
had sinned and, depending on the seriousness of
their faults, had become demons, Or ﬁen, or
angels.,]76 Basil fought this teaching on the
grounds that it contradicted two of God's
attributes, His incomprehensibility and His
infinity, and that it rejected the notion of a
fall occurring in time and the notion of the
resurrec:tion./]?'7 Basil has upheld, however, the
opinion first presented by Origen that Satan's
Fall was primarily the result of his pride, and

not of his voluptuousness. The relative teaching

on Satan's voluptuousness as the cause of his fall,
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has its source in Pseudo-Clement's idea178 that the
souls of the giants, who were born as a result of
intercourse between angels and women, lived on
after the deluge and became the gods of paganism.
This theory, which survived even after the fourth
century, was rejected by Origen, who identified
Satan (Isaiah 14,12) and the noble men of Tyre (Ezek.
28,12) with the devil and saw the pride of Satan as
the cause of the fall. Origen's opinion prevailed
in Christian Theology, and therefore Basil gave it
full support accepting that the fall of the angels
is the result of their pride and disobedience
against God.179
On the other hand it must be pointed out that
Basil does make some allusions to that theory of
the fall which finds its starting-point in Satan's
envy for man. According to this theory, Satan's
fall did not occur before the creation of the world,
but after it, because it was exclusively the result
of Satan's envy for man, In his lecture On Envy
Basil asks: "What was that which enraged the Devil
to.begin the war against man? >Was it not envy, on
account of which Satan openly showed that he was at
war with God? (@eopdéxoc), by being on the one hand
indignant against God because of His munificence
towards man, and on the other hand, unable to
180

revenge God, he avenged man", Furthermore, in

his lecture On Humility Basil says, that the devil,

because of his enmity towards man, has poured forth

all his power and device so that he can draw man



by a spot of blood always remains stained.
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away from God and from eternal life: yet even though
he had high hopes, he did not succeed, but became a
rebel against God, and was punished by being sent to

181 por Basil, hbwever, the mistake of

eternal death.
Satan was not immediately incurable. Basill believes
that at least in the beginning Satan could have
shown repentance;ibut in fact Saﬁan continued his
destructive work for himself. Especially after
man's fall his perversion became definite, since
his envy was manifested to be the cause of man's
i‘all.,]82 After man's fall, Satan remained forever
entrenched in evil, just as a piece of cloth stained
183
Concerning the duration of Satan's punishment,
Basil regards it as eternal. He rejects Origen's
teaching of,a final restoration (&monatéotaocic) of
all inclﬁding Satéﬁ,‘and expressly states that after
his removal from God, Satan was condemned to eternal
death, as will everyone be condemned who continues

to sin.,184

185

B, OTTIS, AND HIS OPINION ON THE FALL OF ANGELS

Relative to the teaching on the fall of the
Angels is also B. Ottis' criticism of the teaching

of the Cappadocian Fathers. Because of his

. philosophical presuppositions, Ottis reaches

certain conclusions concerning the teaching of
the Fathers, which in our opinion are wrong. His

analysis for instance of the Basilian passages
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dealing with the Angels' fall, leads him to conclude
that Basil identifies sin with ignorance - according
to Plato's teaching - and for #%his reason he cannot
explain Satan s sin in a satisfactory way. If, he
argues, sin in general is connected with the "attlre
of the flesh" which exerts a negative influence on
the rational spirits and darkeﬁs their thoughts,
Satan as a spirit unbound by material naturejy should
not fall at all., Thus, because the Cappadocians
canﬁot accept'that a spifitual immaterial power can
commit sin being fully aware of their actions, and
because they rejected the teaching of Origen
concerning 'Sateity', they cannot, in Ottis's view,
give a satisfactory solution to the problem of the
fall of Satane.

Ottis' argument, however, is not as consistent
as it appears. In the beginning he disregards the
significance of the independent intention or free
choice of tthe spiritual powers and of the fact that
they are not absolutely perfect. Thus he cannot
distinguish the situation befofe and after the fall
of Satan and the spiritual powers and he does not
pay adequate attention to their progress towards
Good or evil., Yet, Ottis presents Basil as being
logically confused when he teaches on the one hand
that the Angels (a) do not accept change but they
are characterized by stability through virtue,

(b) that they were created perfect from the
beginning, and (¢) that there is holiness in their

substance, and on the other hand that, (a) the
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spiritual situation of the Angels is possible to
change from good to evil, (b) Satan hates God
decisively, and (c¢) rational beings are essentially
independent.

The problem is not with Basil but with Ottis, who
misunderstandé Basil's interpretation of the 44th
psalm and especially Basil's claim that the Angel$

186 iiis understands this

do not suffer change.
claim as referring simply to the moral state of

the Angels, but in fact Basil refers to the natural
state of the Angels which crowned their moral
achievement., It must be said that Basil holds the
basic orthodox view that all rational creatures

move freely towards God, and it is impossible to
them also to move away from Him, In this light

the Angels, as almost perfect, desired perfection,
and through progressive accomplishment reached the
point where they could no longer fall.q87 This
achievement of the angels is shown in the fact

that at the time of their creation they were all
tested like Satan, who fell, but remained steadfast
towards Good. The insatiate love of the Angels for
God saved them, while Satan's departure from God made

188 In Basilian and generally

him an outcast.
orthodox Patristic teaching the moral state of the
Angels is never regarded as something immovable.
Rather it is believed that the Angels remained
faithful to God, keeping their natural holiness,
‘and that with the Grace of God.they made a major

advance towards moral perfection so as to become
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immovable towards sin.189 This is why when they
speak of the Angels before the fall of Satan, the
Fathers characterize them as hard to fall
(Guvopeténtwtoc ) and hard to move (Guonlvntog )
from the Good, whilst when they speak of their
conditioh after the test and fall of Satan,
(when the Angels by virtue of their independent
persistence towards the Good secured themselves
in It through the Grace of the Holy Spirit), they
characterized them as motionless (@nivntog) and
immovable (@Quetaulvnrtoc) from the Good. In view
of this Ottis' allegation of an inconsistency
regarding Cappadocian Angelology isxgustified.19o
When Basil speaks of spiritual forces; he still
bares in mind that, these are not confined to place
or time, as men are, and therefore théir completion
should not be investigated on the basis of the
respective human experience in time and place.

The difficulty which the Cappadocians face
when they deal with the fall of the Angels, and

especially with the question relating to what

 causes creatures like the Angels to choose evil

is not in their particular way of thinking, but
in their realistic confrontation of the mystery

of evil and iniquity.
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THE ACT OF THE SATANIC FORCES AGAINST MAN

When the devil rejected the Grace of the Holy
Spirit, he became receptive of every evil, and
finally the creator of every evil. 3Being an
opponent of God 'from the beginning and also being
unable to fight God, he turned against man whé is
the image of God; He did this for the first time
in Paradise, when he approached Adam, tempted him
with his deceit and incurred his fa11.191 The
devil is he who introduced sin, by giving birth
to it and became the father of all sinners

392 The devil was homicidal from

(I John 3:8),
the beginning and is regarded as the most
frightful and wild enemy of man, Together with
his army of angels who followed him at the time
of the fall,193 the devil uses many tricks to

detach man from God and to carry him along to
194

eternal death.
Because of the devil's deceit and man's
superficiality, man's ascension to God and
completion of his soul was interrupted., "Thorns,
sweat, prostitution, the place of exile, etc.,
now halt his return"."95 In deed the devil wanted
to eliminate the whole of the human race, but he
was not able to achieve this, because God firstly
restrained the devil's destructive power with
indissoluble laws and finally hit him with a
fatal blow, Effacing of the devil's power,

however, will occur at the glorious second coming
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of the Lord when 'the evil spirits will be driven
away and cast into the abyss'./]97 Thus the faithful,
when they consider that the power of the devil is to
be abolished, and that evil is only temporary, they
do not permit their souls to be captured by the fear
of the devil, or be easily led to slavery, Basil
therefore concludes that whoever is easily afraid of
the devil, must have suffered corrosion of the
power‘of his soul by a disease and progeny of man's
infidelity. This man has become captive and from
his origin fell down and was trodden by the

believers of Jesus.198

Up until the final abolition of the devil's
authority with the coming of the Kingdom of God,
the devil continues his deeds using various wayse.
The devil especially exploits human weakness to
create the various forms of paganism, or the
heresies, or even the persecutions against the
éhurch. He provokes mistrust among Christians,
and freezes their love, and through the fear of -
death he drives man away from the road to his
completion. 197 With skillful technique and unfailing
persistence the demons fight man, especially him who
has been freed from the grip of evil by the bleod of
Christ. Their aim is to prove that Jesus's sacrifice
was offered in vain and to make man their slave
once-again. This is why the demons who want man's
perdition become more lamented and enraged against
man if they fail to succeed in their deed, and are

fought by man with the weapons of Virtue.2oo
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The intensity of Satan's power, however, is not
only limited by God, but also by man who can censure
it. Man's virtuous achievements, which are carried
out éccording to the Lord's will and relate to the
free intention or will of man's sdul, can be stopped
in any way by the flevil, It is true that in the
actions of the body God at times permits obstacles
to occur, so as to place man on trial, The purpose
of these obstacles is to lead man to criticise
himself and to reprove the quality of his free
intention, In this way man's persistence towards
good is united with his patience which is the
result of his pious judgement and healthy mind

201 For this reason Basil believes

towards God.
that Satan cannot become by any means the ultimate
cause of sin, but that he simply exploits natural
humén needs, such as hunger; thirst etc., s0 as to
defy the Lord, and through covetousness lead man to
betrayal. Satan's activity is focused upon the
most sensitive aspects of man's being so as to
corrupt him through_deficiency and negligence,
The cause of evil is not reﬁoved from man but is
to be placed within his freedom for independent
decisions, Thus Basil explicitly states that evil
sprouts from within us, and this is made clear by
the Lord when He says that from our hearfS'emerge
wicked thoughts (Matthew 15,10).202
However, Basil also regards Satan as being a

cause both of moral evil and especially of natural

misfortune, In his lectures on Envy he says that
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the devils hate good, and that when they find
dispositions friendly to them, wiil usé them with
every means towards their own evil aim.zo5
Furthermore, in one of his letters regarding the
death of his friend's son, he expresses his
sympathy for the terrible misfortune which came
upon his family from their meeting with a wicked
satan. On another occasion Basil attributes the
fire which burnt his neighbouring church to Satan's
actions because of the latter's hatred for the
Church.204

Finally, although Satan has a great power at
his disposal, he cannot trouble or do bad to man,
without the willing permission of God. On the
contrary the devil's temptations and warfare are
| an excellent way for man to train towards achieving
spiritual growth, For example the devil's devices
are opportunities for good to those who want to
fight against them, in the same way a viper's
venom, though a danger in itself, is a saving

medicine in the hands of a doctor.ao5
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THE BEGINNING OF EVIL IN MAN

Man was created in accordance with the image and
likeness of God and alien from every evil, but not

206 For if man is not to be susceptible

morally perfect,
to sin he should, by the correct use of his free will
and the assistance of Divine Grace, avoid sinning

and practice virtue, perfecting himself in the good.
With his perfection in the good, man moves towards
the theosis (deification) of his nature, which
establishes his likeness to God. However, man has
done the opposite. With the bad use of his freedom
he has turned in the opposite direction. He tries
to become equal with God in his own way and with his
own power, casting aside the Divine Grace of
Deification., Thus instead of acquiring Divine
Beatitude he falls further and further away from
ite In the hope of achieving more, and in his
haste to get what he cannot easily achieve, he
even loses the possibility of having that which
he could not have had.207

The tragedy is that the greatest objective which

man was expected to achiewve was the objective which
the devil used as bait to drive man towards his fall.
This was none other than the devil's promise to the |
first man and woman that if.they ate from the
forbidden fruit they wouid become like God (Genesis
3,5). The devil, who is the "upholder of evil",2O%

envied man whom he saw as being particularly loved

by God, and tried to guide man towards his fall and
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destruction. To achieve this the devil suggestéd‘to

Eve the violation of God's command, Eve was persuaded
and she in turn persuaded and corrupted Adam, So the
devil with the exploitation of man's desire to be like
God, a desire which God himself implanted in man,

drove man to his fall.209 Of course to be like God

was not something which was bad for man, since this

was connected with his destiny and completion. What

was bad was the fact that the offer to man to be like
God was pretentiously made by the devil in defiance

of God's Grace, which was necessary for procuring it.210
The correct procedure for man's assimilation with God
involved the co-operation of man's will and freedom
with the Grace of God. Indeed this préocedure was
rooted in God's command, which indicated to man
where he could go and where he had to stope. The
devil, however, proposed equality with God without
God's Grace, but with the violation of God's

orders. This cunning proposition was the moment

of Adam's test, when his freedom was divided,211
for he had to choose between life with God and life
without or far from Gode The tragedy is that he
freely chose the second option, aﬁd thus advanced
towards an unnatural life.

This is Basil's interpretation of the biblical
story relating to the fall of man. Basil does not
give the entire responéibility for the fall to the
devil, neither does he raise the question whether

what man ate was good or bad. For Basil whatever

‘was created was good, and this included the tree of
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knowledge of good and evil. Furthermore, God's

command was good, because it was introduced to
212

test our obedience. It was bad that man ate, only
because this action contradicted God's will, or
violated the orders of God, the Creator.215 In view
of all this, it is obvious that the beginning of
evil is not found in man's nature, but in his free
will, when it becomes independent of God's will and
therefore arbitrary.

Man's soul,as a live, logical but unstable
substance was able to choose between good and evil,
and it chose evil. The fall of man is a spiritual
turn, resulting out of psychological reasons - a
turn from a regular natural life and communication
with God, to an unnatural life without God - a turn
from spiritual to material goods, or a turn from the
blissful and Divine cheerfulness to the humble
enjoyment of the flesh. But what was the reason
for this turning of man?

In his lecture "God is not responsible for Evils™
Basil describes the situation of the first man and
the first woman after their creation and before
their fall, There Basil reveals the glory, grandeur
and joy of Adam for Qhat was donated to him by God,
his benefactor. Immediately after this, however,
Basil presents the Fall and the drama of man., He
says that although man was sated with all these
things, and impelled to insolence by his satiety,
he preferred what pleased the eyes of the flesh, to
the intelligible beauty, and regarded the satisfaction
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of the belly more important than spiritual joys.
Thus he found himself outside Paradise, away from
that blissful and spiritual way of living which
was particularly his., This was not the result of
neqessity but of man's inconsiderateness, Basil
is crystal clear that man sinned because of his
own erroneous choice, and he died because of his
own sin.214
When Basil speaks of 'sin' he does not seem
to have in mind any specific action of Adam, but
generally Adam's voluntary removal from God both
in its initial and progressive stages. In his
thought the progressive stage is finally transformed
into a condition which keeps man disassociated
. frbm life and united with death., This condition
constitutes a removal of the soul from its
natural condition which results in distress216
and submission to the devil's manner of existence.
Basil's interpretation of the Fall in
psychological terms, i.e., as a result of man's
free choice, does not answer the question
cbncerning its origin, There is no plausible
explanation for the fact that man lived like an
angel and had all the riches of God's blessings
came to choose by himself a life away from the
Creator. The same must be said of all the
ecclesiastical authors and Fathers who appear
unable to give a satisfactory explanation to this
fact. By excluding God and nature as creative

causes of evil, and by transferring all responsibility




-73-
for the emergenée of man's evil to freedom, the
problem of the beginning and substance of evil is
not solved. It is therefore better to regard it,
at least in this Iife, as a grave mystery, especially
because it is connected with the inexplicable and
mysterious depth of the free personality of man.

Two answersbprevailed in Basil's time concerhing
man's sin., According to the first, man's Fall is a
consequent punishment for a certain sin committed
in a spiritual world. This view, which resulted
from the combination of the teaching of the
Pythagoreans’and the Orpheans on the evil nature
of man's body and the Hebrew tradition of fallen
angels was first developed by the Gnostics
- (Valentinus, Marcion, Bardesanes, Manes) and
affected Origen and Origenist thought.217 The
second interpretafion of the Fall, seen mostly
in Numinius and Plotinus, is focused on the love
- of the soul for the nature of matter, i.e.

218 The soul has fallen in love with

narcissism,
its picture, which is reflected into the material
world, or trapped in ambition.g/]9 This second
interpretation is the thesis of Plotinus which
developed later. Plotinus at first followed
Numiéps and accepted the voluntary descent of soul
into matter, but towards the end of his life he
considered the fall as an instinctive obedience

of the soul to the internal incitement, the
'prothesmia'.220

This interpretation of Plotinus was used by

Basil to formulate the Biblical teaching and to
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free the Christian doctrine from the precarious
deviations_of Origen. Thus Basil rejected the
philosophical thesis connected with an antedated
spiritual fall, and following the Genesis narrative,
located the Fall on man's (not only his soul's)
act in history. Ultimately for Basil the cause that
made man fall was man's independent power of
selection which is the only origin of evil.221
Following Origen in a general way, Basil dso
locates the main reason for the Fall on the
combination of the safety of the soul with its
ambition. Thus he teaches that Adam, although he
was elevated in respect with the direction of his
will, he was impelled to indolence by his satiety,
and preferred what appeared pleasant to the eyes

of his flesh, rather than the intelligible beauty;

he counted the satisfaction of the belly more

222 Satiety

precious than the joy of the spirit.
(ubpog) made him reject the desire for Riwmine

Glory from the centre of his life; and as he was

in a hurry to obtain more than he had, and much

more than his power could take, he lost what he
already had.‘?25 This satiety from Divine satisfaction
brought a kind of drowsiness and pride to his soul,
which distufbed the right balance between things

and himself, originally established by God's will,

So the soul instead of preserving its natural

life with its persistence towards the good, and

the enjoyment of spiritual riches, chose to misuse

'its natural powers and, acting against the image of




=75«

God imprinted on it, followed a course which
removed it from God., By this course the soul
became heavy and sank lower and lower; also,
through meddling With shaméful enjoyment of the
pleasures of the flesh, the soul became susceptible
to evil. For this reason, Basil does not consider
the devil as the principle cause of man's fall,
but only holds that he facilitated it and brought
it more quickly;224

Perhaps this is the point to clarify the
different meanings of #6p0C in Basil and Origen.
Origen used the word #0pog¢ in his interpretation
of the Fall and particularly in his general
teaching on the pre-existence of the souls.
According to this, the satiety of God naturally
appeared in the independent spirits and became
the cause of their falling away from God. It was
as a consequence of this fall; that the material
world was éreated to be a place of purification
and pedagogy for these fallen spirits. Aecording
tb Origen therefore the Fall is an event which
occurred to the spiritual creation before the
creation of the material world, on account of
satiety, from which only the Logos and the
Spirit were exempted.225

This teaching of Origen was not accepted by
the Church, since it abolished the infinity and
incomprehensibility of God, for which reason it

presupposed the pre-existence of the souls.

Origen's terminology however, was used by many
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Fathers and ecclesiastical writers once it was
conceptually corrected. Such is the case of Basil,
who uses Origenist terms but expresses Orthodox
téaching. The meaning,satiety in Basil's writings
differs from Origen's in the following respects:

a) Basil distinguishes the incomprehensibility

and infinity of God's essence from the Divine
actions, and thus renders impossible the emergence
of satiety from the inaccessible essence of God,
which bears no relation to the essence of creaturely
beings; b) for Basil the notion of human satiety
encompasses both soul and body and not only the
soul of man, because Basil does not accept the
mistaken Origenist view of the pre-existence of
the soulj c¢) for Origen satiety has God as its
cause, for the reason that His incomprehensibility
is not absolute, but for Basil satiety is connected
with man's inconsiderateness and immaturity.

Generally speaking, therefore, Basil condemns

226 For him the

Origen's conception of satiety.
cause of man's fall is neither in God nor in the
devil, but in man himself, who is exclusively
responsible for his fall., Although man had by
nature all the possibilities for avoiding the Fall
and for enjoying all -the riches of God's Grace, he
did not choose to do so, It was freely and
self-consciously that man turned against God and
his own nature. In fact it was Adam's malicious
volition which led him to sin and to“fall.gg?

Finally to the question whether God was unable
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to prevent the Fall, Basil responds negatively and
repeatedly emphasizes that "God.does not like what

228

is done by force". Furthermore, he teaches that

by some divine method God binds His smnipotence to
the freedom of manj; that He does not offer spiritual
completion by force; that He created man for
completion and invited him to it and educated him
for it, but entrusted the last and decisive sfep
to man's free and unbound will, For this reason
the responsibility for the Fall, falls upon man
and especially upon man's free choice. Herein lies
the tragic aspect of the Fallj; that is to say,

that the Fall of man does not constitute simply
any external legal breach which has only external
consequences for the transgressor, nor is it only
a privation of divine gifts given to man before
the transgression, but that it is a radical
disfigurement of man's spiritual world. A result
of this disfigurement is the privation of God's
Grace and the severing of the communion (uovavh@
between man and God, which is the natural
predestination of man. Therefore man's
post-lapsarian independent pursuit towards
complétion and acquisition of equality with God,
had no other result than death., Man became
nature's slave. (Ecclesiastes 9,12). He was
trapped in death's territory and became a prisoner
and tragic victim of the devil. Thus the subsbance
of man's Fall is "his alienation from the love of

God", "the most terrible of all evils, evil itself".229




For this reason Jesus's act of salvation is "man's
recall from decline and restoration to communion
with God after man's alienation by reason of his

ra11",2%0
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THE CONSEQUENCES OF THE FALL

The Fall of the first man was followed by a
series of misfortunes. Man substituted God with
himself in the centre of his life, and so broke
the natural order of his creation. This was
followed by the breéking up of man's physical
world and of man's life in it. In the first
instance however, sin deprived man of Divine
Grace and of direct contact with God, which
constituted the greatest Good in man's life.

Indeed after fhe Fall the first man and woman hid
from God, (Genesis, 3,8) who was now the cause of
man's fear, Thus the first consequence of man's

siﬁ was the most terfible thing which man could
have suffered, he was deprived of the presence

of God in his life. For Basil this is the
materialisation of evil, since the privation

of God's love is the most unbearable of all evils.251

Man's alienation from God, which is the main
consequence of man's Fail, constitutes the source
from which all other evils were derived. As an
unnatural movement the Fall brought about a deep
change in man's existence. Basil characterizes
this as § modification of the image of God in man,
"Sin chahged the beauty of the image wheni it .
tempted the soul towards the desires of the flesh".232
This was in fact a darkening of the soul's beauty

and a disturbance of man's spiritual harmony.

