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ABSTRACT 

David G o Bannocks. 

EPISTEMOLOGY AND AUTHORITY IN THE 
THEOLOGY OF T. F. TORRANCE. 

Master o f A r t s 

Submitted March 199A 

Th i s t h e s i s aims t o examine t he complex i s s u e s i n 
r e l i g i o u s e p i s t e m o l o g y and a u t h o r i t y . I n e v i t a b l y , t h e 
t h e s i s a l s o d i s c u s s e s these s u b j e c t s as t h e y o p e r a t e i n 
n o n - t h e o l o g i c a l a r e a s . T. F. Torrance i s a t h e o l o g i a n 
who has much t o say about these s u b j e c t s and h i s 
p o s i t i o n i s b o t h i l l u m i n a t i n g and r e f r e s h i n g l y 
d i f f e r e n t . The t h e s i s c o n s i d e r s t h e r a m i f i c a t i o n s o f 
f o u n d a t i o n a l i s m and n o n - f o u n d a t i o n a l i s m i n the p u r s u i t 
o f knowledge and Torrance's unique e p i s t e m o l o g i c a l 
p o s i t i o n i s p r e s e n t e d , c l a r i f i e d and assessed. 

Torrance's u n d e r s t a n d i n g o f language and the 
I n c a r n a t i o n , as p i v o t s o f h i s t h e o l o g y , are e x p l a i n e d 
and examined. Issues c o n c e r n i n g the r e l a t i o n s h i p 
between f a i t h and reason are di s c u s s e d as are the 
problems o f r i g o r o u s v e r i f i c a t i o n i n systems o f 
knowledge. 

As "w o r k i n g models" o f h i s t h e o l o g y , t h e t h e s i s 
examines Torrance's approach t o " n a t u r a l t h e o l o g y " , 
t r a d i t i o n , and s c r i p t u r e . As w e l l as an assessment o f 
Torrance's work, the t h e s i s aims t o p o i n t out where i t 
p r e s e n t s the t h e o l o g i a n w i t h a way f o r w a r d and a l s o 
where the theo_lo_gian_ _needs t o go beyond- Torrance's 
V i s i o n o f r e a l i t y and how t h i s s h o u l d be a t t e m p t e d . 
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C e r t a i n l y the t w i n s u b j e c t s o f a u t h o r i t y and 

e p i s t e m o l o g y are a t t h e h e a r t o f theology„ Indeed i t can 

be argued t h a t t h e y are a t the h e a r t o f e v e r y f i e l d o f 

l e a r n i n g . Rigorous t h i n k i n g needs t o be u n d e r t a k e n 

c o n c e r n i n g a u t h o r i t y and e p i s t e m o l o g y b e f o r e a n y t h i n g 

can be s t u d i e d , expressed or a s s e r t e d , 

Concerns over the n a t u r e o f a u t h o r i t y and 

e p i s t e m o l o g y are common today i n many d i s c i p l i n e s . I n 

f a c t i t would n o t be an e x a g g e r a t i o n t o say t h a t many 

d i s c i p l i n e s are e x p e r i e n c i n g n o t h i n g l e s s t h a n a major 

c r i s i s i n t h e i r p h i l o s o p h i c a l s u b - s t r u c t u r e s . The 

b e g i n n i n g s o f t h i s c r i s i s date back e s s e n t i a l l y t o the 

E n l i g h t e n m e n t , when the o l d c e r t a i n t i e s o f the 

s c h o l a s t i c , Greek mind were t o r n a p a r t . Since t h a t time 

the search f o r c e r t a i n t y ? - t r u t h , and r e a l i t y has become 

more and more o f a p r i o r i t y as the r a m i f i c a t i o n s o f the 

Enlightenment have f i l t e r e d down t o the p r a c t i t i o n e r s o f 

the v a r i o u s f i e l d s o f l e a r n i n g . "Post-modernism", t h a t 

most i l l - d e f i n e d o f movements, has been one o f the 

l a t e s t a t t e m p t s t o a r t i c u l a t e t h i s new s i t u a t i o n . Thus, 

many o f the problems o f e p i s t e m o l o g y and a u t h o r i t y t h a t 

beset the whole f i e l d o f o t h e r d i s c i p l i n e s , i n c l u d i n g 

s c i e n c e , are common t o t h e o l o g y . 

^x 



P h i l o s o p h i c a l q u e s t i o n s c o n c e r n i n g the v e r y n a t u r e 

o f r e a l i t y , language, s t r u c t u r e s o f knowledge and 

meaning v e r y o f t e n seem i r r e l e v a n t t o the p r a c t i t i o n e r s 

o f v a r i o u s d i s c i p l i n e s . A concern w i t h " f a c t s " , " l o g i c " 

and "common sense" o f t e n seems t o overwhelm any a p p e t i t e 

t o examine more t h e o r e t i c a l s u b j e c t s . The r e s u l t o f t h i s 

i s t h a t even the most d i s t i n g u i s h e d t h i n k e r s o f our day 

o f t e n p r a c t i s e t h e i r own d i s c i p l i n e s w i t h o u t concern 

f o r , or knowledge o f , the u n d e r l y i n g p h i l o s o p h i c a l and 

e p i s t e m o l o g i c a l p r e s u p p o s i t i o n s t h a t u n d e r p i n t h e i r work 

and the way t h e y t h i n k . T h i s l a c k o f d e s i r e t o address 

these q u e s t i o n s can be n o t h i n g s h o r t o f dangerous where 

c o n c l u s i o n s are reached on the b a s i s o f d i s t o r t e d 

e p i s t e m o l o g y and misuse o f sources o f a u t h o r i t y . 

C l e a r l y today w i t h i n the w e s t e r n C h r i s t i a n churches 

t h e r e are s e r i o u s problems b e i n g encountered c o n c e r n i n g 

t h e o l o g i c a l d e c i s i o n making and church government on a 

s c a l e t h a t has n o t a r i s e n s i n c e t h e R e f o r m a t i o n . The 

Church o f England i s a p e r f e c t example o f t h i s . W i t h i n 

the l a s t few y e a r s p u b l i c a t i o n s such as The Nature o f 

C h r i s t i a n B e l i e f [ 1 ] , have been produced i n response t o a 

r e j e c t i o n by some o f t r a d i t i o n a l u n d e r s t a n d i n g s o f such 

p i v o t a l d o c t r i n e s as the V i r g i n B i r t h and the 

R e s u r r e c t i o n . W i t h such b a s i c s b e i n g q u e s t i o n e d , even by 

those w i t h i n the c h u r c h , i t i s not s u r p r i s i n g t h a t the 

r e c e n t debate i n the General Synod over the measure t o 



o r d a i n women t o the P r e s b y t e r a t e was so c o n f u s i n g . 

Because t h e r e was no common e p i s t e m o l o g y and no common 

u n d e r s t a n d i n g o f a u t h o r i t y , a c r i t i c a l o b s e rver might 

say t h a t n o n - t h e o l o g i c a l arguments counted f o r more a t 

the end o f the day, on b o t h s i d e s o f the debate. W i t h 

l a r g e i s s u e s c o n t i n u i n g t o loom on the h o r i z o n , f o r 

example, t he need t o work out a coherent a t t i t u d e t o 

h o m o s e x u a l i t y , and the p o s s i b i l i t y o f women i n the 

Ep i s c o p a t e , t h e Church seems t o be i n c a p a b l e o f d e a l i n g 

w i t h these i s s u e s a d e q u a t e l y i n a d i s t i n c t i v e l y 

C h r i s t i a n , t h e o l o g i c a l way. 

These s o r t s o f problems have a r i s e n because o f the 

development o f we s t e r n t h e o l o g y s i n c e the E n l i g h t e n m e n t . 

The t h e o l o g i c a l w o r l d has b r o a d l y s p l i t between those 

who a l l o w p o s t - e n l i g h t e n m e n t p h i l o s o p h i c a l c a t e g o r i e s t o 

c o n t r o l t h e i r t h e o l o g i c a l methodology, and those who 

d o g m a t i c a l l y _.tr_y t o p r e t e n d t h a t the Enlightenment never 

happened, a d h e r i n g t o a f u n d a m e n t a l i s t and l i t e r a l i s t 

approach t o t h e o l o g y . I n a church l i k e t h e Church o f 

England t h i s has l e d t o the r e i n f o r c e m e n t o f " p a r t y 

s p i r i t " and an a d v e r s a r i a l approach t o t h e o l o g i c a l 

debate, w i t h t h e r e s u l t t h a t e i t h e r i m p o r t a n t i s s u e s are 

avoid e d o r sta t e m e n t s are made w i t h such ambiguous 

w o r d i n g t h a t a l l p a r t i e s are ab l e t o i n t e r p r e t them 

c o n s i s t e n t l y w i t h t h e i r own p o s i t i o n . Since r e a l 

t h e o l o g i c a l d e c i s i o n making has reached such an impasse 
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o f t e n i s s u e s are dec i d e d on the b a s i s o f s o c i o l o g i c a l , 

a n t h r o p o l o g i c a l , p o l i t i c a l and o t h e r n o n - t h e o l o g i c a l 

c r i t e r i a . 

I t i s e s s e n t i a l t h e r e f o r e , t h a t i f the Church i s t o 

have any c r e d i b l e and d i s t i n c t i v e v o i c e i n the modern 

w o r l d a new approach t o a u t h o r i t y , e p i s t e m o l o g y and 

t h e o l o g i c a l d e c i s i o n making has t o be found t h a t 

t r a n scends t he o l d l i b e r a l and c o n s e r v a t i v e l a b e l s . 

I t i s concern over t he s t a t e o f modern t h e o l o g i c a l 

debate t h a t has l e d t o the w r i t i n g o f t h i s t h e s i s and a 

sense o f f r u s t r a t i o n t h a t t h e o n l y t h e o l o g i c a l models on 

o f f e r are those which a g a i n and a g a i n have f a i l e d e i t h e r 

t o produce a n y t h i n g d i s t i n c t i v e l y C h r i s t i a n o r have 

f a i l e d t o have i n t e l l e c t u a l c r e d i b i l i t y . 

I t - w i l l be the content-ion o f t h i s t h e s i s t h a t — t h e 

t h e o l o g i c a l approach o f t h e S c o t t i s h t h e o l o g i a n T. F. 

Torrance o f f e r s a t l e a s t a s t a r t i n g p o i n t from which the 

p r i n c i p l e s o f a new t h e o l o g i c a l consensus might be 

worked o u t . 

Thi s i s a b o l d c l a i m t o make, b u t i t w i l l become 

c l e a r t h a t Torrance does p u t f o r w a r d a r e f r e s h i n g and 

r a d i c a l l y d i f f e r e n t approach. He i s a t h e o l o g i a n who 

addresses the r e a l l y b i g i s s u e s o f t h e o l o g y head on, i n 



a way t h a t few o t h e r s a t t e m p t t o do. He i s n o t a f r a i d t o 

f a c e up t o q u e s t i o n s t h a t o t h e r s p r e t e n d do n o t e x i s t or 

f i n d i n c o n v e n i e n t . A l s o , he i s a t h e o l o g i a n who has n o t 

s i m p l y r e s t r i c t e d h i m s e l f i n a " b l i n k e r e d " way t o the 

w o r l d o f t h e o l o g y . He understands t h a t the m a l a i s e t h a t 

a f f e c t s t h e o l o g y i s common t o o t h e r f i e l d s o f knowledge. 

He has a good knowledge o f modern sci e n c e and addresses 

q u e s t i o n s i n a u n i q u e l y i n t e r - d i s c i p l i n a r y way. T h i s i s 

a g r e a t s t r e n g t h , and g i v e s h i s work r e l e v a n c e and 

i m p o r t w e l l beyond t h e o l o g y . T h i s i s n o t t o say t h a t h i s 

t h e o l o g y i s w i t h o u t problems and we w i l l a t t e m p t t o 

p o i n t t o these t h r o u g h o u t and c o l l a t e them i n the 

c o n c l u s i o n . 

I t i s t r u e t o say t h a t Torrance has been much more 

a p p r e c i a t e d i n the U n i t e d S t a t e s t h a n i n B r i t a i n . 

Perhaps Torrance's s t r i d e n t and sweeping language i s n o t 

e a s i l y a p p r e c i a t e d by t h e - B r i t i s h " temperament. C e r t a i n l y 

he does h i m s e l f no f a v o u r s a t t i m e s . His arguments are 

o f t e n t e r s e , d i f f i c u l t t o f o l l o w and over complex, so 

t h a t the broad sweep o f h i s t h i n k i n g i s l o s t i n the 

d e t a i l . H i s use o f t h e o l o g i c a l , p h i l o s o p h i c a l , and 

s c i e n t i f i c j a r g o n goes way beyond what i s r e q u i r e d f o r 

accuracy and economy o f language. I f the r e a d e r i s 

p r e p a r e d t o work t h r o u g h h i s d i f f i c u l t w r i t i n g s t y l e 

however, what emerges i s a t h e o l o g i a n o f g r e a t 

i m p o r t a n c e , who deserves much g r e a t e r a t t e n t i o n by 
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B r i t i s h t h e o l o g y i n p a r t i c u l a r . T h i s g e n e r a l l a c k o f 

a t t e n t i o n i s i l l u s t r a t e d by the absence o f almost any 

secondary m a t e r i a l on Torrance p u b l i s h e d i n B r i t a i n and 

o n l y a few more p i e c e s p u b l i s h e d i n the U n i t e d S t a t e s , 

A major t a s k o f t h i s t h e s i s t h e n , w i l l be t o p r e s e n t 

Torrance's e p i s t e m o l o g y i n an o r g a n i s e d and 

un d e r s t a n d a b l e way. His own work, d i s t r i b u t e d over many 

books and a r t i c l e s , i s b a d l y o r g a n i s e d , m o s t l y h a r d t o 

und e r s t a n d and d i f f i c u l t t o p i e c e t o g e t h e r . Our aim w i l l 

be t o p r e s e n t a c o n s i s t e n t whole from h i s d i v e r g e n t 

u t t e r a n c e s . 

A f u r t h e r aim w i l l be t o c l a r i f y Torrance's p o s i t i o n 

so t h a t a p r o p e r l y c r i t i c a l a p p r a i s a l o f h i s work can be 

developed b o t h i n t h i s t h e s i s and by o t h e r s . We w i l l 

argue t h a t some o f those who have s t u d i e d Torrance have 

l a r g e l y m i s u n d e r s t o o d h i s r e a l p o s i t i o n . T his has 

something t o do w i t h h i s d i f f i c u l t w r i t i n g s t y l e and 

p r e s e n t a t i o n , b u t perhaps more t o do w i t h t h e extreme 

s u b t l e t y o f h i s t h e o l o g i c a l s t a n c e . By c o n s i d e r i n g the 

work o f the American t h e o l o g i a n R. F. Thiemann we w i l l 

demonstrate how easy i t i s t o misunderstand Torrance's 

b a s i c p o s i t i o n . T h i s m i s u n d e r s t a n d i n g a g a i n accounts f o r 

h i s g e n e r a l l a c k o f p o p u l a r i t y i n the t h e o l o g i c a l w o r l d . 

His r e a l p o s i t i o n , i s s o p h i s t i c a t e d and a v o i d s many o f 
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the n a i v e t i e s t h a t h i s c r i t i c s accuse him o f e x h i b i t i n g . 

His p o s i t i o n i s f a r more c o m p e l l i n g t h a n many b e l i e v e . 

Throughout, we w i l l a l s o be a t t e m p t i n g t o p o i n t out 

how Torrance's methodology does p o i n t towards a way out 

o f t h e fundamental blockages t h a t have hampered t h e o l o g y 

i n the modern w o r l d and t o d i r e c t t h e reader t o a 

t h e o l o g i c a l p o s i t i o n t h a t enables him or her t o make 

me a n i n g f u l t h e o l o g i c a l s t a t e m e n t s w i t h o u t f a l l i n g i n t o 

t h e n a i v e t i e s o f fundamentalism. 

These t h e n , are the broad aims o f t h i s t h e s i s . 

The t h e s i s i t s e l f i s d i v i d e d i n t o f i v e c h a p t e r s . The 

f i r s t i n t r o d u c e s t he s u b j e c t o f " f o u n d a t i o n a l i s m " . T h i s 

i s an i m p o r t a n t p l a c e t o b e g i n , s i n c e i t i s on t h i s 

s u b j e c t t h a t Torrance i s most l i k e l y t o be misun d e r s t o o d 

and- i t i s f rom an u n d e r s t a n d i n g o f f o u n d a t i o n a l ism t h a t 

h i s s o p h i s t i c a t e d approach can be a p p r e c i a t e d t h r o u g h o u t 

the t h e s i s . I n the f i r s t c h a p t e r the q u e s t i o n " i s T. F. 

Torrance a f o u n d a t i o n a l i s t ? " i s asked. T h i s i s answered 

i n a p r e l i m i n a r y way o n l y , s i n c e t he q u e s t i o n appears i n 

v a r i o u s forms t h r o u g h o u t t he t h e s i s and c o n t i n u e s t o be 

o f i m p o r t a n c e . 

The second c h a p t e r concerns Torrance's u n d e r s t a n d i n g 

o f t h e I n c a r n a t i o n . I t i s t h i s d o c t r i n e which f o r 
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Torrance h o l d s the key t o t h e fundamental problem t h a t 

has dogged e p i s t e m o l o g y i n g e n e r a l s i n c e the 

E n l i g h t e n m e n t , Through i t , Torrance i s a b l e t o d e v i s e a 

t h e o r y o f t h e n a t u r e o f language t h a t r e v o l u t i o n i s e s our 

e p i s t e m o l o g i c a l approach. The q u e s t i o n o f whether or n o t 

Jesus C h r i s t o p e r a t e s as a f o u n d a t i o n a l axiom i s 

addressed. 

Chapter Three e s s e n t i a l l y s e t s out the main 

substance o f Torrance's p o s i t i o n t h r o u g h a d i s c u s s i o n o f 

the r e l a t i o n s h i p between f a i t h and reason and the way i n 

which E i n s t e i n i a n p h y s i c s has o v e r t h r o w n e n l i g h t e n m e n t 

c a t e g o r i e s . His p o s i t i o n i s p r e s e n t e d as a unique form 

o f " n o n - f o u n d a t i o n a l r e a l i s m " . 

At the end o f Chapter Two the q u e s t i o n o f t r u t h 

t e s t i n g r e g a r d i n g the person o f Jesus C h r i s t i s r a i s e d . 

Chapter T h r e e , _ i n r e i n f o r c i n g t he f a c t t h a t Torrance i s 

a n o n - f o u n d a t i o n a l i s t , u n d e r l i n e s the need f o r a s t u d y 

o f the way i n which Torrance t e s t s t r u t h and makes 

t h e o l o g i c a l judgements i n c o n s i s t e n c y w i t h h i s o v e r a l l 

t h e o l o g i c a l p o s i t i o n . T his i s p r o v i d e d i n Chapter Four 

a l o n g w i t h a model f o r t r u t h t e s t i n g i n the churches 

t h a t supersedes the o l d approaches o f l i b e r a l i s m and 

fundamentalism. 



The f i n a l c h a p t e r f u n c t i o n s as t h e "working model" 

o f a l l t h a t has gone before., The s u b j e c t t a c k l e d i s how 

Torrance sees h i s approach t o be put i n t o p r a c t i c e i n 

those areas o f the Churches' l i f e where C h r i s t i a n s 

u s u a l l y appeal t o a u t h o r i t y . Torrance's view o f n a t u r a l 

t h e o l o g y , t r a d i t i o n and s c r i p t u r e are e x p l a i n e d , and i t 

i s demonstrated t h a t Torrance does appear t o suggest a 

new approach t o s c r i p t u r e t h a t supersedes the approaches 

o f l i b e r a l i s m and fundamentalism. 

The c o n c l u s i o n seeks t o sum up what has gone b e f o r e 

and t o p r e s e n t an o v e r a l l c r i t i c a l assessment o f 

Torrance's work. 

I t must be s t a t e d b e f o r e we proceed i n t o t he body o f 

the t h e s i s t h a t the w r i t e r i s n o t a s c i e n t i s t or indeed 

t r a i n e d i n any o t h e r d i s c i p l i n e except t h e o l o g y . The 

r e f e r e n c e s t o s c i e n t i f i c l i t e r a t u r e are "made on t h i s 

b a s i s . 

I t has n o t been p o s s i b l e w i t h i n t he scope o f t h i s 

t h e s i s t o p r e s e n t a f u l l p i c t u r e o f Torrance's t h e o l o g y , 

which i s wide r a n g i n g . The aim has been t o c o n s i d e r h i s 

g e n e r a l e p i s t e m o l o g y and h i s methodology s p e c i f i c a l l y . 
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END NOTES 
[1] House of Bishops of the General Synod of the 
Church of England, The Nature of C h r i s t i a n 
Belief,, (London, Church House Publishing 1986) „ 
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Chapter 1 

I S T o F o TGTOAETCE A F0OM5ATI0NALIST? 

Hhatt i s fonMadatioinialism? 

Before attempting to answer the above question, a 
p r i o r issue of what a f o u n d a t i o n a l i s t a c t u a l l y i s must 
be addressed. 

Foundationalism i s a subject t h a t u n t i l r e c e n t l y was 
r a r e l y mentioned and l i t t l e understood. At the same time 
i t i s of fundamental importance to n a t u r a l science, 
philosophy and theology, indeed any d i s c i p l i n e t h a t 
seeks to make t r u t h claims of any k i n d . Our s p e c i f i c 
concern i s w i t h the theologian f o r i t i s an issue t h a t 
concerns theological- method, the t h e o l o g i c a l agenda and 
the value of t h e o l o g i c a l conclusions; indeed i t concerns 
the " t r u t h value" of theology i t s e l f . 

Because t h i s issue i s o f t e n not s p e c i f i c a l l y 
addressed, theology r e g u l a r l y proceeds according to the 
ru l e s and d i c t a t e s of foundationalism unconsciously. 
Indeed i t i s o f t e n assumed i n p r a c t i c e , t h a t one may 
study a subject i n some pure u n f e t t e r e d way without 
concern f o r epistemology or philosophy. The t r u t h , 
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however, i s t h a t we a l l b r i n g w i t h us a method of having 
access to and c a t e g o r i s i n g the "data" we encounter. 

Foundationalism has i n f a c t been the primary model 
of c o g n i t i v e s y s t e m a t i s a t i o n [ 1 ] r i g h t up u n t i l the 
eighteenth century. I t was the model used by Plato, 
Descartes and Locke f o r example, and even today i t i s 
s t i l l dominant„ I t s o r i g i n s can be traced back to E u c l i d 
and A r i s t o t l e i n h i s " p o s t e r i o r analytics",, 
Foundationalism asserts t h a t from basic s e l f evident 
axiomatic theses, a l l knowledge can be derived by 
logico-deductive argument. For E u c l i d , from basic 
mathematico-geometrical t r u t h s , " c l i e n t t r u t h s " can be 
derived t h a t are t r u e by v i r t u e of t h e i r l o g i c a l 
r e l a t i o n s h i p to the foundational t r u t h s on which they 
r e s t . The r e s u l t of t h i s form of argument i s a t i g h t , 
rigorous h i e r a r c h i c a l system r e s t i n g on axiomatic t r u t h s 
which themselves r e q u i r e no j u s t i f i c a t i o n , but which 
serve as the guarantors of t r u t h i n the epistemological 
framework. The r e s u l t a n t framework takes the form of 
what Nicholas Rescher c a l l s "a vast i n v e r t e d pyramid" 
[2] r e s t i n g on fundamental t r u t h s . (See f i g u r e 1 ) . By a 
process of rigorous l o g i c and deduction, foundational 
axiomatic theses give r i s e to derived " c l i e n t " theses 
that are dependent on the f o u n d a t i o n a l axiomatic theses 
f o r t h e i r t r u t h value. These derived t r u t h s , by 
combination w i t h other derived t r u t h s or w i t h 
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foundational axioms, give r i s e to f u r t h e r truths„ A 
framework of knowledge thus depends on a few 
foundational axioms. Richard Bernstein has provided a 
u s e f u l summary d e f i n i t i o n , of foundationalism as 

any p h i l o s o p h i c a l theory which seeks an 
o n t o l o g i c a l grounding, an Archimedean p o i n t 
or a fundamental a - h i s t o r i c a l m a t r i x from 
which to begin the search f o r knowledge by 
means of rigorous thought.[3] 

1) Tenth t e s t i n g in foTOdatiomal structures., 

W i t h i n t h i s framework a p r o p o s i t i o n i s test e d f o r 
t r u t h by i t s r e l a t i o n s h i p to the axiomatic grounding 
t r u t h s . Pursuit of knowledge t h e r e f o r e proceeds along 
l i n e a r routes of argument from basic theses. 

This procedure i s a l l w e l l and good when the 
fundamental axioms are agreed upon, but when the axioms 
themselves are questioned the whole s t r u c t u r e of 
knowledge i s vulnerable and unstable. When axioms are 
questioned, they must be defended i f a l l knowledge i s 
not t o be l o s t . However, when an axiom i s thus defended 
i t ceases to be a foundational axiom and becomes i t s e l f 
a derived c l i e n t t r u t h r e s t i n g on a more fundamental 
l o g i c a l l y necessary axiom. 
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This has been the s t o r y of both philosophy and 
theology since the Enlightenment, a continued search f o r 
fundamental grounding t r u t h s . This i s c l e a r l y seen i n 
p r o t e s t a n t theology f o r example. At the Reformation 
there was l i t t l e argument concerning the Bible as a 
source of t r u t h ; discussion mainly centred on the 
questions of i n t e r p r e t a t i o n , since i t s t r u t h status was 
not s e r i o u s l y probed. I t was considered a source of 
foundational axioms from which d o c t r i n e could be 
derived. Thus the primary r o l e of the theologian was the 
e x p o s i t i o n of s c r i p t u r e , to make i t understandable and 
to draw out i t s meaning f o r the contemporary context. 
This was " f a i t h seeking understanding". 

At the Enlightenment things changed; suddenly the Bible 
i t s e l f was questioned as a source of axiomatic t r u t h . 
The emphasis of theology thus had to switch from 
i n t e r p r e t a t i o n ; i t became l a r g e l y concerned w i t h 
attempting to show how the B i b l e and i t s t r u t h s were 
unshakeable, s e l f - e v i d e n t f a c t . This g e n e r a l l y took the 
form of showing how t h e o l o g i c a l statements could be 
shown to meet the terms of the epistemological framework 
of the day. Descartes, f o r example, took the d i v i n e as 
v a l i d a t i n g the knowledge of the s e l f . Self-knowledge as 
thus grounded i n the necessary being of God assumed the 
r o l e of a f o u n d a t i o n a l axiom. Hence, the emphasis had 
now changed; no longer was i t t h a t f a i t h simply sought 
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understanding, r a t h e r the great need was f o r f a i t h and 
understanding to seek foundation,, This emphasis i s s t i l l 
today the great impetus of theology. 

2) The e f f e c t s off ffomimdlatioimal imodles off thought om 

The e f f e c t of t h i s on theology has been serious. On 
one hand, some have sought always f o r f a i t h to appear 
reasonable. The danger, t h e r e f o r e , i s f o r theology to be 
c o n t i n u a l l y recast i n the current philosophy of the day. 
Kar l Barth recognised the f u t i l i t y o f t h i s and saw h i s 
own work as an attempt to emancipate the Bible from i t s 
"Egyptian bondage" to "one philosophy a f t e r another" 
which t r i e d to "teach us what the Holy S p i r i t was 
allowed to say as the word of God". [4] I t would seem 
tha t theology i n some forms of l i b e r a l scholarship runs 
the danger of becoming simply another branch of 
anthropology.[5] 

At the other extreme, r e a c t i o n t o the Enlightenment 
has taken the form of dogged conservatism. There i s 
of t e n a conscious d e c i s i o n to simply ignore the impact 
of modernity a l t o g e t h e r . [ 6 ] I n some cases we f i n d a more 
aggressive form of conservatism d e c l a r i n g secular 
l e a r n i n g to be e v i l and f a l s e . An example may be seen i n 
the f i d e i s t i c theology of Cornelius Van T i l . For Van T i l 

theolo 
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the unregenerate f a l l e n mind cannot a t t a i n t r u t h or 
c e r t a i n t y about anything, e i t h e r God or t h i s world„ Such 
knowledge i s only given by f a i t h to the regenerate 
C h r i s t i a n , Van T i l ' s understanding has l i t t l e place f o r 
"general grace" and i s u l t i m a t e l y d u a l i s t i c i n h i s 
dismissal of w o r l d l y knowledge and t r u t h , [ 7 ] 

3) Hom-ffoTrodafcioiniail sfcinaetmiges of fancrerledge „, 

F o u n d a t i o n a l i s t theology has never r e a l l y recovered 
from the Enlightenment, but there i s an a l t e r n a t i v e non-
foundational theory of knowledge, sometimes known as a 
" c y c l i c " or "network" model. Such a model seems strange 
to the modern mind, dominated at l e a s t on a popular 
l e v e l by Newtonian modes of thought. To discard 
foundational axioms (whatever they may be), appears to 
be a leap i n t o fantasy. For the conservative t h i n k e r or 
theologian the process can be eq u a l l y p a i n f u l and appear 
to r e s u l t i n the c a s t i n g away of o b j e c t i v e t r u t h . 
C e r t a i n l y , as we s h a l l discover, not a l l non-
foundational t h e o r i e s are r e a l i s t i n the way theology 
seems to r e q u i r e , but i d e a l i s m i s not a necessary 
c o r r e l a t e of non-foundationalism. When we l a t e r examine 
T. F, Torrance i t w i l l be argued t h a t h i s theology i s 
both non-foundational and r e a l i s t . 

What then i s the nature of non-foundational 
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epistemology?[8] Non-foundationalism abandons the 
" t r e a d m i l l " search f o r e l u s i v e foundational t r u t h s , 
accepts the world as given and t r i e s t o make sense of 
i t . Just as a c h i l d takes shaped blocks and by a process 
of t r i a l and e r r o r places them i n the c o r r e c t shaped 
holes, so the n o n - f o u n d a t i o n a l i s t c r i t e r i o n of t r u t h i s : 
"does i t f i t , does i t work?" The epistemological 
framework which i s required takes the form of a t h r e e -
dimensional framework or l a t t i c e . The s t r i c t h i e r a r c h y 
of knowledge i s r e j e c t e d and instead we have 
i n t e r r e l a t e d theses l i n k e d to one another by a network 
of connections. These connections may be deductive or 
i n f e r e n t i a l . Our i n v e r t e d pyramid of knowledge gives way 
to an open framework.(See f i g u r e 2 ) . Some l o c a l areas of 
the o v e r a l l framework may w e l l be Euclidean and s t r i c t l y 
deductive i n nature, but fundamentally the whole system 
does not r e s t on a foundational p o i n t or p o i n t s . I n 
other areas argument may even proceed" by large c i r c l e s . 

4) Toatfa t e s t i n g i n non-foundational systems. 

An immediate r e a c t i o n to such a system i s that 
without f i x e d reference p o i n t s , there i s a danger f o r 
knowledge simply to degenerate i n t o r e l a t i v i s m . This 
need not be the case; although there i s no s t r i c t 
h i e r a r chy of t r u t h , i t i s s t i l l possible to have " r u l i n g 
theses", e i t h e r operating on f a i r l y l o c a l l e v e l s ( f o r 
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example w i t h i n a p a r t i c u l a r d i s c i p l i n e ) or more general 
theses b r i d g i n g between d i s c i p l i n e s , e i t h e r o r i g i n a t i n g 
i n j u s t one or t r a v e r s i n g both or many. Without 
acknowledging the existence of such r u l i n g theses there 
i s a great danger th a t l o c a l i t i e s of knowledge simply 
become series of W i t t g e n s t e i n i a n "language games". The 
b e l i e f i n axiomatic theses i s replaced by a concept of 
"enmeshment"[9], i n which theses b u i l d a secure web 
i n t e r l o c k e d and j o i n e d by complex interconnections w i t h 
other p a r t s of the web. How then i s t r u t h judged to be 
such? For the n o n - f o u n d a t i o n a l i s t a t h i n g i s judged to 
be true when i t can be explained by i n t e r r e l a t i o n . What 
determines correctness i s o v e r a l l f i t . There are no 
absolute p i v o t a l p o i n t s around which a l l else revolves. 

One has achieved adequacy when through a 
process t h a t i s c o n t i n u a l l y both forward-
and backward-looking one has reached a 
jun c t u r e where everything stands i n due 
mutual c o o r d i n a t i o n w i t h everything 
e l s e . [ 1 0 ] 

Knowledge i s tha t which i s 
duly f i t t e d i n t o a systematisation of the 
candidate's c o g n i t i o n . [ 1 1 ] 

5) Non-foundationalism and theology. 

What does such a system do to theology? R. F. 
Thiemann i n h i s work Revelation and Theology p o i n t s out 
some of the consequences of such a move. [12] Thiemann 
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explains t h a t theology once again becomes a matter of 
f a i t h seeking understanding; i t becomes p r i m a r i l y a 
d e s c r i p t i v e a c t i v i t y , a matter of d i s p l a y i n g the l o g i c 
inherent i n Christianity„[13] F a i t h i s assumed as a 
given and the task of theology becomes the process of 
understanding t h a t f a i t h and d e l i n e a t i n g i t s i n t e r n a l 
s t r u c t u r e . Theology thus seeks to describe f a i t h . The 
energy once d i r e c t e d i n t o f oundational apologetics can 
again be d i r e c t e d i n t o the task of expounding the f a i t h . 
Instead of the never-ending search f o r a secure 
foundation, theology's task i s to show i t s i n t e r n a l 
i n t e l l i g i b i l i t y , and how i t f i t s i n t o the framework of 
the sum of knowledge. Theology ceases to stand above a l l 
other d i s c i p l i n e s and impose a C h r i s t i a n world view, 
r a t h e r i t stands alongside, w i t h i n the framework seeking 
to i n f l u e n c e and change, attempting to demonstrate how 
some of i t s theses are what we have c a l l e d r u l i n g 
theses, Non-f oundat-ionalism j u s t i f i e s i t s b e l i e f s 
p r i m a r i l y w i t h i n the terms of i t s own d i s c i p l i n e , 
demonstrating i n t e r n a l l o g i c ; only where a proposed 
thesis r e l i e s on philosophies and r a t i o n a l i t i e s shared 
between d i s c i p l i n e s does i t need to dialogue w i t h those 
other d i s c i p l i n e s . 

Such a view l i b e r a t e s the theologian from inward-
l o o k i n g suspicion and permits the saying " a l l t r u t h i s 
God's t r u t h " to f i n d i t s meaning. The theologian does 
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not have to empty h i s mind of h i s knowledge of the world 
when he begins to t h i n k t h e o l o g i c a l l y . Keeping hold of 
the d i v e r s i t y of knowledge, he can commune w i t h 
s c r i p t u r e i n a d i a l o g i c a l manner a l l o w i n g the t e x t to 
shape h i s knowledge, and h i s knowledge to ask questions 
of the t e x t , Theology becomes much more open-ended. No 
longer bound by a t i g h t Euclidean system, d i v e r s i t y i n 
knowledge i s given weight and the theologian i s b e t t e r 
able to cope w i t h paradox. T r i n i t a r i a n theology, f o r 
example, does not f i t e a s i l y i n t o neat Euclidean 
systems. The temptation i n found a t i o n a l theology i s to 
t i e the message of s c r i p t u r e i n t o c l e a r systematic 
formulations which do not take s e r i o u s l y the diverse, 
m u l t i l a y e r e d nature of the b i b l i c a l documents. 
Conservative p r o t e s t a n t theology, f o r example, o f t e n 
seems to p r e f e r a u n i t a r y exegesis of b i b l i c a l m a t e r i a l 
a l l o w i n g the t e x t to say only one t h i n g . The suggestion 
t h a t there i s tension i n s c r i p t u r e i s seen as an attempt 
to undermine the a u t h o r i t y of the t e x t s . Much 
evangelical atonement theory, f o r example, centres 
e x c l u s i v e l y on p r o p i t i a t i o n and s u b s t i t u t i o n , [ 1 4 ] 
seeming to ignore or play down the f a c t t h a t s c r i p t u r e 
may po s s i b l y propound other p a r a l l e l teaching.[15] 
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6) FoTiasn.dafci@siialjLsB vegsnas ia@ia°£oBmdatioiiiffili3Mio 

We have now b r i e f l y looked at foundational and non-
foundational approaches and seen how such approaches 
a f f e c t our t h e o l o g i c a l methodology. We s h a l l now attempt 
to assess the i n t e r n a l l o g i c of both systems as a basis 
f o r assessing the work of T.F.Torrance, 

Foundationalism as a method of c o g n i t i v e 
systematisation does seem to have serious l o g i c a l 
d i f f i c u l t i e s . We s h a l l b r i e f l y o u t l i n e here a number of 
these problems, and l a t e r argue t h a t Torrance himself 
does much to undermine f o u n d a t i o n a l i s t modes of thought. 

F i r s t , i n the f i e l d of t h e o r e t i c a l mathematics, 
foundationalism i s now seen as an inadequate model to 
deal w i t h such things as non-euclidean geometry and 
mathematics.[16] (Torrance himself demonstrates the 
inappropriateness of foundationalism f o r E i n s t e i n i a n 
physics and quantum mechanics). On a more p h i l o s o p h i c a l 
l e v e l there are serious problems about the very 
p o s s i b i l i t y of the existence of axiomatic grounding 
b e l i e f s , separate i n some way from the current 
epistemological framework. Rescher introduces the 
problem by showing th a t any statement of f a c t i s 
f a l s i f i a b l e , f o r a l l statements are themselves 
"egocentric". I n some way they r e f l e c t s u b j e c t i v e 
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experience and are not o b j e c t i v e l y pure; they cannot be 
said t o contain o b j e c t i v e c e r t a i n t y . [ 1 7 ] He notes t h a t 
f o u n d a t i o n a l i s t s claim t h a t axiomatic statements are 
a r r i v e d at by "some p r i v i l e g e d epistemic process".[18] 
Thiemann c a l l s t h i s " i n t u i t i o n " . Such a process i s 
necessary i f axioms are not to be bound by pre-
understanding or the c o n s t r a i n t s of the epistemological 
framework. Such statements belong to the language-
independent world of o b j e c t i v i t y . Thiemann demonstrates 
the l o g i c a l c o n t r a d i c t i o n of t h i s , and, quoting W i l f r e d 
S e l l a r s , he demonstrates how making any meaningful 
statement e n t a i l s using and b r i n g i n g t h a t statement i n t o 
the current epistemological framework. Hence we b r i n g a 
supposed axiom i n t o a context shaped by our categories 
and concepts. I t cannot be understood or made sense of 
as i f i t were independent or paradigmatic.[19] Thiemann 
demonstrates t h i s i n foundationalism w i t h what he c a l l s 
"an i n c o n s i s t e n t t r i a d " which he has adapted from the 
work of W i l f r e d S e l l a r s . 

1. X i n t u i t s the self-caused nature of y 
e n t a i l s X n o n - i n f e r e n t i a l l y knows t h a t y i s 
a f i r s t cause. 
2. The a b i l i t y to know f i r s t causes i s given 
i n the moment of discernment, independent 
of a conceptual frame. 
3. The a b i l i t y to know f a c t s of the form X 
i s 0 i s a s k i l l acquired through the use of 
the conceptual frame[20]. 
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Thiemann explains t h a t f o u n d a t i o n a l i s t s wish to c 
a l l three statements. The problem i s tha t 
f o u n d a t i o n a l i s t also claims t h a t the content 
i n t u i t i o n , the axioms, deserves the term "knowledge" 

I f knowing th a t y i s a f i r s t cause i s a 
f a c t of the form X i s ̂  , then i t f o l l o w s 
from p r o p o s i t i o n 3 t h a t i t i s dependent on 
a conceptual frame. But i f t h a t i s the 
case, then p r o p o s i t i o n 2 must be denied, 
and then the f o u n d a t i o n a l i s t ' s case 
crumbles a l t o g e t h e r . I f the f o u n d a t i o n a l i s t 
i n s i s t s on a f f i r m i n g p r o p o s i t i o n 2, then a 
d i f f e r e n t account of X i n t u i t s the s e l f -
caused nature of y must be given from th a t 
o f f e r e d i n p r o p o s i t i o n 1. But i t i s 
d i f f i c u l t t o conceive of such an account 
tha t continues to uphold p r o p o s i t i o n 3, 
while s t i l l c laiming t h a t i n t u i t i o n i s a 
form of knowing. I n short the 
f o u n d a t i o n a l i s t p o s i t i o n cannot be given 
s e l f - c o n s i s t e n t f o r m u l a t i o n . [ 2 1 ] 

With non-foundationalism there are dangers too, but, 
as we have already h i n t e d , there are many d i f f e r e n t 
forms of non-foundationalism. A non-foundational 
theology must be c a r e f u l l y formed i f i t i s not to 
degenerate i n t o r e l a t i v i s m . Getting r i d of f i x e d p o i n t s , 
(even i f they are f a l s e ) i s a dangerous business and 
runs the r i s k of l o s i n g touch w i t h o b j e c t i v i t y . I n 
theology many theologians have taken leave of realism 
and now opt f o r a non-objective i d e a l i s t view of 
r e a l i t y . We s h a l l argue however, tha t Torrance produces 
a non-foundational theology "with a l i t t l e more 
backbone", i n touch w i t h o b j e c t i v i t y i n a r e a l sense. 
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There i s a l o g i c a l conundrum associated w i t h non-
f oundationalism t h a t we can only h i n t at here, t h a t 
takes us beyond the scope of t h i s chapter, A non-
f o u n d a t i o n a l i s t assumes there i s order i n the world. He 
has to i f he wants to assert the p o s s i b i l i t y of 
knowledge. By a s s e r t i n g t h i s i s he not p o s i t i n g a 
foundational axiom on which non~foundationalism i t s e l f 
stands? I s the no n - f o u n d a t i o n a l i s t not j u s t a 
f o u n d a t i o n a l i s t i n another guise? Rescher gives us a 
clue when he p o i n t s out t h a t , by t h e i r very nature, 
foundational statements w i l l by necessity be "content 
r i c h " since they have to give meaning and content to the 
whole s t r u c t u r e , [ 2 2 ] The statement "there i s order" i s 
p l a i n l y not content r i c h , and of l i t t l e use i n d e r i v i n g 
subordinate t r u t h s and would be hard pressed to operate 
as a foundational axiom. This, however, i s an inadequate 
explanation; t h i s whole question involves the 
r e l a t i o n s h i p between f a i t h and u l t i m a t e axioms and we 
s h a l l discuss t h i s l a t e r i n chapters Three and Four. 

