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Abstract.

This thesis is a sociological account of the controversy that surrounds New
Reli.gious Movements with special emphasis on the role of the print media in
sustaining the controversy. The research that is reported here was conducted
primarily by means of content analysis of articles appearing in four leading
British publications between 1975 and 1985. Results are compared with on-
going research in the U.S. and Belgium in an effort to gain some cross-cultural
msight mto the phenomenon. This thesis is not, however, confined to a presen-
tation of étatistical data for it attempts to make sense of the findings within an
int.efpretative framework.

The thesis begins with a discussion of certain key concepts and then reviews
the authoritative works on New Religious Movements, showing that the dom-
inant theories do not pay enough attention to the role of the ma's.s ﬁedia n
the devélopment and maintenance of crucial moral boundaries. The sociological
literature on the topic of deviance in the mass media and the social construction
of moral panics is reviewed 1n Chap@er Two, with special attention b'eing given
to the rele'vance of this topic to the treatment of New Religious Movements.
The methodc.)logy of content analysis 1s outlined and assessed for its usefulness
in the social sciences in Chapter Three. The findings from the British study
are presented in Chapter Four and compared with those from studies in both
the U.S. and Belgium. VVide variations were found in the treatment of indi-
vidual NRMs. The predommantly negative tenor of print media items about
them was largely a function of the overwhelmingly negative portrayal of one
particular movement; the tenor of 1tems changed over time; but endorsement of
anti-cultism was weaker than expected. The image of a control group of older
minority religious movements was found to be significantly different from that

of the NRMs. Finally, conclusions are drawn concerning the present study, with

potentially productive areas for future research bemng highlighted.
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An Introduction: British Print Media Accounts of New Religious

Movements 1975-1985.

Organised religion has become a peripheral matter in many countries in the
Western World. In addition to losing their power to set the agenda of public
opinion, the impact of the n_lajor churches and denominations seems to be con-
fined f.o matters affecting, at most, private conscience, the nuclear household
and the local community. This ‘(]0111€St.icat~i011"_'O'f. fcliéion has been partly in-
terrupted, however, by the appearance of the so-called cults or New Religious
Movements (NRMs hereafter) which have occasionally caught the public’s at-
tention as a result of publi'ci;cy about their unusual practices and/or the societal
reactions to them. Some of the better known movements in this sphere in-
clude the Unification Church, Scientology, the International Society for Krishna
Consciousness (or Hare Krishnas), the followers of Bhagwan Shree Rajneesh,
 Transcendental Meditation, the Children of God (or the Family of Love), and
the Divine Light Mission.

Embodying unigue and hitherto unexplored concepts, these remarkable groups
have proved to be socinlogically significant, not least because of the controversy
thal surrounds them in each country. The recent growth of religious movements
m \\-’estém soclety has evoked considerable opposition from various quarters.
Since the mid 1970s an intense conflict has erupted between NRMs and their
critics - a conflict that has helped to set the agenda for the development of these
groups. NRMs have struggled against strong opposition in a number of arenas,
with the anti-cult movement spearheading the attack on these 'religious bod-
ies. Various societal institutions and their representatives have become involved
in-the controversieé surrom&ding NRMs, including politicians, church organiza-
tions, the medical and mental health world, various scientific representatives,
the judicial and legal community and, most importantly for this study, the
-mass media. Many of these domains hiave been the focus of social scientiic dis-

courses, although it may be shown that the character of the publicity given to



these NRMs has been crucially important in shaping the image of them that is
widespread in Britain. James Beckford (1981) focuses upon this question in par-
ticular and argues that the mass media are frequently the single most important

influence on people’s attitudes towards NRMs. He specifically highlights the fact

that many parents who had known nothing about the Unification Church when

 their child joined it acquired their first pieces of information from newspapers

or (more rarely) the television. In relation to this, Beckford points out that:

‘The number of mass media feports favourable to NRMs in Britain
has Eeen extremelynsmall. Newspapers, in particular, have given
almost free reign to moral crusaders wishing to stir up dis-
trust in NRMs. A sense of balance and objectivity has been
conspicuously lacking in all but a very few articles or pro-
grammés.’

Beckford, 1985.p.239.

This statement nust be viewed alongside the fact that no movement (other
than Scientology) has ever enjoyed many moré than a thousand members at any
given time, therefore meaning that it has not been possible for very many people
to have had direct contact with these groups.

Elaborating upon the attraction of the so-called cults to the media, Bryan

Wilson puts forward the view that:

‘The movements are newsworthy partly because they are not local
schisms, but are of exotic origin; the media are more effec-

tive; the movements themselves kﬁow how to exploit the oppor-
tunity for publicity, and devote themselves to this as a means

of disseminating their ideas; and perhaps most importantly of



all, they now generally recruit a different and more conspicu-
ous section of the population - the young.’

Wilson, 1981,p.218.

In this thesis | ailn;, through a content analysis of the British press accounts
of new religious movements, to clevélop a better understanding of the process of
mass communication, the precise image of NRMs in the print media, and the
cultural context in which religion_can be made to appear controversial in the
U.K. This research fills what I perceive to be a gap in sociological theorizing
on the 'p'henornenon of NRMs. By specifically highlighting the theme of ‘press
reactioh’, the debate within the sociology of religion may be discussed alongside
the work concerning the mass media and deviance, thereby emphasizing a new
slant within tlﬁs broader sociological field.

My research will involve explicit comparison with the work of B. Van Driel on
the American meclia, and that of Dol)bélafare, Voet and Verbeke on the press in
Belgium. This analysis is intended to offer a modest form of cross cultural com-
parison. The Belgian study 1s also of interest as extra data (and interpretation)
are presented, thereby allowing further comparisons and assessment. The major
(_lrawba‘ck of this study, however, 1s that the sole contributor of press cuttings
is listed as being the Unification Church - a factor which does limit both the
article itself and the comparisons that can be drawn from it. A more detailed
discussion .of both studiésv.may be found 1n section two of Chapter Four.

This ihesis will a‘lso‘(v‘ont-ribuf,e tovards the debate that surrounds the in-
terpretation of the patterns of cult - rejated controversy. Disagreement in this
sphere is not simply about the social policies relating to the management of
NRM based cuntroversies - both fram the point of view of defending the move-
ments’ freedom to practise their religion without undue hindrance and from the
point of view of defending their critics’ right to challenge what they consider to

he abuses of the civil rights of members and ex-members. A disagreement. also



exists about the social and cultural factors which generate the controversies.
I therefore intend to illustrate the fact that controversy in Britain around the
perceived problem of ‘cults’ is socially constructed, and that the media play a
vitdl role in this construction. The ‘cultic’ label i1s used by the press in a pe-
jorative way to enhance the image of these groups as predominantly deviant,
thereby outlining a dominant interpretation for pubiicﬁse. A brief review of
the literature on deviance and its applicability to the media may be found in
Chapter Two, with this debate having a bearing on the conclusions which are
drawn in the final chapter of this work.

The methods of my research are rooted in the widely accepted principles of
content anlalysis ;us developed by Budd et al (1967), Holsti (1969), and Krippen-
dorf (1980), a discussion of which will ensue in Chapter Three. The principles are
applied to items centrally concerned with NRMs and published in The Times,
The Sunday Times, the Daily Mail, and Ncw Soctety in the period from January
1975 to December 1935. It is realised that these newspapers are not particu-
Jarly representative, with The Twumes aiming at one sector of the population,
the Daily Muazl a;’lotllel', and Ncw Soctety addressing itself to a smaller minority
of slightly more specialized individuals. This press selection was made in part
to facilitate comparisons between this study and van Driel’s work on the U.S.
print media. As a result. sweeping statements about ‘the press’ asa whole may
not be made, yét it 1s hoped that through a close examination of the chosen
publications conclusions may be made as to the ways in which these particular
papers react. Some indica:tion as to the broad outline of journalistic traits may
also be tentatively reported. however. thereby contributing some input to the
overall picture.

The term New Religious Movement implies a generic phenomenon, and points
to the assumption that there are particular features within these contemporary
groups which set them apart from earlier mnovations in the religious sphere.

‘New Religious Movement’ refers principally to the groups which have attracted



the most publicity and/or notoriety, and although certain distinctive qualities
may be identified once any form of interest is taken in the format, beliefs and
practices of these movements, 1t becomes apparent that they do differ in very
many ways. These .differences are highlighted in the vignettes of these move-
ments which may be found in Appendix One, yet it may be stated at the outset
that th‘eir one overriding common feature is that they tend to be (:ont-roversia.l.
For the sake of strict comparability with van Driel’s analysis (the preliminary
findings of which have already been published), only the following groups are
counted as -NRMs: the Uniﬁcatioﬁ Church, Scientology, Hare Krishna, Tran-
scendental Meditation, the Divine Light Mission, the Family of Love (otherwise
known as the Children of God), Meher Baba, the Rajneesh Foundation, the
Way lnt.ernational,. the Jesus Movement, Campus Crusade, Yout‘h for Christ,
Navigators, the Church Universal and Triumphant, and Eckankar. Published
items about four other minority religious movements (not usually categorized as
NRMs) are also anal‘\./sed mn order to control for the common factor of being a
minority. They are: Christian Science, the J«fht:,va,l'x’s Witnesses, the Salvation
Army and the Amish or Mennonites. Adherence to the methods used by van
Driel 15 felt to be important in this thesis, as useful comparisons may therefore
be evoked. 1t has been noted, however, that other NRMs are potentially of
imterest in this sphere (for example the Bugbrook Fellowship and Emin Ten),
the inclusion of vwhich would be fruitful in any extension of this work. A brief
outline of the background and teachings of each group will be given in Appendix
O‘ne.
Chapter One disrusses the debates that surround the phenomenon of NRMs
in an attempt tosiow that the research reported in this thesis pursues a hitherto
“uncharted path. 1n Cliapter Two the literature dealing with the mass media and
images of deviance is ciscussed, thereby locating this work within the framework
of the sociological interpretation of deviance. Following this; Chapter Three he-

gins with a short discussion on the uses of content analysis in the social sciences,



which is then followed by the specific utilization of this method in the present
study. Chapter F_‘our-contains the results generated through the application
of this research method to the print media coverage of NRMs in Britain, fol-
lowed by a comparison between this study and that of van Driel in the U.S.
and Dobbelaere and his colleagues in Belgium. Lastly, I conclucie with some
comments which serve to further the debate surrounding NRMs by highlighting

potentially productive areas for future research.

Chapter 1

Theories of New Religious Movements : A Critical Analysis.

1. Introduction.

NRMs in Western democracies are a remarkable feature of the last fifteen
years. Being totally unexpected, difficult to explain, and above all controversial,
they have aroused great interest among sociologisté. This chapter will review the
literature centrally concerned with these movements. The aim of the first section
is to iliustrate tl‘;e importance of prevailing controversy in the ﬁ;eld, thereby
establishing the sociolo;g;ical significance of this facet of the debate. Despite
being relatively small numerically, these movements have generated a hi gl]' level
of public attention, the mass media of communication playing a central role in
this respect. | shall argue that many theories tackling the problem of NRMs do
not pay enough attention to the role of the mass media in the generation of cult
controversies.

T"]je scene therefore 1s initially set through a discussion of prominent theories,

with specific emphasis being given to the question ‘what is new about New
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Religious Movem:ents'?’ The next section of this Chapter examines the elements
which may be cited as being particularly controversial, thereby highlighting the
significance of these groups to many journalists through various channels. (1)
Lastly, some conclusions will be drawn about the ways in which NRMs initiate
relationships with the British press in particular, an element in the debate which
is especially important in this study.

Thomas Robbins (1985) sets the scene when he suggests that the spiritual
ferment of the past two decades in America (and by inference in Britain) may
be divided into three 6verlapping pgriods. The ﬁrst‘stage is labelled as a period
of “diffuse counter - cultural protest,’ beginning in the mid-1960s and coming to
a close in the early 1970s. The seco.nd phase is seen to begin at the end of the
1960s, and is at present waning. Thé latter half of this period is characterized by
increasing controversy over ‘c‘lestructive cults’, and a scholarly and journalistic

preoccupation with ‘brainwashing’, conversion and commitment dynamics in

religio-therapeutic movements. Robbins also situated the emergence of the ‘anti

- cult” movement in this juncture, as well as the diversiication of NRMs as
thew moved away from their dependence on street solicitation and sought to
retrench and consolidate themselves. Recruitment statistics are seen to have
declined during this time, while legal challenges to-t.he movements increased.
The third phase, according to this theory, is said to begin in the late-1970s
and to continue through to the present, being characterized by the growth of

‘conservative’ evangelical churches and denominations, and the politicization of

‘these groups. A curious alliance between some NRMs and evangelical groups

may be seen to ‘have emerged during this time, as issues of taxation and freedom
of religion came to the fore in the debate surrounding religion.

R.obbins 1s concerned primarily with the second phase of development, and 1t
,is.f.ln'nugh an emiphasis on this period that we may also gain an insight into the
facets which are mtrinsic to NRMs, qualities which make them controversial n

this historical juncture. The format of Western capitalist society has encouraged
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the growth of these bodies in a way that is idiosyncratic to this time period,
and through an investigation of the forces working together to produce this
phenomenon we may come to an undérstanding of this distinctive aspect of
present-day societies.

Despite being largely overlooked by -some theorists of NRMs, the power of
the mass media in shaping-public opinipn and setting the agenda for ongoing
debates in this sphere is central to the question in hand. This thesis is designed to
reinedy this general oversight partly by critically examining authoritative works
on NRMs and partly by produciné new empirical evidence about the accounts
given of the movements in the British print-media.

The term ‘New Religious Mévement’ has been coined in recent years to de-
scribe in an unbiased way the phenomenon popularly known as the ‘cult’ or ‘sect’.
" The term implies that there are particular features exclusive to the present- day
movements which are not shared by earlier generations of religious m.ove.ments.
Despite this definition, however, J. Gordon' Melton (1937) highlights the debate

which exists as to whether NRMs are truely a late 20th century phenomenon:

‘The groups: popularly called ‘‘new religions’’ did not suddenly
burst upon the American public in the late 1960s. Alterna-
tive religions that participate in the theosophical - occult

- Eastern world view popularly called the ‘‘New Religious Con-
sciousness’’ have been part of the American scene for at least
a century and a half and have steadily grown in force and size
and influence since their first appearing in Swendenborgianism,
Transcendentalism, and Spiritualism. Their dramatic blossoming
in the 1970s can best be seen as the continuation of the grow-

ing presence of alternative religions within Western culture as

a whole.’ -

Melton, ].987,]).87.



For the purposes of this study, however, it is important to note that recruits
to NRMS tend to be young, single, white, middle class and well educated. This
alone indicates that these groups are different from their nineteenth century
‘counterparts,’ for example. As Melton points out, the sudden upsurge of these.
movements Aalso sets them apart, as does the Eastern origin of many of their

" philosophies. Their high 'visibility, controverlsiality and wide media coverage
indicate not only the sociological significance of these groups themselves, but
also important elements in their host societies, illustrating a phenomenon known

as the construction and perpetuation of boundaries of the ‘normal’.

ii. Prominent Theories in the Field of New Religious Movements.

The counter culture of the 1960s is heralded by some theorists as being the
initial spark which caused the explosion of NRMs in th.e West in the eérly 1970s.
Steven Ti])ton,(1979) and Daniel Foss dﬁd Ralph Larkin(1976, 1986) fall into
this category of theorists, with their emphasis upon the recent cultural changes
of Western society as the most important factors in the propagation of these
groups.

Tipton (1979) highlights the 1970s in particular as bemg a period which
witnessed a contlict and confusion in the field of moral icleologies._ He pinpoints
the role of NRMs in particular in combining some of the products of the counter
- culture with pre - existing sources of ethical feeling, thereby préviding members

of these groups with ways to overcome the problems thrown up in the 1960s:

‘The conflict of values between mainstréam American culture and
counter culture during the 1960s framed problems that alterna-
tive religious movements of the 1870s have resolved by mediat-
ing both éides of the conflicts and transforming their diver-

gent moral meanings. Contrasting styles of ethical evaluation

9



have shaped this conflict and its mediation. These styles dis-
tinctively characterize the romantic tradition of the counter
culture and the two traditions that underpin mainstream cul-

ture, biblical religion, and utilitarian individualism.’

Tipton, 1979,p.286.

Tipton divides NRMs into three broad cat'egories or ideal types. ‘Neo- Chris-
tian’ .groups are seen to reconlbing the expressive ethic of the counter culture
with the authoritative ethic of Biblical religion, (for example the Children of
God), while ‘Neo - Oriental’ movements join the expressive ethic with the regu-
lar (or human) ethics. Lastly, ‘human potential’groups are seen to combine the
expressive ethic With a consequentialist ethic, whereby people join these groups
in order to gain something practical and personal (for example Scientology).

In this way Tipton’s analysis may be said to be an articulation of two in-
terrelated perspectives, combining a societal integration thesis with the notion
that the growth of NRMs responded to a bhroad cultural t&‘ahsfornm.tion and
crisis of meaning, which was m turn due in part to the disruption of American
('ifil religion. Although interesting on a classificatory and explanatory level,
the role of the mass media in the shaping of the controversy and formation of
boundaries (for example the ‘culture versus counter - culture dichotomy) is not
taken into acccount in this theory. This oversight is highlighted by Tipton’s cat-
egorization of NRMs as ‘neo-Christian’, ‘neo-Onental’, and ‘human-potential’
without reference to the public perception of ‘cults’. Content analysis of British
prim-mecha reports of NRMs. as will be shown m Chapter Four, has found that
little emphasis 1s put on these distinctions, while broad generalisations (for ex-
ample, ‘cults brainwash young people’) encourage indiscriminate grouping of the
various movements into a single, pejorative category.

The ideas of Daniel Foss and Ralph Larkin (1976) are based upon a similar

analytical premise to Tipton's theory. They argue that the counter - culture
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sparked off a number of groups which offered members ways of coming to terms
with the 1960s phenomenon: ‘On some level formerly dissident youth had to
make peace with the dominant structure or die.’(1976 p.6.)

Theése groups were seen to take the form of either authoritarian communes,
mechanistic Marxist parties, Oriental sects, or various Christian groups. In this
way NRMs were classified as being the ‘fa;g, - end’ of the counter culture; a facet
which in itself may attract publicity. Yet the role of the mass media in the
formation 'Qf public respoﬁses 1s not dealt with by Foss and Larkin.

Taking a somewhat similar staﬁce (albeit with a different emphasis), Freder-
ick B'i'rclj’s.(1979') tripartite typology aims to explain the reasons for the rise of the
so called ‘cults’. The theoretical basis of this scheme is the belief that, following
the advent of ‘multiple, rélativistic and comparatively permissive moral expecta-
tions,’(Bird, 1979, p.344.) feelings of moral accountability have been aggravated.
The nature of modern soci'éty 1s examined, and Bird argues that external and
internal expectations concerning moral obligations are out of balance, produc-
‘ing a great dilemma for many. This allegedly increases the popularity of NRMs
whicli, he feeh's, ‘..tend to encourage among their adherents a reduced sense of
moral accountability.” (1979, p.335.)

Bird’s argument is that the relationship between followers, masters and the
sources of sacred power revered in NRMs falls into three broad caiegories of
‘devotees,” ‘disciples’ and ‘apprentices’. Devotees are seen to surrender them-
selves to a ‘holy mast.er‘(yr"ﬁltilllate reality to whom they atiribute superhuman
powers of consciousness.‘- (1979, p.336). while clisri];»]es ‘progressively seek to
myaster spiritual and; or physical disciplines i on-ier 1o aclijeve a state of enhight-
enment and self - harmony, often following the v ~an:pic of a revered teacher.’
(1979, p.336.) Apprentices, on the other hand. = .seek to master particular psy-
chic, shamanic and therepeutic skills in order to tap and release sacred powers

within themselves.” ¢ 1979. p.336)
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Bird’s approach 1s useful'in that it pays specific attention to the doctrinal,
metaphysical and moral teachings of NRMs in such a way that their practical
ethics may be examined, allowing clear distinctions to be made between groups.
Most importantly, this scheme links the discussion of types of NRMs to the
sphere of moral change and conflict in modern societies. NRMs are therefore
shown to exist in an important relationship with major trends and forces, a facet
(;f this theory which is of particular importance to our discussion.

Despite these advantages, however, Wallis criticizes Bird’s theory for being
too narrow; ‘While it may be t.rﬁe for some converts and especially true for

certain movements, the theory over - generalises a limited and particular feature
into a universal explanation.’ (1984, p.69.)

It can also be criticized for present purposes for ignoring the societal re-
sponses to NRMs’ various ways of avoiding moral accountability. One wonders,
for example, how each type of movement fits into ‘cult controversies’, but Bird
1s silent on this question.

The theory of Daniel Bell (1976) comes to a superficially similar viewpoint
to that of Bird, but from a different starting point. Post - industrial society is
seen to be fragmenting into three different spheres; culture, economy and society.
Religion is said to become more marginal to the power centre of life in the West
as a result. At the same time, however, Bell argues that direct experience is
sought when the institutional framework of a society breaks up. He attributes
this tendency to man’s des‘ire for personal feelings, and sees the cult as meeting
this need for some. ln this 'perspeét.ive ﬁRI\"Is are not seen to be authentically
religious, but to be mainly about constraint and control - a phenomenon in.cluced
by- the vacuum in meaning created by the decline of mainstrean relfigions.

Both Bird's typology and Bell’s theory may be seen to have explanatory
value, as the eruption of NRMS into Western life and the nature of the con-
troversy surrounding them are peculiar to this specific historiéal juncture. But

neither Bell nor Bird examine factors such as the role of the mass media in both



framing, reporting and therefore helping to influence ‘cults’ and public opinion
about them. This is surprising, for the public controversies about NRMs are
pervaded by moral issues and should not, therefore, be divorced from wider
questioﬁs about moral change in the host societies. Bell, in particular, could be
accused of failing to distiﬁguish clearly between the moral concerns of NRMs
and the moral concerns about NRMs. Evidence about the latter can be found in
mass-media accounts of the movements, as will become clear in Chapter Four.

A more sensitive approach to these contextual issues might be expected in
Robert Wuthnow's (1976, 19738) ekamination of growing interest in alternative
religion. He' identifies a gradual yet profound change in the cultural sphere of
American séciety, a change which he identifies as the ‘consciousness reformation’.
This altered consciousness is said to have affected people’s basic conceptions of
themselves and the meanings that they ascribe to their worlds.

: Baséd on lengthy interviews with a thousand people who were randomly
selected in the San Fransisco Bay area, Wuthnow’s findings are not intended to
represent what i1s happening throughout America; vet he does attempt to reveal
the underlying causes and processes of cultural change m a way that holds true
for the rest of the U.S. He accomplishes this by carefully relating data on the
belief systems of those whom he sampled to actual changes m their lifestyles,
values, political behaviour, and so on.

Belief in the supernatural is said to be in decline, and rugged individual-
ism is felt to be no longer prominent. Correspondingly, Wuthnow identifies a
greatel reflance onﬁ science {and especially on social science), which emphasises
tlie smportance of social, economic and cultural forces in human affairs. More
recently. the author cites an increase in the popularity of mystical or experi-
ential nnderstandings of reality which rely more o miuitive insights into the
nature and n']ea.nings of life than on logical or philosophical explanations - a

facet of life which he deems to be of great nnportance. Such changes, according
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to Wuthnow, have in turn had a significant impact on the economy, political
life, standards of moral conduct and styles of family life.

The new consciousness examined in this tlﬁeéry has, claims Wuthnow, ‘ush-
ered in a new era of increased social Vexperimentation, novelty and diversity
which promises to remain a basic feature of our society.” (1978 p.19). This
diversity is seen to offer greater freedom of choice, as well as to increase greatly
the difficulty of ma.intaining social harmony and cohesion.’

Wuthnow’s. contribution to the New Religious Movement debate is of some
interest, as he not only: looks at flle problem in a broad perspective, but he
also éttémpts to anchor this information in empirical research. It must be said,
however, that this theory does not examine the public controversies that have
emerged due to this ‘consciousness reformati.on" Indeed, a major shortcoming of
the whole project was the comp]eté neglect of the most controversial NRM, the
Unification Church. This movement was totally neglected in the collection of
papers on NRMs that was edited by Glock and Bellah (1976) as part of the San
Fransisco Bay area study. Moreover, as questions were not asked in interviews
about .the controversial aspects of NRMs and the new religious consciousness, a
valuable opportunity to discover whether moral assessments of NRMs were also
changing was therefore missed. Only Lindt (1979) and Beckford (1985) have
subsequently paid attention to the public response to NRMs. 4

A considerably more negative assessment of NRMs can be found in Bryan
Wilson’s work (1976). Like Wuthnow, Wilson discusses the distinctiveness of
contemporary religious groups and feels that it is to be expected that new and
often highly specialized religious cults should come into being as oid religious
institutions and beliefs lose their social significance and appear culturally less
and less credible to more and more people. These modern ‘religious cults,’ as
Wilson calls them, are seen to offer new therapies. new access to power. new

modes of personal assurance, ‘...and occasionally. though with less emphasis and
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IncweAvagueges& even suggest &nnethhﬁg like the ﬁeW'socﬁﬂ order.” (Wilson,
1976, p95).

Wilson notes that some theo_rists regard the NRMs as representing a religious
revival, but he sees them as confirming the process of secularization which he
finds to be intimately related to the decline of community, to increased social
mobility, and to the impersonality of role - relationships in'the modern world.

He states:

‘They indicate the extent t§ which religion has become inconse-
qﬁential‘for modern society. The cults represent, in the Amer-
ican phase, ‘‘the religi&n of your choice’’, the highly priva-
tized preference that reduces religion to the significance of
pushpin, poetry or popcorn. They have no réal consequence for
other social igstitutions, for political power structures, for
technological constraints and controls. They add nothing to
any prospective reintegration of society, and contribute noth-

ing towards the culture by which a society might live.’

Wilson. 1976. p.96.

Despite their supposed ineffectiveness in bringing change, Wilson feels that
the ‘cults’ reject the instrumental rationality of modern society and large scale

nmpersonal social order, and argues:

‘...whereas earlier religicus revivals, revivalism within a re-
ligious tradition, led ft¢ a reintegration of the individual so-
cial order, the new cuits proposed to take the individual out
of his society, and to save him by the wisdom of some other

wholly exotic body of belief and practice.’

Wilson, 1976, p.98.

Ve



Contemporary society is said by-Wilson tobe less legitimated than any pre-
viously existing social system, partly due to the collapse of a shared conception
of a transcendent order. Consumer ethics demand the rejection of the ‘culture of
postponement’ and in its place they offer a cult of ‘present realization.” Within

this change of focus Wilson characterizes the value of the NRMs as follows:

‘If is wholly characteristic for new religious movements to fa-
cilitate mobililty, quicker ways to the spiritual top, that cut
through the encrustations‘qf ritual, institutionalism, intel-
lectualism, and the whole apparatus of scholarship fhat Te-
ligions tend to accrete. Thus, the instancy and the urgency
are not in themselves new, but their combination with intensive
subjectivism, rejection of the culture, and the preoccupation
with the self is new.’

Wilson, 1976, pp.100-101.

Wilson's conclusion is that; ‘Secularization...is the major contemporary trans-
formation of religion, against which the cults are likely to be no more than
transient and volatilé gestures of defiance.” (1976,p.112.)

Wilson’s basic premise may therefore be seen to be the Parsonian view that
a ‘normal’ society 1s integrated by shared values, and a ‘normal’ person is con-
trolled by internalized restraints. In this way religion 1s regarded as a functional
1‘eqL-1jrement for the maintenance of the social system and the personality, pro-
viding that it performs the controlling functions. These important assumptions
help to explain the disqualification (by (ieﬁ11:it.ic»11} of certain groups which do
not restrain emotion, as well as alding the formulation of a general critique of
the theory.

Wilson’s theory can be used as a tool for highlighting some of the more con-

troversial aspects of NRMs which 11 turn lead journalists to generate a generally
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unfavourable view of these groups. He emphasises the inability of the cults to
radically change the ‘dominant’ social order, and he stresses that the alternative
views perpefrated by the new religions tend to be ‘world rejecting’ and therefore
perceived as somewhat threatening by outsiders. Finally, the supposed lack of
legitimation that is said to.exist n society is cited by Wilson as one reason for
people to be sensitive to comﬁeting conceptualizations of the world.

One particularly interesting facet of Wilson’s views of NRMs is his emphasis
.upon the role of stereotyping in the mass media. A stereotype is regarded as
a widely held, copstructed image éf a group which uncritically ascribes certain
stock descriptions which tend to be one - sided, exaggerated or biased. The
stereotype of cults is seen by Wilson to conform to prevailing prejudices, re-
flecting and reinforcing them. It is therefofe felt to be resistant to change -
even in the face of disconfirming factual evidence. In this way, the stereotype
is seen to be most frequently used with respect to social groups or movements
about Whi:(‘.h there i1s widespread ignorance, and which do not share conven-
tional assumptions. Thus, the stereotype. presents a simple but biased image
of a complex phenomenon, and Wilson reiterates 1'11e fact that stereotypes of
unfamiliar or new religions have almost always been negative. Today’s NRMs,
for example, are condemned because they are held to promote commitment to
exotic countries or cultures. The amassing of wealth has been another peren-
nial accusation, as has been the onslaught of ‘brainwashing’, the break up of
.famili'es and ‘unhealthy’ living conditions. Wilson states; ‘What is remarkable
about these stereotypes 1s that they have been recurrent in recent history and
have been widely applied to quité diverse rehgious movements at various times.’
(1976,p.114).

Rumours or authentic facts about one group can thus be recycled to fit other
groups, the assumption being that all so - called cults can be lumped together
and described in the same way. One particularly prominent example of confusion

occurred i The Times (4.11.85) where an account of parents ‘kidnapping’ then
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- son, who had joined the Church of Scientology, appeared under the headline
‘Parents Kidnapped Moonie Son.’

In sum, although Wilson has paid little explicit attention to the controversies
surrounding NRMs, it is possible to infer that he would expect -them to arise
because of the challenges that some movements represent to prevailing moral
sentiments and social structures. It might aiso be expected that controversies
would arise from conflict between movements competing for followers in roughly
the same religious ‘market place’. Only a study of the precise mechanisms of
societal response to NRMs, howevér, would be able to test these expectations.

A rather different theoretical a.ud conceptual approach to NRMs is found in
the work of Roy Wallis. Although he has not subsequently refined the terms in
which he analysed the societal response to Scientology (1976) as an example of
deviance amplification, his typology of NRMs’ responses to the world deserves
scrutiny for any light that it may throw on cult-related controversies (Wallis,
1984). The early work merits close attention before the usefulness of the latter
typology can be assessed for present purposes.

Drawing heavily upon the work of the deviancy amplification theorists (and’
Stanley Colien. in particular), Wallis puts forward the idea that Scientology has
been viewed by society in a manner approaching moral panic. He acknowl-
edges tie fact, however, that the moral entrepreneurs and social control agents
involved appear ‘o accept the classic model which sees deviance leading to so-
cietal reaction, while the Scientologists themselves prefer the notion of social
reaction leading to deviance in a (crude) form of the labelling theory.

Whatever the sources of moral panic, Wallis views the mass media as being

central to its propagation. He cites the work of Cohen, who states :
‘The mass media operate with certain definitions of what is news-

worthy. It is not that instruction manuals exist telling news-

men that certain subjects (drugs, sex, violence) will appeal
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to the public or that certain groups (youth, immigrants) should
be continually exposed to scrutiny, rather there are built-in
factors ranging from the individual newsman’s intuitive hunch
about what constitutes a ‘‘good story’’, through precepts such
as ‘‘give the public what it wants’’ to structural ideologi-
cal biases, which predésposes the media to make a certain event
into news.’ |

Cohen, 1980, p.45.

Wallis elaborates upon this idea by saying that: ‘The media typically build
upon labels imputed to individuals and groups,l elaborating a stereotype which
will rencier the phenomenon intelligible and “predictable” to the readership in
terms of general cultural images.” (1975, p.92.)

We may see the term ‘stereotype’ being used once more to explain the labels
-impuf.ed to NRMs and the subsequent picture that emerges. This concept may
therefore be deemed to be of great importance in the handling of the present

phenomenon.

The ‘moral crusaders’ located by Wallis as being instrumental in the effec-
tive attack on Sciento-]ogy iclude; state agencies, doctors and psychiatrists,.
disgruntled ex-members, relatives of Scientologists, neighbours of Scientology
establishments, and the press. Each group is seen by Wallis to benefit in some
way from the crusade, however righteous their moral indignation. Characteriza-
tions of Scientology as ‘fraudulent’, ‘brainwashing’, ‘hypnotic’, ‘quack’ and so on
s::;rved to legitimate attitudes adopted by the crusading groups and individuals,
and their demand for social control of the movement. .

The press found what Wallis outlines as ‘sensational copy’ in Scientology and

the allegations made about it. In the words of Young :
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‘The mass media in Western countries are placed 1n a competitive
situation where they must attempt constantly to maintain and
extend their circulation. A major component of what is news-
worthy is that which arouses public indignation. Thus the me-
dia have an institutionalized need to expose social problems,
to act as if they were the personifieﬂ moral censors of their
readership.’

Young, 1971, p.103.

There certainly aiapears. prima facie to be a lot of truth in Young’s view as
well as in Wallis’s interpretation of the interests at stake in attempts to control
Scientology. In neither case, however, are the assertions confirmed by empirical
evidence except by way of illustration. It is one thing to collect press cuttings
which confirm the ‘moral entrepreneur’ thesis: but it is quite ano.ther matter
ﬁ]et]mengically to eéxamine a random sample of all mass-media items in order
to determine accurately the extent and intensity of labelling. stereotyping, and
moral indignation. Wallis's arguments are, of course, p]ausib]é, but they need
to be supported by more reliable evidence than was available to him.

The question now is whether Wallis’s subsequent construction of a typology
of NRMS affords greater leverage on the issues of societal response to deviant
movements. The typology has the form of a logical trichotomy. the elements of
which constitute an exhaustive set of ways in which a New Religious Movement
may orient itself to the social world. The resulting types are world-rejection,
world-accommodation and world-athrmation. Wallis sees social differentiation as
leading to the emergence of distinctive social groups and strata whose world-view
might overlap with those of neighbouring groups only marginally. Underlying
hislt,ypo]ogy, is the belief that; ‘New Religious Movements have - in substan-
tial measure - developed in response to, and as attempts to grapple with the

conseguences of, rationalization.” (1984, p.41) In this way advanced mdustrial



- societies are seen to maintain a situation of religious pluralism in which religious
institutions and collectivities are in competition for a clientele. Shifts in market
demand are felt to lead to a shift in the character of products supplied, and in
this way Wallis explains the upsurge of the New Religious Movements with their
idiosyncratic beliefs and practices.