Basil's brother, Saint Gregory of Nyssa,
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presents the blackening of the image of God in
man in a clearer waye The misfortune, he says,
which man suffered was provoked by himself since
after the deceit of the devil he became himself
the inventor of evil which had nothing to do with
God.235 It was by himself that man was placed
outside his natural condition as he innovated
against his nature.234 This amounted to man's
abandoning the "imperishable image of God" and
disguising himself under "the image of clay".235
Evil rendered man's godlike character useless and
the image of God in it by covering it up with

236 It is important however to note

237

shameful acts,

that even though the Fall was a misfortune
for man, it did not eliminate the grace of the
image which was ingrafted in him at his creation.258
Man's Fall resulted only in the interruption of
his relationship with God and not in the loss of
the qapacity for such a relationship. This means
that man still has the capacity to decide against
his failure and to rediscover his actual self, if
only he retraces his steps‘to the 'first beatitude'239
and freely rejoins his existence with the real A
good.el+O
Since the Fall however, man is ruled by inward
troubles and disorders, which find their roots in
the diseases of his sins. The powers of the soul,
which were given by God to man so that he can

adjust to spiritual life, if used badly, can become

diseases that torture and tyrannize man.
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Characteristically Basil states that "the aggressive
power (Bupbdc) which was given to man as a natural
weapon for his battle against evil, has on account
of his disobedience been changed to a sort of mania
causing a‘whole series of evils for man, whilst the
power of the mind has fallen into the darkmess of

241

atheism because it lost the Divine light". Man

has lost the spiritual power of his soul and as a
result has become a captive of the diseases of
pride, ambition and voluptuousness. Pride has
occupied the reasonable part of the soul, and has
made the soul 'devilish'. Ambition has occupied
the memoraﬁle part of the soul, and has made the
soul 'ferocious'., Finally voluptuousness has
occupied the appetitive part of the soul together
with the pleasures of the flesh and has made the
soul 'brutal'. Thus; reason ( AbyoQ has ceased
to be the regulator of the moral and spiritual
1ife‘of‘man. The will lies in weakness., Man
can no longer judge correctly, for his Jjudgements
fegarding good and evil are false and untrue. Even
when he can discern good, man does not always have
the power to do it. Man has great difficulty when
it comes to finding and following virtue for he no
longef has a balanced soul.242

This great change in the spiritual powers of man,
has as.a natural eonsequence the disturbance of the
relationship between soul and body. The power of
sin becomes a deadly Weapon against the harmony of

- man's psycho-somatic unity. The regular collaborating
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faculties of his body and soul are changed into
adversary powers of spirit and flesh, because the
voluntary violation of the Divine Will causes war
between spirit and flesh in man, since it sets the
unreasonable desire against the reasonable mind,

as it gives birth to the sentiment of the flesh,
which is enmity to God (Romans 8,6).245 Furthermore,
with his removal from God, man not only falls into
a division between body and soul, but also proceeds
towards their final dissolution - an event described
by the division between. flesh and spirit, heaven
and earth, God and world - and final destruction

2hh Even though the

of the body (Galatians 5,17).
body was not originally immortal, it proceeded
through its unbroken unity with the soul, towards
its communion with God, and therefore proceeded
towards impassability, imperishability and
immortality. For this reason Basil states that
only after the Fall man is given a painful flesh
which is condemned to death through sin.245
In a similar way Gregory of Nyssa states that
the first man and woman were stripped of the
original condition and the Lord imposed on them

246These tunics of leather are

tunics of leather,
for Gregory the natural consequence of the
alteration of man's integrity., Although before
the Fall the first man was free from 'the
imposition of any mortal funics',247 after the
Fall 'he was wrapped with tunics of mortal flesh,

and was made to dwell in this unhealthy and
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that

t'.248 So for Gregory of Nyssa,Awhich

painful habita
was the greatest image of God before the Fall, now
takes on 'the mortal tunics' which cover up 'the
filth of flesh'.249 The consequences of these

" leather tuhics are for Gregory the wvarious
luxuries, glories, ephemeral honours and the

250 From the moment that

various vices of the flesh,
man by himself freely left the tunic that was
constructed in accordance with God and was clothed
with that dead and hideous tunic which was made from
'unreasonable' skins,25j he experienced, as a
consequence of his vain endeavours for equality
with God, the suffering and hardships which filled
his life with misery;252

The destruction of man's make up in accordance
with the image of de, resulted in the loss of his
likeness to God, because his sin caused him to be
stripped of the Divine Grace of the Holy Spirit
through which man would have succeeded in acquiring
the likeness of God and familiarity with Him,
Abandoning God and the pursuit of being like his
Creatory man turned to the irrational beasts and
acquired their likeness.253 Turning away from God,
the:Logos, he became a-logos, unreasonable, and
equalled himself with the unreasonable animals,
He also replaced his grahdeur, honour and glory,
which he enjoyed when he reﬁained close to God,
with the greatest humiliation and dishonour.254
Therefore all man's life is characterized by the

unreasonable, since it ‘revolves from the blissful
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enjoyment and the spiritual pleasures of God to

shameful delights. This is what Basil means by

| the decline from Paradise, and the exile from the

real native land, or from the normal way of life,

which is a condition free from cares, troubles, distress

and pain, a life which is similar to that of the

angels.255 It is man's entry into an inhospitable

world, like a sheep without a shepherd, where the

enemy, the devil, finds the opportunity to lead him

into hell and to surrender him to the hardship of

death.256 For this reason Jesus Christ's act of

salvation implies restoration to. the original

situation of communion with God and to liberation

from dishonourable slavery.257
Man's disobedience resulted in a break not only

in the‘relationshiﬁ between God and man but also in

the relationship between man and man, Sin poisons

men, as it were, for as.Basil notes, instead of love

and equality there is separation and hatred.258

Outside Paradise Adam has no 'Angels for his pedagogy'

so that he can learn by being near them how to imitate

their holy livesj rather he learns from and follows

the devil, In fact the first changes in human

relationships ﬂegan to appear immediately after the

Fall even inside Paradise. Originally the first man

and woman were Jjoined together as one person by love;

but now they face one another as separate persons.

Proof of this can be seen in the fact that Adam tried

to pass the'responsibility on to Eve; or that Cain

completed the crime against love, when because of his
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envy for Abel, he killed his‘brother. In a way this
is a murder”against God, but since this was impossible
he killed his brother, who was in God's favour.259
Clearly, therefore, man's-alienat}on from God brought
about his alienation from his fellow man,

Another consequence of man's sin is also the
imparting of the seed of sin to the human race.
Under the power of sin and evil, man gave birth
to man according to his own idea and image.
(Genesis 5,3). Man transfers to his descendants
'the image of God' but this is sealed by sin, -
Adam, Basil observes, by breaking God's command,
embraced sin which he then transferred to his

260

descendents together with death.” ~ Whenever he

speaks about the Fall and its consequences, Basil
always regards this‘as a catholic human event,261
He does not accept by_this a catholic Fall with
Adam as its symbol, neither does he accept a point
of view similar to the one which Augustine
formulated later, namely, that all men sinned in
Adam's person and for this all men are held
responsible for sin before God. Basil does regard
Adam as a natural head of all men, from whom the
first couple and the first natural succession
originated the race of all men. Thus every new
man entering the world brings with his person, the
perishable (because of sin) nature of Adam, which
constitutes the original source from which sin and
death originate to all men, even to us. By eating

badly, Adam preferred sin, and with the attendence
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of the succession he bequeathed to us death, as he

262 What men inherit from Adam is not

did to himself,
his personallsin, but the perpetuation of sin
caused through the succession of a mortal human
race, Adam's sin expressed itself in man's
inclination towards evil, which through personal
appropriation violates God's will, In this way
man becomes personally responsible towards God.263
It is in this sense that due to his Adam-like
nature man finds himself in a condition which
alienates him from God and from Creation in
accordance with the image of God, and because of
this no one can escape from falling into sin.‘26l+
This condition is withdrawn from the person of the
new Adam, the theanthropic Jesus. Only Jesus
keeping free from every sin 'destroys the flesh!
and in his person, 'we that died in Adam are given
new life'.265
After the Fall, and the change in man's attitude
towards God, a change in the world as man's
environment came about., Evil introduéed into the
world became a power which started to overthrow
everything. Sin‘took over where grace had once
reigned. From the moment that man became a slave
to sin, the authority which he had held in his
hands until this was shaken., The material world,
which had been created as man's residence and a
sort of 'stadium' for the cultivation of human virtue

through which man would succeed in fulfilling the

purpose of his existence, was now a place of exile
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and conviction, Naturé was filled with anger. The

earth grew thistles and calthrops. Man could no

longer be the leader of nature. Man being foreign

to God, now became foreign to nature too., He is

now obliged to tame his revolting ﬁature. To

succeed in this man has to labour, and eat his

bread with the sweat of his face. Thus after the

Fall all the irrational creatures became inhospitable

to their king of yesterday. Before the Fall man was

not afraid of the wild beasts, but now he trembles

ih front of them., For Basil this fear is not»due to

changes that occurred in the physical world, but

to man, who after his sin, lost the consciousness

of his nobility and sovereignty which he had over

the irrational animals, Indeed for Basil this is

the reason that man is afraid both of God and also

of all irrational nature., Proof of this is the

fact that as soon as he acquired his relationship

with God, ﬁan also acquired his authority over the

beasts.266 { _
Basil refers to all the consequences of Adam's

fall for the human race ﬁhen he says that 'sin

became the reason for man losing all the goods,

estranging himself from God, noticing confusion

in the natural laws and overthrowing altogether

the goods of 1ife'.267 For Basil all these are a

natural consequence of man's embracing of sin

which- stripped him of the Sanctifying Grace of the

Holy Spirit. This is ultimately man's departure from

life and approach to death, 'because life is God and

the privation of life is death',268
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DEATH

The Fall was not only an unsuccessful attempt
of man to create a new reality, but also the cause
of man's death. Man who 'came from heaven',269
is now experiencing the fruits of ruin (Genesis 3,16).
And all that, because he turned away from God.

For Basil God has a basic idiom which raises
Him above all others, 'He is Life'.270 Nowhere
else does life subsist, nor is it possible for a
éource'of life to be found elsewhere except in God.
Man realizes this, when, in distrusting God's word
and choosing the deceit of the Devil, his soul was
overruled by 'the ruler of darkness of this age'
(Ephesians 6,12) who has the power and the state
of death (Hebrews 2;14). Therefore death is this sin
which ruled the soul and separated it from the source
of life. 3Because the wages of sin is death.271

Sin is a removal of man from God which results
in death, The further Adam went from God, who is
the singular life, the nearer he approached death,
in this way sin caused the moral death of man's
immortal soul, for as Basil argues, sin is an illness
of the soqul which leads to the loss of immortality
énd death.272

In a similar way Gregory of Nyssa states that
'sin is alienation from God, who is the true and
singular life'. The first created man survived

hundreds of years after his disobedience., But this

did not mean that God had lied when He warned man that
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'on the day he would eat thereof, he would surely
dié', because of man's estrangement froﬁ-the true
life, on the same day when the decision of death
was made by him.273

This alteration of man's nature from sin, Basil
observes in man's biological and psychological
changes, at the various stages of his life, and also
in man's frequent relapses from the good and the
virtuous, to that which is evil and sinful.274V
Basil characterizes these relapses of man as a
continuous death for man, and because of them he
cﬁaracterizes the world as a habitation for death.275
Indeed, every turn that man makes towards sin,
constitutes for Basil a new death., Similarly
Gregory of Nyssa stgtes, that with sin man's body
is constantly under dissolution. ZEvery day man
lives in sin he experiences death, and his
existenée progresses continually towards the
extinction of his bodily feelings, his energy and

276

movement, Therefore every day man's sin becomes

the cause not oniy of one death,_but of many, until
eventually man tastes the final death of many yearé.
The crucial point of doctrine here is that only
man is responsible for death. The first man, inside
Paradise cleafly had the possibility.either to
refuse life or tq stay near it. By following the
devil's promise of equality with God, however, he
chose the easy way out, and ran away from the 'real
life' "g¥toZwh" and ending up with death. Thus

Basil states that God did not make death, but we
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alone and our cunning thoughts.277 Similarly
Gregory of Nyssa emphasizes that death had no
relation with God. God, he says, did not produce
death, but the king‘of evil became the father of
death, for he alone deprived himself of life and
by reason of his envy death came about.278
It was, therefore, with the free acceptance of
the devil's offer that man removed himself out of
the place which he was by nature entitled to.
'Man, a volunteer against himself, innovated that
which is out of himself'.2/2 This free action of
man has become the presupposition of his death,
Man lives in sin, that is to say, in death.
Whilst before the Fall Adam regarded death as a
possibility, after the Fall he saw death as a reality,
caused by an unnatural action (Genesis 2,17)e. The
cause of man's destruction is his own sinj; for #his
reason Basil writes 'weep for sin, for this is the
sickness and death of the immortal soul'.280
Through man's spiritual death which resulted
from his free fall, the devil came into the world
and attempted to disrupt the work of the Creator.
Man became a prisoner of death, having previously

281

enslaved himself to sin, Man's body which before

the Fall was not immortal but progressed towards
immortality, was now condemned to natural death on

282

account of its contact with sin. In other words

man's natural death became the natural consequence
of his spiritual death.

Gregory of Nyssa analyzes this point further,
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in stressing death as the natural consequence in
the breaking up of man's nature.285 Thus the very
good (noAf Alav) nature of man becomes a possessor
of death because of its connection with evil,284
and succeeds in the breaking up of its integrity.
Before the Fall man's nature, though compound,
remained undivided; after the Fall, however, man
experienced a double death, both spiritual and
physical. The first, the mortification of the soul,
is alienation from true life, whereas the second,
mortification of the body, is corruption and
dissolution.285 Both together constitute the death
of the human race, i.,e. the death which concerns
human nature as a whole,

th only in Basil's teaching, but also in that
of all the Cappadocian Fathers, while death is seen
as a fact which destroys human existence, it is also
seen as some kind of divine benefaction for man.
Through the natural death God puts an end, as it
were, to man's continuous stay in the sinful
situation, Basil explicitly states that God did
not stop the dissolution of the body and its
separation from the soul, in order not to preserve
immortality, the sickness of men.286 In this way
man does not remain eternally a live corpse, by
virtue of his separation from God, the source of
his life, For Basil physical death is not a
punishment or a satisfaction of Divine Justice,

but yet more proof of God's love, since through it

God does not hold immortal the ailing situation of man,
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Had God ‘created man-immortal, man would have
remained undiminished in falling into sin; and
then evil would be perpetuatdd and become immortal
like man., 3Besides,God would have to limit man's
freedom and as a result man would not be free,
On the other hand, had God created man mortal,
then the Creator would be the real cause of His
¢reature's death, Faced with this dilemma Gregory
of Nyssa states that in Paradise both possibilities
of life and death existed. The wood of knowledge
in the middle of Paradise (Genesis 2,17) gave man
both.life and death.287 In fact man was given
immortality as a possible result of the good use
of his freedom, With the free refusal of life
human nature had to dissolve, so as to be repaired
and reconstructed from the beginning and thus
acquire its regular safety and solidity and exclude
the probability of a second fall.=SO Ultimately
Gregory of Nyssa sees man's temporal dissolution
in death as an act of the wise and kind Providence
of God.‘289

In conclusion thén, physical death is permitted
by God for man's ultimate advantage. In this way,
death, which is caused by evil, is converted
through the philanthropic God into a great
benevolent act, which prevents man's sickmess
from becoming eternal., Death is governed by the
Divine Providence which initially puts an end to
man's painful bodily life, but eventually reestablishes

and renews man's bodily existence. 'Before the
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perceptible body is dissolved, but is not destroyed'.ggo.

On the whole the TFathers of fhe Church see death
as a result of God's love, for they observe that even
this natural death is not eternal. The Incarnation

of God's Son abolished the death of sin and rejoined

29

man with God. In the New Testament the state of

death was dissolved because the iwnquiaer bent over

292

the fallen and raised him, Through the Incarnation

of the ILogos of God and through the mystery of His
death and resurrection, vivification and renewal

293

of the broken utensil is achieved.




NATURAL EVIL

The distinction of evil as natural and moral is
a common conviction, Natural evil is the imperfection
of creature by nature, the destructive powers of
natural reality, and natural death, At first
impression, the distinction between natural and
moral evil with the experience of man as a basis,
looks reasonable., DMan regards as a natural evil
whatever causes him pain, that is to say, sickness,
privation of the material goods, shame, déath of

a relative etc.294

But when examined carefully this
distinction is found to be erfoneous. Man is a unity
of spirit and body and as such cannot be detached
from his natu;al environment. This natural
environment must be considered as the second body

of man, or as an extension of his body. Consequently
this union between the moral element of human life

and the natural réality, prevents the exact definition
of natural evil, and the precise distinction between

natural and moral evil, because a close organic

union exists between them.

Basil, who upholds the Christian teaching of the
creation of the world out of nothing, sees the birth
of natural evil as a result of the changeable and
mutational nature of creation. Since they are ail
derived out of nothing and from the hands of the
good God, good was created without being mixed with
any kind of evil.295 The disfiguration of natural

reality, automatically leads against creation back
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to the nothing, out of which came the béginning,
since it leaves its natural situation. This
disfiguration is the evil that man meets only
from the moment when it enters into the circle of
his personal life, Man meets this as a result of
his material reality and it is challenged by man's
inability to adapt to this natural reality, or it
is created by man after a moral inability.296
Consequently natural evil arises from the
extension of moral evil into the realm of natural
reality. Spiritual disturbance has as a
consequence natural disturbance, since spirit and
matter do interact with one another., For this
reason moral life, holiness and generally man's
rise towards 'the likeness of God', bring about
the reconcilliation of human life with natural
reality. Outside Christian teaching, however,
the superior ideal of many philosophical
perceptions was the development of the logical
and morai factors of life in such a way as to
rid the life of man of evil. For example, the
Stoic philosophers confrohtéd evil by cultivating
fearle%?essﬂand apathy. The virtues which were
cultivated in the spiritual world, enabled man to
become patient towards external evilis. ZFear and
sorrow brought about a depression of human life and
prevented man from adjusting to the external and
natural reality. By this, we see that in
philosophical theories the moral factor has a
basic role, because the source of evil is located

in the subjection of the Spirit to natural processes.
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In Christian teaching evil is e¢learly located in
the distortion and disturbance of the 'spirit.
So we can broadly say that whereas philosophical
thought accepts only natural evil which affects
man's moral behaviour)Christian thought sees
evil primarily &s distortion of spirit. Spirit,
however, is never regarded as perfectly independent
from and hostile towards matter. This is the
reason that Basil regards sin as the only evil,297
i.e. true evil, and results from man's will,
Furthermore, it was as stated above, for Basil
it is not possible to characterize something as
evil when the corresponding does not have the
power of the good.298

So the first reason for all these natural evils
and man's hardship is the sin of the firsf man and
woman., All the other evils appeared in the world
after the original sin, but also as God permitted.
God permitted this so that man might have bhefore
him a constant reminder of the sin which became
the reason for him to lose his beatitude and his

299

peace. _

Man must regard all these as natural consequences
of his life on earth, as they all result from that
old decision of God after man's disobedience.Boo
That evil, then, which has nothing to do with
man's spiritual condition, and which cannot reprove
man, is not evil, but a misfortune which God allows
for various reasons and especially for man's

tS
advantage., The factkthat God destroys evil, and

that evil in no way is derived from God , 307
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WHY PAIN?
Confronted with the problem of human pain Basil
turns to God's affectionate and vigilant attendance
of man., He does not leave man to be captured by
pessimismy, or to regard the world as evil, but
assists him to see in everything the governing
love of God. Even after the Fall man is not a
contemptible or unfortunate creature, but resembles
a child who is wandering away from his father's
love.'502 Consequently God is not a bad and tortuous
father who punishes His children; rather He is
Good, and'from.His goodness only love can spring.ao5
Evil and punishment are the results of alienation
from the Divine Life, and are not imposed measure
byzGod. Those who regard evil as a Divine
punishment owe those who have become hardened by
sin and attempt to make excuses for rejebting
God, This is plainly presented in the Holy Bible
(Acts 5,’|-6).30[+ The péin, then, which man ‘
experiences from what is considered to be a
natural evil, is not a Divine puniéhment.

To the question why God permits pain Basil
replies by explaining why it is preferable for man
to be in pain than to be released ffom it.505
Man must know for certain that everything comes
to him by God's permission, and that includes
any kind of evil that he might suffer.306

Ultimately it is his belief in God's love for man

that enables Basil to believe that God allows
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natural evil, so that man can benefit from it and
work out his removal from-sin through it.307

Afflictions and pains test the authenticity of
man'é Life and assist in determining the true from
the false contenders. Affliction is for man what
fire is for gold.508 Pains and difficulties test
man's free will and reveal in act man's love and
discipline towards God.309 In the tragedy of pains,
trials, strifes and temptations there meets man's
freedom and God's Grace., For this reason God
permits the devil to tempt man with various
temptationsaqo in proportion with man's belief
towards God,511 and for man's personal interest and
not for his destruction.312

Man must not undervalue his afflictions, nor
must be become'disappointed gnd revolt against God,
His attitude to the difficult moments of trial
" should not be negative, lest he is characterized
to be without judgement. Representatively Basil
compares this man with the children who react
against the punishment of their parents by destroying
their clothes and books, or by causing injury to
themselves, The confrontation of afflictions must
be imbued with humility, prayer and the leaning of
all man hopes towards God.313

Man then, should confront pain as a God-given
trial; he must endure affliction, however painful
it may be, and he must thank God for it in the
same way as he does when he accepts God's goods or

when he is deprived of them.B/'4 All afflictions
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should become for man the occasion for rénewing his
love towards God.515 Just like the farmers and the
marines face their difficulties, and take courage
by 1ooking'fofward to the end of their labours,
il.e. the enjoyment of the good they hope to

acquire.in the same way man should look forward to

D
the end of his life, which is where the enjoyment

of the true good is, and so overcome all ai‘flictions.y6
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OPTIMISM IN MAN'S TRAGEDY

-} Even though Basil emphasizeé the terrible
consequence of man's Fall, he does not however
cease from being optimistic about man. Although
he emphasizes the stripping of man from the Divine
Grace which originally sanctified him, whereby
man became a slave to his misfortunes, and a killer
to himself,aﬂ? at the same time Basil sees man as
able to respond ahd to contribute to the treatment
which the Divine Redeemer offers to hinm,

Basil bases his optimism, firstly on his belief
that evil has no essence of its own and secondly,
that sin is only relative and temporary.

Evil is deprived of any essence because it was
not created either by God or by itself. Evil
acquired power and existence from the co-operation
of the‘devil and man's free-will. It was on man's
account, then, that evil appeared in the world and
not on Géd's. God is agaihst every evil as He is
- good in Himself. Evil, however, is something
thch is negative and non-existent; whereas virtue
is a movement natural to man, the movement of sin
is contrary to man's ﬁature.318

Secondly, Basil bases his optimism on the fact,
that since sin is not an act of God, it is
transient and relative, It is like the grass which
germinates without cultivation, and as such does
not have a long duration. Of course the nature of

sin is not such that would enable man to disregard
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the consequences of his Fall. Although it does not
have any real roots, the power of evil is considerable
and it is with difficulty that it can be confronted.519
Basil's basic beiief is that the Fall did not
destroy man entirely. Man did suffer a sort of
alteration, but did not become enslaved to evil,
as the devil did. His reason and perception were
darkened, but man did not reach the point where
every contact with his Creator became impossible:
though his soul was heavily wounded by sin, in its
depth his nature did not cease to be good. This is
why deep down man's heart hates evil and always
.asks for good.320 Consequently, the sinner has the
freedom to refuse sin, and return back to the
first beatitude again uniting himself with God
through God's Gface. Gregory of Nyssa observes, at
this point that as 'the first constitution of man
according to the likeness of God', so after the
Fall and especially after the Incarnation of God
-and Logos the promise of Christianity was none
other than 'the restoration of man to the ancient

beatitude',22]
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PREPARATION FOR SALVATION

After the.Fall, man found himself in confusion
and spiritual darkness, but he was not abandoned
by God's goodness, nor did God stop His loving
care for him, even though man offended his
benefactor, with his indifference towards His
donations. Rather, God invited man to return from
death and to receive life from the Lord Jesus
Christ.222 This invitation was extended over a
long period which was prepatory for man. The
purpose of this preparation was pedagogical and
its primary aim was to change the consequence of
man's Fall so that man might be able to return
freely to his Creator. Thus from the moment that
he lost his communication with and correct
knowledge of God,'man had to be guided by God
with symbols and material forms-.523 The
comprehension of the great mystery of the
Salvation required long and deep process of
preparation. As the eyes which became accustomed
to darkness find it impossible to face the sun
without being blinded, likewise it is essential
for the spiritual eyes of man's soul to be
trained with forms and symbols, in order to face
up to the whole truth of his salvation. Therefore
man had to go through the laws and forms of the
61d Testament, before his transition into the

‘mystery of salvation could be brought a‘bout.324

For this reason, says Basil, God gave the law,
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the prophets, the judges, kings and righteous men,
who announced and prepared the way for the coming
salvation.325 This process of preparation was not
limited to the history of Israel, but also comprised
the history of the whole of humanity. Basil does
not speak directly abéut this but accepts the rise
of Greek philosophy and philosophical education
as preparation for Christianity.326

Although man lost most of the Divine goods
which were originally given to him by God at his
creation, he always remained in a position of
responding to the Divine summons, The lives of
the holy Patriarchs, whom Basil put forward as
examples, are witnesses to this, Furthermore,
the éift of prophecy, which resulted from the
operation of the Holy Spirit, witnesses to the
fact that man was able to accept the Divine Grace.
In general Basil attributes all the amazing events
of Israel's history to the operations of the Holy
Spirit and sees them as confirming man's ability
to obtain a certain connection with the Grace of
the Holy Spirit and that the Fall did not destroy
man irreparably.327 Man suffered alterations on
account of the Fall, but he was not made evil so
- as to lose all responsibility and reasonableness.
In short the Fall did not create a second nature
for man, but remained a negative and unnatural
factor in the human being,

God therefore never showed contempt towards

man, but always tried to pedagogize and save him
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from sin., This is the reason why, not only the
granting of goods but also their deduction, and not
only the benefactions, but also the punishments are
to be regarded as the measures of_God's love and
providence for man, which aim at man's salvation
from sin.328

But man, insisted on staying in sin, and as
time passed on his sin took on enormous dimensions,
so that it was harder for him to be freed from it,
This meant that man needed more substantial needs
than he did initially, Being a prisonef of the
devil, through sin and death, man was in need of
good and a powerful Redeemer should be one who
would be free from sin, and as such would be able
to make expiation for all, to throw down the
curtain of separation between God and men created
by sin and to restore the relations between them.
Basil observes that no man.could release himself
because all were prisoners and the redeemer ought
to be superior to the prisoner, In front of God
no mén had the authority to ask for forgiveness
because all men were of the same guilt of their
sins. This meant that the Incarnation of God, the
Logos, was absolutely indispensible, for in this
way the Redeemer could be both heavenly and earthly,
Divine and human. As Géd he would be able to
redeem man and as man he would not crush or force
man in a way that the latter's independence
would be abolished.350

Thus, when the fullness of time came (Galatians #,4)
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and sin reached its peak, God, in His great love for
man, did not abandon him for his offences and his
indifference to his donations and his love. God
himself céme to help the fallen man by delivering
His only child to death for Bhe salvation of the
whole of humanity.331

The Incarnation of God was necessary so that
the theanthropic union would be able to neutralize
death which had nestled inside the human nature.
Basil says that, as poison is neutralized with
antidote drugs, and by'the same logic the darknesé
inside a house is dissolved by the light, likewise
death, which holds the sovereignty over human nature
was dissolved by the presence of God. It was
necessary for God to regain the human nature with
His Incarnation, because through human sin it had
been altered and was sick and foreign to God, and
has lost its place in Paradise, and this because
it was this human nature and no other that
required it to be sanctified, strengthened and
ascend to the heavens.352

The Incarnation.occurred without any external
pressurey or plan, or any other compulsion, but
without the absolute freedom, and consent of God
the Logos. The singular motive of the Incarnation
was not some kind of necessity, but only the great
love of God for.man.f This immeasurable love made
the Logos willingly undetake to offer the great
sacrifice., Since it was impossible for any kinq
of offer to be made with compulsion, and it was

free will which gave it its greatest value,233
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THE REDEEMER

The salvation of man required a theanthropic
Redeemer, both a perfect God and a perfect man,
and so Jesus came into the world, Basil insists
on emphasizing this point concerning the Divine,
but also the human nature of Jesus.