7) Preliminary findings. 

We have thus f a r presented foundationalism and non-
foundationalisra as competing methodologies of c o g n i t i v e 
s ystematisation. We have assessed the general e f f e c t s of 
each system on t h e o l o g i c a l methodology, and f i n a l l y we 
have given some p r e l i m i n a r y s c r u t i n y t o the l o g i c a l 
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problems a s s o c i a t e d w i t h each model. I n broad terms 

f o u n d a t i o n a l i s m has been found l a c k i n g and non-

f o u n d a t i o n a l i s t approaches more cogent. 

8) Torgamice°s posttioimo 

As we have mentioned, Torrance propounds a r e a l i s t 

p o s i t i o n i n which our apprehension o f o n t o l o g i c a l 

r e a l i t y , b o t h o f God and the w o r l d , c o n s i s t s o f more 

than symbols or i d e a s . I t a c t u a l l y i n v o l v e s a r e a l and 

d i r e c t meeting w i t h t h a t r e a l i t y , so t h a t humanity can 

and does encounter " t r u t h " . T h i s r e a l i s m , we s h a l l 

argue, i s the p o i n t a t which Torrance i s misunderstood 

and the reason he i s seen as a f o u n d a t i o n a l i s t . Torrance 

i s u n d e r s t o o d as g i v i n g t h i s apprehension o f r e a l i t y 

a x i o m a t i c , f o u n d a t i o n a l s t a t u s on which he i s seen t o 

b u i l d a system o f knowledge. I t w i l l be demonstrated 

t h a t r e a l i s m and f o u n d a t r o n a l i s m do not n e c e s s a r i l y go 

hand i n hand. 

I n Torrance's work D i v i n e and C o n t i n g e n t Order he 

c l e a r l y p l a c e s h i m s e l f i n the n o n - f o u n d a t i o n a l , r e a l i s t 

camp. I n t h i s c h a p t e r we s h a l l be c o n c e n t r a t i n g on t h i s 

p a r t i c u l a r work s i n c e i t i s perhaps here t h a t Torrance's 

n o n - f o u n d a t i o n a l i s m i s most c l e a r l y s e t o u t . 
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Fundamental t o h i s work i s h i s u n d e r s t a n d i n g o f 

"c o n t i n g e n c e " . W i t h t h i s u n d e r s t a n d i n g o f c o n t i n g e n c e 

h i s a s s e r t i o n s o f r e a l i s m can be p r o p e r l y understood,, 

Contingence i s seen as a d o c t r i n e a r i s i n g out o f the 

J u d e o - C h r i s t i a n u n d e r s t a n d i n g o f God as c r e a t o r and t h a t 

c r e a t i o n i s i t s e l f "out o f n o t h i n g " or ex n i h i l o . 

Torrance g i v e s a p r e l i m i n a r y d e f i n i t i o n o f conti n g e n c e 

i n the Preface t o the book by speaking o f the sheer 

givenness o f r e a l i t y ; c o n t i n g e n t r e a l i t i e s " j u s t happen 

t o be l i k e t h a t " o [ D C O v i i ] From C h r i s t i a n d o c t r i n e , 

t h e n , we have a c o n c e p t i o n o f r e a l i t y t h a t i s non-

d u a l i s t i c ; a l l o f r e a l i t y i s God's c r e a t i o n . 

F u rthermore, r e a l i t y i s n o n - d e t e r m i n i s t i c , s i n c e r e a l i t y 

i s c r e a t e d by God's f r e e w i l l and not the r e s u l t o f some 

n e c e s s i t a r i a n emanation from God„ R e a l i t y i s t h e r e f o r e 

d i s t i n c t from God, b u t a t t h e same time dependent. Since 

t h e r e i s no necessary r e l a t i o n s h i p between God and 

c r e a t i o n we cannot f o r m u l a t e r e a l i t y i n t o a E u c l i d e a n 

f o r m a l i s e d i d e a l system o f l o g i c o - c a u s a l l i n k s . 

Torrance p o i n t s out how t h i s c o n c e p t i o n competes w i t h 

Greek t h o u g h t , and i n p a r t i c u l a r t h e d o c t r i n e s o f the 

a b s o l u t e i m p a s s i b i l i t y and i m m u t a b i l i t y o f God. The 

d o c t r i n e o f c r e a t i o ex n i h i l o teaches t h a t n o t o n l y i s 

m a t t e r c r e a t e d , b u t a l s o space and t i m e . Space and time 

are not conceived s i m p l y as empty c o n t a i n e r s , i n God, 

i n t o which c r e a t e d m a t t e r i s i n j e c t e d , b u t as c r e a t e d 
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e n t i t i e s themselves. For the Greek mind space and time 

are a b s o l u t i s e d as e t e r n a l and infinite„ I n such a 

system, m a t t e r i s i m p r i s o n e d i n a d e t e r m i n i s m o f c a u s a l 

r e l a t i o n s h i p s o r i g i n a t i n g i n the unmoved mover, the 

f i r s t cause, God h i m s e l f . R e a l i t y i s , t h e r e f o r e , seen i n 

terms o f s t r i c t l o g i c o - c a u s a l , E u c l i d e a n s t r u c t u r e s . For 

Torrance, the h i s t o r y o f s c i e n c e , p h i l o s o p h y and 

t h e o l o g y has been an o s c i l l a t i o n between these two 

c o n c e p t i o n s o f r e a l i t y , c o n t i n g e n c e and t h e Greek view 

o f t h i n g s . 

Torrance p o i n t s out how Newton, o p e r a t i n g from Greek 

p r e s u p p o s i t i o n s , produced a c l a s s i c f o r m u l a t i o n o f Greek 

s c i e n c e . Newton o p e r a t e d on the assumption o f a 

n e c e s s i t a r i a n r e l a t i o n s h i p between God and the u n i v e r s e 

and by i m p l i c a t i o n the a b s o l u t e n a t u r e o f space and 

t i m e . The o r d e r and r a t i o n a l i t y o f the u n i v e r s e was thus 

guaranteed s i n c e i t was governed by the a b s o l u t e 

r a t i o n a l i t y o f God. Since space and time are the medium 

o f c r e a t i o n , m a t t e r i s guaranteed t o behave w i t h 

m a t h e m a t i c a l p r e c i s i o n as i t conforms t o the mind o f the 

immutable God.[DCO 1-9] Torrance i n d i c a t e s t h a t t h i s l e d 

t o "a massive deism".[DCO 10] Since the u n i v e r s e 

o p e r a t e d a c c o r d i n g t o s t r i c t m a t h e m a t i c a l l a w s , God had 

no need t o be i n v o l v e d i n the r u n n i n g o f the system; 

indeed God c o u l d n o t i n t e r f e r e . The I n c a r n a t i o n was 

t h e r e f o r e seen as a nonsense. How c o u l d God become 
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i n c a r n a t e i n a u n i v e r s e which he h i m s e l f contains?[DCO 

10] For the d e i s t , God had " l i t t he b l u e t o u c h paper and 

r e t i r e d " . 

Torrance i s c l e a r l y opposed t o s t r i c t E u c l i d e a n 

systems as found i n c l a s s i c a l s c i e n c e . His own 

c o n c e p t i o n o f c o n t i n g e n c e he f i n d s a l i g n e d t o the new 

sc i e n c e o f E i n s t e i n and h i s followers„ E i n s t e i n i s seen 

by Torrance as t o t a l l y r e s t r u c t u r i n g c l a s s i c a l s cience 

and method. Newton's c l o s e d d e t e r m i n i s t i c u n i v e r s e i s 

r e p l a c e d by 

a c o n t i n u o u s and open system o f c o n t i n g e n t 
r a t i o n a l i t i e s and events w i t h an i n h e r e n t 
u n i f y i n g o r d e r . As such i t s i n t e r n a l 
c o n s i s t e n c y must f i n a l l y depend on r e l a t i o n 
t o an o b j e c t i v e ground o f r a t i o n a l i t y 
beyond the boun d a r i e s o f the c o n t i n g e n t 
u n i v e r s e i t s e l f . [ D C O 11] 

At t h i s p o i n t Torrance c o u l d w e l l be seen as b e i n g 

g u i l t y o f f o u n d a t i o n a l i s m , b u t h i s t a l k o f " g r o u n d i n g " 

must n o t be seen as an a t t e m p t t o f i n d a x i o m a t i c 

g r o u n d i n g f o r "the system". He i s c l e a r t h a t t h e l i n k o f 

the u n i v e r s e w i t h God i s by d e f i n i t i o n non-necessary and 

non-causal. Such a g r o u n d i n g cannot o p e r a t e as an axiom. 

For Torrance, E i n s t e i n ' s c o n c e p t i o n i s o f 

a f i n i t e b u t unbounded u n i v e r s e w i t h open, 
dynamic s t r u c t u r e s grounded i n a dep t h o f 
o b j e c t i v i t y and i n t e l l i g i b i l i t y which 
commands and transcends our 
comprehension.[DCO 11] 
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Torrance e x p l a i n s t h a t Newtonian p h y s i c s i s n o t t o t a l l y 

r e f u t e d b u t g i v e n t he r o l e o f " f i e l d p h y s i c s " which 

a p p l y o n l y under c e r t a i n c o n d i t i o n s . T h i s r e l a t e s t o our 

e a r l i e r t a l k o f " E u c l i d e a n l o c a l i t i e s " i n a system t h a t 

i s g l o b a l l y n o n - E u c l i d e a n . Torrance p o i n t s o u t t h a t 

E i n s t e i n t akes s e r i o u s l y t h e conti n g e n c e o f space and 

t i m e , i n o t h e r words space and time are n o t u n v a r y i n g 

empty c o n t a i n e r s b u t themselves p a r t and p a r c e l o f the 

dynamic u n i v e r s e . M a t t e r i s thus s p a t i a l l y and 

t e m p o r a l l y extended. The concept o f a c l o s e d u n i v e r s e i s 

rejected.[DCO 1 1 ] . I n another p l a c e , Torrance n o t e s how 

the p u r s u i t o f sci e n c e has now l e d back once more t o the 

t r u t h s o f c o n t i n g e n c e : 

i t i s s i g n i f i c a n t t h a t a r i g o r o u s l y 
s c i e n t i f i c approach t o the u n i v e r s e today, 
which c a r r i e s i t s i n q u i r i e s i n t o t h e 
immanent i n t e l l i g i b i l i t i e s o f the u n i v e r s e 
t o t h e v e r y b o u n d a r i e s o f e m p i r i c a l r e a l i t y 
where n a t u r a l s c i e n c e breaks o f f , 
approximates t o j u s t such a t h e o l o g i c a l 
u n d e r s t a n d i n g o f it.[DCO 70] 

Torrance p o i n t s out t h a t such a c o n c e p t i o n l i b e r a t e s 

n a t u r e from t he c o n s t r a i n t s o f a p r e d e t e r m i n e d system. 

No l o n g e r do we t e l l r e a l i t y what i t can be b e f o r e we 

come t o i t ; i t i s a l l o w e d t o d e c l a r e i t s e l f as i t r e a l l y 

is.[DCO 15] Torrance sums up t h i s c o n v i c t i o n t h u s : 

the u n i v e r s e c o n f r o n t s us as an open, 
heterogeneous c o n t i n g e n t system 
c h a r a c t e r i s e d t h r o u g h o u t by c o - o r d i n a t e d 
s t r a t a o f n a t u r a l co-herences o f o r d e r l y 
c o n n e c t i o n s o f d i f f e r e n t k i n d s i n and 
t h r o u g h which we d i s c o v e r an 
u n c i r c u m s c r i b e d range o f r a t i o n a l i t y 
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grounded beyond the u n i v e r s e i t s e l f b u t 
r e a c h i n g so f a r beyond us t h a t w i t h a l l our 
science we r e a l i s e we apprehend i t a t i t s 
e l e m e n t a r y l e v e l only,, [DCO 20] 

Contingence t h e n , a l l o w s f o r the f a c t t h a t t h e r e i s 

o r d e r and r a t i o n a l i t y i n t h e u n i v e r s e and t h e r e f o r e 

i n t e l l i g i b i l i t y and r e a l i t y . But t h i s r e a l i t y does n o t 

d e r i v e from God by some necessary c o n n e c t i o n w i t h the 

d i v i n e ( a s a f o u n d a t i o n a l i s t would s a y ) . The c e n t r a l 

concept o f co n t i n g e n c e i s a b s o l u t e dependence on God, a 

groun d i n g r e l a t i o n s h i p , b u t a t the same time t r u e 

freedom from God, The r e l a t i o n s h i p i s n o t c a u s a l . 

Torrance makes t h i s c l e a r 

From the p o i n t o f view o f C h r i s t i a n 
t h e o l o g y , i n i t s c r e a t i o n out o f n o t h i n g 
the u n i v e r s e has had c o n f e r r e d f r e e l y upon 
i t a c r e a t e d r a t i o n a l i t y o f i t s own, 
d e r i v e d from ( n o t p a r t i c i p a t i n g i n ) t h e 
u n c r e a t e d r a t i o n a l i t y o f God, y e t 
t r a n s c e n d e n t l y ( n o t o n t o l o g i s t i c a l l y ) 
grounded i n i t . [ D C 0 21] 

Th i s d i s t i n c t i o n i s o f t e n n o t seen and l e a d s t o the 

b e l i e f t h a t Torrance i s g u i l t y o f f o u n d a t i o n a l i s m . 

How the n does Torrance p e r c e i v e the way i n which we 

know r e a l i t y ? Torrance n o t e s t h a t i n many ways the w o r l d 

i s somewhat a r b i t r a r y . He t r a c e s t h i s back t o the 

"double aspect o f c o n t i n g e n c e " , t he way i n which t he 

u n i v e r s e i s a t the same time o r i e n t a t e d towards God and 
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away from God. T h i s a m b i g u i t y i s r e s o l v e d s i n c e God i s 

a c t i v e i n the w o r l d , a c t i v e l y p r e s e n t i n g and 

i n t e r p r e t i n g r e a l i t y t o us. God i s n o t a source o f 

a x i o m a t i c t r u t h s from w h i c h we c o n s t r u c t n e c e s s i t a r i a n 

s t r u c t u r e s o f knowledge. He i s not some e x t e r n a l 

g u a r a n t o r , b u t r a t h e r by His f r e e w i l l a God who 

i n t e r v e n e s and i n t e r p r e t s . R a t i o n a l i t y i s thus g i v e n i n 

a c o n t i n u e d a c t o f c r e a t i o n : 

The c r e a t i v e a c t which b r o u g h t the u n i v e r s e 
i n t o b e i n g and form was n o t r e g a r d e d as 
l i m i t e d t o i t s i n i t i a l i m p u l s e , b u t as 
r e m a i n i n g u n c e a s i n g l y o p e r a t i v e , 
p r e s e r v i n g , u n i f y i n g and r e g u l a t i n g a l l 
c r e a t e d e x i s t e n c e which c o n v e r s e l y was 
c o n t i n g e n t i n e v e r y r e s p e c t o f i t s n a t u r e 
and i n no sense d i v i n e . Thus Judaism 
c o n t r i b u t e d t o a p r o f o u n d u n d e r s t a n d i n g , 
not o n l y o f a b s o l u t e b e g i n n i n g , but o f the 
c o n t i n u i t y , s t a b i l i t y , and u n i f o r m i t y o f 
the n a t u r a l w o r l d as grounded beyond i t s e l f 
i n the constancy, f a i t h f u l n e s s and 
r e l i a b i l i t y o f God i t s C r e a t o r and 
Preserver.[DCO 32-33] 

Because o f God-given c o n t i n g e n c y and i t s God-given 

r a t i o n a l i t y , t he u n i v e r s e r e v e a l s i t s e l f t o us as i t 

r e a l l y i s . Because o f t h i s c o n t i n g e n t r a t i o n a l i t y , the 

s c i e n t i s t i s f r e e and indeed duty-bound t o go f o r t h and 

e x p l o r e the n a t u r e and d i v e r s i t y o f c o n t i n g e n t 

r a t i o n a l i t y . 

As we have s a i d , i t i s easy t o misread Torrance as 

a d v o c a t i n g e p i s t e m o l o g i c a l f o u n d a t i o n a l i s m i n h i s 

i n s i s t e n c e t h a t r e a l i t y and our apprehension o f i t i s 
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grounded i n God„ We have a t t e m p t e d t o i n t r o d u c e t h e id e a 

t h a t such a gr o u n d i n g r e l a t i o n s h i p does n o t e n t a i l 

f o u n d a t i o n a l i s m but r a t h e r a system i n which God, by h i s 

n o n - n e c e s s i t a r i a n f r e e c h o i c e , chooses t o g i v e t h e w o r l d 

c o n t i n g e n t r a t i o n a l i t y and man a c o n t i n g e n t a b i l i t y t o 

comprehend t h i s r a t i o n a l i t y . , God does n o t s u p p l y us w i t h 

f o u n d a t i o n a l axioms b u t a l l o w s c o n t i n g e n t r e a l i t y t o 

r e v e a l i t s e l f t o us as we e x p l o r e and q u e s t i o n i t . 

I n t h e f i n a l c h a p t e r o f D i v i n e and Co n t i n g e n t Order 

Torrance shows why he r e j e c t s what can be c a l l e d "non-

f o u n d a t i o n a l i d e a l i s m " and why he b e l i e v e s our knowledge 

can be l o c k e d i n t o r e a l i t y even though he h i m s e l f 

r e j e c t s f o u n d a t i o n a l modes o f t h o u g h t . Torrance p l o t s 

how science moved from i t s commitment t o c o n t i n g e n c e t o 

one o f n e c e s s i t y under t he i n f l u e n c e o f Greek t h o u g h t . 

T h i s i n v o l v e d a s t r i c t E u c l i d e a n u n i v e r s e based on 

f o u n d a t i o n a l axioms -. He t r a c e s the Enlightenment a t t a c k 

on f o u n d a t i o n a l e p i s t e m o l o g y from Hume t o Mach. Hume 

s e r i o u s l y q u e s t i o n e d t h e p o s s i b i l i t y o f f o u n d a t i o n a l 

axioms, and t h i s r e s u l t e d i n extreme s c e p t i c i s m which 

m a n i f e s t e d i t s e l f i n " i d e a l i s m " . I d e a l i s m i n t h i s case 

i s an approach t o science and l e a r n i n g which denies any 

r e l a t i o n s h i p o f statements t o r e a l i t y . Thus laws are 

f o r m u l a t e d on the b a s i s o f how t h i n g s u s u a l l y take p l a c e 

i n the w o r l d o f e x p e r i e n c e . 
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Torrance b e l i e v e s t h a t such a c o n c e p t i o n o f t h e 

u n i v e r s e l a c k s r a t i o n a l i t y because i t has no sense o f 

n e c e s s i t y from f o u n d a t i o n a l axioms and i t l a c k s an 

independent r a t i o n a l i t y o f i t s own. Such a p o s i t i o n sees 

the f l a w s o f f o u n d a t i o n a l i s m b u t a l s o r e j e c t s 

c o n t i n g e n c e and the r e s u l t i s s c e p t i c i s m . Torrance 

h i m s e l f r e j e c t s f o u n d a t i o n a l i s m b u t g i v e s h i s non-

f o u n d a t i o n a l i s m "backbone" w i t h h i s n o t i o n o f 

contingence.[DCO 9 2 f f ] 

sin inn s c i e n c e 0 

Torrance goes on t o demonstrate how the onward march 

and p r o g r e s s o f sc i e n c e i t s e l f has l e d t o a new r e a l i s m 

i n science.[DCO 96] I t s sim p l e success has f o r c e d upon 

us the r e a l i s a t i o n t h a t i t must have some l i n k w i t h 

r e a l i t y ( o t h e r w i s e why does i t work so w e l l ? ) . 

E n l i g htenment p h i l o s o p h y , however, demanded t h a t t h i s 

l i n k be f i l t e r e d t h r o u g h the p r i m a r y s u b j e c t i v i t y o f the 

mind. I n Kant f o r example, the mind i s g i v e n a b s o l u t e 

p r i o r i t y as a p r i m a r y "cause" i n our a s s i m i l a t i o n o f 

knowledge. Any b e l i e f o f correspondence between the 

s t r u c t u r e s o f the mind and o n t o l o g i c a l r e a l i t y i s 

d i s c o u n t e d as i l l u s o r y ; we cannot s p e c u l a t e even about 

what t h a t r e l a t i o n s h i p i s . Thus t h e r e arose a deep 

d u a l i s m between o b j e c t and s u b j e c t . Torrance n o t i c e s , 

however, t h a t even t h i s p o s i t i o n cannot r u l e out the 

- 33 -



sheer c o n t i n g e n c e o f the u n i v e r s e , f o r the laws o f 

s c i e n c e , even though i n Kant's system t h e y o p e r a t e 

s i m p l y as " s i g n s o r i d e a l s " , n e v e r t h e l e s s show a 

pr o f o u n d c o n s i s t e n c y w i t h each o t h e r ; b u t a t the same 

time t h e y can n o t generate t h e i r own i n t e r n a l proof.[DCO 

96-97] They must r e l y on 

u n d e f i n e d and u n e x p l a i n e d assumptions 
w h i c h , so f a r as the s e t o f necessary 
p r o p o s i t i o n s i s concerned, are l o g i c a l l y 
c o n t i n g e n t . . . no g e n e r a l i s a t i o n o f 
s c i e n t i f i c t h e o r i e s i n t o n a t u r a l laws can 
e r a d i c a t e c o n t i n g e n t f e a t u r e s from our 
knowledge o f the u n i v e r s e w i t h o u t b e i n g 
rendered empty and meaningless.[DCO 97] 

The v e r y coherence o f n a t u r a l laws f o r Torrance i s a 

s i g n t h a t t h e y are t o do w i t h r e a l i t y , f o r 

s c i e n t i f i c t h e o r i e s and laws repose upon 
c o n t i n g e n t f a c t o r s which cannot be 
b r a c k e t e d out o f t h e i r e q u a t i o n s even 
though t h e y make them incomplete.[DCO 97] 

For T o r r a n c e , c o n t i n g e n c e i s n o t a d i s o r d e r i n g f a c t o r 

b u t t he v e r y source o f o r d e r and r e a l i s m . I t i s 

an a l l i m p o r t a n t i n g r e d i e n t making f o r the 
a s t o n i s h i n g r i c h n e s s and v a r i a b i l i t y o f 
n a t u r e , which c o n s t a n t l y d e f i e s our 
c a p a c i t y t o a n t i c i p a t e i t o r t o reduce i t 
t o our s t a n d a r d i z i n g f o r m a l i z a t i o n s . Indeed 
i t i s p r e c i s e l y because we f i n d o u r s e l v e s 
h a v i n g t o reckon w i t h t h i s i n g r e d i e n t t h a t 
we are convinced t h a t our s c i e n t i f i c 
t h e o r i e s are l o c k e d i n t o r e a l i t y . [ D C O 97] 
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I t i s on such grounds 

f o u n d a t i o n a l i d e a l i s m , the 

h i s c r i t i c s . 

t h a t Torrance 

p o s i t i o n h e l d 

r e j e c t s non-

t o by many o f 

I t i s t h i s c h a r a c t e r i s t i c o f co n t i n g e n c e t h a t i s 

r e f l e c t e d i n the onward p r o g r e s s o f s c i e n c e . Contingence 

broke t h r o u g h , Torrance says, when Newtonian sc i e n c e 

began t o f i n d d i f f i c u l t y i n f i t t i n g i t s laws t o what 

a c t u a l l y went on i n n a t u r e . R e a l i t y r e f u s e d t o "go away" 

and broke down the K a n t i a n m i n d - s e t . T h i s 

d i s s a t i s f a c t i o n w i t h the laws o f c l a s s i c a l s c i e n c e l e d 

t o the r e v o l u t i o n t h a t quantum p h y s i c s b r o u g h t i n the 

way we see the w o r l d . I t was r e a l i s e d t h a t the deep 

s t r u c t u r e s o f n a t u r e do not f i t i n t o d e t e r m i n i s t i c or 

i d e a l i s e d t h o u g h t systems. On the c o n t r a r y , t h e y show a 

r a t i o n a l o r d e r t h a t i s "open" and c o n t i n u a l l y p o i n t i n g 

beyond i t s e l f . [ D C O 100-101] 

10) A fflrcalti-layeged strnacfcmire o f t h e umiverse 0 

The i d e a o f c o n t i n g e n t o r d e r p o i n t i n g beyond i t s e l f 

i n i t s openness i s i m p o r t a n t f o r Tor r a n c e , and he v e r y 

c l e a r l y shows t h e i n f l u e n c e o f M i c h a e l P o l a n y i h e r e . 

P o l a n y i i n h i s work The T a c i t Dimension[23] l o o k e d a t 

q u e s t i o n s o f o n t o l o g y and how the s t r u c t u r e o f human 

knowledge a f f e c t s u n d e r s t a n d i n g o f r e a l i t y . I n 
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Meaning[24] he conceived o f a m u l t i - l e v e l l e d s t r u c t u r e 

i n which the human mind knows and l e a r n s „ Torrance 

s i m i l a r l y proposes a m u l t i - l a y e r e d w o r l d o f d i f f e r e n t 

r a t i o n a l o r d e r s i n which a h i e r a r c h y o f d i f f e r e n t l e v e l s 

are c o - o r d i n a t e w i t h one a n o t h e r . Torrance p o i n t s out 

how Newtonian p h y s i c s i s n o t a complete p h y s i c s i n 

i t s e l f , b u t i s open t o the h i g h e r l e v e l o f o r d e r i n 

Quantum physics„ Quantum p h y s i c s i s i t s e l f an i n c o m p l e t e 

system and thus open t o h i g h e r o r d e r s o f r e a l i t y which 

are u l t i m a t e l y open t o God, I n our u n i v e r s e which i s 

f i n i t e and bounded t h e r e i s a l o w e s t and h i g h e s t l e v e l 

which denote the l i m i t s o f e m p i r i c a l , c o n t i n g e n t , 

r a t i o n a l , r e a l i t y which are the domain o f our knowing. 

At t h e boundary o f i t s h i g h e s t l e v e l s i t i s open t o what 

i s beyond. 

GOD 

^open boundaries 

QUANTUM PHYSICS 

NEWTONIAN PHYSICS 

Each l e v e l i s i n c o m p l e t e and o n l y completed i n the n e x t 

l e v e l . Such a view o f u n i v e r s a l o r d e r denies 

f o u n d a t i o n a l i s m b ut a t the same time a f f i r m s the 

e x i s t e n c e o f an u l t i m a t e ground and completeness i n God 

as each l e v e l i s dependent on him, n o t by a f o r m a l i s e d , 
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necessary l i n k , b u t by God's freedom, and r e a l i t y ' s 

freedom from God,[DCO 1 0 2 f f ] 

Torrance i s q u i t e aware t h a t h i s view o f t h i n g s i s 

not shared by a l l , and i n p l a c e s i l l u m i n e s some o f the 

problems t h a t seem t o be s t u m b l i n g b l o c k s t o h i s 

c r i t i c s . For example, Torrance c r i t i c i s e s Jean-Paul 

S a r t r e [DCO 1 0 7 f f ] , seeing him as a n o n - f o u n d a t i o n a l 

i d e a l i s t . S a r t r e accepts t h a t c o n t i n g e n c e ( t h e sheer 

givenness o f r e a l i t y ) when d e p r i v e d o f f o u n d a t i o n a l 

axioms, i s rendered meaningless, s i n c e w i t h o u t an 

u l t i m a t e r e f e r e n c e p o i n t i t i s u n i n t e l l i g i b l e . Torrance 

p o i n t s out t h a t t h i s i s t o misunderstand contingence„ 

Contingence i s by i t s v e r y n a t u r e i n t e l l i g i b l e . Indeed, 

i t s own incompleteness and i n t e r n a l c o n s i s t e n c y are 

si g n s o f t h i s . As i t i s open t o God i t becomes 

m e a n i n g f u l . T h i s i s not because c o n t i n g e n t o r d e r has 

some- l o g i c a l , necessary, c a u s a l r e l a t i o n t o God, r a t h e r 

t h a t i t i s grounded and completed beyond i t s e l f . T h i s 

openness a l l o w s what i s beyond t o have a " s i g n i t i v e and 

semantic f u n c t i o n " i n the c o n t i n g e n t r e a l i t y . [ D C O 107] 

Torrance argues t h a t S a r t r e ' s m i s t a k e was t o b e l i e v e 

t h a t any r e l a t i o n s h i p o f God t o the u n i v e r s e must be 

necessary. S a r t r e , Torrance e x p l a i n s can n o t conceive 

t h a t t h e r e c o u l d be 

a r a t i o n a l b e a r i n g o f God upon the u n i v e r s e 
w h i c h , i n s t e a d o f menacing i t and n e g a t i n g 
i t s freedom or u n d e r m i n i n g i t s s e l f -
i d e n t i t y , i s the c o n t i n u a l c r e a t i v e source 
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o f i t s c o n t i n g e n t i n t e l l i g i b i l i t y and i t s 
a s t o n i s h i n g freedom and v a r i e t y . [ D C O 107] 

This i s an i l l u m i n a t i n g passage when a t t e m p t i n g t o 

und e r s t a n d Torrance. Yes, he r e j e c t s i d e a l i s m f o r 

r e a l i s m , b u t h i s r e a l i s m i s n o t based on God h a v i n g a 

necessary r e l a t i o n t o h i s c r e a t i o n . God does n o t r e v e a l 

f o u n d a t i o n a l axioms, but he i s a c t i v e i n c o n t i n u e d 

c r e a t i o n , m a i n t a i n i n g c o n t i n g e n t o r d e r and 

i n t e l l i g i b i l i t y , g r o u n d i n g t he open s t r u c t u r e s o f the 

u n i v e r s a l o r d e r i n h i m s e l f by h i s f r e e l y g i v e n grace. 

God g i v e s t he u n i v e r s e i t s own independent r a t i o n a l i t y , 

a r a t i o n a l i t y independent o f h i s but grounded i n him. 

God t h e r e f o r e i s not the source o f f o u n d a t i o n a l t r u t h 

b u t r a t h e r o f c o n t i n g e n t i n t e l l i g i b i l i t y . 

11) I s T.F gTorrance a f o u n d a t l o n a l i s t ? 

I n p r o p o s i n g t h i s s u b t l e u n d e r s t a n d i n g o f the 

r e l a t i o n s h i p between God and h i s w o r l d Torrance i s 

f r e q u e n t l y m isunderstood. An example o f such a 

m i s u n d e r s t a n d i n g can be seen i n Thiemann's R e v e l a t i o n 

and T h e o l o g y . [ 2 5 ] Thiemann notes t h a t Torrance makes a 

d i s t i n c t i o n between " e x i s t e n c e " and "coherence 

sta t e m e n t s " . [ T S 1 6 4 f f ] [ 2 6 ] T h i s d i s t i n c t i o n i n v o l v e s 

fundamental statements c o n c e r n i n g m a t t e r s o f f a c t and 

statements c o n c e r n i n g the r e l a t i o n o f i d e a s , i n o t h e r 
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words d e r i v e d s t a t e m e n t s , T h i s s o r t o f c a t e g o r i z a t i o n 

a u t o m a t i c a l l y s p e l l s f o u n d a t i o n a l i s m f o r Thiemann. He 

sees such a d i s t i n c t i o n as p a r a l l e l t o the d i s t i n c t i o n 

between a x i o m a t i c g r o u n d i n g b e l i e f s and d e r i v e d b e l i e f s . 

At f i r s t s i g h t i t i s t e m p t i n g t o agree w i t h Thiemann, 

b u t t o do so would be t o f o r g e t c o n t i n g e n c y . Torrance 

does b e l i e v e t h a t we can apprehend r e a l i t y and t h a t 

d e r i v e d s tatements can be formed and d e r i v e d by l o g i c a l 

argument. These s t a t e m e n t s , however, never take the form 

or s t a t u s o f f o u n d a t i o n a l axioms. His whole system, 

a l t h o u g h shot t h r o u g h w i t h o b j e c t i v i t y , i s n o t 

f o u n d a t i o n a l i s t b u t c o h e r e n t i s t and r o o t e d i n h i s 

u n d e r s t a n d i n g o f c o n t i n g e n c y . L o c a l i t i e s o f a system o f 

knowledge may w e l l appear f o u n d a t i o n a l i s t , as i n the 

case o f Newtonian p h y s i c s , i t s e l f a s t r i c t E u c l i d e a n 

a r e a , b u t the o v e r a l l system i s n o t so grounded. God i s 

i n t h i s c o h e r e n t i s t system a l l o w i n g m a t t e r t o take 

r a t i o n a l for-m and d e c l a r e i t s e l f i n a r e a l , b u t never a 

necessary manner. Torrance q u a l i f i e s h i s s t a t e m e n t s i n 

the same s e c t i o n , c l e a r l y p l a c i n g h i m s e l f o u t s i d e the 

bounds o f Thiemann's o b j e c t i o n s . Speaking o f e x i s t e n c e 

statements he says 

they are never complete f o r by t h e i r v e r y 
n a t u r e t h e y reach out beyond themselves... 
E x i s t e n c e s t a t e m e n t s have thus always an 
i n d e f i n i t e q u a l i t y f o r t h e y r e f e r t o a 
r e a l i t y t h a t cannot by i t s v e r y n a t u r e be 
reduced t o pure t h o u g h t or be e n c l o s e d 
w i t h i n the b r a c k e t s o f mere ideas and so be 
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made e n t i r e l y t r a n s p a r e n t t o our 
reasoning„[TS 166] 

Or a g a i n : 

e x i s t e n c e statements are n e c e s s a r i l y open 
and t o t h a t e x t e n t i n d e f i n i t e because t h e y 
r e f e r beyond themselves t o a r e a l i t y which 
by i t s v e r y n a t u r e cannot be expressed i n 
the language o f a b s t r a c t i o n . [ T S 167] 

Torrance's u n d e r s t a n d i n g o f the n a t u r e and f u n c t i o n o f 

what he c a l l s e x i s t e n c e statements c l e a r l y p l a c e s him 

o u t s i d e the f o u n d a t i o n a l i s t camp. 

C l e a r l y a l l o f our st u d y so f a r has l e d us t o the 

g e n e r a l c o n c l u s i o n t h a t Torrance i s no f o u n d a t i o n a l i s t . 

This whole s u b j e c t i s however, r a t h e r more c o m p l i c a t e d 

than we have as y e t e x p l o r e d „ The i s s u e o f 

f o u n d a t i o n a l i s m w i l l c o n t i n u e t o be i m p o r t a n t i n the 

f o l l o w i n g c h a p t e r s as we seek t o deepen our 

u n d e r s t a n d i n g o f Torrance's t h e o l o g y . 
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Chapter 2 

IKKCAMATIOH OF GOB AS TOM? MOD BEIHGo 

The key t o r e l i g i o u s e pistemology? 

The I n c a r n a t i o n o f the Son or Word c o n s t i t u t e s 
the e p i s t e m o l o g i c a l c e n t r e i n a l l our knowledge 
o f God.[WCCCA 9] 

ImtgodUietion, 

I n t he p r e v i o u s c h a p t e r we began t o demonstrate t h a t 

T. F. Torrance i s not g u i l t y o f e p i s t e m o l o g i c a l 

f o u n d a t i o n a l i s n i o His p o s i t i o n i s r a t h e r , a s o p h i s t i c a t e d 

n o n - f o u n d a t i o n a l r e a l i s m . T h i s c h a p t e r w i l l seek t o 

deepen our u n d e r s t a n d i n g o f Torrance's p o s i t i o n by 

a d d r e s s i n g the c e n t r a l q u e s t i o n o f how i t i s t h a t an 

i n f i n i t e , e t e r n a l God can communicate i n a coherent and 

r a t i o n a l way w i t h c o n t i n g e n t , f i n i t e c r e a t u r e s 

possessing c o n t i n g e n t , l i n g u i s t i c and e p i s t e m o l o g i c a l 

frameworks. One way o f r e s p o n d i n g t o t h i s q u e s t i o n i s t o 

d i s c u s s t he a n c i e n t concept o f "analogy" - as d i s t i n c t 

f r om t h e use o f u n i v o c a l and e q u i v o c a l language - and 

the R e f o r m a t i o n d o c t r i n e o f "accommodation". Both are o f 

fundamental importance f o r o r t h o d o x f o r m u l a t i o n o f 

C h r i s t i a n t h e o l o g y . [ 1 ] 

- 43 -



t h a t has occupied t he minds o f most o f the major 

t h i n k e r s o f the past i n c l u d i n g D e s c a r t e s , Kant and Hume. 

R o F o Thiemann c l e a r l y misunderstands the nuances 

o f Torrance's approach when he l a b e l s i t f o u n d a t i o n a l i s m 

b u t n e v e r t h e l e s s he v e r y a b l y analyses and i d e n t i f i e s 

some o f the major d i f f i c u l t i e s and l o g i c a l problems 

a s s o c i a t e d w i t h any d o c t r i n e o f r e v e l a t i o n . He b e l i e v e s 

t h a t Torrance f a l l s i n t o t h e t r a p s t h a t he i d e n t i f i e s . 

We w i l l show t h a t t h i s i s n o t the case. Thiemann's 

c l e a r framework, however, i s a v e r y u s e f u l t o o l i n a 

c r i t i c a l a n a l y s i s o f Torrance's work and as such we w i l l 

now summarise the e p i s t e m o l o g i c a l problem as expounded 

i n R e v e l a t i o n and T h e o l o g y . [ 3 ] 

I n the p r e v i o u s c h a p t e r , on page t w e n t y two, we 

c i t e d the " i n c o n s i s t e n t t r i a d " adapted from W i l f r e d 

S e l l a r s . [ 4 ] T his t r i a d sums up the e s s e n t i a l arguments 

a g a i n s t f o u n d a t i o n a l modes o f thought o f which Thiemann 

b e l i e v e s Torrance i s a proponent. Thiemann r i g h t l y 

a s s e r t s t h a t i f we are t o c l a i m a p l a c e f o r any 

r e l i g i o u s a s s e r t i o n then t h a t a s s e r t i o n must i n some 

sense d e r i v e from and r e l a t e t o the p r e v e n i e n t or p r i o r 

a c t o f God. Wi t h o u t such a source our t h e o l o g y s i m p l y 

becomes an e x e r c i s e o f people speaking t o people and 

c a l l i n g i t God, a n t h r o p o l o g y by an o t h e r name.[5] He a l s o 

a s s e r t s t h a t any t a l k o f God must be r a t i o n a l , i n o t h e r 
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words i t must r e l a t e t o c r e a t u r e l y l i n g u i s t i c and 

e p i s t e m o l o g i c a l frameworks f o r i t t o be c a l l e d 

knowledge, i n t h e same way t h a t i deas d e r i v e d from non-

d i v i n e sources are c o n s i d e r e d k n o w l e d g e He sharpens up 

h i s argument a t the b e g i n n i n g o f Chapter Two w i t h a 

s e c t i o n we s h a l l summarise„[6] 

Thiemann p o i n t s out t h a t t h e o l o g i a n s have 

t r a d i t i o n a l l y a s s e r t e d t h a t r e v e l a t i o n i s r a t i o n a l . They 

have s i m u l t a n e o u s l y argued t h a t t h e t r u t h s o f r e v e l a t i o n 

are a s p e c i a l s e t o f t r u t h s based on a s p e c i a l mode o f 

knowing. They are unknown by the normal processes o f 

reason. Thus he argues t h a t these two a s s e r t i o n s are 

m u t u a l l y i n c o m p a t i b l e . 

The j u s t i f i c a t i o n o f C h r i s t i a n c l a i m s t o 
knowledge o f God depends upon an argument which 
shows b o t h t h e s i m i l a r i t y and d i s s i m i l a r i t y 
between the c o n t e n t o f r e v e l a t i o n and the 
co n t e n t o f o r d i n a r y knowledge as d i s c e r n e d 
t h r o u g h t he use o f r e a s o n . [ 7 ] 

There i s a s e r i o u s problem o f coherence i n most 

c l a s s i c a l arguments. T h i s has n e c c e s i t a t e d g r e a t 

s u b t l e t y as t h e o l o g i a n s have argued f o r b o t h the 

s i m i l a r i t y and d i s t i n c t i v e n e s s o f the t r u t h s o f 

r e v e l a t i o n as d i s t i n c t f rom t r u t h s d e r i v e d from o r d i n a r y 

r a t i o n a l arguement. Theologians a s s e r t i n g r e v e l a t i o n ' s 

d i s t i n c t i v e n e s s a l s o have t o a s s e r t i t s uniqueness. 

They are t h e n h a r d pressed t o show how a 
unique c o n t e n t d i s c e r n e d by a unique mode o f 
knowing can be j u s t i f i e d w i t h r e f e r e n c e t o an 
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o r d i n a r y p h i l o s o p h i c a l e p i s t e m o l o g y . R e v e l a t i o n 
i s g ained i n such p o s i t i o n s a t the expense o f 
reasonableness„[8] 

Thus r a t i o n a l i t y i s the v i c t i m when uniqueness i s 

a s s e r t e d . However, t h e o l o g i a n s t r y i n g t o s a f e g u a r d 

r e v e l a t i o n ' s r a t i o n a l i t y o f t e n deny o r d i m i n i s h t he 

uniqueness and d i s t i n c t i v e n e s s o f the c l a i m s o f 

r e v e l a t i o n , Thiemann p o i n t s out t h a t i f r e v e l a t i o n can 

be j u s t i f i e d s o l e l y t h r o u g h t he use o f reason i t i s 

d i f f i c u l t s t i l l t o see i t as r e v e l a t i o n i n any sense o f 

the word. 