Wallis aims to explain the attraction of various groups to people in different
social circumstances, while acknowledging the exten:sive ‘middle ground’ between
the different forms of movement. This scheme is helpful in that it emphasizes
the fact that no NRM actually coﬁforrns with the depiction of any logical type
and that specific groups may represent complex mixtures of orientations. It
also draws attention to affinities between the messages of certain NRMs and the
social circumstances in which potential recruits find themselves, an important
addition to any general theory in this sphere. But the classificatory criterion
of Wallis’s typology has been criticized for being too ambiguous as the term
‘ response to the world’ is very much open to personal interpretation (Béckford,
1985).. Moreover, distinctions are not -ma.de i this typology concerning the
varying relationships between the movements’ teachings and practices and the
beliefs of individual members, and th.is is another cause of criticism.

But for present purposes the most serious shortcoming of Wallis’s typology
is that 1t refers almost exclusively to matters of doctrine, belief and value within
NRMs and entirely neglects the social forces which come to bear on these move-
ments from the outside. Thus, while Wallis plaﬁsibly clé1nonstrates affinities
between types of NRM and distinctive C]iel'nteles. based on the assumption that
the movements’ teachings. practices, and values are differentially attractive to
different social strata and constituencies, he is unab].e to explain differences in
societal respouses to NRMs in terms of his typology. In fact, the question is not
even broached in the monograph (1984) which contains the most fully developed
version of hié typology. It is not surprising, therefore, that the typology plays

no part in a more recent attempt to discover cross-national responses to NRMs.



In another informative article forthcoming in Sociological Ana.ly.sis, Roy Wal-
lis (1988) examines specifically the differences between the public response to
NRMs in the U.K. and U.S.A., and therefore may be seen to link directly with
this present study. He reduces this differentiation primarily to a matter of the
level at which public regulation of the movements is effective within the bounds
set by the First Amendment to the Federal Constitution and by the unwritten

constitution of the U.K. His argument is summarized as follows :

‘The high level of institufionalised toleration and protection
of minority and civil rights, plus the constitutional protec-
tion of religion in America has created a situation where the
state machinery has little effective powér to control NRMs.
Thus problems escalate until the Federal apparatus can inter-

~vene or the local machinery can overcome its natural reluctance
to act. In the U.K. controls are stricter earlier. Public of-
ficials are less susceptible to pressure not to act in enfﬁrce-
ment of regulations; many of the legal rights claimed in the
U.S.A. do not exist, and there is less recourse against exec-
utive or legislative (sic) action by constitutional rights or

‘‘due process’’.

Wallis, 1988.

In this way, Wallis sees the U.K. as being more repressive earlier, but it
possibly has a more tolerant climate in the long run. Massive differences un-
doubtedly separate the American and British systems of law and politics, and
they have clearly shaped the development of cult controversies in each country.
Despite the relevance of this insight, however, Wallis places such a high level of

-

importance upon the differences between the two countries that he overlooks the
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grounds on which, and the processes whereby, issues are publicly defined as con-
troversial in the two countries. In short, Wallis’s argument entirely ignores the
fact that, in the U.K. and the U.S.A. alike, the print media have accounted for
NRMs in such a way as to create a highly unfavourable image of them. This may
have been done more for the sake of journalistic appeal than with the intention
of combating the movements directly, yet it remains the case, as will be made
clear in Chapter Four, that the mass media present a largely uniform image of
controversial NRMs as abnormal and threatening on both sides of the North
Atlantic. Given the dependenc‘(}e\fhat most people have on the mass media for
their opinions about public matters, it would be very surprising if journalistic
accounts did not therefore cc')nstitute an irreducible and effective constraint on
the activities of most NRMs, and in this way Wallis’s account may be viewed
as incomplete due to the lack of reference to this sphere.

The regulation argument may also be criticized on a number of relevant
points; the level of frustration experienced by the leaders of NRMs in the U.K.
1s likely to be considerably lower than among their American counterparts due
{o the more modest expectations of religious freedom in the U.K.; the size of the
movements in both countries and the location of their leaders and headquarters
are important here; as is their differential levels of wealth and power {meaning
that expensive law suits could not be embarked upon as easily in Britain.) For
the purposes of this study, however, the neglect of mass media coverage of the
phenomenon may be seen to be of vital importance.

Stark and Bainbridge (1981) also attempt to rationalize the recent growth of
New Religious Movements and define secularization as being a sel{ - linnting phe-
nomenon, the reversal of which is manifested in the development of NRMs. They
argue that the countervailing processes of ‘revival’ and ‘religious mnovation’ are
both important. The concept of revival refers to the schismatic formation of new
sects which emerge from decaying religious traditions which have ‘secularized’

the sense of having become tame and worldly. Religious mmnovation, on the other
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hand, embodies the process of controversial NRM development, a phenomenon
which is interpreted as fche replacement for the weakened older faiths.

In this way Stark and Bainbridge acknowledge the existence of secularization,
yet it is felt that the market for religions is dynamic, having- a constant flux of
new organizations and a frequent demise of others. In this way secularization is-
seen to be a constant feature of the life - cycle of religious organisations. .Success-
ful religious organizations may therefore fail to maintain a high level of tension
with the surrounding society -and thereby drift towards churchly accommoda-
tion.” Starkv and Bainbridge'maint-ain, therefore, that controversy surrounding

any NRM'is likely to be transient rather than permanent, adding an interest-
-ing twist to the debate. The implication seems to be that as a NRM cannot -
remain controversial, it must either become more conformist or fade away. This
overlooks the possibility that the grounds for considering a NRM controversial
may change over time. The role of the mass-media in framing the terms of such
'm:vm.ro_versy would Iye iinpor’t'a'nt; but Stark and Bainbridge have seen no reason
to study 1t specifically.

Robbins { 1985) argues that the emerging crisis of religion is in part a con-
sequence of the increasingly comprehensive state regulation within society. He
helieves that any expansion and diversification of the activities of religious groups
can easily lead to an increase in tensions with tl']€‘ state. This is especially likely
to happen with controversial NRMs: ‘Groups such as the Unification Church or
the Church-of Scientology are situated at the cutting edge of the church/state
tension because they are highly diversified and multifunctional entities with their
fingers in numerous pies. (1935,p.9)

Robbins i1s quick to point out that this frontier position is also held by many
other religious orge}nizat.i-ons (such as the resurgent evangelical movements), yet
he feels tlhai‘ the various groups that are stigmatized as ‘cults’ would appear

to provide extreme =xamples of this phenomenon on the grounds that: “...cults



are controversial in part because they are particularly diversified and multifunc-
tional enclaves lying outside the web of regulation which increasingly enmeshes
“secular” organizations.” (1985,p.9.) The unfamiliarity of NRMs to the public
at large, coupled with their lack of ‘grass roots’ support, may well be important
in their vulnerability to stigmatization, stereotyping and social control, facets
v;/hich are of great importance for present purposes.

Although Robbins has not methodically studied the processes whereby NRMs
are sti gmatize‘(l and therefore rendered even more vulnerable to control by agen-
cles of the state, it is implicit in liis perspective that the mass-media play an
impor_tant. part in these processes. In particular, he has suggested (1985) that.
the ‘problem of cults in the U.S.A. has been ‘medicalized’ by various moral
entrepreneurs and agents of social control in order to bring unconventional spir-
itualities and life-styles within the ambit of approved methods for coping with
perceived pathologies in social and psychological realms’. It remains to be seen
whether a similar process of the medicalization of deviant religion can be de-
tected 1n the British print-media.

There has been only one empirical study of the British mass media’s por-
trayal of religion, namely, the project on ‘Media portravals of religion and their
reception’, which was conducted at Leeds University by Dr. Kim Knott be-
tween 1932 and 1933. Two reports on this project (Knott, 1933, 1984) describe
its theoretical rationale, methods and principal findings. The aim was to comple-
ment a parallel project on ‘Conventional and common religion’ by investigating
the complex 1‘e]at-ionship bc;t.ween religion in general and the mass media. The
investigation t.—ook the form of. first, a content .a‘nal};'sis of five selected publica-
“tions and television programmes and. second. a questionnaire survey of public
responses to tle media’s portrayval of re]igibn.

Although the project was not designed to investigate the media’s portrayal |

of NRMs m particular, some of its conclusions have a bearing on this topic. It
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was found, for example, t.ilat ‘Th¢ media are almost directly responsible for con-
temporary knowledge and opinions about astrology and horoscopes, the Turin
Shroud, other world faiths and the “Moonies”.” (Knott, 1983,p.17) This finding
appears to justify the decision to focus the present study on print media accounts
of NRMs such as the. U.C. More important for present purposes, however, was
the conclusion that two procésses were central to the media’s portrayal of re-
ligion in Britain: ‘the media ;eﬁect and reinforce contemporary wisdom; they
bring new ideas into the public arena and popularise them’ (Knott, 1984,p.32).
It. will be argued in Chapter Four that the British pril:lt media have indeed been
’a.ctivé. in reinforcing public stereotypes about ‘normal’ and ‘deviant’ religion as
well as about religious innovations such as NRMs. Finally, there will also be
confirmation of the view that ‘Réligion in the media, just like anything else, is
subject to the media’s own irrepressible rhetoric and style’. (Knott, 1984,p.31).

James Beckford (1985) tackles the ‘societal response to NRMs spec}ﬁcally m
his book entitled Cult C'ontroversics, The Societal Response to New Religious
Movements, and thi.;“ work also merits a close examination. Looking at the rise

of NRMs and their subsequent highly controversial status, Beckford warns that:

‘Hew religious movements, in the most general sense of the term,

are by no means_restricted to tﬁe presént historical juncture.
Indeed, the religious hiétory of the west in modern times could

be written‘as a'continuous dynamic activating, at one moment,

massive structures of religious stability‘and; at another, forces for
change and restructuring.’

Beckford. 1985.p.24.

The author follows on from this, however, by tentatively suggesting that
presert-day NRMs are siguificantly different at least from their predecessors

in the post-Reformation era.in the western world in respect of their visibility,
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the form of opposition to them, the religious ‘career’ of their members and the
political economy of the groups.

This approach highlights the ways in which NRMs are inserted into their
host societies, allowing us to view these groups as distinctive sets of social rela-
tionships. With this ain; in mind Beckford constructs an ‘internal-external’ axis
thereby enabling special attention to be given to the processes in which NRMs

are produced, reproduced, and transformed. Thus:

‘The main object of the prpbosed framework is to emphasise the

.:éésociation between NRMs profiles of internal relationships and
their differential suscepfibility to controversy. In short,
the ways in which people join, participate in, and eventually
leave NRMs all help to explain why certain movements become em-
broiled in particular controversies. In turmn, the character
of controversies feeds back into the way in which NRMs recruit, -
mokilize and lose their members. The framework is designed to
highlight this dynamic association.’

Beckford, 1985,pp.77-78.

In this way Beckford illustrates that the political and moral economy of
NRMs 1s concerned with the production of both ideas and material résources,
thereby emphasizing the fact that ideas and values do not evolve in a vacuum,
but play an important part in reflecting and attfecting the material circumstances
i which religious movements have to operate. Tlus typology illuminates the
ili gh degree of organizational purpose, control and direction of these movements,
with the theorist stressing that they h‘ave at their centre carefully circumscribed
collectivities of actors and resources oriented towards specific goals. This image
contrasts with the hitherto popular feeling that NRMs are nothing but “currents

of diffuse sentiments or dispositions’ voiced by many.



Beckford argues that the inclusion of ‘economy’ is essential to the aim of
explaining the‘ process of change which takes place in the mode of insertion of
NRMs in society, as it attempts to account for the establishment of priorities
which in turn help to determine changes in the interaction of members of these
groups with outside people, collectivities andA institutions.

The typiﬁéatio11 of internal relationships is based primarily on the character,
strength, and valency of the bonds between people in NRMs. Because of this,
Bec_kfor(i bfeels that the configuration of bonds reflects a movement’s distine-
tive- proﬁie,, and he outlines several forms of membership, including ‘devotees’,
‘édepts’, ‘clienfs’, ‘patrons’ and ‘apostates’.  This enables Beckford to typify
NRMs on 'thé basis of their external rela,t..ionships with various institutional
sphéres and organizations. The terms ‘refuge’, ‘revitalisation’ and ‘release’ are
used to describe the basic patfefns of relationships, and in this way it is felt that
an explanation of subsequent controversies may be generated.

In his discussion of these patierns of internal and external relationships Beck-
ford emphasises several points. He argues lirstly that the dominant modes of
economic activity in the host society are reproduced to varying degrees in most
refuges, the highly utopian ounes being the only groups to differ. The associa-
tions between the modal types of internal a,n.d external relationships in NRMs
are shown to be both loose and variable, and here Beckford stresses the point
that the profile of each movement’s modes of insertion can help to explain how
and why it is involved in controversies.

A positive' link between the strengthé of a movement’s relationships with
the outside world and its readiness to defend its interests by resortﬁng io judicial
procedures and secular notions of constitutional ri ;,ghts 1s shown to exist in many
of the NRMs in question. This shows that a NRKM may use the resources of ihe
wider society in its ‘mode of msertion’ to further (or protect) its own collective
interests. and in this way Beckford attempts to explain the means by which the

beliefs of members are cultivated by NRMs, rather than the reasons why people



hold these ideas. This' major tenet of his theory sets it apart from earlier work
in this field, echoing in part the work of Thomas Robbins. For him the changing
focus of sociological inquiry concerning the phenomenon of NRMs reflects a
growing concern with ‘cult - controversies’ and pertinent church - state issues,
which n turn overshadbw an earlier drive to illuminate the cultural meaning of
NRMs and what these new groups meant for societal transformation.

The esse‘nce of Beckford’s scheme is therefore that the modern ‘cult - contro-
versies’ are a result of nu111érous 6verlapping fears and grievances about NRMs
which reflect the movements” mode.s of insertion in society. Allegations of brain-
washing, deception, fraud, exploitation:, profiteering, the break up of families,
manipulation, authoritarian lea;lers, links with undemocratic political forces and
regimes, plus unjustifiably harsh treatment of perceived enemies are outlined,
to name but a few.

C'ritiques of this work include; Champion, 1986; Hexham, 1986; Wallis, 1935;
‘Rega,n, 1986; Hemming, 1985; Hill, 1986; Roberts, 1986; and Turner, 1935.
Althongh these articles do not gu mmto any great depth in their discussion of
Culs Controversies, one or two interesting points do emerge i the course of
their discussion.

Rby Wallis highlights what he feels. to be an over-emphasis on one NRM,
the Unification Church. Beckford’s conceptual scheme is seen by Wallis to of-
fer a successful explanation for controversy surrounding the U.C.) yet he puts
forward the view that;“...thi’s concep@al scheme seems to be of relatively lit-
tle use except to poiilf out that movementsApossessing different configurations
along these dimensions are likely to provoke different forms and degrees of con-
troversy.. (1985) Despite this eriticism, Wallis does comment that Beckford’s
nterviews ‘...provide valuable insight nto the personal 51..1‘11gg]es and anxieties

that culminate in disengagement. and mto the subsequent difficulties faced by

former members.” (1985)



Irving Hexham also comments upon the work of James Beckford. He puts
forward the veiw that; ‘Bach study contains a wealth of information and is
valuable for the contribution it makes to the scientific study of religion. But,
taken together in one book, the studies fail to provide he reader with a coherent
whole.’ (1986). Hexham feels that issues are raised and topics discussed which
merit far more ‘attention than the author gives them. This critic also puts
forward the view that Beckford avoids discussing in any depth the psychological
aspects of the cult phenomenon, and in this way encourages this topic to be
‘swept under the rug and ignorecl.-7 -'(’1986).

Daniel Regan promotes a largely favourable view of Beckford’s work. He

does, however, outline what he feels are two shortcomings of Cult Controversies.

First,

‘....although the program of comparative research - different
countries, different movements, varying responses to them - is
a great advance, it seems tacked on to the book. The reader
does learn about public responses to NRMs in France and West
Germany, but in fact most of the volume is a report of the au-
thor’s research on the Unification Church in Britain. Little
systematic use is made of his genuinely innovative conceptual

framework, to locate and compare NRMs.’

Regan, 1986,p.648

Second, Regan feels that some sections are “disappointingly’ devoid of data.
He states; ‘Often the reader 1s asked to take a great deal on faith, without
much in the way of supporting evidence.” (1936,p.648) The present study there-

fore aims to move on from this point, by providing empirical evidence within
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the specific field of media responses to NRMs, and the general sphere of ‘cult

controversies.’

ii. Controversial Aspects of New Religious Movements; A Sum-

mary of Recent Discussions.

At this stage in our analysis it is useful to draw together the salient points
gained from a review of the prominent theories in the sociological study of NRMs
insofar as they touch upon the qualities which contribute to the societal defi-
nition of .these groups as ‘controversial’. In'particular, methods of recruitment
(including allegations of brainwashing), form of membership, vthe break up of
families, physical and medical cieprivation of members, elements of Eastern Mys-
ticism intrinsic to NRM theplogies, plus the sudden upsurge of these groups all
contribute to the ‘news ratings’ of NRMs, as does the strong anti-cult feeling
voiced eloquently by various bodies both in Britamn and abroad.

Central to virtually all the controversies about NRMs are the themes of
‘brainwashing’ and mind control. The basic thesis i1s that conversion and re-
cruitment are the product of devious but identifiable strategies acting upon
unsuspecting and therefore highly vulnerable individuals. The common brain-
washing models are bound up with the explanation in the 1950s of the raclical

changes observed in prisoners of war in communist thought reform camps in

China and North Korea. Richardson and Kilbourne (1933) state, however, that:

‘Unfortunately, the actual value of ccercive techniques to ex-
tract information and false confessions to demoralize, to con-
fuse, to break up a group, and t§ function as an effective pro-
paganda strategy has been largely lost from view as some re-
searcherslof the new religions-attempt to compare ea{§§ thought
reform techniques with recruitment and resocialization prac-
tices in new religious groups.’
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Richardson and Kilbourne, 1983,p.33.

In this way it is felt that an uncritical acceptance of classical models of
brainwashing has led some investigators to incorporate various elements of these
models into their contelllporéfy explanations of resocialization into the new re-
ligions, as if these elements were firmly established and agreed upon. All in all,
this tendency 1s seen to result in a form of ‘IIlOI';dl panic;' within the media and
society alike.

Richardson and Kilbourne argﬁe t.h;at a close examination of both classical
and cont.emporafy models of brainwashing suggests that the continuity of expla-
nations is more a function of common 1deological, conceptual, metaphysical and
methodological bases than of similar conditions in thought reform camps and
new religions. Thus they claim that the strength of the brainwashing models
15 .their comprehensive nature and pseudo-scientific tendencies. which treat the
“cult syndrome’ as a stereotypical phenomenon which may be explained sim-
ply through a process of definition. Relating the popularity of this concept to

mocern day American society Richardson and Kilbourne argue:

‘The brainwashing label functions effectively in a boundary main-
tenance fashion to define acceptable behaviours, and to cut the
deviant individual off from his/her social group. Moreover, it
becomes an effective means to delegitimate demands and to mis-
attribute the origiﬁ of new values and ideas to a pathological
state or condition.’

Richardson and Kilboufne, 1983, p.44

The brainwasing rhetoric may also be seen to provide the victim with a

ready-made justificatory account, acceptable to both the ‘victims’ and their

parents.



Robbins and Anthony (1981) argue that current applications of thought re-
form concepts to ‘culls’ generally entail a number of gross distortions. These are
based on the pejorat'ive use of brainwashing models as conceptual models to jus-
tify and legitimate the use of coercive measures to abduct allegedly brainwashed
victuns.
| The key problems associated with the use of brainwashing models to explain
membership in NRMs are seen by these authors to be fourfold. The use of
over generalized cult stereotypes is highlighted, as is the imp]ici;c ‘equation of
religious movements with governméntal operated institutions employing forcible
constraint. The lack of ‘free-will’ involved in a member’s recruitment, plus var-
ious methodological issues (for example the over-emphasis on apostate St.qries_)
are also emphasized.

Robbins and Anthony conclude:

‘The metaphor of brainwashing can probably best be understood as
a social weapon which provides a liberation rationale for per-
secuting unpopular social movements and ideologies. There are
three aspects of the current use of the metaphor which allow it
to serve this purpose: its subjective status, a concealed con-
cern with the content of others’ beliefs, and an authoritarian

denial that unpopular beliefs could be voluntarily chosen.’

Robbins and Anthony, 1981,p.265.

In a more recent paper (1932), the same authors outline what they term
the ‘medicalization of deviant religious groups’. They argue that the use of
the brainwashing concept involves an application of the medical model to reli-
gion, with certain religious beliefs being consigned to the realm of mvoluntary
pathological symptoms. Robbins and Anthouy therefore feel that the role of the

medical profession and the mental health community is becoming icreasingly
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important in giving plausibility to pathological conceptions of cultists’ inv'.olve-
nment, thereby confirming the so-called ‘brainwashing hypot.hesis". Lastly, the
authors highlight the close proximity of several ‘brainwashing issues’ (2) in the
1970s as being responsible for bringing this phenomenon to the forefront of pub-
lic concern.

Eileen Barker (1984). sought an objective means of distinguishing between
conversion to NRMs in WlliCh the converts were responsible, active agents, and
conversion in which they were the passive victims of forces or techniques beyond
their control. She came to the. conclusion after a long study of recruitment into
the Unification Church that although environment did play an important role in
this prbcess, there was no evidence of ‘brainwashing’ or physical coercion. She

states:

‘There is, ,ﬁowever, plenty of reason to believe that the Moonies
will do their.best to influence their guests’ perception of

the situation in which they now find themselves. Some of the
guests’ memories are more likely to be evoked than others; hopes
and fears and, sometimes, feelings of guilt may be played upon;

‘‘resonates’’ with each indi-

care 1s taken to find out what
vidual; options are painted in terms most favourable to the
Unification Church’s alternative; less attractive aspects of
the movement are suppressed or otcasionally denied; in some
plaées, most particularly in California, there has been little
opportunity for potential recruits to be exposed to a counter-
vailing influence; and, most significant of all, the experience
of loving, caring community within the Unification environment
can foster feelings of personal involvement and may encourage

the guest to accept, more readily than he would otherwise, the

world from a Unification perspective.’



Barker, 1984,p.233.

She goes on to say, however: ‘...it is also obvious that the Unification envi-
ronment 1s not irresist.iblé. Conversion to the movément is the result of a limited
number of individual experiences, it is not the result of mass induced hypnosis.’
(Barker, 1984,p.233.) |

Barker discusses the social sources of, the brainwashing hypothesis, making
references to the role taken by parents of cohverts, the media and the anti-
cult movement in particular. She pﬁts forward the view that, at a fairly o‘bvious
level, the proposition ‘my child was brainwashed by the Moonies’ makes a better
headline than ‘young man decides to adopt Unification faith’. Although these
accounts are often full of inconsistencies, they do provide a coherent explanation
for something which might otherwise seem inexplicable.

The role of deprogrammers in popularizing the brainwashing hypothesis is
highlighted by Barker, as it is shown that their interests lie very much in this
field.(3) Barker goes on from here to pont out that enthusiasm and devotion
are a fairly normal phenonienon among new converts to a faith, yet she does
acknowledge the effects that this conld have npon parents, rela.tiv;ts and friends
of these individuals in their perception of the situation, thereby explaining the

lure of the all-encompassing brainwashing metaphor to some extent. She states:

‘Once the story that brainwashing takes place gains a certain
currency, it is easy enough for bewildered and anxious parents
to believe that everything seems to fit in with this most plau-
sible explanation. Confirmatory evidence is accepted and re-

peated; other explanations .are suppressed or ignored.’

Barker, 1984,p.253.



In the course of her study Barker found that in some instances the Moonies
themselves fanned parents’ fears by not allowing free acceés to their children (the
argunient being that this was for fear of kidnapping). She concludes her book by
attempting to explain the phenomenon in general by putting forward the view
that many new members of the Unification Church do not make a calculated
decision to join the movement, consciously taking into account all the relevant
details. According to Barker:

‘Although a few Moonies do Elaim to have made an entirely ratio-
A_nal choice, most will have been swept along by the excitement
of having discoveréd what seemed to be the very answer they had
always been looking for, and they commonly give non-rational

(which is not the same as irrational) reasons for their deci-

sions to join.’

Barker, 1984,p.254.

In a further extension of this line of reasoning, Anson Shupe and David
Bromley (1981) have captured the essence of the pressures which led some vie-
til‘l]S of ‘deprograﬁnning’ (mentioned in Barker’s work) to manufacture ‘atrocity
stories’ in the U1.S.A. They emphasize the humiliation of parents and the money
that they have often paid to a ‘deprogrammer’ for help in their plight, plus the
threat to them from the,law. They conclude that ‘public contrition for having
abandoned parental values became the cost of re-admission into the mainstream
comunnity.” (1981, p.195.)

In this way the authors attempt to illustrate the interactive process which
exists between the responses of the wider society and the development of NRMs
themselves. They emphasize the role of atrocity stories by apostates in this
process, claiming that virtually all of the public "knowledge’ about NRMs has

been obtained indirectly from accounts in the mi(l/if{q, a substantial proportion
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of which were initiated by opponents of the NRMs in general and ‘apostates
in particular’. In this respect, Shupe and Bromley believe that ‘Because these
individuals have been readily accorded credibility by the media, they have had a

disproportionate influence in setting the agenda for public discussions of NRMs.’

(1981, p.181.)

Brainwashing is therefore shown to be an idea developed (by parents of
devotees i particular) as a key to conversion, and this convinces Bromley and
Shupe that the thesis is unsubstantiated. Théy reject the standafd brainwash-
ing hypothesis which suggests that a stereotypical ‘zombie’ personality syndrome
is produced, arguing that in fact people display differential, individualistic re-
ceptivity to recruitment methods, manifesting nothing like the uniformity of
consciousness attributed to them.

Bromley and Shupe observe that most of the ‘cult’ stories in the American
press were reprinted from wire services and other newspapers since most news-
papers did not have the financial resources or expertise to cover the complete
1ssue of the cult phenomenon. As a consequence. numerous antagonisiic sto-
ries that appeared in one location were subsequently reprinted verbatum across
the nation, without any- check on the accuracy of allegations contained in such
articles. The authors state: ‘This sequence, of course, raised the distinct pos-
sibility that stcnfies which were superﬁchlly researched and published initially,
assumed through widespread publication the quality of a national level rumour.’
(1980,p.170.)

However. James Beckford has sounded a cautionary note about Shupe and
Bromley's argument. For himn, this work is of lmited use when considering the
role of apostates in shaping NRMs in Britain, as it tends to be specifically linked
to the U.S. The definition of apostasy is also questioned. as ié the emphasis on so-
called ‘atrocity’ tales (a title Beckford feels is too dramatic for most of the reports
which appear in the press.) Yet it could still be argued that another of Shupe and

Bromley's articles (1981) is of use to our present discussion, as it highlights more
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specifically their theme of boundary maintenance by claiming that: ‘Every age
possesses its own paradigm that incorporat-e.s ideas of evil.” (1981, p.251.) Evil
is seen in this account to be introduced by some rarely encountered source in the
routine of daily life. It is ‘knowable but not commonly known or experienced’,
being powerful yet almost pretern.atura.]; out of the ordinary order of things
but operating within that order. The example given by Shupe and Bromley is
that of the Unification VC}I;urch in the U.S., with the themes of brainwashing
and possession. being stressed in particular. They state: ‘Evil is antisocial: It
makes no contribution to social érder or to established institutions. Often,
in fact, 1t operates to subvert them. Its goals and purposes thus come to be
seen as parasitic, if not overtly harmful.” (1981, p.254.) This evil is identified
by many as being a transient phase if help can be provided in the form of
‘deprogrammers’. These people are seen to confront evil, overcome its resistance,
and bring about a transformation or restoration of the original non-evil identity.
This twist to Shupe and Bromley’s work adds substance to the brainwashing
debate, highlighting this theme within the broader umbrella theory of boundary
construction, which again 1s of ll_xse i any discussion of the mass media and
NRMs.

Beckford (1935} draws attention to the theme of the ‘break up of families’. a
facet of the NRM controversy and debate which links in closely with the reasons
behind the elaboration and perpetuation of the brainwashing hypothesis. He

claims that:

‘What comes as .a shock to many families... 1s the realization
that something claiming to be a religion can engage the in-
terests of a member of the family to the eﬁclusion of other
kin. It is the contrast between this atomism and the deeply

entrenched cultural mode of religion as a communal and/or fa-
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milial activity which alarms so many close kin of the U.C. re-

cruits.’

Beckford, 1985,p.104.

Recruits are often éncouraged by the movements involved not to discuss their
new beliefs with aﬁy outsiders, including their family and friends. This aspect of
many NRMs has been developed for a variety of reasons, including the anxiety
of well established members that new recruits may be swayed by the ‘unfounded’
" beliefs of outsiders that their groups are not to be trﬁsted, and soon. A ‘catch 22’
situation often occurs in so far as parents become anxious when their offspring
refuse to discuss their new religion, thereby promoting various responses in these
‘outsiders’ which prove unfavourable to the NRMs. This in turn encourages
these movements to warn future members against outside cliscussic;n, and so on.
The mass media, influenced by anti-cult_ists, play a crucial role in this scenario.
‘( Beckford, 1981.)

To summarize the discussions so far, the composition of the membership
of most NRMs sets them apart from their 19th century predecessors, with the
people attracted to these groups tending to be caucasian, middle class, well
educated, sihgle, and n particular young adults - all qualities V\:hich cause the
groups that they have joined to be thrust into the limelight. .Because. of the
characteristics of the membership, NRMs may effectively be shown to be a threat
by the ant-i-cplt movement in particular, a constituency which in itself is made
up mainly of parents of people involved mn the NRMs. If whole families were
Lemg recruited (as in the early Mormon movement. for example}, there might be
much less opposition to the groups because close kin would not be so adversely
affected by the choice of recruits.

If we turn to the organized sources of opposition to NRMs. it is clear that
the brainwashing scenario has enjoyed special favour because of its potential for

explaining apparently sudden changes of outlook and identity m cull recruits.
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It also provides a rational for the practive of ‘deprogramming’ or methodically
breaking a person’s religious commitments which have allegedly been made as
a result of deception and manipulation.

The first anti-cult organization was FREECOG (Free the Children of God),
founded in San Diego, California in 1972. Among its founders was Ted ‘Black
Lightning’ Patrick, who developed the practice of ‘deprogramming’. This group
formulated a stereotype of wfxat happens in all the ‘cults’, a stereotype which was
successfully applied to NRMs, and even to certain Christian Charismatic and
Pentecostal Churches. That stere;)type included the depiction of these move-
ments as being led by an authoritarian ‘guru’, the presence of brainwashing in
conversion, sexual and/or economic exploitation of new members, food and sleep
deprivation, and estran.gement of recruits from families.

In comparison with 'the ir_1tensity of anti-cult campaigns in France, West
Germany and the States, there has been little in the way of a formal response
to NRMs on belialf of ‘related’ organisations in the U.K. The leaclers of political
parties, Trade Unjons, vouth movements and student associations, for example,
have been largely silent on this topic, although in some cases tliere has been a
very localized response to some groups. In this way the topic of NRMs may not
be seen to have entered into the wider debate about ‘youth problems’. (Beckford,
1985.)

The two main anti-cult organizations existing in Britain are FAIR (Fam-
ily Action Inforﬁmtion and Rescue), and the Deo Gloria Trust. The former is
manned primarily by relatives of members of varicus “cults’. The latter is &
multi-purpose organization of evangelical Christians which became almost acci-
dentally involved in tryving to extricate members from-the Children of God. It
has adopted a rather low profile in anti-cult circles since the early 1950s. Thus,
FAIR is the more visible and active organization despite a number of internal
problems concerning policy and mage. FAIR describes its role as follows; “We

are anti-deception, anti-exploitation and against the splitting up of families.
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‘But we have no religious axe to grind, and cult members are not enemies but
somebody’s children,‘people‘ in great need of caring concern.” (FAIR News.)

Being voluntary associations, the groups depend upon donations for finance,
and therefore rely upon the good will of various individuals in this sphere. The
nature of their campaign also demands a favourable response by the general
public, an ob jecti\-/e helped along greatly by the backing of the mass media.

FAIR’s main services include the collection, analysis and distribution of in-
formation about NRMs by newsletters, meetings and personal contacts. It also
intervenes on request in a conciliafory role with NRM members or ex-members
(or a relative or friend of a member), as well as participating in public debates,
public relations e‘a,cti.vities and political lobbying. In the mid-1980s FAIR was
taken over by what one might term the more ‘hard line’ members of the group,
" and it will therefore be interesting to observe how FAIR will develop in the
future especially now that the Home Office and various mainstream religious
bodies agreed in- 1937 to f-und a more conciliatory organization (INFORM) to
mechiate between NRMs and their critics.

In August 1935 a new organization announced its arrival, with ‘Cultists
Anonymous’ aclobting its name from the successful ‘Alcoholics Anonymous’.
This group offers 3-24 hour telephone service to members of cults who may wish
to talk to someone outside their religious commumnity. Cultists Anonymous may
he seen to have heightened the dramatic quality of its operations by empha-
sizing the indispensability of anonymity to safeguard its members from alleged
‘reprisals’ by the cults. Little is known about this group except that it is staffed
by ex-cultists and prefers to keep out of the public gaze. Leaders of some NRMs
have criticized it for allegedly favouring cloak-and-dagger practices leading to
coercive deprogrmnnﬁr@.

The source of the anti-cult associations’ greatest support has often been said
to be the mass media. This was explained in terms of the ‘newsworthiness’ of

stories presented by anti-cultists, plus the fact that media representatives tended
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to share the same set of cultural assumptions and biases as did the families of
members of the NRMs. Shupe and Bromley (1930) outlined the factors which
contributed to what became a wave of anti-cult articles (in the U.S.). Firstly,
once cults became a ‘story’, every major publication appealing to potentially
interested individuals published a relevant expose of cults. Most of the stories
~ about NRMs in the U.S. tended to be in local newspapers, and this led Shupe
and Bromley to stress the low 'level of resources available to journalists and
the consequent lack of substantial research. The third factor was the pressure
on individual journalists to prodﬁce dramatic and lurid stories as a result of
pressure ema.,nating from editors, colleagues, and potential ‘customers’.

Shupe énd Bromley reiterated the fact that most of what people ‘knew’ about
NRMs was obtained through stories reported by the mass med'ia, and for this
reason the overwhelmingly negative quality of such reporting was seen to have a

noticeable impact on the public at large. This was echoed in Beckford's (1935)

belief that:

‘The number of mass media reports favourable to NRMs in Britain
has been extremely small. Newspapers, in particular, have given
almost free reign to moral entrepreneurs and moral crusaders
wishing to stir up distrust of NRMs. A sense of balance and
objectivity has been conspicuously lacking in all but a few ar-
ticles or programmes.’

Beckford, 1985.p.239.

H must be added, however, that neither Shupe and Bromley nor Beckford
concducted a methodical analysis of large enough samples of mass-media accounts
of NRMs. Therr information was derived from limited sources and was more

illustrative than analytical. This cnticism assumes {urther importance n the



light of some of the findings from Richardson and van Driel’s (1987) research
into American print media accounts of NRMs.