Basil says to the followers of Arius that
*God, of whom the 0ld Testament spoke, came down
to earth having first received human flesh, In
01d Testament times His presence created terror
in men, but now He appears gently as a man joined
with human nature'.354 This incarnate God is the
Son and Logos ofFGod, the second person of the
Holy Trinity, who nbt out of necessity, but out
of goodness and compassion for His creation;
undertook to work out the salvation of humanity
according to the common will of Him and His.
Father.355

Furthermore, Basil particularly emphasizes
the human nature of Jesus in opposing Docetism
and Apollinarism, He says that Jesus assumed
the entire man, without sin, and not just one
part of him, To those who diépute the reality
of this human nature of Jesus and regard it as
imaginary, Basil presents the story of the birth
and life of Jesus Christ as described by the Holy
Gospel.356 Furthermore his argument runs as follows:
VTt is the property of the flesh to undergo

division, pain, hunger, thirst and to be overcome
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by sleep, and the property of the soul using a
body to feel grief, heaviness, anxiety and
such-like, Of these some are natural and necessary
to every living creation, others come of an evil
will, and'are superimposed because of life lacking
the proper discipline and training in virtue.
Hence it is evident that the Lord assumed the
natural affections to establish His real
Incarnation, and that He réjected as unworthy
of His unsullied Godhead all the affections
derived from evil, which destroy the purity of
our life., It is on this account that He is said
. to have been made in the likeness of flesh of sin,
not as these men hold, in likeness of flesh, but
of flesh of sin., It follows that He took our
flesh with its natural affections but did not
sin.357 If the human nature of the Lord was not as
real as that of Adam, or if the Lord had received
a heavenly body, then man would not have had any
advantage from His act of salvation. 'If death
had captured another body than the human one which
the Lord assumed, the passion of the God-bearing
flesh would be of no profit for man'.338

This idea concerning the assumption and
salvation of the true and cémplete human nature
is expounded by Gregory of Nyssa in terms of the
lost sheep of the evangelical parable (Luke 15,4;
Matthew 18,12). Gregory identifies the lost sheep
with the whole of the human racen which by reason

of sin was separated from the Angelic world, that is,
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from the rest of the sheep in the rational flock.
Hence because of sin the 'holy flock of a hundred
rational was dissolved', But the great philanthropy
of God did not allow man to remain in this unnatural
condition. Thus 'He who tends all rational creation,
left the flock which was not lost, and went out in
search of the lost sheep, which he found in our
own nature, assumed by Him by reason of His
philanthropy';BB? In this way He restored the lost
sheep to its first beatitude and again He completed
the sacred flock as He restored the number of its
creation.34o Therefore St. Gregory sees Jesus as a
great Shepherd who by himself regained the lost
sheep, not as an alien to the sheep's nature, but
as one with it, who speaks with the same voice as
the sheep'. God does not save man from afar, but
from within human nature by 'His emptying' of
Himself and gpeaking with avhuman voice which is
understood by the human sheep. Finally St.
Gregory of Nyssa identifies Jesus simultaneously~
as sheep and shepherd, because of wha;/He assumed
and who He is that undertook the act of assumption.34
As regards the union of the two natures of
Christ, Basil believes that the Divine nature was
neither alterednor changed. God is always unaltered.
As the sun throws its sunbeams everywhere, without
being infected or soiled, but rather dries up muddy
spaces, in the same way after the incarnation, the
Divine nature of Jesus remained unsoiled, raised

342

and sanctified the human naturee. In his attempt
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to explain the conjunction of two natures, he uses
the picture of the fire and the iron which was
burnt by it. As the fire does not diminish when
it is imparted to the piece of iron, in the same
way the Son of God does not suffer any change when
He enters into man's flesh, Again as fire warms and
gives brightness to cold iron without changing, so
the Divine nature of Jesus perfected the human nature,
which‘He assumed without suffering any mutation.545
The result of the supernatural union of God and
man in the Person of Jesus Christ implies harmony
rather than confusion., The Ftheanthropic Jesus
neither diminishes either of the natures nor
assimilates them into one, The Divine Incarnation
did not abolish the Divinity but, is to be seen as
a condescension of God towards man.344
Of course the mystery of the Incarnation is
ultimately inconceivable for man, but this does
not mean that it ceases to be real. For this
reason Grggory of Nyssa says that we do not
understané;what way God appears in man(Without
descending from His height, or in what way
divinity is jbined to human nature so that Christ
in being fully man remains fully God.345 In the
last analysis Basil stresses that only by becoming
a true man God can save humanity, and as to how
God became flesh or what kind of flesh or if he

is or is not a perfect God, constitutes a

dangerous interrogation which should be avoided.946
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' THE WORK OF THE: SATVATION

Because man's alienation from God has as a
consequence both wan's enslavement to the devil,
and the alteration of his nature, for this reason
the purpose of man's salvation is divided into two
parts. In the first part we get the purification
of man from the obstacles which hinder his contact
with Godj; that is, man's release from.the sovereignty
of sin and the devil. In the second part we get
the treatment and restoration of the ailing, mortal
and miserable nature of man, This is done in
order to enable man once again to become the
receptacle of the Grace of the Holy Spirit and to
proceed towards commuﬁion with God, deification.o !
The first part is characterized as deliverance and
expiation, the second, as salvation and regeneration.548
Both of these parts of man's salvation are clearly
presented in Basil's doctrine like two pictures,

We see Jesus restoring man's freedom from slavery
and death's authority through His sacrifice in the
first picture. Through Sin the Devil had delivered
man to death, so that death had become the
governing principle of human life., This continued
té be the case throughout 0ld Testament times until
the true Shepherd arrived, who sacrificed himself
for the sheep, and took them out of the prison of
Hell.349

In another picture, Jesus Christ is presented

as the Redeemer, who' has to face a powerful adversary,

the devil; who asks for ransom to free man, who in
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turn sighs under the devil's authority. Jesus alone
was free ffom the devil's dominion and authority,,
and Basil argues 'that man needed to be redeemed
by such a Redeemer for he had lost his liberty
and had been conquered by the devil who held him
captive and was not willing to release him unless
he received sufficient ransoﬁ. Furthermore, the
ransom had to be of the same kind, though of a much
higher value, if the devil were to release his
captives willingly. This meant, however, that
none of man's brothers could be the redeemer,
because no man could persuade Satan to release
mankind from his dominion since every man had
fallen under him. Someone superior than man in
nature was needed, was found in the God man,
Jesus Christ.>”0

With this picture, Basil wished to reveal the
tragic situation in which man had fallen and had
to emphasize that it was not only difficult but
impossible for man to release himself from his
slavery.551 Furthermore, Basil wanted without
accepting the Devil's real authority and rights
over mankind and Jesus, to emphasize the power of
the adversary and to oppose the idea of man's
self-sufficiency and self-confidence, which were
dangeroﬁs for his salvation. However, as in
other cases,.Basil presents the Lord as an
'invincible adversary who does not hold any discussion
with the devil for the ransom of his prisoners, but

with a forcible and powerful manner arising from
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His own intrinsic authority, neutralizes him and
liberates the prisoners. This supports the view
that the use of the image of ransom for redemption
does not imply that Basil accepts the so-called
theory of the rights of the Devil.o”2 Basil's
basic argument is this: if man needs to be
redeemed as he has lost his liberty and has been
captured by the devil, who holds him prisoner

and will not release him unless he receives
sufficient ransom which must be of a higher value,
then man can be redeemed only by a God-man,

Origen, and especially Gregory of Nyssa, had
alot to say about this theory, and about the notion
that Satan was deceived because he estimated Christ
as a man similar to ourselves, whereas in fact he
was God who could not be held by death and as such
could catch the devil like a fish on a hook, Basil
is more careful, when he uses this imaginary story.
He is not happy with the notion of God deceiving
the devil, Thus when he refers to this particular
theory he maintains that it was not Christ who
deceived the devil, but rather the artifice which
Satan had planned and used magainst man, turned
against himself, In fact Basil states that by
the snares.which the devil set forth for the ILord,
was himself taken, and died by death although he
éxpected to crucify and destroy the Lord. Thus,
although he does not seem prepared to reject fhe
traditional imagery of a ransom paid for man's

salvation, Basil is clearly not pleased with this
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idea, and so he tries to reﬁert the attention of

his audience towards the supreme value of Him who
was offered as ransom, and to the notion that

Chrisf offered Himself as the perfect sacrifice

to God and achieved reconciliation by his whole
earthly dispensation., The thought which has
particular meaning and significance fpr Basil,

is that the exchange of man's salvation is "the

holy and invaluable blood of the Lord Jesus

Christ, which he poured in our favour"., This
appears vhen Basil presents the Lord offering
Himself 'as expiation to God' as a means for
eliminating sin which is the reason for man's
removal from God, and not for expiating an

irritable God with the blood of His child,

The latter view is not only unacceptable to

Basil, but is also considered as blasphemous,
because in whichever situation man may be, God

never becomes angry, and never ceases to love man.555
The sacrifice of the cross does not add anything to
or take away anything from God's love for the world.
So the reconciliation between God and man must
never ‘be regarded as a reconciliation between two
enemies, God never ceases to be a friend even to
his enemies for his love remains unfailing towards
them, God(becomes an enemf or(uses punitive power’
only from the point of view and perception of those
who negatively react to God's love. For this reason

it is man and not God who is transformed through

the cross from being God's enemy to God's friend,
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It is in the above sense that Basil sees Jesus'
expiation as being necessary for reuniting men

with God,>2?

Basil presents the second part of man's salvation,
that is, the treatment of his ailing nature by
employing different imagery. He compares human
nature to a cracked receptacle, which stands in
need of being remolded so that it can be reused,
Furthermore he likens this nature to a leaning
wall, As long as the wall is standing it is strong,
but when it suffers cracks, then it needs to be
completely demolished and to be rebuilt from the
beginning, because in its construction it is no
longer a singular body, but consists of composed
materials. Similarly man's nature, being decomposed
through its leaning towards sin, must be dissolved
and be remade from the beginning by the Creator.
Indeed Basil argues that man's nature must be
remade in such a way, that it can be secure from
any fall in the future.556 It is the decomposition
of the human nature, then, which creates the need

for its remaking,.
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SALVATION

Basil does not link the werk of salvation to
one definite fact from the life of Jesus on earth,
All the events of Jesus's earthly life, from His
birth to His ascension, are regarded as necessary
for man's salvation. Human nature must be
reconstructed so that it can acquire its first
beauty and achieve its ascent to heaven. For this
reason the work of salvation begins with the
Incarnation of the Logos. The holy body of the
Virgin Mary, which was selected because of its
purity, is the workshop where the Holy Spirit
together with the power of God and the free consent
of the Virgin, created the great mystery of the
unity of the Divine and human nature&357 With the
mystery of the Divine Incarnation, all that is
good in the Divine nature was transferred to the
human nature. Now men are incorporated into one
body, where the immacﬁlate blood of the Lord Jesus
Christ circulates and the Spirit of God reigns.358
-Filled with admiration for this voluntary and
without for09559 economy of man's salvation, Basil
states that 'nothing can describe so clearly and
powerfully the power of God the Logos, as His
Incarnation which took place for the salvation
of the fallen spiritual and ailing body of the
human race'.36q This Incarnation shows clearly
3671

the size of God's love and His omnipotence,

because the fact of the Son and Logos's assumption
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of the human nature and becoming like man, without
sin, is an exact sample of His Divine power,
Neither sky, nor earth, nor endless oceans, nor
all creations that live in the sea and on earth,
nor all the plants and the stars and the air and
the great decoration of the universe, can show so
clearly the size and superiority of the Divine
power, as the fact that the uncontainable God
could, by using human nature and without His
Divinity suffering anything, be contained in a
body and through it fight and win over sin.362

Jesus Christ is not oniy the Redeemer and the
Saﬁiour of man, but also his Teacher. Throughout
His earthly life, He was the model teacher who
with His example of life and teaching gave to
men the rule of life which they must follow in
order to receive from Him eternal life. This
aspect of Christ's work also belongs to the second
part of man's salvation.363

Because sin had had death aé a consequence, it
had to be eliminated, and death had to be abolished.
For this reason the great mystery of Salvation began
with the Incarnation of God the Logos, and continued
with the Crucifixion, The Cross became the place
and' the weapon where the great final battle took
place, VWith their sins men raised the Cross, but
they were not crucified on.it, as it should have
been the case; rather they crucified Him who assumed

our weaknesses and upheld our infirmities and for us

was wounded in order that we may be led to a glorious
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564 The theanthropic Redeemer, not only had

life.
had a pure and sinless nature from birth, but
thfbughout his life, guile was never found in his
nature. There was absolutely no reason for him to
be sentenced to death.565 Even so he chased away
sin and He, for the sake of man, accepted to

carsy the consequences, and to bear the sins of
mankind and death by being raised on the Cross.

The all-holy blood, which ran down from the Cross,
was for man the ransom paid for his salvation, and
the medicine and source for his new life., It is
this holy blood that constitutes the greatest proof
for the value that God gives to man., On the Cross
Jesus broke the homicidal powers opposed to God by
offering himself at the same time as sacrifice and

366 In this
5 67 WhO 3

as an offering to God for man's sins.
way Jesus became the high priest of man
with his blood threw down the barrier separating
man from God, and made one those whe were on
earth with those who were in heaven.568 Therefore,
in the cry 'It is finished' of the crucified '
Jesus, Basil sees the cry of victory, which sealed
the end of sin and the power of the devil, together
with the triumph against death, which_at once
followed., With the economy of the Cross Jesus
renovated the whole of humanity.569
With the Cross, and on the Cross, the decisive
battle was fought and with the light bearing

Resurrection the victory was confirmed and the

power of the enemy was abolished. With his three-day
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370

stay in Hell Jesus freed all the prisoners.
Now man is no longer afraid of death like a lion,
but treads on death like a dead skin.571 With
Christ's Resurrection the rights of death over

- man were abolished and man's resurrection and
immortality were secured; thus the gifts that

God wanted to give man from the beginning and which
man refused with the bad use of his freedom were
finally bestowed.572 Therefore Basil says that
Christ was born from a woman so as to create from
the beginning all the progenies. He was willingly
crucified to set free those who were not crucified
willingly., He died willingly in order to resuscitate
thoée who died unwillingly. Death swallowed the
Lord without realising the consequences of what he
was doing, but death realized its mistake at the
moment it received Him, It swallowed 1life and was
cénquered by life. Death swallowed one man after
another,375 and for this one man it lost many. The
victory therefore which was incurred by the Cross,
and the Resurrection, completed the task of the
Sa&iour who opened the way for man's return to real
life., St. Basil's brother, St. Gregory of Nyssa,
regards this great victory as the progf of the
wisdom, goodness and Jjustice of God.374 Christ,

by freely uniting the created with the uncreated,
woﬁ over death, a victory that is not an obligatory
fact for existence, but‘a possibility gained with
freedom and love, This victory was realized above

~all with Christ's Resurrection, for without it no
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Salvation would have been achieved, since death
is the supreme problem of creation. As is étated
by Paul, "if Christ had not risen, then our
preaching would be in vain, and your faith would
also be in vain" (A' Cor., 15,12). Christ is the
Saviour of the world, not so much because He was
sacrificed on the Cross and in this way blottgd
out the sins of the world, but because 'He was
risen from the dead, trampling death byAdeath'.375
For all these reasons the voices of the victorious
which present the final crush of the enemy are _
innumerable, because for us no fight or strife
remained in the heavens. No one was left to
oppose and divert us from the beatific life,
but from now on, we must without sorrow receive
this inheritance and continue to enjoy the wood
of life, from which we were hindered from eating
in the beginning by the.enemy's plot.576

The great mystery of man's salvation culminates
in Christ's Ascension. The worthless man who
immediately after his fall heard God saying to
him: 'From dust thou art and ﬁnto dust shalt
thou I'e’curn'B’?‘7 who appeared unworthy of God's
gifts, who became the Devil's plaything and was
reduced to being worse than the'unreasonable
beast, is now, on account of the Lord's Ascension,
sitting on tﬁe right hand of God. This is because
to sit on the right hand of God does not only imply
Jesus's own victory and authority, but the

participation of His human nature in the inexpressible
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glory of the Godhead.578 In this way human nature
was not only released from sin and sanctified, but
also was strengthened and was ascended to the right
hand of God.579

Final confirmation of the victory of the
theanthropic Jesus and the great love of God for
man ié seen in the descent of the Holy Ghost %o

380 Though the Lord's deeds were integrated

man.
in His Ascension, they did not end there, but
continued with the descent and permanent stay

of the Holy Ghost in the Church, The resuscitated
Lord with His symbolical deed of 'blowing into the
faces of His disciples the Holy Ghost' declared
that man, reacquired the Grace of the Holy Ghost,
which he had lost in Paradise on account of his
fall.581 From the day of the Pentecost, this

Grace of the Holy Ghost is offered as a peréonal
Grace to every man, For this reason Saint John
the Chrysostom greets Pentecost as 'the end and
“the uttermost point of the goods' which God gave
to man, and, furthermore, characterizes it as

'the metropolis of the holidays' and the fruit

of the Lord's promise.382

All these, the Incarnation, the earthly Life,
the holy Passion, the Cross, the Resurrection, and
the‘Lord's Ascension, constitute God's economy for
man, They are also simultaneously seen as man's
recreation and recall, In this way the Lord
restores man to his first beauty of the 'uat’elnbvg’

and God with the Grace of the Holy Ghost recalls man
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back to communion with Himself, deification and
participation in the goods of the kingdom. God,
not being content only with recalling us to the
glorious life, presents to us His Divine Grace
and furthermore, prepares for us the place for
eternal rest, which surpasses every human thought
regarding the happiness that it incurs.583
This view of Basil, expressing the view of the
eastern Orthodox tradition, has as a base man's
course from creation according to the image of
GodFto deification and stands in contrast to
western thought, which sees man under the prism
of his Fall and his Jjustification by the Grace of
God, Generally speaking the West, both Roman
Catholic and Protestant, saw man's problem as a
moral one and made the Cross of Christ the key to
its éblution. Orthodoxy chose to emphasize the
Resurrection as the key to man's selvation
because it saw the problem primarily as an
ontological one, i.e. as the problem of existence

(not of goodness) and dea‘ch.BSLL
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Of course man with the reformation and renovation

of his human nature, does not mean that he will
establish himself to the first beginning by some
magical waye. Parallel with the movements.of Gad
are demanded the movements &f man, Salvation is
offered to man by the Grace of God and the free
acceptance of the Grace by man., For this reason
Saint Gregory of Nyssa says to those who will

accept the Grace of God with the sacrament of
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Baptism, 'Love the donations and the crowns, that
God prepared for the athletes of Jjustice. You
the guileless, desire the baptism, take the talent
285

and add to it work',
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THE FINAL DESTINATION OF MAN

Basil does not stop at the reintegration of
the human personality on earth., Christ did not
come only to save man, but also to restore man's
communication with God which was lost in Paradise.
Christ came to unite man with God, to deify man.
tJesus was not satisfied only with giving us life
while we were dead from sin, but also with giving
us the dignity of deification which man's mind
finds difficult to comprehend in its full value.586
For this reason man's only pursuit is the conquest
of the truthful ‘'good', the Kingdom of God, and
nothing more superior than this 'good' can
possibly exist, sinceinone of the worldly goods
can be compared with it.587

This possibility for man to obtain his
deification,'is not just Basil's subjective desire,
but is a truth essentially belonging to Christian
teaching and also constituting an inner longing of
the human soul. This is what the Lord asks from
man, when He invites him to become perfect and

388 jnd it is this fact, of the

holy as Himself,
desire of the first man and thé first woman for
deification, which the Devil succeeded in exploiting
with the promise to man, that he will be equal with
God389 with the disastrous résult of man's fall,

And all this, because with the bad use of his

freedom man obtained, instead of the likeness of

God, his alienation from God's Grace,
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In fact, man abused God's honour and diétorted the
desire of his deification, even though he never
lost his desire. This desire appears not only in
the chosen people of Israel, but alsé among the
gentiles., This desire is characterized as a great
nostalgia of man for infinity, progress, unlimited
knowledge and infinite existence. So the Greeks
asked for perfection and the pfactice of wvirtue
which would take man to the point of being
'similar with God's. Plato believed that man who
attempts to be similar with God, does so with the
help of God.590 This pious desire of the soul
was nothing more than the power of the 'likeness
of God' that man preserved in the depth of his
existence,

God's love for man, found once again a way to
offer man the possibility for his deification,.
The Togos' Incarnation effecting the unity of the
divine and human natures in His Person re-established
things ac;;;ding to their first order. Saint
Gregory of Nyssa observes that with the Incarnation
of the Son and Logos of God, man is restored to
Divine adoption, and is deified;591 Therefore the
deliverance and the renewal that Jesus presented to
man, is the development of man's desire for
deification, This deification is the highes?t
gift (grace) that man can obtain, According to
Saint Gregory the theologian, deification is

'the highest philosophy and the last station'.392
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WHAT IS DEIFICATION?

Deification does not mean man's change into
God., It is not a change that alters the human
nature into the Divine essence., With deification
man rather becomes a participant of the Divine

1393

life and receives 'Divine dignity as far as
this is possible fo his ﬁuman nature, It is
impossible for man to be similar to God in every
way, because his human nature does not possess
such possibilities. It is not possible for man
to imitate either the nature or wisdom, or even
the power of God. It is equally impossible for the
human nature to imitate God's virtue and holiness.
Man can only imitate some of the attributes of the
good, and man-loving God, in accordance with the
words of Jesuse. 'Be ye therefore merciful, as
your Father also is merclziful'.394 For this reason
Basil writes that it would be unreasonable for us
to_maintain that the man who obtains deification
becomes, as it were, consubstantial with God.595
Through deification man tries to be assimilated
with God's characteristic sign which is His virtue,
and not to be identified with God's essence., 'Gods
~are men that make themselves perfect with virtue,
and their virtue is supported, strengthenea and
perfected by the Holy Ghost .2 2°
Thus deification, for St. Basil and the holy

Fathers does not have any relation to the teaching

of the Stoics on ‘'apathy', or to the Platonic
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teaching on the liberation of the soul from the
body and its passions, or further with what Plotinus
understandss about the deification and salvation of
man.597 For Basil, man never ceases to be man when
he 1is deif%ed. Rather, man's nature rises up from
sin, bécomes Holy and then receives incorruptibility
and immortality. In this way man obtains the
'likeness of God' without any ontological change.,
Man's deification does not happen in a magical
or mechanical way. Man obtains it gradually by
- his ascending each time to a higher grade in his
spiritual progess. The deification is a moral deed
that is inter%}ed with the help of the Divine Grace,
that is the fruit of the sanctifying grace of the
Holy Ghost., The Holy Ghost helps, supports and
étrengthens every member of the church in order
that they may succeed in achieveing this end.598
The Holy Ghost, who seals man at the time of
his baptism with its continuous sanctifying grace,
gives form and transfigurement to man., He makes
man 'spiritual', i.e. similar to the Logos's image,
and raises man towards his Divine model. The Holy
Ghost, as the bearer and donor of grace, brings
upon man the grace of the Trinity and thus raises
man to the Father, as he guides him to his
blissful end, that is, the comprehension and
the acquisition of unity with the One God.>??
Deification therefore is a grace and a gift which
is offered by God to His logical creation. But a

basic presupposition for the acquisition of this
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gift is man's co-operation with God's grace.

Basil states that man is God's creation who
received the order 'to be Goquoo Yet, this order
is not compulsory because, as a free creature, man
can accept or refuse it, To ensure the success of
the co-operation between divinity and humanity,
God gave man all the necessary presuppositionse.