R e v e l a t i o n connotes a uniqueness i n source and 
c o n t e n t which cannot be m a i n t a i n e d i n a 
p o s i t i o n j u s t i f i e d by g e n e r a l e p i s t e m o l o g i c a l 
p r i n c i p l e s . [ 9 ] 

The "man-trap" i s thus sprung. Thiemann t h i n k s t h a t 

Torrance i s g o i n g t o s t e p i n t o i t , b u t we s h a l l argue 

t h a t t h e v e r y d e s i g n o f the mechanism i s wrong, f o r i t 

misunderstands t h e animal i t seeks t o c a p t u r e . 

Thiemann, however, has s e t out the parameters o f the 

t h e o l o g i c a l e p i s t e m o l o g i c a l problem and g i v e n us the 

areas f o r e x p l o r a t i o n t h a t are a t t h e h e a r t o f the 

m a t t e r . These areas i n c l u d e t he n a t u r e o f r e l i g i o u s 

language, r a t i o n a l i t y and the n a t u r e o f f a i t h . I t i s 

these areas t h a t we must probe w i t h r e l a t i o n t o 

Torrance. I n t h i s c h a p t e r we s h a l l c o n c e n t r a t e on the 

r e l e v a n c e o f the I n c a r n a t i o n f o r t h i s problem and the 
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n e x t c h a p t e r w i l l d e a l w i t h q u e s t i o n s o f f a i t h and 

r a t i o n a l i t y and the e p i s t e m o l o g i c a l problem from t he 

p o i n t o f view o f the human knower, t a c k l i n g a l s o i s s u e s 

a s s o c i a t e d w i t h j u s t i f i c a t i o n f o r C h r i s t i a n b e l i e f . 

2) The Imeffigmatiomal Bpisteimcilogy o f T „ F«, Toggaroce. 

i ) God speaks t h r o u g h t he medium o f c o n t i n g e n t 

r e a l i t i e s , language and e p i s t e m o l o g i e s . 

Torrance does n o t b e l i e v e t h a t man's apprehension o f 

God takes p l a c e o u t s i d e t he c o n t i n g e n t c o n d i t i o n o f man. 

Rather i t takes p l a c e i n our minds t h r o u g h human 

language i n the mid s t o f c r e a t e d r e a l i t i e s and 

s t r u c t u r e s . [ 1 0 ] I t i s not t h e r e f o r e a m y s t i c o r e c s t a t i c 

e x p e r i e n c e , b u t f u l l y r a t i o n a l , and knowledge gained i n 

t h i s way i s knowledge i n the pro p e r sense o f the word. 

[TS 11-12,28] The q u e s t i o n s a r i s e t h e n , does t h i s n o t 

b i n d our c o n c e p t i o n s o f God t o the world ? How i s i t 

p o s s i b l e t o d i s t i n g u i s h between God and c r e a t i o n ? [ 1 1 ] 

Of fundamental s i g n i f i c a n c e h e r e , i s Torrance's i d e a 

o f "open concept". C o n t i n g e n t r e a l i t i e s are the p l a c e 

chosen by God where communication takes p l a c e between 

God and man. Human language, t h e n , i s t h e God-ordained 

medium i n which we express our concepts about God i n 

st a t e m e n t s . Language f o r Torrance has a t r a n s p a r e n t 

- 48 -



c h a r a c t e r ; words are not one-to-one r e p r e s e n t a t i o n s o f 

r e a l i t y b u t r a t h e r t o o l s t h r o u g h which we are d i r e c t e d 

towards r e a l i t y . As such, t h e y have r e f e r e n c e t o what i s 

a l r e a d y known and a l s o t o what i s new and as y e t 

unknown. Thus, i t i s p o s s i b l e f o r a human mind t o grasp 

something w i t h i n language and normal u n d e r s t a n d i n g t h a t 

c o n t a i n s as p a r t o f our 

u n d e r s t a n d i n g o f i t t h a t i t cannot be exhausted 
by our knowledge o f i t , and t h a t by i t s v e r y 
n a t u r e i t reaches out so f a r beyond us t h a t we 
are unable t o d e l i m i t our concept o f i t or 
b r i n g i t w i t h i n the f o u r c o r n e r s o f a 
p r o p o s i t i o n . [ T S 15] 

We can b e g i n t o grasp something o f the n a t u r e o f a t h i n g 

t h a t we cannot even b e g i n t o c o n t a i n i n our ideas 

t h r o u g h our i d e a s . 

Torrance g i v e s a g r a p h i c example o f t h i s i n p o i n t i n g 

t o B y z a n t i n e a r t and the use o f the i c o n . He p o i n t s out 

t h a t many i c o n s o f C h r i s t , because o f t h e way t h e y are 

p a i n t e d w i t h g o l d backgrounds and v a n i s h i n g p o i n t s t h a t 

do n o t converge i n the way t h a t we n o r m a l l y e x p e c t , l e a d 

us on t o conceive o f C h r i s t i n terms o f e t e r n i t y . Thus 

i t i s p o s s i b l e t o conceive o f C h r i s t i n a d e f i n i t e way 

t h a t i s n e v e r t h e l e s s open t o the e t e r n a l . [ T S 14-15] 

Torrance notes how t h i s now i s found i n modern p h y s i c s , 

which u s i n g some o f the c a t e g o r i e s o f l i m i t e d c l a s s i c a l 

p h y s i c s i s a b l e t o p o i n t t h r o u g h them and beyond i t -
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s e l f t o n o n - e m p i r i c a l realities„[TS 1 5 - 1 6 ] [ 1 2 ] 

C l a r i f i c a t i o n o f t h i s i s g i v e n as Torrance draws 

from t h e work o f the p h y s i c i s t K u r t Godel. Godel showed 

t h a t a c o n s i s t e n t language or c o n c e p t u a l framework i s 

i n c o m p l e t e and i m p e r f e c t „ I f i t were t o be complete i n 

i t s e l f i t would s i m p l y become a game, j u s t as 

t h e o r e t i c a l mathematics d i v o r c e d from e m p i r i c a l s c i e n c e 

i s meaningless. I f a system i s t o be g i v e n v a l i d i t y t h e n 

t h i s must be done w i t h r e l a t i o n t o another w i d e r system. 

Thus, a language o n l y has meaning t h r o u g h semantic 

r e f e r e n c e beyond i t s e l f . I t t h e r e f o r e f i n d s i t s meaning 

"upwards" as i t s i n c o n s i s t e n c i e s are e x p l a i n e d by t h e 

h i g h e r system. I t a l s o i s c o o r d i n a t e d "downwards"; i f 

r e l i g i o u s language i s t o have meaning i t must be 

c o o r d i n a t e d w i t h the way o r d i n a r y language i s used t o 

speak o f c r e a t e d r e a l i t i e s . Thus a l t h o u g h we m i g h t use 

s p e c i a l words and concepts t h e y must be c o o r d i n a t e d 

t h r o u g h the h i e r a r c h i c a l s t r u c t u r e t h a t connects 

d i f f e r e n t forms o f language; o t h e r w i s e i t would have no 

meaning f o r us a t a l l . [ S T I 8 6 - 8 8 ] [ 1 3 ] Here th e n we have 

a summary o f a l l we have been s a y i n g . Our t a l k o f God i s 

e x e r c i s e d and a r t i c u l a t e d w i t h i n the parameters o f 

c o n t i n g e n t language but the v e r y inadequacy o f t h a t 

language p o i n t s us beyond t o t h a t which i s beyond and 

t r a n s c e n d e n t . [ S T I 56] 
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Torrance p o i n t s out t h a t u n l i k e the o b j e c t o f 

s c i e n t i f i c i n q u i r y t h e o b j e c t o f t h e o l o g y i s n o t a mute 

f a c t o r i n a n i m a t e o b j e c t , b u t God who i s l i v i n g and 

a c t i v e ; and he communicates h i m s e l f t o us as Word 

th r o u g h wordo S c i e n t i f i c language, c o o r d i n a t e d w i t h t he 

language o f sense e x p e r i e n c e , p o i n t s beyond i t s e l f t o 

r e a l i t i e s beyond sense e x p e r i e n c e and r e l i g i o u s 

language; or r e l i g i o u s words c o o r d i n a t e d w i t h the 

language o f sense ex p e r i e n c e p o i n t beyond themselves t o 

the Word o f God. 

Torrance makes a c r u c i a l d i s t i n c t i o n here between 

Word as the a b s o l u t e s e l f - c o m m u n i c a t i o n o f God and words 

t h r o u g h which we i m p e r f e c t l y t r y t o p o i n t t o the 

o b j e c t i v e r e a l i t y o f God. Torrance d e f i n e s t h e o l o g y as 

a l i s t e n i n g f o r and t o a r a t i o n a l Word from 
beyond a n y t h i n g t h a t we can t e l l t o o u r s e l v e s 
and d i s t i n c t from our r a t i o n a l e l a b o r a t i o n s o f 
i t . [ T S 30] 

Torrance t h e r e f o r e sees words and language as 

a b s t r a c t i o n s o f o b j e c t i v e r e a l i t y . God speaks from 

beyond our language and e p i s t e m o l o g y b u t n e v e r t h e l e s s 

uses c o n t i n g e n t language as the medium i n which people 

b e g i n t o grasp h i s n a t u r e . 

the g i v e n f a c t w i t h which t h e o l o g y o p e r a t e s i s 
God u t t e r i n g His Word and u t t e r i n g H i m s e l f i n 
His Word, t h e speaking and a c t i n g and redeeming 
God, who approaches us and so communicates 
H i m s e l f t o us t h a t our knowing o f Him i s 
c o o r d i n a t e d t o His r e v e a l i n g o f H i m s e l f , even 
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though t h i s does not happen t o us except i n a 
complex s i t u a t i o n i n v o l v i n g our c o g n i t i o n o f 
the w o r l d around us and o f o u r s e l v e s a l o n g w i t h 
i t . [ T S 32] 

Our a b s t r a c t i o n s o f a b s o l u t e r e a l i t y are not i n v a l i d , so 

l o n g as we u n d e r s t a n d them t o be a b s t r a c t i o n s t h r o u g h 

which we apprehend r e a l i t y . An i n t e r e s t i n g and 

e n l i g h t e n i n g p a r a l l e l comes i n the p r e a c h i n g o f Jesus i n 

Luke Chapter e i g h t , I . Howard M a r s h a l l commenting on 

Jesus use o f the word $Qv£f>^> i n v e r s e e i g h t says o f the 

phrase "Whoever has ears t o hear, l e t him hear", t h a t 

By i t the h e a r e r s are summoned t o hear a t a 
deeper l e v e l t h a n mere sense p e r c e p t i o n , t o 
take h o l d o f the meaning o f the p a r a b l e , t o 
a p p l y i t t o themselves, and thus t o hear the 
word o f God which can save them(Ezk. 3 : 2 ) . [ 1 4 ] 

A l l o f our concepts and language c o n c e r n i n g God must 

remain "open" f o r by the v e r y l i m i t e d n a t u r e o f 

c o n t i n g e n t language i t cannot p o s s i b l y "hammer down" the 

t r a n s c e n d e n t Word o f God. To use language i n t h i s way, 

b e l i e v i n g t h e r e t o be a t i g h t one-to-one correspondence 

between our concepts and r e a l i t y , i s t o l a y o u r s e l v e s 

open t o the d i f f i c u l t i e s uncovered by Thiemann and 

a t t e m p t t o f o r c e God i n t o c a t e g o r i e s and frameworks 

d e r i v e d f r o m our e x p e r i e n c e o f c r e a t e d o r d e r . 

Torrance i s here a l e r t i n g us t o an e r r o r i n t h e o l o g y 

t h a t i s v e r y p r e v a l e n t today. We n o t e d i n our f i r s t 
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chapter how some brands o f f o u n d a t i o n a l i s t t h e o l o g y 

r e p r e s e n t e d i n e a r l i e r c e n t u r i e s by men l i k e P e r k i n s 

[15] and i n our own day by C o r n e l i u s Van T i l [ 1 6 ] ,Louis 

Berkhof [ 1 7 ] and perhaps t o a l e s s e r e x t e n t by James 

Packer [ 1 8 ] s l e d t o t i g h t l o g i c o - d e d u c t i v e t h e o l o g i c a l 

systems where " a b s o l u t e t r u t h " was read word f o r word 

from t he t e x t o f s c r i p t u r e . I n c o n s i s t e n c i e s are i g n o r e d , 

i r o n e d out or p l a y e d down l e a d i n g t o a u n i t a r y r e a d i n g 

o f the B i b l e . N e c e s s a r i l y , t he B i b l e i s read s e l e c t i v e l y 

and soon a t i g h t d o c t r i n a l system i s developed i n t o 

which a l l o f s c r i p t u r e i s f o r c e d . Thus a t r a d i t i o n t h a t 

c l a i m s t o be t r u e t o and l e d by the B i b l e i n f a c t can be 

l e d by a b s t r a c t i o n s and the demands o f a method o f 

c o g n i t i v e s y s t e m a t i s a t i o n c o m p l e t e l y a l i e n t o the 

p l u r i f o r m n a t u r e o f the Canon.[STR 7-8] 

Part and p a r c e l o f t h i s phenomenon i s a 

m i s u n d e r s t a n d i n g o f the n a t u r e o f language. S c r i p t u r e i s 

seen i n i t s e l f as the v e r y Word o f God and a d o c t r i n e o f 

" v e r b a l i n s p i r a t i o n " i s f i e r c e l y d e f e n d e d . [ 1 9 ] We have 

here a k i n d o f i d o l a t r y o f words. To r r a n c e , i n the words 

o f C a l v i n , warns o f the c o n s t a n t danger o f i d o l a t r y i n 

the h e a r t o f man: "hominis ingenium p e r p e t u a i d o l o r u m 

f a b r i c a " - " t h e human mind i s a p e r p e t u a l f o r g e o f 

i d o l s " [ 2 0 ] , Words i n themselves become the c o n t e n t o f 

f a i t h and the Word beyond i s o n l y encountered i n a 

mishaped and r e s t r i c t e d way as i t i s encountered 
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s t r i c t l y w i t h i n the parameters o f our l i n g u i s t i c and 

e p i s t e m o l o g i c a l frameworks, Torrance s t a t e s : 

We are n o t g i v e n the Word i n the form o f 
d e l i m i t e d and t i g h t p r o p o s i t i o n a l i deas b u t 
o n l y i n v e r b a l forms t h a t always p o i n t away 
from themselves t o the Word i t s e l f , t h a t i s t o 
God speaking i n person and communicating 
r a t i o n a l l y t o us„[TS 40] 

N e c e s s a r i l y , i n f u n d a m e n t a l i s t c i r c l e s , c e r t a i n 

l i n g u i s t i c f o r m u l a t i o n s o f d o c t r i n e w i l l be dominant and 

o t h e r s w i l l be suppressed. Confessions or statements o f 

f a i t h , w h i l s t c l e a r l y u s e f u l i n e c c l e s i a l s t r u c t u r e s , 

o f t e n become touchstones o f "soundness" and themselves 

the o b j e c t o f f a i t h r a t h e r t h a n the Word t o which t h e y 

s h o u l d p o i n t . T h i s can sometimes l e a d t o an a r i d 

i n t e l l e c t u a l i s m where f a i t h i s seen i n terms o f 

c o g n i t i v e assent t o c e r t a i n d o c t r i n a l s t a n d a r d s , [ 2 1 ] 

T h i s may w e l l serve as a p a r t i a l account f o r the 

f r a g m e n t a r y and d i v i s i v e c h a r a c t e r o f c o n s e r v a t i v e 

P r o t e s t a n t i s m , Keeping t r u e t o the Word o f God i n v o l v e s 

assent t o c e r t a i n l i n g u i s t i c e x p r e s s i o n s o f f a i t h . 

Because o f the a b s o l u t e n a t u r e o f words, a d i f f e r e n t 

l i n g u i s t i c e x p r e s s i o n can be seen as b e i n g c o n t r a d i c t o r y 

t o the t r u t h . T h i s may or may n o t be so, b u t the 

c r i t e r i a o f judgement w i l l be how i t c o o r d i n a t e s t o 

those e x p r e s s i o n s , d o c t r i n a l f o r m u l a t i o n s and 

f o u n d a t i o n a l s t a t e m e n t s t h a t are a l r e a d y accepted and 
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not how the statement h e l p s us t o l o o k beyond i t s e l f t o 

the t r a n s c e n d e n t r e a l i t y o f God. Other statements may 

w e l l be h e l p f u l i n t a k i n g us beyond themselves t o 

r e a l i t y ; t h e y may even be p o i n t i n g t o the same t h i n g b u t 

because t h e y a r e l i n g u i s t i c a l l y d i f f e r e n t and on the 

l e v e l o f words may appear c o n t r a d i c t o r y t h e y are 

d e c l a r e d u n t r u e . D i f f e r e n c e s i n e x p r e s s i o n may w e l l come 

down t o d i f f e r e n c e s i n c u l t u r a l l i n g u i s t i c use and thus 

t h i s m i s t a k e n i d o l a t r y o f words can take the form o f 

" v e r b a l imperialism"„[22] 

Torrance's use o f language f i n d s a " r e a l i s t " t h i r d 

way between the s t r a i t j a c k e t o f fundamentalism and the 

" i d e a l i s m " o f some forms o f l i b e r a l i s m t h a t sees 

t h e o l o g y d e a l i n g o n l y w i t h r e l a t i o n s o f id e a s h a v i n g 

l i t t l e b e a r i n g on o n t o l o g i c a l r e a l i t y . 

i i ) The I n c a r n a t i o n o f the Word o f God i n space and time 

as the l o c u s o f t h e e p i s t e m o l o g i c a l model. 

The q u e s t i o n n a t u r a l l y a r i s e s , why does Torrance see 

language o p e r a t i n g i n t h i s way? What i s h i s a u t h o r i t y 

t o make such an a s s e r t i o n ? I s i t s i m p l y an expe d i e n t 

t h e o r y , an a r b i t r a r y c h o i c e t h a t happens t o work? 
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Torrance i n t e n d s t h a t t h e o l o g y s h o u l d be r i g o r o u s 

and u t t e r l y r a t i o n a l . For Torrance t h e a p p r o p r i a t e mode 

of r a t i o n a l i t y i s g i v e n by the o b j e c t b e i n g s t u d i e d . 

Each science must f i n d i t s own method and r a t i o n a l i t y 

d e r i v e d from t he n a t u r e o f i t s o b j e c t . Torrance 

c o m p l e t e l y r e j e c t s t h e Enlightenment i d e a t h a t reason i s 

some n e u t r a l method or s i m p l y t he n a t u r a l w o r k i n g o f the 

mind t h a t we a p p l y u n i v e r s a l l y t o our chosen o b j e c t o f 

s t u d y . Our mode o f r a t i o n a l i t y i s d i s c o v e r e d a_ 

p o s t e r i o r i f rom our encounter w i t h our o b j e c t and i s 

c o n s t a n t l y r e a d a p t e d as we encounter our o b j e c t more 

de e p l y . To a t t e m p t t o p l a c e upon God an e x t e r n a l and 

c o n t i n g e n t r a t i o n a l i t y and e p i s t e m o l o g i c a l framework 

would be t o l i m i t him and cause us t o ask q u e s t i o n s i n 

a b s t r a c t i o n f r o m t he r e a l i t y o f God. We w i l l d i s c u s s 

t h i s i n much g r e a t e r d e t a i l i n our n e x t c h a p t e r b u t f o r 

the moment we s i m p l y need t o note Torrance's n o t i o n o f a 

p o s t e r i o r i r a t i o n a l i t y and e p i s t e m o l o g y . I n o t h e r words 

our e p i s t e m o l o g i c a l framework and mode o f r a t i o n a l i t y i s 

d e r i v e d from t h e way we a c t u a l l y do meet God i n 

e x p e r i e n c e . We do n o t p r e j u d g e him b u t a l l o w him t o 

q u e s t i o n us. Torrance i s a g a i n a g r e e i n g w i t h C a l v i n ; t o 

seek God i n a way o t h e r t h a n t h e way a p p o i n t e d by him 

( O r d i n a t i s a Deo Medis) i s t o end up i n i d o l a t r y , f o r 

" t h e r e can be no t r u e image o f God except such as He 

H i m s e l f has o r d a i n e d " . [ 2 3 ] 



Where t h e n , i s the p l a c e t h a t we meet God a c c o r d i n g 

t o C h r i s t i a n p r a c t i c e ? Torrance answers the q u e s t i o n 

f i r m l y , s t a t i n g t h a t i t i s i n t h e person o f Jesus C h r i s t 

met i^n t h e c o n t i n g e n t o r d e r and nowhere e l s e 0 To seek 

God elsewhere i s t o a l l o w c r e a t u r e l y s u b j e c t i v i t i e s t o 

r e p l a c e God's c l e a r Word i n C h r i s t . C o n s c i o u s l y p u t t i n g 

a s i d e the v e r y i m p o r t a n t q u e s t i o n o f how we know t h a t 

C h r i s t i s the l o c u s o f God's r e v e l a t i o n t o us ( t h i s w i l l 

be d i s c u s s e d i n the next c h a p t e r ) , f o r our p r e s e n t 

purposes we w i l l assume Torrance t o be c o r r e c t and 

examine how he sees the I n c a r n a t i o n a f f e c t i n g our 

u n d e r s t a n d i n g o f r a t i o n a l i t y , language and indeed the 

e p i s t e m o l o g i c a l problem i n g e n e r a l . 

i i i ) Jesus C h r i s t as fctae r e c o n c i l i a t i o n ] ! o f Word and 

Beimgo 

We have seen t h e d i f f i c u l t i e s , s e t out by Thiemann, 

f o r t h e t h e o l o g i a n as he a t t e m p t s t o speak o f the 

o n t o l o g i c a l r e a l i t y o f a t r a n s c e n d e n t God. Co n t i n g e n t 

human language under normal c i r c u m s t a n c e s i s q u i t e 

inadequate when d e a l i n g w i t h n o n - c o n t i n g e n t r e a l i t i e s . 

Torrance has p o i n t e d t o a t h e o r y o f language t h a t would 

seem t o d e a l w i t h some o f the l o g i c a l problems here b u t 

n e v e r t h e l e s s we are s t i l l l e f t w i t h two q u e s t i o n s . 

F i r s t , i s t h i s t h e o r y l e g i t i m a t e i n terms o f the way God 

a c t u a l l y has r e v e a l e d h i m s e l f ; i n o t h e r words i s our 
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methodology governed by our s u b j e c t ? And second, even i f 

we have a l i n g u i s t i c t h e o r y t h a t t h e o r e t i c a l l y would 

a l l o w us t o speak o f God, how do we know when we do so 

and n o t s i m p l y f a l l i n t o s u b j e c t i v e s p e c u l a t i o n s ? The 

f i r s t r e l a t e s t o e p i s t e m o l o g y and the second t o 

a u t h o r i t y o 

The e p i s t e m o l o g i c a l problem as s t a t e d by Thiemann 

lea v e s no room f o r r a t i o n a l communication between man 

and God. There i s no l o g i c a l b r i d g e . O n t o l o g i c a l t r u t h 

r e s i d e s i n God, and man i s bound w i t h i n the c a t e g o r i e s 

and c o n t i n g e n t r e f e r e n c e s o f e a r t h l y language and 

e p i s t e m o l o g i e s . 

God / Transcendent 

l o g i c a l l y 

u n b r i d g e a b l e - = 

Man / Co n t i n g e n t 
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I t i s c l e a r t h a t Torrance would o b j e c t t o such a 

schema as f u n d a m e n t a l l y u n s c i e n t i f i c , because i t f a i l s 

t o take account o f the way i n which God a c t u a l l y has 

come t o us i n t h e person o f Jesus C h r i s t . Torrance would 

see Thiemann as f a i l i n g t o be p r o p e r l y open t o the 

o b j e c t o f t h e o l o g y , Thiemann a t t e m p t s t o c o n s t r u c t h i s 

ep i s t e m o l o g y i n an a p r i o r i f a s h i o n r a t h e r t h a n a l l o w i n g 

i t t o be formed by the way i n which God i s a c t u a l l y 

known i n the Church. Torrance s t a t e s t h a t 

The Object o f t h e o l o g i c a l knowledge i s speaking 
S u b j e c t , God a d d r e s s i n g us p e r s o n a l l y - t h a t 
i s , the Word o f God.[TS 39] 

So f a r as t h e o l o g y i s concerned, f u l l e r p l a c e 
must be g i v e n t o the t r u t h i n t h e form o f 
p e r s o n a l Being. T h i s i s T r u t h which has taken 
the form o f a c t i v e l i f e and b e i n g i n our 
h i s t o r i c a l e x i s t e n c e and i s r e v e a l e d i n Jesus 
C h r i s t . He has come n o t o n l y t o communicate the 
T r u t h t o men b u t t o be the T r u t h amongst us, 
f o r i n the whole course o f His human l i f e He 
was the Being and Word o f God's T r u t h 
i n c a r n a t e d i n our c r e a t u r e l y b e i n g , the T r u t h 
enacted i n the m i d s t o f our u n t r u t h , t h e T r u t h 
f u l f i l l e d f r o m w i t h i n man and from t h e s i d e o f 
man and i s s u i n g o u t o f human l i f e i n f a i t h f u l 
and o b e d i e n t response t o the T r u t h o f the 
Fathe r . [ T S 143] 

Speaking c r u d e l y , Thiemann i s g u i l t y o f r e a c h i n g h i s 

c o n c l u s i o n s a f t e r t a k i n g account o f o n l y h a l f o f the 

a v a i l a b l e e v i d e n c e . 

Torrance a l s o accepts t he v a s t gap between man and 

God and the complete inadequacy o f c o n t i n g e n t language 

t o d e s c r i b e the t r a n s c e n d e n t . 
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We g r a n t t h a t c o n s i d e r e d e n t i r e l y and o n l y i n 
themselves t h e o l o g i c a l s t a tements have no r e a l 
t r u t h and we admit t h a t we cannot j u s t say how 
they are r e l a t e d t o the r e a l i t y w hich t h e y 
i n d i c a t e , f o r t h e y have no c l a i m on God t h a t He 
must be t h e i r o b j e c t o r t h e i r c o n t e n t . [ T S 184] 

Torrance acknowledges t h a t from t h e s i d e o f man we 

cannot say what i f any r e l a t i o n t h e r e i s between our 

r e l i g i o u s language and God, b u t t h i s i s n o t the end o f 

the s t o r y ! To end here i s t o deny t h e p o s s i b i l i t y t h a t 

God has ta k e n an i n i t i a t i v e from h i s s i d e o f the "gap" 

as i t were. Thiemann here seems t o be a r g u i n g i n an 

almost "Newtonian" manner.[24] He i s d i s a l l o w i n g 

r a t i o n a l communication between man and God because i t 

w i l l n o t f i t i n t o a c o n t i n g e n t system o f f o r m a l l o g i c . 

Thiemann q u i t e r i g h t l y r e j e c t s f o u n d a t i o n a l i s m b u t here 

seems t o adopt a mode o f argument o f t i g h t l o g i c a l 

n e c e s s i t y t h a t sqeezes out openness t o the beyond. 

To r r a n c e , however, w h i l s t a c c e p t i n g f u l l y t h e l o g i c a l 

d i s c r e p a n c y from t he s i d e o f man, i s sure t h a t t h i s does 

no t mean t h a t God cannot i n t e r v e n e and i n d i c a t e s t h a t 

Jesus C h r i s t i s the p l a c e where t h i s has happened. 

I n Jesus C h r i s t t he d i s c r e p a n c y between 
t h e o l o g i c a l s t a tements and t h e r e a l i t y t o which 
t h e y r e f e r has been overcome, and i n Him t h a t 
r e l a t i o n between human sta t e m e n t s and the 
o b j e c t i v e f a c t s t o which t h e y r e f e r , which can 
not be p u t i n t o words, n e v e r t h e l e s s shows 
i t s e l f . [ T S 186] 

As we have s a i d , Torrance's j u s t i f i c a t i o n f o r l o c a t i n g 

- 60 -



C h r i s t as the p l a c e where t h i s occurs needs some s e r i o u s 

q u e s t i o n i n g and t h i s w i l l occur i n l a t e r chapters„ We 

s h a l l argue t h a t such a p o s i t i o n i s n e i t h e r a dodging o f 

the i s s u e s , nor i r r a t i o n a l , , 

Torrance's c l e a r p o s i t i o n , t h e n , i s t h a t even though 

we cannot say e x a c t l y how t h i s o c c u r s , n e v e r t h e l e s s i n 

our a c t u a l e x p e r i e n c e we do know God. He speaks t o us 

and we are a b l e t o speak t o and about him; and t h i s he 

does i n Jesus C h r i s t . A l t h o u g h Torrance i s c e r t a i n t h a t 

f rom the s i d e o f c r i t i c a l reason we cannot ask "how" 

t h i s o c c u r s , we can however s t u d y "what" o c c u r s , t h e 

c o n t e n t and n a t u r e o f t h i s r e v e l a t i o n . 

We have seen t h a t i n the e p i s t e m o l o g i c a l problem a 

fundamental d i f f e r e n c e i s h e l d t o be between the 

a b s o l u t e o n t o l o g i c a l t r u t h o f God and c o n t i n g e n t 

language and words which are q u i t e inadequate t o t h e i r 

s u b j e c t m a t t e r . The C h r i s t i a n d o c t r i n e o f the 

I n c a r n a t i o n , however, d e c l a r e s t h a t i n Jesus C h r i s t , 

t r u t h has come t o us i n the form o f God's p e r s o n a l 

b e i n g , p r e s e n t i n our w o r l d as a man. I t seems t h a t t h i s 

v e r y p o i n t i s t h e cru x and c e n t r e o f Torrance's whole 

t h e o l o g i c a l programme, f o r here o n t o l o g y and 

ep i s t e m o l o g y can be seen t o come t o g e t h e r . I n C h r i s t , 

s t a tements and words o v e r l a p w i t h o b j e c t i v e r e a l i t y i n a 

uni q u e , God-ordained way, as C h r i s t comes t o us as b o t h 
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God's communication t o us ( h i s Word) and as God h i m s e l f 

( h i s B e i n g ) , I n God's speaking t o us i n the man Jesus, 

He h i m s e l f i s p r e s e n t . 

God / Transcendent 

l o g i c a l l y : | Jesus C h r i s t , 

u n b r i d g e a b l e - = : | " c o n c r e t e 
• | u n i v e r s a l " 

Man / C o n t i n g e n t 

I n t h i s way Torrance d e s c r i b e s C h r i s t i n the p a r a d o x i c a l 

phrase " c o n c r e t e u n i v e r s a l " . [ T S 182] The u n i v e r s a l , 

d i v i n e t r u t h has become p a r t i c u l a r , c o n t i n g e n t and 

human. The paradox d e s c r i b e d here i s n o t h i n g o t h e r t h a n 

the paradox o f t h e I n c a r n a t i o n : God becoming f u l l y man 

and y e t r e m a i n i n g f u l l y God. By t h i s i n i t i a t i v e t h e 

t r u t h o f God comes t o us s i n c e we are unable by 

c o g n i t i v e o r l o g i c a l e x e r c i s e t o reach i t f o r o u r s e l v e s . 

Torrance w r i t e s : 
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We cannot speak o f God's a c t s i f we t r y t o 
break down the gap between c r e a t o r and 
c r e a t u r e , as i f we c o u l d d i s c e r n those 
processes by which i n the c r e a t i o n t he 
observabl e comes i n t o o b s e r v a t i o n , and by which 
i n t h e i n c a r n a t i o n t he e t e r n a l Son e n t e r s i n t o 
the p e r c e p t i b i l i t y o f the w o r l d - However, now 
t h a t the Son o f God has become man, 
a p p r o p r i a t i n g t o H i m s e l f p e r c e p t i b i l i t y and 
c o n c e p t u a l i t y , t o g e t h e r w i t h l i n g u i s t i c 
c o m m u n i c a b i l i t y from c r e a t e d e x i s t e n c e , He 
c o n f r o n t s us men i n space and time - i n such a 
way t h a t we can know the Father as He r e v e a l s 
H i m s e l f t h r o u g h H i m s e l f . [ S T I 80] 

A number o f i m p o r t a n t p o i n t s come out o f t h i s . 

a) The I n c a r n a t i o n o f Jesus C h r i s t i n t o the c o n t i n g e n t 

w o r l d saves us from r e l a t i v i s m . We spoke i n our f i r s t 

c h a p t e r o f the "double aspect o f c o n t i n g e n c e " , the way 

i n which t h e c r e a t i o n i s b o t h open t o God and y e t a t the 

same time independent and d i s t i n c t from Him.[25] T h i s 

double aspect means t h a t f u n d a m e n t a l l y t h i s w o r l d i s 

ambiguous i n i t s r e l a t i o n t o a b s o l u t e r e a l i t y . T h i s 

l i n k s i n w i t h t h e gap between l o g i c , language and God. 

From the p e r s p e c t i v e o f language, i n terms o f any 

l o g i c a l l i n k , God appears ambiguous and beyond the reach 

o f human a t t e m p t s t o speak o f him. I t i s o n l y i n God's 

f r e e a c t s t h a t language assumes any v a l i d i t y when 

speaking o f God. Because o f c o n t i n g e n c y t h e r e i s no 

necessary r e l a t i o n s h i p between the w o r l d and God. The 

o n l y l i n k can be one o f freedom. I t i s the f r e e a c t o f 

God i n C h r i s t t h a t g i v e s us a semantic r e f e r e n c e p o i n t . 

i n the I n c a r n a t i o n the u l t i m a t e T r u t h meets us 

- 63 -



on t h i s s i d e o f the d i s c r e p a n c y , a c t u a l l y 
w i t h i n our mundane e x p e r i e n c e , i n t h e m i d s t o f 
our c o n t i n g e n c y and r e l a t i v i t y , and t h e r e makes 
H i m s e l f a c c e s s i b l e and amenable t o our t h i n k i n g 
and our stat e m e n t s . [ T S 185-186] 

T h i s semantic r e f e r e n c e p o i n t i n C h r i s t a l l o w s Torrance 

t o c o n s t r u c t a t h e o l o g y t h a t i s n o n - f o u n d a t i o n a l , non-

n e c e s s i t a r i a n and y e t r e a l i s t , h a v i n g t r u e b e a r i n g and 

r e l a t i o n t o o n t o l o g i c a l r e a l i t y . T h i s i s e x a c t l y why 

i n c a r n a t i o n i s so c r u c i a l t o Torrance. The I n c a r n a t i o n 

a l l o w s Torrance t o r e j e c t r e l a t i v i s m and i d e a l i s m . 

Speaking o f the r e l a t i o n s h i p e s t a b l i s h e d between God and 

man i n Jesus, Torrance says: 

This g i v e s man h i s t r u e p l a c e f o r i t r e l a t e s 
h i s p l a c e i n space and time t o i t s u l t i m a t e 
o n t o l o g i c a l ground. So t h a t i t i s n o t submerged 
i n endless r e l a t i v i t i e s o f what i s m e r e l y 
h o r i z o n t a l . W i t h o u t t h i s r e f e r e n c e man has no 
meaning, no p u r p o s e . [ S T I 75] 

I t i s p o s s i b l e then f o r sta t e m e n t s t o have a b e a r i n g on 

the o n t o l o g i c a l r e a l i t y o f God i n Jesus C h r i s t . 

b) Jesus C h r i s t i n c a r n a t e d i n t o t h i s w o r l d i s the p l a c e 

o r d a i n e d by God where we may know him. To l o o k elsewhere 

i s s c i e n t i f i c a l l y f a l s e and t o l o o k f o r God elsewhere 

w i l l l e a d us t o f a l s e c o n c l u s i o n s . [ T S 1 3 7 ] T h i s approach 

n e c e s s a r i l y r u l e s out " n a t u r a l t h e o l o g y " where n a t u r a l 

t h e o l o g y r e f e r s t o t h e b e l i e f t h a t we can reach and know 
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God by t h e use o f "reason" a p a r t from the I n c a r n a t i o n , 

t h a t i s , reason out o f c o n t i n g e n t realities„[26] 

Thi s a l s o r u l e s out some forms o f m y s t i c i s m , where 

the m y s t i c seeks t o t r a n s c e n d t h i s w o r l d and t o t h i n k 

the t h o u g h t s o f God u n f e t t e r e d by t h i s w o r l d . Torrance 

i s sure t h a t t h i s i s a f a l s e way t o God s i n c e i t t r i e s 

t o by-pass t h e way God has o r d a i n e d t h a t we s h o u l d know 

him as p r e s e n t w i t h i n our c r e a t e d e x i s t e n c e . Such 

m y s t i c i s m , says Torrance, 

seeks t o elude t he a c t u a l way i n which t he 
T r u t h o f God comes t o us w i t h i n t h e 
o b j e c t i v i t i e s o f t h i s w o r l d , w i t h i n h i s t o r i c a l 
happening, or perhaps t o deny t h a t t h e T r u t h o f 
God a c t u a l l y condescends t o us a t a l l or t h a t 
He stoops down i n p i t y and mercy t o r e v e a l 
H i m s e l f t o us i n our l o w l i n e s s and brokenness 
and e a r t h i n e s s . [ T S 188] 

Torrance i s v e r y c l e a r , t h e r e f o r e , t h a t i t i s i n the 

c o n t e x t o f the I n c a r n a t i o n i n t o t h i s w o r l d t h a t we come 

t o know God. I t i s the one p l a c e where we can t h i n k 

t h r o u g h t o God. Torrance p o i n t s out t h a t i t i s b o t h , the 

I n c a r n a t i o n and the c r e a t i o n o f the w o r l d t h a t 

c o n s t i t u t e t h e two most i m p o r t a n t f a c t o r s i n our 

r e l a t i o n s h i p w i t h God. The c r e a t i o n i s c r e a t e d open t o 

God and i n the I n c a r n a t i o n he steps i n t o t h a t openness. 

Thus: 

The w o r l d i s made open t o God t h r o u g h i t s 
i n t e r s e c t i o n i n the a x i s o f c r e a t i o n 
i n c a r n a t i o n . I t s space, time s t r u c t u r e s are so 
o r g a n i s e d i n r e l a t i o n t o God t h a t we who are 
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s e t w i t h i n them may t h i n k i n and t h r o u g h them 
t o t h e i r t r a n s c e n d e n t ground i n God H i m s e l f . 
Jesus C h r i s t c o n s t i t u t e s the a c t u a l c e n t r e i n 
space and time where t h a t may be done.[STI 74] 

For Torrance t h e n , the I n c a r n a t i o n i s not conceived o f 

as some k i n d o f " e p i s t e m o l o g i c a l rescue m i s s i o n " t o get 

around the problems i n h e r e n t i n the c r e a t i o n , b u t r a t h e r 

b o t h the I n c a r n a t i o n and the open c r e a t i o n t o g e t h e r form 

a u n i f i e d medium i n which God chooses t o communicate 

w i t h human b e i n g s . C h r i s t as t h e agent o f c r e a t i o n a l s o , 

has so made the u n i v e r s e around h i m s e l f t h a t he h i m s e l f 

g i v e s i t a r e f e r e n c e t o God. I n t h i s s p e c i a l way C h r i s t 

g i v e s the u n i v e r s e r a t i o n a l i t y , meaning and r e l a t i o n t o 

God w h i l s t m a i n t a i n i n g the i n f i n i t e d i f f e r e n t i a l between 

the w o r l d and God, and hence t h e freedom o f God and the 

freedom o f the w o r l d over and a g a i n s t God.[STI 72-73] 

c) I n Jesus C h r i s t , God comes t o us adapted t o our 

l i m i t a t i o n s , language and f i n i t u d e . Could i t n o t t h e n be 

s a i d t h a t the God we know i n Jesus C h r i s t i s n o t God a t 

a l l , b u t m e r e l y man i n some s o r t o f p e r f e c t i o n ? Torrance 

i s d e f i n i t e on t h i s p o i n t . I n the man Jesus, God i s 

p r e s e n t a l s o . T h i s means t h a t a l t h o u g h he i s not 

n e c e s s a r i l y bound t o i t , n e v e r t h e l e s s he chooses t o 

become s u b j e c t t o c r e a t e d r e a l i t y . Created r e a l i t y , 

space and time are thus r e a l t o God. God i s r e a l i n 

h i s t o r y and s u b j e c t t o i t . T h e r e f o r e , the God we meet i n 

h i s t o r y i n the person o f Jesus C h r i s t i s t r u e God.[TS 
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135-136, STI 67] To speak o f Jesus C h r i s t , t h e n , i s t o 

speak o f God, God p r e s e n t I n h i s t o r y I n an unambiguous 

way. T h i s c o n t i n g e n c y i n our knowledge o f God i s n o t an 

embarrassment or a problem t o overcome; on the c o n t r a r y , 

i t i s a p p r o p r i a t e t o our t h i n k i n g and speaking about 

God. Since God has come as a man, Torrance argues t h a t 

i t i s t h e r e f o r e an e s s e n t i a l c h a r a c t e r i s t i c o f the t r u t h 

t h a t i t i s known w i t h i n c o n t i n g e n t r e a l i t i e s . 