This main argument of this Chapter was that sociological discussions of
NRMs have tended to pay iAna.clequate attention to the contribution of the mass
media towards the movements’ predominantly controversial image. This is con-
sidered i:o be an important weakness in many of the available studies because it
indicates that they have failed to ask pertinent questions about the dynamics of
public responses to the movements. These responses are felt to be central to a
sociological understanding of the conditions affecting the growth and/or decline

of NRMs.

Chapter Two will attempt to bridge this gapto some extent fllrougll a review
of somé of the more important theories. centrally concerned with the portrayal of
deviance in the mass media. It is liopecl that this discussion will outline further
theoretical reasons for investigating in more depth the social processes whereby

NRMs have been defined as controversial.

Endnotes:

(1) Anti-cult movements figure prominently in this relaying of information
about cglts, putting forward their own version of events. Journalists also pick np
information from other publications (partly due to the lack of time and resources
for valuable investigativve journalism), and in this way the whole phenomenon is
perpetuated in an interest:ing way.

{2} The concept of brammwashing was developed in the 1950s, with initial
attention being focused on the treatment of U.S. prisoners of war in KNorea,
whose susceptibility to Chinese Communist propaganda provoked concern. In
the 1970s several issues brought this theory back mto the limelight, including
the case of Patty Hearst and the U.S. hostages in lran. These cases helped
to develop the view that brainwashing was a serious threai, opening up the

possibility of NRMs being classified in these terms.



(3) The First Amendment of the American Constitution and the United Na-
tions Declaration of Human Rights and Fundamental Freedoms guarantee the
right of ev_ery.(U.S.) individual to believe in any religion that he may choose.
Because of this facet of modern law, it 1s in the interests of so-called ‘deprogram-
111er$’ to insist that their subjects did not in actuality freely choose to believe

whatever 1t i1s that they say they believe. In this way deprogrammers and coun-

sellors are likely to claim that they can always deprogramme a member.

Chapter 2

The Mass Media and I.mages of Deviance.

i.  Theoretical Perspectives.

From a review of the literature centrally concerned with NRAls in the last
chapter it was concluded that the topic of cults in modern Western sucieties has
arousecd much interest in the public realm. It was argued that this interest is
due in part to the extensive reporting of the phenomenon by the mass media.
It 15 therefore essential to review the sociological literature on the relationship
between the mass media and images of deviance. In this way insights into the
social construction of moral panics will be used to fill in some of the perceived
gaps 1 the sociological theories of deviant religion. Parallels will be drawn
between various facets of the deviance studies and specific coverage of the so-
ca.l]en;l. ‘cults”. The aim 1s to produce a rounded picture of the phenomenon,
althcugh 31 must be emphasised that for my present purpeses only a relatively
smali selection of theories of deviance will be reviewed.

A good place to start 1s Karl Marx'’s observation that:
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‘Up till now it has been taught that the growth of Christian
myths during the Roman Empire was pQ'séible only because print-
ing was not yet invented. Precisely the contrary. The daily
press and the telegraph, which in a moment spread inventions
over the whole earth, fabricate more myths....in one day than

could have formerly been done in a century.’

Marx, 1871.

This quotation highlights the beginning of an important debate within the
study of deviance, reporting, and public perceptions of deviance, frmﬁ which
much research has emanated ill recent years. Studies specifically focused on the
phenomenon of the mass media and images of deviance include the association
between crime, reporting and public assimilation of information; the dynamics of
moral panics; thé role of rumour in society; the ‘uses and gratification’ approach
to the_mediém; the ideology of crime waves; and the effects on culture that the
media produce. This body of research has helped both to define and expand a
fruitful field in the sociology of deviance, illuminating an interesting and vital
area concerning the ways.in which public perceptions of events are shaped,
validated and perpetuated. A selective review of this literature is therefore
essential to alll_\,’ successful assessment of both the media response to NRMs and
the significance of this response in shaping peoples’ understandings of these
controversial groups. .

Tomatsn Shibutani (1966) directed his atiention in particular to rumour in
society. While discussing the role that rumour plays in the process of under-

standing events, he nsisted that:

‘Societies, no matter how stable they may appear, are on-going

things. The world is in a state ‘of continuous flux, and as
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life conditions change, knowledge must keep pace. Crisis situ-
ations arise whenever new events are incomprehensible in terms

of established assumptions. Existing expectations are vio-

lated; new sensitivities arise; and new ideas emerge to be tested.

In order that they may continue to act in association with one
another men must alter their orientations together. Thus, the
emergence of new hypotheses and their acceptance as part of a

modified outlook is a social process.’

Shibutani, 1966.p.182.

It 1s in this ligﬁt that we mﬁy review the work of David Glover (1984), as he
- looks specifically at the sociology of the mass media and the way in which images
are formed and validated, setting out a broad historical outline of research within
this sphere. The earliest studies were based on the idea that the effects of the
‘media upon our lives were very simple and direct, with the mere portrayal of
crinunality, for example, being enough to stimulate a rise in deviant behaviour
among a vulnerable audience.._ Glover calls this the hypodermic syringe model,
dine fo the simplicity of the images port.ra_x‘fed. These ideas were formulated in
the 1920s and were based on the portrayal of crime in cimema films. Despite
the popularity of these ideas at the time, Glover shows that the evidence has
proved to be inconclusive. Some remmnants of this theory may still be found
in public discussions of the media, however, and are often resurrected during
debates surrounding the levels of violence on television, to give one example. It
is notable that such debates do not extend to the coverage of cults in the media.
as this topic appears in the guise of factual ‘news’.

- Glover goes on to discuss the two step flow model of Katz and Lazarsfeid.
Their research heralded a new paradigm in theorizing about the mass media.
and. may be seen in part to be a reaction agﬁnsttheshnphsﬁ01nodelofthe

Tiypodermic syringe’. The authors felt that the media were 1mportant in the
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shaping of attitudes, yet they also pinpointed a section of the populace whom
they call ‘opinion leaders’, stating that it is this minority who are susceptible
to the imagery generated in the press, television,. and radio, and that through
them the effects of the media were transmitted. This process was not seen as
automatic, however, and the theorists emphasized the role of personal decisions
made by opinion leaders as a result of their greater exposure to the media
than non-leaders. In practice th_e link between exposure and decision was quite
complex. | |

Glover criticizes this model by highlighting the difficulty, first of all, of divid-
ing audiences into active and passive members, and secondly by criticizing the
unnecessary simplifications of the process of influence. Other criticisms include
the limited view of ‘power’ held by the authors, the fact that the concentration
of newspaper ownership in fewer and fewer hands (and the domination that this
might entail) was i gnored; and the limitations of the theory_whi(‘h emanate from
the focus on short term changes alone.

The third theory examined by Glover is what he calls the ‘uses and gratifi-
cation’ approach. A]Lhough there are ;sevel‘al versions of this theory, all of them
start from the view that human beings purposefully strive to shape their lives in
accordance with the needs which they have. A complex psychological make-up
is usually assumed, with lower level needs for safety and security, and higher
level needs for love, acceptance and self-realization. Tt is the latter vwhich are
seen to figure most prominently in people’s relation to the mass media.

Glover vutlines criticisms of this model on three main levels. The danger of
losing the social dimension completely mn the wake of the psychological view-
point is stressed, as are activities such as the casual watching of television (in an
effort to show that not all interactions with the media are purposetul). Lastly,

the popularity of programmes, rather than the needs of people alone. is shown

by the author to affect the size of the audiences.



More recent work within the field of media influence has led to a re-thinking
of the nature of effects, and may be categorized under the umbrella heading of

‘cultural effects theory’. According to Glover:

‘This approach assumes that the media can have important ef-
fects on their audiences. However, these effects are not the
immediate changes of opinion studied by earlier researchers,
but rather the slow, cumulative build-up of beliefs and values
through which we understand the world.’

Glover, 1984,p.14

Exponents of this approach do not look at media images in isolation: they
also look at the social situation of their audience. Thus, the cultural effects
theory seeks to bring together both the methods by which meanings are crezated
by the mecdia, and the ways in which these meanings relate differentially to
the cultures of particular groups. This theory has particular relevance to the
interpretation of NRMs i the print media and the eflects of this on peaples’
subsequent perceptions of them. Chapter Four elaborates upon this theme, but
sutfice it is to say here that journalists tend to promote a consistent image of
these groups. Although the question of how this image is assimilated by the
public is not broached in the present work, it must be acknowledged that these
theories have stimulated an interesting debate and that further researc.h on this
topic would be worthwhile.

Glover's own ideas on the topic of audience response were summarized as
follows: ‘“The mass media have an important role in developing the labels by
which social problems are publicly recognised.” (1934,p.14.) Glover feels that
such problems are typically conveyed to us in dichotamous terms, as a conflict
b.etween forces of good and ex:'il. The result of this common imagery 1s that the

social problems represented by modern “folk- devils” becomes magnified out of
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all proportion. This idea complements the notion, introduced in the previous
chapknythatthe‘nonnaFiécreahxlbyIneansofboundaiylnahnenancedevke&
- It was hypothesised that the topic of NRMs is often used to legitimate the idea
of the ‘normal’ person.

The term ‘folk-devils’ is derived directly from the work of Stanley Cohen, in
particular in his book entitled ‘Moral Panics and Folk Devils’ (1980). Although
primafily about the ‘moral panic’ surrounding the clash of the Mods and Rockers
in 1963, Cohen’s book also examined the role of the mass media in generating
moral panics and deﬁning social problems. A similar approach may be adapted’
to the upéurge of NRM:s in the west over the last 20 years and to the reactions
of bqthvjournalists and the public to these groups.

According to Cohen:

‘Societiés appear to be subject, every now and then, to periods
of moral panic. A condition, episode, person or group of ﬁer—
sons emerges to become defined as a threat to social values and
interests; its nature is presented in a stylized and stereotyp-
ical fashion by the mass media; the moral barracks are manned
by editors, bishops, politicians and other right-thinking peo-
ple; socially accredited exéerts pronounce their diagnosis and
solutions, ways of coping are evolved or (more often) resorted
to; the condition then disappears, submerges or deteriorates
and becomes more visible. Sometimes the object of the panic is
quite novel and at other times it is something which has been
in existence long enough, but suddenly it appears in the lime-
light. Sometimes the panic passes over and is forgotten, ex-
cept in folk-lore and collective memory; at other times it has

more serious and long-lasting repercussions and might produce
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such changes as those in legal and social policy or even in the

way the society conceives itself.’

Cohen, 1980,p.9.

In this way Cohen emphasises that there is a cycle in the presentation of
media images of deviance and that they subsequently influence the society in

question. He goes on to say:

‘In the gallexry of types th-at society erects .to show its members
which roles should be avoided and which should be emulated,
these groups mods and rockers have occupied a constant posi-
tion as folk devils: visible reminders of what we should not
be.’

Cohen, 1980,p.10.

Cohen therefore feels that the student of deviance should no longer take for
granted the process of labelling that 1s undertaken by society or certain powerful
groups withiy it. He therefore accepts the arguments of Howard Becker and
Edwin Lemert (1), that definitional questions must at all times be added to
those of the behavioural type. In this way the media are identified as agents
of moral indignation in their own right, ‘...even if they are not self-consciously
engaged in crusading or muck-raking, ’t.l.leir very reporting of certain “facts”
can be suthcient to generate (‘01'1-Cer11, anxiety, mdignation or panic.’” (Cohen.
1930,p.16.)

Cohen’s argument is that when such feelings coincide with a perception that
particular values need to be protecred, the preconditions for new rule creation or
social problem definition are present. Although this is a straight{forward concept.,
("ohen 1s at pains to show that, despite the presence of this climate of opinion,

the outcome might not be as conclusive as the actual creation of new rules or the



more rigid enforcement of existing ones. Instead, he feels that what might result
is a form of ‘moral passage’, in which there is a change in the public designation
of deviance. Following Gusfield, Cohen cites one example of the way in which the
problem drinker changes from ‘repentant’ to ‘enemy’ to ‘sick’. Parallels can also
be drawn here with the treatment of NRMs and their members in the British
press -and the public response to these groups. Roy Wallis (1976), for example,
cites the work of Cohen at some length in his discussion of Scientology.

Another effect of the media is said to be the creation of feelings of anxiety.
Cohen states that such ‘vague feelings’ are crucial in laying the ground for further
moral enterprise and cites the work of Jock Young who has shown how, in the
case of illegal drug-taking, the media play on the normative concerns of the
public, thrusting certain moral directives into the universe of (iiscoursé and
thereby accentuating social problems both suddenly and dramatically. This
potential is deliberately exploited by .those whom Howard Becker calls ‘moral
entrepreneurs’, to aid them in their attempt to win public support.

Becker (1974) é]aborates upon his pioneering labelling theory. He indicates
that in the early stages of Cohen’s ‘moral panic’ some person or group perceives a
certain topical condition as being a potential threat to their values. Widespread
concern develops gradually after the ‘instigators’ of the panic point out the
situation to others, and convince them that it is also their problem. Enough
support is thereby established for institutions to be formed and charged with the
responsibibity of monitoring, controlling and eradicating the undesired condition.
At this stage an oﬁicai agency usually assumes responsibility for taking care of
the "problem’ (as the livelihoods of officials often depend on thisi by repeatedly
reclefining the situation as problematic to various segments of society. Cases,
information and data are generated by the agencies, ensuring that there is a
continuous process of valuation and public definition of ‘problematic conditions’.

" This theoretical framework is relevant to cult controversies, as the anti-cult

movement. is of central nmportance in the perpetuation of this ‘problem’. Being



the chief providers of information on NRMs for journalists, these groups directly
shape the image of cults that is presented through this medium of communica-
tion. Once a story is ‘on file’| journalists ten.cl to refer back to it every time a
new incident merits reporting, and in this way a dossier on the cults is built up.
Restrictions upon time and money mean that crude but élear images of cults
are presented, often without substantial investigation. The personal views of the
reporters involved may also have an effect upon the stories. presented (Shupe and
Bromley 1980), and once more the versions provided by anti-cult bodies may be
seen to be effective.

Bearing the theories of both Young and Becker in mind, Cohen goes on to
outline the media responses to the clashes of the Mods and Rockers in 1963 by
summarizing the cumulative effect of the inventory in four main stages. Firstly,
the initial deviation is 1dentified, from which further ‘stereotyping, myth making
énd labelling’ could then proceed. Secondly, the expectation is created that this
form of deviation would occur again i)efore.. thirdly, wholly negative symboliza-
tion in regard 1o the Mods, Rockers and objects associated with them can be
created. Lastly, all of the elements in the situation are made clear, so much so
that ‘full scale demonology’ may develop, and the target groups are thus made
into ‘folk devils'.

One of the main distinguishing features of Cohen’s theory 1s his suggestion
that, in addition to the ordinary deviation amplification sequence {initial de-
viance. socielal reaction, increase in deviance, increase mn reaction, and so on),
a similar process is at work within tlie reaction itself. Tl;is is indicated. during
the moral panic. by the occurrence within the control culture of such pressures
as sensitization. diffusion. escalation, dramatization and exploitation. These are
seen blv Cohen to be parasitic upon each other, as were the different groups of
reactors. One example of this process is the fact that the media react not so
much to the deviance but to what the magistrates said the deviance was. Cohen

feels that in this way the reactors amplify the situation almost independently
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from the deviance. Once more, parallels may be drawn with the media coverage
of anti-cult bodies, Parliamentary de'bates about NRMs, legal cases in the ‘cult’
sphere, the attitudes of parents of young people in the movements, and so on.
Would-be agents of control over NRMs typically have difficulty in maintaining
contact with the movements, so they are forced to ‘joust’ with their popular
imageé _instead: This-sometimes results in ‘stories’ in the press which are not
much more than reports of anti-cultists’ reactions to earlier ‘stories’.

Another facet of Cohen’s theory that may he picked out and loosely applied
to the situation of NRMs is the observation that was made on the format of
social reaction. He felt that social reaction in general, and the inventory in
particular, reinforced and magnified a predisposition to expect trouble,‘as well
as providiﬁg the context for rumours and the milling process, thereby structuring
the objects of observation into potential or actual deviance. In Cohen’s words,
‘...such rumours and images facilitated deviance by solidifying the crowd and
-validating its moods and actions.” (1980, p.175.) In addition, a set of culturally
identifiable symbols are seen to be created which further struciure the situation
and 1%giti1natc: act 1ol

Foreshadowing the work of Cohen, Erikson felt that, *..a considerable por-
tion of what we call “news” is devoted to reports about deviant behaviour and
consequences.” (1966,p.164.) He demed, however. that this was jl'lSt for enter-
tainmment or to fulfil some psychological need for either identification or vicious
punis]nn-ent., Such ‘news’, as Erikson has argued, is a main source of information
about the normative contours of a society. It informs us about right and wrong,
about the houndaries of the ‘normal” (beyond which one should not venture),
and about “the shapes that the devil can assume’. The workings of the media
in relation to NRMs have been shown to conform with this model (Beckford,
1979).

Steve Chibnall (1977) reinforces this point in his analysis of crime reporting

in the British press. He emphasises the fact that :



‘Newspapers and television do not merely monitor the events of

the real world; they construct representations and accounts of
reality which are shaped by the constraints imposéd upon them:
constraints emanating from the conventions, ideologies, and or-

ganization of journalism and new bureaucracies.’

Chibnall, 1977.p.205.

Chibnall argues that media representations create preconceptions and new
sit.ua.tionsvwhich are tlhen negotiatéd by participants to fit them. He feels that
newspapers do not necessarily distort reality in random ways but rather ‘trans-
- form the world of life in a systematic fashion.” (1977,p.207.) According to

Chibnall:

‘Newsp_aper fiction is not the antithesis of factual reality,

it is a distortion of that reality, pulled and puckered out

of shape by the interests and the everyday practices of news-
men and their informants. As a distortion of reality it is far

more persuasive than mere fiction.’

Chibnall, 1977.p.206

To anticipate some of the findings {rom Chapter Four, it wili be shown that
a notion such as ‘brainwashing’ has been quité extensively used in print-media
acconnts of NRMs’ recruitment practices. It is a suggestive and highly charged
notion which does. however, hear just encugh relation to the reported experience
of some cult recruits o appear plausible. But it also distorts that experience
by making it fif into a powerful image deployed by journalists who write about
brainwashing i NRMs and can therefore be said to ‘take a short cut’ in the

search for a good story by trying to make events conform with a convenient,
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but unclear, model. In doing so, they may exercise considerable influence, for

according to Chibnall: .

‘The ﬁews media are our central repositories of knowledge and,
as such, exert a considerable influence over our perceptions
of groups and life styles of which we have little first hand
experience. They héve the power to create issues and define
boundaries of deviance ..... They provide interpretations,
symbols of identification, collective Valﬁes and myths ﬁhich

~are able to transcend the cultural boundaries within a society
like Britain.’

Chibnall, 1977,p.226.

The recognition that a phenomenon is deviant or problematic can occur in
the course of a long-term process of cultural definition. According to Hubbard.
DeFleur and I)eFﬂeur (1975) the media can have a special impact during what
they ten.n the ‘emergent’ and ‘legit‘imi‘zing’ phases-of social problems. The emer-
gent stage would typically involve persons or groups lobbying for attention and
support from poii(.icia.ns, social agencies, the media and cthers. Through group
activities and social exchanges, public awareness of the conditions is thought to
increase. and shared definitions of them begin to be formulated. Judgements
aretheninadethatthemfamzpbkcﬁonabk conditions needing correction, and
some type of ameliorative action 1s urged. This occasionally results in no further
action being sought, as the conditions 1 gnestion are felt not to warrant it. By
contrast, a problem may be given wide recogmtion and then be legitimized.

During the legitimation phase there 1s usually considerable consensus that
the condition in guestion constitutes something about which people should be
concerned. In these cases an institutionalized stage may occur, once an unothicial

social machinery is established 1o alleviate the problem. In the institntionalized
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stage bureaucratic vested interests may act to maintain the social problem as
a rationale for their continued existence, and social problems become part of
a society 1n the form of more or less permanent ‘cultural definitions and orga-
nizational structures. (See also Kituse and Spector, 1975). This approach is
therefore of relevance to any research into the influence of the media on the
development of social values, and the responses of the media to defined ‘social

problems’ at different stages of their development. Hubbard and his colleagues

come to the conclusion that:

[ 11: could be argued that media coverage of social problems
not only creates an awareness of these problems, but also a
sense that something is beir-lg‘ done about them... since news
of actual events is in short supply, there is a continuing need

for ‘pseudo-events’, to fill the front page' or the newscast.’

Hubbard ¢t al, 1975, p.3.

Chapter Four will examine the evidence from Britain concerning the role
of the print-media in defining NRMs as a social problemy and i legitimating
remedial action. But it needs to be made clear at this stage that the evidence
does not lend itself entirely to the interpretive model offered by Hubbard ¢t al.
In particular, the print media appear to be much more active in defining this
problem t.h.an n segking or promoting remedies. A question mark must there-
fore be raised against any.simplistic assertion tilat journalists are necessarily as
clear-sighted, mstrumental or manipulative as some models of the processes of
mass-communication seem to imply. It 1s probably sater merely to agree with
Ball-Rokeach {1974} that many people are dependent upon the media for dis-
covering what is happening in the world around them because the media have

vast information resources, and by utihzing them they may have a number of

indirect effects on their audiences. Ball-Rokeach feels that in this way the media



can play a role in setting action and cognitive agendas for people, in initiating
attitude fornlulation about certain topics or events, and in the formation and
development of signiﬁéant public issues. |

This viéw accords well with Roshier’s argument about the influence of the
se]ectioﬁ of crime news on public perceptions of crime and criminals. He came
to the conclusion that, ‘...t is at least plausible that the selective portrayal of
crime in the mass media plays an important part in shaping public definitions
of the “crime problem” and hence also its “official deﬁnition”.’. (1981,p.23).
Roshier therefore felt that the newspapers gave a distorted impression of the
relative frequency of different types of crime and that this distortion was in
the direction of an ov_er-represe-ntation‘ of more serious offences (or ;)ffences of
serious topical coﬁcern, as in the case of the controversy surrounding NRMs).
He also found that theée distortions show a remarkable consistency both over
time and between newspapers, with several features making stories particularly
ﬂe\\'s,wort-hy. The. seriousness of the offence plus the involvement ot famous or
ligh status people in any ca.paci;t,y inﬁu-ence the appearance of certain stories in
the press, as do what Roshier calls ‘whimsical’ circumstances that were often
fe]‘t to surround these groups. ‘Sentimental’ type stories were mcluded in this
field with parents making pleas to their children, and the theme of the ‘hreak-up
of families’ being played upon. This has been a major aspect of the {ramework
within which the British print-media have accounted for NRMs.

In his analysis Roshier also suggests that the press does use the considerable
power at its disposa]“kt:o keep alive, direct and tor some extent exaggerate the
problem as it is perpetuated over time, with the same themes Gecurring again
and again. It 1s emphasised that people tend 16 use the mass media selectively
in such a way as to reinforce the existing views that they hold, and again this
may be seen to be important in the field of NRMs, as certain nmages of ‘cults’
have gained precedence in society thanks botl to the media and to the anti-cult

agencies. But attitudes are seen partly to reflect the ‘official’ picture of crime
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that is held by SOciety, rather than the media view of crime alone, and in this
way Roshier rejects the simple deterministic conception of the effects of the mass
media suggested by some early theorists in this field. This is in accordance with
the findings of Beckford’s (1982) research on the families of Unification Church:
members and ex-members, namely, that the mass media are (at least initially)
the main source of information on tlﬁs and other movements, and in this way
print media articl’e;s may be seen to play a definitional role. But there are also
other .sourc.es of information which may conflict with the print-media accounts,
for example, ministers of religion and inedical practitioners.

In analysing crime waves Mark Fishman highlights another interesting facet
of the reporting of events in general which has a bearing on print-media accounts

of NRMs. According to Fishman:

‘....journalists’ methods for detecting events and determining
faciticity are integrally tied to burearctatic idealizations

of the world. Such methods lead the journalist to present an
ideological view of the existing social and political order be-
cause newswork is predicted oﬁ the assumption that bureaucra-
cies function properly..... Routine journalism communicates an
ideological view of the world. What newsworkers end up report-
ing 1s not what actually happens, not what is actually expe-
rienced by participanté 0T observers of news events. Instead,
the journalist winds up weaving a story Around hara data, which
means the bureaucratically defined events that agency officials
mean to happen and need to happen.’

Fishman, 1980, pp139, 155

In addition to this idea. Fishman puts [orward the view that crime waves

begin as crime themes that journalists perceive in the process of organising and
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selecting news to be presented -to the public. He feels that because journalists
depend on one another for their sense of “what’s news”, a crime theme can spread
throughout a community of news organizations, and as each news organization
sees the theme presented by other organizations, they learn to use the theme
and present it in their news.

Evidence will be presented in Chapter Four to show that many print media
items ostensibly about NRMS are actually about the involvement of journalists
in investigations of NRM:s or legal boundary disputes with them. In other words,
the mass. media have a tendency to feed off one another and thereby to keep
~ certain themes on the public agenda.

It is one thing to observev the impact of mass-media on the definition of what
1s to count és news; but it is quite another to claim that they actually choose
to favour one particular version of reality over pé)ssible competitor realities.
Molotch and Lester (1981), for example, attempt to explain the relationship
between different kinds of news and how it 1s that néws needs of people differ-
ently situated in the organization of journalism produce the social and political
‘knowledge’ of the public. T_'he authors see the media as reflecting not a world
‘out there’, but the practices of those having the power to determine the expe-
riences of others. Molotch and Lester do not therefore look for reality in the
media. Instead, they look for the purposes of creating one reality instead of
another. They feel that for the public to read the newspaper uﬁcritically select-
ing topics of study, 1s to accept as reahty the political network by which events ~
are constituted by those who happen to hold power currently. The crux of this
theory is that it 1s only through accidents, and. secondly, scandals, that the
routine political work is transcended to some significant degree, thereby allowing
access to information which may be directly hostile to those groups who typi-
cally manage public event making. But Molotch and Lester may be criticized for

suggesting that it 1s possible to define a “world of real events’ in juxtaposition to



a world of news reporting. Their argument relies heavily upon the questionable
assumption that there is a world out there ‘to be objective about.’
Similar criticisms can be levelled at the Glasgow University Media Group’s

‘...the cultural arm of the industrial order from

definition of news media as
which they sprang’ '(1976 p.15.) And the same problem arises in relation to:
Stuart Hall’s (1981) claim that news is not merely a cultural product but is
also the product of a set of institutional definitions and meanings which is com-
monly referred to as ‘news values’. In this way it is argued that journalism’s
basic model of society is that of a democratic consensus where a considerable
measure of agreement-occurs over the legitimate nature of the existing political
and economic agreements.

Stanley Cohen and Jock Young (1981) discuss Hall’s proposition about the
journalistic paradigm and suggest that this framework might well be useful for
many events, but that problems and ‘contradictions arise when the media are
-asked to explain these groups and phenomena which explicitly deny the con-
sensual world view. The authors give as examples Black Power, the New Left.
and the Women’s Movement, and we could add NRMs to this list. In these
cases, state Cohen and Young, the media adopt an analysis (and implicitly a
mode of selection}) which diffuses the reality of a]tern.ative conceptions of social
order. It does not allow such phenomena an integrity of their own, but instead
characterizes them as ‘meaningless’, ‘immature’, or ‘senseless’, as mvolving a
misunderstanding of reality rather than an alternative interpretation of its na-

ture.

In examining the roots of the consensual paradigm theory which developed
in mass media analysis during the i960s and 1970s, Young (1931), claims that
the image of consensus is a mystitication foisted upon the public, as reality
for Young is seen to consist of conflicting definmitions of what is normal and
deviant. The keyv characteristics of the consensual paradigm are seen to he a

rational, voluntaristic notion of human action, a notion of society held together
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by a mystification directly functional to the ruling class, and the coercive nature
of reality hidden beneath the surface of consensual appearances. Young has
introduced the notion of the active subject struggling to make sense of this
world, generating both the desire for news and the accommodative culture. The
mass media is seen in this way as being a central agency in this process, and
Young stresses that it 1s in this context that we must understand news.

This statement is a valuable acknowledgement that the selection of what is
to count as news is far from being a simple matter of ideological bias or social
class interests. Rather, the reality 1s more complex.and inconsistent. Chapter

Four will confirm the usefulness of this interpretation by displaying the varied

content of British print media accounts of NRMs.

. Conclusions.

-
(=

Sociological research into the mass media of communication has shown that
their dircet etfects on the opinion of individual consumers are elusive and possibly
fleeting. By contrast, there is a wealth of evidence in support of the arguments
that, firstly, the media enjoy the power to frame the terms in which opinion is
formed by setting the public agenda, and, secondly, the media are selectively
used by consumers to confirm or reinforce their pre-existing ideas. The develop-
ment of public controversies therefore owes much to the ways in which journalists
mould them. This is evident in the importance attached by the leaders of NRMs
Cand anti-é‘uit movements to monitoring and influencing print media accounts of
cult contr&versies. The character of these accounts 1s a major aspect of the
public response to NRMs.

The main argument of Chapter One was thal sociological discussions of
NRMs have tended to pay inadequate attention to the contribution of the mass
media towards the movements’ predominantly controversial image. (2) This is
considered to be an important weakness in many of the available studies because
it indicates that they have faileﬂ to ask pertinent questions about the dynamics
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of pﬁblic responses to the movements. These responses are, in turn, considered
central to a sociological understanding of the conditions affecting the growth
and/or decline of NRMs.
~ This chapter examined sociological discussions of the processes whereby the
mass media may influence the terms in which deviance, social problems and
public controversies. are framed. It was argued that, for a variety of reasons
associated with moral concerns, the économics of the mass media, news values
and ideological interests, journalists are often key actofs in the identification,
definition, and sanctioning of perceived departures from public norms and mores.
If the theoretical insight from the two chapters are combined, a number of
rquestiohs arise about the mass media’s portrayal of NRMS. lThis project. was
designed specifically to answer some of,these questions by means of an empirical
investigation. In order to strengthen the empirical foundation of the project, it
was decided to concentrate exclusively on British media and, in pa,rticulaf, to
conduct a content analysis of selected print media publications. This decision
was imposed partly by limitations of time and other resources and partly by
the wish to make the results comparable with those of an American project. As
a result, this study can make no claims f(:) exhaustiveness or c}leﬁnitiveness but
it can certainly claim to. make a positive contribution to dgbates in both the
sociology of NRMs and the sociological study of the mass media and deviance.
Inn the Light Qf Chapters One and Two, we may see that NRMs are both an in-
teresting and controversial topic, especially if viewed from the angle of the mass
media. Precise ;]1.1esfi01ls. noﬁ need to be asked about how the media portray
NRMs, whether this portrayal is completely negative, or whether it is in fact
varied. The level of support in the media for anti-cult groups is also of interest
here, as the treatment that the mass media gives to these gronps helps: both to
create general impressions about these bodies themselves and to illustrate im-
portant facets of NRMS.‘The content of articles abouw NRAMs is also important,

with certain topics appearing more controversial than others. The volume of



articles published concerning both individual NRMs and the control group of
non-controversia minority religious groups also tells us important information
about the movements. From this information a more comprehensive picture of
the phenomenon in hand may be constructed. Lastly, comparisons between this
study and work conducted in other countries (in particular in the U.S.) will
be useful i1i analysing broader cultural questions. Through an examination of
the results gained through this empirncal investigation of the press reaction to
NRMs in the Chapter Four an insight. will be gained into these fundamental
queétious. The next chapfer will discuss the methods employed in the empirical

investigation of British. print media accounts of NRMs.

Endnotes:

(1) Interaction and labelling theory originated in the 1960s in America and
‘was fairly popular until ’phe 1970s in both the United States and Britain. Vari-
ously called ‘social control theory’, ‘social reaction theory’ and ‘labelling theory.’
this body of theorists attempied and executed an attack on the positivist and
determinist stance in criminology.

The ultimate preconception of the labelling theoristsis with the way in which
being labelled by a social audience, or by an agency of control. can change one’s
conception of self. This, in turn, may possibly lead to a situation where even
if there was 1o initial commitment to deviation, there could be a progressive
turn to suc‘].] a course of .action. *‘In this way the proce.ss of self control is seen
as often ]eaﬂing to a ‘negative self image’, (Erikson, 1966), or to a ‘symbolic
reorganization of self’ (Lemert. 1972}, where one comes to see one’s self as
deviant and progressively to act out such deviancy.

In Howard Becker's (1964) formulation the crux of the matter 1s the re-
assertion of ‘thie connections between the study of deviance and the growth of
sociological theory and method.” {p.~i He feels that the traditional wntings in
the sphere of deviance 1ignore the central facts within the phenomenon o.f crime,
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and his much quoted work provides a catechism of the ‘labelling theory’. He

states:

‘...deviance is created by éociety...social groups create de-
viance by making the rules whose infraction constitutes de-
viance and by applying those rules t§ particular people and la-
belling them as outsiders. From this point of view, deviance
is not a quality of the act a person commits, but rather a con-
éequence of the application by otheis of rules and sanctions

of an ‘offender’. The deviant is one to whom that label has
been successfully applied; deviant behavioui is behaviour that
people so label.’

1963,pp8&-9.

Critics of this approach include Akers (1967), Matza (1964), Mankofl (1971),
Pollner (1975), Pearson (1975). and Taylor, Walton and Young (1973).

(2) Exceptions include Meher Baba, Youth for Christ, Campus Crusade,
and Navigators. These movements are exceptional in the double sense that (a)
they have escaped the attention of writers for the publications sampled in the
present research, and (b) they are not regarded as controversial in the U.S.A.

where accounts of their activities have occasionally appeared in the press.

Chapter 3

Methodology.



i. Content Analysis as a Methodological Approach.

The research conducted in the present study follows the widely accepted
research method of ‘content analysis’. The first parf of this chapter reviews
some of the debates surrounding content analysis in general. The second part
concentrétes upon the relevance of this methodological design to the present
study of print media accounts of NRMs. I do not intend to discuss the technical
aspects of content analysis in full, (see Holsti, 1963; Budd et al, 1967; Danielson
and Mullen, 1965; and Krippendorf, 1980 for a more detailed review of the
method); instead I wish‘ to review the methodology with a specific view to the
utilization of these methods in the present work.

Content analysis is a multipurpose research method Wlili(‘.h has been devel-
oped with the specific aim of investigating any problem in which the concept
of communication serves as the basis of inference. It provides systematic and
;pjantitaiive descriptions of the manifest content of communication by trans-
forming this information into daia that can be summarized and compared, a
process achieved in turn through the application of categorization rules. In this
way, confent analvsis has evolved into a scienfific method that pronuses to yield
inform'a.t.ive inferences from essentially verbal, symbolic or communicative data.
David Hays captures the essence and drive of this system of research succinctly

when he states:

‘The analysis of content is a central topic in all of the sci-
ences dealing with man. The capacity for speech is man’s most
striking characteristic, and lznguage is bound up with rational
thought, the emotions, and all'of the distinctively human parts
of man’s internal life...Rightly viewed, content analysis is
a core problem in the study of man, and to work at solving it

could alter the social and behavioural sciences in fundamental

)
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Hays, 1969,pp.1,21.