On his part, man is always for co-operation
between the Godly and human factors. Men is
suspended between the full realization of his
existence in God and his return to nothing from
which he was originally made, between his
'evacuation' and his 'completion'.4oq

It is impossible to describe the.condition of
the deified man which is found outside the realms
of human rationalization. For this reason Basil
only offers a sketch of it and says that it is an
eternal repose of the justice which is given to

man, pending on God's grace and ldve.402
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CONCLUSION

As a result of this study we have reached the
following conclusions:

For Basil, God is the only real, beloved and
perfect good which movés by itself and with its
own actions meets man, Indeed it is as a result
of God's goodness that the creation of the
spiritual and material world has occurred.

The spiritual or invisible world comprises
the heavenly powers, the Angels, which Basil
distinguishes as good ones and wicked ones. On
the whole the Angelic powers are independent
and find themselves in a balanced condition
between virtue and evil. They ask for and obtain
the assistance of the Holy Ghost, who, strengthening
their personal persistence towards the good, stabilizes
their position and prevents them from falling away
from the service of the actual good.

t was after the creation of the invisible
world of the spiritual forces that God created the
visible and perceptible world of material things.
Basil is particularly keen to stress from the very
start of his teaching that the creation of the
material world results in the free-will, goodness
and love of God. The goodness of God as the real
cause‘of creation is also the reason why the entire
act of the breation is wonderful, not only as a
whole, but also in every small detail.

This principle particularly applies to man who
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is seen by Basil as a microcosm, because he comprises
in himself the whole of creation, both spiritual and
material, since he is constituted of soul and body.
The body carries and expresses the soul; the soul
gives life and governs the body and generally
regulates the conduct of man. These two elements,
then, united together make up the complete man, who
is fully e%}pped for the conquest of the good, i.e.
the ﬁltimate purpose of his creation,

The most important point in St. Basil's doctrine
of man is connected with the notion of 'God's image
and likeness",

Man was created by God according to His image
and likeness in order to be able to realize the
purpose of his creation and to respond to his
natural inclinations which were sown in him to guide
him to love and virtue and detract him from sin.
This being in the image and likeness of God does
not constitute the same perfection which is found
in God's Logos. Man's destination is to move from
the %ot'eindve ' to the 'wna8’dpolworv ', which
signifies his completion. This completion can only
be achiéved with man's own free will and choice.
However, the development towards ned ' dpofworv' 1s
based upon the co-operation between God's Grace and
man's freedom. It is by exercising his free will
and by beihg aided by God's Grace thét man achieves
what God had ordered him to achieve, namely, to
reach divinity through his conquest of what is

gobd, his removal from evil, and his practice of



virtue. Man, as God designed him, is the man who
strives to replace sin with virtue, by claiming the
Grace of the Holy Ghost., This Grace renders fruit
to man's virtues and completes the sanctification
and integrates all good deeds into a perfect unity.
This unity between God's Grace and man's wisﬁes
presupposes cooperation and agreement between the
Divine and human natures so that Grace is no
imposition upon human freedom and human freedom is
no imposition upon Divine Grace.

Evil is seen, by Basil, as something unnatural,
lying outside the realm of creation and having no
tface in God. In the last analysis evil is the
privation of what is good, that which corroses and
changes what is Goode. Since all Good derives from
God himself evil is nothing else than alienation
from God. And this alienation according to Basil
occurs through the wickedness which establishes its
abode within man. By misusing his freedom, man
exchanges what is good for what is evil., And it is
fhis freedom to choose, which creates 'wickedness'
and sin,

For Basil it is primarily this departure from
what is 'good' that is singularly evil., TIllness,
natural calamities, physical destructions, death,
etc., which are normally considered as evil,
according to Basil,:only appear to be evil. Thig
is because there lies within them the power of
good, inasmuch as the real purpose of their
occurance is to remove man from evil and sin and

guide him to his salvation.

-1%0-
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Furthermore it‘was freely and with full
knowledge of the consegquences that the devil
regolved to turn against God and choose 'wickedness'
and thus become the creator of evil, The same
Devil, assisted by his army of fallen Angels,uses
tricks to seduce man's freedom and detach him
from God and subject him to eternal death.
However, the Death and Resurrection of Christ is
God's greatest weapon against the dewvlil and the
final blow and effaciﬁg of the devil's powers will
be at the glorious coming of the Lord, when the
evil spirits will be driven away and return to
their place of'abyss.

Man was created good and stranger to every
evil, but not morally perfect. All that he hed
to do withvthe correct use of his free will and
the assistance of the Divine Grace with avoiding
sin and practicing virtue and perfecting himself
towards good. Man, however, did the exact opposite,
misusing his freedom and turnihg to the opposite
direction. For Basil the fall of man is the
result of his own inconsiderateness and |
thoughtlessness. It was, he says, his own
intention which caused his death.

As regards the meaning of sin in St. Basil's
mind, it could be generally defined as man's
voluntary and progressi#e departure from communion
with God. Thus the cause of man's fall is neither
God nor the devil, but man himself.

The first man's fall was followed by a series
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‘of misfortunes. Man substitﬁted God with himself
in the centre of his life and in so doing he broke
the order of creation. The resulting sin caused
man the loss of all that is good, éstrangement
from God and confusion with regard to the laws

of nature, so that his life was no longer anchored
in God but moved towards death. Howevery Basil
does not see death as a divine punishment but
rather as a divine beneficence inasmuch as through
death God intends to remove man from his sinful
existence. This means that even in death man does
not remain eternally divorced from the source of
life, which is God his Creator.

God is Good and there is no evil in him, and so
from his goodness only goodness and love can spring.
Evil and punishment are the results of man's
alienation from Divine life and not an imposed
punishment from God.

- According to Basil, God allows natural evil to
exist so that man can become fully aware of spiritual
evil and endeavour to remove it from his life.

After the Fall man found himself in confusion
and spiﬁpual darkness; having offended God by his
indifference and misuse of the gift which God had
given him, Nevertheless, man was.not abandoned
by God's goodness nor did God cease to love him,

On the contrary, God invited man to return from
death and to receive life through his providence
and supremely through his Son, the Lord Jesus Christ,

who came into the world to fulfil precisely this
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purpose. It was God who came to help fallen man to
return to his original perfection by delivering His
only Son to death, for the salvation of the whole
of humanitye.

van needed a Theanthropic redeemer, a perfect
God and man., Therefore the Theanthropic Christ
is brought into the world and with His Incarnation
is able to neutralize death which nestled within
human nature. This Incarnation was not caused by
any external pressure or design, but occurred out'
of the absolute freedom and consent of God's Logos.
The only motive for its occurance is the great love
of God for man.

Man's salvation is divided into two parts. In
the first part we find the removal of the obstacles
which hinder man's contact with God, namely, the
destruction of the sovereignty of sin, death and
the devil. In the second part we find the
treatment and restoration of the ailing and
miseréble nature of man., So that it will become
once again a receptacle for the Grace of the Holy
Spirit and to proceed towards Divinity. The
Incarnation of God's Son, His earthly Life, the
Passion, the Cross, the Resurrection and His
glorious Ascension, constitute God's berfect
economy for man's salvation.

In this way the Lord restores man to the first
beauty of the ' nat’sindva ', and with the Grace of the
Holy chost recalls man back to ebmmunion with God.

This is the grace to deification, i.e. participation
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in the goodness of the Kingdom of God.

Man's deification through Christ's economy
which involves the reformation and renovation of
his human nature, does not mean,.however, that
he is immediately reestablished in the condition
in which he was found in the beginning in some
magical way. Through Baptism man is helped by
the Holy Ghost to become spiritually assimilated
to the Logos. Salvation is offered to man as an
act of the Grace of God and what is necessary for
him is his free acceptance of this Grace.

Man's only pursuit in salvation is the conquest
of real goodness, the Kingdom of God and his
Deification. With Deification man does not change
into the Divine essence, but tries to be like God,
that is, to achieve virtue., Man remains man, but
with Deification his nature rises, becomes holy,
persecutes the ruin of sin .and then achieves
incorruptibility and immortality. Man in this
way obtains the 'likeness of God' without any
ontological change, and this is achieved through

the Grace and love of God for man,
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— — - t—— ——— ——————

OEV.e.. TH pon} TOD ferfipatog wbvn... " ALSO 4,32

v ?Ey &ox§ émoinoev & 6ebc, f ponapla @boic # Ggebo-

voc &yaBbtng, 16 dyamntdv mEoL Tolg Abyov petelhn -
9boL, T6 mohumbBnTov uédAhog, N doxhH TdV dvtwv, 1
nnyh THic Zwfic, 16 voepdv oig, N danpbdoitog copla...”

. o B o .
Alsog the Greek‘philosqphers share’ the same opinion,

the;material‘wéflq is the result of God's goodness.
Plato's Timaios, 29F and PLOTINUS Ewweads, E' 5-9,
22, BASIL: ‘EEafjpepog H’, 7, MEIM 4,330 " o0bév

nepLtTdTEPOV THg Xpelac oBte phv EMeTndvy Tivi 1dv

dvayualwy & 0ebg Hudv Entioe. "

33, BASIL: "Ot, odx £otiv oaltiroc tdv_momdv_4 ©ebg,

5, METT 7,100 " ’Avoipel tolvuv 16 nomdv 6 0egbc, ov-
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x{ & 16 nombdv éu tob Geob. "

34, BASIL: ‘Efafjuepog I'“y IO, NETT 4,140 " ‘O 7ol-
vuv €vapyd tdv onomdv tdv yirvopévwv mpobépevoc, T

noath pépoc yuvdueva de cvumAnowtiud Tol TéNovg Tole

Texviuolc &ovtol Abdyoirc &nelBdv dnedéEfato. "

35, BASIL: ‘Efofuepoc Z”, 5 NETN 4,286"" O0dév & -

—— . — —— s ———

npovéntov, oVdév Huernuévov mapk Gcol® mhvrta onomed-
ev & duoluntog d9borpdc. MdoL mhpeotiv éumoplfwv -

n&otyw Thv owtnelav. " Elg tév_320v _YaAubv, 3, TIEIT

5,170 " ‘Opdc t6v ©cTov dpborpdv, dg odbév TEV pimpo-

thtwv ThAv &nirononhv adrtol drapedyer;"

%26. BASIL: Iepf to¥ aylov Mvedpatog, 7, NEIM 10,296

_—— e e e

" ALd 8f nol el adtdv énéorpantor T obunavro, doyé-
I'4d ’ » 7 ; I 4 4 b4 I 4 ~
o tivl w86y nal &pphitw otooyfi mpbe TéV apxnybv Tfic

Zwhc ol xoonydv amoBfrémovta..."

37, BASIL: 'Ev Auvpd mnal odypd, 5, NETO 7,142

28, BASIL: “Opov wat’ émitopfv, 92, TNETM 9,I22 "“0-

~ s
TL Tdv Vmopyxbviwv Enactov, b Ny adtd nab’ Eavtd na -

20

ndv, o0d’&v fiv utlopa Beol* "

39, BASIL: “Opo. wat’ émitopfv, 84, NEMM 9,II4

" Pofto T6 @pdvnua mhAar dc alpeTindv uateyvdodn® nal

v&p Br&oonudv Eoti ual doeBéc, mal mpbe apaptlov £d6-

AvoBov ThHv duvYAv &mepydletal.

40, BASIL: Elc 1év 480ov Yorpbdv, 8, NEIM 5,348 " Tdv

Lév odv &vBpwnov &nolnoev &nd tHc YAc... 'Eveopdonoe
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vép elc 16 mpbownov® ToutéoTL, polpdv Tiva tThHe L&(-

t r'd

’ [ 4 o~ 4 (/4 ~
ac xbortoc E&vamébeto T® &v@pwn@, Lvoe T onoty gny -

yivhon 6 Sporov. "

41, BASIL: BElg tbv_3%20v_¥Yohudv, 6, NETT 5,182 " 'E-
neLdf obvBetoc & &vBpwnoc Eu te tolU ynlvouv mAdounatoc,

wal &n THe &voumodone ovuyfic ©§ oduatit® " “Opor mat’

gnivtopufv, 176, NEIT 9,2I4 " *Enci.dh 6& &n obpotog nal
Vs A )

dvxTic ocvvéoTnuev O &VBPWTOC, s .. "

42, BASIL: Elg 16 "npboexe ceavid", 7, MBI 6,238

? .
" ... GAN’ Ev oceautd, olovel uined Tive drombopy THY

1"

peybinv natbdbpetr tob ntloavtde oe coolav.

4%, BASIL: Kat& Edvoplov B’, I9, IEIT I0,I78 " “Av-

Bpwmor Y&p TEXVN uév Vnepéyxovor v oluelwv Eoywy, &-

poodoror 8& Buwec adtolc nabeothuaotv® "

44, BASIL: ‘Efafipepog ©, 6, MHETT 4,366 " Kaltor oV
pdAhov &E odpavol mal yfic T6v 8ebv Eotiv Emiyvdvar f
nal én thc oluelog ﬁuév notooneviic 16v ye cuvetdc é-
avtdv &Zetdoavta’ Gg onovv & mpopfitng® ’E6ovpactdhon
n yvidolg cov &F éuoﬁ tovtéotiv duavtbv uatapabdv, T

dmepB&Aiov Thc &v ool coplag £EedLdbyxbnv. " Eig 1b
45, FLOROVSKY "geehekslégy ir'the Patristic.dge:
*an' Introduction". ° Stidia Patristica, Berlin 1957, 2 246.




-14%-

voeph nol o06&v deopévn Tiv Papuvvdbviwv, ual obpo, To
oty 606&v Sxnpa mpbg TV Blov mapd 100 ntioavrtoc."

"Elc tbév_280v_¥oAubv, I, NEMM 5,98 " dAN& ounvh pév

poZe tdv texvltnv, ndc ThHc dvxfAc cov THY dlvaptv
npbc 16 olux cuvEONCEV,... T& TAeToTOV SLeotdTo REAM

npbe ulav obpnvoirav nal norvwviav &yerv."

47, BASIL: ’Ev Avpd uoal odypd, 9, IEIT ?7,I58 " Ko~

torelper oe oBpa 16 ogbv yvdpiopa T§ Blw... AAN& nal
odua 16 &v Bfuatg &eovioBév dvaothoetar, wal GuxhH 1
adth f 1§ Bavdty &norherobeloa, méAiv Evounhoer T

obpatr. " Iepl 10U pfh mpoonA®odaL Toic BroTiuoic, 12,

[IETT 7,198 " ...of matéeg nal tedvedteg, ELwv T§ Hak-

n

Aoty néper THe eboewg.

48, BASIL: IHpbc tobg véovg, 7, NETN 7,348 " ‘Evl 6
Aoyw mavtéde Ynepontéov Tod ohpoatog 16 pfi dg &v BopBdpw
Tafg Hoovaic adtod matopwpOxBar péAovti, N Toooltov
dvBeutéov adtob boov, onol M&twv, dnnpeclav gLloco -
olq ntwpévov, gotudta mov Aéywv T@ Nadlw, 6¢ mapaivel
pndeplav xphvat Toﬁ ohpatoc mpbvorav Exerv ele &nibu-
pLdv &epoppuhv. "  PLATO: Tolutela 4ITIA  ROMANS I3,I4

GALATIANS 5,16

49. BASIL: Abyog dountindg B, 3, NETT 8,136 " “Ion

v&o £E &natépwv 1 PBA&BN TH dux§ mpooylvetar, nal Tb

dvundtontov elvar Thv ohpua, 5i’edeElag &moouiprdoav
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elc &rtdémouvg bppdc, nal Stav mhpetde te nal Enhelv-
wévn ual dnfvntog vmb dAyndbvwy cuvExnTal. 00 vép
Syer oxoAfv A ¢uxh &v T toltadTy Toﬁ obhuotoc HoTo-
otéoer mpbe té& &vw BAEmelv EhevBepluc, NG noth n&—
ooy &véyunv mpbde Tthv Thc 4560vng oloBnorv doyxohetToal

nol Emurilvetar ovvtareivovpévn TH nomonafelq Tol ow-

LOTOG. "

50. BASIL: Ipbg_tobc_vEovg, 7, METT 7,344 " 00
8f oUv TP ohpaTL sSovhevtéov, 4TL ph maoo &vaynn, I
A& TR dux T& BEATLOTO nopLotéov, Womep €n deopwtn -

olov, tiic mpbc t& TOU ohpatog m&én novveviag adThHY

52, BASIL: Elcg 18 _"npdoexe ceavt@", 3 NETT 6,222

" ‘Huele pév odbv &opev 1 buxhH mal 6 voﬁg, nabd nat’.
elubvo tob ntloovtoc yevevhueda, Huétepov b€ 16 0l-
wo wal ol 65u° avtod aLOGﬁOELQ.;. MA T{ oopnl mpbdoe-
XE o ..."npboexe ceavtd"”’ Tovtééi, Tﬁ dvx§ ocov. " @Eg
Tdv 3éov Yorpbv, 8 METT 5,190 " 'Enel obv HopdLdv

Lot &npiovpydc, dLé& tolTo nal ouvinoL mévta T& Ep-

yo Hudv.
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n P pdpatov elvar Tév @ebv nloteve, ThHY ceavtol Guxhv
tvvoficog, &netdh nal adth cwpatinole deBoApolc &An-
ntée éotiv. Olte v&p néxpwotar, olite doxnubrioTor,

olite TLvl cwpatind xapontfipr meprelAnmTar, AN *En

~ 3 ~ ’ "
Tdv évepyeldv yvwplZetar pdvov.

" Y01y, Buntdv pév cov 18 oBpa, &B&vatog 6E B Puxh,..”

55. BASIL: ‘Efafjuepog 87, 3, IEIT 4,346 " Mlo 6E

duxh tdv dAdywv, Bv véo adTfiv 16 YopantnolZov Zotlv,

no~

f droyla. " _‘BEafuepog H®, 2, TETT 4,302 Ivo pé-

"

Bnc Sragophv Guxfic nthvoug nal duxfc &vBpdmov.

56. BASIL: Tepl toU_&ylov NMveduazog, 63, NEMM IO,

452 " Kol tfiv pév dylerav 1§ odpati évunbpxerv, thHv

8¢ Zwhv TH duxi cvvunbpxerv. "

57. BASIL: El¢ tbév _6Iov YoApbv, I, NETT 5,380 " °H
duxA. . .topk TolU uTloavrioc adtfiv ol TAHv Ayepoviav

tol odpatog nal Tdv &v adth mobnudtev memioTevpévnv;"
puxfic olitw dpLpdc nal &obpntoc dc & &nb Geol &yyivd-

pevog TfH &nd mbong momlac uenabappévy duxi..."

58. BASIL: Blg 18 "mpboexe_geavid", 6, NEIT 6,234
" yyyfAv EraBec voephv, 61’ fig Ocbv mepLvoelc, THV
gvtwv thv @lolv Aoyiopd nabopfc, coplag dpénn napmdv

#61otov." Elg_thv_d&pxfv_1dv _Naporurdv_", 9, NETH 7,
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200 " ’Eneidbf tv Exouev mop’ éavrotq HOLTAPLOV QU=—
ouudv, 51’ ob T& noA& TBV novnp&v Sromplvopev,e.."
@EQ-EQ!-&&QY-?Q&EQE’ 8, NETM 5,282 " N&oav v&p dhva-
uLy & 0ebc xpnoluwe £dwne T Aoyuui® Womep thv TOD
dyomdv, obtw nal ThHY 1ol proeiv® Tva Abyw edBuvdpe-
voir &yond@uev pév Thv &petfv, prLolipev 8¢ tfiv monlav."

59. BASIL: Elg_tby_29ov ¥ohuby, 5, MEM 5,150 "Ka-

A pév odv mdoa ¢uxh ) &v ovppetplq v oluelwv dv-
vépewv BewpouvpéinnéArhog 6 dAnBivbv, nal EpaocpLdto—
tov, pdvy TP Tév volv nenaboppévy Bewpntbv, 16 TEpl

thv Belav ual ponapiav eboiv. "

60. BASIL: Elc t6_"npboexe ceavtd", 7, MNEIT 6,238

6I1. ~PLATO: dafbpwy, 426AB NbpoiL, 96IE

62. BASIL: Elg thv_&pxhv_18v_TNoporutdy, I5 HETT 7,

412 " Aet tolvuv 1dv volv, Homep TLvék muBepvhTnv, &-
vo nabfpevov Tdv maddv, kal olovel mholov Tfig capnde
gmiB&vTa, nal &umelpwg Tobc Aoyiopodg otov ofomac me-
ovotpépovta, notanatetv pév yevvalwg td nbuato, VpnAdv
5¢ 6Lopbvovta, nal dvonpdbortov Svia Tofg n&Beot, pn-
saude THc &n’odtdv munploag Bomep BAung TLvbg avomlp-
haoBat,..." IBID I7, TETM 7,414 Tpbg tobg véovg, 7

METT 7,350 "...00mep Bnplov The Sppbe,. mpooiine, nol

to0g dn’abTol BopOBovg &yyiLvopévoug T ¢uxi olovel
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péotiyr TP Aoyiopd mabinvovpévoug noipllerv, OAAN&
uf névta yohLvdy Hdoviic dvévtac meoLopdv T6V voﬁv,
Bonep Hvioxov nd duonvlwv {nnwv HBoel gepopévwv

nopacvpbpevov &yeoBar® " Kotk SpyiZopfvwv, 5,NETT

6,176 .

63. BASIL: Elg_tbv_6Iov_Yohpby, I, MEMT 5,380
" “Iva vép uh TH epovhApati THg capudbe N GuyhH Ymo-
tayetoa npde dpyvde uat»X6naq SvepedilntaL, Tva Tt,
ohol, 500ANV moioDpar movnpdv Tabdv THY duxfv, mo-

p& tob utlcavtog adtfv Gcol thHv Ayepoviav Tol ob -

patog nal 1tdv &v adtd nabnpdtwv neniLoteveévnv; "

to, ool yvEor 6tu 16 pév Aoyunbv Eoti mal voepdv

THc ¢uxfic, 16 6& mabnTtimbv Te mal &royov."

4358, 440C.

66. BASIL: Elc 16 "npboexe oeavid", 7, MEIN 6,238

67. BASIL: Elg 16 _"mpboexe ceavty", I, DEMM 6,216

" ALbTep & TAGOOG. .. THAY 2V 1§ Tyepoviud naBapdinta

nphTnv Huiv dret&fato. " IBID 7, NELN 6,240 Eig
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68. BASIL: ’Apguhoxle 'Frionbmy tpwthoavii, émioto-

A 233, I, NEIT I,I48 " Tpelg odv elowv otovel Blwv
natootdbere, nol LodpLbuor tobtoLg at ToD vol Mudv

EvépoyeLaL. "

69. BASIL: Katd SpyiZopévwv, 5, NMEMM 6,176 " "E-

TL v&p mpbc moANL Tdv tTTic dpetiic Eoywv EmiLThHdeLov -
udv THc dvxhAc Td BupoeLdéc, dtav, Hhomep TLc OTPATLO-
tng maph 1@ otpatnyd & Enha 6Epevog, etoluwe énl Th

* mopayyerrdueva the Bonbelac mopéxntor, ual odupayxoc

ﬁ T Noyw natdk THe apaptlag."

70. BASIL: ‘EZafpepog Z°, 5, IETI 4,284 " duoindg
Aéyoc oluelwoirv Hutv 1o uohol ual &\Aotplworv &nbd
v BAaBepdVinodeuvic &yumoatéonaptat.”

’ 2

7I. BASIL: ‘'BEafipepoc ©°, 3, TIETT 4,352 " Elol 6¢
nal map’ Nutv ot &petal naté oboLv, mpbe e W oluetl-
wOLg'%ﬁg dvxfHc oVu &u Sudoonarloac &vBpdnwv, AN’ £&F
adthc The oloewc Evumbpyxet. ‘Qc vép oddelc fudc Ab-
yoc 6u1dhoner TAv vboov proelv, AN’ adtdpatov Exopev
tfv npbc T& Auvmobvrta SiaBorfiv, oltw ual Tﬁ dux{ EoTu
Tive &6{dantoc Eumhrore tod morob." Ele 16v 480v YoAp.

2, HETT 5,326.

72. BASIL: ‘EZafitepog €7, 3, TETT 4,346 " 'Iéidpa-
oL 6& dragbpoirc Emcotov TRV Lhwv HEMPLTAL,ee. Opod
te v&p Eutlobn Enaotov ual ovvennydyetro &owtd thc ob-

cewg 16 t6lwpoa. "™ IBID 3, NETT 4, 352, " 16 ph ypbp -
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poot Sidaxffivar Té oupeépovta, & &dLE&MTY THC @l-

oewg véuw ThHV ToU Avcitelofvtog alpeoitv deZauévoig.”