I t i s because God has become man i n Jesus 
C h r i s t and our knowledge o f God i s r o o t e d and 
grounded i n C h r i s t and shaped t h r o u g h 
c o n f o r m i t y t o Him t h a t the v e r y humanity 
embedded i n our knowledge o f God i s an 
e s s e n t i a l p a r t o f t h a t knowledge, f o r i t 
belongs t o the e s s e n t i a l n a t u r e o f t r u t h . [ T S 
86-87] 

I t a l s o seems t r u e t h a t i n f a c t God's chosen mode o f 

r e v e l a t i o n i n Jesus i s an i n t e g r a t e d p a r t o f the c o n t e n t 

o f r e v e l a t i o n i t s e l f . The f a c t t h a t God r e v e a l s h i m s e l f 

i n a way t h a t m a i n t a i n s t he d i s t i n c t i o n between d i v i n e 

and c o n t i n g e n t and y e t a t the same time i n t e r s e c t s w i t h 

us i n our language and c r e a t u r e l i n e s s speaks o f a God 

who wishes t o g i v e h i s c r e a t i o n freedom and y e t a t the 

same time o r d e r , r a t i o n a l i t y and o n t o l o g i c a l 

r e f e r e n c e . [ S T I 72-73] 
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We have seen how Torrance has d e v i s e d a t h e o r y o f 

" t r a n s p a r e n t " language which c l e a r l y h e l p s us out o f a 

number o f the problems a s s o c i a t e d w i t h r e l i g i o u s 

language. We then asked o u r s e l v e s two i m p o r t a n t 

q u e s t i o n s . The f i r s t asked whether t h i s t h e o r y c o u l d be 

r e c o n c i l e d w i t h t he way t h a t C h r i s t i a n t r a d i t i o n c l a i m s 

t h a t God has a c t u a l l y r e v e a l e d H i m s e l f t o us. I n o t h e r 

words, i s our e p i s t e m o l o g i c a l framework d e r i v e d from t he 

o b j e c t o f our knowledge, as Torrance h i m s e l f would 

r e q u i r e ? The second q u e s t i o n r e l a t e d t o a framework o f 

a u t h o r i t y i n whic h language c o u l d o p e r a t e . Does the 

I n c a r n a t i o n t r u l y a l l o w our l i n g u i s t i c framework t o be 

put i n touch w i t h o n t o l o g i c a l r e a l i t y ? 

T a k ing the f i r s t q u e s t i o n we must answer t h a t i t 

appears t h a t such a t h e o r y o f language does indeed seem 

a p p r o p r i a t e t o and i s s u e out o f the or t h o d o x 

u n d e r s t a n d i n g o f the I n c a r n a t i o n . God has come t o us i n 

C h r i s t - i n t o our c a t e g o r i e s and r e f e r e n c e s , i n t o our 

e p i s t e m o l o g i c a l framework. I t i s t h e r e f o r e n o t o n l y 

p e r m i s s i b l e b u t e s s e n t i a l i n o r d e r t o speak o f him as he 

has come t o us i n h i s t o r y t h a t we use e a r t h l y , 

c o n t i n g e n t language. I n Jesus C h r i s t our words can 

indeed r e f e r t o God. Torrance h i m s e l f sums t h i s up: 

The Word made f l e s h i s the c o n c r e t e embodiment 
o f the T r u t h , and i s the source, b a s i s and norm 
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o f a l l God's r e v e l a t i o n o f H i m s e l f so t h a t 
r e l a t i o n t o Him c o n s t i t u t e s the sacr a m e n t a l 
area where human knowledge o f God may a c t u a l l y 
and t r u t h f u l l y c o r r e s pond t o God's r e v e l a t i o n 
o f H i m s e l f o I t i s i n Jesus t h a t God's Word has 
so communicated H i m s e l f t o us i n our humanity 
t h a t human words are ta k e n t o speak f o r God, 
and t h e r e f o r e i t i s i n Jesus a l s o t h a t our 
words may r i g h t l y and p r o p e r l y speak o f God„[TS 
150] 

Our words when t h e y r e f e r t o Jesus a l s o r e f e r t o God 

as he i s p r e s e n t i n c o n t i n g e n t r e a l i t y . But how may our 

language r e f e r t o t r a n s c e n d e n t o n t o l o g y ? T h i s addresses 

our second q u e s t i o n as w e l l as our f i r s t . We have seen 

Torrance's t h e o r y o f t r a n s p a r e n t language and how i t 

i s s u e s out o f the i d e a o f "open concept". I n o r d e r f o r 

language t o r e f e r beyond i t s e l f i t must indeed r e f e r 

t h r o u g h such an open concept. Torrance argues t h a t i n 

Jesus C h r i s t h i m s e l f we have the u l t i m a t e open concept. 

I n C h r i s t , God has r e v e a l e d h i m s e l f and made h i m s e l f 

amenable t o our knowing and we are ab l e t o c o n c e p t u a l i z e 

God i n an h i s t o r i c a l e v e n t . Torrance p o i n t s out t h a t i n 

the I n c a r n a t i o n God and man are h e l d t o g e t h e r i n 

h y p o s t a t i c u n i o n . When we encounter God i n the form o f 

Jesus the man, the n we meet him i n terms o f what he i s 

n o t , t h a t i s , man. T r u t h comes t o us the n as "mystery", 

a c o n c r e t e h i s t o r i c a l f a c t who i s a t the same time 

t r a n s c e n d e n t . C h r i s t cannot t h e r e f o r e be e n c a p s u l a t e d i n 

our c a t e g o r i e s and concepts.[TS 149-150, STI 79] I n 

C h r i s t t h e n we come t o r e a l i s e t h a t 
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There i s an u l t i m a t e o b j e c t i v i t y which cannot 
be e n c l o s e d w i t h i n the c r e a t u r e l y o b j e c t i v i t i e s 
t h r o u g h which we encounter i t , b u t the 
c r e a t u r e l y o b j e c t i v i t i e s have t h e i r meaning 
t h r o u g h t h i s r e l a t i o n i n depth t o t h a t 
o b j e c t i v i t y t h a t i n f i n i t e l y t r a n scends them„[TS 
150] 

I f Jesus C h r i s t can indeed be i d e n t i f i e d as the 

r e v e l a t i o n o f God then we must say t h a t Torrance has 

demonstrated t h a t our sta t e m e n t s may indeed r e l a t e t o 

a b s o l u t e r e a l i t y i f t h e y are i n accordance w i t h the l i f e 

and r e a l i t y o f Jesus C h r i s t - For Torrance, Jesus C h r i s t 

i s t h e r e f o r e our u l t i m a t e source o f a u t h o r i t y . He i s the 

one p l a c e where we may know the n a t u r e o f a b s o l u t e 

o n t o l o g i c a l r e a l i t y and t h e p l a c e where we must b r i n g 

a l l o f our s t a t e m e n t s t o be t e s t e d , Jesus C h r i s t 

i s the source and s t a n d a r d o f t r u t h , t h e one 
T r u t h o f God f o r a l l men. I n Him God t u r n s i n 
Grace towards us and makes H i m s e l f open t o us, 
summoning us t o be open t o toward Him and t o 
keep f a i t h and t r u t h w i t h Him i n Jesus, so t h a t 
we may be t r u e as God i s t r u e , and l e a r n t o do 
the t r u t h as He does the t r u t h . [ T S 143] 

I t i s t e m p t i n g a t t h i s p o i n t t o t h i n k t h a t we are 

back w i t h f o u n d a t i o n a l i s m ; i s n o t Jesus C h r i s t our 

f o u n d a t i o n a l a x i o m a t i c t h e s i s f rom which we d e r i v e a l l 

our t r u t h ? T h i s would a g a i n be t o misunderstand 

Torrance's p o s i t i o n f o r i t i s f a r more s u b t l e . Torrance 

i s keen t o make the d i s t i n c t i o n between u l t i m a t e t r u t h 

and our dogmatic f o r m u l a t i o n s o f t h a t t r u t h . [ R E T 50] 

Because o f the l i m i t a t i o n s o f c o n t i n g e n t language and 
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c a t e g o r i e s , as we b e g i n t o encounter the t r u t h o f C h r i s t 

t h r o u g h them and w i t h i n them, we need t o c o n s t a n t l y 

change and m o d i f y our f o r m u l a t i o n s as we d i s c o v e r the 

depth and transcendence o f t h a t t r u t h . Our sta t e m e n t s 

about God, no m a t t e r how b a s i c , must always be seen as 

p r o v i s i o n a l and i n c o m p l e t e . Torrance i n t r o d u c e s t he i d e a 

o f " f l u i d axioms" and c a l l s s c i e n t i f i c t h e o l o g y an 

e x e r c i s e i n " f l u i d dogmatics".[RET 49-50] Yes, we can be 

i n c o n t a c t w i t h o n t o l o g i c a l r e a l i t y , b u t t h a t 

o n t o l o g i c a l r e a l i t y cannot i t s e l f have the s t a t u s o f 

f o u n d a t i o n a l axiom because u l t i m a t e l y i t i s n o n - v e r b a l 

and beyond b e i n g "hammered down" i n language. I f we 

r e c a l l f o u n d a t i o n a l e p i s t e m o l o g y as d e s c r i b e d i n f i g u r e 

1 i n Chapter One, th e n i t i s easy t o see t h a t such a 

framework o f knowledge c o u l d n o t ope r a t e w i t h s h i f t i n g 

and p r o v i s i o n a l axioms. F l u i d axioms c o u l d o n l y f i t i n t o 

a n o n - f o u n d a t i o n a l e p i s t e m o l o g y o p e r a t i n g l o c a l l y i n an 

i n t e g r a t e d and open system o f knowledge.[27] 

Torrance i s o l a t e s the u n d e r l y i n g , fundamental 

problem h e r e , and i t i s i n the way we u n d e r s t a n d 

language. A l t h o u g h we use the same gram m a t i c a l and 

v e r b a l s t r u c t u r e s when we speak o f r e a l i t i e s i n the 

w o r l d and when we speak o f God, n e v e r t h e l e s s , language 

o p e r a t e s i n a c o m p l e t e l y d i f f e r e n t way i n each case. 

Torrance says t h a t the t e m p t a t i o n i s t o t r y t o 

c o o r d i n a t e our r e l i g i o u s language w i t h t he language we 
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use t o speak o f c o n t i n g e n t realities„[TS 75] This cannot 

be done. This i s e x a c t l y the t r a p t h a t the 

e p i s t e m o l o g i c a l f o u n d a t i o n a l i s t f a l l s i n t o when he 

i n v e s t s words w i t h a one-to-one r e l a t i o n s h i p w i t h 

r e a l i t y . Such a view o f language clouds the d i s t i n c t i o n 

between the t r a n s c e n d e n t and the c o n t i n g e n t and l e a d s t o 

l o g i c a l problems. Yes, human c o n t i n g e n t language does 

c o i n c i d e and i n t e r s e c t w i t h our speech about God i n 

Jesus C h r i s t , b u t t o t r y t o say t h a t t h e y are the same, 

f a i l s t o m a i n t a i n the i n f i n i t e d i f f e r e n t i a l between man 

and God and hence the freedom o f the w o r l d over and 

a g a i n s t God.[TS 68-73] 

I t seems t h e n , t h a t i t i s l o g i c a l l y p o s s i b l e t h a t 

Jesus C h r i s t can o p e r a t e f o r us as a n o n - f o u n d a t i o n a l 

o n t o l o g i c a l a u t h o r i t y . A number o f fundamental q u e s t i o n s 

remain however. F i r s t , we need t o e s t a b l i s h t h a t Jesus 

C h r i s t i s i n f a c t the Word o f God come t o us. Second, i f 

we can e s t a b l i s h t h i s , t h e n we need t o e n q u i r e as t o 

what c o n s t i t u t e s an a p p r o p r i a t e p e r s o n a l response t o the 

Word o f God and how t h i s source o f a u t h o r i t y can be 

a p p r o p r i a t e d t o the Church and t o human b e i n g s . This 

w i l l be our t a s k i n t h e n e x t two c h a p t e r s . 

A l l o f t h i s i s not t o suggest t h a t Torrance's 

e p i s t e m o l o g y i s w i t h o u t problems. A l r e a d y we can b e g i n 

t o see a t i g h t , s y s t e m a t i c ( n o n - f o u n d a t i o n a l ) system 
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e v o l v i n g . Torrance's s t r i d e n t language s h o u l d a l e r t us 

t o h i s i n t o l e r a n c e o f t r u t h a c q u i r e d o u t s i d e o f the 

t i g h t s t r i c t u r e s o f h i s t h e o l o g y . Torrance bases h i s 

approach on the p i v o t a l p o s i t i o n o f Jesus C h r i s t . 

E p i s t e m o l o g i c a l l y , Torrance does n o t appear t o g i v e the 

Holy S p i r i t much o f a r o l e i n the process and c e r t a i n l y 

t he r e l a t i o n s h i p between C h r i s t , God the Fat h e r and the 

w o r l d seems v e r y n e a t , l i n e a r and m a t h e m a t i c a l . I t i s 

t r u e t h a t Torrance does n o t go so f a r as t o say t h a t 

God's a c t i o n i n the w o r l d i s o n l y about s e t t i n g up a 

pr o p e r e p i s t e m o l o g i c a l r e l a t i o n s h i p between people and 

God, b u t a t times he ge t s near t o t h i s p o s i t i o n . T h i s 

w i l l become more apparent as we c o n t i n u e t o d e l i n e a t e 

h i s work and p a r t i c u l a r l y i n the c o n c l u s i o n we w i l l draw 

t h i s o u t . G e n e r a l l y however, thus f a r , w i t h some 

r e s e r v a t i o n s , Torrance does seem t o be o f f e r i n g genuine 

a l t e r n a t i v e s t o f o u n d a t i o n a l i s m and n o n - f o u n d a t i o n a l 

i d e a l i s m . 
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Chapter 3 

RECIPROCITY BETUBEH FAITH MED REASOH M 

THE STRUCTURE OF REALIST PERSONAL &H0ULEP6B AM? 

THE MATURE OF CHRISTIAN TRUTH CLAIMS„ 

A d i s c u s s i o n o f th e e p i s t e m i c process 

from the s i d e o f the knower. 

I f you do not b e l i e v e , n e i t h e r w i l l you 
un d e r s t a n d . I s a i a h 7:9.[BSCL 4] 

B e l i e f i n an e x t e r n a l w o r l d , independent o f the 
p e r c e i v i n g s u b j e c t , i s the b a s i s o f a l l n a t u r a l 
s c i e n c e , A. E i n s t e i n , The World As I See I t 
[London 1935] p. 60. 

What s c a n d a l i z e s r a t i o n a l i s t man i s t h a t i n h i s 
search f o r u l t i m a t e o b j e c t i v i t y he i s bound 
u n c o n d i t i o n a l l y t o c o n t i n g e n t c r e a t u r e l y 
o b j e c t i v i t y , i n f a c t t o the weakness o f the 
h i s t o r i c a l Jesus.[TS 137] 

Imttrodhflctiom. 

Today i n the West, and i n o t h e r c u l t u r e s t h a t have 

f e l t the p h i l o s o p h i c a l f o r c e o f the Enlightenment i t i s 

w i d e l y supposed, b o t h by the v a s t m a j o r i t y o f uneducated 

people and a l s o by a good p r o p o r t i o n o f the s c i e n t i f i c 

community, t h a t f a i t h and reason are c o n t r a d i c t o r y 

c oncepts. For most people i t i s assumed t h a t i n some 

sense, the " s u p e r i o r " knowledge t h a t s cience has bro u g h t 

us e i t h e r d i s p r o v e s C h r i s t i a n i t y e n t i r e l y or a t l e a s t 
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s e v e r e l y r e s t r u c t u r e s and l i m i t s i t s c l a i m s t o be t r u e . 

I n my own exp e r i e n c e I can w e l l remember my sch o o l 

p h y s i c s master, on h e a r i n g t h a t I had de c i d e d t o s t u d y 

t h e o l o g y , t a k i n g me t o one s i d e and t e l l i n g me t h a t he 

c o u l d h a p p i l y conceive o f a u n i v e r s e w i t h o u t God, and 

t h a t I was misguided and w a s t i n g my time s t u d y i n g 

something t h a t science had made o b s o l e t e . He smugly 

" i n f o r m e d " me t h a t most t h e o l o g i a n s i n our u n i v e r s i t i e s 

no l o n g e r b e l i e v e i n God. I n modern p o p u l a r p e r c e p t i o n 

the s c i e n t i s t i s s t i l l k i n g . [ l ] We have no doubt seen 

the t r i c k f a v o u r e d by a d v e r t i s e r s o f s e t t i n g a p r o d u c t 

i n t h e c o n t e x t o f a busy l a b o r a t o r y and d r e s s i n g t he man 

or woman e x p l a i n i n g t he p r o d u c t i n a w h i t e c o a t . 

S c i e n t i f i c j a r g o n i s used t o impress the vi e w e r o r 

re a d e r . D e s p i t e the f a c t t h a t most s c i e n t i s t s would seek 

t o disown i t as "pseudo-science", such a d v e r t i s i n g shows 

how p a r t i c u l a r l y s c i e n c e has the s t a t u s o f " u l t i m a t e 

knowledge" i n the p o p u l a r mind. 

I n t h e p r e v i o u s c h a p t e r we d i s c u s s e d the I n c a r n a t i o n 

seen by Torrance as the c e n t r e o f t h e o l o g y , indeed the 

c e n t r a l event i n h i s t o r y around which c r e a t i o n i s 

o r g a n i s e d . For Torrance, Jesus C h r i s t i s the p l a c e where 

we may know God h i m s e l f i n the c r e a t i o n . We l e f t 

o u r s e l v e s w i t h the q u e s t i o n o f how we know t h a t Jesus 

C h r i s t i s the p l a c e o f t h i s r e v e l a t i o n . C e r t a i n l y 

Torrance has r e c e i v e d some c r i t i c i s m on t h i s p o i n t . I n a 
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r e c e n t r e v i e w o f Torrance's work R e a l i t y and E v a n g e l i c a l 

Theology;, W i l l i a m J. Abraham has s a i d : 

Torrance s i m p l y takes i t f o r g r a n t e d as a f a i t 
a c compli t h a t God has made h i m s e l f known i n 
I s r a e l and i n Jesus C h r i s t . I share t h i s t h e s i s , 
b u t t h i s i s something t h a t t h e t h e o l o g i a n must 
e s t a b l i s h i n some way or another r a t h e r t h a n 
j u s t p r e s e n t i t i n a take i t or l e a v e i t 
f a s h i o n . T o r r a n c e , o f cou r s e , b e l i e v e s t h a t h i s 
r e a l i s t e p i s t e m o l o g y secures h i s s t a r t i n g p o i n t . 
I t does n o t h i n g o f the k i n d . F o r m a l l y we can 
agree t h a t our thought about God must be 
c o n t r o l l e d by t h e o b j e c t o f t h e o l o g y b u t t h i s 
says n o t h i n g as t o how God has a c t u a l l y made 
h i m s e l f known. Torrance s i m p l y assumes t h a t he 
has p r i v i l e g e d access t o God's s e l f - r e v e l a t i o n 
and t h e n i n s i s t s t h a t i t must c o n t r o l 
e v e r y t h i n g . I t would be a godsend t o t h e o l o g y i f 
we c o u l d make such an assumption. However the 
r a d i c a l d i v e r s i t y and disagreement t h a t t h e r e i s 
about c o n f l i c t i n g c l a i m s t o r e v e l a t i o n explodes 
such a p o s s i b i l i t y . [ 2 ] 

We w i l l argue l a t e r on t h a t Abraham i n common w i t h many 

o t h e r s a c t u a l l y misunderstands t he s u b t l e t y o f 

Torrance's p o s i t i o n , and more i m p o r t a n t l y the 

r e l a t i o n s h i p between f a i t h and reason i n the f o r m a t i o n 

o f u l t i m a t e b e l i e f s and the way we assess and a t t e m p t t o 

v e r i f y those u l t i m a t e b e l i e f s . But t h i s i s n ot the p l a c e 

t o do t h i s . Rather we must s i m p l y note the k i n d s o f 

i s s u e s t h a t are a t stake here which c e n t r e around the 

j u s t i f i c a t i o n o f u l t i m a t e b e l i e f s about the n a t u r e o f 

o n t o l o g i c a l r e a l i t y . 

I n o r d e r t o b e g i n t o answer such c o m p l i c a t e d 

q u e s t i o n s we need t o l o o k a t the r e l a t i o n s h i p between 

f a i t h and reason and how we a r r i v e a t t h e b a s i c 
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c o n t r o l l i n g b e l i e f s t h a t c o n s t i t u t e the " f l u i d axioms" 

o f k n o w l e d g e o [ 3 ] Together w i t h t he I n c a r n a t i o n the 

s u b j e c t o f t h i s c h a p t e r d e a l s w i t h t he h e a r t and i n n e r 

dynamic o f Torrance's t h o u g h t , and i t i s here t h a t 

Torrance i s most r i g o r o u s and a l s o complex. Torrance's 

own p r e s e n t a t i o n i s f a r from w e l l - o r d e r e d or s y s t e m a t i c . 

He t a c k l e s themes over and over a g a i n i n d i f f e r e n t 

p l a c e s i n h i s w r i t i n g s , r e c o m b i n i n g ideas and a p p l y i n g 

h i s t h o u g h t i n d i f f e r e n t ways t o d i f f e r e n t s t a t e s o f 

a f f a i r s . One can o n l y r e a l l y grasp Torrance t h r o u g h 

s u s t a i n e d and c l o s e s t u d y o f h i s w i d e - r a n g i n g m a t e r i a l , 

and o n l y t h e n does h i s p r o f o u n d and m u l t i - d i m e n s i o n a l 

v i s i o n b e g i n t o make sense t o the r e a d e r . We must be 

o n l y too w e l l aware, t h e r e f o r e , o f the d i f f i c u l t y o f 

ad e q u a t e l y s y s t e m a t i s i n g and summarising Torrance's 

t h o u g h t and i d e n t i f y i n g i t s fundamental s t r u c t u r e 

w i t h o u t d e t r a c t i n g from i t s depth and c o n s i s t e n t 

i n t e l l i g i b i l i t y . The a t t e m p t however, i s c e r t a i n l y w o r t h 

i t , f o r as D a n i e l Hardy has s a i d : 

Torrance's p o s i t i o n i s the most h i g h l y developed 
v e r s i o n o f r e a l i s m , the r e a l i s m b o t h o f 
s c i e n t i f i c a c t i v i t y and o f s c i e n t i f i c b e l i e f , 
which i s a v a i l a b l e i n (and perhaps o u t s i d e ) 
modern t h e o l o g y , one conceived w i t h the utmost 
s t r i c t n e s s . [ 4 ] 

As we s h a l l see, i t i s indeed the q u e s t i o n s o f 

r e a l i s m and i d e a l i s m t h a t Torrance i s a d d r e s s i n g h e r e . 

What i s f a s c i n a t i n g i s the way t h a t Torrance a r r i v e s a t 

h i s r e a l i s t c o n v i c t i o n s t h r o u g h t he r e c o n c i l i a t i o n o f 
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f a i t h and reason. As i n the l a s t c h a p t e r , t he c e n t r a l 

q u e s t i o n t h a t we must keep a s k i n g i s , "what i s the 

r e l a t i o n s h i p between the s t r u c t u r e and c o n t e n t o f the 

human mind and a b s o l u t e o n t o l o g i c a l r e a l i t y ? " I f we s t a y 

w i t h t h i s q u e s t i o n i t w i l l c o n t i n u e t o p r o v i d e a key t o 

Torrance's work and a l s o open up the v i s t a o f the 

q u e s t i o n o f freedom i n knowledge which we have 

c o n t i n u a l l y touched on t h r o u g h o u t t h i s t h e s i s and t o 

which we w i l l r e t u r n towards t he end o f t h i s c h a p t e r . I t 

i s c o n c e r n i n g t h i s area o f freedom, t h a t Torrance's 

p o s i t i o n b e gins t o have l i m i t a t i o n s and d i f f i c u l t i e s 

when we l o o k a t the whole range o f human l i f e and 

a c t i v i t y . 

1) M i s c o n c e p t i o n s c o n c e r n i n g t h e natmre and r e l a t i o n s h i p 

o f f a i t h and r e a s o n 0 

R e t u r n i n g once a g a i n t o the e p i s t e m o l o g i c a l problem 

posed by Thiemann, c i t e d i n the p r e v i o u s c h a p t e r [ 5 ] , we 

r e c a l l t h a t Thiemann c o n t r a s t e d t he need f o r r e v e l a t i o n 

t o be reasonable and the unique mode o f knowing 

advocated by t r a d i t i o n a l o r t h o d o x u n d e r s t a n d i n g s o f 

r e v e l a t i o n . A t e l l i n g phrase from h i s argument occurs 

when he c l a i m s t h a t t h e o l o g i a n s are 

h a r d pressed t o show how a unique c o n t e n t 
d i s c e r n e d by a unique mode o f knowing can be 
j u s t i f i e d w i t h r e f e r e n c e t o an o r d i n a r y 
p h i l o s o p h i c a l e p i s t e m o l o g y . [ 6 ] 
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I n a s o p h i s t i c a t e d way Thiemann i s c o n t r a s t i n g t r u t h 

d e r i v e d from an a c t o f f a i t h and t r u t h d e r i v e d from 

reason. We s h a l l argue t h a t t h i s fundamental 

u n d e r s t a n d i n g o f f a i t h and reason as c o n t r a d i c t o r y , 

stems from a wrong u n d e r s t a n d i n g o f t h e v e r y n a t u r e s o f 

f a i t h and reason themselves. This accounts f o r 

Thiemann's m i s u n d e r s t a n d i n g o f Torrance's p o s i t i o n t h a t 

we have documented i n t h e p r e v i o u s two c h a p t e r s . [ 7 ] 

I n the w o r l d o f science we have a l r e a d y h i n t e d a t 

some modern a t t i t u d e s c o n c e r n i n g the "supremacy" o f 

s c i e n c e over o t h e r types o f knowledge. Torrance h i m s e l f 

g i v e s a p e n e t r a t i n g a n a l y s i s o f the f a c t o r s o p e r a t i n g i n 

the modern mind t h a t a l l o w s such a t t i t u d e s t o d e v e l o p . 

Torrance's own r e v i e w o f t h e h i s t o r y o f science i s v e r y 

d e t a i l e d indeed and s t r e t c h e s over s e v e r a l works. He 

l o o k s a t the b a s i c b e l i e f s p r e s e n t i n v a r i o u s s c i e n t i f i c 

and p h i l o s o p h i c a l w o r l d v i e w s . I n essence he p r e s e n t s i t 

as a b a t t l e between a Greek f o u n d a t i o n a l i s t w o r l d view 

( T o r r a n c e does not use the word f o u n d a t i o n a l i s m b u t t h i s 

i s c l e a r l y what he d e s c r i b e s ) , w i t h dualisms between the 

s e n s i b l e and the i n t e l l i g i b l e , the n a t u r a l and the 

s u p e r n a t u r a l , and the e m p i r i c a l and the t h e o r e t i c a l , and 

a more u n i t a r y w o r l d view w i t h o u t these dualisms which 

i s s u e from t h e J u d e o - C h r i s t i a n t r a d i t i o n o f c r e a t i o ex 

n i h i l o ( c r e a t i o n out o f n o t h i n g ) , the view t h a t c r e a t i o n 

i s n o t a necessary emanation from God but t o t a l l y 
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d i s t i n c t and y e t t o t a l l y dependent on hira„ Torrance 

summarises t h r e e c r u c i a l f a c t o r s i n h e r e n t i n t h i s 

t r a d i t i o n t h a t t o t a l l y c o n t r a d i c t these P l a t o n i c 

d u a l i s m s . F i r s t , t h e r e i s a b e l i e f i n God as the c r e a t o r 

o f a l l and the source o f r a t i o n a l i t y , which b r o u g h t a 

b e l i e f i n o r d e r and r a t i o n a l i t y i n the u n i v e r s e . Second, 

t h e r e i s a b e l i e f i n the i n f i n i t e d i f f e r e n c e between 

c r e a t o r and c r e a t e d , and a r e j e c t i o n o f any necessary 

l i n k s between c r e a t o r and c r e a t e d . Space and time are 

a l s o p a r t o f c r e a t i o n , n o t empty c o n t a i n e r s i n God i n t o 

which m a t t e r i s i n j e c t e d . The r a t i o n a l i t y o f the 

u n i v e r s e i s d i s t i n c t from God and y e t dependent. T h i r d , 

the b e l i e f i n a t r a n s c e n d e n t God means t h a t God i n h i s 

d e a l i n g s w i t h the u n i v e r s e i s f r e e , and the u n i v e r s e has 

c o n t i n g e n t freedom o f i t s own. [DCO 3-4] I n h i s work 

D i v i n e and C o n t i n g e n t Order, Torrance p l o t s t h e h i s t o r y 

o f s c i e n c e and demonstrates how science has made 

dr a m a t i c p r o g r e s s i n p e r i o d s when t h i s u n i t a r y w o r l d 

view has p r e v a i l e d , and has been h e l d back or d i s t o r t e d 

when the o l d Greek dualisms have r e t u r n e d t o s c i e n c e i n 

new g u i s e s . 

I t i s j u s t t h i s s o r t o f d i s t o r t i o n o r 

" m e t h o d o l o g i c a l m u t i l a t i o n " [ T C F K 86] i n sci e n c e t h a t has 

l e d t o " s c i e n t i s m " or what Torrance c a l l s " p o s i t i v i s m " . 

I n o r d e r t o und e r s t a n d the i n n e r n a t u r e o f t h i s 

m e t h o d o l o g i c a l m u t i l a t i o n i n much contemporary t h i n k i n g , 
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b o t h s c i e n t i f i c and t h e o l o g i c a l , i t w i l l be necessary t o 

l o o k a t the way t h a t Torrance sees t h e modern w e s t e r n 

mind as h a v i n g developed under the i n f l u e n c e o f the 

E n l i g h t e n m e n t , p a r t i c u l a r l y Emmanuel Kant whom Torrance 

d e s c r i b e s as "the prophet o f the 'modern' mind"[TCFK 7 ] , 

and t h e n t o examine more c l o s e l y the e f f e c t o f t h i s on 

contemporary t h i n k i n g , e s p e c i a l l y science„ 

2) The emergence o f a p r i o r i r a t i o n a l i t y i n t h e 

p h i l o s o p h i c a l t r a d i t i o n o f t h e E n l i g h t e n m e n t reitn 

s p e c i a l r e f e r e n c e t o Kant„ 

I n an i m p o r t a n t essay on the f o r m a t i o n o f modern 

modes o f t h o u g h t , Torrance t r a c e s the r i s e o f autonomous 

reason; we s h a l l draw h e a v i l y from t h i s w r i t i n g i n t h i s 

s e c t i o n u n l e s s we s t a t e o t h e r w i s e . [ 8 ] Torrance d i s c u s s e s 

a number o f d i f f e r e n t " e n l i g h t e n m e n t " p h i l o s o p h i e s b u t 

we s h a l l l o o k a t the impact o f Newton, Locke and 

e s p e c i a l l y Kant as b e i n g perhaps most r e l e v a n t t o our 

argument. 

This autonomous reason f i n d s i t s r o o t s i n Greek 

t h o u g h t , where t h o u g h t was s e p a r a t e d from r e a l i t y and 

the a b s t r a c t s t r u c t u r e s o f the mind used t o i n t e r p r e t 

and d e s c r i b e n a t u r e . I t develops i n the ideas o f Newton, 

who as we have seen i n the f i r s t c h a p t e r , r e i n f o r c e d the 

i d e a o f a b s o l u t e m a t h e m a t i c a l space and t i m e , f o l l o w i n g 
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the Greek t r a d i t i o n o f u n d e r s t a n d i n g space and time t o 

be a necessary emanation from God, an empty c o n t a i n e r 

i n t o which r e a l i t y i s c r e a t e d by God. Because o f t h i s 

necessary c o n n e c t i o n between God and the u n i v e r s e , space 

and time are t r e a t e d as f i x e d and u n a l t e r a b l e c o n s t a n t s 

and t h e r e f o r e u l t i m a t e , a x i o m a t i c g u a r a n t o r s o f t r u t h i n 

a u n i v e r s e which i s e s s e n t i a l l y s e l f - c o n t a i n e d and 

c l o s e d o The o n l y e x c e p t i o n i s where God i s r e q u i r e d t o 

f i l l one or two gaps i n the worki n g s o f the system, and 

account f o r the s m a l l number o f n o n - e m p i r i c a l r e a l i t i e s 

r e q u i r e d even i n Newton's t i g h t c a u s a l system.[TCFK 

2 2 f f ] Newton was t h e r e f o r e a b l e t o d e r i v e h i s laws o f 

mot i o n s e e i n g them as a b s o l u t e laws o f n a t u r e , 

p r e s c r i p t i v e and u n i v e r s a l . I n t h i s way we can see space 

and time a c t i n g f o r Newton as h i s f o u n d a t i o n a l axioms, 

the a b s o l u t e g i vens o f h i s system. 

Newton was sure t h a t h i s laws o f n a t u r e were d e r i v e d 

e n t i r e l y f r o m the ex p e r i e n c e o f r e a l i t y t h r o u g h the 

senses and by r e p e a t a b l e e x p e r i m e n t . Torrance quotes 

Newtons famous d i c t u m , hypotheses non f i n g o ( ' I frame no 

hypotheses').[TCFK 16 c . f . STI 8] I n o t h e r words Newton 

b e l i e v e d h i s own c o n t r i b u t i o n t o h i s d i s c o v e r i e s was 

n e g l i g i b l e . A l l he was d o i n g was " r e a d i n g n a t u r e " . 

Torrance p u t s i t l i k e t h i s , f o r Newton, 

Science i s the exact m a t h e m a t i c a l f o r m u l a t i o n o f 
the processes o f the n a t u r a l w o r l d . S p e c u l a t i o n 
i s a t a d i s c o u n t , but m o t i o n has u n c o n d i t i o n a l l y 
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s u r r e n d e r e d t o the c o n q u e r i n g mind o f man„[TCFK 
18] 

This c o n c e n t r a t i o n on the phenomenal as the o n l y way t o 

d e r i v e r e a l knowledge l e d i n e v i t a b l y t o the d e v a l u i n g o f 

f a i t h as a l e g i t i m a t e way t o l e a r n about r e a l i t y * T h i s 

came t o f r u i t i o n i n the p h i l o s o p h y o f John Locke who i n 

many ways drew up the c l a s s i c a l statement o f the 

c o n t r a d i c t i o n o f f a i t h and reason. Since a l l knowledge 

comes from e x p e r i e n c e and argument from t h a t e x p e r i e n c e , 

any s o - c a l l e d knowledge d e r i v i n g from b e l i e f n o t 

grounded i n t h i s way, which i s not demonstrable, i s 

s i m p l y ungrounded specu l a t i o n . [ B S C L 7-8, TCFK 31-36] 

Here l i e s the source o f modern s c i e n t i s m and b l i n d f a i t h 

i n the c e r t a i n t i e s o f s c i e n c e . 

Torrance, however, has demonstrated t h a t Newton 

h i m s e l f u n d e r e s t i m a t e d the n o n - e m p i r i c a l f a c t o r s i n h i s 

own t h o u g h t . He i n v e n t e d an a l g e b r a i c a l c a l c u l u s d e r i v e d 

from non-observable r e a l i t i e s and conformed h i s 

o b s e r v a t i o n o f bodies i n m o t i o n t o m a t h e m a t i c a l 

explanation.[TCFK 19] Newton and h i s f o l l o w e r s b e l i e v e d 

t h a t t h e y were u n c o v e r i n g n a t u r e as i t r e a l l y was. To 

use our modern t e r m i n o l o g y , Newton and h i s f o l l o w e r s 

b e l i e v e d themselves t o be r e a l i s t s w i t h a p r o f o u n d 

correspondence between s c i e n t i f i c t h e o r y and o n t o l o g i c a l 

r e a l i t y . For T o r r a n c e , however, i t i s c l e a r t h a t what i n 

f a c t was happening was an a b s t r a c t i o n from r e a l i t y which 
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caused c e r t a i n b u t l i m i t e d d i s f i g u r e m e n t s and 

d i s t o r t i o n s i n the b a s i c s t r u c t u r e s o f knowledge as 

r e a l i t y was f o r c e d i n t o a t i g h t E u c l i d e a n , m a t h e m a t i c a l 

system d e r i v e d n o t e n t i r e l y f r o m n a t u r e b u t a l s o from 

man's mind. Newtons " r e a l i s m " t h e n i s no r e a l i s m a t a l l . 

T orrance r e a l l y uses t h i s as h i s b a s i s f o r h i s 

a n a l y s i s o f Emmanuel Kant. Torrance sees Kant's 

p h i l o s o p h y as an a t t e m p t t o take these n o n - e m p i r i c a l , 

non-observable f a c t o r s i n the f o r m a t i o n o f knowledge 

more s e r i o u s l y , i n p a r t i c u l a r t h e c o n t r i b u t i o n o f the 

knower t o t h e form and c o n t e n t o f knowledge. Kant's 

" s y n t h e t i c a p r i o r i " , or p r i o r c a t e g o r i e s o f the mind, 

r e p r e s e n t t h i s c o n t r i b u t i o n . For Kant, t h e n , knowledge 

has two components, the a p o s t e r i o r i phenomenal and the 

a p r i o r i t h e o r e t i c a l . Keeping Newton's a b s o l u t e space 

and time and combining them w i t h these a p r i o r i 

c o n d i t i o n s o f knowledge l e d t o a new l e v e l o f n e c e s s i t y 

and d e t e r m i n i s m i n t h e f o r m a t i o n o f knowledge. I f Newton 

cl a i m e d t h a t he "framed no h y p o t h e s i s " then Kant made no 

such c l a i m . For Kant along w i t h space and time the human 

mind was the ground, c o n s t a n t and i n v a r i a n t o f 

knowledge. The human mind, t h e n , i s a c t u a l l y t h e a 

p r i o r i i n knowledge. The t h e o r e t i c a l i s n ot j u s t g i v e n 

c o n s i d e r a t i o n i n the f o r m a t i o n o f knowledge b u t a c t u a l l y 

has t he p l a c e o f c r e a t i n g knowledge. I f reason f o r 

Newton was s i m p l y the wo r k i n g s o f the mind on 
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e m p i r i c a l l y p e r c e i v e d phenomena, t h e n f o r Kant reason 

t o o k t he p l a c e o f autonomous master o f t h a t e m p i r i c a l 

d a t a . I n s t e a d o f s i m p l y b e i n g a m a t t e r o f the mind 

" r e a d i n g from the book o f n a t u r e " , reason i t s e l f , o r the 

mind i t s e l f , i s seen as an autonomous source o f 

a u t h o r i t y , t h e measure o f t r u t h . Torrance b e l i e v e s t h a t 

t h i s i s b a s i c a l l y t h e way t h a t modern people t h i n k . 

I t must be n o t e d t h a t t h i s i s c l e a r l y the b a s i s on 

which much t h e o l o g y was done d u r i n g t he 1 9 t h c e n t u r y and 

i t c o n t i n u e s t o be an u n d e r l y i n g assumption i n much 

modern t h e o l o g y and e c c l e s i a s t i c a l d e c i s i o n making where 

t h i s e n l i g h t e n m e n t u n d e r s t a n d i n g o f reason i s swallowed 

l a r g e l y u n c r i t i c a l l y . [ 9 ] 

This c o n c e p t i o n o f r a t i o n a l i t y f l i e s i n the fa c e o f 

the J u d e o - C h r i s t i a n u n d e r s t a n d i n g o f . the i n h e r e n t 

r a t i o n a l i t y o f c r e a t i o n bound up i n the i d e a o f 

c o n t i n g e n c e , where m a t t e r i s endowed w i t h i t s own o r d e r 

and l o g i c dependent on, b u t separate and f r e e f r o m , the 

r a t i o n a l i t y o f t h e c r e a t o r . For Kant r a t i o n a l i t y i s 

c o n s t r u c t e d and g i v e n t o r e a l i t y by the human knower. 

Thus r a t i o n a l i t y i s a p r i o r i ; we come t o our o b j e c t w i t h 

a p r i o r r a t i o n a l i t y and way o f u n d e r s t a n d i n g i t . For the 

knower, t h e r e f o r e , even r e a l i t y i t s e l f does not e x i s t 

a p a r t from pure reason. Torrance l a b e l s t h i s 

" m e t h o d o l o g i c a l o b j e c t i v i s m " , a p r a g m a t i c way o f d e a l i n g 
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w i t h and making sense o f d i s p a r a t e sense e x p e r i e n c e and 

r e a c h i n g a " s t r u c t u r e d c o - o r d i n a t i o n o f sense e x p e r i e n c e 

which w i l l be common t o a l l men". I n t h e absence o f the 

c o n t r o l o f a d i s c e r n i b l e r a t i o n a l i t y from t he u n i v e r s e 

the human mind has t o c o n s t r u c t r a t i o n a l i t y i n o r d e r t o 

survive.[TCFK 74] Kant t h e r e f o r e l e ads the human knower 

i n t o pure i d e a l i s m . Because o n t o l o g i c a l r e a l i t y cannot 

a f f e c t our t h e o r e t i c s t r u c t u r e s i n any way, our t h e o r i e s 

and b e l i e f s about r e a l i t y are s i m p l y u s e f u l c o n s t r u c t s 

o f our minds. I t i s our minds t h a t c o n s t r u c t what 

r e a l i t y i s . T h i s i s Kant's "Copernican r e v o l u t i o n " . T h i s 

u n d e r s t a n d i n g Torrance shows t o be the r o o t o f 

s u b j e c t i v i s m , a n t h r o p o c e n t r i s m and t h e phenomenon o f 

t e c h n o c r a t i c man i n the modern w o r l d . 

Thus we see b o t h t he d e v a l u i n g o f f a i t h as an 

a p p r o p r i a t e mode o f c o g n i t i v e f o u n d a t i o n and the 

e l e v a t i o n o f reason t o such an e x t e n t t h a t i t i s the 

o n l y way t o ground t he f o r m a t i o n o f knowledge, and g i v e 

form and c o n t e n t t o t h a t knowledge. I t i s r e a l i t y f o r 

us. I t i s independent o f the c o n t r o l o f o n t o l o g i c a l 

r e a l i t y and unchanged by i t . 