Sociology may therefore be seen to benefit directly from the use of content
analysis in research, aithough care is needed in the application of this technique.
Allegations of subjectivity and bias have been levelled by some at theorists who
use this method of research, while the static nature of study has also been
criticized. One example of this former criticism ié that any reading of articles
necessarily involves individual subjective decisions as to the form of content.
Decisions concerning the tenor of an item may be singled out here in particular,
as individuals may come to differing conclusions. Later on in this Chapter I
discuss the tests performed in an effort to monitor ‘inter-coder reliability’, but
suffice 1'( i1s to say here that checks have been made in this study along these
lines. It is also important to note that in this particular area general impressions
were cleenﬁed to be useful to the analysis, general impressions that are backed
up by information supplied through the inclusion of far less subjective criteria
such as the monitoring of metaphors and key words. One example of the latter
criticism is that the motivations of journalists cannot successfully be gauged
i the present. study, thereby restricting any conclusions that may be drawn
from the data provided. While this is indeed a valid comment concerning this
research technique, it must be emphasised that although 1 \;/ould be beneficial
10 gain informai.i;m on this aspect of media reaction to NRMs, 1t would require
a completely different study to accomplish just that. The review of deviance
literature based on studies of the mass media in Chapter two touched on the
development of sociological thinking along these hnes which must be horne in
mind when reviewing the present research m the field. It is noted, however. that
further research specifically on journalistic motivations concerning the reporting
o1 NRMs would be productive. It must be emphasised at this present juncture

that the present research is one small aspect of a much larger whole.
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Despite their diversity, definitions of coﬁtent analysis reveal broad agreement
on the requirements of objectivity,. system and generality. Objectivity stipulates
that each step in the research process must be carried out on the basis of ex-
plicitly formulated rules and procedures, while the term ‘systematic’ points to
the interpretation, inclusion and exclusion of content according to consistently
applied rules. Lastly, generality requires that the findings must have theoreti-
cal relevance to a broader field of analysis, and in this way the work in hand
becomes useful as it extends the boundaries of knowledge.

The content analyst is required to describe the conditions under which data
are obtained, justify the analytical steps taken, and see to it that the process is
not biased in the sense tl;at it favours one kind of finding rather than another.
Explicitness about the process is required so that others may evaluate the work,
replicate the process, or qualify the findings. According to Krippendorf; ‘A
content analyst is obliged to make everything transparent..” (1930,p.130.)

Holsti (1969) locates data for content analysis in the context of communi-
cation between a sender and recetver, and he surveys studies in ferms of three
principal purposes. First of all, Holsti turns his attention to those pieces of
work which describe characteristics of 'communicatiou, asking ‘what’, ‘how’, and
‘to whom’ something 1s éaid. He then goes on to look at those studies which
make inferences as to the antecedents of communication, asking why something
is said, before lastly examining content analysis which makgs mferences about
the effects of communication, asking-with what effects something is said. In
this way Holsti’s book identifies the range of material that may be approached
specifically thrbugh content analysis research. as well as emphasizing both the
benefits and draw backs of this method of study.

(fomparisons underscore the basic framework of content analysis research,
and three forms of this may be identified concerning texts. One application of
this method is the comparison of messages over time from wlich the analyst may

draw inferences about secular trends (for example the rise in interest amongst



the British mass media in NRMs and the implications that this has for society),
while a second highlights situations as the important variable. Third, audiences
may also be targeted for analysis, the proposition being that the character of
audiences affects the content and style of communications.

Comparisons of communication content across time, situation or audience are
labelled ‘intermessage analysis’. In addition to these, a research design may also
be based on the relationship of two or more variables within a single document,
and ‘contingency analysis’ is one of the many techniques designed specifically for
such cases. Studies within which the text is analysed in order to make inferences
about the causes or antecedents of the message, and more specifically about the
author, are distinguished from those in which inferences are made about the
effects of messages (the decoding process) upon the recipient.

We may ascertain from this, therefore, that in any content analysis the task
is to make inferences from data to certain aspects of their context and to justify
those inferences in. lerms of the knowledge about the stable factors in the sphere
of interest. It 1s hy this process that data become recognised as symbolic or are
rendered informative abouf something of importauq‘ to the analyst, in what-
ever field 1s being tackled. At this stage a theory of the relationships between
the data and context is formulated so that the data appear as its independent
variables and the 'r,a.l"get appears as its dependent variables, a process labelled an
‘analytical construct’. In this way, rules of inference are provided, and so-called
‘a,na.].j;'i:ical constructs’ serve as the logical bridge between available data and the
nicertan target in th(;ir contéxt. |

The first task of any piece of empirical research 1s 1o decide wlhat i1s to be ob-
served. recorded. and thereafter considered a datwu. ‘Unitizing invelves defin-
ing these mnits. separating them along their boundaries, and 1dentifying them
for subsequent. analysis. The smallest segment of content counted and scored
in content analysis is the coding unit. which may be a word, senience, theme,

assertion, paragraph, item, character. group, object or institution. The nature
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of the analysis must influence the format of the unit recorcled. For example, in
this study each newspaper article was coded as a separate entity, due partly to
the size of the overall study and the volume of items analysed. Smaller coding
units were also used, however, through the coding of metaphors (brainwashing,
mind control and so on), and through the recording of key labelling words (for
example ‘sect’ and ‘cult’). Moving on from here, Budd and his colleagues main-
tain that; ‘No content ana;lysis 1s better than its categories, for a system or set
of categories is, in essence, a conceptual scheme.” (1967,p.39)

These categories must ideally be appropriate, mutually exclusive, exhaus-
tive, reflect the purposes of research, be independent and derived from a single
classi‘ﬁ;‘.ation principle so thét the analysis may be successful. Content, form of
content, type and form of statement, themes and intensity of message, may all
serve as viable category frameworks.

. From: this stage in the analysis decisions must be made about the path to be
pursued concerning data collection and appraisal. Once the universe of relevant
communication has been defined, 1'( is often necessary for a process of sampling
to be imposed upon. all of the available information. a method guided by a

.

‘sampling plan’. Some studies require only a single-stage sampling design, but
a multi-stage sample is usually required, involving- as many- as three steps. In
this latter method, selection of sources of communication may be followed by
the sampling of documents, and then the process is repeated within documents
themselves, although two of these stages may adequately fit the needs of the
study. The process of ana]yzing print media accounts of NRMs ovér an eleven
‘year perind meant that although only four publications were coded. all of the
relevant articles conld be reviewed.

The findings of most content analyvsis studies are often expressed in terms
of relative frequency of occurrence of some unit such as the column inch, item,
theme. or key word. The choice of unit depends on the purpose of the study and

the kind of content being analysed. The inclusion of key words and metaphors,



for example, in this present study is a useful indicator of the general tenor of
print media coverage of NRMs.

In mass communication research, three indicators of measurement are impor-
tant. First, the frequency with which a symbol, idea or subject matter occurs in
a stream of messages tends to be interpreted as a measure of importance, atten-
tion and emphasis, and this facet of communication has been the framework for
many studies. Second, the balance of favourable and unfavourable attitudes to-
wards a symbol, idea, or subject matter tends to be interpreted as the direction
or bias, and this has also structured research. Third, studies have looked at the
kind of qualiﬁcafions made about a symbol, idea or subject matter, and this in
turn has tended to be interpreted as a measure of the intensity or strength of a
belief, convictioﬁ or motivation.

Tests of direction are important in many studies involving content analy-
ses, although objectivity is often difficult to maintain when dealing with this

phenomenon. According to Budcd:

‘Determination of direction in content analysis is probably one
of the most frustrating problems facing the researcher, because
it is one area in which the element of subjectivity is diffi-
cult to control and impossible to eliminaté entirely. At the
same time, content analysis can be most productive when 1t is

able to show direction - or the lack of it.’

Budd, 1967.p.50.

To be useful, definitions of direction must be broad enough 1 scope to cover
almost every situation that nught arise but not so general that they fail to pro-
vide the desired discrimination. Such defimtions operate as a frame of reference

within which the 1esearch can work.
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After inferences have been made, the data must be summarised and reported
so that interpretation of the results can take place. Patterns and relationships
may now be outlined in an effort to test the relational hypotheses, and compar-
isons made with information from other sources. But it is important to add that
problems of reliability and validity must be tack]edrat every stage. A rcliable
procedure should yield the same .result's from the same set of phenomena in any
situation. To test validity, on fhe othef hand, the results of the procedure must
match what is known to be ‘true’ or assumed to be already valid. Reliability
therefore sets limits to the potenti.a.l validity of research results, yet reliability
doéé“:nqt 'gu:a.ranteebthe validity of research results.

'lfx tile. light of these consi;derations we may see fhat content analysis 1s an
invaluable but not unproblematic tool for the social scientist, a tool which may
be ubsed to illuminate previously ‘grey’ areas of sociology as a whole. Bearing
in mind Holsti’s claim that: ‘Content analysis is any techniqﬁe for making in-
ferences by objectively and systematically identifying specific characteristics of
messages, ( 1969, ])..14.) it may be inferred that this method of research 1s useful
im the analysis of print media accounts of New Religious Movements. In the fol-
lowing section, this.specific application of content analysis is discussed alongside

the broader themes of analysis concerning print media accounts of NRMs.

ii..  Methodology Employed in This Study..

All 1items aboﬁt NRI\LIs‘a,ppeaeri]vlg i1 four British print media publications
were subjected to content analysis in this studyv. The data cover the period
bewween January 1975 and Decembe: 1985, and this time span has bheen sub-
divided into 22 smaller periods of 6 months in order to detect trends more easily.
The basic guidelines contained in Holsti (1969) and Budd et al (1967) were
followed for sample selection procedures, measurement, and the use of ca.i.egoi‘ies.

The structure of this study was flesig_;ned to replicate the work of van Driel (1937)



on the print media accounts of NRMs and sonﬁ other minority religious groups
in‘ the U.S., thereby facilitating the construction of fruitful comparisons.

Four British pﬁblications were selected to match, as closely as possible, the
same broad types of publication as had been used in the American research:
The Times, the Sunday Times, ‘the Dazly Mail and New Society. It has been
noted that these publications are nationally distributed in Britain (unlike van
Driel’s choice of the New York Times, Washington Post, Los Angeles Times
and San Fransisco Chronicle plus a number of weekly publications.) Differences
in- the size of country and nature of publications must be borne in mind here,
a,s‘;iv..i’t-may be argued that the local press in Britain does not serve the same
function as its American .counterparts.. The fact that three out of four of the
chosen publications provided an index was also instrumental in the choice of
these newspapers, a fact.o’r which also influenced van Driel. The Daily Mail was
included in this study (despite its lack of index) due to the important influence of
the libel trial brought against Associated Newspapers-by the Unification Church
on the perpetuation of cult controversies in the U.K.

This study does not claim to have applicability to all print media accounts
of- NRMs, as-the-results refer specifically to the selected publications only. (1)
']t is suggested that in future studies this limitation (produced by restrictions
upon time) cou]di be rémoved by the use of a bigger and more varied sample. It
could be a.rgued that the selected British publications are not, however, entirely
unrepresentative of those public‘ations which have shown an interest in NRMs.

For the sake.of. Comparébi]ity, all itemns about exactly the same NRMs (and
other religious groups) were coded for 'ana]}.’;is in the two projects even though
no items had appeared about some movements in the sampled British publi-
cations. The following seventeen groups were counted as NRMs for present
purposes: The Unitication Church, Scientology, Hére Krishna, Transcendental

“Meditation, the Divine Light Mission, the Children of God (currently known
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as the Family of Love), Meher Baba, the Rajneesh Foundation, Centers Net-
work, Ananda Marga, the Way International, the Jesus Movement (an umbrella
term), Campus Crusade, Youth For Christ, The Navigators, the Church Univer-
sal and Triuinphant, and Eckankar. (2) Items about four other minority religious
groups were analysed in order to check whether print media accounts of NRMs
are significantly different from accounts of these other religious nAlinorities. The
minofity groups were: Christian Science, the Jehovah’s Witnesses, the Salvation
Army, aﬁd the Mennonites. Again, this list was used in both the American and
Britisil projects. Appendix one contains brief descriptions of all these groups,
with a"short summary of their history, beliefs, membership and controversial
aspects. -

A total of 764 items appearing in the four sampled publications between 1975
and 1935 were coded for content and analysed by means of the SPSS-X computer
programme; 665 of the items referred primarily to the 17 organizations deemed
“NRMs’ n this study. In addition., 19 items about the People’s Temple which
appeared in three of the sampled publications, bu{. not in the Duily Mail, were
analysed separately. |

The scope of this project was not wide enough to cover such other media
of mass communication as television, radio, cinema, comics, advertisements and
specialist magazines. ltems about NRMs have certainly appeared i all of these
media, and on the basis of tindings about research on the influence of television
in particular, (3), it might be suggested that the most formative influence on
public opinion is not the print media. Since television probably sets the tone and
'agen da for other popular media, it must be borne in mind that prin} media items
about NRMs occur against a background which was not available for analysis
in this research.

The code book contains 27 variables and is based upon the 21 variable version
usec by van Driel (for codebook see Appendix 2). The additional variables were

prompted by a variety of observations, with the work of Dobbelaere, Voet and
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Verbeke (1935) in Belgium, for example, bringing to the attention of the author
the emphasis placed in that country upon the international wire service for
stories about NRMs, while problems concerning certain aspec;,ts of the coding
produced the impetus for the other changes.

A pilot study consisting of 30 contextual units about NRMs (not included
in the further analysis) was conducted, with each article being independently
coded by the author and one other person. Only 25 differences were found in
the coding of all 675 coding units, indicating a high degree of reliability even
before the modifications had been effected. The inter-coder reliability rate of
0.92 is regarded as highly satisfactory. Some minor changes were made to the
codebook in the light of experience gained from the pilot study.

The variables in the final version of the code book related to the following ma-
jor issues: -Source of data.

-Date. |
-Front /inner page coverage.
-Wire service usage.
-Group(s) covered.

-Manner in which information is given.
-Le.ng,th. of contextual unit in column inches.
-Graphics.

-General tenor of contextual units.

- -General tenor of headline.
-Categorization of religious groups. 4
-Topics covered.

-Quotes.
-Metaphors.
-Atrocity /Positive tales of NRNs/anti-cult groups.
-Address/telephone nimber details.

-Distinctions, links to other groups.



-Focus.
-U.K./Foreign base for item.
-Serial articles.
Discussion of these basically quantitative variables has been supplemented
by consideration of more qualitative issues. They include: |
-The effect of the Daily Mail trial on press coverage' of NRMs..
-Norms and values conveyed by the print media.

- expressed in print media towards .NR.MS and the annti-cult movement.
~-The construction of kboundéries of the normal’ in the mass media.
-Com-p'ari‘si)nsVbetween the ‘print media co?era.ge of NRMs in Britain and elsewhere.

This Chapter has examined the methodological techinique of content analysis
with direct reference to the methods employed in this study. It was argued that,
despite one or two draw-backs of this method of research, fruitful results could
be gained from their application. Pertinent questions have been outlihe(l for dis-
cussion in the next Chapter, where the results gained from- an assessment of the
print media accounts of NRMs 111 Britain are presented alongside cross cultural
comparisons with the U1.S. (in particular) and Belgium, before conclusions are

drawn.

Endnotes.

(1) Circulation figures for-the first half of 1978 relating to Fleet St. news-
papers include: Daily Mail 1,932,808, The Times. 293.950; Tl}e Sunday Tomes.
1.409.296. The Thompson Organization ovas T Thnes and the Sunday Tomes.
whiie Associated Newspapers Group Ovw s the Dariy Mail (Figures derived from
Using the Media, 1983, Denis Macshane.

(2) Groups within tlus category such & Ii]'itiSh Youth for Christ, The Nav-
igators, and Campus Crusade aic nof normally categorized as cults. These
groups are treated as NRMs m this sindy because of the exact replication of
van Driels work on the American press. It 1s hypotlﬂesized that van Driel had

-
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been influenced in his development of categoriés by the debate which exists in
the Netherlands concerning the classification of NRMs. For further information
in this spherg see Kollen, 1986, and Staten, 1984.

(3) This proposition, however, is still debateable. For a recent discussion of
the topic see: Bogart, L., 1984, ‘The Public Use and Perception of Newspapers’,
Public Opinion Quarterly, 48, (4), pp.709-719. Thanks are due to B. van Driel

for this observation.

Chapter 4

Results.

i Results Gained From the Sample of British Publications.

The 754 items 1 the sample of four British publicaations were distributed
by religious group and source as illustrated m Table 1. (Appendix Three).
Table 1
In addition, 19 items about the People’s Temple which appeared in three of
the sampled publications, but not in the Daily Mail, were analysed separately.
The fact that the topic of NRMs occupies a very minor place of importance
in British publications must be borne in mind throughout the analysis of these
findings concerning the print media treatment of NRMs. While topics such as
crime and violence, and even the lives of television personalities (among others),
may be found in the news every day, it must be acknowledged that the ‘cult’
issue-is relatively infrequently reported. Table 2 indicates the exact amount of
coverage ol this topic, with the distribution of items concernnig NRMs being
contrasted with items concerning the control group of other nunonty religions.
Table 2
These findings are 1llustrated more clearly in Figure 1, as this graph clearly
shows the fluctuating pattern of coverage pertaimng to NRMs between January
1975 and December 1935. During the first part of this period NRMs received
relatively little print media coverage, but. a sudden surge in attention occurred

hetween January 1930 and December 1931,
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Figure 1°

Initial reporting (1975 to 1977) was of five major movements:- the Divine
Light Mission (8 items), the Unification Church (28 items), Transcendental
Meditation (11 items), Scientology (7 items), and ISKCON (8 items). This
relatively low level profile of NRMs was soon to be altered dramatically, how-
ever. The massacre of the People’s Temple in Jonestown, Guyana, in November
1973 brought the subject to the notice of the public, and this incident sparked
off a number of feature articles about Jim Jones and his movement. It is in-
teresting to note that, despite this new focus, reporting of other groups at this
time did not immediately increase. (See Figure 2.) By contrast, the massacre in
Guyana was@he cue for a flood of items about NRMs in American publications
(van Driel and Richardson, 19838).

A - Figure 2

The start of 1930 niay be seen to mark the beginning of the upsurge in press
reports of NRMs. The llna.jor factor in this change was the impact of the legal
battle between the Unification Church and the Daily Mail The libel action in
this court case was brought by Dennis Orme, the British Moonie leader, against
the newspaper because of an article featured in‘the Dasly Ma2l (29.5.78) in which
the Unification Church was described as a ‘sinister group who brainwash young
prople and split uﬁ families’. Associated Newspapers, publishers of the Daily
Mail, contested the case. The record-breaking length of the libel trial (from
October 1980 to March 1931) and the stunningly high level of legal costs involved
on both sides (around 1.5 million pounds) were extensively reported in the press.
The plaintiffs wére defeated both in the High Court and on appeal, and leave to
approach the House of Lords was not granted. The movement therefore incurred
most of the legal costs, and this action led directly to a significant reduction in
the scale of the Moonies’ operations in the U.K.

In the period from 1975 o 1935 items about the Unification Church amounted
to 70 per cent of all items concerning NRMs (as i1s shown m Figure 3). This
figure fluctuated between 42 per cent of the total before the libel case, to 91 per
cent during the tnal, and 76 per cent after June 1931.

| Figure 3

The trial provided the Da:ly Mail and other newspapers with an opportunity
to deploy what James Beckford called the ‘negative summary event’ (1) as a
device “for maintaining the momentum of what it termed its ‘crusade against
the church that breaks up families.” Special emphasis was placed by the press
on the High Court Jury’s recommendation that ‘....the tax-free status of the
Unification Church should be investigated by the Inland Revenue Department

on the grounds that it is a political organization’. The government’s response to



the recommendation provided further scope for recurrent items about both the
Unification Church and other NRM’s long after the case had been concluded.
What began, therefore, as a newspaper article about one NRM eventually turned
into a story about a campaign against the movement and a long running saga
about the law on charities in. England. By contrast, the greatly reduced level
of the Unification Church’s activities in the U.K. since 1981 has gone virtually
unnoticed in the press. '

Controversies surrounding the 1934 European Parliamentary debate which
focused upon the topic of NRMs also received little attention in the press. Al-
though this motion seemed likely to have serious repercussions for both NRMs
and their critics alike (Beckford, 1986), the implication for the media appeared
to be slight, helping to explain why the event received very little coverage. Even
‘the agitations of the anti-cult lobby and of its opponents who were worried by
perceived threats to civil liberties and/or the freedom of religion, failed to catch
the lasting attention of journalists. The number of items on the topic of the
debates in the sample was extremely low.

Surprisingly, the attention brought to the ‘cult issues’ by the 1980-1931 legal
proceeclillgs did not influence the frequency of reports concerning other groups
in this sphere to any great extent, as Figure 3 illustrates. A -peak for ‘other
NRMs' did nceur j-ust. before the Unification Church peak, yet after this the
volume of reports decreased to a relaiive low. The rise in the frequency of items
concerning other NRMs in July to December 1954 and July o December 1955
may be seen to be due firstly to the return to the news of Scientology (the
classification of this group as an ‘evil sect’ by a Judge 1 court m the legal battle
for the custody of a child was instrumental in this). The continued visibility of
the Hare Kirishnas in the press also contributed to these figures, with this group
maintaining a relatively high social profile. In the latter period followers of the
Bhagwan Shree Rajneesh also became particularly newsworthy due partly to
the controversy surrounding this group in the United States, and partly to the
Bhagwan’s spectacular sale of his 91 Rolls Royces.

Among the comparison groups, the Salvation Army received the largest
amount. of atiention in total (54 units). Overall coverage of the groups re-
mained at a fairly consistent, mimimal level, with numbers luctuating between
an all-time low between January and June 1979 when no units were recorded,
and a relative high between January and June 1981 when 10 units were pub-
lished. Most periods produced approximately 4 contextual units. The general

implication therefore is that ninority religion is never a prominent theme i the

U.K.



Further distinctions between NRMs and the comparison groups surface when
we take into account the kind of information that has appeared over the years.
The print media operate in an agenda-setting function when it comes to outlining
the controversy that surrounds NRMs, (McCombs and Shaw, 1972) providing a
public definition of the reality as it is perceived.

Table 3

Table 3 lists the topics encountered most often in the sampled publications
in order of priority. (2). When dealing with NRMs the British print media have
covered the topic of legal and judicial conflicts, investigations, and illegalities
(274 units) far more often than any other topic. Items centrally or peripherally
concerned with group or leader history and/or leader profile amounted to 160,
and therefore came a poor second. It is interesting to note, however, that this
tépic also figured relatively highly. (19 units) in items concerning the comparison
groups. The third topic concerns press cross-references (130 units), whereby
one newspaper refers to stories printed in other publications, or items covered
in their own previous editions. This emphasis provides a vital pointer to the
ways in which the press perpetuate the contréversy. A significant influence upon
this figure is the lengthy trial of the Dwly Mazl brought by Denis Orme of the
British Unification Church, and reported frequently by other newspapers. Topic
4 centres upon the role that NRMs play in family break up (120 units), a central
feature of the ‘cultic’ d‘ebate. Topic 5 refers to Parliamentary references, with 109
references containing this theme being found. The Unification Church /Daily
Mail legal battle of 1931 may he seen to have influenced these figures greatly, as
23 references occurred in the six months between January and June 1931 alone.
Brainwashing, manipulation and psychological abuse of members feature as the
sixth most frequent topic in the sample (57 units), and echoes one of the central
accusations levelled by the anti-cultists and journalists against NRMs. Topic 7
relates to the teachings of the groups concerned, and the 52 references in this
area may be seen to be fairly evenly distributed over the eleven year time span.
Business activities, and the wealth of the group and its leaders constitute topic
3 in this analysis. (49 items), and once again January to June 1981 appears to
be the peak for this topic, although interest in this topic also occurred at other
periods.

As far as the control groups are concerned, group or leader history/leader

profile are the central topics discussed in 19 items, while legal conflict and the

teachings of the groups make up the central body of the articles in six instances -

each. The Salvation Army (in particular) was reported on a fairly regular basis

with regard to events that took place within the group and activities by the
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movement for the benefit of others. When we turn to the tenor of items about
NRMs, the contrast with the control groups grows sharper.

Following the work of van Driel, a Likert-scale was used to investigate the
general tenor of each unit under study. The five values constructed to assess
this were labelled and defined as follows:

Eztremely positive: The religious group is defended, supported and/or alle-
gations of opponents are rejected; no sign of suspicion or rejection of group.

Somewhat positive: A favourable approach to its opponents; some reserva-
tions and/or suspicions are implicitly or explicitly evident, however.

Neutral: Position-taking on issues is avoided; no support.for either the reli-
_glous group or its opponents 1s voiced.

Somewhat negative: Although the religious group is not severely criticized,
it does meet ridicule, suspicion and/or doubts; there is no clear-cut support for
the opponents of the group. '

Eziremely negative: The religious group is rejected and attacked and/or the
opponents of the group-receivé sy'mpa.thy and support.

Table 4

Table 4 documents the varying tenor of press coverage of the different NRMs
specifically.  This information confirms our view that the Unification Church
represents what mény journalists see as a iypical ‘cult’. The volume of reports
on this group and their tenor are significant in the perception that many have
of the cultic phenomenon, with 57 per cent of the items being negative. 190
neutral items were found, consisting of 40 per cent of the total, although these
items didv tend to be small in size. Only one ‘extremely positive’ item and 11
‘somewhat positive’ items were located for the Unification Church.

Reports concerning Scientology are by far more neutral (with 69 per cent of
items falling into this category), although again a negative slant does exist (23
per cent of items). The Hare Krishnas have also recieved neutral coverage on
the whole (85 per cent of articles), with the other 15 per cent being ‘somewhat
negative’. Transcendental Meditation has received more positive than negative
reporting, although again 7 per cent of items are seen to be ‘neutral’.

Another NRM «f note is the Rajneesh Foundation, with the followers of the
Bhagwan Shree Rajneesl: receiving 55 per cent neutral coverage, 32 per cent
negative coverage. and 13 per cent coverage of a positive nature. As has been
noted, this latter group has come to pronumnence in receni years maily due
to the dissolution of its commune in Oregon, U.S.A., and the problems that
this brought with it {Milne, 1986). Hugh Milne provoked a strongly negative
reaction from this .group when his book was published in 1936. Being a former

hody guard to Bhagwan, Milne provided an ‘msider” account of the movement,
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-and in particular the goings on in Rajneeshpuram during the turmoil there in
the mid 1980’s. This book is seen to have created a particularly negative image
of the movement, and as such provided information for a television programme
in which various allegations were levelled against the group. (3)

Lastly, the category entitled ‘NRMs in general’, a term used to describe those
‘bridging’ articles in this sphere, elicited neutral accounts in 52 per cent, positive
accounts in 12 per cent, and negative accounts in 16 per cent of cases. There
will be further discussions of this composite category below.

Of the comparison groups, it was the Salvation Army that attracted the most
attention, with 2 extremely positive reports (4 per cent), 22 somewhat positive
items, (41 per cent), 24 neutral articles (44 per cent), and only 6 (12 per cent)
negative pieces. The Jehovah’s Witnesses elicited a somewhat more negative
respéﬁse (»22 per cent negative, 78 per cent neutral, with no positive accounts),
and Christian Science and the Mennonites received very little coverage at all.

On’closer examination, Table 4 reveals that the unquestionably negative
image of NRMs that occurs widely in the British print media does not go un-
challenged, despite initial appearances. 55 per cent of all items about NRMs and
other religioué minorities can be characterized as neutral, positive, or extremely
positive. These ﬁnciings do conceal two interesting facts, however. First, the
percentage of items about NRMs alone in this upper group of categories falls to
52 per cent. Second, as we shall see below, many of these items were merely brief

- news reports, with a number of them being read directly from the international
wire service. .

Moreover, items that are characterized as somewhat arid extremely positive
in tenor account for only 5 per cent of items about NRMs, but for the control
group of other religious minorities this figure was 30 per cent. Headlines of a
positive character, at 2 per cent, are even harder to find.

Table 5

As Table 5 illustrates, the majority of contextual unitsrelating to NRMs were
publisﬁéd in the form 01‘: news-reports,; which have been defined (following the
work of van Driel, 1987) as ‘information based on an occurrence, event, decision,
and so on.” The ratio of news reports to feature a‘liticles, defined as “information
designed to discuss trends, phenomena, subject of interest,” was approximately
5:1. Other categories of note included letters (also sporting a ratio of 3:1 to
news reports) columnist articles (12:1) and editorials (20:1). In comparison, the
control group maintained a ratio of 2.5:1 of news items to feature articles, 3:1
of news items to letters, and 4:1 of colummist articles to news reports. These

figures give an insight into the ‘newsworthiness’ of these respective groups.
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The degree of newsworthiness clearly changes over time, however, reflecting
the changing circumstances in which NRMs fing themselves. Table 5A shows
that the tenor of items about NRMs has also undergone significant changes.

Table 5A

Table 5A indicates three things in particular. First, there is considerable
stability over time in the small number of items about NRMs which are either
positive or extremely positive. Second, the neutral category shows fluctuations
but remains fairly consistently strong. Third, the negative and exiremely neg-
ative categories displé,y the greatest fluctuations. If these latter categories are
combined into a single measure, it exceeds he strength of the neutral cattegory
in 9 out of the-22 periods. The preponderance of items with a negative tenor
occurs between 1931 and the middle of 1934, suggesting that the Daily Mail
~ trial and its aftermath had an imporant influence on the periodicity of negative
" reports about NRMs. |

There is some confirmation of this argument in the finding that the Daily
Mail not only carried more items about NRMs and the UC' in particular at this
time, but the stories that 1t published were also twice as likely as those of other
publications to be negative or extremely negative. See Table 5B.

Table 5B

The number of items published by the Daily Ma2l about other minority re-
ligions groups was so small that comparisons with other publications would bhe
hazardous.

The relationship between the length of published articles and other variables
also helps to outline in clearer terms the treatment given to NRMs by the print
media. To facilitate analysis of these factors, articles were grouped into four
categories of roughly equal size in Table 6.

Table 6

Each six month time span contains, on the whole, a-fairly even distribution
of articles of varying sizes. as short news bursts appear to be accompanied in
the same juﬁcture by lengthier articles explaining the background of the groups
and 1he issues involved.

A _ Table 7

When we observe how this information was distributed per group (see Ta-
ble 7i. 1t becomes apparent that the Unification Church attracted the largest
share of attention, though the less familiar groups were covered more exten-
sively per contextual unit. It could be reasonably hypothesized that the larger
feature articles are more likely to convey negative images of NRMs and to have
a lasting effect on readers’ attitndes towards them. The negative tenor of news

reports concerning NRMs may therefore be filtered out by readers whose basic
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attitudes have already been established by other publications and other mass
media (Curran, 1970). Table 8 helps to substantiate this view.
l Table 8 _

Graphics of one form or another have been used in 153 articles concerning
NRMs, and the pictorial representations used here help to reiterate the basic
themes pursued by the print media concerning NRMs.

Table 9

As we may observe from Table 9, 45 per cent of the print media items which
were accompanied by one or more photographs carried a.picture of a cult leader.
By comparison, the next most frequent subjects of photographs in items about
NRMs were ‘other’ items, which included pictures of relatives, for example. After
this category, cult members featured highly (34 per cent), followed by pictures
of ex-members (16 per cent). The central focus on group leaders in the press is
not surprising when we take into account the central theme of many cult stories,
i.e. the “fact’ that most members display total devotion to their leaders and
selfless dedication to their movements’ goals. Images of fanaticism abound in
this realm, with various indicators pointing the reader to this conclusion.

The use and form of quotations are a further indication of the treatment
given to NRMs by the press. Feature articles, for example, made greater use
of quotations, and quotations favourable to NRMs (18 per cent of all quota-
tions) are heavily outrmnibered by wifavourahle ones (32 per ceni). The mean
number of favourable (uotations per item 1s 0.17. aud the mean number of un-
favourable quotaticns is 0.52. This disparity s considerably sharper than the
7:10 ratio of favourable to unfavourable quotations about NRMs in American
publications.(B. van Driel, 1987). A )

Moreover, the sources of quotations about NRMs are much more likely to lie
outside the movements than inside them. The single largest source of quotations
(31) is from parents of NRM members. Second come politicians and government
officers (28), followed by ex-members (22). By comparison, only 3 quotations
originated with members and 6 with NRM leaders. Only 9 quotations came
trom scientists and academics, an important indicator of the ways i which
these stories are researched, the people contacted for mformation {often anti-
cult groups), and the final presentation of the item.

Another indication of the generally negative character of print media ac-
counts of NRMs is the pattern of metaphors which are applied to their practices
and personnel.

Table 10
The brainwashing metaphor was used mosi extensively, occurring in 24 per

cent of the sampled items about NRMs. The next most commeon metaphors
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included ‘deprogramming’ (4 per cent) and ‘mind control’ (2 per cent). The
pattern of negative metaphors m items about NRMs in the American print
media is quite similar: ‘brainwashing’ (21 per cent), ‘cleprog'rannﬁing’ (13 per
cent), ‘mind control’ (7 per cent), and ‘zombies/robots/automatia’ (4 per cent).
It should be added, however, that these metapohors may occur in contexts
where their intended use was positive.. For example, cultists may refer to the
brainwashing metaphor in order to defend themselves against it. These findings
‘must, therefore, be treated with caution.

The generally negative image of NRMs portrayed by British journalists is also
indicated by the number of so-called atrocity tales recounted in the print media.
It should be emphasized, however; that the term ‘atrocity’ is being interpreted
2n this study in accordance with van Driel’s usage to mean ‘an event or series
of events which have severe;'negative consequences for individuals, groups or
society’. (van Driel, 1986) This. usage is weaker than all but the fourth and
colloquial meaning stipulated by the Oxford English Dictionary. The stronger
meanings are ‘savage enormity, horrible and heinous wickedness,” ‘fierceness,
implacability,” ‘an atrocious deed; an act of extreme cruelty and heinousness,’
and ‘a very bad blunder, violation of taste or good manners, and so on.” Usage
is also more moderate than the sense of the term utilized by Bromley, Shupe
and Ventimiglia. {1979: 19583) and Bromley and Shupe (1981b). Some degree of
caution must therefore be excercised in interpreting the data in Table 11 which
are based on the relatively weak sense of the term emploved by van Driel.

Table 11

The results show that 31 per cent of items about NRMs in the sample of
British publications contain atrocity tales about the movements, and only 3 per
cent of them recount atrocity tales about their anti-cult opponents. The majority
of these tales highlight the plight of young people who became involved in these
groups in one way or another, and the effects that this involvement had on their
fanmlies. V%rnihgs were periodically issued by the Daily Mailin particular, these
articles being aimed mainly at the parents of young people.