73. BASTL: “Opou wuth_mhdtog BI, 2,1 MBI 8,186

" .. THY GyamnTinfiv SOvopiv €080¢ TR mpdTY MoTR- -
onevf ovyuatopAnetoov nenthpedu’ nal # &réderZig
odu EEwbBev, AN’ odtbéc &v Tic ToUTO map’ cavtol nal
Ev davtd natopdbot. Tév te Y&p moABV. Eopev &miLBupn-
Tunol quowudc, el ual 8ti périota &XAw &\ho ealveTal
noAdv*® " IDID 3,I METN 8,198 " 006&v vép oVtwe
{5Lov ThHc oboewc Hdv, dc T6 HoLvwveTv SAAAAoLe mal

1"

xohZetv AAAA WY ual &yondv 16 Suboviov.

74, BASIL: “Opot wmat’ €nitopfv, I74,I MEIT 9,2I0
" Kotk oboLv 1§ melpo tol Hdovrtoc nal deelodvtoc wnal
adth B mpoodoufo tol toLolrov €umotet Tf duxf THV me-

pl tobtov 6L&Beciv te nal &miBuplav."

75. BASIL: _”Qpo. noté mhézog B, 2,I MEIM 8,188
" 7{ obv uéAAovg Belov Bowvpaoidtepovy Tlc Evvora

tHc 1ol peol peyohompeneloag yxapieotépa; MHolog mdbog
pvxfic oltw dpipdec mal &obpntog dg & &nd @soﬁ EyyLvbd-

pevog T &nd mbong monlog uenabappévn duvxi..." Elg

76." BASIL: “Opov waté _mhémog B, 2,1 MEIM 8,190
" Qe deopwtfptov THY Zwhv tadtnv Bopuvdpevor, olTw
sSvondBentor foav tale Spualc, Ov & Beltoc mbBog TRV

puxdv fAovato. O ye, 61L& 16 dnopéotwg Exerv tiic Oe-



-150-

wplag Tob Geiov uéAhovg, edyxfiv émorobvro mhon Tf
olovlig Cwf cvunapentelvecsBar thHv Bewplav Tiic TeEP-

nvdtntoc to6U Kuplov. "

77. BASIL: _“Opoi moatd miétog B’, 2,3 NIETT 8,I94.

78. BASIL: Eig tby 480y Yohpby, 8 NMETT 5,346 ""Mé-
yo &vBpwnog, nol tlurov &vhp érefuwv", 16 Tiutov &v
T euouuf nataouev§ Exwv. Tl yép wdv €nl yfic &\ho

not’ elubva 100 utloavrtoc yéyove; ™

79. BASIL: ‘Efafjpepog ©°, 6, IIETT 4,372 " ’Ev tlvi

A ~ ~
név ovv €xetr 16 mat’ elnbdva Geod & &vbpwrnoc nal mic

petohopBéver 100 nab’ dpolwotve.."

80. BASIL: ‘EEafjpepog 67, 6, IIETT 4,372 " “Q tfig
dxoprotlac! Fic petéraBec dpoidtnroc, tabtne od peto-

65Ldwg 1@ edepyET,..." “0TL_oUu_EoTiv_alTiog TdV_no-
uTAuato ToU Aeondtov, piLoel 6& we dpoidpoata Tol Oe-
ob. " Adyog dountindg B’, I, MEM 8,128 (?) 'Ev

AoniZorg, 9, BEN 56,302 " ’Eneidh elée tév &vbpumov
nat’ eludbvo nal duoflwoiv Geol, pf duvébpevoc elg Bedv
toanfvar, elg Thv elndva tod Yeol tfiv £avtod movnpi-

av Euévwoegv "
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" "0ty mpbuerTtatr Hrlv Spolwbfvar ©ed, uatd 16 Svvo-
tév BvBpdmov @loet." :gggﬁggegg_gi, 6, NETT 4,372
Katéd Edvoulov A, 27, METN I0,I24 () 'BEv hanuiZovg

—— — o G e . s —— — T - ——— ————— -y ——

82. BASIL: Kat& Edvopiov A”, I8, NETT 10,98

" BEludv, odu &Puxocg... A& eludv Cdoo, pdAlov &E,
adtoolooa Zwfh, odn &v oxhuatog dporbdrtnti, AN’ Zv
adtfi T ovolq 16 dmapdAontov del draodZovoa." IBID.

10,310 AND 402 " ‘0 olv &oTiv &vtadba pLpntiude A

eludv, tolto &uel guoiuidc 6 Yibg. "  ‘EEafuepog €7,

—— e e e e e s o e e e . i e e s e e e S s = —— ———— —

84, BASIL: Abyoc &ountinbg B’, I, MIEIT 8,I26 " ‘O
&vbBputoc noat’ elnbdva Geob &yéveto mal Spolwoiv, ¥ 6&

dpoptlo 16 uéXhoc thc elubdvoc Hyxocelwoev, elc the é&uno-
Betc &nivBuplac ThHvV PuxhHv nabéinovoo... OVmolv Emoveh-

Bwpev elc Thv EE &pxfic x&oLv, fg 61L& tiic duaptloac HA-

NoTpLdhBnuev, "

85. BASIL: Elg t6v 29ov Yarpdv, 5, NEIT 5,I50 " T&

odv ndAAer pov, & mopd ool EAoBov &u THc mphine mata-

3, METT 7,92 " T6 pév odv oboer mombv £ Audv Hptn-

TOlyee. THY nat’'eludbva 100 ntloavrtog yeyevnuévnv Gu-
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xhv uatoppunalvovta, €niomotelv adtiic T§ médAAelr mé-
pune. " Tepl_tob_dylov Mvebpatog, 23, MEMM 10,338,
"KaBopbévto 8f odv &nd 100 oloyxovg... nal mpbde T6

¢n oboewg ndAioc énavskeévra, nal otov elndve Baoct-
Xunﬁ thv dpxalav popehv 61d nabapdtntoc &dnoddvro,.."
Blg_16_mpbosxe_oeavid", 7, NELM 6,240 " Tiig pév

npbdc Tk Thic capnbeg Vmoricbalvovoa m&On 16 olnelov a-

TOAAVOL HOANOC 0o "

86. BASIL: Elg 16 " mpboexe oeavid! , 6, NMETN 6,234
" "Eneu®’ 6tu mal mat’eludva yevépevog tol ntloavtdg
oe, d0vacal mpbdc THV Tdv &yvEAwv Spotiplav 61’ &yo-

BEN 56,301 " .. TavaxbBev tdv matda Tdv vATLOV oL -

devbpevov, tva elg Geol dpordbTnta &vadpbun® "

87. BASIL: Kat& Edvopfov A°, 27, MELT I0,I24 " Kaf
H név &yabdine 1ol Ocol ual Twrhpoc nMudv 'Incob Xpi-
otol, tobc &vBpdmoucg, - uabboov Eopév ywpntimnol, ...
fﬁ npbc tév Ocbv Tdv Bhwv Sdpordoer mpoohyer, v oig

pnot: " ylveobe téheror uabdg mal & Mathp Vudv & ov-

pbvioc Téreldg EotTLv"t"

" YOpewhev &vBpwrog &v TH mapd Be® dO6EN penevnuéval,
wal elxev &v Gooc odn Anlmiactov, AN’ dAnBiLvdv® Bu-
véuetr Ocol peyohuvbpevog, cooplq Oelq oatbdpuvvdpevoc,

alwviq Zwj nal ToTg dyabolc edpparvdpevos.” Elc 16

- .
'
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89. BASIL: Elgc zbév_48ov Yohpby, 8, MEIT 5,348

"eo 8ANE noToALTOY T6 EmecBol 0§ mal Spololobat TP

HTLOOVTLeas"

90. BASIL: Elg_18v_6Iov_YaApby, 4, MEMM 5,390

" "0ty énbotov MwEv v 1§ npunty CZuyvbde Tl oty
nopk ToU utloavtoc Hudc &ymataouevacbelc, &¢’ ol

TAv oborv Tdv mpaypdtwy dvvatdv Eoti Sromplvesbatl."
Big 16 " mpboexe geavtd ", 2, MEMM 6,218 " ... fva
bnep éuefvoie én oboewc, tolro ﬁufv gn thic tol Ab-
yov Bonbelac mpooyvévntar, mol dnep matopBoltat Tofq
SdAbyore Advemiotdtwe, Tolto TMap’ MDY EmiTeARTal Siu&
Tfic mpoooxfic nal 1Hec ocvveyolc Tﬁv AoyLoudv éniothoe-

we* " “OTL_ovu_€otiv alTiog 1@V momBv 6 Oebg, 5,

npvppévy TOV AoyLoudv mpitnoly omouddlewv xph Thg
nepl 1ol mphypatog mploeig &nopatpéntove moiretobal,
nal tév volv tputdyn Exerv mpooeoindta, duhivdg €-

MaoTov THV Mporntéwv Zvyootatolvra."

9I. BASIL: “01i._odn Eotiv altiog tdv_naniv S Oebdg,

7, NEMM 7,116 " “Otv uoai obd tobg oluétac, odx GTav
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deoulove Exne, elvoug $rorapBéverg, AN’ 8tav énou-
clwg fémg‘&nonknpoﬁVT&g oov T& modfinovrta. Kol Oed
tolvuv od 16 Hvayroonévov oflrov A& t6 E£E apethic

notopBobuevov, "

-——— — e ——— ——— - ———— —

0
92, GRE%?Y OF NYSSA: Abyog Katnyniinbg, 5, PG 45,

24C Tpbg_zolc mevBolvrag, PG 46,5244,

9%. GREGORY OF NYSSA: Elc tobg moiunbéviac, PG 46,

524B.

94, BASIL: Y01y _odn_gotvv_afziog Tlv_mandv_6_Oebg,

7, NETT 7,II0 " Tpoalpesig 6 t@v €@’ Hutv fHotntal.

76 6& &¢’ THulv Eotu 16 adteEoborov.”

97. BASIL: Oty odw_&otiy_&izvog @y waxdv 9 €edq,

5, NMETT 7,I02 " ... pf sataonevhy Tivd movnphv olndd-
pev etvar 100 gapad ( oftw vép &nl Tév nataonevioavta
sSuuaLdtepov i altla peteveybhoetat ), AN’ drav duod-

ong " Zuebn ", vder 8tL mpbdc TL xpfioLpov Exactog M-

udv TeTolinTal o

98, BASIL: IBID 5, NETT 7,104 ™ Aivbémep &nerdh € -
et ovvtpiBivatr adtdv, 6 ppbvipoc nal copdbc TV du -
x®v oluovduog diynfoato adtdv mepLPavi yevéoBal nal

ndolv &E&mouctov, Tva &Ahorg yolv weéhipuoc &iL& Tob
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n&Bove vévntai, &neivdh adtdc Und thHe &yov momloc &-

vliatoc Av."

388 " OVte ¢vxhH BuxH Tépvetar, 8An &L’ Bhov 16 a-

popTtwAdv epbdunpa mentnuévn, nal ovynatepYoZopévn T

NETI 7,408 " TC 6& &otlv 1 nuBépvnorg, H méviwg €-
nLoThen Odvxic mepl THv %otaTov pboLv Thv &vBpuwnivev

’, - [/4 9 2 ~ ‘ .4 "
TPAYLATWY, OTMWC aLTNV diamepalolobal TPooTUEL;

100, BASIL: Eic 16 " npboexe ceowvtd ", I, TIEMM 6,

216 " ... t6 mielotov thc cnaptlag &v TH Oppf mAn-

1

o~ ~ ’ 1" 2 . A ’ -~
poltat TH noth mobBeoitv, ..." AvdTr av pév Tob
ohuatoc mpbEerg Vnd MOAADYV bdrambnTovtar, O OE natd
npbbeoLv Guopthvwv, TF TEYEL TOV VONMLATWY CLVATXP-

Tilopévny €xer thv Cpoptiave " Eic tdév Tov Yorpdv
. - eSS T T T T T - ,

5, NIEFT 5,30 " ... éneuddv d& & KéYoq-ﬁpév CUUTIA T~
pwb®, Téte yivetar 16 veypopn€vov® " ,

Pasil, at this point representatively describes the inwarc
sin, that man can comnit every time without any annoyancej vhile

the body's sin needs special conditions and terms.

TI0I. BASIL: Elc tbv 48ov YoApbv, 8, TETT 5,348

" *Fyegbonoe v&p elg 16 npbownov® toutEoTi, polphv
Tivee tiic (6lac Xx&pitog Evanébeto TH dvbpdnw, Tva TH

Spoly EmiyLvidoun o Bporov.”

——— - L —— ——— — — ———_— - — — - —————
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386 " *AvamoiviZov y&p tév &vBpwrov § Kbproc, wual
ﬁv'&n&nga x&piv &x tob Euovofpatoc tolU €eol, Tab-
tnv méAv dmodidolc Euguoficoac elg 6 mpdownov THV

podntdv, Tl onol; " A&Bete Mvelpo &yLove.."".

103. BASIL: Oty _odx Eoruy_oftiov_1dy_mondy $ Oe-
bg, 6, TETT 7,108 " T{ 5¢ v adth 16 nponyoﬁusvov
dyobbv; ‘H mpooedpela Tol Oeol nal % 65L& g &yd-

nnc ouvvboera NG EHTECOTON, o s

104, BASIL: TIepil tolU _ayfov MNvedparog, 22, NEI IO,
336 " [Ipbc & mhvta &néotpoantol T &Ytaouoﬁ npocded-
peva® ov mhvta Eoletar té mat’ dpethv Cﬁvra, otov

Enapdbpueva T Emimvolq nal BonBobpeva npbc 16 olnet-

ov favtoic nal xotd odovv Téhoc." Elg 1év_320v Yok

pbv, 4, NETT 5,I76 " 00bEv Yép ayiéZetar, i uh TH

napovota ToU MNvedpotoc. "
P q

338 ".;.aﬁ»nﬁevuaro¢6p0L'¢uxat EMopgetoal . topk TOD
Nvebpatoc, adtal Te dnoterolvrar mvevpatinal, nal elc
étépovc ThHv Xbprv &EamootéMlovoiv." ALSO 35, MEIM IO,
270 " ,,.16 6& TMvedpa tAv Zwomoitdv evinor ddvapLv,
énd tHc moth vhv dpaptlov veupbdbtntoc gle thv &E dpxFic

Cwhv tég GUXEG Audv dvorarviZov,.”

106, BASIL: Eig tbév_48ov_Yohubv, 8, METT 5,348.

107. BASIL: Elc tbv 48ov YoApdv, I, TETM 5,322 "0

LEV Y&o EwAnoiéZwv nal m&vto cuyroAdv Td HnpLYROTL
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§ Mopbuintoc Eoti, td Nuelpo tfic dAnbelag,..."

I08. BASIL: Elg_tdv_590v_ ¥oiudyv, 3, NETT 5,370
mp odn &v Eyvwploopev edepyetobuevor, el pf " £-
ndTioag fudic olvov nataviEewg". Olvov Aéyer Tbv

Aéyov Tdv THV memwpwpévny napdlav elc ovvalobnotv

P4 1
&yovtote

T09. GREGORY OF NYS3A:Elgtfv fAuépov tdv_ddTwv, PG

45, S58IA,

IIO. IBID 57D.
ITT. IBID 77A.
I12. IDID 7/6D.
iIB. IPID 77A.

IT4. BASIL: Ilpotpentinbe elc 16 &yrov Bamtiopx, 5,

IETT 6,266 " ToUto Y&p éotiv dpeth® Enmuhnorc &nd

uomol nal molnoie &yobBol."

II5. BASIL:. Ilepl 96bvov, 5, NETH 6,152 " ‘H pév
vép dpeth &’ fHptv, ual dSvvath ntneﬁVQL T8 @Lrombdvy,
N 5& Tdv xonu&twv meptLBoAh ual Bpo odpatog mal Eyuoc
&ZLwpbtov, odun €¢’ fHuiv. EL tolvuv nal ustov &yo-
B6v 1 &peth nal Srapufotepov, nal Spoloyovpévny mo-

o6 mhvtwv £xovoa thHv mpotlpunoiv, Tadtny HTv dLwnté-

ov*"

II6. BASIL: Maflpw oxolootTuiud, EmioTolfy 277, I,

METT 3,386 " ’Apetfic 6& &ounovg tlprov pév urthua

TP ExovTL, fdLotov & Beapdtwv Tolg &viuyxbvouvoiv,"
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II7. BASIL: ‘Efafuepog 67, 4, NETT 4,354 " A
EnoLveth nBoLv 1 owppochvn nal &nodenth 7N dinoLo-
obvn nol Bovpaoth H dvdpla nal # gpdunoig mepromod-
dactog, & olueidtepld Eoti TH wvxﬁ udAhov, % 16 ow-

e ’

pote 1 vyteto."

I18. BASIL: Elg téy 44ov Yohuby, 8, NETH 5,282
" ,.. of pév Aowmol &vBpwmor mbvy mal &ouhoer mal
npocoxf moAAGuLe matopBoloL ThHY npbc 16 nardv HLé&~

Beorv, nal ThHv Tdv gadlwv &mootpoehy®"

II9. BASIL: Eilg tbév_290ov ¥YoApbv, 5, NEIM 5,150
" MRy {va nal ubAhoc Emiyévntar T ¢uxii, nal ddva-
Lie tdv dedvtwv Enitereotinf), Belag elc Todto Yxépu-

toc xphLopev."

120, BASIL: Tepi 08bvov, 5, NMETT 6,I52-I54 " E{
tolvuv nol petZov dyabdv 1) &peth nal diopuéortepov,
“ual duoroyovpévny mapd mhvtwv Exovoo ThHY mpotTipnoiv,
’ L~ 2 .o ’ ~ ~ 3 2
toahTnv Nutv dtoutéov® Hv EyyevéoBar Tf dux{, and te

Wy Eov Toddv nal pdhioto 8f mhvtwy dnd TTg Boona-

vlog ph nabapevodbon, auhyovov."

IoT. BASIL: Elc tév_330v_Yohpdv, 10, TETT 5,236
" apfixovov Y&o &oaocBar tod &yabol, pfi &moothvra
npbtepov navrsk$g nal Euvedoovta 10D namol® dg &uhi-
yavov Vyletav &vaXaBsfv, uh Tﬁg vboov dmoAAayévto®

% &v BepudtnTL yevéoBal TéHv ph nabapic memavpEvov

tHc natodpOEewc® &venldenta Y&p tobrtoe AAANOLG."



-159-

I22. BASIL: 70zv_olx Eowvy afzirog 1@y _noxdv 8 Oebec
7, NETT 7,II0 " Kal ©ed tolvuvv od 16 ﬁvaYHaouévob
olhov A& T6 &E dpetfic natopBoluevov. 'Apeth OE

9 2 L ’ 2 ] ’ ’ "
gn mpoarpéoewec nal oln &E &vbynunc yivetat.

" *E&v odv Tic pirofion wal BoeAOEnTar THy dadiulav nol
nobapedon nbong duoaptlac, do’ fic, Honep &nd vboov Td
obpa mhoxetr ThHv &vopeElav mal thv mepl 184 Bphpata &n-

blavy.."

To4, BASIL: IBID 276, NETT 9,342 " Obuobv mp@tov
pév Intetv det, Tl 16 &yabdv BEANRA TOU Oeob® elta,
tav yvwwplowpev 16 &yabbdv, &Eetdlevv, el 16 &yaBbv

toto nal edépeotov TP €ed EoTiv."

125. CIBID. " Kal naBdlov wdv 9&Anpa ©ecob &yabov
t6te nal edbpeotdy EoTiv, Etav mAnpwdH &n’ ad1d T6
vnd 10D dnootédhov elpnuévov® " T&vta elc 56Eav Oeol

notette" "

I126. BASIL: “Opot woat’ émitoufv, 282, TEIN 9,350

[ 4

" 1§ vép pf dué& TAV mpbdg Gedv &ydmnnv, A& bL& TO -
nopd TOV dvepéﬁwv £noLvov yLvdpevov, otov &v A, od
BeooeBelac Enatvov evploner, AN’ &vbpwnapeoneiac

# adtapeoneloc H otrovinlag # 96bvov #H Tivog ToLxh-
»Tng altloc Exer td mpTpa.™ IBID, 298, NETMI 9,372

"o, .. obtw nal & BNy &pbonwv, K nat’ L&lav apéoner-

&v 1L moL®dv, tiic BeoceBeloc Euninter, elg & &vbpuw-
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noap€onerav éunlnrer." IBID.299, NETT 9,374 " ...6
OeooceBhe pAte Tiic mapolone rhte Tfic perrobong 6OEng
dvtimoirobpevoe, Thv 8& mpbe 9ebdv &ydnnv mhvtwv mpo-
Tiphoag, mappnolav Exn elnetv petd T$v TPOHE LLEVWVY

t6 " Obte éveordra...” " ( ROM. 8,38 ).

127. BASIL: TOpor wat’émizoufv, 287, TNEIM 9,356
" T& &vtinelpeva 1§ dpaptiq €pya Sinaroodvng, amep.

o) usravoév napnomopsfv dopelher, mordv 16 elpnuévov®

" 'Ev navtl €oyyp &yab§ umopmopopolvreg.” " ( COLOS.I,IO)
IBID. 288, IEIM 9,358 " ’*Emel olv nal tfc éntorpowﬁg

& tpbnogc oluetoc dpelrer elvat Toﬁ dpopthuatoc, Hal
nopndv 6& ypela &Eflwv THc petavolac, natd T6 Yeypap-

"

névov® " Toivhoate napnodc &Eflovg Tfig muetavolac."

( LUKE 3,8 ).

128. IBID. 276, NETT 9,344 " N&Aiv 8&, btovw nafl
8&Anua Ocol A Tu mal &yaBdv A ual edé&peotov 9, 0ds’
otwe dueprpvelv xpfi, AN’ &wiu§v nol opovtiZelv,
&nwe téherov ual &velhiméc Tolto 7, v wEtpw moTé
.pév toU yivopévov, el natd 16 mpootetaynévov yivetal,

noté 6& tTic ToU moirolvrtog duvipewc."

I29. GREGORY OF NYSSA: Elc¢_t6v_’EwmAnoracthy,-

P.G. 44 300.

130, BASIL: BElc t8 " mpboexe o’ favrd ", 6, MEIT

6,236 " ...nopela mpbc Bedv HL& tdv EvtoAdv, BaotL-

Aela Tdv odpavdv evtpenfic, oTtépavor diumaroobvng EtoL-
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pot, tobg Unép tHg dpetfic mdvoug uh &modpbvri.”
_________________ " “Qore § pn-
deplo nonlo mapevoxhel, ndoa 6& dpeth nal mav 6,TuL
T
no\bv Emetal, ovtog edopalvolto &v nath Adyov ev-
I 4 b4 r 4 P4 I 4 2 L4 ’ ~ ’
ppochvnv dulvntdv te nal arerebrnrov. ~Apethic Y&p

nol &yoddtntoc dnadbe B edopoobvn...."

I3I. BASIL: Elg_zbév_290v_Yahpbdy, 5, NEMT 5,150
" ARy Tva nal udAhoc éniyévntor TH ¢Uxﬁ,Anai 50 vo~
pie Tdv debvtwv Emiteleotiuf, Oelac ele Tolto X&ot-
Tog XphZowev."

I32, GREGORY OF NYSSA: TIepl HapBeviag, P.G. 46 289C.

I323, IBID. P.G. 46 284.

I34., BASIL: “0O1. odn Eotiv _alzLog Tdv_nondv_o_8edq,

——— —— ———— T ———— - ———— O o G - — A W W S ————— - -

2, METO 7,90 " Aelpo 61 ovv, &neldf elc 16 moAvbph-

Antov Zumentduopev ZATNUG..."

I35. BASIL: ‘EEofuepog B, 5, NEIM 4,76 " Obx{ Map-

nlwvecy odxl Odorevtlvor EvtelBev; ody’ 1 BdeAunth

T@v paviyxalwv alpeorgcy...”

[ é ] 4 ' H ~ I 4 V4 ¥ ~
vép €n oboswg adtdv T6 nomdv, 6 dnprovpybc Eotar TOD
nomod mounthe*"

I37. BASIL: “0ty_odu Eotiv_aftiog tdv_nondy_o_6ebc,

5, NEIT 7,106 " El y&p mbvto én 10D Qeol, nic T mandv

gu 1ol dyabBol; O0U06E yvép 16 aloxpbdv and tol marob,
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olite f) nomla dnd tfc dpetfic.”

I38. BASIL: ‘Efafpepog B, 5 NEIT 4,80 " 00 phHv
008& maph Ocol 16 momdbv THV véveouv Exelv evoeBéc
eotL Aéyerv, 61L& T undév tiv Evavilwv mapk Toﬁ Ev-
avtlov ylveoBar. Olite y&o 1 Zwh B&vatov yevvd, ob-
te 16 oudtoc owtde sotiv &oxh, ofite 7 vboog Vyelac
snuLovpyde, AN’ év pév talc wpetaBoralc Tdv diLabéoe-
wv é&u rév tvavtlov npdg 1& Evévtia ol petacthoelg”

&v 8¢ Tolc vevEoeouv odu &n tiv Evavtlwv, XA’ éx T@v

i 1

Spoyeviv €uaotov TdV yvivopévwv TPoEPXETAL.