I t i s i n t e r e s t i n g t o see how these broad 

p h i l o s o p h i c a l f o r c e s have m a n i f e s t e d themselves i n the 

modern w o r l d . The Lockean t r a d i t i o n came t o f r u i t i o n i n 

the now l a r g e l y d i s c r e d i t e d s c h o o l o f " l o g i c a l 
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p o s i t i v i s m " developed by members o f the s o - c a l l e d 

"Vienna C i r c l e " o f the 1920's and 1930»s w i t h t h e i r 

emphasis on v e r i f i c a t i o n t h r o u g h e x p e r i e n c e „ [ 1 0 ] T h i s 

movement s t i l l h o l d s sway i n p o p u l a r c o n c e p t i o n s o f 

s c i e n c e and knowledge. Wi t h i t s emphasis on supposed 

"hard s c i e n t i f i c f a c t s " i t s i t s o d d l y w i t h the modern 

l e g a c y o f Kant which has produced an emphasis on 

r e l a t i v i t y i n knowledge, s u b j e c t i v i s m and s c e p t i c i s m 

about the v e r y p o s s i b i l i t y o f c e r t a i n t y - Indeed, i n 

modern t i m e s , c l a i m s t o any s o r t o f c e r t a i n t y are viewed 

as m a n i f e s t a t i o n s o f arrogance. The r i g h t o f i n d i v i d u a l s 

t o b e l i e v e a n y t h i n g t h e y choose i s c o n s i d e r e d a 

f o u n d a t i o n o f c i v i l i s e d society,, 

E v i d e n t i n a l l t h i s , t h e n , are the o l d dualisms o f 

the Greek mind: dualisms between s u b j e c t and o b j e c t , 

between the e m p i r i c a l and the t h e o r e t i c a l , between form 

and b e i n g or o n t o l o g i c a l r e a l i t y and our u n d e r s t a n d i n g 

o f the r a t i o n a l r e l a t i o n between t h i n g s . 

3) The p r a c t i c a l e f f e c t of a p r i o r i r a t i o n a l i t y and 

e p i s t e m o l o g i c a l dualism on contemporary modes of thought 

i n s c i e n c e and theology. 

This p h i l o s o p h i c a l t r a d i t i o n c o n t i n u e s t o have 

s e r i o u s e f f e c t s on modern t h i n k i n g i n s c i e n c e , and 

p a r t i c u l a r l y hampers t h e o l o g y b o t h i n terms o f the 
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p h i l o s o p h i c a l mind-set o f many o f i t s p r a c t i t i o n e r s and 

i n terms o f the p o s s i b i l i t y o f modern w e s t e r n man 

a c c e p t i n g i t s t r u t h claims„ Quoting M i c h a e l P o l a n y i , 

Torrance i n d i c a t e s the l i m i t a t i o n s t h a t he f e e l s t h a t 

such a mind-set p l a c e s on the f o r m a t i o n o f knowledge: 

This c o n c e n t r a t i o n upon phenomena or 
appearances s upon observa b l e and t a n g i b l e 
magnitudes wh i c h are q u a n t i f i a b l e , gave r i s e t o 
what Mi c h a e l P o l a n y i c a l l e d the 'massive modern 
a b s u r d i t y ' , the l i m i t a t i o n o f r a t i o n a l knowledge 
e n t i r e l y t o what can be t e s t e d by r e f e r e n c e t o 
o b s e r v a t i o n s or l o g i c a l l y deduced from 
them.[BSCL 7] 

And a g a i n , c o n c e r n i n g the modern a n t i t h e s i s between 

f a i t h and knowledge, 

Michael P o l a n y i argued, i n d i s r u p t i n g the 
balance o f man's c o g n i t i v e powers i t damaged the 
v e r y f o u n d a t i o n s o f knowledge, and l a i d t he 
b a s i s f o r modern r a t i o n a l i s m and s c i e n t i s m which 
have so c r u d e l y s h a c k l e d the human spirit„[BSCL 
8] 

Torrance sees the problem i n terms t h a t c o u l d perhaps be 

compared t o a two c y l i n d e r engine f i r i n g i n e f f i c i e n t l y 

and r o u g h l y on one c y l i n d e r : 

Here l i e s t h e break by which the c r i t i c a l mind 
r e p u d i a t e d one o f i t s two c o g n i t i v e f a c u l t i e s 
and t r i e d c o m p l e t e l y t o r e l y on the 
remainder.[BSCL 8] 

Torrance, t h e n , does b o t h s c i e n c e and t h e o l o g y an 

immense s e r v i c e i n h i g h l i g h t i n g the damage done t o the 

cause o f t r u t h t h a t has been wrought, and p o i n t s t o 

p r e s u p p o s i t i o n s t h a t are r a r e l y c o n s i d e r e d or 

- 91 -



c h a l l e n g e d . Moreover, he g i v e s a p r o f o u n d a n a l y s i s o f 

the a c t u a l e f f e c t s o f such r a t i o n a l i s m i n modern l i f e , , 

Torrance p o i n t s t o the modern m i s t a k e , which f o l l o w s 

Newton i n b e l i e v i n g t h a t f u n d a m e n t a l l y , b a s i c knowledge 

i s d i r e c t l y d e r i v e d from e x p e r i e n c e and t h a t t h e o r i e s 

about the w o r l d are a r r i v e d a t i n t h i s way t h r o u g h 

d e d u c t i o n and l o g i c a l argument from b a s i c sense 

experiences.[TCFK 76] I n t h i s way a r g u i n g i n t h i s 

f o u n d a t i o n a l mode o f thought " s c i e n t i f i c c e r t a i n t y " i s 

formed. S c i e n t i f i c t r u t h s have c e r t a i n t y s i n c e t h e y are 

d e r i v e d l o g i c a l l y from a b s o l u t e l y c e r t a i n a x i o m a t i c 

f a c t s d e r i v e d from e x p e r i e n c e . As we have p r e v i o u s l y 

i n d i c a t e d , Newtonian and Lockean e m p i r i c i s m i s somewhat 

a t odds w i t h t h e p h i l o s o p h y o f Kant; and t h i s 

d i s c r e p a n c y can be seen i n the modern w o r l d . T h i s 

i m p l i c i t f a i t h i n the t r u t h o f sci e n c e does not take 

s e r i o u s l y t h e d i s c r e p a n c y between our concepts and 

t h e o r i e s and o n t o l o g i c a l r e a l i t y as s e t up by Kant. T h i s 

m i s u n d e r s t a n d i n g i s common a t a p o p u l a r l e v e l and a l s o 

amongst s c i e n t i s t s who r a r e l y g i v e much c o n s i d e r a t i o n t o 

t h e i r p h i l o s o p h i c a l assumptions. Such s c i e n t i s m o f t e n 

ends up as a pompous e x e r c i s e , " r u b b i s h i n g " a l l o t h e r 

forms o f knowledge and p r o c l a i m i n g s c i e n c e as s a v i o u r o f 

the w o r l d and, g i v e n t i m e , the answer t o a l l man's i l l s . 

T h i s crude v e r s i o n o f sci e n c e i s t o be c o n t r a s t e d w i t h a 

t r a d i t i o n t h a t takes Kant more s e r i o u s l y . T h i s t r a d i t i o n 
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a g a i n s t a r t i n g w i t h t h e b a s i c raw data o f e x p e r i e n c e , 

accepts Kant's a s s e r t i o n t h a t t h e r e i s no l o g i c a l b r i d g e 

between such data and our ideas about i t - T h e o r i e s and 

knowledge are a r t i f i c i a l c o n s t r u c t s p l a c e d upon t h a t 

e x p e r i e n c e i n o r d e r t o make sense o f i t [TCFK 2 0 0 f f ] or 

"thoug h t symbols" which can be o r g a n i s e d i n t o necessary 

l o g i c o - d e d u c t i v e systems so t h a t s c i e n t i f i c laws are 

n o t h i n g more th a n f r e e l y c r e a t e d s e t s o f c o n v e n t i o n s f o r 

the most economical and e f f e c t i v e o r g a n i s a t i o n o f 

o b s e r v a t i o n a l data.[DCO 95] „ 

This n a t u r a l l y leads t o the t y r a n n y o f t e c h n o l o g y . 

D i v o r c e d from any u l t i m a t e meaning, the t e s t o f sci e n c e 

i s "does i t work?" And i f i t does th e n we must do i t . 

( T o r r a n c e g i v e s an i l l u m i n a t i n g account o f t h i s i n the 

f i n a l c h a p t e r o f D i v i n e and C o n t i n g e n t Order and as such 

i t i s a v a l u a b l e C h r i s t i a n c o n t r i b u t i o n t o the c u r r e n t 

"green" d e b a t e [ 1 1 ] ) A l l t h i s i s because f o r the 

p o s i t i v i s t s c i e n t i s t or t h i n k e r t h e r e are no u l t i m a t e 

n o n - e m p i r i c a l b e l i e f s on which knowledge r e s t s ; indeed 

such t h i n g s need t o be d i s c a r d e d i f t he s c i e n t i s t i s t o 

be p r o p e r l y "detached". 

Torrance a t t h i s p o i n t c h a l l e n g e s the a s s e r t i o n made 

by p o s i t i v i s m : 

Far from a c h i e v i n g genuine detachment, however, 
p o s i t i v i s m i s a c t u a l l y a t t a c h e d t o d e f i n i t e 
p r e s u p p o s i t i o n s which i t w i l l n o t a l l o w t o be 
q u e s t i o n e d - t h a t i s t o say, a t t a c h e d t o 
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unreasonable b e l i e f s disengaged from any ground 
i n the i n t r i n s i c i n t e l l i g i b i l i t y o f t h e 
universe,[TCFK 200] 

P o s i t i v e s c i e n c e i t s e l f , t h e n , w i t h i t s s u p e r i o r c l a i m s 

t o detachment and p u r i t y o f t h o ught makes d e f i n i t e f a i t h 

commitments. Perhaps a modern example o f t h i s k i n d o f 

t h i n k i n g i s i n the r e c e n t work o f the p h y s i c i s t Stephen 

Hawking who, s t i c k i n g c l o s e l y t o t h i s t r a d i t i o n , 

a t t e m p t s t o e x p l a i n a l l t h i n g s i n p u r e l y c a u s a l 

terms.[12][TCFK 61] Torrance i s h i g h l y c r i t i c a l o f t h i s 

k i n d o f t h i n k i n g and c h a l l e n g e s i t t o examine i t s own 

f a i t h commitments found deep i n i t s K a n t i a n r o o t s : 

t o c l a i m t h a t you s t r i c t l y r e f r a i n from 
b e l i e v i n g a n y t h i n g t h a t c o u l d be d i s p r o v e d i s 
merely t o c l o a k your own w i l l t o b e l i e v e your 
b e l i e f s b e h i n d a f a l s e p r e t e n c e o f s e l f - c r i t i c a l 
s e v e r i t y . The p o s i t i v i s t doubts e v e r y t h i n g f o r 
which he cannot g i v e a l o g i c a l e x p l a n a t i o n , 
except h i m s e l f and h i s b e l i e f i n himself.[TCFK 
200-201] 

I n t h e o l o g y , Torrance i s no l e s s c r i t i c a l o f the 

e f f e c t o f these thought forms. The dualisms between 

s u b j e c t and o b j e c t have m a n i f e s t e d themselves i n wedges 

between the o b j e c t i v e , b u t p r a c t i c a l l y u n a t t a i n a b l e and 

unknowable, l i f e o f the h i s t o r i c a l Jesus and the 

s u b j e c t i v e u n d e r s t a n d i n g o f the Church, The o b j e c t i v e 

c o n t e n t o f f a i t h i s seen s i m p l y as i m p o s i t i o n s on the 

o r i g i n a l events by the e a r l y Church and t h e r e f o r e o f 

l i t t l e value.[TCFK 90-93] As i n science t h i s m a n i f e s t s 

i t s e l f i n m u t i l a t i o n s , " a r t i f i c i a l and u n n a t u r a l 
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f r a m e w o r k s . p r o d u c e d by s c h o l a r s " t o r e p l a c e the 

e v a n g e l i c a l m a t e r i a l . [ T C F K 91] Thus Kant i s f o l l o w e d t o 

the l e t t e r by many t h e o l o g i a n s . T h i s m a n i f e s t s i t s e l f i n 

e x i s t e n t i a l i s m and phenomenalism i n t h e o l o g y where 

t h e o l o g i a n s have t r i e d t o f l e e from t he r a m i f i c a t i o n s o f 

s c i e n c e , 

o n l y t o founder i n the morass o f h i s t o r i c a l 
r e l a t i v i s m i n which Jesus, i n s p i t e o f our 
at t e m p t s t o h o l d onto Him, keeps v a n i s h i n g from 
t h e i r i n s t r u m e n t s o f observation.[GAR 3] 

S t i l l o t h e r t h e o l o g i a n s t r y t o f i n d answers i n a 

s o c i o l o g i c a l approach t o t h e o l o g y , 

where t h e y are s t r a n d e d i n the yawning gap 
between modern c u l t u r e and h i s t o r i c 
C h r i s t i a n i t y , i n which God i n t e r p r e t e d as a 
f u n c t i o n o f o f man's u l t i m a t e s o c i a l concern 
keeps d y i n g out on them.[GAR 3] 

The r e s u l t o f a l l t h i s f o r Torrance i s t h a t : 

M u l t i t u d e s o f C h r i s t i a n people now f i n d 
themselves i n t h e w i l d e r n e s s o f i r r a t i o n a l i t y 
and confusion.[GAR 3] 

I t i s i n t e r e s t i n g t o no t e t h a t much t h a t Torrance 

says about t he dogmatism o f p o s i t i v i s m i n sci e n c e c o u l d 

a l s o be a p p l i e d t o much so c a l l e d " l i b e r a l i s m " i n the 

t h e o l o g i c a l w o r l d . The phrase t he "dogmatism o f 

l i b e r a l i s m " may appear c o n t r a d i c t o r y , b u t i f Torrance i s 

r i g h t t h e n some forms o f t h e o l o g i c a l l i b e r a l i s m r e s t i n g 
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on p r e s u p p o s i t i o n s t h a t are n o t t o be c h a l l e n g e d , are 

perhaps more i n t o l e r a n t and narrow minded t h a n the 

s t r i c t e s t f u n d a m e n t a l i s t s . Both a l i k e are r i g o r o u s 

f o u n d a t i o n a l i s t s but w i t h g r e a t l y d i f f e r i n g f o u n d a t i o n a l 

axioms. The l i b e r a l p o s i t i o n based upon the f o u n d a t i o n a l 

axioms o f t h e a b s o l u t e c a t e g o r i e s and primacy o f the 

human mind over the e x t e r n a l o b j e c t i v e w o r l d and the 

supremacy o f autonomous reason. 

For those o u t s i d e , f a i t h i s devalued as s u b j e c t i v e 

o p i n i o n or p r e j u d i c e , h e l d i n c o n t r a d i c t i o n t o the 

" f a c t s " o f s c i e n c e . I n the words o f a c h i l d I know, 

" r e l i g i o n i s b e l i e v i n g 101 t h i n g s t h a t you know can't 

p o s s i b l y be t r u e b e f o r e b r e a k f a s t " ! Here i s the 

p e r c e i v e d c o n t r a d i c t i o n between f a i t h and s c i e n c e or 

reason w i t h which we began t h i s c h a p t e r . 

4) The o v e r t h r o w o f d u a l i s t i n modern s c i e n c e and 

p h i l o s o p h y l e a d i n g t o a r e c o n c i l i a t i o n between f a i t h and 

reas o n and t h e p o s s i b i l i t y o f a r e a l i s t t h e o r y o f 

knowledge 0 

i ) Torrance's p o s i t i o n . 

We have a l r e a d y i n d i c a t e d t h a t Torrance i s unhappy 

w i t h the i d e a o f autonomous reason w i t h i t s dualisms 

between s u b j e c t and o b j e c t , e m p i r i c a l and t h e o r e t i c a l 
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and form and b e i n g . These dualisms l e a d , as Torrance has 

shown us, t o a r a d i c a l d i s j u n c t i o n between r e a l i t y 

( c r e a t e d and u n c r e a t e d ) and t h e human mind. Our t h e o r i e s 

and ideas are no more th a n p r a g m a t i c c o n s t r u c t s . I n 

o t h e r words the p o s i t i o n o f thorough g o i n g r a t i o n a l i s m 

i s one o f i d e a l i s m . We s h a l l see t h a t Torrance's 

p o s i t i o n , however, i s i n sharp disagreement w i t h t h i s 

g e n e r a l p i c t u r e o f the s i g n i f i c a n c e o f human knowledge. 

Torrance g i v e s a much more o p t i m i s t i c assessment o f 

human knowledge. He i s sure t h a t t h e r e e x i s t s between 

the w o r l d and the mind what he d e s c r i b e s as " s t r u c t u r a l 

k i nship".[TCFK 85, STI 9 ] ] I n o t h e r words t h e r e i s a 

pr o f o u n d harmony between the t h e o r e t i c concepts o f the 

mind and the way t h a t t h e u n i v e r s e and God are i n 

themselves. Torrance's p o s i t i o n i s one o f " r e a l i s m " . We 

w i l l need t o r e t u r n t o t h i s n o t i o n o f r e a l i s m l a t e r i n 

t h i s c h a p t e r , f o r h i s p o s i t i o n i s n o t one o f n a i v e 

nominalism or extreme r e a l i s m which a s s e r t s a necessary 

and a b s o l u t e correspondence between mind and 

r e a l i t y . [ 1 3 ] H is r e a l i s m n e c e s s i t a t e s a s t r u g g l e and a 

process i n the a c q u i s i t i o n o f t r u t h . 

i i ) The impact o f modern science on dualisms i n 

contemporary t h o u g h t . 

I n summary, the p h i l o s o p h i c a l l e g a c y o f the 

Enlightenment can be seen i n terms o f a d u a l i s m between 
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s u b j e c t and o b j e c t . S t a r t i n g from our "raw" ex p e r i e n c e 

o f t h e w o r l d i t became i m p o s s i b l e t o say whether t he 

or d e r and i n t e l l i g i b i l i t y we f i n d i n t h a t raw ex p e r i e n c e 

i s i n h e r e n t i n the n a t u r e o f t h i n g s o r whether, as Kant 

i n s i s t e d , the p e r c e i v e d o r d e r was an i n v e n t i o n o f the 

r a t i o n a l mind t o cope w i t h sense e x p e r i e n c e . Put i n t h i s 

way we see t h a t a d u a l i s m i s e n t a i l e d between form and 

b e i n g . Form r e f e r s t o the i n t e r r e l a t i o n s and 

i n t e r a c t i o n s between r e a l i t i e s which t o us appear 

o r d e r l y . The q u e s t i o n i s whether or n o t t h e r e r e a l l y i s 

or d e r and i n e r r a n t r a t i o n a l i t y o r whether t h i s i s s i m p l y 

the mind's i n v e n t i o n . 

How can Torrance overcome t h i s impasse i n the 

fundamental f o u n d a t i o n s o f knowledge w i t h o u t escaping 

i n t o the e x i s t e n t i a l i s m , phenomenalism and s o c i o l o g y 

t h a t he so r o u n d l y c r i t i c i s e s ? Or does he s i m p l y accept 

the p o s i t i o n o f the s c e p t i c ? C e r t a i n l y Torrance i s no 

" o s t r i c h " , s i m p l y t r y i n g t o i g n o r e the Enlightenment as 

some f u n d a m e n t a l i s t s do, r a t h e r as we s h a l l see, he 

faces i t head on and r e c a s t s i t s a s s e r t i o n s i n the l i g h t 

o f the r e v o l u t i o n a r y d i s c o v e r i e s o f E i n s t e i n ' s 

r e l a t i v i t y t h e o r y and quantum t h e o r y . T h i s i s one o f the 

pla c e s where Torrance's deep u n d e r s t a n d i n g o f 

p h i l o s o p h y , t h e o l o g y and sci e n c e works t o g e t h e r i n a 

most f a s c i n a t i n g way. 
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Torrance faces these i s s u e s on t h r e e f r o n t s , the 

t h e o l o g i c a l , t h e p h i l o s o p h i c a l and the s c i e n t i f i c 

E s s e n t i a l l y these t h r e e d i s c i p l i n e s f a ce the same 

problem. I n the p r e v i o u s c h a p t e r i t became obvious t h a t 

the e p i s t e m o l o g i c a l problem we examined i s the same 

problem t h a t we are faced w i t h h e r e . We have examined 

the problem i n t h i s c h a p t e r p r i m a r i l y i n terms o f 

p h i l o s o p h y and t h e o l o g y . For Torrance the t h r e e 

d i s c i p l i n e s a re h e a v i l y e n t w i n e d and m u t u a l l y dependent. 

I n terms o f each o f these d i s c i p l i n e s Torrance i s 

happy t o accept the f a c t t h a t t h e r e i s a fundamental 

d i s j u n c t i o n i n the l o g i c a l b a s i s o f knowledge. Torrance 

s t a t e s t h i s over and over a g a i n i n many d i f f e r e n t ways. 

He i s s u r e , l o g i c a l l y speaking t h a t t h e r e i s s i m p l y no 

l i n k between our tho u g h t s and sta t e m e n t s and t h e o r i e s 

about r e a l i t y . T h i s i s nowhere more so tha n i n the 

d i s c i p l i n e o f t h e o l o g y , w i t h t h e i n f i n i t e d i f f e r e n t i a l 

between man and God t h a t we examined i n Chapter Two. For 

example, Torrance says 

We g r a n t t h a t c o n s i d e r e d e n t i r e l y and o n l y i n 
themselves t h e o l o g i c a l s t a t e m e n t s have no r e a l 
t r u t h and we admit t h a t we cannot j u s t say how 
th e y are r e l a t e d t o the r e a l i t y which t h e y 
i n d i c a t e , f o r t h e y have no c l a i m on God t h a t He 
must be t h e i r o b j e c t o r c o n t e n t . [ T S 184] 

He c o n t i n u e s i n the same s e c t i o n speaking o f science 

where the r e f e r e n t o f sta t e m e n t s i s n o t i n f i n i t e l y 
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beyond the statement i t s e l f , and says t h a t t h i s 

fundamental l o g i c a l gap a p p l i e s t o science as w e l l . I n 

Space Time and I n c a r n a t i o n Torrance c o n s i d e r s t he two 

a l t e r n a t i v e p o s s i b l e courses o f a c t i o n t h a t face him. 

The f i r s t i s u t t e r s c e p t i c i s m about the p o s s i b i l i t y o f 

any r e a l knowledge o f the w o r l d ; even t o a r t i c u l a t e t h a t 

s c e p t i c i s m would be a meaningless a c t . The second 

a l t e r n a t i v e he d e s c r i b e s as 

t o ask q u e s t i o n s o n l y w i t h i n the c i r c l e o f the 
knowing r e l a t i o n s h i p i n o r d e r t o t e s t the n a t u r e 
and p o s s i b i l i t y o f r a t i o n a l s t r u c t u r e s w i t h i n 
i t . [ S T I 54] 

No doubt a t t h i s stage t h i s statement seems r a t h e r 

opaque t o any reader b r o u g h t up i n the w e s t e r n 

r a t i o n a l i s t t r a d i t i o n and indeed i t i s a t t h i s p o i n t 

t h a t Torrance i s c o n c e p t u a l l y d i f f i c u l t , D a n i e l Hardy 

g i v e s us a c l u e here as t o why t h i s might be: 

I t may be t h a t the problem o f the i n e l i g i b i l i t y 
o f h i s account o f h i s p o s i t i o n i s connected w i t h 
the n a t u r e o f the p o s i t i o n t h a t he adopts, which 
verges on the p r i v a t e and p u b l i c l y 
i n e x p r e s s i b l e . [ 1 3 ] 

I t i s the v e r y form and c o n t e n t o f h i s p o s i t i o n , and i t s 

s u b t l e t y , t h a t makes i t d i f f i c u l t t o u n d e r s t a n d . The 

v e r y n a t u r e o f the l i n k between t h o u g h t and r e a l i t y t h a t 

Torrance stands f o r i s e s s e n t i a l l y n o n - l o g i c a l ( n o t 

i l l o g i c a l ) , and t h e r e f o r e h a r d f o r w e s t e r n r a t i o n a l i s m 

t o comprehend e a s i l y . We s h a l l see t h a t the n a t u r e o f 
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t h i s l i n k i s i n t u i t i v e and i t i s a l s o t r u e t h a t 

Torrance's argument i t s e l f r e s t s on t h i s n o n - l o g i c a l 

process; i t takes something o f an " h e u r i s t i c " l e a p i n 

o r d e r t o b e g i n t o g r a p p l e w i t h i t . The concept o f 

i n t u i t i o n and h e u r i s t i c s w i l l be e x p l o r e d l a t e r . 

We have spent much time d i s c u s s i n g Torrance's non-

f o u n d a t i o n a l i s t p o s i t i o n and i t i s here t h a t he d i s p l a y s 

h i s n o n - f o u n d a t i o n a l i s m most c l e a r l y . Because o f h i s 

b e l i e f i n the C h r i s t i a n u n d e r s t a n d i n g o f c o n t i n g e n c e , he 

r e j e c t s any necessary c o n n e c t i o n between God and the 

w o r l d . T h i s fundamental impasse i n the f o u n d a t i o n s o f 

knowledge demonstrated i n the E n l i g h t e n m e n t , Torrance i s 

happy t o a c c e p t , f o r t h i s t o him i s what i s r e q u i r e d by 

the d o c t r i n e o f c o n t i n g e n c e . There i s no necessary 

l o g i c a l l i n k between the w o r l d and God, and t h e r e f o r e no 

sense i n which i t can be c l a i m e d t h a t God l o g i c a l l y and 

n e c e s s a r i l y guarantees the f o u n d a t i o n s o f knowledge. We 

are t h e r e f o r e , unable t o r o o t our statements i n any 

f o u n d a t i o n a l s t a t e m e n t s which come t o us as u n d e r i v e d , 

b a s i c , and h a v i n g d i r e c t l i n k a g e w i t h o n t o l o g i c a l 

r e a l i t y . Such statements s i m p l y do n o t e x i s t f o r the 

t h e o l o g i a n , t he p h i l o s o p h e r or the s c i e n t i s t . 

As we have seen, a l t h o u g h Torrance r e f u s e s t o accept 

a p o s i t i o n o f s c e p t i c i s m , he i s sure t h a t even though we 

cannot l o g i c a l l y and n e c e s s a r i l y ground knowledge, 
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n e v e r t h e l e s s t h e r e e x i s t s s t r u c t u r a l k i n s h i p between the 

mind and t h e w o r l d . A proper a t t i t u d e t o r e a l i t y then i s 

one o f "awe". 

R i g h t l y t a k e n , however, the r e a l i s a t i o n t h a t we 
cannot s t a t e i n statements how statements are 
r e l a t e d t o o b j e c t i v e e x i s t e n c e keeps us i n a 
s t a t e o f h u m i l i t y by r e m i n d i n g us o f the 
d i s c r e p a n c y between our s t a t e m e n t s and the 
r e a l i t i e s t h e y denote, and keep us i n what 
E i n s t e i n c a l l e d a a s t a t e o f 'awe', f o r i t t e l l s 
us t h a t a l t h o u g h we cannot account f o r the 
r a t i o n a l i t y or c o m p r e h e n s i b i l i t y o f e x i s t e n c e , 
i t n e v e r t h e l e s s shows t h r o u g h and keeps 
commanding our r e c o g n i t i o n - w i t h o u t t h a t h u m i l i t y 
and awe t h e r e c o u l d be no s c i e n t i f i c advance i n 
the d i s c o v e r y o f new f a c t s . [ T I R 56, c f TS 1 8 4 ] . 

Even though we cannot say e x a c t l y how i t happens, 

n e v e r t h e l e s s t h e r e i_s_ a l i n k between thought and 

r e a l i t y . I s n ' t t h i s s i m p l y o p t i m i s t i c , w i s h f u l t h i n k i n g 

on Torrance's b e h a l f ? The t r u t h , however, i s t h a t 

Torrance i s not so n a i v e . 

Torrance's r e a l i s m and o p t i m i s m about the 

p o s s i b i l i t y o f knowledge o f the r e a l w o r l d i s r o o t e d i n 

the s t a r t l i n g p r o g r e s s o f modern p h y s i c s , p a r t i c u l a r l y 

James C l e r k Maxwell's d i s c o v e r y o f the i n d i v i s i b l e 

f i e l d , E i n s t e i n ' s r e l a t i v i t y t h e o r y and Quantum t h e o r y . 

Such e s o t e r i c s u b j e c t s perhaps seem odd p l a c e s f o r a 

t h e o l o g i a n t o l o o k i n t o c o n s i d e r i n g b a s i c e p i s t e m o l o g y ; 

and c e r t a i n l y Torrance i s p r o b a b l y unique i n a p p l y i n g 

the l e s s o n s o f modern p h y s i c s i n t h i s way i n such d e p t h . 
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Torrance sees the impact o f modern p h y s i c s i n terms 

o f a s l o w l y moving s e i s m i c shock r u m b l i n g t h r o u g h 

s o c i e t y , [ T S 93] I t s r a m i f i c a t i o n s are massive f o r the 

way we view the w o r l d and o u r s e l v e s i n the w o r l d , b u t 

n e v e r t h e l e s s we are slow t o f u l l y u n d e r stand i t s 

i m p l i c a t i o n s f o r the way we t h i n k . C l e a r l y most people 

o u t s i d e the s c i e n t i f i c community have not even begun t o 

u n d e r s t a n d r e l a t i v i t y and even w i t h i n t h a t community 

s c i e n t i f i c p r a c t i c e and p h i l o s o p h y have not y e t caught 

up w i t h the r e v o l u t i o n i n t h i n k i n g t h a t these 

d i s c o v e r i e s r e q u i r e . Thus e m p i r i c i s m , p o s i t i v i s m and 

s c i e n t i s m are s t i l l w idespread. 

Fundamentally, Torrance shows how modern p h y s i c s 

has thrown over the cosy w o r l d o f Newtonian p h y s i c s w i t h 

i t s dualisms o f the o b s e r v a b l e and the t h e o r e t i c a l , 

s u b j e c t and o b j e c t . I t has done t h i s by showing the r e a l 

e x i s t e n c e o f non-observable r e a l i t i e s , and demonstrated 

t h e r e t o be a r e a l b u t n o n - l o g i c a l r e l a t i o n between 

t h e o r y and r e a l i t y . 

How has i t done t h i s ? We have seen how f o r Newton 

the a b s o l u t e g u a r a n t o r s o f h i s c l o s e d system were space 

and time n e c e s s a r i l y emanating f r o m the divine.[TCFK 68] 

This a l l o w e d Newton t o conceive o f a s t r i c t , 

m a t h e m a t i c a l l y p r e c i s e system and b e g i n a s c i e n t i f i c 

t r a d i t i o n t h a t sought t o e x p l a i n the u n i v e r s e s o l e l y i n 
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terms o f i t s e l f , a c l o s e d system. T h i s c o n c e p t i o n o f 

space and time was, as we have seen, a t the r o o t s o f 

b o t h Lockean e m p i r i c i s m and K a n t i a n s c e p t i c i s m . I n 

D i v i n e and C o n t i n g e n t Order Torrance p l o t s t h e course o f 

the d o c t r i n e o f c o n t i n g e n c e i n s c i e n t i f i c t h o u g h t and 

demonstrates t h a t because o f what he d e s c r i b e s as the 

double aspect o f contingence[DCO 7 1 ] , the f a c t t h a t the 

u n i v e r s e i s dependent on God and y e t n o t n e c e s s a r i l y 

connected t o him, the s c i e n t i s t i s always tempted t o 

i g n o r e the i d e a o f c o n t i n g e n c e a l t o g e t h e r and a l l o w 

m e t h o d o l o g i c a l atheism t o take a dogmatic stance and 

r e s o l v e c o n t i n g e n c e away. Torrance p r e s e n t s the h i s t o r y 

o f s c i e n c e , t h e n , as a b a t t l e f o r t h i s concept and 

demonstrates how s c i e n c e a t v a r i o u s p o i n t s has gone 

a s t r a y when c o n t i n e n c e has been l o s t . But because as 

s c i e n c e argues a g a i n s t c o n t i n g e n c e i t argues a g a i n s t i t s 

own f o u n d a t i o n s and b a s i c b e l i e f s , c o n t i n g e n c e i s always 

f o r c e d back i n t o t he p i c t u r e however u n w i l l i n g l y . [ D C O 

41] Science i s r a t h e r keen on sawing t h r o u g h the branch 

i t s i t s upon, and when the branch begins t o creak and 

shake i t has t o c u r t a i l i t s sawing a c t i v i t i e s ! 

The r e s t r u c t u r i n g o f Newtonian p h y s i c s i s f o r 

Torrance the prime example o f t h i s phenomenon. We have 

a l r e a d y n o ted how Newton was f o r c e d t o accept a l i m i t e d 

r o l e f o r God i n h i s system i n o r d e r t o account f o r 

c e r t a i n i r r e g u l a r i t i e s . His system " r e l a t e d t o 'the 
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c o u n s e l ' o f a ' v o l u n t a r y and I n t e l l i g i b l e Agent' beyond 

i t " o [ D C O 8] I n o t h e r words, the d e f e c t s o f Newton's 

system were made up by God whose r o l e would get s m a l l e r 

and s m a l l e r as the system was r e f i n e d . We have a l s o 

n o t e d how Newton had t o i n v e n t n o n - e m p i r i c a l a l g e b r a i n 

o r d e r f o r h i s t h e o r i e s t o work. So c l e a r l y even Newton 

accepted t h a t h i s system was not e n t i r e l y w a t e r t i g h t . 

These d i s c r e p a n c i e s and problems i n c r e a s e d as time went 

on and i t was d i s c o v e r e d t h a t more and more s c i e n t i f i c 

s i t u a t i o n s were not e x p l a i n a b l e i n Newton's terms. 

R e f i n i n g the t h e o r y worked up t o a p o i n t b u t t h e r e came 

a time when i t was r e a l i s e d t h a t t h e r e was something 

f u n d a m e n t a l l y wrong w i t h Newtonian p h y s i c s as a way t o 

d e s c r i b e g l o b a l r e a l i t y . The sheer r e a l i t y o f 

c o n t i n g e n c e was p r e s s i n g t h r o u g h and, r a t h e r t h a n a 

w o r l d view t h a t sought t o l o g i c a l l y t i e e v e r y t h i n g up i n 

m a t h e m a t i c a l f o r m u l a e , a r e v o l u t i o n a r y , new t h e o r y was 

r e q u i r e d t h a t would d e s c r i b e r e a l i t y as i t was found and 

n o t seek t o f o r c e a u n i v e r s a l system on i t . 

T h i s came i n the form o f E i n s t e i n ' s r e l a t i v i t y 

t h e o r y . E i n s t e i n ' s r e v o l u t i o n came i n the form o f the 

r e a l i s a t i o n t h a t space and time t o o , were n o t a b s o l u t e 

unchangeables b u t c r e a t e d r e a l i t i e s a l s o . He found b o t h 

space and time were a l s o i n t e g r a t e d i n t o t he ongoing 

dynamic processes o f r e a l i t y , i n o t h e r words a f o u r 

d i m e n s i o n a l space-time continuum.[DCO 12-13] I n t h i s way 
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E i n s t e i n a f f i r m e d the J u d e o - C h r i s t i a n d o c t r i n e o f 

c r e a t i o ex n i h i l o , c r e a t i o n out o f nothing„ Space and 

time were n o t p r e - e x i s t e n t emanations o f the i m p a s s i b l e 

God, the unmoved mover, but c r e a t e d e n t i t i e s . I n t h i s 

way E i n s t e i n dashed a l l hope o f c o n c e i v i n g o f a u n i v e r s e 

e x p l a i n a b l e w i t h i n i t s e l f , , The l o g i c a l and c a u s a l 

f o u n d a t i o n s o f such a c l o s e d u n i v e r s e are c o m p l e t e l y 

removed. What i s now f o r c e d upon us i s a c o n c e p t i o n o f 

a u n i v e r s e whose u l t i m a t e r a t i o n a l i t y must l i e o u t s i d e 

o f i t o The u n i v e r s e o f modern p h y s i c s i s open t o 

r e a l i t i e s beyond i t s e l f , and o n l y i n these which are 

unknowable by l o g i c a l necessary argument does i t f i n d 

i t s f u l l e x p l a n a t i o n . The science o f e m p i r i c i s m and 

a b s t r a c t i o n are thus overthrown.[TCFK 66] 

We d e s c r i b e d t h i s as a r e s t r u c t u r i n g o f Newtonian 

p h y s i c s . This i s indeed so, f o r Torrance p o i n t s out how 

Newtonian p h y s i c s i s s t i l l v a l i d as i t has always been 

i n l i m i t e d a p p l i c a t i o n s . I t i s f o r Torrance a "lower 

l e v e l o f s c i e n t i f i c i n t e r a c t i o n w i t h n a t u r e " , not v a l i d 

as a complete d e s c r i p t i o n o f e v e r y t h i n g , but v a l i d i f we 

c o n s i d e r i t as open and completed and e x p l a i n e d i n terms 

o f a h i g h e r o r d e r o f r e a l i t y which i s i t s e l f open.[DCO 

8 0 ] [ 1 4 ] 
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Thus c o n t i n g e n c e has r e t u r n e d once a g a i n . K a n t i a n 

s c e p t i c i s m has been r u l e d out by the sheer success o f 

modern science,, Torrance w r i t e s : 

The more d e e p l y s c i e n t i f i c i n q u i r y and t h e o r y 
have been a b l e t o p e n e t r a t e i n t o the i n h e r e n t 
i n t e l l i g i b i l i t y and i n n e r s t r u c t u r e o f the 
u n i v e r s e a t a l l l e v e l s o f i t s m a n i f e s t a t i o n , the 
more i t has been a b l e t o grasp r e a l i t y i n a l l 
i t s d epth i n such a way t h a t i t has had t o shake 
o f f the i n f l u e n c e o f Kant and g i v e the r e a l l y 
modern mind a r a d i c a l t u r n which has s e t i t back 
upon God-given i n t e l l i g i b i l i t i e s and 
o b j e c t i v i t i e s o f c r e a t i o n . [ T C F K 45] 

What new science c a l l s f o r t h e n i s a t o t a l r e s t r u c t u r i n g 

o f our e p i s t e m o l o g i c a l f o u n d a t i o n s and p a r t i c u l a r l y the 

r e l a t i o n s h i p between the e m p i r i c a l and the t h e o r e t i c a l 

t h a t had been s p l i t a p a r t i n the Enlightenment.[TCFK 86] 

T h i s i s because o f the i n t e g r a t i o n o f space and time 

i n t o the dynamic processes o f n a t u r e which means t h a t 

the o bserver t o o , a c t s on and i s a c t e d on by r e a l i t y . 

The dualisms between form and b e i n g , s u b j e c t and o b j e c t , 

r e a l and apparent s i m p l y cease t o be conceivable.[TCFK 

42] This undermines K a n t i a n s c e p t i c i s m s i n c e space and 

time are found n o t t o be a b s t r a c t necessary concepts 

a p p l i e d t o the w o r l d p r e s c r i p t i v e l y i n o r d e r t o make 

sense o f sense e x p e r i e n c e , b u t a c t u a l r e a l i t i e s embedded 

i n r e a l i t y . Order and r a t i o n a l i t y i n r e a l i t y are 

t h e r e f o r e n ot the i n v e n t i o n o f the mind but independent 

and e x i s t i n g w i t h i n t h a t r e a l i t y . Form and b e i n g , and 

the e m p i r i c a l and t h e o r e t i c a l are thus united.[TCFK 72-

73] I t i s these t h e o r e t i c s t r u c t u r e s t h a t are r e g u l a t i v e 

- 107 -



i n g r o u n d i n g knowledge. N a t u r a l l y , e m p i r i c a l e x p e r i e n c e 

v a r i e s and i s not c o n s t a n t b u t n o n - e m p i r i c a l r e a l i t i e s , 

t h e fundamental o r d e r i n r e a l i t y i s invariant„[TCFK 89] 

Torrance c a l l s these two aspects o f r e a l i t y , 

" p e r c e p t i b l e r e a l i t i e s " and "imageless r e l a t i o n s " . [ T C F K 

89] T h e r e f o r e the e m p i r i c a l and t h e o r e t i c components i n 

knowledge are not j u s t i n v e n t i o n s but r e a l r e l a t i o n s 

grounded i n t h e n a t u r e o f r e a l i t y , , T h is i s where 

Torrance's r e a l i s m i s found. Fundamentally the mind i s a 

framework combining an i n t e r - r e l a t i o n o f e m p i r i c a l 

f a c t o r s and n o n - e m p i r i c a l t h e o r y and i s a r e f l e c t i o n o f 

the r e a l w o r l d . The mind, t h e r e f o r e , does n o t p r e s c r i b e 

the n a t u r e o f r e a l i t y , r a t h e r the mind o p e r a t e s i n a 

d e s c r i p t i v e manner and i s formed i n i n t e r a c t i o n w i t h 

o n t o l o g i c a l r e a l i t y . [ T C F K 90] Knowledge i s t h e r e f o r e 

" e m p i r i c o - t h e o r e t i c a l " i n which the r e a l u n i f i e d 

s t r u c t u r e s o f r e a l i t y form the human mind. 