By conirast, ‘positive tales’ have been defined by van Driel as ‘an event or
series of events which result in the vast improvement of the well-being of an
individual. a group or society’. In this study only 5 per cent of items were
found to have this form of story at some poimnt in their analysis. But only one
article contained a positive tale about anti-cultists, suggesting that journalists
perceive newsworthiness more frequently i the negafive aspects of NRMs than
in positive aspects of the movements™ opponents. This 1s reflected in the finding
that only 8 out of the 665 items about NRMs in the sample supplied an address

at which readers could contact an anti-cult organization. This 1s even more
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significant when it is borne 1n mind that four items actually supplied a contact
address for an NRM. ,

A disparity may therefore be detected between the strongly negative tenor of
items about NRMs and the weakly implidt support for anti-cultism, although
this finding must be examined alongside tentative conclusions drawn from a
broad analysis of journalistic motivations and allegiances. The popular argu-
ment that journalists favour anti-cultism because they share the same cultural
assumptions as the anti-cultists does not do far enough. (Shupe and Bromley,
1980). More importantly, print media accounts of NRMs are structured pri-
marily in terms of dramatic oppositions between the normal and the abnormal
or deviant, and it is specifically this framing of the cult /anti-cult controversies
that makes them intermittently newsworthy (Beckford, 1979). The sensational-
ism serves as the eye-catching packaging of deep structural oppositions.

The ways in which NRMs are categorized in the mass media may be seen to
substantiate this argument.

Table 12

Lindt (1979) encountered the concepts ‘sect’ and/or ‘cult’ in approximately
two thirds of her sample of American publications, a finding repeated in the work
of van Driel. Table 12 indicates the frequent use of these two value-laden terms
.by journalists in Britain to describe the phenomenon in hand. Over the eleven
vear period 175 references to “sects’ have been published, and 213 references
to ‘cults’. These figures contrast sharply with the relatively infrequent use of
the descriptive terms ‘new religion’ (4) ‘new religions movement’ (5), ‘religious
movement’ (2), and ‘church’ (831, It is interesting to note in particular that the
‘phrase ‘new religious movement’ is (liéregar(le(l in the press despite the wide use
of the term in the social sciences. ‘ ‘

All of the prominent NRMs that came under scrutiny by the press were
labelled as both ‘sect” and ‘cult’. The whole question of categorzation and the
importance of certain usages are highlighted when we examine the classifications
applied to the comparison groups. Despite the references to these bodies as
‘sects” on 10 occasions. (and church on 2}, no articles made use of the term
‘cult” on any occasion.

These ambigumusly applied terms were rarely defined in any systematic way
by the press, and on the occasions that this did take place anti-cultist terms
seemed to be more readily taken up than the social-scientific {formulations of

acacdemics in this sphere. Van Driel puts the situation in the U.S.A. suceinctly

when he states:
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“...merely by adopting the concept ‘‘cult’’, as a descriptive
category, NRMs were, willingly or not, indelibly condemned. to
occupy a position in the same category of groups that include
the People’s Temfule. ...and other marginal religions that arouse
public fear and horror.’

van Driel, 1985, p.35.

Table 13 ‘

Table 13 shows that only 34 items in this study covered more than one NRM
in its report, while 631 units looked specifically at one group alone. These figures
help to characterize the stance taken by journalists concerning the cults, as in
22 out of the 34 items the groups are ‘treated as one’. This means that 65 per
cent of the reports containing references to 2 or more NRMs infer that there
are little differences between the groups, thereby encouraging blanket coverage
of the phenomenon. Conversely, in only 8 per cent (3 items) of reports in this
category are distinctions between the movements pointed out. Parallels are
drawn with other marginal religions in 33 instances. These figures must be
looked at alongside the percentage of items in which this topic was broached,
which amounted to 13 per cent. On the other hand, in 93 per cent of the articles
about NRMs no mention was made of their relationship to mamstrcam religious
establishments. In 7 cases distinctions were pointed out. and in 5 items parallels
were drawn. At no time were distinctions made explicitly. _

Finally, there is a question about the provenance of stories about NRMs. It
might be thought that the relative insignificance of NRMs in a country could
be concealed by stories imported from abroad as part of a strategy to alarm the
public. International orchestration of news reports is said to be central to the
treatment received by NRMs in Belgium, for example, according to Dobbelaere,
Voet and Verbeke (1985). Powerful news agencies are seen to telex facts and
interpretations of the groups all over the world - stories which in the course of
time get translated into the language of the newspaper. The situation in Britain
is, however. rather diflerent, as can be seen in Table 14.

| Table 14

In total, 90 articles 1 the four publications were based upon mnformation
given by international wire services - a mere 13 per cent of the total. Another
finding of note 1s the fact that 74 per cent of all stories were UK. based, while
only 26 per cent originated outside of this country. These figures reflect the vary-
ing structures of the media i both Belgium and Britain, as well as the relative
size of the country and the activity of NRMs within them. Another important

factor is the location of two of the main wire service agencies. Both Reuters and
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AP are based in London, and it is probable that while the newspapers did not
gain a high proportion of their stories through the official wire service channels
in this country, some information is gained from this source before it is officially
disseminated by these agencies. _

From the results described so far, we may conclude that journalists set the
agenda for public discussions of NRMs by framing them in ways which accen-
tuate their negative and controversial features. This interpretation does not
disregard the reality of the painful and divisive disputes that undoubtedly sur-
round NRMs: it simply argues that supposedly objective or balanced accounts
are nevertheless framed in ways which tend to present NRMs as essentially neg-
ative-and problematic. In short, the kind of material that is regularly reported
about NRMs and their opponents only qualifies as ‘the facts’ because of the
frame' of reference in which journalists choose to situate it. Parental accusa-
tions of brainwashing or a movement’s defence of its recruitment methods may,
for example have the appearance of a ‘balanced’ item mn the press, but this so-

called balance is only achieved within a framework which constitutes NRMs as

predominantly controversial.

ii  Comparisons between American, British and Belgian Research.

B. van Driel (1937) has conducted research in the U.S. on the response elicited
by NRMs in the American print mecia. The present work in part replicates
van Driel’s study, thereby facilitating comparisons between both the workings
of the media in the U.S. and Britain, and hetween the different cult-related
controversies that exist in the two countries. Dobbelaere, Voet and Verbeke
(1985) have conducted a content analysis on the press cuttings kept by ‘the
Unification Churchi in Belgium, and although this work is more limited than
both the present study and the research of van Driel, it nevertheless provides
useful information from a comparative point of view. .

I this section I shall emphasize a number of points which illustrate the role
that the print media play in the formation of cult controversies, and the fact that
the mescages perpetuated in this way remain fundamentally similar in all three
countries under consideration. The Unification Church was the group to receive
most aitention in all three countries, with Dobbelaere and lus colleagues looking
solely at articles collected by this group. While the figures for this particular
NRM are of interest in both America and Britam ramounting to 42 per cent of
items in the UL.S. and 71 per cent in the UK.} the method of data collection
in the Belgian study means that the conclusions reached from this work must

be treated with great caution. The authors, freely admitting to the biased
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nature of their study, admit that ‘Unfortunately, almost all articles exclusively
devoted to sects or new religious movements other than the Unification Church,
were unalvailable, having been discarded by the public relations officer of the
U.C.’(Dobbelaere et al., 1985,p.1)

Figure 4

Figure 4 illustrates the frequency of reports pertaining to both NRMs and
comparison groups in the United States. We may see from this graph that the
peak period for cultic reports is between November 1976 and April 1977, four
years before the British reports came to a peak. The Belgian study covers the
period between July 1980 and June 1985, and the number of items increasecd
from 55 articles between July 1980 and June 1931, to 180 articles between July
1984 and June 1985. This latter increase was found to be mainly due to the
publication of serial articles in the Socialist newspapers.

In both the American and British studies, items on NRMs came largely in
the form of news reports, with the ratio in the States being 2:1 to other forms of
reporting, in comparison to the much higher rate of 8:1 in Britain. Dobbelaere
and his colleagues do not monitor the format of reporting in Belgium in this
way, but they do highlight the fact that only 22 per cent of articles referred
principally to stories originating in the country. 78 per cent of Belgian articles
therefore had their focus elsewhere, although some allowance must be macde for
the fact that Unification Church headquarters are in the United States! As has
heen mentioned, the role of the wire service i1s emphasised by the authors as
being of vital importance in the provision of news stories, as they found that
many items are simply translations in Dufch or French of telexed news. In this
way Dobbelaere and his associates feel justified in stating t.hat, for Belgium,
media treatment of the cult-issue i1s ‘internationally orchestrated’.

Given the basic similarities between the methods and instruments of content
analysis adopted by van Driel and the ;51‘656111. author, comparisons between
their respect,i've findings for the U.S.A. and the U.K. are considerably easier. A
number of issues have been prominent in the news reports on ‘cult coniroversies’
in the U.S.A., and the order of topics mentioned most often is as follows: le-
gal conflicts, brainwashing, group events, organised opposition to NRMs, beliefs
and teachings of ther movements, business activities and, finally,internal devel-
opments. Van Driel points out that the last category related to the comparison
groups specifically. In Britain, it was found that legal conflicts also occupied
the central core of media interest (due mainly to the Umfication Church vs. the

Darly Muil legal batilej. This tepic was followed in frequency by references to

group/leader listory. press cross references (again connected to the prominent



position given by the media to the Daily Mail trial), family break-up, Parlia-
mentary references, brainwashing, teaching and/or beliefs, and, lastly, business
activities. Dobbelaere’s study also found ‘legal conflict’ to be the major NRM-
related topic to be reported in the Belgian press. The prime importance of this
aspect of cult controversy in the three countries cannot, therefore, be exagger-
ated. The essence of ‘legal conflict’ is an adversarial feeling of antagonism and
struggle, and it follows that the picture of NRMs presented to the public by
means of this topic is by definition ‘controversial’. '

Van Driel’s analysis of the American findings alone points out the ‘alarming
discfepanéy’ between reports of the negative consequences of NRMs and reports
which were otherwise positive. Again this finding also occurs in the British
material, and is therefore compatible with the current argument that newspaper
reports of NRMs are largely negative. Acéording to van Driel, ‘We can safely
assert that the wide range of beneficial effects found to be related to NRM
membership forms a “black hole” in the print media’s reporting.’ (1985, p.23.)

Referring to the general tenor of coverage specifically, Van Driel points out
that the print media accounts in the U.S. were predominantly neutral, but
showed a marked shift towards negativity in the period between May, 1976 and
October, 1976 (67 per cent negative). A decrease in negativity became manifest
in the two periods subsequent to November 1978 to April 1979, although it was
found that an overall negative slant persisted. Coverage in the U.K. mirrored
this general patiern, both over time and per group, with the peak of negativity
occurring around 1981 to 1982, Work conducted in Belgium also echoes this neg-
ative tenor, with articles about the Moonies being found to report either actions
against the cults or ‘media events’ which were largely anti-cultic in inspiration.
Dobbelaere and his colleagues found this negative attitude being portrayed m
slogan-like titles’. Fewer than 1 per cent of the sample articles were found 1o
be strongly positive.

An interesting variant on this theme is the fact that, in 28 articles in the
Belgian research parallels between NRMs and either fasci'sm and/or Nazism are
dravan This negative artitude s seen to have begun definitely in 1982-1933, but
o have beconie still more antagonistic in 1984-1935. Van Driel found 14 articles
in a similar veir in his American study, although no such parallels were to be
found 1mr the British press. American research also located articles wlich drew
parallels between cults and other groups with a very poor public image (such
as the People’s Temple), yet once again no British articles were {ound in this
category. _

Van Driel argues at some length that the utilization of the terms ‘sect’ and
‘cult” in this sphere deserves close examination, thereby.eclming an on-gong
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debate surrounding the categorization of religious groups.(Wilson, 1976). Suffice
it is to say that in the U.K. both terms are used extensively to describe the
phenomenon in hand, (175 references to sects, 213 references to cult), with
journalists apparently intending the pejorative sense of these terms. A teiling
example is the recent (14.8.87) headline in the Da:ily Ma:l regarding Scientology:
‘Weeping Father Accuses “Evil” Cult’.

The use of metaphors in articles also helps to develop a powerful image of
the phenomenon in question in a ‘punchy’ style. ‘Brainwashing’ was found in 21
per cent of items in the U.S. sample, and in 24 per cent of the U..K. study, while
the uncritical application of the term infers that something l.ikei‘brainwashing’
does actually exist, and that this process probably has some form of scientific
validity. Other metaphors used in the American press include deprogramming
(13 per cent), mind control (7 per cent) and zombies/robots/ automatia (4 per
cent). But deprogramming is used in only 4 per cent of British articles, and mind
control in 2 per cent. This amounts to a fairly important distinction between the
metaphorical coverage of NRMs and comparison groups in the two countries.

The use of quotations also gives an insight into print media accounts of
NRMezs. Van Driel féund that the newspapers gave special status to both indi-
viduals and groups directly involved m the issues at hand, as well as to those
people deemed 1o be ‘experts’ in the field. Of this latter category it was found in
the Amercan study that the individuals quoted most often were those opposed

to NRMs. a finding echoed in the British study. Van Driel concludes from this

that:

‘It is... relevant to note here that omn only two occasions did
a social-scientific study serve as the basis of a media report.
This reality, combined with the large discrepancy betwéen the
print media’s and social- scientific categorization of NRMs,
and the dearth of quotes stemming from social scientists, tells
us a lot about the relationship between the social scientific

world and the media.’

Van Driel, 1986.p.44.

The percentage of parental quotations used m British reports amounted to
31, witls only 13 quotations originating with NRM members and 6 with NRM
leaders. Van Driel (1988) has indicated that these findings were i fact at
variance with those gained in the U.S. study. The antagonistic slant was obvious

in both countries, however.



Dobbelaere and his colleagues cite the work of James Beckford (1982) in their
analysis of the Belgian press cuttings, using his concept of ‘negative summary
events’ to explain the ways in which NRMs were portrayed in the media. They
illustrate this by listing the warnings issued against NRMs in the articles studied,
with 12.per cent being found to contain genéral warnings, and 73 per cent specific
warnings given under the form of ‘negative summary events’. The number of
warnings have increased since July, 1983.° The most frequently used negative
summary event in the Belgian press, occurring in 64 per cent of items, is the story
that ‘NRMs are involved in crime and/or fraud’. The second most frequently
used scenario refers to brainwashing of members (46.5 per cent ), another popular
- topic in both America and Britam. Closely behind this, in 46 per cent of items,
came the inclusion of stories concerning the practice of cults infiltrating the
economic and political world in order to get power. References were made most
often in this connection to the Reverend Moon’s personal dealings in business
and politics, most recently in South America.

‘Atrocity stories’ are, by their very nature, unlike any form of social scientific
accounting, but this method of reporting is widely used in journalism. In the
comparison between the American and British studies in particular, it has been
found that the British news items incorporated atrocity stories about NRMs
on many more occasions than did their American counterparts. As has been
mentioned, the use of this term i van Driel’s study was very weak. and this
must he remembered when accounting for the frequent usage. In the British
sa.1ﬁple 211 stories were found to include ‘atrocity tales’ out of a total of 665
articles {32 per cent of the total) in comparison to 23 out of the 1855 American
cuttings (1 per cent). Despite an attempt to control the research so that valid
comparisons could be made, it 1s probable that some differences in interpretation
have taken place, although this would not explain the huge differences located
here. 11 1s hypothesized, therefore, that these figures are indicative in part of
the different set of issues covered in each country. In particular, the libel trial
between the I..Tn‘iﬁcai.ion Church and the Daily Mail sparked off a large number of
reports containing atrocity tales in the UK., with witnesses being brought in by
the newspaper to confirm their supposedly libellous allegations. The references
to atrocities in the U.S. media. when they did occur, dealt mainly with the
phight of ‘heé]thy, idealistic and especially intelligent young persons who became
unwilling victims of manipulative groups and had been subsiquently transformed
into psychological wrecks, devold of mndividuality,” (van Driel, 1985,p.44), a trait
which is echoed i British reports. Portraymg cult members in this fashion is

essential to the sensationalization of the news in a highly competitive market.
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The act of reporting atrocities in the press may be seen as an effort. by jr')ur-
nalists to highlight the violations perpetratéd by the cults against otherwise
culturally accepted norms and values. The moral integrity of the ‘normal’ per-
son in modern Western liberal democracies 1s brought neatly into question, as
NRM members are portrayed as following their cultic leaders without ‘normal’
_or rational forethought. The key to the dominant assumptions that exist about
the normal person is the notion of autonomy. A person is usually expected to
act in such a way as to be able to give adequate reasons for his or her actions
and to assume responsibility for them, with this incorporating the idea that the
normal person does not willingly choose to commit self-harm or to be subjected
to external control. It is also expected that the normal person freely chooses
to live in some form of family unit or, at least, to remain emotionally close to
the members of his or her family, thereby providing for ‘family break-up’ as a
.widely accepted cause of cultic entanglement. .

Anti-cultists in the U.K. and abroad cultivate the image of NRM members
as people who manifest many of the characteristics which appear to be the very
opposite to those shown by ‘normal’ people, an image reiterated and reinforced
by the writings of many journalists. In this way, the cult member is often de-
picted as a mirror image of the normal person, thereby building and maintaining
boundaries of ‘the normal’. (Beckford, 1932)

One concluding comment on cross cultural comparisons of the media response

to NRMs comes from Ted Nordquist concerning the mass media in Sweden:

‘While the mass media in America, Great Britain, and West Ger-
many have paid particular attention to NRMs, the Swedish me-
dia have, relatively speaking, ignored them. On the whole the
mass media and the general public...... seem to be uninter-
ested. Articles which have appeared have been heavily influ-
enced by news from abfoad (concerning the People’s Temple and
other cults in America. in particﬁlar) while factual information
about Swedish groups has been minimal.’

Nordquist, 1982, p.188.

This observation illustrates that media coverage of this topic in the west
is not universally similar, despite the sinilarities detected between the U.S.,

Belgium and Britain.



iii  Conclusions.

To sum up the findings presented in this.chapter, the print media in Britain
promote a heavily but not exclﬁsively negative mmage of NRMs. Despite this
emphasis, deliberate anti-cultism has received only weak support in this sphere.
Legal debates dominate the arena, (4), with coverage of cults centering upon the
the involvement of the Unification Church in the libel trial brought by the British
Moonie leader, against the Daily Ma:l Differences between this movement and
other groups are evident in press reporting of the phenomena, although the pejo-
rative terminology, including the terms ‘cult? and ‘sect’, tended to be applied to
NRMs indiscriminately; thereby encouraging blanket treatment of the topic. A
sharp contrast must be drawn, however, between NRMs and the other minority
religions in the control group - with the latter gaining rélatively favourable but
infrequent coverage. L

Comparisons between the British and American press (in particular) have
proved to be illterest.ing, and have shown that the mass media in both countries
promote a broadly similar image of NRMs. Although the methods used in
a comparative study are somewhat different from those used in a replicatory
study, (where, for example, statistical tests are carried out extensively), it is felt
that some general impressions can be based on a study such as this. Findings
reported here indicate that the societal respanse to cults is not merely influenced
by political and judicial proceedings (Wallis, 1955, but. that in fact the print
media do promote a definite image of these groups which heips to set the agenda
for public debate. (See Beckford and Cole, 1957).

The last chapter in this thesis contains concluding comments upon the treat-

ment of NRMs in the mass media and suggests some areas for further research

in this sphere.

Endnotes..

(1) A ‘negative summary event’ iz the tevin thar J A, Becklord, following
Rosengren, Arvidssen and Sturesson (1478} nises {uy categorizing the journalistic
descriptions of a situation or event which captures its negative essence as part
of an intermitient or slow moving story. He feels. therefore, that an apparently
isolated incident can serve in_this way as an occasion for keeping the broader,
controversial phenomenon in the pubhc eve.

{2) The coding criteria in this instance were adapted from those used by

van Driel (1937). A number of codes were added, and one code was modified
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after the inter-coder reliability tests had been executed. In this case category
12 became ‘group or leader history and/or leader profile’, as it was felt that this
added emphasis filled a gap in van Driel’s coding. Problems with this form of
coding were greatly reduced when the emphasis was taken off the ‘main topic’
category, and a list of topics in order of priority was introduced. Once again this
modification of the work of van Driel was added after the inter-coder reliability
tests had taken place.

(3) Impressions gained during my visit to the Rajneesh centre in Holloway,
London, in the spring of 1987, indicated that the negative image of the group
presented in the media was considered by members to be largely a result of this
publication - and was not therefore deemed to be based on ‘objective fact’.

(4) This finding may be seen to conflict with Wallis’s (1988) argument about

the d_ifferences between cult controversies in the U.S.A. and the U.K.

Chapter 5

New Religious Movements and the British Press : Some Conclusions.

The aims of this thesis were lo develop a better understanding of the pro-
cesses of mass communication, to identify the precise image of NRMs in the
print media, and to outline the cultural context in which religion can be made
to appear controversial in the U.K. To this end' the problem of NRNI coverage
in the mass media was viewed from three specific angles: through the analysis
of the hterature concerned. with NRMs; by a review of work within the field of
niass mecia and images of deviance: and finally through a content analysis of
nrint media coverage nf the topic. This last angle also pernutted a number of
cross-cultural comparisons, thereby adding more depth to the study.

Chapter One put forward the view that many theories tackling the problem
of NRMs - while being of interest - cid not pay enough attention to the role of
the mass media in the generation of cult controversies. This was considered to be

an important weakness because it indicates that these studies have failed to ask
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pertinent questions about the dynamics of public responses to the movemenis.
It was suggested that these responses should be considered, in turn, as central
to a sociological understanding of the conditions affecting the growth and/or
decline of NRMs. (See Beckford and Cole, 1987.)

In the search for a potei;tial remedy to this oversight it was argued that
a review of literature abéut the mass media within the socic;logy of deviance
would be beneficial. It was hoped that an insight could be gained into the social
construction of moral panics, thereby producing a more rounded picture of the
phenomenon. Chapter Two therefore examined sociological discussions of the
processes. whereby the mass media influence the terms in which deviance, social
problems, and public controversies are framed. It was argued here that, for a
variety of reasons associated with moral concerns, the economics of the mass
media, news values and 1deological interests, journalists are often key actors in
the identification, definmition, and sanctioning of perceived departures from pub-
lic norms and mores. Evidence was therefore collected to support the arguments
that, firstly, the mass media enjoy the power to frame the terms i which opinion
is formed by setting the public agenda and, secondly, that this form of informa-
tion dissemination is selectively used by consumers to confirm or reinforce their
pre-conceived ideas. It was inferred from this that the development of public
controversies owes much to the way in which they are presented in the print
media. These findings were indeed of interest, yet no methodical research had
been co]')(lur:ted on accounts of NRMs in the British press.

Chapters 'Fi;ree and Four set out the parameters of a content analysis of
mass media accounts of NRMs, and more specifically of the ways in which these
é;roups are presented in the British press. The intention was therefore to till
perceived gaps within sociological theorizing by generating precise and reliable
data relating to the topic in hand.

In the research findings reported in Chapter Four, previous accounts of the

role of the print media in shaping cult controversies were largely substantiated
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(Beckford, 1979, 1982,1985; and Wallis, 1976). A heavily (yet not exclusively)
negative image, was indeed found to exist in the overall portrayal of these groups,
wi;h journalists being seen to set the agenda for cult controversies by framing
NRMs in an overwhelmingly contentious way. Surprisingly, explicit support for
anti-cultism was weaker than expected.

This analysis of the phenomenon argued that supposedly objective or bal-
anced accounts were nevertheless fr:ﬁned in ways which tended to present NRMs
as essentially problematic. The ‘factual’ appearance of many articles about
NRMs was shown to be the result of careful building of a suitable frame of refer-
. ‘ence by journalists, with ‘balance’ being achieved within this framework through
selective cliscussion of certain topics (for exaﬁlple, brainwashing and suppression
of others.) |

Economic pressures, plus a feeling of ‘what the public wants to hear’ both
determine the guidelines for a ‘successful’ story in the eyes ofjournalistg. Being
‘generally uninterésted in routine religious issues, the press devotes considerable
attention to this topic when religious bodies or mdividuals can be represented
as engaging in scandalous or weird activities. NRMs a,-re particularly likely to
be reported in this way just as, 1t should be noted, the press readily reports
instances of misdemeanours by clergymen, particularly where sexual or financial
matters are at issue. Whereas matters of this nature are treated as random
and episodic in the case of what are considered ‘mainline’ churches, however.
there is a tendency for press reports on NRMs to give the impression that such
items are more (:JI' legs to be expected‘ within these minority groups. The findings
of this study show that the comparison movements were usually reported very
differently from NRMs.

The themes which are central to press accounts of ‘cults’ arise from cultural
assumptions about the moral integrity of the ‘normal’ person in modern western
liberal democracies (Beckford, 1979). The concept of ‘autonomy’ is all important

in this context, with mmdividuals being expected to exercise free will in decision
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making. It is also expected tAhat. the normal person freely chooses to live in some
form of family unit or, at least, to remain emotionally close to the members of
his ‘natural’ family. Beckford (1979) puts forward the idea that the image of the
normal person is thrown into sharp relief by the pre-occupations of anti-cultists
and by many journalists in the U.K. The characteristics of cult members are
frequently i)l'esellted as it4s very negation. The present thesis helps to confirm
this proposition.

It is important to note at this juncture that although NRMs are reported in
each of the four publications ana]y.zed here, they do not constitute what might
be term-ed'.a ‘high priority topic’ in any Qf them. Minority reliéions enjoy an
even lower profile. The Duaily Mail did, however, conduct a ‘moral crusade’
against the Unification Church. Describing this movement as a ‘sinister group
who brainwash young people and split up families’ (29.5.78), this newspaper
took a stance of vehement opposition on this issue. The record-breaking length
of the legal trial relating directly to this article meant that the topic of cults was
featured in a number of news reports. ‘Legal conflict” was found to be the most
reported topic, and reports of this trial often served as main ‘negative summary
events’ (Beckford, 1979) in this sphere.

Findings reported by van Driel on the American press (1987) and by Dobbe-
‘]a.ere and his colleagues (19585) on the Belgian press indicate that the present
research has not generated completely unique data. Parallels between the U.S.
and UK. are of particular importance; as the methodology used in this study
was }meﬁcled 1.-0 replicate van Driel’s work in the U.S.A.

The methodology employed n this work was frund to be adequate, vet in
Turther research I feel that improvements could certainly be made. Content
analysis as a sociological tool has been examined on a number of occasions (see
Holsti, 1963; Budd et al, 1967; Danielson and Mullen, 1965; and ‘Krippendorf,
1930) and found to be well adapied Lo an examination of problems similar to the

one in hand. Although my aim throughout has been to remain as “scientific’ as
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possible in coding the newspaper articles on NRMs, however, it is acknowledged
that content analysis is to éome extent open to question in this respect. The
test of inter-coder reliability conducted before the main body of data collection
began uncovered certain flaws in the research design, and appropriate changes
were made to the codebook (see Appendix- Two). Some ambiguities undoubt-
edly persisted. In particular, the addition of a coding unit entitled ‘statements’
might have been beneficial to the study, as this would have enabled me to assess
thefenor of discrete statements in addition to that of entire items. Additional
specification of ‘topics’ which WOLIi(] have facilitatéd, for example, a clearer dis-
tinction between debates in the European Parliament and those in the House of
Commons would also have aided analysis.

It is suggested that future research should concentrate upon a greater variety
of publications (in‘cluding sections of the so-called ‘gutter press’ and more ‘uews
weeklies). Additional coverage of NRMs should include, for example, Emin
Ten and the Bughrooke FeilOw:ship m order to improve the grasp of the British
situation. But this could only be achieved at the cost of making comparisons
with the findings from other countries more difficult.

Furthermore, although there are'plenty of theories on labelling within the
literaiure on deviance and the mass media, the specific area of religion is not
examined. Further research is needed in this sphere, lor 1t would advance debates
about both NRMs and deviance in general. Print media accounts of the apparent
resurgence of %eligious extremisms at home and abroad are especially in need of
examination. | |

It 13 1mportant to n'ote that the present research has replicated, in part,
work condu‘cted by B. van Driel on the American mass media, but it is not
a truly comparative project. If more attention were paid to strict replication,
it would by rewarding to employ statistical rests to measure the st-ren.gth of
relationships between the two sets of findings. It 1s therefore suggested that

further research of a strictly comparable nature should be conducted, thereby
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facilitating extensive cross-cultural comparisons of mass media presentations of
NRMs. But the formidable problem of trying to control for different cultural
milieux should not be overlooked.

Lastly, T acknowledge the fact that the findings presented in this thesis will
not affect the controversy surrounding cults. I have, however, endeavoured to
document the precise image of NRMs presented in the British press over the
eleven years between January 1975 and December 1985. Insights on a sociolog-
ical level have therefore been achieved, with special reference .to the processes
of 1.nass communication and the cuitural context in which religion can be made
to éppear controve‘rsia]. The reaction of the press in a so-called secular society
has, therefore, come under close sérutiny, opening up a wide range of further
questions about the significance of the findings presented in this study. Above
all, this work has helped to substantiate the claim that societal response is not
merely political and judicial (Wallis, 1988) and that cultural factors do play ail

important role.
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A nanda Marga.

Ananda Marga was founded in 1955 in India by Shrii Shrii Anandamurti
(born Prahabat Ranjan Sarka in Jamalpur, West Bengal, 1921). This guru
states that the aim of his organization is to bfing ‘self realisation and service
to humanity.” The spiritual practices, developed from Tantric Yoga, seek to
help superior individuals unite to establish a world government based upon
their moral superionty and enlightened judgement. To this end each member
is given detailed mstructions as to how to gain spiritual strength through daily
meditations, chanting, rituals, diet, personal habits, and so on. Followers are
encouraged to ‘mercilessly fight sin” wherever it 1s found, including the use of
arms where necessary.

The social philosophy of Ananda Marga is grounded in the view that all
humanity constitutes one extended fammly. Distinctions based on nationality,
religion, race and language are seen to express the natural variations between
people, but all attempts to divide the world and set people against each other

are denounced. This idea is promoted in one of the movements publications:

‘Ananda Marga’s scheme of social development proposes that, in
the progressive evolution- of the planet, all should develop to-
gether. The resources of the planet are the common heritage
of all. It is the responsibility of a moral government to see
that all of society progresses unitedly and that no one lags
behind.’
Ananda Marga, 1984.
The organization is extremely hierarchical, authontarian, and missionary in
character. Members are encouraged to place the needs. and purposes of the

organisation above all personal considerations. Ananda Marga claims millions




of followers, the majority of them being around thirty years of age. It also
maintains that centres exist in over 160 countries all over the world, although
absolute figures were not available to the present author. Centres in Britain are
to be found in London, Birmigham, Liverpool and Leeds, with around 40 to
50 full time members in total. The main services provided by Ananda Marga
in this country centre mainly on education, with one nursery and two primary
schools in operation. A soup kitchen for the down-and-outs in London is also
provided by the group, and a number of vegetarian health food shops are run in
accordance with Ananda Margan dietary requirements.

Since 1970 the Ananda Marga Universal Relief Team (AMURT) ha;s been
proviclin.g assistance to disaster victims in various countries. It is through this
channel that the group has had most of its contact with‘other bodies, and it 1s
a popular public relations exercise to promote this work. The main source of
income for the group seems to be through donations of members, the voluntary
work of devotees, and profits made in the various Ananda Margan retail outlets.

Controversy has surrounded Ananda Marga on a number of accounts, and
press coverage has been limited to these issues. In 1971 Anandamurti was im-
prisoned for murder-in India, but was released after 5 years when Indira Ghand;i
lost power. A popular practice used in protest by one or two members of the

| group 1s self immolation, and in 1973 one devotee hit the heacllines.when she
burned herself to death m front of the United Nations building in Geneva. In
1979 the organisation became visible once more when a Swedish group of fol-
lowers attempted to hijack an SAS plane en route to the U.S.S.R.

For further reference: Acarya, 1934; Sarkar, 1973, 1933.

British Youth for Christ.

Robert White, the National Director for British Youth for Christ, sets out

the central idea hehind this movement as follows:



‘Young people are crying out from boredom and social problems,
and our responsibility as Christians is to stir up the gift of
God in us and to reach these people using every available re-
source, mobilizing a vast army of young people to meet their

peers and to make an impact on their lives.’

‘Time to Stir’, 1986, p.1.

In 1944 the virtually unknown Billy Graham arrived in Britain to meet evan-
gelical churchmen to discuss the possible development of a British arm to the
American Youth for Christ organization. The following year British Youth for
Christ was maugurated i Birmigham Town Hall to follow the mission siate-
ment of the group which is: “To participate in the body of Christ in responsible
evangelism of youth, presenting them with the person, work and teachings of
Christ and disciplining them into the church.” (‘Time to Stir’, p.2.) The phrase
‘Geared to the times, Anchored to the Rock’ was promoted as the movement’s
chatechism. In accordance with this view, methods of evangelism have changed
from the massed rallies w‘it.h bow-tie bedecked choirs to helping in the inner
cities in schools, coffee bars, high unemployment areas, and so on.

In this way, throughoutl the movement’s history, British Youth for Christ has
placed the emphasis'on taking the Gospel to young people, rather than expecting

them to come to the Gospel. A recent statement of intent runs as follows:

‘British Youth for Christ believes that God is raising up a peo-
ple who will stand fearlessly as a mighty army to invade even
the worst strongholds of evil, to release captives and estab-
lish Christ’s Kingdom. AOver recent years the Church has been
4rediscovering the weépon of spiritual warfare. But now the
‘‘exercises’’ and ‘‘training’’ are over - it is time for the

army to stir and to engage in rcul action as never before. The



ministry of British Youth for Christ is all about identifying

strategic battle fronts, and leading the army to war!’

‘Time to Stir’, 1986, p.4.

The movement feels that the ‘way in’ with British youth is through the
circulation of products specifically designed for communication with them (for
example magazines with cartoons, and videos and slide /tape shows) rather than
the traditional form of books. The range of products is geared to the 13 to 19
age bracket.

There are currently around 60 regional centres in Britain (with 200 full time
and part time workers). Cleobury Place, situated ten miles from Kidderminster,
houses the national headquarters. Acting as a training centre and conference
complex, this Jocation is promoted as being a true ‘nerve centre’ to the group.
Family holidays are advertised to be taken here, as well as youth training courses
in the form of the one month ‘Street Invaders’ and one year ‘Teams’ courses.
A quarter of a million pounds is to be injected into this site over the next two
vears to update facilities.

Well known activities mitiated by British Youth for Christ include the an-
nual Easter teaching and worship sessions entitled ‘Spring Harvest’. This form
of holiday ‘aims to eq.uip Christians to serve God effectively through their lo-
cal church - with a balance between spiritual, social, practical and theological
teaching’, (‘Time to Stir’, 1986, p.15.) This group does not see itself as a church,
but rather as a movement working in league with other Christian bodies.

British Youth for Christ has nol come under sociological scrutiny and in-
formation about the orgal»uization 15 difficult to obtain. No newspaper articles
have been reported on this movement in the publications sampled in the present
study, and one could deduce from these two factors that the glroup 1s relatively

uncontroversial in Britain. It was regarded as a controversial ‘youth religion’ in



the Netherlands, however, by Kollen (1930) who may have thereby influenced

van Driel’s devision to include i1t among his sample of NRMs.