4

I29. BASIL: “Ot. odu £otiv alTioc tdv_maniv_§ Oebc,

——— — — A — — —————— — — . S - — —— ——— G - —— e % o

5, NETI 7,106 " 0 tolvuv T8 mamndbv 1olg noholc ovve-
ntlodn. *AAN’0¥6E& W vonth ntloig, yvevopévn mapld tob
snuiovpyol, &vapeptypévn TF movnplq elc té elvolr ma-
ofAx6n. El v&p 1& cwpoatiud odu Eoxev €v Eavtolc 16
nandv ovyutildpevov, ndg &v th vontd tocoltov nabapb-
tnte nal dyvoopd dragpépovta, uolvhv &v Eoxev mpbdg T6

nondbv thHv dndotaocivy"

I40. BASIL: ‘EEafuepoc B’, 5, NEI 4,80 and  ‘Efaf-
pepog TT, 7 NETI 4,236.

I4I. BASIL: “Oty_odu Eotiv altiog 1dv_nandv_6_Oebc,

1w

5, NEIM 7,I04 - I06 OAwc 8¢ phte €ebdv altiov Hyol
tfic Onb&pfewg to¥ momol, ufre (&lov dnbotaciv Tod no-

not elvar eavt&Zov....00te v&p &yévvuntbdv &otiv, dg 6
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v &oepdv Abyog, Spbdtipov moirodviwv Tf &yabf ¢boet
Thv movnphv, einep dppdtepa Gvopyxe nol yvevéocehg & -

oTLv dvdhtepa, olite uhv yevvntdv. " “Opor .mat’ &mi-

I42. BASIL: ‘EEahuepoc B”, 5, METT 4,78 olite
oDV &Bvocog 6uv&uswv.nkﬁeog dvtineirpévov, ¢ TLVEC
Eoavthodnoav, olite oubdtoc dpxinh Tig nal movnpd Shva-
uig dvteEoyopfvn 1§ &yabd. Ado v&p £Evo&Zovta &AAR-
Aote uat’ Evavilwoiv, oBoptind Eotor mhvTwg Tﬁg 8\ -
AAwv cvothoewe noal mpdypoato EEel dunveude uoal mapE-
Eer &mabdotwg npéé EAATA . cvvexdueva T$ moAépw. Kév
OnepB&AAY duvduer T@v dvtineipéveov 16 Etepov, bdama-

vntiudv EE&nevtoc tol mparnbévtoc ylvetar."

I#3. BASIL: 7”01y _obu Eoriv_alriog 1@v_nambv_d_6ebc,
5, NEIT 7,I04 - 106 " 00 v&p €otiv dyeotihe, bomep TuL -
ZHov, 1 movnola, obite oﬁgiav aﬁfﬁg ¢vundotaTov Tapx -
Crﬁoab Exopevie.. 'ANNG phv ot T6 mamdv, nal B Evép-
vevo deluvvor mohd natd tol Blov mavtdg mexvpévov.
n66sv odv adtd t6 elvar, el phre &vapxbv &oti, onol,
phte memolntoL ;™

1"

 I44. BASIL: ‘Bfafjuepog B”, 5, MHEIT 4,80 ot 16
’ , M » s I é I é

nondv gotiv odxl odola Zwoa ual Epduyxog, A& dLabe-

ovg év duxi vavtlwg Exovoo mebc dpethv, dLé& ThHy &nb

ol uohol &ndntworv Tolc pqgdlporg &yyrtvonévn.™ *0TL
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8, NETN 7,112 " Tolto &oti Td mandv H 1ol Oeol dA\ho-
tplworg." “Opor wmath mA&rog B’, 2, METN 8,I86 " Kal
ZotiLv obtoc momloac 8pog, N movnek mal moap’ EvtoAfv
Toﬁ Kvplov XpﬁOLg Tdv én’ &Ya6§ nopk Tob @eoﬁ bedoué-
vwv futv, Bomep odv THc mopk €cob Emilmrouvnévng &pe-
Ttfic % & &yabol TolU ocvveidbtog nat’Evrtolfy Toﬁ Kuvplov
xpfRore adTdv."

I47. BASIL: ‘Eafpepog B®, 6, NEIT 4,80 " MA ol-
vuov EEwbBev 18 mandbv meproubmer® undé dpxéyovdv Tiva
oboLv movnplag gavtdZov® SAA& tRic €v &owtd nomlag E-
nootoc Eawtbdv dpxnybv yYvwplZéTw....yvdpLle td nupluwc

nondv éu tidv mpootpeTLudv &nomtwpdtwv THY &pxfHv elln-

96g..." ‘Efafuepoc =T, 7, TNEIT 4,240.

I48, GREGORY OF NYSSA: Elc 1bv 'EuuAnoioactiv PG 44,

724D .

I49, GREGORY OF NYSSA: Elg t6 *Aopa ’Aop&twv, PG 44

7974

I50, GREGORY OF NYSSA: Abyog Katnyxnzinbc, PG 45 24D.

I5SI. BASIL: ’Apgudoxly 'Emioubmy_fpwifioavii, ’Emioto-
Afh 233, I,'HEPH I,I47 " ’ANN’ €mneudf) tobTyw SiTtal du-
vépere mapaneobnaot natd 1e ThHv Npetépav Tdv elg Oebv

nenLoteundtov IndAndrv, # pév movnpd, f Tdv daipdvwv,
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npbg thv l6lav &nootaclav Hudc cvvepernopévn, #H 6
Berotépa nal &yabfy npbc ThHV Oeol Spolworv Hude dvé-

YOUGCOyess"

I52. BASIL: Eig 76 &yiov Bémriopa, 5, NMET 6,266
n Oﬁé%fﬁ dtuaroc 61’ &duvaplav manol. “Bwc dotl ocou
dbvanrg, Abyw mpdter tfic dnaptlac. Tolto Y&p £0TLV

dpeth® Ewhiorg &nd nomnol mal molnoig &yabob." Katk

I53. BASIL: Eig 16 &ywov Bémziopa, 5, NETT 6,264
" ‘Hoovf &yniotpbdv foti Ttol SraBbdrov mpbe &ndAeiav
é\nov. “Héovfy, uftne tHc dpaptlac® B 6& apaptloa 16
uévtpov Eotl To¥ BavéTov." Nemtaply, &miotolfy 290,
METT 3,320 " MoAA& v&p &v &paptnbeln nal moapk Tév

obu &v mpoodounBEvtwv moté Sk 16 eluorov Tic &vBpw-
nlvng gboewc." ’ABavacle &mnioubmy ’Ayrbpag, EmioTorh
25, NIETT 3,244 " ’Epé 8& olbév éumhfooel Tév avBpwn (-
vov, g0 {o8i, o00dé dmpooddEntdg &otiv obdevdg ThV Th-
vtwv petoaBorfy, méhar 16 Tiic ¢boewe &obevéc nal 16 ev-

neoltpentov npbe & Evavila umatopadbdvra,"

IS4. BASIL: "0ty _odw Eotiv afzveg 1@v_nandv_6_8ebg,
6, IEIT 7;108 " ToBto 6& ovpPalver avti, Stav nbpov
AoBoloa Tﬁg<uauapﬁa¢ tépdewe ual otov vvorayué TLVL
-BapuvvBeToa nol &noppvsfca Tdv &vwbev, Tﬁ capnl SLé& Tﬁg
aloxpbc Tdv MHdoviv &moraboelg &vapuxeﬁ." Elc 16

" npboexe oceavid ", 7, IEIT 6,238 " Mfj fiote odv &a-
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ong EEavdpanodLobévta Td4v volv dollov yevécoBou Tév
naddv, pnd’ ad nériv Emitpédnc Tolg mhBect matefo-
vaorﬁvau toU Abyov mal elc éovtd td nphtog ThHc dvu-
XxNAc meEPLOTHOAL . "

I55. BASIL: ‘Efafiucpog €7, 2, HNETT 4,344 " ...ug
t&v mote mal ob Tofg n&Beot Tﬁg capnbe €avtdv &Ti-
wkonc yvootpl doviedwv ol Tofq mé yooTépa, TWapACU-
vePAABNe Tolg nTAveot toltg dvoftorg mal dpoiddng od-

Totc."

I56. BASIL: Iiepl 9Bdvov, 5, MEMM 6,152 " ..."Ohwg

6, vmepnbddog 1§ Aoyiopd th &vBpdmiva nal mpbc Té Bv-

twg norbv nol Enairvetdv &nidbv..." Tpbg Tolg_véoug,

2, NMETMT 7,320 " Kal futv 6% obv &yBva mponelobal mh-~
viwv dydvov péyrotov voplZeitv xpehv, Unép oV mhvTa
nountébv Hutv nol movntéov elg &bvapiv &énl thv Tolbtov

ToPAGHEVAV. "

I57. BASIL: “Ott obu Eotiv altioc Ttdv_mnandv & Oebg,

1

6, TETT 7,108 AND 7 IETTI 7,II0 " “Ocov y&p aelotato

tHc CLwfc, Tocobtov mpoohyyille & Bavitw. Zwh Y&p O

6cbc, otépnorg 6& tfic Zwic B&vatog."

I158. BASIL: ‘Efohuepoc B’, 6, NEIT 4,803 “OTL_odn

159, BASIL: ‘Efafuepoc B, 6, IETT 4,80-82

160, BASIL: "0ty odn Eotiv altiog tdv_nauiv_6_€ebg,
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6, NEITT 7,108 " AL& Thv avtefobolov bdpufiv, wéAiota
npénovoav AoYLui mﬁosﬂ. Aervpévn vép mhone dvéyunc
ot odbalpetov Zwhv AaBoloa mapd 1ol utloavioc, dLék
t6 not’ elndbva yeyeviocBal @soﬁ, voel pév 16 &yabdv

nol oldev adtol ThHv &ndrhavorv nal Exer &Zovolav uaf

&bvapiv, &mnwpévovoo T 10D nakoﬁ Bewplq nal Tﬁ &mo-
Aadoer Tdv vontdv, dragurdooeirv adtfic TAv notd odoiv

Zwfv, Exer 5& EEovolav nal &rnoveboal mote ToU mohob,"

I6I. IBID. 7, NEMT 7,110 " *AMA& 6ué ©l obw &v T
notoonevf 16 dvoudptntov Eoxopev, onolv, Gote undé
BovAopévorg HrTv vndpxerv 16 duaptédvervy; “OTL mal
ob tobc oluérag, odyx btav deoulove Exng, elvouvg vmo-
AopBbverg, AN’ btav éuovolwe Ténc dnominpolvtéeg oot

T& nobfmovto. "
I62. IBID 5, MEM 7,I00 AND 3, NETT 7,90 - 9I,

163, PLATO: ToAivtela, 7I7E.

I64, PLOTINUS: ’Evve&do. A’y 3.

165. IBID 2, I-5 7-9 16-I7.

166, IPID 3, 2-6 8-9 I8-I9 35-40.

I67. IBID 4, I 22-25.

I68. BASIL: “Oty_obx_EoTiv afTiog tily_wen@y 8 _6cbc,
8, NETN 7,II2 " Né6ev v&p movnpbg & &vBpuwmoc; 'Eu
Tﬁg olueloac adtol mpoatpéoewc. 1b68ev nonbec & dL&Bo-

Aogcy Eu tfic adtiic altlog, adbBalpetov Exwv nal adtdg
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thv Zwhv nal &n’ adtd weLpévny thv &Zovolov, % mo-

papéverv 1§ 0l H dAhotpLwbRvar ToT dyabBol."

I69. BASIL: Xat& Edvoplov I'", 2, IIETH 10,238 " 0d
vép v &Eénecev & ‘Bwogpbpogc & mpwl dvatéAiwv, olite
ovvetplBn énl tfc vhc, el ¢boer OnRpxe tol xelpovog

dvenl{dentoc."

I70. BASIL: “Ot. odu Zotiv aftiog t@v_nandv_&é Gebc,

8, NEIT 7,112 " ‘O Satavdg &yyehog nal &Efmece tfic

oluetloc TdEewc mavteAdg."

I72. BASIL: IBID. 8, TETT 7,II2 Tepl tol _&ylov

Nvebpotog, 40, HETN 10,388 " ‘Opolwg & mal ol Aumh-
cavtec T6 NMvelpa 16 &yirov tf movnplg T§v Envtndevpb-
twv oadtdv, H of ph énepyacdpevor 1§ S06&vTL, dguipe-
Bhoovtar & elAfpaciv, elc €tépoic petatiBepévng Tﬁg

xéortoc® #H, math TLva Tév sﬁaYYEXLcrév, nal Suyotoun-

Bfhcovtal mavterdc® THc duyxotoplac vooupévne uotd ThHY

elc 16 nmavterée &nd tol Nvebpatog MAotplworv,™

I73. BASIL: _”Opor not’ émizopfiy, 268, METT 9,328

" My 858, Homep ody &paptwibe pbdvov, dANE mal-odTo-

apoptlo & du&Borog dvopdZetar &u& 16 &pxnydc, dc ol-
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pat, yveyovéval the dpoptlag, oltw mal adtoancifeia
AéyouLto &v O &L&Borog 61L& THV adthv altlav." ;

“Bpunvela_ elc_ 16y Npoofiuny_’Hoalav, 278 BEN
56, 267 |

I74. BASIL: 7Oty _ovw_Eorvy_alziog Tdv_mondv_¢_ebc,
8, NEIT 7,II2 " TuBpifr &yyehog, ual mapéotnnev T

0ed dunveudc. ‘0 Tatavdc &yvehog nal &Zémece Tﬁg ol-
nelac t&Eewc navrsk&g. Kéuetvov 1 mpoalpeoie diepd-

AaEev &v tolc &vw, nal toltov matéppide Tfic yvopng o

adTeEoboLov. "
- I75. ORIGEN: Tepl ApxBv, 2,5 2,9,

I76. IPID. 1,8,

177, BASIL: Kazé Edvoplov A", 5,8,I0 NEIT I0,66,74,86;

178, PSEUDO - CLEMENT: ‘Ouuilo H?, 9-I8.

179, BASIL: IHepl tob_&yfov Nvedparog, 5I METT I0,420

" omotal eltowv of &nootatinal duvdueig, ol 51L& T6

Tpaxnh oot word, @soﬁ noavtonp&topoc, &envidlovoal TG
dovielag, ov ™ gtEpwc mepunbval, SANG T “dvumoTémTwg
Zyewv mpbe Toév moifioavta. i ‘OpAla &v_AaufZoic, O

BEM 56,30I ;. _‘Bpunvela _elc_z6v_Npoefizny_"Hoalav,

240, BEM 56,237,

I80. BASIL: Tepl ¢88vod, 3, NEIM 6,136 " T{ 16v &p-
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x&nomov dalpova elg tév natd &dvBpdnwv €E&unve md-
Aepov; 0Oy & 9Bbvocy 6L oV nal Beopdyoc gavepds
&nméyx6n, &xBb6pevog pév 6ed ént Tﬁ psyakoéwps@ Tﬁ
elc t6v &vBpwmov, Tdv &vBpwnov 6& &upvvdpevog, énel-

6f 0sbv odn HdHvato,."

" Avombrter pév Yép ad1q T® dLaBdry 16 nath TOT &v-
Bphrov cboLopa, nal nab’ fovtod Teyvdoog Elabev 6
nowd tol &vBphnouv pepmydvnior, ovdév Tocoltov Euel-
vov Znuidooc, 8v HAmioev dnoArotpidoerv Geol nal
~ I'd (74 (4 I 4 I 4 I é ~
Zofc alwviov, Goov £avtdv mpodobg, &noothing ©col
I 4 I é ’ I'd

veyovhg nal Bovéty natadinacbelic alwvip. Kol thy
natéd 1ob Kuvplov othoog maylda, L& Tading téhw, otav-
pwbelg &v § otovphoeLv mpoocedbbunoe, nal &roboviv Ev

® t6v Kbprov fAmioev dvaiphoerv Bovdryp."

8, NETM 7,II4 " 0du £xB8pbg tolvuv Mulv uateouevbobn,

AN’ En Znrhotunloc HuiTv elc ExBpav &vtinatéorn.”
‘Ouuhla v _ontZorg, 8, BEN 56,302 " Tofto obv

gotivv UdLov 16 momndv 100 SLaBdrov, & 986vog® 9Bbvoc

& &nhoAndfvaLr ph duvéuevog, 6 latpelov odn Emibeyd-

pevog." ‘Epunvela elc tbdv_Tpoofizny "Hoalav, 279

BEI 56,268 .

- I8%, BASIL: _‘Bpunvelo_ele_t6v_Tpoohrny 'Hoofov
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I4, BEN 56,268 " ‘A¢’ ol 6& 1ol nbopov W mataouevh
nol mopodeloov gutela nal &vbpwnoc &v adtd nal Evrto-
A 6e0oU ual @bBbdvoc 10U draBdrov nal ¢bdvog tol TETL-

unpévov, dnenrelobn adtd nal 6 tédmoc Tic petavolac.™

5& &6enod nal ovpmédnoov, 6Ti E&v Emipelvn 1§ dpap-

tlq, pet& Tol draBdbrov mapadobhoeTar TH alovie Tupl.”

185, B. OTTIS: " %APPADOCIAN THOUGHT AS A COHERENT

SYSTEM " DUMBARTON OAKS PAPERS I958 VOL. I2,97-124.

186, BASIL: Eic tév 440v ?akuév, I, NIETO 5,256

" 0% vho &yyveloi &midEyxovtar ThAv dAholwoiv. Oddeic
v&p' mop’ éuelvoig malg, oVvdE veavionog, oVOE mpe-
oBOTng, AR’ &v finep EE &pxﬁg gutlobnoav uatactdoel,
gv tadty Srapévovoiv, duepalag abdtolc ual &tpéntov

Tfic ovotbhoswg owlopévng."

187. BASIL: Mepi ol dylov Mvebuatog, 38, NMEIT
10,378 " Tehelwoig 8& &yvEiwv dyvaopbg, ual f &v
TohTw duapovh." IBID 38 NEMM I0,382 " ( O &yyehou)
oboémoTe bE &n TTg Toﬁ 8vtwe &Yaeoﬁ npooedpeloc &u-

nlntovoot."

8, NETO 7,II2 " TaPBpivhr &yyehog, ual mapéotnuev T
0ed Sunvendc. ‘O Tatavic &Gyyelog wal éEémece thic ol-

neloc t&Eewc mavterdc. Kdnelvov § mpoalpeoig dieod-
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AoaZev év tolc &vw, ual toltov natéppirde ThHe yvdung

16 adteEoboLov,”

—— s D S o

IOI. BASIL: Oty obw_fomiv_alTioc tiv_waudy 8 estc,
8, IEIM 7,II2 " 00 y&p Hveyuev neév thy &Avmov Zwfv
Thv év 18 mapadelow, dShoig & mal pnyavalg EZomath-
cog TV AVOPWTOV..." ‘Ouuxfa ¢v_Aaunilolgc, 8,

BEN 56,301,

192, BASIL: E{g 1bév_44ov ¥Yorubdv, IO, NEIT 5,286.

I93, BASIL: “0OtL oUx Eotiv_altiog tlv_noudv_é 6egbdc,

o - — ——— — — ——— —— T —— - k- —— ————— —— - G- " —— -

I94. BASIL: [gpi tomeivogpoobvng, I, TEIT 6,106
"IN O matoBoAdv EATIBL H8Enc weuéoﬁq'rév avbpwnov
5LéBorog ol madetar Tolc adtolc épeBliopaciv Eunarob-

pevoc uol puvpla pnyxovhpato npde tolto &Zevplonwv*™

195. BASIL: - ‘Opihia €v AaulZorg, 8, BEN 56,302
" AL’ Enelvov BuavBar, 6L’ Enetvov (dphg, &L’ E&uelvov
8 témog tfic tEoplag® elg Bv Euneodv, ph EMLAGETD ThC

natpldoc tne &pxalag."

196. BASIL: THepl tameivogpoobvng, 2, MEIT 6,110

" Kol TAv natd toU Kuplov otfoag maylda, Sué Tabing

géw, otavpwbelic &v @ otavphoerv mpooeddbunoce, ual
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&noBovdhv v @ t6v KbpLov HAmioev &vaivphoerv Bovitw."

I97. BASIL: _"Ozu_odx Eoziv alziog tdv nomiy o Oebc,
9, MET 7,I20 " ’Eneél odv &ZeBAfBn 1) movnpd aldtob
tvpavvic, mal &nabdpbn 6.n€pﬁyebog témogc 51L& Tol ow-
tnolov m&Bove, 1ol elpnvedoavtoc T& &nl THc viig ual

t& &v 10Tc 0VpavoTc,.." ‘Bpunvela elc 1év_Tpo-

198. BASIL: Elg_tbv_330v_Yohuby, 8, TEIM 5,230
" Kol & Umd thv dovpdvwv edntdnrtoc Tév €x0pbv Exer
0bBov &v éavtd. Kal Bhwg, 6 Toroltoc 0b6Bog &mioTiog

Loinev EZyyovov elval méBoc." Ot odn Eotiv altiog

Khprog elbe " Todv S&tavidv tg &otpanfv &n tol odpavoD
necbvta"® toutéotL, THe oluelag dpxfic &umecdvra, nal
n&tw yevépevov, Tva moathtar vnd 1dv elg XpLotdv HAATL=

4 "
HOTWV,

I99. BASIL: “Opor maz’ émizophv, 75, NMEM 9,102
"0 EaraQ&g altioc yevéoBar Tuvl dpaptiac od ddva-
TOL , Tofg 6& Evumbpyovor moTé€ pév guornolc uivhpoot,
noté 6 nal dnnyopevpévorc médBeol ouyypdpevog, i’
aﬁrév nol &nl & oluela Tdv nabidv andyelrv émiyeipet
tofc pfi vhigovtac.” Elc tév 330v YoAudy, 8, NELM 5,

228 " *EyBpbc vho ¢bBoc & Bovétouv fuTv detiioav Ep-
TOLDVeoo" —AbYOc Gountinde A°, 6, NETD 8,II0-112,
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BT I,I50 ~ ‘Bpunvelw sl _tév_Mpoghrny_'Hoolay .
245, BEIN 56,241, " Movnpbdc Tic meptéoyetal datudvwv
otpatbc, HL& Tdv The Hdovic dereoaopdtwv The Quxbe

Adv nataotpepdpevog.”

200, BASIL: Eig tbév 6Iov Yaiubv, 3, NETT 5,386
" Tabtnv odv thv Ty ERovieboavto &yxpnotov Hriv

notootiioat, tobc &naf Elevbepwbéviac méAiv elg dov-

poveg, ual viv tolc 1ol péptupog &v Gutv dprotelatg

nAntTtdéuevoLr,. "

20I. BASIL: “Opor wax’ émizopnfiv, 275, METT 9,338

" “Oco pév obv &v mpobéoer Thg ¢uyfic nal nploel nel-
oL, tabta Eyubdar oddevi Tpdnw duvatdv £oTi TP So-
Tavg. " ‘Eppnveloa _ele tév_Tpoofitny_'Hoalav, 260

BEIl 56,253.

I, NEIT 7,162 " Npockyer 6, O¢ tote the Nuetépac &-
nrBuploag nad’ NHpdv BEAn moiodpevog, mal map’ Hudv

elc 16 Bxdﬁtsbv fudc &el AopBévwv Loxdv." “Opoi

nohot dalpoveg, &neirddv olunelac éavrtolg ebpwot mpo-

avpéoerg, mavtolwe adtale mpbg 16 TdLov &mouéypnvrat
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BoOAnua."

9, NETN 7,186 " M&Aiwv pév vép, de¢ Tote, thv oluelav
S 6uLéBorog nab’ Audv &nedelfato AdtTtav nal ehoyl mu-
| pbg dmAioag €avtbdv, Tolg TAc &uminolag onuolg &me -

otpbtevoe." Tpbg thv_dudZuyov Nentoaplov mopopubnri-

ufy, &niotoAfy 6n, I, METT 2,350,

205,  BASIL:  Bpunvelo_glc_zby Hpoghiny ’Hoatav
260, BEIl 56,253, " Ot 6& mpdg ndhaoiv maporopBavdpe-
voi, mdppwbBev &yovrtal, notamexpnuévov Tﬁ dpdTnTL od-
T$v elc Bepaneloav npetépav toU oLiavlpdnov Ceol, dg

natouéxpntor 6 copde latpbc 1§ LH thc €xldvng elc Thv

TBv &obBevolbviwv ToaoLv."

206, BASIL: “01L odu Eotiv altioc Tdhv mandv 6 Oedq,

7, NETM 7,II0 " ‘0 tolvuv pepgdpevog tdv moiLnThv dg
uf QuoLuidc Hatoonevboavta Hude dvapaptfiTovg, o0dEV
ttepov R THv Broyov ¢@dorv Thic Aoyuufic mpoTLpg mnal Thv

dnlvntov nal &vbpuntov Tiic mpoatpéTiniic nal &unpéutov.