At t h i s p o i n t i t i s i n t e r e s t i n g t o n o t e t h a t 

Torrance does n o t t o t a l l y r e j e c t Kant's p h i l o s o p h y . We 

have seen how Torrance accepts the fundamental l o g i c a l 

impasse a t the f o u n d a t i o n o f knowledge. But n e v e r t h e l e s s 

f o r Torrance r e a l knowledge does occur. We cannot say 

how t h i s happens but n e v e r t h e l e s s i t i s a f a c t . 

f o r t h e r e i s not and cannot be any l o g i c a l 
b r i d g e between ideas and e x i s t e n c e . There i s 
indeed a deep and w o n d e r f u l c o r r e l a t i o n between 
concepts and e x p e r i e n c e , . . . b u t s i n c e t h e r e i s no 
l o g i c a l b r i d g e the s c i e n t i s t does not work w i t h 
r u l e s f o r i n d u c t i v e p r o c e d u r e s , and cannot 
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f i n a l l y v e r i f y h i s c l a i m s t o have d i s c o v e r e d the 
s t r u c t u r e s o f r e a l i t y by l o g i c a l means.[RST 76] 

T h e r e f o r e j u s t as Torrance accepts a p l a c e f o r Newtonian 

p h y s i c s i n a l i m i t e d f i e l d , when seen i n the c o n t e x t o f 

a l a r g e r open system, so he sees Kant's t h o u g h t 

o p e r a t i n g i n t h i s way a l s o . K a n t i a n concepts are u s e f u l 

and necessary t o keep us aware t h a t f u n d a m e n t a l l y 

e m p i r i c a l and t h e o r e t i c a l concepts are f u s e d t o g e t h e r i n 

r e a l i t y and knowledge and f o r r e m i n d i n g us o f the 

i m p o s s i b i l i t y o f d e r i v i n g knowledge o f r e a l i t y by 

l o g i c a l d e d u c t i o n from sense data a l o n e . So f o r 

To r r a n c e , K a n t i a n concepts 

a r i s i n g out o f the c o - o r d i n a t i o n o f the 
t h e o r e t i c and the e m p i r i c a l components o f 
s c i e n t i f i c knowledge, b u t now r e c o n s t r u c t e d and 
r e c a s t t h r o u g h c o n t r o l l i n g r e f e r e n c e t o the 
i n h e r e n t i n t e l l i g i b i l i t y o f the space-time 
u n i v e r s e , may s t i l l have a t l e a s t a c r i t i c a l and 
indeed a h e a l t h y r o l e t o p l a y i n the p h i l o s o p h y 
o f n a t u r a l and t h e o l o g i c a l science„[TCFK 45] 

i i i ) The o v e r t h r o w o f a p r i o r i , autonomous reason and 

the e s t a b l i s h m e n t o f n o n - f o u n d a t i o n a l l i n k s w i t h 

r e a l i t y . 

Since new p h y s i c s has shown the e x i s t e n c e o f r e a l 

t h e o r e t i c s t r u c t u r e s embedded i n r e a l i t y , Torrance 

b e l i e v e s t h a t t h i s has s e r i o u s r a m i f i c a t i o n s f o r our 

u n d e r s t a n d i n g and d e f i n i t i o n o f r a t i o n a l i t y . R e a l i t y now 
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comes b e f o r e us w i t h i t s own r a t i o n a l i t y and r e a l i t y 

independent o f our own r a t i o n a l i t y . Thus the r e a l i t y o f 

the o b j e c t i v e w o r l d i s e s t a b l i s h e d f o r the knower. I t s 

r e a l i t y and r a t i o n a l i t y i s n ot g i v e n and guaranteed by 

the f o u n d a t i o n a l axioms o f a b s o l u t e space and time and 

no l o n g e r can we say i t i s c a u s a l l y c o n d i t i o n e d by the 

c a t e g o r i e s o f the mind. I t has i t s own c o n t i n g e n t and 

d i s t i n c t r a t i o n a l i t y . Torrance t h e r e f o r e c a l l s f o r what 

c o u l d be c a l l e d an e p i s t e m o l o g i c a l i n v e r s i o n . 

R a t i o n a l i t y i s n ot g i v e n t o r e a l i t y by the knower i n 

some a p r i o r i way, r a t h e r r a t i o n a l i t y i s a p o s t e r i o r i 

and g i v e n by t h e o b j e c t o f our knowing.[TCFK 74-75] That 

i s n o t t o say t h a t we can come w i t h b l a n k minds, b u t 

r a t h e r by a process o f i n t e r a c t i o n our minds more and 

more conform t o the r a t i o n a l i t y o f the u n i v e r s e . We w i l l 

d i s c u s s t h i s process i n more depth l a t e r on. 

I n a l l t h i s , however, t h e r e i s s t i l l t h e m a t t e r o f t h e 

l o g i c a l impasse between the knower and r e a l i t y . How i s 

i t t h a t t h i s r a t i o n a l i t y may be apprehended by people? 

How do t h e o r e t i c n o n - e m p i r i c a l r e a l i t i e s p r e s e n t 

themselves t o the mind; what i s the n a t u r e o f t h i s 

process? Torrance i s sure t h a t t h i s i s a n o n - l o g i c a l 

happening. To the q u e s t i o n , how does t h i s happen?, 

Torrance r e p l i e s t h a t we s i m p l y do n o t know, f o r 

i t i s i m p o s s i b l e t o say p r e c i s e l y how concepts 
are c o r r e l a t e d w i t h e x p e r i e n c e , o r t o de v i s e a 
c l e a r - c u t s y s t e m a t i c method f o r t h a t 
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d e r i v a t i o n . [ T C F K 77] 

But Torrance i s sure t h a t n e v e r t h e l e s s t h i s l i n k w i t h 

r e a l i t y does e x i s t . As we s h a l l see, t h i s i s n ot a 

na i v e approach b u t one based on the way t h a t Torrance 

b e l i e v e s the w o r l d a c t u a l l y t o be. 

The n a t u r e o f t h i s l i n k t h e n i s one o f " i n t u i t i o n " . 

We must be c a r e f u l a t t h i s p o i n t n o t t o misunderstand 

Torrance. The word " i n t u i t i o n " today has come t o have 

a s s o c i a t i o n s w i t h n o n - c o g n i t i v e a c q u i s i t i o n s o f 

knowledge, e c s t a t i c n o n - r a t i o n a l e x p e r i e n c e s . I t s 

d e f i n i t i o n t oday i s i m p r e c i s e and d i f f u s e . T h i s o f t e n 

l e ads t o s e r i o u s m i s u n d e r s t a n d i n g s b o t h i n the 

C h r i s t i a n w o r l d and o u t s i d e a l s o . P a r t i c u l a r l y i n the 

modern c h a r i s m a t i c movement, a poor u n d e r s t a n d i n g o f 

i n t u i t i o n has l e d t o emphasis on f e e l i n g s a t the 

expense o f r a t i o n a l i t y i n f a i t h . Torrance's use o f the 

word i s i n marked c o n t r a s t t o t h i s k i n d o f 

u n d e r s t a n d i n g . L e t us l o o k f o r a moment a t Torrance's 

d e f i n i t i o n o f i n t u i t i o n : 

t h i s i s the l e v e l on which we p a r t i c i p a t e i n 
the n a t u r a l o r g a n i s a t i o n c r e a t e d i n the 
e m p i r i c a l f i e l d under the c o m p e l l i n g s t r u c t u r e 
o f o b j e c t i v e r e a l i t y , and t h e r e b y g a i n our 
i n i t i a l i n s i g h t i n t o t h e fundamental p a t t e r n o f 
t h i n g s and a c q u i r e the f i r s t s i g n i f i c a n t c l u e s 
which prompt and d i r e c t f u r t h e r i n q u i r y a t a 
deeper level.[TCFK 93] 

This i n t u i t i v e a c t i n which we g a i n knowledge about an 
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o b j e c t ' s r a t i o n a l form i s p r i m a r i l y guided by t h a t 

o b j e c t . For T o r r a n c e , t h e n , i n t u i t i o n i s a h i g h l y 

r a t i o n a l and c o n t r o l l e d a c t h a v i n g l i t t l e t o do w i t h 

e c s t a s y or f e e l i n g . I t i s a t t h i s p o i n t t h a t Torrance 

most c l e a r l y shows the i n f l u e n c e o f the chemist and 

p h i l o s o p h e r M i c h a e l P o l a n y i , f o r i t was P o l a n y i t h a t 

Torrance r e c o g n i s e d as p i o n e e r i n g t h i s u n d e r s t a n d i n g o f 

i n t u i t i o n . 

I t i s i n t u i t i o n t h a t f r e e s us from imposing our own 

r a t i o n a l i t y on r e a l i t y . We are not b u i l d i n g up t h e o r i e s 

o f r e a l i t y on the b a s i s o f what we a l r e a d y know by 

l o g i c a l d e d u c t i o n , b u t we are f r e e d t o encounter 

r e a l i t y as i t r e a l l y i s and a t t e n d t o the dynamic 

n a t u r e o f the f i e l d i n a l l i t s complex r e l a t i o n s h i p s . 

Thus the i n t u i t i o n i n v o l v e s an h e u r i s t i c l e a p , an 

unaccountable and new movement o f th o u g h t t h a t c o u l d 

not be p r e d i c t e d based on p r e v i o u s knowledge. I n t h i s 

way our p r i o r knowledge i s a l t e r e d i n the 

encounter.[BSCL 138] Torrance v e r y much conceives t he 

i n t u i t i v e a c t as a c r e a t i v e a c t on the p a r t o f the 

knower. A l t h o u g h the i n t u i t i v e a c t i n v o l v e s c r e a t i v i t y 

on b e h a l f o f the knower t h i s does n o t mean t o say t h a t 

r e a l i t y i s the i n v e n t i o n o f the knower, f o r u l t i m a t e l y 

the process i s c o n t r o l l e d from the s i d e o f the o b j e c t . 
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Perhaps a u s e f u l analogy t o h e l p us un d e r s t a n d t h i s 

d i f f i c u l t concept would be t h a t o f a person t r y i n g t o 

f i n d a p a r t i c u l a r r a d i o s t a t i o n . He begins by making an 

approximate guess as t o i t s l o c a t i o n on the d i a l . T h is 

i s a c r e a t i v e a c t i o n . As he g e t s n e a r e r t he s t a t i o n , so 

h i s guesses become more and more i n f o r m e d u n t i l f i n a l l y 

a f t e r much r e f i n e d guess work he i s p e r f e c t l y tuned i n . 

I n t u i t i o n i s i n a sense r a t h e r l i k e t h i s . U l t i m a t e 

o b j e c t i v e c o n t r o l l i e s w i t h r e a l i t y b u t n e v e r t h e l e s s 

the knowledge gained on the way t o the apprehension o f 

r e a l i t y i s i n f l u e n c e d by the knower's own c r e a t i v e 

a c t s . Torrance h i m s e l f c i t e s the analogy o f a man d o i n g 

a p u z z l e ; he c e r t a i n l y makes a c o n t r i b u t i o n t o the end 

p r o d u c t , b u t c l e a r l y the end p r o d u c t i s c o n t r o l l e d by 

the n a t u r e o f the p u z z l e . I t o n l y has one r i g h t 

answer.[TCFK 79] 

I t i s our e x p e r i e n c e o f n a t u r e and r e a l i t y t h a t 

l e a d s us t o these h e u r i s t i c a c t s , f o r Torrance sees 

them combining w i t h what M i c h a e l P o l a n y i c a l l e d the 

" t a c i t dimension" (a framework o f t h e o r y and b e l i e f 

which we possess b u t cannot c o m p l e t e l y s t a t e ) . [ 1 5 ] T h i s 

p r e - e x i s t e n t framework o f knowledge, which i s too l a r g e 

and complex f o r us t o h o l d t o t a l l y i n our minds, 

combines w i t h sense e x p e r i e n c e i n an i n v o l u n t a r y and 

unconscious way and produces the " c l u e s " t h a t l e a d our 

minds t o i n t u i t i v e a c t s . [TCFK 78] I n t h i s way the 
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d i s p a r a t e sense e x p e r i e n c e m a n i f e s t s i t s i n h e r e n t form 

and r a t i o n a l i t y i n a new way. Knowledge i s thus g i v e n 

r e l a t i o n t o o n t o l o g i c a l r e a l i t y i n a d e f i n i t e way. 

Basic concepts may be d e r i v e d , b a s i c b e l i e f s 

f o r m u l a t e d , b u t i n a n o n - l o g i c a l , n o n - f o u n d a t i o n a l way. 

As Torrance has s a i d , 

the c o n n e c t i o n o f t h e o r y w i t h e x p e r i e n c e i s 
something t h a t can o n l y be experienced„[TCFK 
80] 

I n summary t h e n , i t i s c l e a r t h a t Torrance i s p r o p o s i n g 

a r a d i c a l move away from autonomous a p r i o r i 

r a t i o n a l i t y w h i c h p r e s c r i b e s the form o f b e i n g . For him 

t h i n g s have r a t i o n a l i t y i n themselves and t h i s 

r a t i o n a l i t y i s g i v e n t o the knower i n an a c t i v e way by 

the o b j e c t . T h i s occurs n o n - l o g i c a l l y i n i n t u i t i o n as 

we engage w i t h and t r y t o d i s c o v e r more about the 

n a t u r e o f r e a l i t y . R a t i o n a l i t y i s t h e r e f o r e n o t gained 

by detachment from the o b j e c t b u t by our openness t o 

i t . Torrance has s a i d t h a t "Reason i s our a b i l i t y t o 

r e c o g n i z e and assent t o what i s beyond i t " . [ T S 11] To 

be r a t i o n a l , t h e n , i s t o t h i n k i n accordance w i t h the 

o b j e c t t o which we are a t t e n d i n g . Torrance sees 

r a t i o n a l t h i n k i n g as 

a mode o f d i s c i p l i n e d t h i n k i n g i n accordance 
w i t h the n a t u r e o f t h i n g s and c o n t r o l l e d by the 
c o n s i s t e n t s t r u c t u r e o f t h e i r i n t r i n s i c 
order.[TCFK 88] 

T h i n k i n g i s t h e r e f o r e c o n t r o l l e d by o b j e c t i v e r e a l i t y . 
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This e n t a i l s a r a d i c a l r e s t r u c t u r i n g o f the human mind 

and e p i s t e m o l o g i c a l framework, 

a r a d i c a l c o n v e r s i o n o f a l l our a n a l o g i e s , so 
t h a t wherever we are tempted t o use them as 
a r c h e t y p a l a n a l o g i e s t h e y are r e s t o r e d t o t h e i r 
t r u e e c t y p a l f u n c t i o n i n our knowing o f Him„[TS 
133] 

I n t h i s way, and o n l y i n t h i s way, can we r e a l l y l e a r n 

about r e a l i t y as our p r e s u p p o s i t i o n s and indeed our 

v e r y q u e s t i o n s are r e s t r u c t u r e d by r e a l i t y . [ T S 120-121] 

This f o r Torrance i s the n a t u r e o f repentance 

( m e t a n o i a ) , a r a d i c a l s e l f q u e s t i o n i n g t h a t 

p r o g r e s s i v e l y opens us up t o o b j e c t i v i t y . 

The r e f u s a l t o be bound by the r i g i d framework 
o f our p r e v i o u s a t t a i n m e n t s , the c a p a c i t y t o 
wonder and be open f o r the r a d i c a l l y new, the 
courage t o adapt o u r s e l v e s t o the f r i g h t e n i n g l y 
n o v e l , are i n v o l v e d i n the f o r w a r d l e a p o f 
s c i e n t i f i c r e s e a r c h , b u t i n the h e a r t o f i t 
l i e s t h e r e a d i n e s s t o r e v i s e t h e canons o f our 
e n q u i r y , t o renounce c h e r i s h e d i d e a s , t o change 
our mind, t o be wide open t o q u e s t i o n , t o 
re p e n t . [ T S 122] 

Torrance thus conceives the r a t i o n a l process as one i n 

wh i c h , as we a l l o w our minds t o r e s t on r e a l i t y , t h e y 

are g r a d u a l l y changed and r e s t r u c t u r e d . This i n v o l v e s a 

type o f q u e s t i o n i n g t h a t does n o t p r e d i c t the answer i n 

i t s s tatements as assumptions and t h e r e f o r e the v e r y 

s t r u c t u r e o f our q u e s t i o n s may be changed i n the 

encounter; r a t i o n a l i t y t h e r e f o r e e n t a i l s openness t o 

the s t a r t l i n g l y new. 
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i v ) F a i t h versus Reason? 

The r e s t o r a t i o n o f f a i t h as an e s s e n t i a l component 

o f knowledge i s now assured. T h i s i s because a t the 

r o o t o f any r i g o r o u s s c i e n t i f i c e n t e r p r i s e t h e r e must 

e x i s t b a s i c b e l i e f s about the n a t u r e , r a t i o n a l i t y and 

form o f r e a l i t y . [ B S C L 4] I t i s because these b a s i c 

b e l i e f s are d e r i v e d n o n - l o g i c a l l y t h a t t h e y r e s t on an 

a c t o f f a i t h . I t was the d e v a l u i n g o f f a i t h as an 

a p p r o p r i a t e source o f knowledge t h a t l e d t o the break 

i n w e s t e r n p h i l o s o p h y between r e a l i t y and thought.[BSCL 

9] The a t t e m p t i n science t o dispose o f a l l p r i o r 

b e l i e f and " s u p e r s t i t i o n s " l e d not t o i m p a r t i a l i t y and 

detachment, b u t t o a complete u n h i n g i n g o f s c i e n c e from 

r e a l i t y , s i n c e t h e v e r y n a t u r e o f t h a t r e a l i t y r e q u i r e s 

t h i s n o n - l o g i c a l method o f apprehension. 

Torrance's u n d e r s t a n d i n g o f f a i t h i s v e r y f a r from 

t h a t o f e x i s t e n t i a l i s m . I t i s n o t a b l i n d l e a p i n t o the 

d a r k , d e s p e r a t e l y h o p i n g f o r s o l i d ground on the o t h e r 

s i d e , b u t a t h o r o u g h l y r a t i o n a l a c t . Torrance b e l i e v e s 

t h a t Soren K i e r k e g a a r d has been l a r g e l y m isunderstood 

on t h i s v e r y p o i n t . His "leap o f f a i t h " was a c t u a l l y a 

reasoned a c t i n response t o t r u t h . [ T S 2-7, 154] 

Torrance thus p l a c e s h i m s e l f d i r e c t l y i n the t r a d i t i o n 

o f John C a l v i n . [ 1 6 ] T h i s i s p a r t i c u l a r l y c l e a r where a t 

one p o i n t he d e f i n e s f a i t h as 
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the o r i e n t a t i o n o f the reason toward God's s e l f 
r e v e l a t i o n , t he r a t i o n a l response o f man t o the 
Word o f God...a f u l l y r a t i o n a l acknowledgement 
o f a r e a l Word g i v e n t o us by God from beyond 
us.[TS 33] 

This C a l v i n i s t t r a d i t i o n goes a g a i n s t much modern 

C h r i s t i a n t e a c h i n g , where f a i t h i s seen i n e c s t a t i c , 

m y s t i c a l terms as a f e e l i n g or something t o be 

propagated by t e c h n i q u e or s p i r i t u a l e x e r c i s e . I t 

s i m i l a r l y stands f i r m a g a i n s t the f i d e i s t i c t r a d i t i o n 

w i t h i t s r e j e c t i o n o f the r a t i o n a l element a l t o g e t h e r . 

The b r i n g i n g t o g e t h e r o f the r a t i o n a l and the i n t u i t i v e 

aspects o f knowledge i s o n l y p o s s i b l e w i t h the ending 

o f the d u a l i s m between form and b e i n g and hence the 

s u b j e c t i v e and o b j e c t i v e p a r t s o f the knowing r e l a t i o n . 

I t i s the r e c o g n i t i o n o f the p e r s o n a l c o n t r i b u t i o n 

t o knowledge t h a t a l l o w s f a i t h and reason t o be br o u g h t 

t o g e t h e r . I n t h i s emphasis on p e r s o n a l knowledge 

Torrance c l o s e l y f o l l o w s M i c h a e l P o l a n y i . Torrance 

f l i e s i n the face o f those who devalue f a i t h as 

" s p e c u l a t i o n " and " p e r s o n a l p r e j u d i c e " . Rather, f o r 

Torrance, i t i s the a c t o f f a i t h i n the i n t u i t i v e , 

h e u r i s t i c movement t h a t b r i n g s r a t i o n a l i t y t o our 

tho u g h t s and co n c e p t s . He b o l d l y s t a t e s , echoing St 

Paul, t h a t f a i t h " i s the o p p o s i t e o f a merely 

s u b j e c t i v e s t a t e o f a f f a i r s " . [ B S C L 3] 
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I t i s c l e a r t h a t t h e r e i s no l o g i c a l l y p r o v a b l e 

b a s i s f o r s c i e n c e or indeed any knowledge. The 

a l t e r n a t i v e s are c l e a r - e i t h e r complete s c e p t i c i s m , a 

p r a g m a t i c approach t h a t takes the a t t i t u d e t h a t i t i s 

s i m p l y b e t t e r t o proceed w i t h o u t an adequate 

p h i l o s o p h i c a l b a s i s , or a r e f u s a l t o face the f a c t s as 

i n n a i v e s c i e n t i s m . Torrance demonstrates t h a t even the 

most r i g o r o u s s c i e n c e must r e s t on d e c i s i v e f a i t h a c t s 

i f i t i s t o o p e r a t e a t a l l . These i n c l u d e a f a i t h i n 

the r a t i o n a l i t y o f the u n i v e r s e , f a i t h t h a t i t i s 

p o s s i b l e t o grasp r e a l i t y w i t h our t h o u g h t s and 

c oncepts, and f a i t h t h a t some t h i n g s are t r u e i n 

themselves„[BSCL 9] This i s where Torrance's 

e p i s t e m o l o g i c a l i n v e r s i o n i s so c r u c i a l . I n s t e a d o f us 

imposing a r a t i o n a l i t y on r e a l i t y i t has become c l e a r 

t h a t i t i s c o n t i n g e n t r e a l i t y t h a t possesses 

r a t i o n a l i t y i n i t s e l f . We o u r s e l v e s are r a t i o n a l o n l y 

when we adopt the mode o f r a t i o n a l i t y o f our o b j e c t . 

The r a t i o n a l i t y o f r e a l i t y i s not a c c e s s i b l e t o l o g i c a l 

e x p l a n a t i o n . I t i s , t h e n , t h r o u g h the i n t u i t i v e f a i t h -

a c t t h a t our t h o u g h t s and c a t e g o r i e s take on 

r a t i o n a l i t y . To r e j e c t f a i t h as a c o n s t i t u e n t o f 

knowledge i s t o plunge i n t o the deepest i r r a t i o n a l i t y . 

I t i s o n l y i n the p e r s o n a l i n t u i t i v e c o n t r i b u t i o n t o 

knowledge t h a t we can p e n e t r a t e the deep s t r u c t u r e o f 

r a t i o n a l form i n the u n i v e r s e . W ithout t h i s l i n k w i t h 

r e a l i t y we are condemned t o a b s t r a c t i o n s based on our 
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e m p i r i c a l o b s e r v a t i o n s o f d i s p a r a t e d a t a . W i t h o u t the 

i n t u i t i v e , sense data must remain i r r a t i o n a l and 

d i s j o i n t e d . T h e r e f o r e i n knowledge t h e r e i s a deep 

i n t e g r a t i o n o f f a i t h and reason. As Torrance says: 

i t i s i r r a t i o n a l t o c o n t r a s t f a i t h and reason, 
f o r f a i t h i s the v e r y mode o f r a t i o n a l i t y 
adopted by t h e reason i n i t s f i d e l i t y t o what 
i t seeks t o u n d e r s t a n d , and as such f a i t h 
c o n s t i t u t e s t h e most b a s i c form o f knowledge 
upon which a l l subsequent r a t i o n a l i n q u i r y 
proceeds.[TCFK 194] 

The common view t h a t r e l i g i o u s b e l i e f and science 

are i n e v i t a b l y i n c o n f l i c t , o r the i d e a t h a t f a i t h i s 

to be excluded from hard-headed r a t i o n a l a c t i v i t y i s 

shown t o be a f a l l a c y . As such, Torrance p r o v i d e s a 

deep c h a l l e n g e t o m o d e r n i t y . R e l i g i o u s knowledge and 

s c i e n t i f i c knowledge do n o t d i f f e r q u a l i t a t i v e l y or 

m e t h o d o l o g i c a l l y . S c i e n t i f i c knowledge i s n o t somehow 

s u p e r i o r or more f i r m l y based. They d i f f e r s o l e l y i n 

t h a t they speak about d i f f e r e n t o b j e c t s and r e a l i t i e s 

and t h e r e f o r e o p e r a t e w i t h d i f f e r i n g modes o f 

r a t i o n a l i t y a p p r o p r i a t e t o t h e i r o b j e c t . Both are 

r a t i o n a l when t h e y are open and adapted t o the 

r a t i o n a l i t y o f t h e i r r e s p e c t i v e o b j e c t s ; f o r s c i e n c e i t 

i s t h e u n i v e r s e , f o r r e l i g i o n i t i s God. Both o p e r a t e 

i n the realm o f f a i t h . 
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v ) Realism. 

I n our f i r s t c h a p t e r the i d e a was i n t r o d u c e d t h a t 

Torrance h e l d t o a p o s i t i o n t h a t c o u l d be d e s c r i b e d as 

" n o n - f o u n d a t i o n a l r e a l i s m " . The i n t e g r a t i o n o f f a i t h 

and reason i s a t the h e a r t o f t h i s s t a t e o f a f f a i r s . 

The way t h a t Torrance has i n t e g r a t e d f a i t h and reason 

now a l l o w s us t o e x p l o r e and c l a r i f y t h i s more 

c a r e f u l l y . 

Thiemann, we r e c a l l , c o u l d n o t conceive o f a non-

f o u n d a t i o n a l system t h a t had r e a l g r o u n d i n g i n r e a l i t y . 

The i d e a o f r e a l i s m i n n o n - f o u n d a t i o n a l i s m seemed a 

nonsense t o him. At the c e n t r e o f a l l o f t h i s , i s the 

f u n c t i o n o f b a s i c b e l i e f s on which knowledge i s 

grounded, b a s i c b e l i e f s about the u n i v e r s e and God. We 

have seen t h a t these b a s i c b e l i e f s and t h e o r i e s are 

a r r i v e d a t n o n - l o g i c a l l y t h r o u g h the a c t o f f a i t h i n 

i n t u i t i o n . I t i s here t h a t our frameworks o f knowledge 

are open a t t h e i r b o undaries t o r e a l i t y . O b v i o u s l y such 

b e l i e f s cannot o p e r a t e as f o u n d a t i o n a l axioms f o r t h e r e 

i s no l o g i c a l l y p r o v a b l e l i n k between them and r e a l i t y . 

Basic t h e o r i e s t h e r e f o r e , are more tha n p r a g m a t i c 

symbols t h a t a l l o w us t o impose o r d e r on sense 

e x p e r i e n c e . The t h e o r e t i c s t r u c t u r e s o f the mind are 

not merely u s e f u l ideas used t o o r g a n i s e d i s p a r a t e 

e m p i r i c a l d a t a . They are n o n - l o g i c a l p e n e t r a t i o n s i n t o 
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the deep t h e o r e t i c a l s t r u c t u r e s o f r e a l i t y i t s e l f . 

T h e i r n o n - l o g i c a l and p e r s o n a l n a t u r e means t h a t u n l i k e 

the archimedean p i v o t a l p o i n t s o f a t i g h t E u c l i d e a n 

f o u n d a t i o n a l system t h e y are always open t o r e v i s i o n 

and change as we a l l o w our r a t i o n a l i t y t o f a l l under 

the r a t i o n a l i t y o f our o b j e c t more and more. [TCFK 90] 

Hardy p o i n t s out t h a t i n f a c t Torrance's r e a l i s m i s o f 

a v e r y s p e c i f i c k i n d i n d e e d . 

the term r e a l i s t must be used w i t h some c a u t i o n 
f o r T o r r a n c e . I f r e a l i s m means a necessary 
correspondence between r e a l i t y and t h o u g h t , 
such as medieval t h e o l o g y a s s e r t e d by t h e 
'analogy o f b e i n g ' , he i s n o t a r e a l i s t . [ 1 7 ] 

The r e l a t i o n s h i p between our minds and r e a l i t y , t h e 

s t r u c t u r a l k i n s h i p t h a t Torrance w r i t e s about, i s n o t a 

necessary r e l a t i o n s h i p . There i s n o t an a u t o m a t i c one 

t o one r e l a t i o n s h i p between our minds and b e i n g . I t i s 

n o n - l o g i c a l i n i t s n a t u r e . I t occurs o n l y as the knower 

a l l o w s h i s own r a t i o n a l i t y t o be formed by the 

r a t i o n a l i t y o f r e a l i t y i n f a i t h . Torrance's non-

f o u n d a t i o n a l i s m f i n d s i t s r e a l i s m i n u l t i m a t e b e l i e f s 

t h a t are grounded i n r e a l i t y i n a n o n - l o g i c a l , 

u n e x p l a i n a b l e way. Torrance's open system i s thus shot 

t h r o u g h w i t h t r u t h i n t u i t e d a t i t s b o u n d a r i e s , r a t h e r 

t h a n r e s t i n g on a b s o l u t e u n a l t e r a b l e g i v e n s . T h i s i s 

Torrance's r e a l i s m and i t s s u b t l e f o r m u l a t i o n and b a s i s 

i n r e a l i t y p r e v e n t s Torrance from f a l l i n g i n t o the 
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crude r e a l i s m s o f fundamentalism and f i d e i s m i n t h e i r 

f o u n d a t i o n a l w o r l d v i e w s . 

SuMffliMtaigy o 

We have now l a i d bare the main s t r u c t u r e o f Torrance's 

e p i s t e m o l o g y . Torrance has d e l i n e a t e d an e p i s t e m o l o g y 

t h a t a l l o w s f o r r e a l i s m i n st a t e m e n t s about the w o r l d 

and God w i t h o u t f a l l i n g i n t o the t r a p s o f 

f o u n d a t i o n a l i s m . P l a i n l y Torrance's i s an unusual 

p o s i t i o n ; n o n - f o u n d a t i o n a l r e a l i s m i s not an o p t i o n 

c o n s i d e r e d by many o t h e r s . His p o s i t i o n i s s u b t l e and 

s o p h i s t i c a t e d and o f f e r s an e x c i t i n g way f o r w a r d , n o t 

j u s t f o r the t h e o l o g i a n , b u t a l s o f o r the s c i e n t i s t ; 

indeed f o r almost every o t h e r d i s c i p l i n e o f human l i f e . 

The r a m i f i c a t i o n s o f Torrance's t h o u g h t go way beyond 

the t h e o l o g i c a l w o r l d . He has debunked once and f o r a l l 

the " o l d c h e s t n u t " o f the c o n t r a d i c t i o n o f f a i t h and 

reason, and o f f e r s a s t r o n g c h a l l e n g e t o s c i e n t i s t s and 

t h e o l o g i a n s t o t h i n k i n a modern way, t a k i n g s e r i o u s l y 

new p h y s i c s w i t h i t s r e j e c t i o n o f dualisms i n g e n e r a l . 

His use o f the concept o f i n t u i t i o n , o p e r a t i n g non-

l o g i c a l l y i n the knowing p r o c e s s , e x p l a i n s the i n n e r 

w o r k i n g s o f r e a l i s m i n n o n - f o u n d a t i o n a l systems and 

g i v e s a deep and p r o f o u n d meaning t o the n a t u r e o f 

r a t i o n a l i t y . We have seen how h i s c r i t i c s base many o f 

-122-



t h e i r o b j e c t i o n s t o h i s e p i s t e m o l o g y on f a l s e 

e p i s t e m o l o g i e s t h a t he h i m s e l f proves t o be untenable„ 

I n terms o f t h e o l o g y , Torrance i s s e t t i n g f o r t h an 

embryonic programme t o supersede the o l d and t i r e d 

p a ths o f fundamentalism and l i b e r a l i s m and opening up a 

way f o r C h r i s t i a n s t o address t he w o r l d 

a u t h o r i t a t i v e l y , c r e d i b l y , and i n a t r u l y modern way. 

This i s n o t t o suggest t h a t Torrance has got i t a l l 

r i g h t , we n o t e d p r e v i o u s l y how he has a tendency t o see 

e v e r y t h i n g i n terms o f an e p i s t e m o l o g i c a l relationship„ 

F a i t h i s seen t h e r e f o r e , s t r i c t l y i n terms o f a 

r a t i o n a l response t o r e a l i t y . T h is i s f i n e as f a r as i t 

goes, b u t s u r e l y f a i t h i n C h r i s t i a n e x p e r i e n c e and 

f a i t h as d e s c r i b e d i n the B i b l e i s a much r i c h e r 

concept. Torrance seems t o l i m i t human response t o God 

t o a p u r e l y r a t i o n a l e v e n t . W h i l s t we would agree t h a t 

t he r a t i o n a l i t y o f f a i t h i s a c r u c i a l element, we would 

want t o i n s i s t t h a t i t i s more th a n t h i s . F a i t h i s a l s o 

e m o t i o n a l and has elements o f i l l o g i c a l i t y s i n c e i t i s 

a human response and t h a t i s what humans are l i k e . At 

the end o f the day human be i n g s are so much more than 

r a t i o n a l machines. 

This tendency t o reduce people t o merely r a t i o n a l 

b e i ngs has s e r i o u s consequences f o r a t o t a l 
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u n d e r s t a n d i n g o f mankind i n the w o r l d and i n r e l a t i o n 

t o God. C l e a r l y , many a c t i v i t i e s t h a t people engage i n 

are n o t t o t a l l y r a t i o n a l , a r t i s a good example o f 

t h i s . I f we were t o reduce a l l o f human l i f e down t o 

what i s r a t i o n a l and what i s a pro p e r response t o 

r e a l i t y , much o f v a l u e would be l o s t . I f mankind i s 

o n l y i n t e n d e d t o make " r i g h t " responses t o r e a l i t y , 

t h e n s p o n t a n e i t y , c r e a t i v i t y , and the r i c h n e s s o f human 

l i f e i n a l l o f i t s d i v e r s i t y i s l o s t . 

We w i l l expand these c r i t i c i s m s i n the c o n c l u s i o n . 

The sheer r i g i d i t y o f Torrance's p o s i t i o n does cause 

problems, and h i s v i s i o n , i f ta k e n whole, p l a c e s 

s e r i o u s r e s t r i c t i o n s on the scope o f human l i f e . 

However, these f l a w s do n o t d e t r a c t from t he main 

achievements o u t l i n e d i n t h i s c h a p t e r . As we have 

i n s i s t e d a l l a l o n g , the main "bones" o f h i s 

e p i s t e m o l o g y o f f e r a r e a l way f o r w a r d i f r e s t r u c t u r e d 

i n ways t h a t we w i l l o u t l i n e i n the c o n c l u s i o n . 
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EHB WQTES TO CHAPTER THREE 

[ 1 ] A l t h o u g h t h i s i s the view t a k e n by the v a s t 
m a j o r i t y o f the l a y p u b l i c , t h e r e are today c l e a r s i g n s 
t h a t t h i s i m p l i c i t f a i t h i n the a b i l i t y o f scie n c e t o 
answer e v e r y t h i n g i s a t l a s t b r e a k i n g down i n the 
po p u l a r consciousness. The resurgence o f " a l t e r n a t i v e " 
t h e r a p i e s and the r e j e c t i o n o f s c i e n t i f i c e x p l a n a t i o n s 
i n t h e modern "New Age" movements can be seen as an 
o p p o s i t e r e a c t i o n t o the t i g h t " s c i e n t i s m " and 
r a t i o n a l i s m i n h e r e n t i n p o s i t i v i s t s c i e n c e . G r a d u a l l y 
people are r e a l i s i n g t h a t s c i e n c e does have 
l i m i t a t i o n s . T h i s i s p a r t i c u l a r l y seen today i n the 
area o f m e d i c i n e , Torrance p r e d i c t s t h i s s o r t o f 
r e a c t i o n . 

One o f the t r a g e d i e s o f p o s i t i v i s m i s t h a t i n 
d i s c o u n t i n g t h e fundamental r o l e o f b e l i e f i n 
science i t makes sci e n c e e s s e n t i a l l y d i f f e r e n t 
f r o m , and c y n i c a l l y s u p e r i o r t o , a l l 
d i s t i n c t i v e l y human b e l i e f s , and e v e r y area o f 
human knowledge and be h a v i o u r a f f e c t i n g our 
d a i l y and b a s i c a l l y human l i f e . I n o t h e r words, 
p o s i t i v i s m d r i v e s deep wedges between i t s 
e x t e n s i v e a b s t r a c t i v e o p e r a t i o n s and the v e r y 
f o u n d a t i o n s o f human l i f e and c u l t u r e - hence 
the deep s p l i t s i n our c i v i l i s a t i o n which i t 
has fostered.[TCFK 201] 

I n t h i s sense the modern "New Age" phenomena can be 
seen as a c r y t o be r e l e a s e d from t h e a r t i f i c i a l 
s t r i c t u r e s o f r a t i o n a l i s m and a p l e a t o take s e r i o u s l y 
the d i s t i n c t i v e l y human, n o n - r a t i o n a l apprehension o f 
n o n - e m p i r i c a l r e a l i t i e s . I n t h r o w i n g out the r a t i o n a l 
components o f knowledge a l t o g e t h e r i t has however, 
l a r g e l y become based on f a n t a s y , w i s h f u l t h i n k i n g and 
s u p e r s t i t i o n . 

[ 2 ] W i l l i a m . J. Abraham. Review o f RET. The Thomist 
(49) A p r i l 1985, pp. 306-310. 

[ 3 ] F l u i d axioms are di s c u s s e d a g a i n i n Chapter 5 

[ 4 ] D a n i e l . W. Hardy. "Thomas F. Torrance" i n David F. 
Ford, ed., The Modern Theologians ( O x f o r d , B a s i l 
B l a c k w e l l 1989), v o l 2, p. 86. 

[ 5 ] Chapter 2, p. 2. 

[ 6 ] R.F.Thiemann, R e v e l a t i o n and Theology ( I n d i a n a , 
Notre Dame Press 1987) p. 16. 
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[7] I t i s i n t e r e s t i n g t o not e t h a t the argument t h a t 
w i l l be o u t l i n e d i n t h i s c h a p t e r i s v e r y tmuch 
p a r a l l e l e d by a t e n s i o n i n t h e o l o g y seen by Jurgen 
Moltmann [see J.Moltmann, The C r u c i f i e d God (London, 
S o C o M . Press, 1973) pp. 7-25~n Moltmann d e s c r i b e s what 
he c a l l s " t he i d e n t i t y i n v o l v e m e n t dilemma". When the 
church seeks t o be r e l e v a n t t o modern man, i n terms o f 
i t s agenda and a c t i o n i n the w o r l d , i t can o f t e n l o s e 
i t s C h r i s t i a n i d e n t i t y . When the Church seeks t o a s s e r t 
i t s d i s t i n c t i v e C h r i s t i a n i d e n t i t y i t runs t he danger 
o f becoming i r r e l e v a n t t o those o u t s i d e o f i t s i n w a r d 
l o o k i n g s e l f . These two t e m p t a t i o n s always e x i s t f o r 
the C h r i s t i a n church, and examples o f groups o f 
C h r i s t i a n s who have f a l l e n i n t o each t r a p can be seen 
a l l over the modern Church. Moltmann a s s e r t s t h a t o n l y 
i f t h e church i s focused on the cross o f Jesus C h r i s t 
can i t t r u l y f i n d b o t h r e l e v a n c e and i d e n t i t y . 

C h r i s t i a n Theology must be a Theology o f the 
c r o s s , i f i t i s t o be i d e n t i f i e d as C h r i s t i a n 
t h e o l o g y t h r o u g h C h r i s t . But the t h e o l o g y o f 
the cross i s a c r i t i c a l and l i b e r a t i n g t h e o r y 
o f God and man. C h r i s t i a n l i f e i s a form o f 
p r a c t i c e which c o n s i s t s o f f o l l o w i n g the 
c r u c i f i e d C h r i s t , and i t changes b o t h man 
h i m s e l f and the cir c u m s t a n c e s i n which he 
l i v e s . To t h i s e x t e n t , a t h e o l o g y o f the cross 
i s p r a c t i c a l t h e o l o g y . (The C r u c i f i e d God, p. 
25.) 

I n o t h e r words r e l e v a n c e and i d e n t i t y are not 
c o n t r a d i c t o r y when p u t i n the c o n t e x t o f Jesus C h r i s t , 
or t o p u t i t i n the language o f Torrance when Jesus 
C h r i s t takes h i s pl a c e as the pr o p e r o b j e c t o f 
t h e o l o g y . The search f o r e i t h e r r e l e v a n c e or i d e n t i t y 
t o t h e e x c l u s i o n o f the o t h e r c o u l d be seen t o be the 
m a n i f e s t a t i o n o f a l a c k o f u n d e r s t a n d i n g o f the 
r e c i p r o c a l m u t u a l i t y o f f a i t h and reason i n t h e 
f o r m a t i o n o f b e l i e f . Those emphasising t h e f a i t h aspect 
o f C h r i s t i a n i t y tend towards t he emphasis o f i d e n t i t y 
and those emphasising the r a t i o n a l i t y o f C h r i s t i a n i t y 
want t o promote r e l e v a n c e . T h i s may be a crude analogy, 
but n e v e r t h e l e s s I t h i n k , p o s s e s s i n g more t h a t a 
fragment o f t r u t h ! 

[ 8 ] "The Making o f the 'Modern' Mind from Descartes and 
Newton t o Kant" i n TCFK p. I f f . 