Campus Crusade For Christ.

Campus Crusade For Christ was established in Berkeley, California, in 1951
by Bill Bright, who described the vision which prompted him into action as

follows:

“Suddenly, without any warning, it was as if I was in the very
presence of the Lord. The sense of his glory and greatness
was overwhelming. There in just a few moments it was as if the
Lord laid out the broad brush strokes of a great canvas that
embraced the whole world. At this time and in.a very definite
way, God commanded me to invest my life in helping to fulfill
the Great Commission in this generation, specifically through
winning and disciplining the students of the world for Christ.

It was an intoxicating experience. I was filled with joy.’

Cited in Quebedeaux 1979.p.17.

Bill Bright developed an emphasis on separation from the evil world, on the
gifts of the Holy Spirit, and on the second coming of Jesus to judge the world.
In this way Campus Crusade became a fertile traimng ground for Jesus people
leaders, both in the development of doctrine and the in the practical supply of
literature.

The campus ministry continues to be the heart of the movement, and most
of the employees have had some prior involvement in (tampus Crusade as under-
graduates. Campus ministry stafl are urged to sei a goal of having 40 per cent

of their ‘discipled’ students go mto full-time Chrnstian service. The majonty



of stafl come from a church background and have been part of the movement
from one to three years, usually as student leaders in a campus chapter. Most
are between 25 and 29 years of age. The worldwide movement claims a mainly
middle class membership of over 6,500 staff (including part time staff) in 97
countries.

Based upon the imagery of a family, Campus Crusade encourages a ‘parent-
child’ relationship between trainer and trginee. Bill Bright and his wife are
viewed as a model for staff couples and function as the movement’s original
spiritual parents. The inner circle in this organizational hierarchy i1s the ‘Presi-
dent’s Cabine’g’, which serves as the head of a network structure. Each member
of the family is responsible to his or her ‘director’, and everyone is therefore
ultimately responsible to Bright himself. Richard Quebedeaux (1979) attempts

to explain this system as follows:

‘The "prime movers" .in the U.S. operations at headquarters are
-the president’s cabinet, which consists of seven men in addi-
tion to Bill and Vonette Bright. More so-even than the board
itself, these individuals together represent the heart as well
as the brains of the movement. They are Bill’s faithful dis-
ciples, who report directly to him and are distinguished by two
necessafy qualifications for the positionﬂ First and foremost,
these men and one woman are one with Bill’s vision. They share
it without reservation. Second, cabinet members are loyal to
Bill to such a degree that he can trust them without question.
Not all are based at Arrowhead Springs the movement’s headquar-
ters , but their spirit pervades the place, and they are held

in high esteem by all staff members who know them.’

Quebedeaux, 1979, p.6G1.



Campus Crusade is not seen as a church in its own right, being non-doctrinal
in character. Instead, it is promoted as a ‘companion’ to a church, leading people
to God, before mainstream bodies take up their role. The group actively pursues
a policy of'non—crit.icism of others, claiming that this is part of the Principle
of Loving by faith and holiness. This stance has led to criticisms concerning

the alleged superficiality and simplistic level of theology within the movement.

‘Aggressive evangelism’ aptly describes the hallmark of the movement as a whole.

The Children of God / Family of Love.

The ‘Jesus~Movement’ 1s an overarching term used to describe the large num-
bers of conservative evangelical Christian groups of mainly young people that
emerged in the late 1960s and spread throughout North America and Europe
during the 1970s. Most of the movement was contained within the Pentecostal
(1) branches of traditional Christianity, but several new groups did emerge and
were subsequently viewed with the utmost suspicion as dangerous heresies by
more orthodox Christians and the anti-cult movement in particular.

The Children of God (to be known from 1978 as the Family of Love and from
1987 as Heaven’s Magic (2)) began as part of the Jesus Movement. The group
was founded in California in 1968 by David Berg, who later became known as
Moses David, or just ‘Mo’. Although many more have pérticipated n the COG
for some period, its full - time, live - in membership never exceeded around
6,000.

Berg regards himself to be a prophet chosen by God to convey a warning
of the coming end of time as well as new revelations concerning God’s plan
and purpose for the current age. In this way his ‘Mo’ letlers are parallelled
with the Scriptures within the movement. This literature covers a wide range of
subjects from prophecies of doom 1o instruction on health and sexual practices,

and marks the changing emphasis placed by Berg on certain issues over time.
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Through the authoritarian structure of the group Berg’s influence pervaded
the whole of the COG, thereby emphasising the anti-establishment (and partic-
ularly anti - established church) flavour of the movement. A concept of ‘Godly
socialism’ is heralded as being the all-time aim of the group, as members believe
that these are the ‘last days’, and that capitalism and communism will destroy
each other through their emphasis on the materialistic side of life rather than
the spiritual.

In this way the Children of God maintains an oligarchical system of rule,
with the authority structure of the group resembling the shape of a pyramid with
Berg at the top and his ‘Royal Family’ (his kin) directly under him. This Old
Testament style movement has adopted varying policies concerning organization,
following an ideal of the nomadic tribes of Israel, the modern Kibbutz, and the
gypsy style of life at various times m its lustory.

Berg has emphasised a practice of evangelism which he terms ‘hitnessing’, the
distribution of literature to non-members in an attempt to instill in them some
interest in the group. This method is now also used as a money-making venture
by the COG members, as is another practice that originated as an ‘evangelical’
method - that of ‘flirty fishing’.

Flirty fishing is possibly the most controversial aspect of this NRM, as it

involves a form of prostitution designed to attract converts. According to Berg:

‘The husbands practically have to be pimps for their own wives!
God bless them! They’ve got to help manage them and guide them.
They need the fisherman to help them fish. 0Oodles of men do it

for money in the world! Why not for God?’

The FF Explosion Mo Letier, 576 par.138.

Partly due to this and other practices, the CCOG is one of the tirst NRMs 1o

receive the attention of the anti-cult movement in the form of FREEC'OG, an



American ‘parent and friends’ association which campaigned vehemently against
this group. Seeing many of COG’s teachings as being recognizably Christian in
many respects but extremely different in others, FREECOG has been vehement
in its condemmnation of the movement. One of the results of this extreme action
is the formation of THANKCOG - a movement which ostensibly supports the
movement in many ways, adding a new twist to cult controversies.

For further reference: Berg, 1976; Pritchett, 1985; Davis, 1984; Wallis, 1979,

1931.

Endnotes:

(1) Referring to the descent of the Holy Spirit on the Apostles at Pente-
cost, the term ‘Pentecostal’ 1s applied to a movement beginning in 1906 in Los
Angeles. Currently with branches in Africa, Europe and Latin America, this
group 1s charactenzed by spiritual healing and by ecstatic speaking in tongues
(glossolalia).

(2) The Children of God adopted the name Family of Love, and later simply
The Family, and now, according to a Mo-letter, style publication of January 1987

‘Heaven’s Magic’.

Christian Science.

The Church of Christ, Scientist, was founded in Boston in 1879 by Mary
Baker Eddy (1821-1910). Christian Science may be distinguished from other
groups n that 1t relies heavily upon prayer alone for healing, although it 1s
ﬁol- primarily a healing group. The movement is usually dated from 1366, this
being the year in which Mrs. Eddy claimed to ha\;e been healed through reading
accounts of Jesus’ healing powers following a serious fall. Bryan Wilson (1961)

outlines the fundamental beliefs of Christian Science as follows:



‘Christian Science is an idealistic philosophy, denying the re-
ality of the material world, and its very existence: it has a
unitarian theology, (1) agnostic Christolog& and a perfection-
ist ethic. 1In its absolute sense it is a closed and complete

system; man is perféct and has no further development. At the
human level man has not yet realised his actual perfection, and

must yet learn the truth which science is revealing.’

Wilson 1961, pp.27-8.

While Christian Science athrms its oneness with other Christians in that
it worships the one God revealed in Jesus Christ, it departs from orthodox
Christianity at several significant points. Christian Scientists believe in what
they term the ‘Allness of God’ and therefore the ‘unreality of disease, sin and
death’. Thus Christ does not defeat evil but demonstrates its lack of any reality
beyond our belief in 1t. In this way ‘right thinking’ is seen to be the answer to
the illusion of illness, and to this end both the system of worldly healing and
the healing work of Jesus Christ are explained in Mary Baker Eddy’s Science
and Health With o Key to the Scriptures. (1875).

Gordon Melton outlines this movements view of God as follows:

‘Christian Science emphasizes the impersonal aspect of God as
principle, mind, life, truth and love, though the personal as-
pect of God as Father is acknowledged . It also distinguishes
between the man Jesus and the eternal spiritual selfhood, Christ,
Son of God, which has been expressed by men and women through-
out the centuries. Humans are saved through the Christ, which

was demonstrated in Jesus and has been seen in others.’

Melton, 1986, p.25.
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Following on from this, the movement believes that God does not punish
sin, but sin provides its own punishment and is forgiven only as it is forsaken.
Further, God is felf to know nothing of sin, with sickness being not a consequence
of sin but a manifestation of the failure adequately to ‘demonstrate’ God. It is
at this juncture that Christian Science steps in to provide the path to salvation.

Bryan Wilson helps to round off the picture:

‘Christian Science therapy operates, in practice, to promote
worldly success, for Christian Scientists are realists by the
world’s standards,.despite their idealistic philosophy. Tran-
scendentalist thought does not preclude a certain hedonism and
acceptance of material well-being. Christian Science quarrels
with the wider society in sharply defined areas of contact;
othefwise its followers may enjoy, and the religion should help
them enjoy, the blessings of the material world. In demon-
strating his religion, the votary will be deprived of no good
thing, ‘good’ as society judges it. The material world is an
illusion, but at least 1t should be a pleasant, and not a painful
illusion.’

Wilson, 1961, p.133.

The Mother Church of the denomination is situated in Boston. Within the
headquarters the publishing society prints and sells the authorized literature of
the group, including the daily newspaper entitled the Christian Science Moni-
tor, the weekly Christian Science Svutinel, and The Herald of Christian Science,
which appears in a number of languages. The Board of Educatiqn teaches a class
of thirty pupils every three vear- “or the purpose of providing :.a.uthorized teach-

ers within the group. A Board of Lectuweship provides free lectures on Christian

n



Science worldwide, while the Board of Publication deals with the public in cor-
recting errors about Christian Science and looks into charges of injustices done
to its members.

With nearly 3,000 churches (mainly in the English speaking world) Christian
Science is a centralized movement comprising one central church with many
branches . It 1s known that 260 satellites remain in the U.K., although delailed
membership statistics are not made available.

Headed first by Mary Baker Eddy and then by a Board of Directors, the
group boasts of many rules and by-laws which may be found in the Church
Manual, written by Mrs Eddy. Initially emphatically charismatic, Christian
Science now has ’an overriding air of bureaucracy, relating in many ways to the
running of the movement. Every branch, for example, is expected to maintain a
reacling room, and also to call for a lecturer from the central board of lectureship
at least once a year.

The social composition of Christian Science 1s interesting, as it sets il apart
from many of the other religious groups founded both in this century and the last.
90 per cent of the practitioners are women (there are no figures for the church
membership), they are mainly upper and middle class, with a preponderance of
older people. A high drop-out rate among the young indicates that the beliefs are
‘adopted’ rather than ‘il’l]]él‘ifé(l’, an interesting phenomenon when we compare
this movement to the newer religious groups of the 1960s and 1970s, some of
which are cwrently attempting to raise children within their own beliefs and
cultural system.

Attacks upon Christian Science have come from both Christian quarters and

the medical profession. Several groups of ex-members also continue an active

" polemic against. the church.



Endnotes:

(1) The Unitaran theology of Christian Science outlines Jesus as being the
‘Way’, the one who guides, and the Holy Ghost as ‘Christian Science’, the
promised comforter. The belief system is given another twist, however, in that
Jesus is distinguished {from Christ; the former name being given to a Gallilean
prophet, while Christ is a synonym for truth, which Jesus manifested, and which

can dwell in the consciousness of all men.

- The Church Universal and Triumphant.

The Church Universal and Triumphant (originally known as Summit Light-
house) was founded in 1961 by Mark L. Prophet (1918 -1973). For the first five
years of its existence this New Religious Movement maintained its headquarters
in the Virginian residence of its founder called ‘Holy Tree House’. During this
time the formation of the Keepers of the Flame Fraternity was announced, and
this group developed into an integral part of the movement. In 1966 the centre of
the Summit Lighthouse was moved to Colorado Springs, Colorado. Growth dur-
ing this period was slow but steady, with the weekly magazine entitled Ashram
Noies (later'to be renamed Pearls of Wisdom) playing ann important role in this
progress. |

On February 26th 1973 Mark Prophet died suddenly, leaving his wife Eliza-
beth to take on the full responsibility for, and leadership of, the Summit Light-
house. According to the movement’s teachings, Prophe! ascended immediately
and is now known as Ascended Master Lanello, the Ever - Present Guru. From
this position and through Elizabeth, the former leader has been reported to haQe
given a series of dictations which were later compiled into a book, Cosmac Con-
sctousness, The Pulting On The Garment Of The Lovd (1976), later reissued as

Cosmic Consciousness As The Highest Expression Of Heart.



The Summit Lighthouse expanded rapidly during the 1970s. In 1970, Montes-
sori International was founded to provide both secular education and spiritual
training for children and youth. Summit University was established in 1972 to
provide a three month retreat experience with accompanying studies in science,
culture and religion. In 1974 Elizabeth Clare Prophet énd the Board of Di-’
rectors icorporated the Church Universal and Triumphant and designated the
Summit Lighthouse as the publishing arm of the new Church. In 1975 ‘Summit
International,” (the structure that ties together the various corporations and
departments which have grown out of the original Summit Lighthouse) was an-
nounced and Plans for the establishment of teaching centres around the U.S.A.
were initiated. Southern California was chosen for the complex, but the move-
ment now has its headquarters in Montana.

The administration of the Church is in the hands of a Board of Directors,
which has responsibility for directing the centres and appointing their leadership.
The various departments of the church are now located at Camelot, and the
‘Inner Retreat’ al the Church’s 30,000 acre Royal Teton Ranch in Montana,
where regular conferences are held for both members and the general public
alike.

Within the movement the internal hierarchy places ‘communicants’ in a posi-
tion of prestige, as it i1s these members in particular who are viewed as dedicated,
hard working, and to have the best interests of the group at heart. To attain
this status a follower must become a Keeper of the Flame, subscribe to the
‘t.enets’.(rules) of the church, be formally baptized, and also tithe his/her in-
come. Individuals make applications for this honour, and ceremonies are held
for christening or accepting new members.

The Church Universal and Triumphant sees itself as the true Church of Jesus
Christ and Guatama Buddha as well as the hosts of the Lord ascended, referred

to in the Bible as ‘the saints robed in white.” J. Gordon Melton summarizes the

basic beliefs of the movement as follows:
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‘The Church offers belief in God, the source of Life and Being.
From the Great Central Sun, the metaphysical centre of the cos-
mos, light came forth and was individualised in numerous indi-
vidual sparks, each a replica of God, a personalized fragment

of the Deity. The seeds of light are the ’I AM’ Presence, the

Lord, or godly part of each individual.’

Melton, 1986,p.98

The group maintains that each person was created as a soul, an infinite
potential intended to return to the source of its creation, to fully unite with
its individualized God - presence. In accordance with this idea, the ‘universal
Christ c01lscioplsliess"‘\is seen to mediate the process of the soul’s return and the
eventual union with the ‘1 AM’ Presence. The movement expects each individual
to strive to master the energies appropriate to the life of the soul, and then to wed
the soul to the Universal Christ consciousness in what is considered a balancing
action of Alpha (siairit) and Omega (matter) - representative of the fusion of
the energies in God. As a means of helping individuals towards their goal of
self - mastery, the Church stresses a practical path of discipleship which includes
instruction in the lost arts of healing, an understanding of the laws of Karma and
reincarnation, and the use of the science of the spoken word (prayers, mantras
and so on) to invoke light, expose evil and give illumination to God’s people.

The movement’s publications, entitled Climb The Highcst Mountaim (1972)
and The Great White Brotherhood win the Culture. Hislory and Religion of Amer-
ica (1983) are a guide 1o the basic teachings in some detail.

Though the Church Universal and Triumphant has not been attacked to the
extent of the better-known new religions such as the Unification Church or the
Hare Krishnas, it has joined the list of groups labelled ‘cults" by the anti-cult
movement. The adoption of a communal lifestyle by members in residence at

the cenlres and the exacting requirements for those who hve at Camelot have
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brought the common charges of excessive indoctrination and brainwashing. The
Church has also been attacked for its outward signs of wealth, with critics citing
Elizabeth Clare Prophet’s wardrobe and jewellery, the acquisition of property,
and the proliferation of publications and audio - visuals as unwarranted for a
religious organization. More recently the Church has come under attack by
several ex - members, including a few who were asked to leave for violating the
Church’s standards. |

For further reference: Prophet, 1972, 1933.

Divine Light Mission.

The Divine Light Mission (also known by the name Elan Vital) was founded
in India in the 1930°s by the father of the present leader Malaraj Ji. The
title of Satguru (perfect master) was given to this young leader at the age of
eight in 1966 Whgn his father died. At this time the Indian sect claimed a
following of millions and wds onie of the many minor Hindu movements. In
1969 t1-1e new leader sent one of his mahatmas (a ‘released soul’) to Britain as
a missionary to win converts to the movement, thereby paving the way for his
masters visit in 1971. The guru was 13 years old when he attempted his first
missionary trip abroad, and in England he found that 200 hippies had already
given up their former lifestvle and were actively promoting their new religion.
The first Western headquarters was also set up in this vear in the U.S.. and the
movement quickly grew in both countries. By 1973 it was claimed that there
were about 8,000 premies ({ollowers) in Britain alone with some living in forty
one ashrams around the country and more still residing in communal houses,
tlﬁough in hindsight we may see that this was‘the numerical - and in many ways
theological - peak of the movement.

The religion of guru Maharaj Ji stems largely from the Hinduism within
which he was nurtured, with the Divine Light Mission offering an experience
rather thau a creed. The Upanishads, (1) a collection of sacred Hindu writings
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which originate between 8300 and 300B.C., appear to have had great bearing upon
the evolution of beliefs within the group, yet many other religious scriptures are
quoted by the modern day avatar to illustrate his ideas. Maharaj Ji points out
that whereas cosmic energy is infinite, we are finite. He states, however; ‘The
mind does have the capacity of directly experiencing this cosmic energy, and
after regular and prolonged contact with it, the mind eventually merges with it;
it becomes attuned....to the universal mind.” (Science and Religion, p.3)

When this occurs, man is seen to experience ‘bliss, moksha, liberation, nir-
vana, salvation, or samdhi.” Science a.ﬁd. Religion leaflet published by the DLM.) -
In line with these ideas 1s the Hindu notion of Saﬁlsara (reincarnation), a phe-
nomenon that the DLM regards as true. Maharaj Ji has attempted to popularize
the pantheistic (2) view of God often found in the Hindu scriptures by producing
a means of imstant salvation for his followers through the reception of what he
terms ‘knowledge’, a goal that is only to be accomplished through him. In this
way his devotees claim to have access to a direcl experience of that theological
centre, the force that operates the cosmos. ‘Knowledge’, as described by the
movement, consists of four simple meditation techmques which are taught to
the aspirant by a Mahatma at a secret mitiation and which, 11 is claimed, enable
him to turn his senses within and perceive the Divine Light and the ‘primordial
liberation’ which is the holy name or word. The premies are also encouraged
to practise satsang consisting of spiritual discourses on the knowledge) in or-
der that they should gain enlightenment, and service to help the Mission (3).

Thomas Pilarzyk (1978) puts the beliefs of the group into perspective as follows:

‘The mystical expérience among Divine Light Mission premies was
considéred the basis for all world religious scriptures. Con-
tinual meditation on the ‘‘Divine Light’’ and its effects guar-
anteed salvation for the individual and became a theme rein-

forced through the selective use and interpretation of various



scriptural references. Little devotional ritualism developed
although verbal lip service was paid to the illusory nature of
the external world (maya), greater emphases was placed upon the
‘‘practicality of meditation for daily living?’’.’

Pilarzyk, 1978, p.32.

Other than ‘knowledge’, however, the DLM never cultivated a really sys-
tematic theology or developed its own‘scri])tures. One other concept which
did emerge despite this lack of emphasis and idiosyncratic teachings was the
notion of world peace- achievable, according to the guru, only through medita-
tion. Maeve Price (1979) commented upon this phenomenon within the Divine
Light Mission and used this concept to illustrate the moving emphasis within the
gmup. She put forward the view that although the i1dea of world peace had been
important in the past, its prominence in the movement had diminished radically,

being replaced by an interest in the state of the indivivduals own peace. She

remarks:

‘The change probably reflects both the single failure to convert
thé world’s millions and the general counter cultural shift
from a concern to change the world towards exploration of the
self. It is also in accord with the current introversionist
phase dictated by the leader.’

Price, 1979, p.285.

Media reaction m Britamn to this new religious movement began when Ma-
haraj Ji visited the country in 1971, with the split that had developed between
the guru aﬁ(l his mother being covered in some detail. These articles embodied
a flavour of incredulity and ridicule. Despite this general amazement, however,

the group engendered little overt opposition in the British press, and in recent




years the movement has faded out of the public eye almost completely. This
pattern has been influenced partly by the policies of the Divine Light Organi-
zation in that they discouraged relationships with the media in any form and
censured publications emanating from the movement itself. The general decline
of the group has also affected this trend.

Since 1974 the Divine Light Mission has abandoned much of its Hindu
flavour; Maharaj Ji 1s no longer referred to as lord of the universe; and the
earlier millennial expectations have been totally removed. This might reflect a
decline in the appeal of the movement to both potential converts and to the

commentators on NRMs.

Endnotes:

(1) The Upanishads are the concluding portions of the vedas (the sacred
writings of the Hindus) and contain the developed essence of Vedic teaching.
They are the philosophical foundations of Hinduism and teach that all men can
achieve the divine state if they strive for it.

(2) Pantheism veiws the whole of reality as being divine; all is God and God

.

is all.

(3) The Divine Light Mission has a two tier membership; an elite and a rank
and file. The ordinary members of the sect are called premies, while some 2,000
or more others have been designated by Guru Maharaj Ji as Mahatmas (literally
‘high souled’), and to them has been given the power to reveal the knowledge

to potential converts.

" Eckankar.

Eckankar, the ‘ancient science of soul travel, was founded in 1964 by Paul
Twitchell, and may be seen to rely heavily upon the (unacknowledged) teachings

of the Sant Mat tradition of India. This group actively promotes the idea that,
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until lns death m 1971, Twitchell was the unique incarnation of God on earth.
Members therefore felt that it was only through Eckankar that an individual
could find truth and salvation. In this way, the group was seen by its adherents
to represent a timeless and universal truth which had been ‘revived’ for public
dissemination in 1964. The anti-cultist ‘S.C.P. Journal’ described the rise of

Eckankar as follows:

‘In fifteen short yeafs, Eckankar has gone from (literally) noth-
ing to a highly systemized belief system with a large corporate
bureaucracy and in-residence ‘God-man’ as its leader. In al-
most every respect, it is a perfect example of the phenomenon

of spiritual mahia which had so characterized the last two decades.’

Spiritual Counterfeits Project, 1979, p.5, Vol.3. No.1

In his writings Twitchell claimed that he was the 971st Eck Master, the
descendant of an unbroken chain of masters in the Order of the Vaiargi. He is
reported to have received hié rod of power from Eck Master Rebazar Tarz, a
Tibetan. After his death in September 1971, Darwin Gross received the rod of
power and was acknowledged as the 972nd Eck Master.

Gross’ time as the leader of Eckankar began and ended in controversy. Ini-
tially a rift was created within the movement when it was announced that the
leaclership had been given to Gross, with the Vice President Dr. Louis Bluth
leading the discontented and helping them to form an opposing group. After
this period of unrest the leadership question took a back seat, and when Gross
married Paul Twitchell"s widow a coherent force was created, meaning that
organization began to prosper once more. During the next seven years mem-
bership more than doubled, and a new‘headquart.ers was bwill in Menlo Park,
Californmia. Gross used his talents to expand the artistic and cultural develop-

ment of the group, especially in music. However, all was not well. In 19738 the



leader announced his divorce. During the next year Twitchell and Eckankar
were attacked for plagiarizing from Sant Mat materials and creating the lineage
of Eck Masters, while Gross married again (the marriage was annulled after only
a few mqnths). On October 31st the former leader passed the rod of power to
a new Eck Master, though still retaining a leadership role. Recently, however,
Gross was officially cut off fr@l] the Eckankar organization, and is now no longer
officially recognized as a genuine Eck Master. His books have been withdrawn
from circulation. Gross was succeeded by Harold Klemp, the 973rd living Eck
Master, with this appointment being made public at the 1981 Eck Worldwide
Semunar in Los Angeles. Trustees are active regional leaders from various loca-
tions. These men and women operate under the spiritual leadership of the living
Eck Master, and effectively manage Eckankar.

The satsang class 1s the basic unit of organization within the movement, and
is conducted monthly for students under the supervision of the area representa-

tive. Melton outlines the basic theology of the movement as follows:

‘Eckankar beliefs begin with the ‘Sugmad’, defined as the form-
less, all-embracing, impersonal, and infinite, the oéean of
love and mercy, from which flows all life, the equivalent of
God in theistic religions. All life comes from the Sugmad via
the Eck current, the audible life current, which can be heard
as sound and seen as light. Humans are an immortal soul in-
carnated in a set of bodies.to protect it from the coarse lower
worlds. The Eck Masters teach the precise techniques and spir-
itual exercises whereby the soul can be. released from the lim-
itations bf physical life and travel in the higher spiritual
realms to the Sugmad. Travel is along the Eck, the audible
life current. The path back to the Sugmad is through a se-

ries of twelve invisible planes. They may, in part, be dis-



tinguished by the sound typical of each level .... the fifth
plane is the first in which the soul reaches the pure spiritual
worlds.’

Melton, 1986, p.148.

While Twitchell maintains that the top six planes are ruled by Sugmad, he
also points out that the lower planes are ruled by the negative god-forces, and
especially by Kal Niranjan, the devil of Eckankar. Earth is the first plane in this
cosmology.

The discourses and other material available to students (chelas) within the
movement teach a variety of techniques to contact and travel the Eck current.
The only way to succeed, according to Eckankar, 1s by submitting to the guidance
61“ the living Eck Master, or mahatma, who plugs the student (chela) into the
cosmic current. The enlightenment gained through this process is described as
progressive self-realization or god-realization.

The notion of reincarnation 15’ highlighted by Eckankar, and with this the no-
tion of karma. The group teaches that the soul enters the universe as a mineral,
then moves its way up through plant, fish, reptile, and mammal reincarnations.
At the human stage the soul is seen to spend any number -of lifetimes until it
gains spiritual enlightenment.

(kjntroversy11a51najnjy been based in the Umited States, and centres on the
issues made public by David Lane during his studies of Eckankar conducted at
California. State University and published 1 the anti-cultist ‘S.C.P. Journal’.
Lane uncovered many discrepancies within the movement, concerning the au-
thenticity of Twitchell himself as well as the legitimacy of the teachings that
he promoted as fact. Lane’s complete work has been published as Making of @
Spirttual Movemeni(1983). ‘

Fbrlﬁniher]?eﬁwence:wahcheH,1969,197]a,]971b;(3nms,1979;1{mnp,

1930; Hinkins, 1976.



est.

Erhard Seminars Training (now Known as Centers Network) was founded by
Werner Erhard, and entails a 60 hour seminar in which the charismatic leader
(or, moré likely, a team of trainers) promotes his own brand of ‘salvation’ through
an organization of men and women dedicated to advancing the sovereignty of
the self. Started in 1971, the est movement has had a substantial impact for
such a short history, with the first Europeaﬁ programme starting in London in
May 1977. In 1976 there were 170 paid stafl members and 13,000 volunteers,
and by 1979 16,000 people had graduated from the course.

The estian view of life 1s that reality is completely created, controlled, expe-
‘rienced, and determined by the person involved, thereby placing the individual
in a position of god in his own universe and eliminating any perception of ob-

jectivity. According to Erhard:

‘Life is always perfect just the way it is. When you realize
that, then no matter how strongly it>may appear to be other-
wise, you know that whatever is happening right now will turn
out all right. Xnowing this, you are in a position to start
mastering life.’ -

‘What'’s So’, Jan.1975.

Bry (1976) elaborates upon this point by putting forward the view that.
‘Wrong is actually a version of right. If you are always wrong you are right.’
(p.192.) Accordingly, the movement espouses objective truth, and no absolutes
excepl the absolute of ‘whatever is, is right

In an effort to account for some of the problems with his world view and
to justily actions reminiscént of pre-est life, Erhard coined the term ‘games’ to

explain the phenomenon otherwise known in the Hindu writings as ‘maya’. Life
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as viewed by many is seen to be an illusion, with people’s problems emanating
from the fact that they cannot distinguish the ‘game’ from the ultimate reality.
est claims to promote understanding in this sphere.

The basic seminar programme followed by would-be est graduates combines
psychological insight and confrontation with a method of allowing ‘emotional

release and a sort of self-acceptance. Joel Kovel (1976) discusses the esf system

as ‘follows:‘

‘est has discovered how to compress and intensify the basic psy-
chotherapeutic maneuver of breaking down defeﬁces. From one
side of thé tedium, haranguing batters resistance, while from
the other the group experience leads a person to dissolve his
or her individuality, and its stubborn arrogance, and to psy-
chologically merge with others in the room. The very size of
the group, along with the techniques of est, tends to keep those
others in a rather undlfferentlated state, hence promoting a
sense of union with them. The result for the individual is a
state of openness, receptivity and weakened discrimination. In
to the gap steps the est philosophy, embodied in the trainer,
and behind him, Werner Erhard.’

1976, p.172.

The organization has special programmes for children, teenagers, parents,
college students, professors, blacks, prisoners, clergy, scientists, lawyers, psychi-
atrists, and homosexuals. Each and every group adheres to the Erhard principle
that, ‘we want nothing short of a total t:ransformation - an alteration of sub-
starice, not a change of form.” { What’s So, Jan. 1975). |

For further reference: Tipton, 1982.



International Society For Krishna Consciousness.

Orthodox Hinduism encompasses a variety of sects or traditions with diver-
sified beliefs, practices and traditions. In accordance with the world view of this
religion, these variations are not considered to be wrong or heretical, but merely
to be different perspectives of the one eternal system, or the Santana Dharma.

Commenting upon this phenomenon, Yogi Ramacharka states:

‘The different Hindu sects, while practically appéaring as dif-
ferent religions, in reality regard themselves as but differ-
ent sects and divisions of the oné eternal religion of India,
of which each, of course, considers itself the best and most

favoured channel of expression and interpretation.’

1930 pp.271-272.

Both the International Society for Krishna Consciousness and Transcenden-
tal Meditation follow the philosophies of the Indian Hindu faith, yet they em-
phasise different spheres of this multi-faceted religion.

The origins of the International Soceity for Krishna Consciousness date back
in the West to 1966, when a 70 year old Indian, A.C. Bhaktivedanta Swami
Prabhupada, formed the ‘Hare Krishna® movement in New York. The spiritual
pivot of the movement, Bhaktivedanta, is widely accepted by his membership
"to have been Anacarya, a spiritual master who educates through example. Fol-
lowing the teachings of Chatanya Mahaprabhu,(1) a Hindu saint born in 1426,
the old Indian guru broughf to the west knowledge of Lord Krishna, popularly
thought of as being the supreme God and bodily férm of Vishnu. In his time
Chaitanya had révived the devotional form of Hinduism called Bhakti Yoga,
emphasising that love and devotional service to God were the primary means

by which to gain spiritual realization. With this emphasis on purity and love



Bhaktivedanta succeeded in attracting a sizable following in the U.S. of young

and enthusiastic people willing to give up their former lives to come and find

God, albeit in an Indian garb.

Discussing the phenomenon of devotion in the west to various New Religious
Movements (often with Oriental origins), Robert Bellah suggests that; ‘Cul-
ture, from being conceived as an exo-skeleton, is becoming an endo-skeleton,
something self-consciously chosen and internalized, not immutably given from
without.” (1970 p.219.)

Followers of ISKCON claim that the world is near the end of the materialistic
age of Kali Y‘oga, the last stage of a four cycle millennium. In line with this
they feel that people need to be aroused in some way so that the present era
can be concluded and a new period of peace, love and unity brought about. It
1s specifically with this end in mind that the members pursue aggressive tactics
of recruitment.

Encouraged by their personal relationships with ‘God as Man’, the devotees
chant publicly as well as distributing lhiterature about the sect m an eflort to
arouse interest in others. This practice of chanting the holy name of Krishna is
highlighted by Bhaktivedanta {and Chaitanya) as being the direct way to the
supreme personality of the godhead, and because of this it is felt that on-lookers
are impressed (and often stunned) by the power and punty of repeating the holy
name of Krishna, thereby becoming receptive to the message of the group. As
well as following the beliefs written in the Bhagavad Gita (and Bhaktivedanta’s
interpretation of them), tlﬂe IKrishnas are duty - bound to comply with four
main rules while living within the religious commumty. Gambling, intoxicants
(including tea and coffee), illicit sex, and the eating of meat, fish or eggs are all
outlawed, and through adherence to these basic laws the young devotees seek
to gain the ascendance of their soul which is expected to exercise dominion over

their body which is. in turn, ruled by passion. In this Vedic tradition women are



relegated completely to the charge of men, another facet which contrasts this
group rather sharply with most of their western neighbours.

Cont.roversy has surrounded the Hare Krishnas in Western Europe, despite
efforts by the group to counteract this. Child custody disputes have emerged
when one parent remains within the group and the other leaves, generating
heated arguments. The highly visible nature of the Krishna recruitment tech-
niques has in some instances helped to earn them a unique reputation.

In Britain, as in America, the future of ISKCON would appear to be influ-
enced by the growing Indian element within the ranks. These people tend to be
attracted specifically to the religious traditions that the movement represents,
rather than to the distinctiveness of ISCKON itself, yet their voice is beginning
to be heard within the group and by the outside society. Burke Rochford’s

survey of the state of the Hare Krishna faith in the U.S. suggests that:

‘By aligning itself with the larger Hindu community, the move-
ment hopes to shed its image as a deviant cult and establish
its legitimacy as a truly religious movement in the eyes of
the American pubiic. ISCKON hopes that it will be extended the

rights and privileges of any other religious faith in America.’

Rochford, 1985 p.271.

This comment 1s of particular relevance in Britain al present, as the knshna
comnmunity in Watford is currently fighting an injunction that has been brought
by the Letchmore Heath residents who have so far succeeded in preventing large
numbers of devotees from flocking to the ISKON manor house on Sundays. The
Krishna property became subject to an enforcement notice which says the group
must ‘discontinue the use of the land for the purpose of a religious community
and public worship and public entertainment in connection with rehgious festi-

vals’. Following an appeal a public enquiry was held on the 9th of November
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1987. The local Indian community backed the Hare Krishnas in their fight, a
possible sign that they are willing to commit themselves to the wider cause.