207. BASIL: Ilepl tameivogpoobvng, I, NETH 6,106

" *Eneidf 6& thHv ThHc Beloc HOENG énLGvutav netTédnue
nal pelZova mpoodoufioag nal onedoag mep odu HdHvaTo

AaBetv, dndreoev Bnep Exelv HdOvato."

8, NErn 7,112,
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209. BASIL: IBID.8 IETN 7,114 " ...d56hoiLg 0& wual
unxovate &Eamatficac tév &vbpwrov, ual THv &nibuploav
adtol, Hv Eoyxe npbg 16 Sporwbiivar t§ e, Tobtn mpbdc
thv &ndrtnv &dnoypnobpevoc..."” ‘Opiiio Ev Aani-
covc, 8, BEIN 56,302 " T& obV &nak@ nol T$ elnTind

npooxhv 6 dLé&Boroc, ThHv edioAlav THV mpdg &pérﬁv,

eduorlav elc nomlav &neivhoato.™

2I0. BASIL: llepl toameivoppoobvng, I, NETI 6,I06
" "Qoelhev Gvbpwmoc &v Tf mapd Oed 56Ln mepevniévar,
nol elyev &v Ugoc obu‘éninkacrov, dAA’ dAnBLvbv® du-
vhper ©eol peyohvvduevog, copld Gclq garbpuvbuevoc,

atwviq Zwj nol tolg &yabolc edoppatvdpevog.”

2IT. BASIL: Blg_tby_32ov ¥ahuby, 8, NEIT 5,190
" MTofa vé&p drabéoet nal tlve mpobéoer, mdtepov elg
4vbpdnwv &p&onerav, H elc vmovpylav Ttdv dedbouévwv -

utv nmpootayndtwv mopdk G£oT..."

9, NETM 7,II4 " Bl v&p pf elxe tfic dmbing 16 Séheop,
n&c &v Hrdc 5uéd THc mapanofic elc Tév B&vatov LEnydye-
To; “OtTL £€deL elvar &vtoAflv THv domipdZovoav Hudv Tb

vnfhnoov. "

2I3, BASIL: ’Ev Auud nal adyxud, 7, NETOH 7,I54
@ 9

2I4, BASIL: “0Oti odu Eotiv alTioc Thv moudv & Ocbc,

——— ———— — . —————— —— —— > ——— . —— ———— — S — T — =

7, TETT 7,I08-II0.
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6, METT 7,108 " ’Exouddn 6& 7 ¢uxf mapotpaneloo tol

natd odorv,"

1 .
2I16. KALOGROU, I. Tepl ovvepyloag gv_ 1] _bdLnavioetl

2I7. ORIGEN: Iepl ’Apyxdv, 2,8,3 BASIL: ‘EZafjpepog

AZ, 5, NEIT 4,38.

218, PLOTINUS: ’EBvvebdeg, 4, 3, 12, AND 5, I,

220, PLOTINUS: ‘’Evvedbdeg, 4, 3, I3.

221, BASIL: ‘Efahuepog B”, 6, NETH 4,80 " Mh tol-

vov EEwbev 16 mandv mepronbner® pndé &pxEyovdv TiLva
pboLv movnploc @avt&Zov® EAN& tfic &v &owvwtd nanlog €-

nootoc Eovtdv &doxnybv yvwpLlétw."

7, TETT 7,108 " Taxd mévtwv &varnAnobelc nal. otov &-
EvBploag T4 nbpw,se.."

223, BASIL: Tepl tameivogposbvng, I, TEM 6,106
"*Enc,8f 6& TAv thic Belac 66Enc Emibuplov petébnue
nal pelZova mpoodouficag nal omeboog dmep odu AdHvato

AaBelv, &ndreoev bnep ExeLV R60vato, "

224, BASIL: “OtL _ovn EotLv_oaltiog Tdv_moauiv_o_€ebg,

6, NETT 7,108.
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226, BASIL: “Opo. max’ é&mitopfv, 80, IEIT 9,108

L I'd Id

" Tpnyopobon Yvép TH ¢ux§ nal vnoodon odxl wéprpva
0ed &péonovoa ual Aoyiopde &yabBbg Emirelmer, AN’
govtfv TodtoLe émihelmovoav EnLBKénat." Nepl niote-
wg, I, NMEIMM 7,28 " Geol pepvijobotl pév 6Lﬁvsn&g, -
oeBécg uaf ndpov odn &€yov Tﬁ pLhoBEéw wvxﬁ,..." “Opolt

watd_TA&tog B, I, METT 8,190 " 0f ye 6u& ©6 dno-
péotwc ExelLv thic Bewplac Tob Belov uédAAovg, edxhv &-
notolvto n&op T alwvig Zwf ovpnopeutelveobor ThHy Be-

wolav tfic Ttepnvbdrntoc tod Kvplov.™

7, IETT 7,I08-II0 " Av& tobto ual Auopte pév 61L&

poxBnpbv mpoalpeorv, &nébave 6& dL& ThHv dpaptlav.”

228. IBID. 7, NIETI 7,II0 " Kal €e®d Ttolvuv od 16

fivaynaouévov oliov dAN& 16 &E doetfic natopboluevov,™

229. 1IBID. 8, MEMM 7,112 “Qpor nmaté mhdzog B, 2,2
CIETT 8,190 " ’'Avaynaiov obv BeAnua tAv elc Gebv &-
Yénnv anortodueba, & T EAAermodon i mAvTOV HoMBY

gotLv dopopntdtatov. ™

230. BASIL: Igpi_toU dylov NMvebpatog, 35, MEMM IO,
366 " ‘H Toﬁ Oeol nal Twrhpoc Nudv mepl Tdv &vBpw-
nov oluovopla &véuAnolc &otiv &nd fic éuntdhoewe, sal
gnbdvodoc elc olnelworv Geol, &nd tfic dL& THY Taparohv

vevopévne &\hotpLhoewg. "



179

23I. BASIL: “0OtiL_oVn EotiLv altiog Tdv_nondv & Oecbe

232. BASIL: Abyoc &ountinbg B, I, NIETT 8,I26 " ‘H

& dpoptlo 186 néhhoc thHc eludvoc hyoelwoev, elc Tée

éunabete énibuplac Thv QuyxhHv nabéirovoa. "

233, GREGORY OF NYSSA: [leol mopfeviag, 2, PG 46,369C .

234, 1IBID PG 46,372A.
235, IBID PG 46,372BC.

236, GREGORY OF NYSSA: Elg tolg_pomapiopolc, PG 44,

I272A.

237. GREGORY OF NYSSA: Abyog matnxniinbe, 2I, PG 45,

60C .

238. GREGORY OF NYSSA: Iepl mapbeviac, PG 46,372B.

239, IBID. PG 46,373D.

240, IBID. PG 46,373D Eilc_tobg morunBéviag, PG 46,

524B.

24T, BASIL: BElg tév_440v Yorpbv, 8, NEIM 5,282
" N&oav yvép dbvauiv & 6edg xpnolpwe Edwue TH Xoytnﬁ‘,
flonep ThHv 10U &yomdv, oltw uol THV Toﬁ wLoetv, tva

Abyw edBuvbpevor &yondpev pév tAv dpethv, pLoBuev &€
thv womloav.” Katd_Soyrlopévwv, 6, NETT 6,178 " Oltw

&5f ual & 6upbde, é1e det nal dc 65T mivobpevog, &vdpl-

av motet nal Omopovhv nal Eynpdteirav, mapd 6& 1bv bdp-
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86v Aoyov Evepydv, pavia yivetor." ’Apoidoxiw 'Emi-

_________ e ———

242. BASIL: Blg 16y _6Iov Yuhpby, 4, METT 5,392
" Yevbdelcg obv ol &vBpwrnor, diLepbappéva Exovrtes TG
duxfic 7& mpithpra...” Elg_téy_Tov Yohpbyv, I, MEIM
5,I4% " ...dvohywyov mpbg dpetfiv T yévog BV AvBpb-
nwv, uol 51& td mpbc HdovAv Enippenéc Tob épepoﬁ B~

oV HOTOLEAODVTAC HUEC e oo™

243. BASIL: Elg 1bv_28ov_Yohpbv, 8, METT 5,152

" TEvoLTO ODV ﬁufv noAde &dywviocouévorg, mal 16 @pbun-
po the oopude natactpedapévorg, 6 EoTiv " ExBpa elg
Qegbv". ™

24k, BASTL: Mol vnotelac.A’, 9, NETT 6,46 " “H

&yvoete 8tL Gomep énl moapoatdEfewc H tol &tépov ocuvppo~
yxlo fitTov morel Tol &tépov, olitwe 6 1§ capul mpoobé-
pevocg, 16 nmvelpa uataywviZetor sal & npdc 16 nvelpa

uetatafduevoe uatodbovholtar Thv chpua; " Talta Yvép

Bfhorg &vtinerton." Elg t6_" mpboexe. ooty "

3, NETT 6,224 " "Qomnep vé&p &v talc pomalc TV vaév,
E&v ploav uaTaBapﬁvﬁg TA&OTLYYX, HOvpoTEpav TM&viwe TAHV
dvtinerpévnv noiLficerg, oltw mal ént obdpatoc mal wvxﬁg
b 1ol étépov mieovaopde dvayualov moiLel thHv éN&tTwoLy

toU étépov." Tlepi vnotelac B, 3, NETN 6,60 Ipo -
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245. BASIL: TOpov matzh mhdrog BZ, 55, MEIT 8,396
" uol Sduvnpg copui cvvelebybnuev eig @bophv nata-
dediuaouévy L& ThHv apaptliav nol d1& tolto Tolg mh~

BeolL tobtoLg UmoBAnBelomn,.."

246, GREGORY OF NYSSA: Abyog matnyxniiube, 8, PG

46,33BC

247. GREGORY OF NYSSA: TIepl nagesvﬁag, PG 46,373C,

248, IBID PG 46,376A
249, IBID PG 46,373C 376A

250. GREGORY OF NYSSA: Adyog elc_tobg morpnbévrac,

—— i D s — e —— 1l — . ————— ———

PG 46,25TA,

25I. GREGORY OF NYSSA: TIepi ¢vxfig nal dvaothoewg,

PG 46,I48C,

252. GREGORY OF NYSSA: Elcg thv_mpooevyhv, PG 44,1168,

386 " ... Hv &ndbhece xbpiv &u 10D dpouvohpatoc Tol
8coly..." Elc tbév _480v Yohubv, 8 IIETN 5,346 AND IT,

NETTI 5,360 «

254, BASIL: ECQ tév_ITI4ov Yohubv, 3, TNETT 5,408
" *Enel odv ual Nuelc mote EvboEor &nl tfic Tol mopo-
deloov diraywyhc, Eyevbduebo 6& &doEolL mnal toameivol dLé

TfAv EumtwoLv."
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‘Etahpepog T, I, METN 4,214,

oTo\f 302, MNEIT 3,456 .

257. BASIL: Iepl edxopiotloag, 2, NETT 6,84 , " A=
AotprwBévtoc Yeol HL& thHc qpoaptloac, méAiv elc thHv
oluerdtnto dverhhbnuev, t§ alpatt 1ol Movoyevolc éx

-~

tHc &tluov dovielac dEavpebévrec.”

258. BASIL: ‘Aounzinal biazbferg, 18,2 TEIM 9,480

" Avalpeorg v&p noal dibotaotg nal ndhepwog odun &v Av

gv avBpdmoic, ph Thc dproptlac Siatepodbong Thv oboLv.™”

259, BASIL: TIlgpl ¢B88vov, 3, NEIT 6,136 " { K&iv )
$ mp@dtoc pabnthc tob SraBdrov nal ¢Bdvov map’ abroﬁ
5L60x8elc... Elde THY mapk 0ol Tiphy nal EEenabhon
npbe Zirov nal &veThe tbédv Tipnbévra, Tva nabbdntot

10U tipfhoavtoc. Tpbec Yép thHv Beopaxlav &duvvativ, elg

doderpoutovliov peténece.”

——— T — T P T —— — — —— — —— - S

358 - 360 " ( ‘O mpwtbmhaoctoc ) Oc énerdf) dvayualwe
fetv évundpxer tF &norovBlq tfic dradoxfic nExpL Téloug
napaneundpevog, dL& Tolto &v 1§ 'Addu mbvtec &mobvhH-
onopev, nal &Baclievoev & Bhvatog péxpt Tﬁq Tod v6;~'
pov nxnpédswg, nol Tﬁg oD Xprotol mapovalac.” By

Apd nol adxud, 7, NETT 7,I54 " ‘Qc v&p ’Ad&L momuidg

payhv, Thv dpaptlav napEnepPev..."
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26I. BASIL: Elg tby_II%ov ¥alpbv, 3, TIETT 5,408
" ’Enel odv ual tuele Auév mote Evdofor &nl tHc Tob
napadeloov draywyfic, Eyevbuebo 6& &6oEoL mal Tamer-

vol &i1& thHv Eumtwoiv,..." TNepl vnoteloac A, 4, TEIT

6,287

262, BASIL: "Ey Mipd_nal odxpd, 7, TMETT 7,I54 Ie-

263. BASIL: Elg tév_6lov Pohubv, 2, NELN 5,382

" CApfxavov Yép &v &vBpdmov ¢uxii uf yevéoBar TiLvd

cbéXov &nd 1TdBv meLpaoudv."

264. BASIL: Eilg tbv_320v_Yohuby, 4, METT 5,I72
" "Euel 6& odu Eotiv 1 nploig ywplc &Aebuc, 65L& 16
ph dOvaocbar &vBpwmov uaBopbv eVpedijvat &nd Sdmov, un-

6& &&v pla Huépx A Thc vevéoewe odtol."

265. BASIL: TotTc &v Zwlomnbiev, &miotoAf 261, TEIN

3,514 " E{ tolvuv uf véyove 10D Kupfov % &v oopul
gnidnulo, odn Edwme pév & Avtpwthe td Vnép Hudv Ti-
Lo T$ Bavaty, od diénope 6E Tol Bavértov ThHV BaoL-
Aeloav 6L° éauroﬁ. El v&p &\\o pév fv 16 Buoihevdpe-
vov Und tol Bavétov, dAho 8 16 maph Tol Kuplov mpo-
oAnoBév, odn 4v pév E&naboato 16 &ovTob évepyﬁv d 8&-
vatoc, obu &v 6& fuétepov uépdoc &véveto Tiic Beopd-
pov capubec T& n&On, odu d&néuteive B THY dpaptlav év
Tf copnl, odnu ECwonouﬁenusv gv T@ XpLotdh ol £v T@ *A-

5&n &moBovdbvteg, odu &venhdobn T6 dvamentwnde, odu
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2 4 [ 4 2 > ’ ~ ~ [ 4
avwpBwdn 6 nateppaypEvov, oU TMpoowprelddn TH Oeld T

56L& tHic andine tol Boewc dANotpLwbBéwm, "

266. BASIL: ‘BEZafuepog E’, 5, HETH 4,190 " 0V ufv
008€ N matadlun &venddiZe 1% edbnvia THc Y, mpe -
oBbOtepa v&p Talta ThHe duoptlac, 6u’ Hv matenpidnuev
Ev LopRTL Tol mpoodnov AHudv EobBlewv tdv &prtov." AND
6, [EIT 4,196 " TIAAv ve bt 16 Pbdov 1bTe Gvev &-
wbvbng Av Yotepov 6& 1§ uéAher 1ol &vBoug # Enavba
naporetpévnv TAv Adnnv, pepvnuévor ThHc dpaptioc 6u°

Av dnbvbac mal TpLBbrouvc Nty &dvatéArerv matedindodn

nrtopfiy 46, MELT 9,64 3 ‘OprAifla €v AanlZoig,

8, BEN 56,302,

267. BASIL: Heol @Bbvou, 6, NEMM 6,I54 " Bl 7of -

vov nal B&vatoc nMpTv &uetdev lomep én nnyfc &neppin,
byabBv Euntworg, Gcol &A\hotplworc, Beoudv chyyvoig

Id L4 LA [ 4 L ~ ~ ’ ’ ~ 1
nol Gqvatponf mhvtwv opol Tdv matd Tdv Blov uoAdv.

PG 46,II7B«

270, BASIL: “O1L_oVu Eotiv_alTiog 1dv_nandv_oé Oebg,

7, TETT 7,110,

27I. BASIL: ‘EEofuepoc LT’, I, TETT 4,214 " ’Evrtad-
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Ba matbder THY mpdtnv Tol dvBpdmov véveorv mol Tdv
e0080c Mudic énvuartoraBbédvrta B&vatov® bv EyvyEvunoev 1

3 1 4 2 P/4 -~ [ 4

oapoptlo, T8 mpwtbdrtonov Emyovov tol dpyenduov dalpo-

yOQ."

272. BASIL: Elg_tfiv_pdprvpa 'IovhliTav, 9, METM

7,234 " ‘Yrnéo dpoptiac mAale. AbTn dopdotia GuxHic,

27%. GREGORY OF NYSSA: Xotd Edvoplov, PG 45,5453,

274. BASIL: Elc¢ tbév_5%v Yohpbv, 2, TEIT 5,368,

275. BASIL: Elg 16y _IT4ov ¥Yohubv, 5, METT 5,412

" ‘0 udopog ovtoc adtde Té doti Buntdc, Mol ywplov

&noBvnonbvrwv. "

Re
4
Ce
<
O
=
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()
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g
Q
=
\n
~J
O
~J
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276. GREGORY OF NYSSA: Xat

7, NETT 7,110 " O¥twc odxl ©cbc Entioe B&vatov &AM’
? R

Nuetc éavtolc éu movnpdc yvoung éneomoacluedo. "

279, IDID PG 46,3724

280, BASIL: Elg¢ thv_p&otvpa ’IovAltTav, 9, TEIM 7,

2344

28I, BASIL: Elc¢ tbév_48ov Yarubv, 3, METN 5,332
" "0t nioa &vBpwnivn ¢uxh nénvde 1§ movnpd Tiig dou-

reloag Zuyd, tol molvol mhvtwv £x6pod*® ual ThAv mopd
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100 uttoavtog adthv &hevBeplov doarpebelon, alyné-

Awtoc Nx6n 65L& THc &poptioc.”

282. BASIL: "Opov mat& mA&rtoc B, 55,1 NEIT 8,396,

283. GREGORY OF NYSSA: Koaté ’AnoAivoplov, PG 45,

II53D PLATO: Qoufdwv, 67D Topylag, 524D,

284. GREGORY OF NYSSA: ’Effiynoic tob “Acuotoc *Ac-

phtwv, PG 44,IIOFB,

285, GREGORY OF NYSSA: Tlepi tfg_tptnuépov_mpobe-

7, TMETI 7,II0 " 00 phv oldE &udAvoe THV dLéhvorv 65L&
téc mpoeivpnuévac alttoc, Tva ph &Bhvatov Huiv ThHv &po-

pwotlov dratnphon."”

287. GREGORY OF NYSSA: ’EEAynoirc 1ol _"Acuatog 'A-

7, NEMM 7,II0 " “Qonep &v el TiLg ouebog mhHiivov 61—
" appvév pf natodéxoLTo napaééﬁvab nupl, Ewc &v 16 év-
vnboyxov adtd nbdboc SLék Tﬁg avanmAdoewe éau&oabro..."
Blc 16y 6oy ¥ohpby,:3,MEIT 5,384 " ‘H gbouc # Tob
&vBpdnov cOvBetoc odoa, EuAiBn pév Hnd Tﬁg dpaptioc,

AvBTvaLr 6& mhvtwe adthv xpf® Oote b 1ol €E° &pxfic

olunodopfioavioc adthv Texvitov méhiv dvaorevacbetoav,
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16 doporéc noal dratérvtov nal mpbc devtépav mTHoLv

dveniBobrevtov &moraBeTv.™

289, GREGORY OF NYSSA: Elg Novixeplav, PG 46,8774,

290. GREGORY OF NYSSA: Adyoc matnxnrinbg, PG 45,

32-36

29I. . BASIL: IHepl wob¥_aylov NMveduatog, 3I, METT
10,358 " ( & mpwtbnhaotoc ) énetdh dvayuolwc ﬁufv
gvunbpyet Tﬁ anohovBiq Tfic diadoxfic nwéxpt téloug mo-
pansunéﬁsvog, 51L& Tolito &v T@ *AB&p mévtec &mobvh-
onopev, nol éBaclAevoev 6 Bhvatoc péxpt Tiic Tol vb-
pov mAnphoewec, nal THc 1ol Xptoroﬁ napovolac." Tolg

v TwZombrerv, &mioTolfy 261, F, NETI 3,514,

292, GREGORY OF NYSSA: Abyoc Karnxnrinbg, PG 45,80,

293. GREGORY OF NYSSA: Elc 16 &yirov TNéoxa, PG 46,

655CD «

294. BASIL: “Omu_odx Eomsv_alTioc tlv_ondy_8_Ocbe,
3, IIETT 7,92 " H&Avv nandbv Aéyopev 16 hufv Enlnovov
nol d6vvnpbv mpbe thHv alobnoirv, vboov ohpatoc mol
mAnyée odpoatoc Mol Tdv &vayralwv- Thv Evderav uol &-

doEtac nal xpnubtwv Znulac nol oluelwv dnoBordc,..."
295, IBID 5, INETTI 7,106 .

296. - IBID 6, IIEM 7,106 AND 3, 4, 6, NEMM 7,92,

98-100,,

297, 1IBID 5, IIETT 7,I04 " Tabta 6ff odv elbdhc mapk
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®eoﬁ nal duppnuéva Exwv mopk csavr@ ToD nauoﬁ th ef-
&n ual elddc 10 wév 16 6y1wq nonbv, 611 7N dpoptla,
fc t6 Téhog dmdreva, T{ 85& 76 domobv pév uomdv dué
16 1fc alobhoewe &hyervbv, &yoabol 6& ddvouLv Exov,

we at momdoere ol mpbe &noyxfiv thc duptloac Enaybupevat,
Bv '

ol napmol owtnpla ¢vydv aldvioc, maboar dvoape -

otobpevoc 1atc Belarec oluovoplarg.”

298. BASIL: ’‘Apguloxly 'Erionbmy, €miotodf 236,7
METTT I,I78 " ... Uylera nol vdooc, mrolrtoc nal me-
vio, 88Ea nal dtipla, nabd pév od moiret 1ol Exovriac

&yabolc odu £oti Tdv uath 9borv &dyaddv,..."

299, BASIL: ‘Eafjuepog E’, 6, NETT 4,I90.

otoAfy 300, TMEIMM 2,360 " ...ceavtolg 6& EvovBethoapev
netplwc oépevv tabta &n tHe mohoaldc Tol ©Oeol &mood -

oewg .GuyrAnpwBEvta Tf Zwi Tdv &vBodnwv. "

5, NETT 7,I00 " ’Avawpetl tolvuv 16 mandv 6 6ebc, obd-
x{ 6& 16 nonbv &u 1ol Oeob." IBID 3, IIETTI 7,94 " “Qo-
nep ovv THc Topfic % 1o mavtipog ody 6 Llatpdc alztiog
AN’ % vboog, obtw nal ot Tdv mbhewv doaviopol, &x
1tfic dpetplog Tév dpaptovopévev thv doxfv Exovrtec, TbV

Oebv mhone péudewc &moldbovoiv,"

302, BASIL: BElg tb6v_320v YoApbv, 8, TEIN 5,188

" “Onounep &v BadlZng, 6 TiL mep &v évepyfic, u&v E&v
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onbdter, n&v &v Hpépq, Enionomolvra Exeig TV Toﬁ e~

ob é¢Bopbv." Elg zbv_IT4ov Yohudv, 4, NEIT 5,408

" +.. 00n &v ovvéotn A &vbpwnlvn oboig, pf TV Ho -

Reof vnmlov ual E1v Bpeodv Ond Tol Kuplov guiacoo - \
pévev."  “Opov naté mhézog.B®, 3, HETT 8,I9% " Efta
notocopLoBévta Vnd Tol Svewg nal uatomecdvta elc ThHY
dpoptloav nal 65L& THc &paprtag gtc tév Bhvatov ual Tk

tobtov &ELo o mepLeldEV... 00 Yép doelBnuev Omd ThHe
&yo8b1tnToC Toﬁ Aeondtov, ovdE Evenbdopev aﬁroﬁ THV

elg fudc &ybmnv, dvatobnolg 1dv TLudv TéHv edepyérny

napLBploovtec."

2, NIETT 7,90 " "Appwv odv, dc &Anbdc &otepnuévoc vol
nol gpovhcewg, & Aéyov 8ti odu €oti ©Oebc. Topomhf -
ovog 8¢ Tobtw, uol o0V6Ev natd ThHY dopoobvnv dmorer-

ndpevoc, Hal & Aéywv Tdv nauﬁv altiov elvar Tév Gedv.
‘Opdtipov vép aﬁrév elvatr 1l8epat ThHY dpaptlav, 5L8TL
Enbtepor dpotwe &pvolvtar T6v &yabdv® & pév odn glvar
76 ﬁap&nav-xéywv, $ 6& odmn &yaBbv adtdv elvar Stopt-
Cbéuevoc. El yép uanév attioc, odn &yobbc SnhovéteL®

lote apopotépwdev &otLv &pvnoic Toﬁ @eol." ‘EEafjpepog

ST, 7, NETT 4,238,

5, TEMM 7,104 " AL& Tolito &nd piupotépwyv TANYGY el
npooTLBelc nal &mitelvov tédc pdotiyoac odun EudraEev

adtol 8 &vundtantov, AN’ elpionev adtbdv ual 1fc &-
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voxfic 100 Oeol uatagpovodvta umal 1oTg &nayonévorg

xdTh devvolg vnd tfic ovvnbelag €pperethoovra.”