[9] For the A n g l i c a n t h e r e i s s p e c i a l i n t e r e s t h e r e ; 
f o r o f t e n we are t o l d t h a t A n g l i c a n i s m i s based on a 
t h r e e - f o l d c o r d o f a u t h o r i t y c o m p r i s i n g o f , s c r i p t u r e , 
t r a d i t i o n and reason. We s h a l l however go on t o 
demonstrate w i t h Torrance t h a t reason i s not a source 
o f a u t h o r i t y and can not o p e r a t e as such. I n a r e v i e w 
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o f L e s s l i e Newbigin's r e c e n t work The Gospel i n a 
P l u r a l i s t S o c i e t y (London, S.P.C.C 1989) Bishop 
M i c h a e l N a z i r = A l i r e i n f o r c e s t h i s . Speaking o f the 
t h r e e f o l d view o f r e v e l a t i o n he says 

T h i s i s c l e a r l y a m i s u n d e r s t a n d i n g , as i n a l l 
fundamental documents A n g l i c a n i s m d e c l a r e s i t s 
b e l i e f i n the normativeness o f S c r i p t u r e . 
T r a d i t i o n b e i n g seen as secondary and 
d e r i v a t i v e . Reason, moreover i s not a source o f 
a u t h o r i t y b u t a way o f apprehending t he 
a u t h e n t i c i t y o f a u t h o r i t y i n r e v e l a t i o n . I t may 
be t h a t the Reformers and the C a r o l i n e d i v i n e s 
were m i s t a k e n i n t h e i r u n d e r s t a n d i n g o f Reason 
as a u n i v e r s a l f a c u l t y which i s the same f o r 
a l l human b e i n g s , whatever t he age or t h e 
c u l t u r e i n which t h e y l i v e . Indeed contemporary 
A n g l i c a n u n d e r s t a n d i n g i s p r e c i s e l y t h a t the 
u n i v e r s a l i t y o f the Gospel i n v o l v e s i t s 
c a p a c i t y t o appeal t o t h e 'reason', t h a t i s the 
v a l u e s , t r a d i t i o n and i n t e l l e c t u a l i d i o m , o f 
ever y c u l t u r e . The 'reason' o f every c u l t u r e i s 
p a r t i c u l a r t o i t and i t i s the g l o r y o f the 
Gospel t h a t i t can appeal t o the 'reason' o f 
each c u l t u r e ( t h i s i s the burden, f o r example, 
o f t he I n t e r - A n g l i c a n D o c t r i n a l Commission's 
r e p o r t For t h e Sake o f the Kingdom). 

[ M i c h a e l N a z i r - A l i , r e v i e w o f The Gospel i n a P l u r a l i s t 
S o c i e t y , by L e s s l i e Newbigin, I n The Church o f England 
Newspaper, February 1 6 t h 1990 p. 11J. 

[1 0 ] See f o r example A.J.Ayer, Language, T r u t h and 
Lo g i c (London, Faber 1946). 

[11] Apart from r e c e n t c o n t r i b u t i o n s by Jurgen Moltmann 
i n h i s God i n C r e a t i o n (London, S.C.M. Press 1985) and 
Sean McDonagh's To Care f o r the E a r t h (London, G e o f f r e y 
Chapman 1986) t h e r e i s s t i l l l i t t l e s e r i o u s t h e o l o g y on 
the s u b j e c t o f man's care and s t e w a r d s h i p o f the 
ev i r o n m e n t . Torrance's a n a l y s i s o f power o f t e c h n i q u e 
and t e c h n o l o g y i s p r o f o u n d and i m p o r t a n t b u t 
u n f o r t u n a t e l y n o t w i d e l y known or u n d e r s t o o d . T h i s i s 
p r o b a b l y because i t p r e d a t e s most o t h e r contemporary 
C h r i s t i a n w r i t i n g on the s u b j e c t and was w r i t t e n b e f o r e 
i t became f a s h i o n a b l e t o be i n t e r e s t e d i n such 
things.[DCO 1 2 8 f f ] 

[ 1 2 ] Stephen Hawking A b r i e f H i s t o r y o f Time. (London, 
Bantam Press, 1988). See a l s o , Stephen Hawking Black 
Holes and Baby U n i v e r s e s . (London, Bantam Press" 1993). 

[ 1 3 ] [STI 8] and see D a n i e l Hardy's d i s c u s s i o n o f t h i s 
i n "Thomas F. Torrance" i n David Ford, ed., The Modern 
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Theologians ( O x f o r d , B a s i l B l a c k w e l l 1989). 

[14 ] I n our f i r s t c h a p t e r we d e s c r i b e d how a non-
E u c l i d e a n , n o n - f o u n d a t i o n a l , open framework o f 
knowledge might w e l l c o n t a i n l i m i t e d E u c l i d e a n areas. 
Newtonian p h y s i c s as Torrance conceives i t i s j u s t t h i s 
s o r t o f r e a l i t y , o n l y e x p l a i n a b l e and v a l i d i n terms o f 
a l a r g e r , g l o b a l n o n - f o u n d a t i o n a l s t r u c t u r e o f 
knowledge. 

[15 ] T his " t a c i t dimension" i s d i s c u s s e d i n some d e t a i l 
by D a n i e l Hardy i n BSCL pp.71-90. Hardy b r i n g s out 
P o l a n y i ' s d i s t i n c t i o n between f o c a l and s u b s i d i a r y 
awareness. Hardy discusses the process i n which our 
g e n e r a l e p i s t e m o l o g i c a l framework i s changed t h r o u g h 
moments o f f o c a l awareness which are combined w i t h our 
s u b s i d i a r y awareness by a process o f 
" s u b s i d i a r i s a t i o n " . I t i s t h i s s u b s i d i a r y awareness o f 
which we can never be t o t a l l y f o c a l l y aware t h a t 
combines w i t h the e m p i r i c a l t o produce the c l u e s t h a t 
combine i n t h e i n t u i t i v e h e u r i s t i c l e a p i n the 
f o r m a t i o n o f new knowledge. 

[1 6 ] John C a l v i n I n s t i t u t e s o f the C h r i s t i a n R e l i g i o n 
t r a n s . Henry Beveridge (Grand Rapids, M i c h i g a n , 
Eerdmans 1981), Book 3, Chapter 2, p. 4 6 7 f f . 

[ 1 7 ] Daniel.W.Hardy op. c i t , p.77. 
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Chapter 4 

¥ERIFICATIOKT AMD TRUTH TESTIWG ISS TOW°FQTQM)ATIOHALn 

REALIST SYSTEMS OF THOUGHT„ 

I m t r o d u c t i o m . 

We ended. Chapter Two w i t h the i m p o r t a n t q u e s t i o n o f 

v e r i f i c a t i o n . How are we a b l e t o make judgements t h a t 

d i s t i n g u i s h t r u t h from f a l s e h o o d ? For Torrance t h i s i s a 

c r u c i a l i s s u e on which h i s whole e p i s t e m o l o g y w i l l s t a n d 

or f a l l . Of fundamental importance t o him i s t h e unique 

p o s i t i o n o f Jesus C h r i s t . How can we know t h a t Jesus 

C h r i s t i s the u l t i m a t e r e v e l a t i o n o f God? Wit h o u t t h i s 

knowledge e v e r y t h i n g e l s e c o l l a p s e s . C l e a r l y , we can not 

att e m p t t o v e r i f y something l i k e t h i s i n terms o f o t h e r 

known t r u t h s . I n f a c t any o f the normal c r i t e r i a o f 

t r u t h t e s t i n g t h a t we might a p p l y i n our d a i l y l i v e s t o 

o t h e r p o t e n t i a l f a c t s can not be used i n t h i s i n s t a n c e , 

s i n c e i t would make the t r u t h o f God dependent on o t h e r 

t r u t h s , o t h e r f o u n d a t i o n s . 

The s o r t o f stance t h a t Torrance t a k e s , as o u t l i n e d 

i n t h e l a s t c h a p t e r , means t h a t a new way o f t r u t h 

t e s t i n g has t o be fou n d , t o ope r a t e i n a non-

f o u n d a t i o n a l system. W i t h o u t an e f f e c t i v e method o f 

v e r i f i c a t i o n h i s whole scheme t o p p l e s i n t o t h e i d e a l i s m 
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t h a t he i s so keen t o a v o i d . T h i s i s s u e i s o f a b s o l u t e 

importance f o r C h r i s t i a n s today and a f r e s h approach i s 

c l e a r l y r e q u i r e d . Both l i b e r a l s and f u n d a m e n t a l i s t s 

o p e r a t e w i t h a f o u n d a t i o n a l i s t approach t o v e r i f i c a t i o n ; 

t h e l i b e r a l a p p e a l i n g t o autonomous reason and the 

f u n d a m e n t a l i s t a p p e a l i n g s i m p l i s t i c a l l y t o the words o f 

s c r i p t u r e . Can Torrance g i v e us a n o t h e r o p t i o n ? 

1) Problems im v e r i f i c a t i o n . , 

I n h i s book Space Time and R e s u r r e c t i o n Torrance 

makes t h e s t a r t l i n g a d mission t h a t h i s b a s i c t h e o l o g i c a l 

schema o p e r a t e s w i t h a c i r c u l a r i t y o f t r u t h . 

Now i t may be o b j e c t e d , . . . I am o p e r a t i n g w i t h an 
e s s e n t i a l l y c i r c u l a r p r o c e d u r e . I agree, b u t 
r e j e c t t he i m p l i c a t i o n t h a t t h i s i s a v i c i o u s 
c i r c u l a r i t y a r t i f i c i a l l y i n t r u d e d i n t o t he 
ground o f knowledge. What we are concerned w i t h 
here i s the proper c i r c u l a r i t y i n h e r e n t i n any 
coherent system o p e r a t i n g w i t h u l t i m a t e axioms 
or b e l i e f s which can not be d e r i v e d or j u s t i f i e d 
f r o m any o t h e r ground t h a n t h a t which t h e y 
themselves c o n s t i t u t e . [ S T R 14-15] 

C i r c u l a r arguments have had a rough passage i n the 

h i s t o r y o f p h i l o s o p h y and a t f i r s t s i g h t Torrance would 

appear t o be heading the same way. 

At the end o f Chapter Two we r a i s e d the q u e s t i o n o f 

the v e r i f i c a t i o n o f our b a s i c b e l i e f s . For the C h r i s t i a n 

one such fundamental b e l i e f i s t h a t i n Jesus C h r i s t , God 
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has spoken t o humanity. As we have seen, p h y s i c a l 

science a l s o o p e r a t e s w i t h b a s i c b e l i e f s , and t h e 

concept o f o r d e r i s b a s i c t o b o t h types o f d i s c i p l i n e as 

a b a s i c non-provable p r e s u p p o s i t i o n , [ C F M 17-18] I n a 

c i r c u l a r n o n - f o u n d a t i o n a l system, how can t h e r e be any 

hope o f v e r i f i c a t i o n or t e s t i n g o f the t r u t h o f such 

b e l i e f s ? I s Torrance not a s k i n g us t o presuppose our 

answer i n our q u e s t i o n ? T h i s i n essence i s the o b j e c t i o n 

l e v e l l e d a t Torrance by W i l l i a m Abraham, quoted a t the 

b e g i n n i n g o f Chapter Three, [ 1 ] Abraham f e e l s t h a t we 

need o t h e r c r i t e r i a w i t h which t o t e s t t r u t h c l a i m s . 

This o b j e c t i o n c o u l d a p p l y e q u a l l y t o t h e o l o g i c a l or 

s c i e n t i f i c b e l i e f s s i n c e f o r Torrance the b a s i c 

methodology i s the same i n each case; i t i s o n l y the 

o b j e c t t h a t d i f f e r s . T h i s i s a s e r i o u s charge, f o r 

w i t h o u t a means o f t e s t i n g t r u t h c l a i m s and our b a s i c 

b e l i e f s , we are c a s t i n t o u t t e r meaninglessness. I n a 

r e v i e w o f a book by L e s s l i e Newbigin, Bishop M i c h a e l 

N a z i r - A l i throws out a c h a l l e n g e t o Newbigin's p o s i t i o n 

which would seem t o c a r r y the same f o r c e when a p p l i e d t o 

Torrance; he makes a s i m i l a r p o i n t t o Abraham. 

Bishop Newbigin's u n d e r s t a n d i n g o f the C h r i s t i a n 
t r a d i t i o n as a t r a d i t i o n w i t h i t s own 
i n t e l l e c t u a l and moral i n t e g r i t y has g r e a t 
f o r c e . T h i s i n t e g r i t y can o n l y be a p p r e c i a t e d i f 
t h e r e i s sympathy and even i d e n t i f i c a t i o n w i t h 
t h e t r a d i t i o n . But s t u d e n t s o f o t h e r t r a d i t i o n s 
know t h a t t h i s i s t r u e o f them as w e l l . How t h e n 
are we t o decide between one and another? 

I f our a p o l o g e t i c i s t o be c r e d i b l e . . .we 
must a v o i d what N i n i a n Smart has c a l l e d 
' conceptual f i d e i s m ' . I n o t h e r words, an 
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a t t i t u d e which suggests t h a t we can not d i s c o v e r 
the t r u t h o f a s p i r i t u a l system or w o r l d view 
u n t i l we s u b s c r i b e t o i t . [ 2 ] 

Our t a s k i s n o t t o defend Newbigin, but i s n o t the 

charge o f c o n c e p t u a l f i d e i s m r e l e v a n t t o T o r r a n c e , who 

h i m s e l f d e c l a r e s t h a t i t i s n o t p o s s i b l e t o judge a 

system from o u t s i d e o f i t and t h a t a l l q u e s t i o n s must be 

asked w i t h i n t h e "knowing c i r c l e " ? [ T S 165, TIR 54] This 

i s t he argument t h a t Abraham makes when he c r i t i c i s e s 

Torrance f o r s i m p l y p o s i t i n g Jesus as the p l a c e where 

God has made h i m s e l f known. Abraham t h i n k s t h a t Torrance 

f a i l s t o j u s t i f y t h i s and says t h a t t h e o l o g y must 

e s t a b l i s h t h i s i n some o t h e r way. He t h i n k s t h a t the 

i n n e r c o m p l e x i t y o f t h e o l o g y does not w a r r a n t Torrance's 

a c t o f f a i t h . 

On the f a c e o f i t t h i s would appear t o be a p o w e r f u l 

c r i t i c i s m . We may w e l l be a b l e t o e s t a b l i s h the i n t e r n a l 

c o n s i s t e n c y o f a system but how do we compare i t w i t h 

o t h e r c o n s i s t e n t systems? A system might demonstrate i t s 

own i n t e r n a l c o n s i s t e n c y b u t s t i l l m ight be e n t i r e l y 

f a l s e . How might we f o r example judge between 

C h r i s t i a n i t y and I s l a m i f no e x t e r n a l c r i t e r i a may be 

brought i n t o p l a y ? 

These p o w e r f u l arguments t h r e a t e n t o u p t u r n 

Torrance's whole body o f o p i n i o n and we s h a l l now spend 
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some time l o o k i n g a t the way i n which he approaches the 

whole area. Once aga i n h i s p o s i t i o n i s s u b t l e , 

s o p h i s t i c a t e d and unique i n i t s c o n c e p t i o n . This i s one 

reason why t h e o l o g i a n s o f t e n o b j e c t t o Torrance's 

methodology because i t i s easy t o jump t o c o n c l u s i o n s 

about where he i s heading or the t h e o l o g i c a l t r a d i t i o n s 

he i s f o l l o w i n g . A l s o , t he c o n c e p t i o n o f non-

f o u n d a t i o n a l r e a l i s m i s unusual and i t tends t o a t t r a c t 

f i r e f rom b o t h r e a l i s t f o u n d a t i o n a l i s t s and i d e a l i s t 

n o n - f o u n d a t i o n a l i s t s . 

2) V e r i f i c a t i o n ! im a comtimigent u n i v e r s e 0 

We have seen t h a t f o r Torrance r a t i o n a l i t y i s an <i 

p o s t e r i o r i e n t i t y g i v e n t o the knower by r e a l i t y i n an 

i n t u i t i v e f a i t h a c t . Without such i n t u i t i v e p e n e t r a t i o n 

i n t o the t h e o r e t i c s t r u c t u r e o f t h i n g s the knower i s 

l e f t w i t h d i s p a r a t e sense ex p e r i e n c e d e v o i d o f o r d e r . 

Before t h i s i n t u i t i v e encounter n o t h i n g can be known o f 

the o b j e c t o f s t u d y , i t s s u r f a c e appearances are empty 

of meaning. I n t h i s way i t c o u l d a l s o be s a i d t h a t 

Torrance's approach t o t r u t h t e s t i n g i s a p o s t e r i o r i . I t 

takes p l a c e w i t h i n t h e c i r c u l a r i t y o f t h e knowing 

r e l a t i o n s h i p . To do o t h e r w i s e would be t o b r i n g i n t o 

p l a y e x t e r n a l a p r i o r i f a c t o r s , a l i e n t o r e a l i t y . T h i s 

would s e r i o u s l y impare our a b i l i t y t o make f u l l y 

r a t i o n a l u n b i a s e d judgements. 
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T h i s c e r t a i n l y makes sense i n the v e r i f i c a t i o n o f 

C h r i s t i a n i t y j which c l a i m s n o t t o be s i m p l y a " w o r l d -

view" , b u t r a t h e r the a l l embracing e x p l a n a t i o n o f the 

way t h i n g s are i n the u n i v e r s e . To t e s t such a system o f 

b e l i e f w i t h e x t e r n a l c r i t e r i a would p r e - j u d g e the i s s u e 

r e d u c i n g i t t o the s t a t u s o f one w o r l d - v i e w among many. 

Thi s a p r i o r i approach t o t r u t h t e s t i n g comes 

d i r e c t l y out o f the d o c t r i n e o f c r e a t i o n out o f n o t h i n g 

and b e l i e f i n a c o n t i n g e n t u n i v e r s e . Contingency p o i n t s 

t o an open u n i v e r s e n o t e x p l a i n a b l e i n i t s e l f . U l t i m a t e 

r a t i o n a l i t y i s thus grounded e x t e r n a l l y . Torrance 

a p p l i e s Godel's incompletness theorem t o the u n i v e r s e as 

a whole.[CFM 4 6 - 4 7 ] [ 3 ] Godel s t a t e d t h a t any c o n s i s t e n t 

system must have one or more p r o p o s i t i o n s t h a t a re not 

p r o v a b l e w i t h i n the system. I f the system i s t o have 

c o n s i s t e n c y these p r o p o s i t i o n s are o n l y proved w i t h 

r e f e r e n c e t o a w i d e r system. I n u n i v e r s a l terms t h e r e 

comes a p o i n t a t the boundaries where e n t i t i e s are no 

l o n g e r e x p l a i n a b l e i n terms o f l o g i c a l i n f e r e n c e . 

Without such a boundary, systems can have no r a t i o n a l i t y 

or g r o u n d i n g . An e n t i r e l y complete l o g i c a l system, l i k e 

e u c l i d e a n geometry f o r example, has no gr o u n d i n g w i t h 

r e a l i t y and " f l o a t s i n the a i r " as i t were h a v i n g no 

o n t o l o g i c a l i m p o r t . [ T I R 60] I t i s a t the b o u n d a r i e s , 

where l o g i c a l argument f a i l s , t h a t t h e u n i v e r s e i s open 

t o t h e r a t i o n a l . I n e v i t a b l y t h e n , any i n t e l l e c t u a l , 
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s c i e n t i f i c , m o r a l , or t h e o l o g i c a l system w i l l have these 

open bou n d a r i e s where i t i s open t o the r a t i o n a l . T his 

i s the area where the a c t o f f a i t h t a k es p l a c e p r o d u c i n g 

the g r o u n d i n g r e l a t i o n s h i p w i t h r e a l i t y . T h e r e f o r e , any 

coherent system w i l l have a l o g i c a l c i r c u l a r i t y about 

i t . I n a c o n t i n g e n t u n i v e r s e i t i s i m p o s s i b l e t o have 

a n y t h i n g e l s e . C e r t a i n t h i n g s w i l l have t o be assumed i f 

knowledge i s t o o c c u r . L o g i c a l t e s t s o f t r u t h must th e n 

take p l a c e w i t h i n t h i s c i r c u l a r i t y . Contingency b r i n g s 

w i t h i t t h e r e a l i s a t i o n t h a t a c o m p l e t e l y w a t e r - t i g h t 

l o g i c a l p r o o f o f a n y t h i n g t h a t c l a i m s t o say a n y t h i n g 

about r e a l i t y i s q u i t e i m p o s s i b l e . 

I f t h i s i s the case, are n o t sc i e n c e and t h e o l o g y 

condemned t o complete s u b j e c t i v i t y and a r b i t r a r i n e s s ? 

T his q u e s t i o n i s f o r c e d on us a g a i n . Can a non-

f o u n d a t i o n a l system r e a l l y have enough "backbone" and 

r i g o u r t o s i f t t r u t h from f a l s e h o o d ? 

Not s u r p r i s i n g l y Torrance t h i n k s i t can, a l t h o u g h he 

i s sure t h a t l o g i c a l v e r i f i c a t i o n i s a l t o g e t h e r 

i m p o s s i b l e , [TCFK 202] However, t r u t h t e s t i n g is_ 

e s s e n t i a l , and Torrance s t a t e s t h a t b e l i e f s "need t o be 

put t o the t e s t i n o r d e r t o be d i s t i n g u i s h e d from what 

i s merely s u b j e c t i v e or i l l u s o r y " , [ T C F K 194] 

We w i l l r e c a l l from the f i r s t c h a p t e r i n our 
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d i s c u s s i o n o f n o n - f o u n d a t i o n a l systems, the abandonment 

o f f o u n d a t i o n a l axioms as g u a r a n t o r s o f t r u t h 

n e c e s s i t a t e s new t e s t s f o r t r u t h . T r u t h i s t e s t e d by 

enmeshment, dynamic i n t e r r e l a t i o n w i t h t he whole frame 

o f knowledge and o v e r a l l f i t i n the system. We c i t e d 

N i c h o l a s Rescher: 

One has achieved adequacy when t h r o u g h a process 
t h a t i s c o n t i n u a l l y b o t h f o r w a r d and backward 
l o o k i n g one has reached a j u n c t u r e where 
e v e r y t h i n g stands i n due mutual c o - o r d i n a t i o n 
w i t h e v e r y t h i n g e l s e [ 4 ] . 

Knowledge i s t h a t which i s 

d u l y f i t t e d i n t o a s y s t e m a t i s a t i o n o f the 
c a n d i d a t e ' s c o g n i t i o n [ 5 ] 

Enmeshment and " f i t " seem t o be the way f o r w a r d f o r the 

n o n - f o u n d a t i o n a l i s t , Torrance r e f i n e s these ideas v a s t l y 

and a l o n g s i d e the r e v o l u t i o n a r y concept o f n o n - l o g i c a l 

i n t u i t i o n produces a remarkable system o f t r u t h t e s t i n g 

w h o l l y c o n s i s t e n t w i t h h i s o v e r a l l v i s i o n . 

We have been a t t e m p t i n g t o p i c k out the main s t r a n d s 

o f Torrance's work i n t h i s area and t o s i m p l i f y them t o 

a l l o w the main s t r u c t u r e s o f h i s ideas t o s t a n d o u t . 

Torrance's own e x p l a n a t i o n s are o f t e n h i g h l y complex and 

dense and t h e r e i s o b v i o u s l y a danger i n such 

s i m p l i f i c a t i o n . Torrance addresses the same i s s u e s over 

and over a g a i n i n v a r i o u s p l a c e s from d i f f e r e n t angles 

and much o f the d e l i c a c y and f i n e nuance o f h i s system 
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can e a s i l y be l o s t u n l e s s t h i s i s taken i n t o account. 

Torrance's s t y l e can mean t h a t the potency and i m p o r t o f 

h i s arguments are l o s t i n endless d e t a i l and r e f i n e m e n t . 

T h i s i s p a r t i c u l a r l y t r u e i n h i s t h i n k i n g on 

v e r i f i c a t i o n which has t o be gleaned and b u i l t up from 

many sources. This i s a shame c o n s i d e r i n g the i m p o r t a n t 

i m p l i c a t i o n s o f t h i s s u b j e c t . 

We w i l l now proceed t o unpack h i s methodology more 

t h o r o u g h l y , b u t f i r s t i t w i l l be necessary t o l o o k 

c l o s e l y a t how Torrance sees b a s i c b e l i e f s b e i n g formed 

and t h e i r f u n c t i o n a t the ground o f knowledge. 

3 ) F o r a a t i o n o f b a s i c b e l i e f s and, p r e s u p p o s i t i o n s i n t h e 

f i d u c i a r y framework 0 

F o l l o w i n g P o l a n y i , Torrance makes use o f t h e i d e a o f 

a " f i d u c i a r y framework" o f b a s i c b e l i e f s . [ T C F K 196] Such 

a framework i s formed by the i n f o r m a l processes o f 

i n t u i t i o n i n the knower as a p a t t e r n o f r u l i n g theses 

and p r e s u p p o s i t i o n s on which the knower cognizes 

r e a l i t y . W i t h i n the f i d u c i a r y framework 

we come t o know more tha n we can t e l l b u t which 
has such a b e a r i n g upon the r e a l w o r l d t h a t i t 
c a r r i e s w i t h i n i t an a n t i c i p a t o r y awareness o f a 
coherence i n n a t u r e upon which we r e l y as a c l u e 
i n t he development o f e x p l i c i t knowledge.[TCFK 
78] 

T h i s p a t t e r n o f b a s i c b e l i e f s remains i n the background 
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most of the t i m e . I t c o n t a i n s more tha n we can b r i n g 

i n t o f o c u s a t any one moment., B a s i c b e l i e f s through the 

p r o c e s s o f i n t u i t i o n a r e formed i n an u n c o n s c i o u s 

i n f o r m a l way, "a p r o c e s s of l e a r n i n g w i t h o u t 

awareness"„[TCFK 78] 

T h i s l e a r n i n g w i t h o u t a w a r e n e s s through i n t u i t i v e 

u n c o n s c i o u s a c t s forms w i t h i n the knower a r e g u l a t i v e 

framework o f b a s i c b e l i e f s . T o r r a n c e c a l l s t h e s e b a s i c 

b e l i e f s " e x i s t e n c e s t a t e m e n t s " to d i s t i n g u i s h them from 

what he c a l l s " c o h e r e n c e s t a t e m e n t s " . T o r r a n c e d e r i v e s 

t h i s d i s t i n c t i o n from D a v i d Hume.[TS 164] E x i s t e n c e 

s t a t e m e n t s a r e t h o s e b a s i c t h e s e s t h a t c o n c e r n our 

p e n e t r a t i o n s i n t o the t h e o r e t i c s t r u c t u r e s o f r e a l i t y . 

They e x p r e s s our i n t u i t i v e a p p r e h e n s i o n o f the 
e x t e r n a l w o r l d i n i t s own forms, and thu s have 
meaning not i n t h e m s e l v e s but i n the t h i n g s t h e y 
d e n o t e . [ T S 226-227] 

E x i s t e n c e s t a t e m e n t s o p e r a t e a t the boundary o f l o g i c 

and p o i n t us to the b a s i c t h e o r e t i c s t r u c t u r e s of 

o n t o l o g y . 

Coherence s t a t e m e n t s a r e to do w i t h the r e l a t i o n of 

i d e a s ; t h e y c o n c e r n e m p i r i c a l r e a l i t y and r e l y on 

e x i s t e n c e s t a t e m e n t s f o r t h e i r r a t i o n a l i t y . E a c h type o f 

s t a t e m e n t r e q u i r e s the o t h e r . E x i s t e n c e s t a t e m e n t s 

w i t h o u t c o h e r e n c e s t a t e m e n t s have n o t h i n g to do w i t h the 
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o b s e r v a b l e w o r l d and c o h e r e n c e s t a t e m e n t s w i t h o u t 

e x i s t e n c e s t a t e m e n t s a r e d e v o i d o f o n t o l o g i c a l r e f e r e n c e 

and a r e empty o f significance„[TIR 53] T o g e t h e r 

e x i s t e n c e and c o h e r e n c e s t a t e m e n t s form the s t r u c t u r e o f 

our m i n d s o The q u e s t i o n i s how such a s t r u c t u r e r e l a t e s 

to the r e a l p a t t e r n o f o n t o l o g i c a l r e a l i t y . I s i t , as 

T o r r a n c e s a y s , a c a s e o f " s t r u c t u r a l k i n s h i p " [ T C F K 114] 

between the human mind and r e a l i t y , or i s t h i s j u s t 

w i s h f u l t h i n k i n g ? 

T h i s mutual dependence of e x i s t e n c e and c o h e r e n c e 

s t a t e m e n t s f o l l o w s from what T o r r a n c e b e l i e v e s about the 

r e c o n c i l i a t i o n of form and b e i n g and t h e o r e t i c and 

e m p i r i c a l f a c t o r s i n knowledge t h a t we examined 

p r e v i o u s l y . E x i s t e n c e s t a t e m e n t s a r e c o n c e r n e d w i t h non-

o b s e r v a b l e t h e o r e t i c s t r u c t u r e s i n r e a l i t y w h i l e 

c o h e r e n c e s t a t e m e n t s c o n c e r n the i n n e r l o g i c o f the 

o b s e r v a t i o n a l e m p i r i c a l w o r l d . T h i s u n d e r s t a n d i n g of 

e m p i r i c a l and t h e o r e t i c f a c t o r s w orking t o g e t h e r i s the 

key to u n d e r s t a n d i n g T o r r a n c e ' s approach to t r u t h 

v e r i f i c a t i o n . 

To summarise t h i s and to h e l p us u n d e r s t a n d a l i t t l e 

more c l e a r l y , the diagram below s e t s out i n a v e r y 

s i m p l i f i e d form how knowledge i n t e r r e l a t e s and how i t i s 

grounded. 
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/ \ 
l o g i c a l c i r c u l a r i t y c o h e r e n c e 

between c o h e r e n c e s t a t e m e n t s 

s t a t e m e n t s 

n o n - l o g i c a l l i n k 

w i t h r e a l i t y through 

/ e x i s t e n c e s t a t e m e n t s 

F o r knowledge to be c a l l e d such i t r e q u i r e s a 

c o m b i n a t i o n of e x i s t e n c e s t a t e m e n t s and c o h e r e n c e 

s t a t e m e n t s to g i v e c o n t e n t and grounding. Thus we can 

see t h a t c o h e r e n c e s t a t e m e n t s o p e r a t e w i t h a c i r c u l a r i t y 

o f l o g i c , r e l a t i n g l o g i c a l l y o n l y to one a n o t h e r . T h e i r 

grounding i n r e a l i t y through e x i s t e n c e s t a t e m e n t s 

however, i s n o n - l o g i c a l and n o n - n e c e s s a r y . F o r any 

attempt a t v e r i f i c a t i o n to be s u c c e s s f u l then i t must 

o p e r a t e a l o n g t h e s e l i n e s . To seek to argue l o g i c a l l y 

from c o h e r e n c e s t a t e m e n t s back through e x i s t e n c e 

s t a t e m e n t s to o n t o l o g y i s not p o s s i b l e . T h i s i s why 

t h e o r e t i c p r o o f o f a n y t h i n g i s i m p o s s i b l e . To t r y t h i s 

method i s to s t a n d o u t s i d e the way t h a t knowledge i s 

a c t u a l l y grounded and attempt to b r i n g i n t o the knowing 

r e l a t i o n s h i p a l i e n f a c t o r s and a r t i f i c i a l c e r t a i n t i e s . 

T h i s i s why f o r T o r r a n c e i t i s i m p o s s i b l e to attempt to 

v e r i f y t r u t h from o u t s i d e the a c t u a l e x p e r i e n c e o f t r u t h 
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w i t h i n the c i r c l e of knowing. Indeed the way i n w h i c h we 

attempt to p e r s u a d e o t h e r s o f t r u t h i s not to s t a r t w i t h 

b a s i c f i r s t p r i n c i p l e s and work up, r a t h e r we have to 

h e l p them to s t e p i n t o the knowing r e l a t i o n s h i p to 

e x p e r i e n c e i t f o r themselves„ 

We can c o n v i n c e o t h e r s o f the t r u t h o f our 
e x i s t e n c e s t a t e m e n t s i f we can get them to see 
or h e a r the r e a l i t y t h e y r e f e r to a s we see or 
h e a r i t . . . H e n c e when someone can be i n d u c e d to 
engage i n the a p p r o p r i a t e e m p i r i c a l r e f e r e n c e , 
i n a c c o r d a n c e w i t h the n a t u r e o f the r e f e r e n t , 
then he i s i n a p o s i t i o n to judge the t r u t h or 
f a l s i t y o f our e x i s t e n c e - s t a t e m e n t s . [ T I R 54] 

C l e a r l y i t i s our c o h e r e n c e s t a t e m e n t s t h a t a r e 

amenable to l o g i c a l a n a l y s i s i n w h i c h we can l o o k a t 

t h e i r i n n e r o r g a n i s a t i o n governed by our c o h e r e n c e 

s t a t e m e n t s . I t i s the r a t i o n a l i t y o f our e m p i r i c a l w o r l d 

t h a t g i v e s us c l u e s to the v a l i d i t y of our b a s i c 

b e l i e f s . Thus, a l t h o u g h t r u t h i s grounded o n t o l o g i c a l l y 

and n o n - e m p i r i c a l l y , i t i s e x p r e s s e d i n our o r g a n i s a t i o n 

of the e m p i r i c a l w o r l d . E m p i r i c a l f a c t o r s t h e r e f o r e g i v e 

us the way i n t o v a l u e judgements o f d i f f e r i n g b a s i c 

t h e s e s . I t i s the o r d e r and l o g i c o f e m p i r i c a l r e a l i t y 

w h i c h p o i n t s beyond to the r a t i o n a l i t y o f n o n - e m p i r i c a l 

r e a l i t y i t s e l f . T o r r a n c e ' s c r i t e r i a a r e r i g o r o u s and 

demanding as we s h a l l see i n a moment. We w i l l r e c a l l 

Abraham's c r i t i c i s m of T o r r a n c e t h a t he f a i l s to 

e s t a b l i s h h i s c l a i m s and j u s t s t a t e s them d o g m a t i c a l l y . 
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We w i l l now look i n d e t a i l a t the p r o c e d u r e s t h a t 

T o r r a n c e propounds to e s t a b l i s h t r u t h . T o r r a n c e i s no 

f i d e i s t i n the l a s t a n a l y s i s b e c a u s e o f the l i n k of h i s 

s y s t e m to r e a l i t y through i n t u i t i o n , T o r r a n c e i s not 

a d v o c a t i n g b l i n d l e a p s o f f a i t h . 

T h i s does not mean t h a t a r e s i m p l y to a c c e p t 
whatever people may c l a i m to be u l t i m a t e 
b e l i e f s , w i t h o u t due c o n s i d e r a t i o n o f whether 
t h e y a r e genuine or not - t h a t i s to s a y , 
w i t h o u t p r o p e r c o n s i d e r a t i o n o f the e v i d e n t i a l 
ground upon which our b e l i e f s r e s t , [ T C F K 202] 

I f Abraham i s a s k i n g f o r e v i d e n c e o u t s i d e the knowing 

r e l a t i o n s h i p then h i s r e q u e s t i s m e a n i n g l e s s , 

4 ) T h r e e f o l d w e r i f l c a t i o m in nomi-foiimdatioimal r e a l i s t 

s y s t e m s <, 

V e r i f i c a t i o n w i t h i n the knowing r e l a t i o n s h i p i n v o l v e s 

t h e c r i t e r i o n o f enmeshment and f i t . We have s e e n t h a t 

t h i s method i s h e l d i n common w i t h a l l n o n - f o u n d a t i o n a l 

s y s t e m s , T o r r a n c e c e r t a i n l y f o l l o w s t h i s , but h i s 

c o n c e r n w i t h r e a l i s m c a u s e s him to r e f i n e t h i s model o f 

v e r i f i c a t i o n and b r i n g i n o t h e r f a c t o r s a l s o i n the 

q u e s t f o r the l e g i t i m a t i o n of b e l i e f s and t h e i r 

e s t a b l i s h m e n t as l i n k s w i t h o n t o l o g y . 

We s h a l l argue t h a t T o r r a n c e f u n d a m e n t a l l y u s e s 

t h r e e l e v e l s or methods o f v e r i f i c a t i o n . C e r t a i n l y t h e r e 
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i s some o v e r l a p and the t h r e e l e v e l s can work 

s i m u l t a n e o u s l y or s e p a r a t e l y but n e v e r t h e l e s s t h e s e 

t h r e e l e v e l s a r e d i s c e r n i b l e . 

As we have s e e n the f i n a l t e s t of t r u t h cannot be 

l o g i c a l d e r i v a t i o n , , T o r r a n c e summarises the type of t e s t 

he has i n mind. We can know when we a r e i n touch w i t h 

r e a l i t y w i t h our b e l i e f s , o n l y when we answer the 

q u e s t i o n , 

Are t h e y b e l i e f s w h i c h we cannot h e l p h a v i n g i f 
we a r e to remain r a t i o n a l l y f a i t h f u l to the 
n a t u r e of t h i n g s i n the u n i v e r s e to w h i c h we 
b e l o n g , b e l i e f s s uch t h a t , i f we r e f u s e to adopt 
t h e n , we would, as i t were, be c u t t i n g our own 
t h r o a t s as r e s p o n s i b l e r a t i o n a l a g e n t s ? [ T C F K 
202] 

I n a way e x i s t e n c e - s t a t e m e n t s a r e s e l f t e s t i n g b e c a u s e 

t h e i r p r o o f l i e s i n t h e i r own p e r s u a s i v e power to make 

us r e a l i s e t h a t we cannot f u n c t i o n w i t h o u t them. Without 

them our e m p i r i c a l w o r l d would be d i s o r d e r l y . I n t h i s 

way e x i s t e n c e - s t a t e m e n t s a r e s e l f - v e r i f y i n g and s e l f -

a u t h e n t i c a t i n g . 

we can a c c e p t as u l t i m a t e o n l y what i s 
o b j e c t i v e l y f o r c e d upon us by the i n t r i n s i c 
i n t e l l i g i b i l i t y , t r u t h and a u t h o r i t y of the 
s u b j e c t m a t t e r . . . a s b e l o n g i n g to the r e g u l a t i v e 
ground of knowledge.[STR 16] 

T h i s s e l f - a u t h e n t i c a t i o n r u n s through each of our t h r e e 

l e v e l s o f v e r i f i c a t i o n . 
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i ) Enmeshment and c o h e r e n c e . 

T o r r a n c e b e l i e v e s t h a t t h e r e i s u l t i m a t e l y a profound 

harmony between r e a l i t y and the mind.[TCFK 77] 

E x i s t e n c e - s t a t e m e n t s do not i n t h e m s e l v e s have e m p i r i c a l 

i m p o r t . However c o h e r e n c e - s t a t e m e n t s do and a r e b a s e d on 

c l u e s and p o i n t e r s g i v e n by b a s i c e x i s t e n c e - s t a t e m e n t s . 

I t i s the e m p i r i c a l i n knowledge t h a t g i v e s us p o i n t e r s 

as to the t r u t h or o t h e r w i s e of our e x i s t e n c e -

s t a t e m e n t s . I f t h e r e i s r a t i o n a l i t y i n our c o h e r e n c e -

s t a t e m e n t s t h a t h e l p s us to make se n s e of s e n s e 

e x p e r i e n c e i n a c o h e r e n t way, i n a manner which enmeshes 

w i t h the import o f o t h e r c o h e r e n c e - s t a t e m e n t s , t h e n we 

may assume t h a t our b a s i c e x i s t e n c e - s t a t e m e n t s , 

g e n e r a t e d i n t u i t i v e l y , have some b e a r i n g on r e a l i t y 

s i n c e t h e y p o i n t to a c o h e r e n t p a t t e r n of e x i s t e n c e -

s t a t e m e n t s . T h i s would b e g i n to i n d i c a t e t h a t we a r e i n 

touch w i t h r e a l i t y . T o r r a n c e c l a r i f i e s t h i s by p o i n t i n g 

to s t r i c t s c i e n c e where 

a number of e x i s t e n c e - s t a t e m e n t s a r e a r r a n g e d i n 
a c o h e r e n t s e r i e s i n s u c h a way t h a t the 
r a t i o n a l p a t t e r n o f the c o h e r e n c e - s t a t e m e n t s 
makes c l e a r and p o i n t s us to the o b j e c t i v e 
r a t i o n a l i t y upon whic h e x i s t e n c e - s t a t e m e n t s r e s t 
and so b r i n g our minds under i t s power. I n t h a t 
way e x i s t e n c e - s t a t e m e n t s g a i n our r e s p e c t f o r 
t h e y command our r e c o g n i t i o n o f the r e a l i t i e s 
t h ey r e f e r t o . [ T I R 54] 

T h i s i s a l l d i f f i c u l t to get to g r i p s w i t h , and so to 

l o o k a t how t h i s might work i n p r a c t i c e may w e l l h e l p 
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u s . F o r example, we might have a b a s i c deep s e a t e d 

c o n v i c t i o n t h a t w h i t e mice a r e a c t u a l l y the s o u r c e o f 

o r d e r , r a t i o n a l i t y and wisdom i n the u n i v e r s e . We might 

t h e n a s k how t h i s c o n v i c t i o n h e l p s us to o r d e r our 

a c t u a l e x p e r i e n c e o f w h i t e mice i n our minds. Does t h i s 

b a s i c s t a t e m e n t c a u s e us to d e v e l o p c o h e r e n c e - s t a t e m e n t s 

about w h i t e mice which enmesh w i t h o t h e r c o h e r e n c e -

s t a t e m e n t s d e r i v e d from o t h e r e x i s t e n c e - s t a t e m e n t s i n 

our f i d u c i a r y frame work? On the p l a n e t e a r t h a t l e a s t 

we can see t h a t such an e x i s t e n c e - s t a t e m e n t i s u n l i k e l y 

to be t r u e . I t g e n e r a t e s e x i s t e n c e - s t a t e m e n t s w h i c h do 

not a c c o u n t f o r the b e h a v i o u r of w h i t e mice and w h i c h do 

not enmesh w i t h o t h e r c o h e r e n c e - s t a t e m e n t s . T h i s r a t h e r 

t r i v i a l example b r i n g s out the b a s i c f a c t o r s i n u s i n g 

enmeshment as a t r u t h t e s t . We have not a s k e d the 

i m p o s s i b l e q u e s t i o n about the l o g i c a l l i n k between our 

b a s i c s t a t e m e n t and r e a l i t y and y e t we have been a b l e to 

judge i t f a l s e by s e e i n g i t s e f f e c t on our o v e r a l l f i e l d 

o f c o h e r e n c e - s t a t e m e n t s and hence i t s e f f e c t on the 

c o h e r e n c e of the f i e l d of e x i s t e n c e - s t a t e m e n t s . Here we 

can see the i m p o r t a n c e of the e m p i r i c a l a t work i n t r u t h 

t e s t i n g and the profound i n t e r r e l a t i o n o f the e m p i r i c a l 

and the t h e o r e t i c a l i n knowledge: 

i t i s the e m p i r i c a l and o n t o l o g i c a l r e f e r e n c e o f 
our c o n c e p t s t h a t must be the c o n t r o l l i n g f a c t o r 
i n h e l p i n g us to f i n d the r i g h t p a t h , f o r a l l 
knowledge o f r e a l i t y b e g i n s w i t h e x p e r i e n c e and 
ends w i t h e x p e r i e n c e . [ T C F K 77] 
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I t i s t h u s the a p p l i c a b i l i t y of b a s i c s t a t e m e n t s to the 

r e a l w o r l d t h a t a s s u r e s us o f t h e i r v a l i d i t y . [ T S 242-

243] 

i i ) H e u r i s t i c f e r t i l i t y . 