For further reference: Witworth and Shiels, 1982; Judah, 1974; Knott, 1986.

Endnotes:

(1) Chaitanya’s theology basically resembled that of Ramamya, who identi-
fied the supreme spirit with Vishnu, one of the three personalities of the Hindu
trinity. Brahma and Shiva, who were normally considered 1o be distinct gods
within the Hindu trinity, became separate manifestations of Vishnu.

(2) The Upanishads are the concluding portions of the vedas (the sacred
writings of the Hindus) and contain the cle\felopgcl essence of Vedic teaching.
They are the philosophical foundations of Hinduism and teach that all men can

achieve the divine staie if they strive for it.

Jehovah’s Witnesses.

The Jehovah’s Witnesses are, in their own words:

‘Servants of Jehovah, the Almighty God, and active witnesses to
this sovereign supremacy. Since the time of Christ Jesus they
are Christian ministers doing the will of God by following the
course exemplified by Christ their leader. The name Jehevah
means ‘The Purposer’, his witnesses declare him as the ohly
true God, who 1s now working out his purpose of vindicating his
name and sovereignty and blessing all faithful mankind through
his kingdom.’

Make Surc of All Things, 1953, p. 193.
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The Watchtower Bible and Tract Society was founded in 1874 by Charles
Taze Russell, born in 1852 near Pittsburgh, Pennysylvania. In 1879 Russell
began publication of Zion's Watchtower, a magazine in which he published his
own unique interpretation of the Bible, and in 1886 he produced the first volume
of seven books (six written by him), entitled The Millennial Dawn, (later to be
retitled Studies in the Scriptures). At Russell’s death in 1916 Judge Joseph
Franklin Rutherford became the second President of the Watchtower Society,
and it was under his leadership that the name Jehovah’s Witnesses was adopted.
Rutherford moved the society’s headquarters to Brooklyn, and also engendered
a system of theocratic control, gaining the power to make all policy decisions.

Rutherford died m 1942 to be succeeded by Nathan K. Knorr, and it was
during .Knorr’s presidency that the society increased from 115,000 to over two
million members. In 1961 the society produced its own English translation
of the Bible entitled The New World Translation of Holy Scriptures. When
Knorr died in 1977, Frederick W. Franz became the new president and continued
the tradition outlined by his predecessors of promoting the image of Jehovah’s
Witnesses as holding the uniquely correct interpre"r..a.tion of God’s word. The
movement claimed to have more than three million fully committed members in
1986. ( Yearbook of Jehovah's Witnesses. 1987.)

The teachings of the Watchi ower organization are allegedly based strictly on
the ideas put forward on the Bible, yet they do differ from conventional Christian
thinking in some very fundamental ways. First and foremost, the group rejects
the doctrine of the Trinity, declaring that it is of pagan origin. In this way they
take a unitarian view of God and liken him to a person, in whose image man
was created. Jehovah is seen to have a specific Jocation (and therefore He is not
thought of as hein g omnipresent ), plus a personality to which the Witnesses feel
they can réadily relate.

Jesus Christ is viewed by the movement to be a completely separate person-

age from God, being an archetypal man, a perfect being sent. down {from heaven



to earth in human form by God specifically to provide redemption for mankind,
and in the process giving up his prestigious position as the Archangel Michael.
Once he had finished his ‘earthly course’, the Jehovah’s Witnesses maintain that
he gave up his life in a ‘perfect sacrifice’, and returned to heaven to be at the
right hand of God in anticipation of ruling as King of God’s Kingdom. All cre-
ated things in the universe are seen to be made through Christ and for Christ
as God’s first born heir, yet he is not thought to be the co-creator.

In line with the unitarian view the Watchtower Society teaches that the
Holy Spirit is not part of the Godhead. Both the personality and the deity of
the Holy Spirit are denied, and it is defined as being, ‘...the invisible active force
of Almighty God which moves his servants to do His Will.” (Let God Be True,
p.103.)

Other key symbols encompassed within the theological boundaries of the
Watchtower Society’s belief systems are the unique views of both Satan and
Hell. Satan imhabits the Witness’s imagination in anthromorphic form as a
savage and evil fallen angel who 1s aware of every human action, but who is
not able to read mner-most thoughts, and 1s not as powerful as either Jehovah
or the enthroned Christ. In this way he is currently seen to be ‘misleading the
entire inhabited earth’ in subtle ways (especially since 1914), yet he is allegedly
ﬁredestined to be defeated by Christ at Armageddon.

The Watchtower movement denies the existence of Hell as a place of everlast-
ing punishment for the wicked. The JW’s argue that, ‘The doctrine of burning
hell where the wicked are tortured eternally after death cannot be true mainly
for four reasons. (1) It is wholly unscriptural; (2) If us unreasonable; (3) It is
contrary to God’s love, and (4) It is repugnant to justice.” (Let God Be True
p-9.)

The Jehovah’s Witnesses strongly promote the concept of an imminent Ar-
mageddon, thereby placing themselves within the category of millenanan sects.

Christ is regarded as being able to purge the earth of Satan’s influence during
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this time, when the world as we know it is destroyed, leaving Jehovah's people
in their elevated position. According to the leading prophecy of the movement,
Armageddon must come within the generation of mankind living at the time of
Christ’s Second Coming in 1914 ( a heavenly kingdom, it is said, having been set
up at this time in order to prepare the way for Jehovah’s new nation of people
on earth.) Prophecies have in the past been revised, however, in the light of
unexpected events.

Central to the cbncep_t of God’s chosen people i1s the Watchtower notion of
the ‘Bride of Christ’, a class of 144,000 men and women who, it is said, will rule
in heavenly glory after the Battle of Armageddon. The ‘great crowd’ conception
goes hand-in-hand with this idea, as a large number of other people are seen to
be the faithful witnesses who will survive the battle and the First Judgement
before living in paradise on earth for a thousand years. The survivors of the
Second Judgement are believed to live forever in a perfected condition on earth
and in heaven.

In Watchtower theology, salvation 1s not regarded as a free gift from God.
Rather, their literature stresses a salvation through work. Russell wrote that,
‘they must be recovered from blindness as well as from death, that they, each
for himself, may have a full choice to prove, by obedience or disobedience, their
worthiness of life eternal.’ ( Studies i the Scriptures, vol.1, p.153.)

The one consuming concern of the group is to gain more adherents by warning
people about Armageddon. Baptism within the movement is seen not only to
be an introduction to the orgamzation, but also to active service. The practice
of ‘publishing’ (going from door to door selling literature and evangelizing) 1s
heavily promoted in this way, with the central message being that, ‘The Kingdom
of heaven is at hand. The end of the age 1s near and Armageddon 1s just around

"the corner, when the wicked will be destroyed and the theocracy, or rule of God,

will be set upon the earth.” (Let God Be Truc, p.214.)



For further reference: Beckford, 1975; Harrison, 1978; Penton, 1976; Botting,

19%4.

Meher Baba.

Meher Baba (meaning compassionate father) is a deceased Indian spiritual
master who claimed to be the most recent manifestation of the avataric tradi-
tion. Living between 1894 and 1969 this guru actively promoted the view that
Zoroaster, Réma, Krishna, Buddha, Christ and Mohammed were all human
manifestations of the same divine being whose appearances on earth have punc-
tuated humal;it.y’s movement through an ‘avataric cycle’. Meher Baba’s place at
the end of this succession is faithfully observed by his followers, known popularly

as ‘Baba Lovers’, and his doctrine of love is actively adhered to. Robbins and

Anthony (1981b) discuss the format of relationships within the movement and

state:

‘Baba’s love is viewed as diffusing through loving relationships
among Baba Lovers, which are viewed as derivative from the par-
ticipants’ inner expressive liason with the divine beloved.
Expressive and affective relétionships' among followers -are thus
universalised and achieve a transcendental legitimation.’

1981, p.204.

Meher Baba’s position in the movement during his lifeltime was affected by
the fact that he stopped talking at the age of thirty one and continued his
vow of silence until his death (1), giving him an added aura of mystery. This
was reinforced by the fact that Baba maintained that his predecessors had said
everything that there was to be said of any great importance, and that his role

was that of divine propagator of these combined teachings.



Although Baba did not speak, he did write. Among the books that contain
his thinking is a five volume work entitled Discourses, a more philosophical work
outlining the history of God and the universe entitled God Speaks, and a third,
Listen Humanity, which is an assortment of essays by Baba on various subjects.
These writings highlight the predominant message of the movement which em-
bodies the doctrine of metaphysical unity among all people, summarized in the
phrase ‘we are all one,” a concept which was extremely attractive in the West
among young people from the 1960s onwards. In his Discourses Baba affirmed;
‘Love and happiness are the only important things in Ife, and they are both
absent in the dry and factual knowledge which is accessible to the intellect.’

Alongside this doctrine of love in the Baba theology is the notion of rein-
carnation, that is, an the idea that we all begin life as a metal, but progress
in successive incarnations to being a vegetable, an nsect, a reptile, animal, and
then a man. Within the human realm five distinct levels are then located, with
the lowest being the gross materialistic plane and the highest being sainthood.
Finally, the sixth plane consists of a sphere of illumination. and after that there
is nirvana and the merger into the mind of God. Moving along the path of spir-
itual progress can be accomplished in several ways according to Meher Baba. In
keeping with Hindu and Buddhist teaching, he refers to the ways of knowledge,
of action, and.'of mental and physical discipline as being acceptable. But the
best way, according to this médem avatar, is to surrender completely to Meher
Baba.

The organisational procedures within the Meher Baba cenires are mostly
informal and ‘personal’; with group activities being more or less spontaneously
arranged by people who happen to be around at the time. Formal proselytization
15 de- emphasised, with intellectual beliefs giving way to a more general interest
within the group. Members also maintain that involvement with Baba is not
inconsistent with other religious and worldly interests, an element which has

attracted a flow of followers through the silencing of their qualms.



Endnotes:

(1) In 1969 Meher Baba announced in his Universal Message; ‘Whe); I break
my silence, the impact of my love will be universal and all life in creation will
know, feel and receive of it. It will help every individual to break free from his
own bondage in his own way. 1 am the Divine Beloved who loves you more than
you can ever love yourself in kﬁowing you real] self.” Despite this promise, Meher
Baba ‘dropped his body’ in 1969, and now his followers debate whether their
leader will yet break his silence.

For further reference, Needleman, 1977.

- The Navigators.

The Navigators was founded in the U.S. cluriné the 1930s by Dawson Trot-
man, a Chnstian layman. The group spread firstly throughgut the sailing fra-
ternity, and the impact of the Second World War enabled it to gam a strong
following which in turn led to the founding of Christian sérvicemen’s centres in
several countries. The name ‘The Navigators’ was born out of these nautical
associations. 1956 heralded the start of The Navigators in Britain, with part
of the impetus for this coming from the aftermath of the 1954 Billy Graham
Harringay Crusade. |

The Navigators see themselves as ‘an organization seeking to promote Chris-
tian discipleship around the world’, (Navigators, 1987, p.3.) The staled aims of
the group are to evangelise, to establish (encouraging growth through individual
care and guidance), to equip (to hélp growing Christians pass on to others the
things they themselves are learning) and to send qualified people into the ‘har-
vest fields of the world’. (‘The Navigators’, p.1.) Doctrinally The Navigators
claim to stand in the historic, evangelical tradition of the Christian Church. and

they emphasize their membership of the Evangelical Alliance m the UK.
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The Navigator work in Britain is led by a team of full-time workers who are
aided by a large part-time staff. Recent evangelical crusades include a project
called ‘Faith in Action,” executed in Sparkbrook, the details of which may be
found in the movement’s publication entitled ‘Log 1987’ (pp. 6-7). Branching
right out from their nautical roots, The Navigators seek converts in many sec-
tions of society and in varying places. Currently enjoying international status,
the movement claims to have men and women from 25 countries serving with
The Navigators in more than 30 nations.

Press reaction to this group has been non-existent in Britain, indicating that
it cannot be considered controversial in this country. This group was treated
as a NRM in this study because of the exact replication of van Driel’s work on
the American press. It is hypothesized that van Driel had been influenced in his
development of these categories by the debate which exists in the Netherlands
concerning the cl_assiﬁcat.ion of NRMS. (KKollen, 1980; Staten, 1984). Sociological
literature on this movement is virtually non-existent. For further reference see

Foster, 1934.

People’s Temple Christian (Disciples) Church.

The People’s Temple Christian (Disciples) Church was formed m 1955 in
Indianapolis by the Rev. Jim Jones. This charismatic leader developed an
image of caring for the poor and the black people of the city, with his sermons
containing messages of equality, brotherhood and socialism. In 1964 Jones was
ordaimed in the Christian Church (Disciples of Christ), and in 1965 he migrated
with his following to Ukiah, California. From there the People’s Temple became
a communal group modeled on the Peace Mission of Father Divine, whom Jones
had known.

Jones acquired a largely black following in Califorma who came to view him

as a prophet and miracle worker,and by 1972 he claimed that over forty people
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had been raised from the dead. Church services within this group featured psy-
chic readings and healings by Jones, spirited singing, testimonies and sermons.
A wide range of social services was also promoted by the group.

By 1972 congregations flourished in San Fransisco, Los Angeles and Indi-

anapolis, and fo]lowefs were to be found in cities around the United States.-
In 1977 b.]ones opened a community in Guyana, which he named ‘Jonestown’,
settling on land that he had leased five years previously. During this period
Jonestown numbered over a thousand residents amongst it’s inhabitants, and it
was here that the murder of Congressman Leo J. Ryan and several of his party
took place in November 1978, immediately prior to the mass suicide/murder of
“over 900 of the community’s residents (including Jones) at this time.

Although not normally categorised as a NRM, the People’s Temple has fig-
“ured prominently in the upsurge of interest in the phenomenon collectively
known as ‘cults’. Despite the lack of publicity about the group before 1973,
the scale of events in this year ensured the importance of this occurence in the
a.genda.' of the press all over t.l.le world. It is around this time that the question
of ‘cults’, as we know it today, began to be invest.ig.ated intensively. Any review
of mass media reaction to NRMs must, therefore, take the controversies about

the People’s Temple into account.

For further reference: Krause, 1979; Naipaul, 1980; Hall, 1979; Richardson,

1930.

Rajneesh Foundation.

Bhagwan Shree Rajneesh is the charismatic yet controversial figure at the
head of the Rajneesh Movement, a (vaguely) Hindu sect which became popular
during the mid 1970s to 1980s in particular. The rise of this group highlights the
synthesis that was attempted between Eastern and Western spiritualities at this
time among certain sections of the population in North America and Europe,
thereby echoing the changes in values and ideas which were brought about by
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the counter-culture of the 1960s. In April 1975 the first therapy groups began
in Poona, India, and Bhagwan’s name and teachings became established on the
new age ‘growth circuit’. This communal movement moved to the U.S. in June
1931 where its visibilit& reached new heightsl

Religion, according to Bhagwan, is deemed to be of great importance in
liberating the indiwdual in this lhfe, thereby allowing him fully to enjoy the
present as well as the future. In this way Rajneesh puts forward the view that
all orthodox religions are both anti-life and death-orientated, and holds out a

ray of hope for those who wish for something more. He states:

‘I _am bringing you a synthesis of East and West, of science and
religion, of intellect and intuition, of the male mind and the
female mind, of the head and the heart, of the right and the

left. T am also trying in every possible way to create a great

harmony, because only that harmony can save.’

cited in V. Joshi, 1982, p.171.

The theology of the Rajneesh Movement is based around the pivotal con-
cepf of God and creation being one. This momst view perméates the whole of
Bhagwan’s thinking and teaching, and encourages followers to a\ppreciate the
aspects of God displayed in both Bhagwan and each and every one of them.

V. Joshi reports an interview with the guru which illustrates this aspect of the

movement:

‘To the question ‘‘why do you call yourself Bhagwan?’’ .(why do
you call yourself Goﬁd?) he replied; ‘‘Because I am. And be-
cause you are. And because only God is .... the whole con-
sists of one stuff... If you can recognise God in me, you have

taken the first step toward recognizing him in yourself.’’’
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Joshi, 1982, p.6.

A two tier level of reality 1:; expounded by the movement, consisting of the
divine and ‘mundane’ spheres. For most people, according to Bhagwan, life is
lived exclusively in the realm of the ‘everyday’, with more philosophical questions
being ignored. Yet for others, insight into the realm of the divine is attainable
by overcoming the block of the mind in order that the experience of God within
may be wholeheartedly embraced.

In this light the doctriné of reincarnation is of extreme importance, a philos-
ophy which reflects the Hindu background to the sect. Bhagwan puts forward
the view that a person needs to understand his past lives in order to be able to
attain any form of spintual growth, taking up in this life where he left off in the
past.

It is the aim of all sannyasins (1) to attain enlightenmennt through the
best way possible, and in this quest Bhagwan guides them to the methods he
considers most appropriate. The guru encourages his disciples to go deeply and
totally into all experiences of life, as he maintains that transcendence can never
be achieved through demial or suppression. This freedom within the Rajneesh
movement is extended to sex as well as mental states such as violence, jealousy,
possessiveness, greed, hatred, and others that make up the range of human
emotions. The door to liberation (or Moksha) is therefore seen to he beyond the
experience and understanding of our passions. Bhagwan elaborates thus; ‘1 give
you total freedom to experience, with just one condition: be alert, be watchful,
be conscious.’

The theory behind the methods and meditations of release used in the Ra-
jneesh movement is based on the premise that anything incomplete is carried by
the mind indefinitely, and for these memories and inhibitions to be dropped in

favour of a higher ideal they must be completed. In this way Bhagwan maintains
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that emotional indulgence results in purgation, thereby rendering it spiritually
desirable.
Joshi, as a follower of the movement, expresses the central thrust of the group

when he claims that:

‘The main objective of this movement is to create a spiritual
awakening all over the world. It aims at eliminating all dis-
tinctions and divisions in the name of race, nation, caste,
creed, and religion, and building a world family of those who
are seeking inner transformation.’

Joshi, 1982, p.95.

Through this method Bhagwan hopes to stem the tide of what he deems to
be imminent disaster; by créating a body of ‘new men’ he hopes to thwart the
millenarian apocalypse heralded by this guru as otherwise imminent.

Becomming increasingly labelled as a controversial group, the followers of
Bhagwan have also been thrown into turmoil by internal wranglings during the
past two years, and notably by the split between Bhagwan and his second in
command Sheela. Hugh Milne’s (1986) book describes this period of unrest at
length from an msider’s view (he was Bhagwan’s bodyguard), but for a good
objective account of 'the goings on in Rajneeshpuram and abroad, the work of
Judith Thompson and Paul Heelas (1986) 1s mmvaluable.

The methods used within the Rajneesh Movement concerning the enhghten-
ment of young followers have been highlighted in the controversy that has grown
around this group. Bhagwan’s enormous wealth has also been emphasized in the
criticisms, with hif; fleet of Rolls Royces gaining much publicity. Those within
the movement itself, however, see Bhagwan as a ‘master of publicity’, and are

happy to see that his name is becomming well known.

[4%]
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Endnotes:

(1) ‘Sannyasins’ i1s the term used within the Rajneesh Foundation for dis-
ciples. The initiation ritual of an individual is described as ¢ ‘taking sannyas’,
and sets the context for future development within the movement. Bhagwan
illustrates the importance placed upon this ceremony by the group when he

says:

‘The moment you are a sannyasin you are totally at freedom. It
means you have taken a decision: to live in indecision, to
live in ‘;"reed.om. The moment you are initiated into sannyas you
are initiated into an unchartered, unplanned future. Now you

are tethered to the past.’

Rajneesh, 1980, p.110.

“Until recently initiates received a necklace called a mala during the ceremony,
and were told to carry on wearing orange clothing. New policy within the
movement has advocated that the giving of a new name alone is symbolic of a

change of lifestyle.

The Salvation Army.

The Salvation Army was founded in 1865 by William Booth, (1829-1912).
The roots of this group lie in the Christian revivalism encountered on the fringes
of Methodism at this time, and its uniqueness lies both n its outward appear-
ances, doctrinal teachings; and activities in society at large.

In adopting military uniforms, bands, ranks and metaphors for its organi-
zation and activities the Salvation Army struck a new ch'ord among the urban

working class in the late-19th century, promoting an image of working for God

40



and the poor; the former achieved through worship and the latter through ac-
tive social work. (1) The Army was born amid the great outburst of Victorian
philanthropy and voluntary effort that prepared the way for the modern wel-
fare state. The Salvationists’ concern for man’s present welfare is intended to
be an expression of Christ’s love for mankind, and this predominantly lower
middle class group does much to improve social conditions for the disprivileged.

Frederick Coutts explains that the creed of the Salvationists:

‘...proclaims the grand principles of their Methodist forbears;
their organization has an autocratic structure unique in Chris-
tendom: they are pledged to teetotalism among other things;
their officers may only marry other officers; their flag is
yellow, red and blue...’

Coutts, 1981, p.8.

The Army is also anti-smoking, anti-gambling, and anti- abortion. More
theoretically, baptism and the taking of the sacrament in Church services do
not take place, thereby increasing the distance between the movement and other
more established religious bodies.

“William Booth, in an attem;ﬂ to clarify the position of the group within the

framework of existing religion, put forward the following explanation:

‘In the north of England...a clergman said...that it is evi-

dent that the Salvation Army is not a church. To be a church
there must evidently be the exercise of sacramental functions,
which evidently are not duly appreciated by the army. We are
...getting away from the ordinary idea of a church every day.

It seems as if a voice from heaven said that we were to be an

41



army, separate from, going before, coming after, and all round
about the existing churches.’

‘War Cry’ 2.1.1883

Roland Robe_rtson' (1967) examines the Salvation Army from a sociological
point of view, discussing the insertion of this body into the wider society. For
him the transition from persécution in the 1380’s, through royal recognition in
the early years of the 20th century, to a partial integration i the complex of
mainstream Christianity in mid 20th century Britain has not been accompanied
‘without a diminution in both the publicity accorded to the Army and in the
movement’s own vitality.” (1967, p.49) rHe goes on to say that superficially
this transition appears to represent a frequently discussed change in religious
movements from sect to denomination - from a position of seperateness from
the sec‘u]ar society to one of accommodation to it. Despite this, Robertson
argues that, whilst the Salvation Army has become more tolerant of worldly
affairs and has slowly responded to many aspects of change i British society,
there are basic features of Salvationism which, paradoxically, at the same time
involve the Army in ‘the world’ and also prevent accommodation to ‘the world’.
Here Robertson cites in particular the pragmatic interpretation of doctrine and

teaching, the ‘military’ form of government and the social welfare services of the

Army.

Endnotes.

(1) See Fairbank, J., 1983, Booth’s Boots: The Beginnings of Selvation Army

Social Work, London, Salvation Army Press.



Scientology.

According to its founder, L. Ron Hubbard, Scientology is the ‘science of
acquiring knowledge’, the name being formed from the latin word ‘scio’, which
means ‘to know’ or ‘distinguish’, and the greek word ‘logos’, which means ‘the
word’ or ‘outward form by which the inner thought is expressed or made known’.
From this perspective the founder’s third wife, Mary Sue Hubbard, emphasizes

the religious aspects of the movement in particular by stating :

‘Scientology is a religion in the.oldest sense of the word, a
study of wisdom. Scientology is a study of man as a spirit, in
his relationship to life and the physical universe. It is non-
denominational. By that it is meant that Scientology is open
to people of all religions and beliefs and in no ways tries to
persuade a person from his religion, but assists him better to
understand that he is a spiritual being.’

Freedom 13.

With a background in both physics and engineering plus a career in the u.s.
navy, Ron Hubbard utilized his favourite skill when he retired by writing the
science fiction stories that he enjoyed so much. His interest in the ‘unknown’ has
featured in the many stories that he wrote, and the roots of the Dianetics self-
help‘movemen‘t. may be seen to lie in these expositions. The enormously positive
response elicited by his work from the reading public enconraged Hubbard to
develop and promote his ideas in-a more systematic fashion, and in 1950 the
book Diancetics, t}u;" Modern Science of Mental Health, was pubhished with the
claim to be ‘the common people’s science of life and betterment.’

Through the enormous success of dianetics as a form of self-help mental train-

ing and therapy, Hubbard was encouraged to set up the Church of Scientology
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in 1954 as an organizational instrument for supervising the original movement,
and as a opportuntity to advance new ideas in the field. Dianetics was primarily
concerned with the problems of the reactive mind, whereas Scientology deals
with learning about mankind’s spiritual nature. Despite this basic difference,
the relationship between the two movements is complementary, with Scientology
following on from ideas already expressed in its parent movement. According to

Roy Wallis,

‘Scientologists see Hubbard as having privileged access to su-
pernatural knowledge of a kind hever before revealed, which
rendered established disciplines such as Psychology and Phi-
losophy obsolete. Hubbard had located a means of transcending
human limitation and the downward spiral of man’s spiritual na-
ture. Like Buddha, he had made available the route to total

freedom.’

1976h,p.250

The original concern of Dianetics in particular was with engrams, psychic
scars which are seen to inhibit the full potential of the mind. Hubbard dis-
tinguished between the a.nélytic and reactive ‘minds’, with the former referring
to the conscious nund which acts rather like a computer monitoring input i a
systematic fashion, and the latter referring to the unconscious level of thought.
To survive, the human 1s seen to repress the body’s painful expenences, yet
this survival is counterbalanced by the fact that the repressed memories act as
blocks to, or distortions of, the etlicient operation of some normal mental func-

tions. Engrams are therefore seen to place hmitations upon the ways in which

we react 1o situations - an interesting idea considering the fact that up to two
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thirds of them are estimated to be of a prenatal nature. Irrationality is consid-
ered to be the key facet of the behaviour conditioned by engrams, and the aim
of dianetics in particular was to eradicate this flaw.

Help was offered in this sphere in the form of what Hubbard termed ‘au-
diting’, the means by which engram - conditioned irrationality was replaced by
computer - like efficiency. An instrument labelled an ‘e-meter’ was heralded as
the key to monitoring recall of the engram experiences, thereby turning them
into memories which could be dealt with normally by the mind. In this way the
individual was freed to continue his life with ‘full potential’ both mentally and
physically, and labelled ‘clear’ by the movement.

Hubbard regarded the urge to survive as being the fundamental principle of
existence. He subdivided this impulse into a number of drives which he termed
‘dynamics’, ranging from the individual person to mankind as a spiritual ward
of the supreme being. Similarly, the notion of the individual spirit or soul (given
the title of ‘thetan’ in the movement), emerged as the undying human life form
which 1s subject to disturbance in the Iphysica.] world of matter-energy-space-time
(mest). Hubbard subsequently reconceptualized the term ‘thetan’ in its plural
form ‘thetané’, the latter being classed as spiritually perfect beings considered
to be all-knowing and all-powerful creators of the universe. The thetan is seen in
the movement to have become bored with his omnipotence. thereby permitting
limitations upon his abilities. allowing himself to become increasingly the eﬁ'ec;.
rather than the cause of the environment which he had created. Ultimately the
thetan is seen by Scientologists to be responsible for everything that happens
subsequently. Hubbard states thai although the thetan is nominally resident in
the skull, it is one of the goals of Scientology to exteriorize it in such a way that
it is outside but near the body, knowingly controlling it.

The theology of the movement elaborates upon the helief that the thetan
cannot die and. is constantly being reincarnated either on earth or on some other

planet. Hubbard argued that the thetan joins its designated body immediately
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prior to its birth. At death the thetan leaves the body and goes to the ‘between -
lives’ area where, after reporting in, it is given a strong ‘forgetter implant’ before
returning to earth to join another body just before that body is born. The report
area for most thetans is mars, although some women, Hubbard explains, have
to make do with elsewhere.

Once Scientology was fully established as an organization, the structure of
the movement began progressively to resemble a large corporation in the shape of
a pyramid, with communication and authority flowing downwards. In line with
this analogy, the followers tended not to be drawn into a collective communion
but rather into an atomized mass, differentiated only by their level of attainment
in the theology and practice. The leadership took to the water in the late 1960s
in a flotilla of ships named the ‘Sea Org’, from which decisions were made about
the future of the movement.

Membership in the movement is strictly voluntary and goal-directed, fitting
in with the ‘positive thinking’ ethos which emanates from Hubbard’s philoso-
phy. People join basically because they feel that they will be able to improve
themselves 1n some way, and this facet of the group makes it more attractive
to a wider range of people in comparison, for example, to the ‘youth - centred’
religions of the counter-culture.

The methods by which Scientology recruits and maintains its membership
through the sale of courses of training and counselling have given rise to a set of
very distinctive controveles. They concern both the encouragement to purchase
more and more expensive courses, the ‘tug-of-love’ casés_ between Scientologists
and their spouses over custody of their children, and the sometimes over-zealous
treatment of perceived ‘enemies’.

For further reference: Wallis, 1976b.
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Transcendental Meditation.

Transcendental Meditation stems from the Shankara Tradition of Vedanta
Hinduism, and was brought to the West in 1958 by Maharishi Mahesh Yogi.
Maharishi claims to have been commuissioned by his spiritual teacher Guru Dev
to take this technique of relaxation out of its native India, where it is reported to
have been practised for many thousands of years. Becoming popular in the nud
to late-1960s, this particular spiritual practice gained much of its attraction from
the purportedly scientific nature of the methods used a.l-l(l results gained. In 1930
it was estimated that around 120,000 people were meditating in Britain,with 250
full time worlzers administering courses for their middle class clientele. The av-
erage age of adherents to this tradition 1s 35 years. Appealing to the western
consciousness, TM promised results in the form of increased creativity and in-
ner peace, with mmimal effort. In short, Transcendental Meditation is defined
as a way of allowing attention to go from the gross, surface level of ordinary

thought to increasingly subtler levels, until finally the subtlest level is reached

and transcended. In Maharishi’s own words:

‘TM is a natural technique which allows the conscious mind to
experience increasingly more subtle states of thought until the
source of thought, the unlimited reservoir of energy and cre-
ative intelligence is reached. This simple practice expands
the capacity of the conscious mind and a man is able to use his
full potential in all fields of thought and action.’

Maharishi, 1966 p.20.

We may see from this quotation that the movement is promoted along scien-
tific lines, although anti-cultists in particular have stressed the religious nature

of the ceremonies involved. Bainbridge and Jackson {1981) look specifically at
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the conce.:pts of TM as science and/or religion, and put forward the idea that for
the majority, TM is a simple technique learned in a few visits to the local centre.
Despite tjlis outward appearance the authors do point out, however, that while
the introductory lectures leading to instruction in meditation were designed to
appear secular and scientific, higher levels of indoctrination contained explicitly
religious elements. Advanced lectures were based on the Bhagavad Gita, and
sought to apply principles from this Hindu holy book to problems of modern life.
Within the TM group it 1s explained that normally people live on three specific
levels of consciousness, namely waking, sleeping and dreaming. It is believed
that there are also several other levels of consciousness which can be attained
through TM alone. These are ‘transcendental consciousness’, ‘cosmic conscious-
ness’, ‘God consciousness’, ‘unity consciousness’, and ‘brahma consciousness’,
although most TM members only concern themselves with the first two and
perhaps do not even know about the last three. It is on these further levels that
the concept of TM as religion arises. Maharishi aims to have one initiator within
TM for every 1,000 people in the world, thereby advancing lus goal of achieving
an ‘ideal society’ through many people perfecting the technique. In this way

TM may be classed as being a millenarian cult, as the movement claims that:

‘The quality of life in society i1s determined by the quality of
life in individual citizens. If citizens are enjoying enrich-
ment of body, mind, and behaviour then the whole community will
be charactefized by peace, harmony and progress. The TM pro-
gramme of his Holiness Maharishi Mahesh Yogi provides the tech-
nology to develop the full potential of the individual thereby

improving the quality of life and creating an ideal society.’

‘To Create An lIdeal Society.” TM booklet, 1980, p.2
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- It is around this issue and subsequent attempts to set up an ‘ideal society’
in certain areas in Britain (in Glossop, for example), thatl the press has found
some interest in the group. Advocation of TM within the national health service
has also been suggested by a group of practising meditators in the medical
profession, and this issue has also been repﬁrted m the media - mainly as a form
of curiosity /interest arousal.

For further reference see Maharishi, 1966; Bainbridge and Jackson, 1981.

The Unification Church.

The Uniﬁclation Church was founded m the Republic of Korea in 1954 by
the Reverend Sun Myung Moon under the name of the Holy Spirit Association
for the Unification of World Christianity. Individuals from the group first came
to the West in 1959 in an attempt to gain a following for their leader, but the
movement had little success in America or Europe until the early 1970s, when
Moon himself moved to the United States.

The Dwvine Principle, attributed to Moon, is heralded as representing the
ultimate source of authority within the Unification Church. This text consists
of a special interpretation of the Old and New Testaments plus additional rev-
elations which Moon claims to have received. The theology expressed and duly
adhered to by the Unification Church members is strikingly positive, with the
darker Christian doctrines relating to Hell, the apocalypse and predestination
being passed over in favour of the more optimistic 1decal of universal salvation
and the establishment of a physically perfect kingdom of heaven on earth. In
this way llappixleés is described by the group as being the goal for existence, with
the messianic and millenarian embhasis m the theolog_\; being seen by recruits
to be highly attractive, making them feel that their role in developing the ‘new
world’ is an important one.

Moon describes the original Fall as the result of a (spmitual) sexual rela-

tionship between Eve and Archangel Lucifer, followed by a sexual relationship,
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before marriage, between Adam and Eve. In this way the whole of history can,
according to the Divine Principle, be seen as a series of continuous attempts
by God and man to restore the world to a state originally intended by God.
A succession of key figures participate in this quest - Adam, Abraham, Moses,
King Solomon, and Jesus, with restoration ultimately 'being seen as possible
only through a future messiah who will fullfil the role in which the others failed.
Within the Unification Movement there is a quiet consensus on the belief that
Moon is seen to occupy this foretold role, although he has never stated this
categorically. |

In this way Bromley and Shupe (1979) analyse the Unification Church as an
illustrative case of a ‘world transforming movement’, as it seeks total, permanent
structural change of whole societies. Moon’s role in this process may be seen
as important, as he feels it to be his duty to bring to God loving, obedient
sons auél daughters. To this end the members of the movement are taught
to reg.a.rd themselves as models for the rest of mankind. Life in the group is
thereby intended to instruct members on how to live a God-centred existence as
individuals in God-centred families. This practice involves the uncompromising
life-style of celibacy among members before marriage, and having Moon and his
wife ( viewed as being mankind’s true spiritual parents) select mates and ‘bless’
couples in marriage ceremonies sometimes containing thousands of followers.

The Unification Church is strongly anti-communist in its outlook, with some
of the controversy surréunding the group emanating from alleged foreign gov-
ernment ties. It also owns a large number of businesses (mainly in South Korea,
Japan, America and Europe), and sponsors a number of performing arts groups
and inter-national conferences for academics. 1t runs a seminary in Barrytown
in New York and the Little Angels school m South Korea.