505. BASIL: "Opov max’ émizopfiv, 26T, TELT 9,314
" ELSEvar xpf, 6TL Tdv mepioTdoewv, TRV TE EEZwbev
nol tdv mepl 16 obpa, moAdc nal dSiLieopbe Eotiv & Aé6-
vog, tol €eol % &ndyovrtoc % ocvyxwpolvroc &1& Tiva

olnovoplav upelrtova tfic map’ adth dvéoewc."™ “01L

"o eeptfy Exmonetv &v talc OALdeociv, AN’ dvapéverv
Thv &yobdTnTa Toﬁ Ogob ual elbévar 611 olnovouniq TL-
vl mopadldwoLv Hudc Tafg erldeor, natd THiv &dvoroylav
Tfic Evunapxobong €nboty nlotewg 6 pétpov Enbywv TV
Bacaviotnplwv." Elg_tbv_320v ¥Yohpbdv, 5, MEIN 5,I78
"L évBuphBnTL 8TL &Buvocbde dotr Th MplpoTo Toﬁ @soﬁ

nol TP Tolg Bnoowpolg tolc Beloig Evamomeuretobar,

odu elAnnta ToTe TuyoUoL."

307. BASIL: “Oti_obdu_Eotiv_alziog tdv_nomiv_é 6ebg,

4, TIETH 7,98 " Obduobv matbooetar wév obpE, Tva lobf

dvyxf, Bavatoltar &€ 7 dpoptla, Tva CHop dinarocbun."

308, BASIL: IloAttevopévolg Zapooat®v, &mictolfh I83,

NETT I,290 " "Qote Eowuev, 6mep £otl néuivog xpvod,

tobto elvat 7 dnép Thic elc ©edv énidoc BATYLe Tolg
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tépoig, &mioTolfy 240,2 METH 3,224 " Efte odv Bapic
§ nmeivpoopbe, &derool, Vmopelvwpev té& &nlnova. 0ddelc

vépo uf ntAnyeic &v dy@oL undé moviodpevoc otegovoltol.

" TlvetaL 8¢ mote ual natk ééairnch tol movnpod,
Gomep &ywviothv péyav, ovynadiévrtog adtd elc Tév &-
Yéva to0 @LAavBpdnov Asomdtov mal THY peyoravyliav
aﬁroﬁ 5u& Thc elc &upov Vmopoviic Tdv dodhwv é&vroﬁ,

noBoL poDVTOCy ee s

" 24

I, NErO 7,88 OtL oluovoplyg Tivl mapadlédwoirv Hudc
tate OAl¢eor, matd ThHv &voroylav 1iic évunapyodong &-

nboty nlotewg 6 pétpov Endywv tdv Bacaviotnplwv.”

3I2. BASIL: Elg tbv_320v ¥ohpby, 2, NEMT 5,302
" “Qomep vép LPo Epduxa motodappBhvovorv Hudc, €pya-
Zépevar dmopovhv, mal di& ThHc dmopoviic donwphHv, noal

5t& the doniufic EAnlda.”

313. BASIL: By Auud ol adyud, 5, METT 7,Tus
" *En{ covtol nal Tdv oBv AoyiLopdv yevold, &vBpwne’
ph moler T& Tdv dvofitwv naldwv, of mapk 5udaouérov
¢nvTipnBévteg, Tée 8&NTouc &uelvov matappnyvdovor®
notpbc 6 6L° wefherav thHv Tpoofv VmepbBepévouv ThHY

tobfta notaonoapdtTtovorv, H 16 1fic untpde mpbdownov
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ToTc 6vvEL matafolvovor." IDID 2, IETT 7,130 Tipbdc

otohfy 264, TEIT 3,60 ’IovAlttn éAevBépy, &miotolf

_______ o e ———

593749

315, BASIL: IIpbc_tolg povélZoviac uotamovnBiviag b-

316, BASIL: Mouoplw nal ’Iwbvvy, £miotodfy I8, NETN

2,368.

I4 PG 44,585AB  Abyog matnyntinbe 6 péyag, 22 PG 45

——— o —— —— — ] — o e i S . g —— —

60C,
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320. BASIL: “Opoi._uaté mhétog B, 2, NEIT 8,I84

" Oftwg olv #H ual moAD u&Xkov toU Belov mdBov odnu
EEwBEv éoTLv B wé&Bnoic AN’ 6uoﬁ Tﬁ ovotdoet Toﬁ CéH-
ov, Toﬁ avBpdnov onul, oneppatiunde Tic Adyoc ﬁufv E-
yrataBEBANTAL olnoBev Exwv The dooppds rﬁg npbe 16

&yoandv oineLdoewg. "

32I. GREGORY OF NYSSA: Nep{ mapBevlac, I2, PG 46

373D Elg_tobc moipnbévrac, PG 46,524B.

322, BASIL: “Opo._nath mA&togc B”, 2,3 IEIT 8,I94
" 00 v&p &oelBnuev Unbd Tﬁg dyabbTnToc Toﬁ Aeomdtov,
o0d€ Eveubpopev adtol THv elc Apdcg dyénnv, Gvatobnole
Tav Tipdv 1dv edepyérny mopuBploavtec, dANE dveuih-
Bnuev éu Toﬁ Bavésov ual &Zwomoirfbnuev méAiv O’ av-

100 TolU Kuplov Mudv ’'Incol Xpiotol,"

323, BASIL: Iepl 10U ayflov Nveduatoc, %2, NETT IO,

360

324, BASIL: IBID %3, IIEI'l 10,364 " Tos o{uovo-
uoﬁvrog 74 Nuétepa, GHomep dpBohuddc &v oubtet Tpamé-
VTOC, T$ not’ OAlyov éebcué npde 16 péya @ﬁg The & -
Anbelac dvédyovtoc. ®8L60f véo Tﬁg &cesvsﬁag'ﬁuév,
Ev T@ B&BeL Ioﬁ nAolTov Tﬁg cooplac aﬁtoﬁ, no.l Tofg
dveEiyvibotore upluaot Tﬁg ovvéoewe THY npoonvﬁ Tad-
Tnv nal eb&ppootov ﬁufv UnéderEev dywyfv, the ouibe
npbtepov Spdv TGv owpbtwv, nol év Hdati. PAEmeLv TV

W itov mpoeblzwv, dc pfh ed6lc 7 6&q Tol &updrov uwtdg
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npooBoarbvtac duavpwdivor."

325, BASIL: Tolg &v SwZondier, €mioTolh 26I, NETT

3,5I4 “OpoL_natd mA&toc B, 2, NETT 8,I9%.

326, BASIL: Ilpbg_todg véovg, 2, NETT 7,318 " ’*ANN’

gnl ponobdrepov mpborpev talec EAnlor nol mpbc &tépou

Blov mopaouevfiv Gnavta mpdTTOopEV." -

327. BASIL: TIepl tob aylov Mvedpatoc, 39, NEIM IO,

[ 4 r4

384 " T&e 6& mepl tdv &vbBpwrmov olmovoploc, Thc Und
tob pey&hov Geol ual Swthpoc fHudv *Incod Xprotol no-
t& Thv &yabdinta Tol Beol yevopévac, Ttilc &vtepel uf

odxl 61L& THc Tol NMvédpatoc xb&pLTog memAnpolobot;

MEIT 3,70 " MeyéAnv é&v n&dbv evplomopev tol &Yaeoﬁ
Oeod tHv mepl Tée "Ewminoloac aﬁtoﬁ olnovoufav, dote
nol T& Somolvro sfvdt onvBpwnd nal puh mévtn natd Bod-
Anoitv &navtdvia ual Taﬁra én’ hoehelq Tév noxkév ol-
ﬁovouéfceat év Tﬁ dvoBewphHTw roﬁ @soﬁ copla nal Tofg

bveEryvibotoirg abtol nplpaor Tfic dimatoohvnc.”

329, BASIL: "Opo. maté mhétog B”, 3, TETT 8,194

" Lenal &nl todtoilg nal tolc torodrtouc Gmooiv émi-

adthv Elevbeplav doolpebeloa, alypdrwtogc HxOn 65L& THe

duaptloc. "
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330, BASIL: Elg 16y _48ov_Yohpby, 4, MEMM 5,332
" MATe obv T8V &dehodv LAteL elc Grorbtpworv, GAN&

Tbv YmepBalvovia coﬁ thu @dovv® phHte &vbBpwmov GpLAbv,

OAN’ &vBpwmov Oebdv ’Inooﬁv Xpiotbdv, bc udt pbdvoe &0-
vatatl dolvat £E[Aaopa T@ ee®d Vmép mvTwv ﬁuév." _Elg_
tév 320v Yohpdv, 5, NEIM 5,218 " Adtéc éotiv & mTw-
xebooc, nal mevdooc &ovtdv év Tﬁ Toﬁ doOAov uopmﬁ, T-

va. huetg mhvteg én tol mAnphpatoc avtol A&Bwpev, ual

xépLv avtl x&prtoc." Tepl nlotewg, 2, NETT 7,34 “0O-

pvotfprov Thic dvaoctdoewe Hhdn évepyetobor elyetar &
npoofitng, €l &B&tnowv ThHc &paptloc adtdv® #H thv &nl
100 otovpol Bdworv, Htic yvevhoeobar Eperle petd 16

elec 16 Eoyxatov 8pov ThHvV manlav Tdv &xBpdHv HPpwbFvar."

332, BASIL: , Eic tHiv_dylav 100 Xprotol T'Evvn-

oLv, 2, PG 3T I46IAB I46LA,

333. BASIL: [Mepl wo¥ dylov Mvebuarog, I8, MEM IO,
o8 U Mf Tétvvv En dovhinfic Tameirvdintoc Avoaymaopé-
vnv Ynnpeolav volipev, THv 61L& Yﬂoﬁ olnovoplav, GAN&

v éuoborov Emipérerav, &yabdtnTi Mol gbomhayyviq,

nath 16 B8EANLA Toﬁ @soﬁ nal Natpdc, mepl 16 {HiLov

nAbopa Evepyovpévnu." “OTiL oVu Eotiv altioc TRV mo-
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334, BASIL: . Elg _1hv_dylov_tol XproTol I'Zvvn-

ouv, 2, PG 3I I460BC.

335, BASIL: Iepl tol _&ylov Nvedpatoc, I8, MEIM IO,

324

3%6, BASIL: = Katé Edvopfov B’, I5, INETT IO, I62-I64,

337, BASIL: Tolg &v_ZwlZombAeL, Emiotorf 261, 3,

METT 3%,5I8.

328, BASIL: IDID 2, IIETH 3,5I4 " El y&p &\ho pév

Av 16 Booiievdbuevov Vb Toﬁ Bavitou, &AAo 8& 16 mapk
Toﬁ Kvplov mpooAnpBév, olnu &v wév &naboato 16 éavroﬁ
évspyév $ B&vatoc, odu &v 8& fuétepov népdog éyEveto
Tﬁg Beopdpov ocapnde T& mEON..." Hspi-roﬁ &ylov TMvedh-

patoc, I2, NETI I0,304

339, GREGORY OF NYSSA: Kot& Edvopiov, PG 45 889AB.

240, GREGORY OF NYSSA: Elg 1év_'EwmAnoiaotfv, PG

44 64TBC

34T, GREGORY OF NYSSA: Katé ’Amohivaoflov &vrtippn-

_____________ e e e e o o

Tinbg, PG 45,II53C,

342, BASIL: -  Eig_tfiv_dylav_tol_Xprozol_yEvvn-

ouv, 6, PG 3I I473B,

343, IDID 2, PG 3I I460C.
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344, IDID 6, PG 3I I473C. -

AN

345, GREGORY OF NYSSA: Abyoc maznxntinbg upéyag, 24

PG 45, 64CD.

346. BASIL: Elc tbv_48ov YoApdv, 4, NETN 5,332

347. BASIL: Tlep{ 7ol _dyfov Mvebpatog, 35, MEM IO,

366 " ‘H 10D éeoﬁ nol Twthooc Hudv mepl tév &vbpw-
nov oluovoulo dvéuinolc éotiv &nd 1fc Eunthoewg, mal
En&vodog elc oluelworv Gcob, &nd tHic dL& THY mapoano-

fiv yevouévne d\AotpLdoewc. "

548. BASIL: Elg 1by_70v_¥ahuby, 2, MEIT 5,44 " "0~

v thc owtnplog wév nuplwg ol &obevobvrec xphHZovor,

tol PpuobBivar &€ ol &v 1§ alyxuolwolq natexduevor.™

349. BASIL: Iept tob d&ylov Mvedparog, I8, METT IO,
324 " Ad1bc Y&p Ohoac Tév loxupdv, diLhpnacev aﬁtoﬁ
t& ouedn, fudc, otc elc n&cav EvépyerLav movnpdv wua-
tenéxpnto® nal &molnoe onedn ebypnota @ Aeonbdrn, Tolc

natnetropévove ele mdv €pyov &yaBbdv én tHc &toipaclag

100 &¢’ Muiv." Elg tbév_28ov ¥Yohubv, 5, NEMM 5,118

Tpowv YuTv xpela mpde 16 elc thv éhevBeplav ééabpseﬁvau,
v &onpédnte viunbévteg TH Blq roﬁ Sirapbdlov, 8¢ vmo -
yevplove bu&g KaB&v,,oﬁAnpérapov Tﬁg éavroﬁ Tvpavvidocg
dotnov, mplv &v TLVL Xﬂréw &5LOX6yw nerobeic &vtoArg-
EooBot duldc EAntar. Ael obv 16 Adtpov ph Snoyevéc el

val tolc Matexonévoig, GAAE MOAAD Siapépelv TP néTpw,
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el pélhov €inbv Gofoerv tHig dovielag Tobe alyxpordrtove.
Avbdmep adelpde dpdc AvipdhoaoBat od ddvatal. “AvBpw-
nog yv&p oddeic duvatdc EoTi nefoat tdv &Lé4Borov mpbe
6 1év anaf adtd Onomecbdvrta EEeNfcBol &nbd tTiic EEovoi-
ac*.8¢c ve obDdE mepl Tév L6lwv dpoptnpédtov otdc Te &-
otL €Z{haopa dobvar 1§ Oed. ..." IDED 4, TIEIM 5,332
" HMfite obv tbv &dehpdv ZHter elc dmordtpworv, SANE
tév dmepBaivovta ool thv @doiv® pfite &vbpownov PLAdv,
&XX’ &vBpwnov Bedv ’Inocodv XpiLotbdv, 8¢ nal pbdvoc 6O-
vaTol 6oﬁvab EZihcopa 1§ €l Unép mhvTwv ﬁu&v,..."

Bl tév_330v_Yahudv, I4, TETT 5,250,

35I, BASIL: Elg tbév_48ov_Y¥Yohpby, 3, NETN 5,330

" ;Yusfg, onolv, of memoibdtec é&nl Tﬁ duvbuer adTdv.

0btor v&p ol ynyevelg, of loxb. cduatoc EneAnllovreg,
nol olbpevor adtéoun elvar ThHv dvBpwnlvny gbdorv mpde

76 duvvatide €miterelv & BodAetar.”

352, BASIL: Teol toU_&ylov Mvebdpatog, I8, NEMM I0,

324 Elc tdv 280v Yorpubv, 5, INETN 5 118,

353.3aint John the Chrysostom comments on the reconciliatrio
of man and God on the teaching of the Apostle Paul writes:

" 00 vép &neTvoc ( 6 @ebc ) & &xbpalvwv, GAN’Hpelc®

Oebc vh&p olVdémote &xBpalver." IF " EyBpalvwv Htave

& @ebc, 161 & 'AnbdoTohoc 64 Eypode maTOANLEQTE E-—
. owtolg Tév Bedv nal 8xi matoAhayhte T$ 8e®d." ST. JOHN

CHRYSOSTOM: ‘OuiAia II, 3, PG 6I 478,
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354, ROMANIDIS I : " T6 Avtpwtindv €oyov 10U XpLotol

Ev T® Ytovp® " GREEK ORTHODOX ARCHDIOCESE OF THYATEI-

—— e vt oo = ——

RA MAY I972.

355. BASIL: Elc tbv 48ov ¥YoAubv, 4, TETI 5,334 " T{

2

Y&p dbvatal GvBpwnog edpelv Tniiuoltov, Tva 8§ Onép
AoTphoewe ThHc ¢uxfic adtol; ‘AAA’ edpébn €v dpob nék-
viwv &vBpdnwyv &vtdEiov, 6 £666n elc Tipfv Avtpdoewc
Tfc dvxTc ﬁuév, 16 &yrov ual mohOTipov alpo Toﬁ Kvp{-
ov THudv ’Inooﬁ Xptotol, & Umép huév Exéxee mbvTwv®

516mep nal Tipfic Ayopdodnuev.!

357, BASIL: Elg thv _aylav 100 XpLotol _yéEvvnorv, 3

PG 31 I4o4A,
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322-324 " 00 y&p tovoltov olpavée mal vH ual 1& pe-
YEBn Thv melay®v, nal 1& &v Bdaot Siaitdueve, ual 1&
xepooto Tﬁv Lowv, nal t& @utd, nal &otéoec, nal &ﬁ@,
nal Gpat, nal % mowulAn 100 movtde drandounoie td V-
nepéxov thHe Lloxloc ocvvlotnoiv, boov T8 dvvnbBRvar TV
©ebv, tbév dxdpnrov, &nabidc Si1& copubde ovunkauﬁvab T@

Bavaty, Tva futv 1§ L6ly mhber ThHv &nb&Berav yaplontor.™

—— — — — —— i — g

365. BASIL: Elg tév 480ov YoApbv, 4, TMETN 5,334,

367. BASIL: Eilc tbv_48ov Yoipdv, 4, IIETT 5,336 .

368. BASIL: Elg_tbdv_330v_¥Yohpby, 5, IEIM 5,216,
" Edtbc 6 elpnvomoibeg, & ROLGv elpfvnv, nal &monator-
Abowv Tobc 800 elc Eva natvév Bvbpwmov® & elpnvomolf-
coac 61L& To¥ aflpotoc Tob ctavpoﬁ adtol, elte t& &v Tofg

oVpavotc, elte 1& &nl thHc vhg."
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369. BASIL: BElcg tbév 320v Yohpbv, 6, IETT I84 Ot

——— —— — —— ——— — ——— ol = — —— — S~ o ——— —— T —

370, BASIL: Eilg¢ tbév _44ov Yarpbv, 9, NETN 5,284,

371, BASIL: ' ( ) Hpbc tobc ocuvmopavtodvrag idc STt

372, ST, JOHN THE CHRYSOSTOM: ‘OutAlea I3, 5, PG 60,

373. BASIL: () HIpdg_tobg_ovnopavtobvrog Hudc 8Tt

Tpelc_Geobc AEyopev, 4, PG 3I I496A.

394, GREGORY OF NYSSA: Abyoc motnxntinde 6 wéyac, I6

375. ZIZIOULAS I : " Xprotohowio nal VmapEn " ART IN

" ZhvoEn " No 2, I982 p. I8 ,

I0, NETT 7,I22 " Kal SAwc pvplatr elol tdv &nvviniwv
al owval TthAv elc Téhoc mabBalpeoiv Toﬁ Ey6pob napucf&—
oat, 0¢ oVdepLdc mwhAnc, od6E &yBvoc &v tole &vw Vmo-
KELnouévob ALtv, o0d& Tivog &vBiotapévov ual mapatpé-
movtoc Hrdc THc pomaplac Zwic, AN’ BAumov Hudv TAv

Sradoxfv &xbviwv mpbc Td €ERc mal &molavdviwv Hudv Tod
Ebhov TRic CZwiic elc 6 dunvenéc, ov ustaoxsfv £z &pxHc

651& Thv ToU Bpewg &miBovAfv EnwAOBnuev.™

377. GENBSIS 3, I9,
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379. BASIL: El¢ tfv &ylov tol Xprotob Tévvnoiv, 2-3

PG 31 I460.

[ 4

384 " Tée 8& mepl tTdv &vBpwmov oluovopfac, The Vb
ToU peydrov ©eol uol Zwrhipoc Hpdv ’Incod XpLotol no-
’ LA P4 ~ t) ~ Va rd 2 ~ ’
T& tHv &yabBbTnTa 100 Pcol yvevouévac, Tlc dvtepel uf

ovxl d61& THic ToU MNvedpatog x&pitog memeAnoolobot; "

38I. BASIL: 1IDID 39, HEFﬁ 10,386 "’AvanailviZwv vép
tdv &vBpwmov & Kdoiroc, nal Hv &ndhece xbpiv &un 1ol
Eupuofpatog tob Oeol, TabTnv MéALv dnodLbobc épouoh-
ooc elc 16 mpbowtov TEV pobntdv, Tl @noir; " AdBete

Nvebpo &yLtoveee" "o Katd pedvbviuv, 8, METN 6,210

382, ST, JOHN THE CHRYSOSTOM: Elc thv d&ylav Mevin-

38%. BASIL: Hepl_ebyaprotioc, 5, MEIT 6,94 “Opoi

vov veupolc Bvtac Zwomoifocar, dAA& nal Bebdtntoc &Ffw-

poe Exaptoato mal &vonaboerc Hrolpoocev alwvliovg.™

384, 2ZIZIOULAS I : " Xpiozohoyloa nal DmapZn " ART IN

(8
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387. BASIL: Elg tbév 48ov YoAubv, I, NErD 5,320.

8, nern 7,114 () ‘Optiilo &v Aauniloig, 8, BEMNET

7,114,

390, PLATO: Tlohttelo 6I3Be

39I, GREGORY OF NYSSA: ’Avtippntindc PG IIR2C ATHA~

NASIUS THE GREAT: THepl &vavBpwnhoewc tol Adyov, 54

BEIES 30,II9 " Adtbéc &vnvbphnnoev Tva Huetc Beomoin-

oGpev" "He was incarnated in order to give us deification".
It is the main theme of the whole teeching of Athanasius thet :

repeated with various changes in his writing. For more of

Lthenasius Christology look at Father Dregas G. " 'Eyéveto

4vBpwnoc " art in "Theology” Lthens 1Q7€.

392, GREORY THE THEOLOGIAN: Adyogc 20og I PG 35 IO65A.

" By 6& 17 dnpLBel mpbc T6 BEANua TOT Oe0b nepl Tb

Zoyov omoudf ocuvéntecbor TP Oed d1& THg uvhung dndpZer.”

304, LUKE 6,36 .

nolv &metdfy ol not’ &pethv TtéAeroL 1figc ToU Ocol mpo-
onyoplac HZlwvtar, dpooboror &v elev 1§ 0ed tdv bAwv
ot &vBpwmor. AN’ Gomep Todto Aéyeiv pavia copfig,

oVtw ndmueivoc & Adyoc tiHic Tonc Exetar mapavoloag."”
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396, GREGORY THE THEOLOGIAN: Abyoc 2Iog, 1 PG 354

JO8B4AB ANWD Abyoc 230g, II, PG 35, TIIGLAB.

Saint Gregory the Theologian prevents any, by chance,
misinterpretation of his tezching. Ee _explains that man became
God with his union with God, but man is God " ggoppevos (aiter
his deification from God) and for man it is impossible to
surpass the bond that separates him from the Holy Trinity.
jian's deification is not deixfiecstion-de=net his identiTication
vith God but st 2 continuous assimilation with God. For
this reason men alfter his deification becomes god by the grace

of God, mzn becowmes "adopted God".

397, PLOTINUS: ’'Bvvedbda 6, 4 I6 AND 4, 8 5,

398. BASIL: Kat& BEdvopfov I, 6, NEIT 10,250 Kath

399. BASIL: Iepi 1ol aylov Nvedpatog, 23, 37, 47, 55

NETN 10,338 376 406 432,

400, GREGORY THE THEOLOGIAN: Abyor 430c, 48 PG 36,5604

Saint Basil told Emperor liodestos deputy "I do not tolercste

. ] fd ’ ~ ’ [ é
to pay homage to" oVdE utlopa TL, Geol Te urlopa TLYX&-

vov, nal €ebc elvoar nenehevopévog."

40I. BASIL: Tepl tob aylov Mvebpatog, ‘I8 MEIT IO, .
z24 " .., nol Enolnoe ouedn ebypnota ©§ Aeomdty, Tolg
notTnpTLonévoue s!gAn&v €ovov &yabbv &n thc €toipacloc

to0 &¢’ Mptv."

IIETT 6,114,
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