The Unification Church has recieved considerable hostility from parents, the

media and the anti-cult movement (Bromley and Shupe, 1979), making it ighly
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visible. The main accusations mnclude; brainwashing, connection with the Ko-
rean C'IA, the splitting up of families, using ‘heavenly deception’, amassing great
wealth for the leadership by exploiting the followers, tax evasion, and the manu-
facture of armaments. The church itself claims thaj; it 1s victimized, particularly
when 1ts members are illegally kidnapped and ‘deprogra,mmed’, and to this end
various court cases have been brought in an effort to stem this tide of persecu-
tion. |

For further reference: Allan, 1980; Barker, 1981, 1984; Bromley and Richard-
son, 1933; Bromley arnd Shupe, 1979, 1981a; Hampshire and Beckford, 1983;

Lofland, 1977; Sontag, 1977.

The Way International.

‘The Way International, with its headquarters in New Knoxville, Ohio, was
founded by a former Evangelical and Reformed Minister called Victor Paul Wier-
wille. Wierwille had been a pastor for sixteen years in north western Ohio when
he resigned from this position and began teaching his own unique interpretation
of Christianity. Disillusioned with orthodox Biblical interpretation, he disposed
of his library of 3,000 books and began his own personal study of the scriptures,
an exercise which culminated in his work Power For Abundani Living. The Way
International was founded around 1958 (the exact date is dithicult to define), and
membership today is estimated as between 20,000 and 100,000 followers, with a
figure of 50,000 appearing to be a reasonably safe estimate.

Victor Paul Wierwille claims to have had an encounter with God, an expe-
rience which encouraged him to witness to others. He states; ‘God spoke to
me audibly, like I'm talking to you now. He said that he would teach me the
word as it had not been known since the first century, if 1 would teach 1t to
others.” {Whiteside, 1972 p.178.) The magazme of the Way International elah-
orates upon this theme more explicitly: “The so-called Chnistian church today
is built essentially on man-made docirine, traditions, confusion, bondage trips,
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and contradiction to the word as it was originally God-breathed.” ( Sept-Oct.
1974,p.7.)

In this way the movement believes that Wierwille has the only true interpre-
tation of the Scriptures, and through him alone do members feel that they may
be led out of the confusion in which traditional Christianity has engulfed them.

One pamphlet produced by the group states:

‘The Way is not a church, nor is it a denomination_or a reli-
gious sect of ény sort. Its followers are people of every cul-
ture and -ethnic background who all their lives have hungered
for purpose, for meaning, for answers to life’s enigmas, and

§
for the power that would lead them to the fullness of Christ’s
promise: ‘‘I am come that ye might have life, and that ye might

have it more abundantly.’’(John 10:10).°

This is the Way, 1981,p.4.

The attraction of The Way International may therefore be partly attributed
to the charisma of its founder, and also to the systematic review of the Bible
offered by Wierville to all who shpw any interest in his movement.

Througll a close scrutiny of the Scriptures, Wierwille comes to the conclusion
that the New Testament was originally written in Aramaic, not Greek, and that

the four gospels at the beginning of this work should really belong to the end of

the Old Testament. Alongside these changes in mainstream Christian doctrine
the founder also puts forward his own interpretations of Biblical events. Through
promoting an essent.ialjy unitarian view. of God and thereby denying the viability : _
of the concept of trinity, Wierville shows that his views differ radically from the .
conventional interpretations. For him, the Bible indicates that Jesus wal.é" not

God incarnate (but a perfect human being), and that Mary bore Jesus through
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divine intervention (despite the fact that she was not seen to be a ‘virgin mother’
in the traditionally accepted sense of the term).
The Holy Spinit is interpreted in two very different ways, and Wierwille thus

cdenies the unique personality (and thus deity) of the phenomenon. He states:

‘The Giver is God, the Spirit. His gift is Spirit. Failure

to recognize the difference between the Giver and his gift has

caused no end of confusion in the Holy Spirit field of study as
well as in the understanding of the new birth..... The gift is
the holy spirit, pneuma hagion, which is an inherent spiritual

ability, dunamis, power from on high. This gift is ‘‘Christ in
you, the hope of glory’’ with all its fullness.’

Wierwille, 1979, pp 3-5

Wierville interprets Holy Spiril as another name for God, and holy spiril as
the gifts that God bestows on mankind.

This reasoning leads on to another unique idea developed by Wierwille,
namely, the notion that mankind has no spint (as such) unless either God or
Satan (seen as heing the god of this world) bestows 1t upon them, Man's original
spirit is deemed 10 have been lost at the Fall, and Wierville puts forward the

view that at that time:

‘The spirit disappeared. The reason the spirit was called dead
is that it was no longer there. Their entire spiritual connec-
tion with God was lost. From that very day Adam and Eve were
just body and soul - as any other animal.’

Wierwille, 1979,p.258
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The absence of the spirit, according to The Way, continued right up to the
Day of Pentecost, when God gave the gift of the holy spirit to the believers.

This emphasis also highlights the elevated position given in the movement to

[

the gift of tongues, with this occurrence seen by Wierwille to be: ‘....the only
visible and audible proof that a man has.been born again and filled with the
gift from the Holy Spirit.’ (Wierwille, 1979).

Wierwille has organized his group around the symbol of a tree. The Way
functions like a tree, with roots, trunk, branches, limbs, twigs and leaves. The
first authqrity in The Way 1s Wierwille, who is called, with his associates, the
roots of the Way tree. The trunk is a conglomeration of national organizations,
while branches are statewide units, and limbs are the city groups. Each city unit,
or limb, is divided into smaller twigs which comprise of numerous home Bible-
study groups. Lastly, the smallest units in the Way’s organizational network are
the individual members themselves, who are referred to by all as leaves.

Two types of missionaries are used by the movement in an evangelical ca-
pacity, the tirst being called WOW Ambassadors (Word Over the World Mis-
siormries) who sprea(]' the news on a more or less {ull time basis {alongside
making money I some way to support themselves), and part time missionaries
in the form of college and high school students. In addition to these individu-
als the Way also possesses some sixty ordained ministers, a majority of whom
are women. The ‘word’ is also propagated through an annual convention called
the ‘Rock of Ages’, a meeting that was attended by 12,000 people mn 1976 and

reflects the influence of the movement among the young (18 to 24 year olds).
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BRITISH PRESS MEDIA ACCOUNTS OF NEN RELIBIOUS NOVEMENTS 1975-85

[tem nusber

Name of publication

1 Tiaes 3. D. Mail

2. 5. Times 4. N. Society
Date of publication

Front page ?

= No
1 = Yes
2 = Unclear
Wire service ?
0 = No
!t = Yes

Which principal group ?

1. U.C. 9. est

2. Scientology 10 A.l.

3. H.K. 11 Way

4. T.M, 12, Nems

5. DIM 13 C.s.

6. CoG 14 JW.s 17. J.n,

& M.B. 15 S.A. 18: c.c.

8. Bhagwan 16 Mennonites 17t BeY.F.C.

How many groups in combination ?

Format of information
1. Editorial 4. Feature

2. Letter 7. Book/programme review/preview
3. Coluanist 8. Other

4, News

5. Cartoon

Column inches ?

. Braphics
0

= No
1 = Yes
I1f yes, then what is depicted ?
I. Leader {specify) 5. Group member(s)
2. Group activities 6. Ex-meaber
3. Group opponents 7. Conbination
4. Group property 8. Other

LF 2

L3 ]

20, Mav.

21,C.U.T.
22. Eckankar

23. B.T.

|

22

23

24
5

26

27
28

Z!




11, General tenor of item

1. Extremely positive 4. Somewhat negative
2. Somewhat positive 5. Extrenely negative
3. Neutral 6. Unclear

12. General tenor of headline

2. Somewhat positive

i. Extremely positive 4.
5. Extresely negative

3. Neutral ]

Somemhat negative

. Unclear

7. N/A

13. How is/are group(s) categorized 2

01 Youth religion 07.
02 New religion 08.
03 NRN 09.
04 Sect {o.
05 Cult 1.

06 Religious community 12.

14, Liét main topics in aorder

0! Conversion process 21

02 Brainwashing 22
03 Proselytization - 23
04 Fundraising 24
05 Voluntary exit 25
06 Forced exit 24
07 Reluctant exit 27
08 Life in group 28
09 No. members 29
10 Group appeal : 30
11 6p. background 31
12 Gp/leader history 32
I3 6p. goals 33
14 Gp. future 34
15 Teachings 35
N4 Deception/greed = 34
{7 Bp. expansion 37
18 Gp. decline 38
{9 Business/wealth 39
‘20 Pol. activity 40

religious movenment
alternative religion
destructive group
church

not categorized
other

of priority

Foreign govt ties 4! Self-destructive

Reject values 42 Apostate tales
Group abroad 43 Inaccessibility
Group events 44 QOccult links

Kid socialization 45 Soc. background
Legal conflict 44 Rel. freedonm
Anti-cultism 47 From one case to all
Supporters 48 Accidents

Group as danger 49 Geog. location

Physical abuse 50 Codment - religious
A/C physical abuse 5! Comment - medical
A/C psych. abuse 52 Comment - acadenic
Econ. abuse 53 Comment - political
Gp./soc. accoa 54 Press cross ref.
6p./soc. non-accom 55 Parliamentary ref.
Family break-up S6 Infiltration
Violence v non-mem 57 Fraud
6p. rights threats 58 Child custody .
Persecution of gp. 59 TV/radio cross ref.
Gp change 60 Front organizations
&t Other

15, ¢ topic 06 is indicated under !4, was the deprogramming successful?

0 = N/A

{ = No

2 = Yes

3 = Both successful & unsu
4 = Unclear

ccessful

29

30

[y

-

o

L™ ) 4
-

. rrj

T

3Tk

E4 ]



18.

20.

21.

Are any positive or negative quotes contained in the item ?
N/R
No
Yes

l
2

Hnouon

1f yes, how many guotes are favourable to the NRM ?

If yes, how many quotes are unfavourable to the NRM ?

WMhich categories of people are quoted, and favourably/unfavourably ? & «0
01 Scientist/academic 09 Ex-meamber 18 Social worker
02 Marginal rel leader 10 Parent 19 Rel. official %
03 Other rel leader 11 Spouse, etc. 20 Media
04 Civil rights leader {2 Children 21 Lan enforceaent
05 Lawyer 13 Other relatives 22 Official report LY 4
06 Judge, court 14 Gp. aember 23 Medical authority
07 Politician, qovt. 15 Friend 24 Enployer, teacher
08 Anti-cultist 14 A/C group 25 Other
0 = N/A —HFJ BT
I = Favourable, but author rejects Gp ideas
2 = Favourable, and author does not reject Gp ideas
3 = Unfavourable, and author rejects Gp ideas
4 = Unfavourable, but author does not reject Gp ideas
5 = Combination
Are any of the following metaphors used ?
0 = No 04 = Mind control 08 = Victins X
01 = Brainwashing 05 = Exorcisa 09 = Robots
02 = Programming 06 = lombies 10 = Deprogramming
03 = Snapping 07 = Slaves 11 = Other (specify) 15
b I § A

Are atrocity tales or positive tales told about NRMs ?
0 = No kgl
{ = Atrocity
2 = Positive
3 = Both :
Are atrocity tales or positive tales told about Anti-cultists ?
0 = No
{ = Atrocity
2 = Positive
3 = Both

82
Is a contact address or phone no. given to readers ?
0 = No
1 =6roup
2 = Opponents S
3 = Both K




22,

25.

26.

27.

sinilarities/dissistilarities drawn with other marginal religions ?
No )

Distinctions

Parallels

Both

simitarities/dissimilarities drawn with nainlfraan religions ?
No

pistinctions

‘Parallels

Both

NRMs differentiated or not ?
N/A

No, treated as one ’

Yes, distinctions pointed out
Combination

W un HMm

NRMs the main focus of item ?

L
]
[

No
Yes

Unclear

PEE TR TR I

s the focus mainly on the uK ?
= No
= Yes

I
0
1
2 Mixture of home and foreign focus

al__,:

Is the item.part of a nuabered series ?
0 = NO

| = Yes

9
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Table 1.

Distribution of articles on NRMs in the four publications.

Group / Publication Times IS. Times |D. Mail  |N. Society
NRMS
Unification Church 165 17 235 6
Scientology 39 L 7 2
.Hare Krishnas 11 5 11 _
Transcendental Meditation 18 3 6 3
Children ofiGod/Family of Love 3 1 1
Meher Baba - - - -
Rajneeéh Foundation 25 2 3 1
est / Centers Network - 2 - -
Ananda Marga 2 - - -
Way International 3 - - -
NRMs 1in general 11 4 3 7
Jesus Movement - - 1 2
Campus Crusade 1 - _ -
Youth for christ - - - _
Navigators - - - _
Church Universal & Triumphant - - - _
Eckankar - - _ -
Divine Light Mission 5 L 1 -
TOTAL 283 b2 318 22
Christian Science 2 _ _ _
Jehovah's‘Witngsses 11 6 3
Salvation Army L6 I > >
Mennonites / Amish . _ _ _ 1
TOTAL 59 7 8 5




Tabie 2.

Number of contextual units per specified religious group,

by period.

Period Group |[U.C. [Sci.|H.K.| T.M. |D.L.M.|C.0.G.|M.B.|Raj.|est| A.M.| Way |J.M.| C.C.|Y.F.C|Nav. [C.U.T.{ Eck.| nRMs| tota1| c.s. uws| s.a. venn. | Totay
Jan-June 1975 4 | 1 - 2 5 o D T S -l - - - - - - 21 - 1l &1 - 5
July-Dec 1975 1 1 1 2 2 - - - - - - - - _ _ - 1 8 - 3] 1 - u
Jan-June 1976 4 - 1 N - 1 - - - - - 1 - - - - - 11 - 1 1 - 2
July-Dec 1976 I 2 3 - 1 - - - - - - 1 - - _ - 1 12 - 6 2 - 8
Jan-June 1977 5 2 2 2 - -~ - - 1 - - - - - - - 3 15 - 2 L _ 3
July-Dec 1977 | 10 1 3 1 - - - - - - - - - - - - - 15 - -1 3 - 3
Jan-June 1978 18 1 - 2 - - - - 1 - 1 - - - - 1 25 - L 1 - 5
July-Dec 1978| 11 1 - L - - - - 1 - - - - - - 1 18 - 1 2 1 4
Jan-June 1979 2 - - 1 - 1 - - - - - - - - - - - L - - - _ _
July-Dec 1979 - 4 - 1 1 - - - - - - - - - - ~ 1 Vi - - 2 _ 2
Jan-June 1980 10 14 1 5 - 1 - 7 - - - - - - - - - 38 - 1 4 _ 5
July-Dec 1980| 43 4 1 1 - - - - - - 3 - - - - - 3 55 - 1 n - 5
Jan-June 1981} 114 - - 1 - - 1 - - - - - - - - 2 118 | - -]l 10 - 10
July-Dec 1981 43 3 - - - 1 - -~ - - - - - - - 52 1 _ - 6 ?
Jan-June 1982| 34 - - 2 - - - 1 - - - - - - - - - 37 - - 2 - 2
July-Dec 1982 L2 2 - - - - - 2 - - - - - - - - 2 48 _ _ _ _ _
Jan-June 1983 38 - 2 - 1 - - - - - - - - - - - 41 - _ - 1 1
July-Dec 1983 11 1 2 - - - - - - - - - - - - - 16 - _ 1 1
Jan-June 1984{ 29 1 1 - - - - 2 - - - - - - - - _ 33
- - 3 - 3
July-Dec 1984| 25 8 3 - - - - - - - - - - - - 7 L3 - 1 2
Jan-June 1985 15 3 2 - - - 1 - - - - = - - - 1 23 1 i )
July-Dec 1985| 10 3 1 - - 1 -1 16 - - - - 1 - - 1 N - 2
- 2 34 - 1 1 - 2
Total 473 52 27 30 10 6 - 1 2 2 - - :
3 3 . 3 1 - 25 665 2 23 54 1 80
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Topic 1 = Legal and judicial conflicts,
Topics discussed o investigations: illegalities.
mos? often, by Topic 2 gggx;g{le,?ader history, leader
perlOd‘ Topic 3 Press cross references.
Topic 4 = Family break-up.
Topic 5 Parliamentary references.
Topic 6 = Brainwashing, manipulation,
Table 3 psychological abuse of members.
Topic 7 = Teachings of group.
Topic 8 Business activities, wealth of
group leaders.
Popic/Period |P.1 T.2 T.3 T.4 T.5 T.6 T.7 T.8
NRMs.
Jan-June 1975 | 4 7 - - 3 - 2 -
July-Dec 1975 - 5 1 - 2 2 2 1
Jan-June 1976 | I i - 2 - 2 4 2
July-Dec 1976 [ 3 1 - - - - - -
Jan-June 1977 | 7 2 - 3 1 5 2 1
July-Deec 1977 | 5 3 - 6 1 2 2 L
Jan-June 1978 | 5 10 6 5 2 5 b
July-Dec 1978 { 7 6 1 1 1 3 1
Jan-June 1979 | - 2 - 2 - - - -
July-Dec 1979 2 3 - - L 6 1 _
Jan-June 1980 | 12 11 2 8 8 5 11 L
July-Dec 1980 | 43 6 29 6 5 18 3 2
Jan-June 1981 | 79 11 53 38 23 - 3 8
July-Dec 1981 { 13 13 12 8 7 1 2 3
Jan-June 1982 | 16 8 - 8 5 1 3 2 .
July-Dec 1982 | 16 13 9 13 5 3 1. 4
Jan-June 1983 ]| 26 1 13 3 19 1 1 -
July-Dec 1983 | 4 3 - 2 - 1 3 3
Jan-June 1984 6 7 1 9 10 2 1 3
July-Dec 19841 9. 16 5 1 7 3 1 2
Jan-June 19851{ 5 -6 2 1 2 1 1 2
July-Dec 19851 11 22 1 3 1 1 1 3
Total 274 160 130 120 109 57 52 L9
Comparison
groups.
Jan-June 1975 | - 1 - - - - -
July-Dec 1975} - - - - - - 1 -
Jan-June 1976 | - 1 - - - - 1 -
July-Dec 1976 | 1 - 1 - - - 2 -
Jan-June 1977 | - 2 - 1 - - - -
July-Dec 1977 - 2 - - - - - -
Jan-June 1978 2 - - 2 - - 1 -
July-Dec 1978 1 1 - - - - - -
Jan-June 1979 - - - - - - - -
July-Dec 1979 - 1 - - - - - -
Jan-June 1980 - 1 - - - - - 1
July-Dec 1980 - - - - 1 - - -
Jan-June 1981 - 1 - - - - - -
lguly-pec 2981 - 5 - - - - - -
Jan-June 1982 - 1 - - 1 - ~ -
July-Dec 1982 - - - - - - - -
Jan-June 1983| - 1 - - 1 - - -
July-Dec 1983 - - - - - - - -
Jan-June 19841 1 2 - - - - - -
July-Dec 1984 - - - - - - - -
Jan-June 1985 - - - - - - - -
July-Dec 1985 - - - - - - - -
Total 6 19 - - - - 6 1




(Row percentage between parenthesis.) Table 4
Group / Tenor| N= Extremely] Somewhat | Neutral Somewhat [Extremely
Positive Positive Negative JNegative
Unification (473 1 11 190 198 73
Church (.2) (2) (40) (42) (15)
Scientology 52 2 2 36 7 5
(1) () (69) 13) | “ao)
Hare Krishna 27 - P 23 L -
(-) (<) (85) (15) (-)
Trénscendent- -
al Meditation| 30 2 9 17 2 -
> (7) (30) (57) (7) (-)
D.L.M. 10 - 1 6 3 -
(-) (10) (60) (30) ()
Family .of 6 - - - -
Love ) (=) (-) (<) (100) (-)
Meher Baba - - - - - -
{(-) (-) (-) (-) (-)
Ra jneesh 31 1 3 17 8 2
International (3) (10) (55) (26) (6)
est 2 “(-) 1 1 - -
(50) (50) (-) (-)
Ananda Marga 2 - - 2 - -
(-) (-) (100) (-) (-)
W 3 - - - 3 -
Iiiernational (-) (-) (-) (100 (-)
Jesus 3 - - 2 1 -
Movement (-) (-) (67) (33) (-)
C dd 1 - - 1 - -
Campus Crusads () (=) (100) (-) (-)
Youth for - - - - - -
Christ (-2 (-) (-) (-) (-)
Navigators - - - - - -
(-) (-) (-) (-) {(-)
cC.U T - - - - - -
(-) (-) (-) (-) (-)
Eckankar - - - - - -
(-) (-) (-) (-) (-)
NRMs in 25 - 3 13 6 3
general (-) (12) (52) (24) (12)
Christian 2 - - 1 1 -
Science (-) (=) (50) (50) (-)
J.W's 23 - - 18 5 -
(-) (-) (78) (22) (-)
Salvation 5k 2 22 24 5 1
Army %) (41) (bb) (9) (2)
Mennonites 1 - - 1 - -
(-) (-) (100) (-) (-)




Table 5, Part (i).

Manner in Which Information is Given about Group

by Period.
period/Information|N= E‘ditorial L}etter Columnisﬁ News Cartoon | Feature gggi}{g‘frog. Other
NRMs
Jan-June 1975 12 - 1 1 10 - - - -
July-Dec 1975 8 -1 1 3 - 1 - -
Jan-June 1976 11 - 2 2 4 - -2 1 -
Julv-Dec 1976 12 - - - - 11 - 1 - -
Jan-June 1977 15 - - - 13 - 2 - -
Tulv-Dec 1977 15 - 5 _ 2 6 - 2 - -
Jan-June 1978 25 - 2 1 17 - 5 - -
Tulv-Dec 1978 18 - - - 17 - - 1 -
Jan-June 1979 b4 - - - 3 - 1 - -
Tulv-Dec 1979 7 - 1 3 3 - - - -
Jan-Tune 1980 38 - 8 3 19 - 8 - -
Julv-Dec 1980 55 - - 5 47 - 2 -
Jan-June 1981 118 L 9 L 86 3 10 2 -
July-Dec 1981 52 1 9 1 39 - 1 1 -
Jan-June 1982 37 1 1 1 33 - 1 - -
July-Dec 19382 48 3 4 2 28 2 6 1 2
Jan-June 1983 b1 6 3 2 26 - 2 2 -
Julv-Dec 1983 16 1 3 1 9 - 2 - -
Jan-June 1984 33" 2 3 2 20 - 3 3 -
Julv-Dec 1984 43 L é 2 24 - 5 2 -
Jan-June 1985 23 - - 1 20 - 2 - -
July-Dec 19835 34 - - 2 27 1 L - -
Total 665 " 23 58 38. Lel 6 59 15 2

conteeee.




Tenor of Items About NRMs by Period.

Table 5A.
Period / Tenor| N= Extremely | Somewhat Neutral Somewhat Extremely
Positive Positive Negative Negative
NRMs
Jan-June 1975 |12 - 1(8) 7(58) 4(33) -
July-Dec 1975 | 8 - 2(25) L(50) 1(12) 1(12)
Jan-June 1976 | 11 1 (9) 1(9) L(36) 3(27) 2(18)
July=Dec 1976 | 12 - - 7(58) 5(42) -
Jan-June 1977 | 15 - 2(13) 9(60) 4(27) -
July-Dec 1977 |15 1(7) 1(7) 5(33) 7(47) 1(7)
Jan-June 1978 {25 1(4) 2(8) 14 (56) L(16) L(16)
July-Dec 1978 |18 - 3(17) 11(61) 3(17) 1(6)
Jan-June 1979 | 4 - - 2(50) 2(50) -
July-Dec 1979 | 7 - - 5(71) 1(14) 1(14)
Jan-June 1980 |38 2(5) 3(8) 19(50) 9(24) 5(13)
July-Dec 1980 |55 - 1(2) b1 (74) 13(24) -
Jan-June 1981 {118 - - 38(32) 57 (48) 23(19)
July-Dec 1981 | 52 - 3(6) 2L (46) 22(k2) 3(6)
Jan-June 1982 { 37 - 2(5) 12(32) 12(32) 19(51)
July-Dec 1982 | 48 - 1(2) 21 (44) 17(35) 9(19)
Jan-June 1983 | 41 - - 16(39) 19(46) 6(15)
July-Dec 1983 [ 16 - - 10(62) 5(31) 1(6)
Jan-June 1984 | 33 - 2(6) 9(27) 12(36) 10(30)
July-Dec 1984 | 43 1(2) L(9) 16(37) 15(35) 7(16)
Jan-June 1985 | 23 - 1(4) 13(56) 7(30) 2(3)
July-Dec 1985 | 34 - 1(3) 21(62) 9(26) 3(9)
Total 6(1) 30(k)  pos(keé) 238(36) 83(12)

Total percentages may not equal 100 due to rounding off,




Table 5B.

The Tenor of Print Media Items About NRMs and Other
Minorities by Publication.

NRMs " Extremely Positive Neutral Negative |Extremely Total
Positive Negative '

Daily Mail 1 (0.3) 4L (0.7)] 101 (32) 139 (L&) 73 (23) 318

Other 5 (1) 26 (8) 207 (60) 99 (28) |10 (3) 347

Publications :

Total 6 (0.9) ) 30 (4.5)] 308 (46.3)] 238 (35.8)] 83 (12.5)| 665

Other

Religious

Minorities

Daily Mail 0 (0) 1 (12) b (51) 3(37) | 0o (0) 8

Other 2 (3) 21 (29) Lo (56) 8 (11) 1 (1) 72

Publications ' '

Total 2 (2.5) )22 (27.5)| 44 (55) 11 (13.7) 1 (1) 80




Relationship Between Column Size and Year.

Table 6.

NRMS.
Year / Size 1 (1-4") 2 (5"-8") 3 (9"-16") b (17"-154")] Total
1975 Jan - June 5 (k2) 2 Q7) 3 (25) 2 (17) 12
1975 July - Dec - 2 (25) L (50) 2 (25) 8
1976 Jan - June 3 (27) 2 (18) L. (36) 2 (18) 11
1976 July - Dec L (33) 2 (17) 3 (25) 3 (25) 12
1977 Jan - June 6 (ko) 1 (?)4 5 (33) 3 (20) 15
1977 July - Dec 3 (20) 3 (20) oo(27) 5 (33) 15
1978 Jan - June | 6 (24) 3 (12) bo(16) 12 (48) 2
19?8-July - Dec - 6 (33) 2 (11) 8 (4k) 2 (11) 18
1979 Jan - June - - 2 (50) 2 (50) mn
1979 July - Dec 1 (1) 2 (29) 3 (43) 1 (14) ’
1980 Jan - June 6 (16) 6 (16) 13 (34) 13 (34) 38
1980 July - Dec 8 (1h) 28  (51) 11 (20) 8 (14) 55
1981 Jan - June | 15 (13) 25 (21) k42 (36) 36 (30) 118
1981 ‘July - Dec 16 (31) 17 (33) 12 (23) 7 (13) 52
1982 Jan - June 11 (30) 10 (27) 14 (38) 2 (5) 37
1982 July - Dec | ‘13 -(27).- 7 (15) 13 (27) 15 (31) L8
1983 Jan - June 11 (27) 9 (22) 13 (32) 8 (19) 11
1983 July - Dec 6 (37) 3 (19) 3 (19) L (25) 16
1984 Jan _ June 10 (30) 8 (24) 8 (24) 7 (21) 33
1984 July - Dec 11 (26) 12 (28) 8 (19) 12 (28) 43
1985 Jan - June | 8 (35) 3 (13) 6 (26) 6 (26) 23
1985 July - Dec 12 (35) L (12) 7 (21) 11 (32) 3k
Total 161 151 190 163

(Column percentages in parenthesis.)




NEW RELIGLIOUS MOVEMUND BY ARTIULE S1ZE

Table 7
Column TInch

Group- L=-4" 58" 976" 17 - 154"  Total
Unification Church 115 117 131 110 473
Scientology 15 12 19 6 52
Hare Krishna 10 4 10 3 27
Transcendental fMeditation 6 4 11 9 30
Divine Light Mission 4 1 2 3 10
Children of God 1 1 1 3 6
Meher Baba - - - - _
Bhagwan 8 5 4 14 31
est - - - 2 2
Ananda Marga 2 - - - 2
Way International - 2 - 1 3
Jesus Movement - 1 1 1 3
Campus €rusade - - 1 - 1
Youth for Chfist - - - - -
Navigators - - - - -
C.U.T. - - - - -
Eckanker - - - - -
N.h.Ms,...in general - 4 10 11 )
Christian Science 1 1 - - 2
Jehovah's Witnesses 3 5 13 2 23
Salvation Army 14 14 11 15 54
Mennonites - 1 - - 1
Total 179 172 214 180 745




Table 8.

Relationship between Column Inch and Tenor of Item.

Column size is divided as follows:

1 = 1" .to LLH .

2 — 5" .to - 8n

3 — " .to 16"

L = 17" to 154"

Tenor/Column Size 1 2 3 Ly Total

Extremely Positive 1 - 1 b 6
(1) (1) (2)

Somewhat Positive 3 12 g 10 30
(2) (8) 3) (6)

Neutral 103 73 85 b7 308

TT(eN) (48) (45) (29)

Somewhat Negative 40 56 84 58 238
(25) (37) (4h) (36)

Extremely Negative 14 10 15 Ll 83
(9) (7) (8) (27)

TOtAL. e evneenenens 161 151 190 163

(Column percentages in parenthesis).




Table 9.

The use of graphics in the press accounts of NRMs.

Graphics 1-6 / Subject 0 1 4 5 6 8 Total
Graphics 1 512 56 8 | 30 | 18 36 153
Graphics 2 620 12 2 12 3 10 4sg
Graphics 3 6Ll 1 - 8 1 7 21
Graphics, 4 657 - 2 2 1 2 8
Graphics 5 663 - 14 -1 1 - 2
Graphics 6 664 - 1 - - - 1
Total - 69 14 52 24 55 230

1 Group 1eéder

2 Group activities

3 = Group opponents

4 Group property

5 = Group members

6 = Ex-members

7 Combination

8 Other




Table 10.

Most Frequently Used Metaphors

Subject Matter by Period

in Describing

Period/Metaphor Number Brain- Deprogramm- Mind Control Victims
washing ing

NRMs
Jan.-June, 1975 - - - - -
July-Dec.,1975 1 1 - - -
Jan.-June, 1976 L 3 - - -
July-Dec.,1976 2 - 1 1 -
Jan, -June, 1977 12 7 5 - -
Jul.-Dec.,1977 7 5 - 1 -
Jan.-June, 1978 6 2 1 1 -
July-Dec.,1978 2 1 1 - -
Jan.-June,1979 - - - - -
July-Dec.,1979 1 1 - - -
Jan.-June, 1980 L 3 - - 1
July-Dec.,1980 38 33 L - -
Jan.-June, 1981 101 58 9 9 1
July-Dec.,1981 6 6 - - -
Jan.-June, 1982 7 2 2 1 -
July-Dec.,1982 13 8 - 1 1
Jan, -June, 1983 9 7 - - 1
July-Dec.,1983 2 1 - - -
Jan.-June, 1984 20 7 2 - 2
July-Dec.,1984 10 7 - 2 -
Jan.-June, 1985 2 1 - - -
July-Dec.,1985 6 L 2 - -
Total.vevueons 253 157 27 16 6
COMPARTISON

GROUPS
Total dgring 80 _ _ _ )
all periods~




Atrocity and Positive Tales of NRMs and their Opponents

Table 11.
Period/Tales N= Atrocity Tales| Positive Tales | Atrocity Tales| Positive Tale%
Religious Gp. Religious Gp. Opponents. Opponents.
NRMs
1975 Jan-June 2 2 - - -
1975 July-Dec 3 2 1 - -
1976 Jan-June 8 3 3 2 -
1976 July-Dec 5 5 - - -
1977 Jan-June| 11 L 3 L -
1977 July-Dec| 12 9 3 - -
1978 Jan-June 12 9 2 1 -
1978 July-Dec 7 4 3 - -
1979 Jan-June 2 2 - - -
1979 July-Dec 3 1 1 1. -
1980 Jan-June| 21 12 8 1 -
1980 July-Dec 17 10 3 4 -
1981 Jan-June| 62 2 - - -
1981 July-Dec 18 11 3 L -
1982 Jan-June| 10 8 2 - -
1982 July-Dec 19 18 1 - -
1983 Jan-June| 17 16 - 1 -
1983 July-Dec 5 5 - - -
1984 Jan-June 13 12 1 - -
1984 July-Dec 8 5 3 - -
1985 Jan-June L 3 1 - ; -
1985 July-Dec 13 10 1 1 ; 1
Total 272 211 3] 19 11
' !
1
i
Comparison 2
Groups
(Total all 43 10 28 . _
periods).




Table 12.

Categorization of Groups in the British Print Media.

New Religious

Categorization / Group Comparison
Movement Groups
~New Religion b -
New Religious 5 -
Movement
Sect 175 .10
Cult 213 -
Religious 2 -
Movement
Church 88 2
Not categorized 285 68
Other 9 2
Total 665 80




Table 13.

The percentage of articles covering more than one

group - by publication.

Combination Publication
(NRMs)
Times Sunday ‘Daily New Total
Times Mail Society
0 269 37 307 18 631
(95%) (88%) (96%) (82%) (95%)
1 2 - 2 - 4
(1%) (1%) (1%)
2 10 2 6 2 20
(3%) (5%) (2%) (9%) (3%)
3 1 - 2 2 5
(1%) (1%) (9%) (1%)
" - 1 1 - 2
(2%) (1%) (1%)
5 - - - - -
6 1 1 - - 2
(1%) (2%) (1%)
7 - - - - -
8 . _ _ _ _
9 - - - - -
10 - 1 - - 1
(2%) (2%)
“Total 238 L2 318 22 _ 665




The Use of Wire Services Between

January 1975 and December 1985.

Yeér / Wire No Yes
1975 Jan - June 11 (92) 1 (8)
1975 July - Dec 8 (100) -
1976 Jan .- June 8 (73) 3 (27)
1976 July - Dec 9 (75) 3 (25)
1977 Jan - June 12 (80) 3 (20)
1977 July - Dec 13 (87) 2 (13)
1978 Jan - June 22 (88) 3 (12)
1978 July - Dec 16 (89) 2 (11)
1979 Jan - June 4 (100) -
1979 July. - Dec 7 (100) -
1980 Jan - June 38 (100) -
1980 July - Dec 53 (96) 2 (4)
1981 Jan - June 117 (99) 1 (1)
1981 July - Dec 38 (73) 1L (27)
1982 Jan - June 26 (70) 11 (30)
1982 July - Dec L2 (87) 6 (13)
1983 Jan - June Lo (98) 1 (2)
1983 July - Dec 15 (94) 1 (6)
1984 Jan - June 26 (79) 7 (21)
1984 July - Dec 33 (77) 10 (23)
1985 Jan - June 20 (87) 3 (13)
1985 July - Dec 17 (50) 17 (50)
Total 575 (86.5) 90 (13.5)

Table 14.
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