T h i s second l e v e l i s r e a l l y an e x t e n s i o n o f the f i r s t 

and c o n f i r m s our p r i m a r y v e r i f i c a t i o n s . By l o o k i n g a t 

the enmeshment of c o h e r e n c e - s t a t e m e n t s we can see t h a t 

i n a l i m i t e d way our e x i s t e n c e - s t a t e m e n t s form a 

c o h e r e n t p a t t e r n and hence a r e a p p l i c a b l e to a w o r l d 

d e s c r i b e d by o t h e r c o h e r e n c e - s t a t e m e n t s . T h i s p r o o f i s 

g r e a t l y deepened i f t h i s i n i t i a l a p p l i c a b i l i t y i s s e e n 

to e x t e n d way beyond what we had i n i t i a l l y imagined or 

hoped f o r . I n o t h e r words our e x i s t e n c e - s t a t e m e n t s prove 

more f e r t i l e t h a n we c o u l d have p r e d i c t e d . I t i s a t e s t 

t h a t i n v o l v e s the s u c c e s s or o t h e r w i s e of a t h e o r y . Such 

s u c c e s s depends on 

i t s o n t o l o g i c a l i m p o r t , i . e . i t s power of 
o b j e c t i v e r e f e r e n c e to p o i n t to and r e v e a l the 
h i d d e n s t r u c t u r e s i n the w o r l d to w h i c h i t i s 
c o r r e l a t e d . [ T C F K 80] 

T h i s o c c u r s when our b a s i c t h e o r i e s h e l p us d i s c o v e r new 

f a c t s or s o l v e problems or a l l o w us to i n t u i t r e a l i t y 

more c l e a r l y . T o r r a n c e r e c a l l s the words o f P o l a n y i who 

c a l l e d t h i s the " i n d e t e r m i n a t e scope" of the 

i m p l i c a t i o n s of t h e o r i e s . T o r r a n c e e x p l a i n s t h a t such a 

t h e o r y 
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c o n s t a n t l y s u r p r i s e s us as i t c o n t i n u e s to 
r e v e a l more th a n we had a n t i c i p a t e d or i n d e e d 
c o u l d a n t i c i p a t e a t the time of i t s 
f o r m u l a t i o n . [ T S 242] 

I n t h i s way t h e o r i e s g e n e r a t e t h e i r own a u t h o r i t y and 

grounds f o r a c c e p t a n c e . 

I t i s j u s t t h i s t h a t makes i t e v i d e n t to us t h a t 
our t h e o r e t i c a l e x p l a n a t i o n s of e x p e r i e n c e a r e 
on the r i g h t t r a c k and have e s t a b l i s h e d c o n t a c t 
w i t h a r e a l i t y t h a t r e a c h e s out b e h i n d them i n 
s u c h a depth of o b j e c t i v i t y t h a t we a r e 
c o n f i r m e d not o n l y i n the e a r l y i n t i m a t i o n s 
around w h i c h the t h e o r y was b u i l t but i n the 
knowledge we have s u b s e q u e n t l y g a i n e d through 
i t . [ T S 242] 

I n t h i s way a t h e o r y o p e r a t e s as an " h e u r i s t i c 

i n s t r u m e n t " opening up new, p r e v i o u s l y u n p r e d i c t e d 

k n o w l e d g e . [ S T I 16] Such a t h e o r y a i d s our i n t u i t i v e 

p e n e t r a t i o n o f r e a l i t y and th u s opens up new f r o n t i e r s . 

By a p r o c e s s o f t r i a l and e r r o r i n t h i s way we can t r y 

out d i f f e r e n t t h e o r i e s w i t h w h i c h to p e n e t r a t e r e a l i t y 

and d i s c e r n i t s i n n e r o r g a n i s a t i o n . I t i s the s u c c e s s of 

a t h e o r y to do t h i s t h a t i n the end c o n s t i t u t e s i t s 

p r o o f of c o n t a c t w i t h r e a l i t y . [ T C F K 94] 

i i i ) The f i n a l l e v e l , g l o b a l enmeshment. 

We r e c a l l the charge a g a i n s t T o r r a n c e w i t h r e f e r e n c e 

to the l a c k o f e x t e r n a l o b j e c t i v e c r i t e r i a w i t h w h i c h to 

compare competing i d e o l o g i e s , w o r l d v i e w s and 
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p a r t i c u l a r l y r e l i g i o u s s y s t e m s . A l l of the p r e c e d i n g 

t e s t s may i n d i c a t e t o t a l c o n s i s t e n c y w i t h i n a system o f 

b e l i e f s and t h e o r i e s . T h i s c l a i m of i n t e r n a l c o n s i s t e n c y 

may w e l l be made by th o s e w i t h i n competing s y s t e m s , and 

i s made by proponents o f d i f f e r e n t r e l i g i o u s t r a d i t i o n s 

and w o r l d v i e w s . T o r r a n c e does not s a y t h a t each 

d i s c i p l i n e and a r e a o f knowledge i s t r a p p e d w i t h i n i t s 

own frames o f r e f e r e n c e . For T o r r a n c e a l l knowledge, i f 

i t i s to be c a l l e d s u c h , must enmesh w i t h i n the whole 

f i e l d o f human knowledge i n e v e r y f i e l d . R e l i g i o u s t r u t h 

c l a i m s do not form a d i f f e r e n t c a t e g o r y of knowledge 

from any o t h e r type o f t r u t h c l a i m f o r t h e i r u n d e r l y i n g 

methodology of d e r i v a t i o n i s the same. I t i s s i m p l y 

t h e i r s u b j e c t t h a t d i f f e r s . R e l i g i o u s t r u t h c l a i m s a l o n g 

w i t h a l l o t h e r t y p e s of t r u t h c l a i m s h o u l d then be a b l e 

to enmesh w i t h the whole g l o b a l system o f knowledge 

forming a u n i f i e d m u l t i - d i m e n s i o n a l w o r l d v i e w . 

T o r r a n c e i s aware o f the d i f f i c u l t y i n j u d g i n g 

between d i f f e r e n t s y s t e m s , and as such i n d i c a t e s t h a t we 

must be a b l e to r e j e c t a complete system o f b e l i e f . 

Such a s y s t e m , . . . even i f e n t i r e l y c o n s i s t e n t 
w i t h i n i t s e l f c o u l d c o n c e i v a b l y be f a l s e , and 
must t h e r e f o r e be open to r e a s o n a b l e doubt: but 
t h a t means t h a t the system s t a n d s or f a l l s w i t h 
r e s p e c t to i t s power a s a whole to command our 
acceptance„[STI 15] 

-1A8-



Thus we a r e to a t t e n d to the whole f i e l d o f human 

knowledge and judge i t s o v e r a l l c r e d i b i l i t y and 

coherence„ 

We do not s t a r t , t h e n , w i t h d i s c r e t e 
p a r t i c u l a r s , s p a t i a l i n s t a n c e s or te m p o r a l 
i n s t a n t s , and a g g r e g a t e them i n t o wholes through 
e m p i r i c a l g e n e r a l i s a t i o n s , f o r the 
d i f f e r e n t i a t i o n s w i t h i n the f i e l d a r e what t h e y 
a r e o n l y through the i r r e d u c i b l e f i e l d -
s t r u c t u r e s o f the whole s y s t e m . We have to keep 
a t t e n d i n g to a l l t h a t the f i e l d embraces i n i t s 
profound r e l a t i o n s h i p s u n t i l the r e l e v a n t 
p r i n c i p l e s have r e v e a l e d t h e m s e l v e s to u s . [ T C F K 
78] 

With r e g a r d to r e l i g i o u s s y s t e m s , t h e n , i t i s 

a r t i f i c i a l to t a k e them i n i s o l a t i o n f o r t h e y impinge on 

a l l o t h e r p a r t s of the f i e l d o f knowledge. R e l i g i o u s 

s y s t e m s w i l l s h a r e b a s i c e x i s t e n c e s t a t e m e n t s w i t h o t h e r 

p a r t s o f the f i e l d and t h e r e w i l l be much o v e r l a p of 

c o n c e r n and q u e s t i o n i n g . T h e o l o g i c a l s t a t e m e n t s and 

t h e o l o g i c a l s y s t e m s need to be t e s t e d i n r e l a t i o n to 

n o n - t h e o l o g i c a l i d e a s and t h e o r i e s . I f a r e l i g i o u s 

s y stem i s to be judged t r u e i t w i l l p o s s e s s a deep 

complementary r e l a t i o n s h i p w i t h o t h e r a r e a s o f knowledge 

r a t h e r than one of c o n f l i c t . The c o n c e r n to demonstrate 

t h i s has been one o f T o r r a n c e ' s main a r e a s o f i n t e r e s t 

p a r t i c u l a r l y i n the a r e a o f the r e l a t i o n s h i p between 

p h y s i c a l s c i e n c e and t h e o l o g y . T o r r a n c e would p r o b a b l y 

argue t h a t no o t h e r r e l i g i o u s s y s t e m c o u l d c l a i m s u c h a 

deep enmeshment w i t h the whole frame o f human knowledge 

as C h r i s t i a n i t y . 
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U s i n g t h e s e t h r e e l e v e l s o f t r u t h to t e s t the 

p r o g r e s s of knowledge i s i n g e n e r a l a slow r e f i n e m e n t of 

c o n c e p t s and t h e o r i e s as we open o u r s e l v e s more f u l l y to 

o b j e c t i v i t y , , As mentioned p r e v i o u s l y , T o r r a n c e compares 

t h i s p r o c e s s to a p e r s o n doing a p u z z l e . The r i g h t 

answer i s a l r e a d y t h e r e i n i t s b a s i c form; we as knowers 

by f r e e i n t u i t i o n move towards the r i g h t answer, a s we 

s l o w l y r e f i n e our t h e o r i e s and q u e s t i o n s u n t i l we have 

answers t h a t work i n a l l i n s t a n c e s . T h i s i s p r o o f . [ T C F K 

79] T o r r a n c e summarises the p r o c e s s t h u s : 

I n the p r o c e s s o f q u e s t i o n and answer i n some 
f i e l d , we f i n d imposed upon us a new and 
e n l i g h t e n i n g form which we judge to be an 
i m p o r t a n t i n t i m a t i o n or e s s e n t i a l c l u e to the 
r e a l i t y we a r e i n v e s t i g a t i n g . We make i t c e n t r a l 
and o r g a n i s e the o t h e r forms around i t i n a 
harmonious p a t t e r n o f r e f e r e n c e . Then we 
i m a g i n a t i v e l y or t e n t a t i v e l y p r o j e c t t h a t as a 
h y p o t h e s i s and put i t as a complex q u e s t i o n to 
the r e a l i t y we a r e i n v e s t i g a t i n g i n such a way 
t h a t the answer i s c l e a r l y i n t u i t e d , and so once 
a g a i n i n the l i g h t o f what i s r e v e a l e d we 
p r o c e e d to r e c o n s t r u c t i t . We c l a r i f y and 
s h a r p e n i t s f o c u s as an a c t o f i n t e r r o g a t i o n , we 
s i m p l i f y and u n i f y i t s c o n c e p t u a l form, i n the 
hope t h a t i t w i l l become s u c h a t r a n s p a r e n t 
medium f o r our a p p r e h e n s i o n t h a t our t h o ughts 
w i l l f a l l under the power o f the l o g i c or the 
i n t e r i o r c o n n e c t i o n i n the components of r e a l i t y 
i t s e l f . [ T S 239-2A0] 

By c a r e f u l t e s t i n g we a r e a b l e to l o o k a t the enmeshment 

of new i d e a s and t h e r e f o r e to check t h e i r b a s i s i n 

r e a l i t y by n o n - l o g i c a l means. 
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O c c a s i o n a l l y i n a f i e l d o f knowledge t h e r e a r i s e new 

f a c t s t h a t r e f u s e to go away and do not e a s i l y f i t i n t o 

our e x i s t i n g frameworks. U s u a l l y our b a s i c e x i s t e n c e -

s t a t e m e n t s a r e i n the background and we t a k e them f o r 

g r a n t e d . However, when e x i s t e n c e - s t a t e m e n t s show s i g n s 

o f c o n f l i c t i n g w i t h one a n o t h e r t h e n they have to be 

brought out f o r c l o s e e x a m i n a t i o n . T o r r a n c e p o i n t s out 

t h a t i t a t t h e s e t i m e s when we a r e o f t e n on the b r i n k o f 

major d i s c o v e r i e s . R e a l i t y p r e s s e s i n on us and c a u s e s 

us t o r a d i c a l l y r e t h i n k our w o r l d v i e w s . At t h e s e t i m e s 

we a r e f o r c e d to examine our e x i s t i n g b a s i c b e l i e f s and 

t h e i r l i n k w i t h r e a l i t y . T o r r a n c e p o i n t s to the m a s s i v e 

paradigm s w i t c h t h a t was i n v o l v e d i n the move from 

Newtonian modes of thought to dynamic E i n s t e i n i a n 

p h y s i c s . T h i s o c c u r r e d b e c a u s e o l d forms o f t h i n k i n g 

c o u l d not a c c o u n t f o r new e x p e r i m e n t a l d a t a . T h i s c a u s e d 

a r a d i c a l s h i f t i n the way t h a t s c i e n t i s t s v i ewed the 

w o r l d . The e x i s t e n c e o f r e a l i t y was c o n f i r m e d by the 

s h e e r f e r t i l i t y o f t h e s e new t h e o r i e s . [ T C F K 99, STR 16-

17] F o r T o r r a n c e the e v e n t s s u r r o u n d i n g the l i f e and 

d e a t h o f J e s u s C h r i s t had a s i m i l a r e f f e c t . 

5) The s e l f - v e r i f i c a t i o n o f J e s u s C h r i s t a s t h e Word o f 

Godo 

Abraham's c e n t r a l q u e s t i o n to T o r r a n c e was about how 

he e s t a b l i s h e s t h a t J e s u s C h r i s t i s the p l a c e where God 
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s p e a k s to us i n c o n t i n g e n t r e a l i t y . I n our p r e v i o u s 

c h a p t e r we saw how T o r r a n c e s e e s J e s u s as the c e n t r e and 

r e f e r e n c e of a l l t h i n g s , our f i n a l g u a r a n t o r of 

o b j e c t i v i t y and the p l a c e where our c o n t i n g e n t 

s t a t e m e n t s may speak of God. F o r T o r r a n c e t h e n , a l o t 

r i d e s on t h i s p a r t i c u l a r m a t t e r o f v e r i f i c a t i o n ! 

T o r r a n c e t a c k l e s t h i s head on i n a p a r t i c u l a r p a s s a g e 

i n Space, Time and R e s u r r e c t i o n . [ S T R 17-23] H i s method 

of v e r i f i c a t i o n f o l l o w s the p a t t e r n s we have s e t out 

above. 

We have spoken about thos e t i m e s when our b a s i c 

b e l i e f s a t the r o o t of our c o n c e p t u a l frames show s i g n s 

o f i n c o n s i s t e n c y . These t i m e s a r e o f t e n the eve o f l a r g e 

s c a l e r e a s s e s s m e n t s of our w o r l d v i e w s , t i m e s of 

r e v o l u t i o n a r y change i n our c o g n i t i v e p a t t e r n s . New 

knowledge produces a r i v a l framework t h a t cannot be 

r e c o n c i l e d w i t h our e x i s t i n g frame by f o r m a l argument. 

We have the c h o i c e o f r e j e c t i n g t h i s new knowledge as 

a b s u r d or r a d i c a l l y r e s t r u c t u r i n g our whole s y s t e m . 

T o r r a n c e p o i n t s to the I n c a r n a t i o n and R e s u r r e c t i o n as 

such e v e n t s . T h e i r i m p l i c a t i o n was, s a y s T o r r a n c e , 

" s e i s m i c " f o r t h e s e f a c t s came i n t o a w o r l d o f Greek and 

Hebrew c a t e g o r i e s and c o n f l i c t e d r a d i c a l l y w i t h t h e i r 

b a s i c b e l i e f s . A m a s s i v e r e s t r u c t u r i n g then took p l a c e 

as t h e s e e v e n t s f o r c e d t h e m s e l v e s upon the e a r l y 
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C h r i s t i a n s as they r e c o g n i s e d the a b s o l u t e i n t r i n s i c 

a u t h o r i t y of t h e s e e v e n t s . They had to a s s i m i l a t e t h a t : 

I n the l i f e o f J e s u s C h r i s t an o b j e c t i v e s e l f -
d i s c l o s u r e of God i n Word and Act had t a k e n 
p l a c e w i t h i n the s t r u c t u r e s o f the w o r l d w h i c h 
was d i s c e r n e d t o be o f a f i n a l and d e c i s i v e 
n a t u r e , commanding commitment i n the r e s p o n s e o f 
f a i t h , i n which J e s u s C h r i s t h i m s e l f c o n s t i t u t e d 
the c e n t r a l p o i n t o f f o c u s i n an e x c l u s i v e 
r e l a t i o n w i t h God the F a t h e r , [ S T R 17-18] 

These e v e n t s r e q u i r e d a h u g e l y d i f f i c u l t t a s k i n 

p r o d u c i n g a C h r i s t o l o g y . A working through o f the 

r a m i f i c a t i o n s of the e v e n t s and an attempt to 

r e s t r u c t u r e the b a s i c p h i l o s o p h i c a l frameworks around 

t h e s e e v e n t s . T h i s C h r i s t o l o g y took r o o t i n a n c i e n t 

c u l t u r e and t r a n s f o r m e d i t . 

Because of i t s profound s i g n i f i c a n c e the C h r i s t e v e n t 

came as an e v e n t t h a t c o u l d not be i g n o r e d . I t made 

i t s e l f a c c e s s i b l e to a p p r e h e n s i o n , " c r e a t i n g the 

c o n d i t i o n f o r i t s r e c o g n i t i o n and a c c e p t a n c e " . [ S T I 19] 

The e v e n t s of the I n c a r n a t i o n t h u s c a r r i e d t h e i r own 

a u t h o r i t y , 

b e a r i n g t h e i r own p r o o f i n the s e l f - e v i d e n c i n g 
r e a l i t y of God's Word and T r u t h . . . s u c h i s J e s u s 
C h r i s t our S a v i o u r and L o r d , i n c a r n a t e and 
r i s e n , who c o n s t i t u t e s i n h i m s e l f the ground o f 
f a i t h and d e m o n s t r a t i o n i n r e s p e c t o f h i m . [ S T I 
19-20] 

T o r r a n c e u n d e r s t a n d s C h r i s t as a b s o l u t e o n t o l o g i c a l 

r e a l i t y and t h e r e f o r e beyond the bounds o f l o g i c a l 
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d e d u c t i v e d e m o n s t r a t i o n or verification„ He comes t o us 

on h i s own terms and w i t h h i s own a u t h o r i t y and causes 

us t o o r g a n i s e our own c o n c e p t i o n o f t h i n g s around him„ 

The unique o b j e c t o f t h e o l o g y i s v e r i f i e d on h i s own 

terms and under h i s own a u t h o r i t y . Torrance's approach 

t o v e r i f i c a t i o n i s c o n s i s t e n t w i t h t h i s . I t was the 

i n t e r n a l a u t h o r i t y and r a t i o n a l i t y o f the I n c a r n a t i o n 

and R e s u r r e c t i o n t h a t f o r g e d r e c o g n i t i o n f o r i t s e l f . I n 

these events the Word o f God was encountered i n a way 

t h a t he had not been encountered b e f o r e . T h i s b a s i c 

r e c o g n i t i o n l e d t o a w o r l d view t h a t was d r a m a t i c a l l y 

a l t e r e d . T h i s w o r l d view has stoo d the t e s t o f time 

secure i n i t s i n t e r a c t i o n w i t h the way the w o r l d i s . 

Thus Torrance p o i n t s out how these b a s i c f a c t o r s i n 

C h r i s t i a n i t y have p r o v i d e d a s o l i d base f o r i t s 

e x i s t e n c e . 

Not o n l y has i t v i g o r o u s l y s t o o d t he t e s t o f 
h i s t o r y ever s i n c e , b u t i t has c o n t i n u o u s l y 
r e i n f o r c e d i t s e l f by the way i n which on these 
f o u n d a t i o n s i t has been a b l e t o cope w i t h a 
w e l t e r o f d i f f e r e n t c u l t u r e s and p h i l o s o p h i e s 
t h r o u g h o u t the c e n t u r i e s , w h i l e r e m a i n i n g ever 
the same - t h e r e b y a l s o r e v e a l i n g the 
i n e x h a u s t i b l e r e s e r v e s i t draws from i t s 
u l t i m a t e b e l i e f s . [ S T I 20] 

As b e l i e f s t h e y have had success i n making sense and 

d e a l i n g w i t h t he w o r l d as i t i s and p r o v i d e themselves 

the o r g a n i s i n g p i v o t around which o t h e r b a s i c b e l i e f s 

can c o o r d i n a t e and enmesh around them. Here the t e s t o f 
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enmeshment i s more than s u c e s s f u l as the I n c a r n a t i o n 

p r o v i d e s t he key f o r the i n t e g r a t i o n and enmeshment o f 

so many o t h e r b e l i e f s . Torrance then goes on t o l i s t t h e 

i n c r e d i b l e r a m i f i c a t i o n s o f the I n c a r n a t i o n and 

R e s u r r e c t i o n , A l t h o u g h Torrance does n o t s p e l l i t out 

he r e , i t p o i n t s t o the amazing f e r t i l i t y o f these 

u l t i m a t e b a s i c i d e a s , t o take us i n t o areas we c o u l d n o t 

o t h e r w i s e dream o f or imagine. By d e f i n i t i o n t h i s must 

be the most f e r t i l e o f a l l b a s i c b e l i e f s , i f C h r i s t 

r e a l l y i s "the p o i n t o f supreme focus f o r the whole 

u n i v e r s e o f space and time".[STR 22] 

These p a r t i c u l a r b a s i c b e l i e f s are the u l t i m a t e b a s i c 

b e l i e f s ; C h r i s t i s the u l t i m a t e source o f r a t i o n a l i t y 

and u n i f i c a t i o n i n the u n i v e r s a l o r d e r . Hence our f i n a l 

t e s t o f g l o b a l enmeshment takes a s l i g h t l y d i f f e r e n t 

f orm. Rather than s i m p l y f i t t i n g i n t o our w i d e r g l o b a l 

v i s i o n , Jesus C h r i s t must c o n s t i t u t e t h e ground o f a l l 

o t h e r knowledge. G l o b a l enmeshment thus occurs around 

the person o f Jesus C h r i s t as u l t i m a t e o r g a n i s i n g 

p r i n c i p l e . I n a way Torrance's whole t h e o l o g y i s a 

s e t t i n g out o f the deep i n t e r r e l a t i o n s o f science and 

t h e o l o g y and i s an a t t e m p t t o s e t out t h i s enmeshment. 

He demonstrates how u n i q u e l y J u d e o - C h r i s t i a n i n s i g h t s 

have been the main c o n s t i t u t i v e b e l i e f s t h a t have 

a l l o w e d s c i e n c e and knowledge t o make the r e a l l y b i g 

moves f o r w a r d . This i s seen f o r i n s t a n c e , i n the 
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d o c t r i n e o f c r e a t i o n out o f n o t h i n g and i t s i m p l i c a t i o n s 

f o r r e l a t i v i t y theory,, Could I s l a m or Hinduism p r o v i d e 

b a s i c b e l i e f s on which t o base a coherent science? 

Torrance would p r o b a b l y doubt t h i s . 

When we come t o Jesus C h r i s t the u l t i m a t e , u l t i m a t e 

b e l i e f , the p o s s i b i l i t y o f l o g i c a l v e r i f i c a t i o n goes 

even f u r t h e r away, s i n c e he comes t o us c o m p l e t e l y on 

h i s own t e r m s o 

the i n c a r n a t i o n and r e s u r r e c t i o n r e a l l y are 
u l t i m a t e s which must be accepted, or r e j e c t e d , 
as such, f o r t h e y cannot be v e r i f i e d or 
v a l i d a t e d on any o t h e r grounds t h a n those t h a t 
t h e y themselves p r o v i d e . Thus r e g a r d e d , the 
i n c a r n a t i o n and the r e s u r r e c t i o n are the b a s i c 
and a l l embracing m i r a c l e s upon which the 
C h r i s t i a n Gospel r e s t s , m i r a c l e s w h i c h , by t h e i r 
v e r y n a t u r e , are n o t v e r i f i a b l e i n terms o f the 
k i n d o f evidence and argument which o b t a i n 
w i t h i n the n a t u r a l s ciences where we are 
concerned o n l y w i t h n a t u r a l processes and the 
n a t u r a l o r d e r o f things.[STR 22] 

There c e r t a i n l y i s no l o g i c a l b r i d g e between man and God 

as he comes t o us out o f h i s own freedom i n a non-

necessary way. Our t e s t o f t r u t h t h e n , i s w i t h i n t he 

i n t e r c o n n e c t i o n s o f these events w i t h c o n t i n g e n t r e a l i t y 

and u s i n g the type o f t r u t h t e s t s t h a t we have examined. 

i n so f a r as the i n c a r n a t i o n and the 
r e s u r r e c t i o n are a c t s o f God w i t h i n the 
c o n t i n g e n t i n t e l l i g i b i l i t y and n a t u r a l s t r u c t u r e 
o f space and t i m e , t h e y are open t o r a t i o n a l 
e x a m i n a t i o n and t e s t i n g i n terms o f those 
i n t e l l i g i b i l i t i e s and s t r u c t u r e s , and t h e r e f o r e 
are and must be open t o the k i n d o f q u e s t i o n s 
r a i s e d w i t h i n the n a t u r a l s ciences as w e l l as 
the human sciences.[STR 22] 
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I SufflMniairy o 

I f we were t o say t h a t Torrance has demonstrated the 

reasonableness o f C h r i s t i a n i t y and g i v e n us evidence t o 

pla c e our f a i t h i n i t , t h i s would be t o put t h i n g s the 

wrong way round. The I n c a r n a t i o n and R e s u r r e c t i o n 

demonstrate themselves i n t h i s way. To r r a n c e , however, 

has guided us t h r o u g h the parameters w i t h i n which our 

q u e s t i o n s and t r u t h t e s t i n g s are r a t i o n a l and has g i v e n 

us c r i t e r i a w i t h which t o judge r e a l i t y which are i n 

sympathy w i t h t h e n a t u r e o f r e a l i t y . 

To t he q u e s t i o n as t o whether C h r i s t i s e s t a b l i s h e d 

as t he p l a c e where we may know a b s o l u t e o n t o l o g y i n the 

c o n t i n g e n t o r d e r , we can n o t answer "yes" or "no" i n a 

p r e s c r i p t i v e and l o g i c a l l y p r o v e a b l e way. I t i s f o r each 

person t o e n t e r e m p i r i c a l l y i n t o t h e knowing c i r c l e and 

t e s t i t out f o r themselves. T h i s i s the a c t o f f a i t h a t 

the r o o t o f C h r i s t i a n b e l i e f , n o t a f i d e i s t i c l e a p i n 

the d a r k , b u t a r a t i o n a l and reasonable s t e p backed by 

the evidence o f the s e l f - a u t h e n t i c a t i n g a b s o l u t e r e a l i t y 

and r a t i o n a l i t y o f the Word o f God. Abraham's d i s m i s s a l 

o f Torrance on the grounds o f v e r i f i c a t i o n needs some 

r e t h i n k i n g . 

Once a g a i n , Torrance o f f e r s a p o s i t i v e way ahead f o r 

C h r i s t i a n s t o make s i g n i f i c a n t and d e c i s i v e s t atements 
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i n the modern w o r l d and g i v e s a model t h a t can be used 

i n the c o m p l e x i t y o f human l i f e today. 

C a u t i o n however, needs t o be e x e r c i s e d here as 

b e f o r e , f o r h i s v i s i o n i s n ot w i t h o u t l i m i t a t i o n s . 

F o l l o w i n g on from t he c r i t i c i s m s t h a t we have p o i n t e d t o 

i n e a r l i e r c h a p t e r s , we can see a g a i n i n h i s approach t o 

v e r i f i c a t i o n , s i m i l a r s o r t s o f l i m i t a t i o n s r u n n i n g 

t h r o u g h . Torrance does p a i n t t r u t h and f a l s e h o o d i n v e r y 

" b l a c k and w h i t e " terms. Human beings g i v e e i t h e r a 

r i g h t response t o r e a l i t y or t h e y do n o t . There i s o n l y 

one r i g h t answer. T h i s appears t o deny t h a t sometimes 

t r u t h (even b i b l i c a l t r u t h ) can be p l u r i f o r m i n n a t u r e , 

sometimes p a r a d o x i c a l and many f a c e t e d . C e r t a i n l y , 

groups o f human beings respond t o r e a l i t y i n d i f f e r e n t 

ways, and t h i s i s why t h e r e i s c u l t u r a l d i v e r s i t y . 

Torrance i f taken t o h i s l o g i c a l c o n c l u s i o n , would seem 

t o suggest t h a t t h e r e i s o n l y one proper way t o respond 

and a n y t h i n g e l s e i s e i t h e r a d i s t o r t i o n o r t o t a l l y 

f a l s e . Again we w i l l e n l a r g e on t h i s i n the c o n c l u s i o n . 
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Chapter 5 

THE EPISTBMQLQGICAL SIGNIFICANCE OF NATURAL THEOLOGYa 

TRADITION AMD HOLY SCRIPTURE I N THE FORMATION OF 

AtJTHQRITATI¥E THEOLOGICAL STATEMENTS 

...what s c i e n t i f i c t h e o l o g y r e j e c t s i s the 
att e m p t t o t r e a t ' n a t u r a l t h e o l o g y ' as a 
f o u n d a t i o n upon which p o s i t i v e t h e o l o g y can be 
made t o r e s t , o r t o use i t as a c r i t e r i o n by 
which t o asses the c o n t e n t o f what we apprehend 
t h r o u g h d i v i n e ' r e v e l a t i o n ' . [ T S 104] 

I n t r o d u c t i o n 0 

Any t h e o l o g i c a l e n t e r p r i s e r e s t s on the a b i l i t y t o 

make m e a n i n g f u l s t a t e m e n t s about God, the w o r l d and the 

r e l a t i o n s h i p o f human beings t o these two. At d i f f e r e n t 

t imes and a t d i f f e r e n t p l a c e s , d i f f e r e n t sources and 

d i f f e r e n t methods have been employed t o f o r m u l a t e these 

statements and t o i n v e s t them w i t h a u t h o r i t y . The 

p r e v i o u s c h a p t e r s have c o n c e n t r a t e d on f a i t h and reason 

and the way t h a t these work b o t h i n n a t u r a l s c i e n c e and 

t h e o l o g y . We found reason i n f a c t unable t o a c t as a 

source o f autonomous a u t h o r i t y , b u t r a t h e r we found i t a 

f a c u l t y by which we a p p r o p r i a t e o t h e r a u t h o r i t a t i v e 

sources. 

I n t h i s f i n a l c h a p t e r we s h a l l s t u d y the r e m a i n i n g 

t h r e e areas o f p o t e n t i a l t h e o l o g i c a l i m p o r t , those areas 
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commonly c a l l e d on by C h r i s t i a n s t o c r e a t e and s u p p o r t 

t h e i r t h e o l o g i c a l pronouncements. These are " n a t u r a l 

t h e o l o g y " , t r a d i t i o n , and f i n a l l y s c r i p t u r e . We s h a l l 

d i s c o v e r , not s u r p r i s i n g l y , t h a t Torrance has c l e a r 

ideas about how these o p e r a t e f o r the t h e o l o g i a n . 

1) Hatmral t h e o l o g y , 

Torrance r e a d i l y acknowledges h i s indebtedness t o 

K a r l B a r t h . T h i s i s nowhere more obvious t h a n i n h i s 

u n d e r s t a n d i n g o f n a t u r a l t h e o l o g y . [ 1 ] C l e a r l y Torrance's 

p o s i t i o n i s c l o s e t o B a r t h ' s a t t h i s p o i n t , b u t he does 

more than s i m p l y r e p e a t B a r t h . Torrance's whole 

t h e o l o g i c a l programme i s t i g h t l y i n t e g r a t e d w i t h i t s e l f 

and he demonstrates how the B a r t h i a n p o s i t i o n enmeshes 

t o t a l l y w i t h h i s w i d e r v i s i o n , p a r t i c u l a r l y b r i n g i n g the 

i m p l i c a t i o n s o f modern sci e n c e t o bear on t h e o l o g y . He 

a l s o demonstrates how n a t u r a l t h e o l o g y can be r a d i c a l l y 

r e s t r u c t u r e d and r e f o r m u l a t e d t o serve the i n n e r shape 

o f t h e o l o g y . There i s , t h e n , not a w h o l e s a l e r e j e c t i o n 

o f n a t u r a l t h e o l o g y b u t a t o t a l r e c a s t i n g o f i t s n a t u r e 

and i m p o r t based on h i s w i d e r t h e o l o g i c a l schema. 

i ) Dualism and n a t u r a l t h e o l o g y . 

As we have n o t e d p r e v i o u s l y , Torrance r e t u r n s a g a i n 

and a g a i n t o the s u b j e c t o f d u a l i s m i n h i s works. 
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Dualism f o r him has been the main blockage i n the 

h i s t o r y o f human t h o u g h t , t he fundamental mindset t h a t 

has plagued systems o f thought t h r o u g h o u t t he ages, 

F r e q u e n t l y i n h i s works he p r e s e n t s h i s t o r y and 

i n t e l l e c t u a l and s c i e n t i f i c development i n terms o f a 

mi g h t y s t r u g g l e between d u a l i s t i c modes o f th o u g h t and 

more u n i t a r y approaches t o knowledge i s s u i n g out o f a 

grasp o f the c o n t i n g e n t and open n a t u r e o f things,, [ 2 ] He 

i s c o n f i d e n t t h a t dualisms i n modern i n t e l l e c t u a l 

t h o u g h t w i l l g r a d u a l l y be d r i v e n out s i m p l y by the f a c t s 

o f contingence f o r c i n g themselves upon us i n the 

progr e s s o f modern s c i e n c e . The r a m i f i c a t i o n o f modern 

science w i l l s l o w l y r e s t r u c t u r e t h e v e r y way we t h i n k . 

I t i s n o t s u r p r i s i n g t h a t Torrance's n o n - f o u n d a t i o n a l 

r e a l i s m should r e j e c t n a t u r a l t h e o l o g y . With h i s 

r e j e c t i o n o f the e x i s t e n c e o f a l o g i c a l b r i d g e between 

concepts and r e a l i t y and between God and the w o r l d , i t 

i s c l e a r t h a t he w i l l r u l e out the g r e a t t r a d i t i o n o f 

t h e o l o g y i s s u i n g from A r i s t o t l e and so c l e a r l y focused 

i n Aquinas and h i s f i v e ways which pre-suppose such a 

l o g i c a l l i n k . 

I t i s modern t h e o l o g y ' s f i x a t i o n w i t h f o u n d a t i o n a l , 

d u a l i s t i c modes o f th o u g h t and the r e s u l t a n t n a t u r a l 

t h e o l o g y t h a t Torrance p l a c e s a t the h e a r t o f t h e modern 

r e j e c t i o n o f God, as n a t u r a l t h e o l o g y f a i l s t o s t a n d up 
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as any p o s s i b i l i t y o f a l o g i c a l b r i d g e between us and 

God becomes more and more u n t e n a b l e . He speaks o f the 

"desperate a t t e m p t t o f i n d a l o g i c a l b r i d g e " [RST 38] 

which o f course always f a i l s . 

As we have seen i n the l a s t c h a p t e r v e r i f i c a t i o n and 

p r o o f f o r Torrance are i n the l a s t a n a l y s i s i n t e r n a l ; 

any a t t e m p t t o b u i l d a t h e o l o g y on p u r e l y independent, 

e x t e r n a l , e m p i r i c a l c r i t e r i a i s bound t o f a i l . I f t h i s 

i s the aim o f n a t u r a l t h e o l o g y then Torrance r e j e c t s i t 

i i ) Deism and i n t e r a c t i o n i s m . 

Torrance's views on n a t u r a l t h e o l o g y a r i s e d i r e c t l y 

from the k i n d o f God t h a t he b e l i e v e s i n . The d u a l i s m 

j u s t mentioned a r i s e s from a d e i s t i c view o f God and h i s 

r e l a t i o n t o t h e world.[GGT 79-80] T h i s f o r c e s s p l i t s 

between thought and b e i n g , and concepts and r e a l i t y t h a t 

i n the end prove u n b r i d g e a b l e . 

Torrance, however r e j e c t s deism and embraces a God 

who i s i n t i m a t e l y i n v o l v e d i n the w o r l d and y e t r e t a i n s 

h i s own i d e n t i t y and separateness. Torrance's God i s 

i n t e r a c t i o n i s t i n h i s r e l a t i o n t o c r e a t i o n . Torrance 

makes the i m p o r t a n t p o i n t t h a t t h i s i s p r e c i s e l y the 

s o r t o f God t h a t B a r t h b e l i e v e d i n , God who i s separate 

and y e t deeply i n v o l v e d i n the w o r l d c r e a t i n g from h i s 
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s i d e o f the d i v i d e t he grounds on which the w o r l d i s t o 

r e l a t e t o him. As we have d i s c u s s e d i n the p r e v i o u s 

c h a p t e r s these l i n k s are n o n - l o g i c a l and o n t o l o g i c a l i n 

n a t u r e . Torrance r i g h t l y n otes t h a t because o f t h i s , 

B a r t h ' s own r e j e c t i o n o f c o n v e n t i o n a l n a t u r a l t h e o l o g y 

i s f o r reasons which are the o p p o s i t e o f those o f t e n 

a t t r i b u t e d t o him; B a r t h i s no d e i s t but r a t h e r an 

i n t e r a c t i o n i s t . [ G G T 87] 

This d e i s t i c view o f God s e t s up a d u a l approach t o 

t h e o l o g y , a n a t u r a l framework o f thought worked up from 

c r e a t e d r e a l i t y i n a b s t r a c t i o n from God h i m s e l f and a 

r e v e a l e d framework o f thought.[GGT 9 1 f f , KBBET 149] Th i s 

a c t u a l l y s p l i t s God h i m s e l f and s e r i o u s l y d i s r u p t s 

T r i n i t a r i a n u n d e r s t a n d i n g . We end w i t h a n a t u r a l 

t h e o l o g y o f one God i n g e n e r a l and a p a r t i c u l a r 

T r i n i t a r i a n u n d e r s t a n d i n g o f God d e r i v e d from 

r e v e l a t i o n . T h i s n a t u r a l l y l e ads t o r e a l t e n s i o n s i n 

t h e o l o g y when these t h e o l o g i e s a t t e m p t t o i n t e r a c t . 

Torrance makes the p o i n t t h a t we are f o r c e d t o examine 

one aspect o f h i s b e i n g a p a r t from o t h e r aspects as 

t r a d i t i o n a l t h e o l o g y a b s t r a c t s God's e x i s t e n c e from the 

way he a c t u a l l y a c t s i n the world.[KBBET 151] 

With Torrance's r e j e c t i o n o f deism and d u a l i s m we 

have a l r e a d y seen t h a t he has a much more i n t e g r a t e d 

approach t o t h e o l o g y , a t h e o l o g y whose t r u t h and 
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s t r u c t u r e i s developed i n t e r n a l l y . R e f e r r i n g t o B a r t h 

w i t h a p p r o v a l he notes t h a t he 

i s committed t o one coherent framework o f 
t h e o l o g i c a l t h o u g ht t h a t a r i s e s w i t h i n the 
u n i t a r y i n t e r a c t i o n o f God w i t h our w o r l d i n 
c r e a t i o n and inca r n a t i o n . [ K B B E T 149] 

Torrance i s keen i n t h e o l o g y t o ensure t h a t i t s 

r a t i o n a l i t y i s i n t r i n s i c and not e x t r i n s i c . I t i s not 

imposed from o u t s i d e and worked up i n d e p e n d e n t l y b u t 

generated t h r o u g h the a c t u a l i n t e r a c t i o n o f God w i t h the 

world.[GGT 90-91] The b a s i c r a t i o n a l shape o f t h e o l o g y 

then i s T r i n i t a r i a n . T h i s T r i n i t a r i a n s t r u c t u r e Torrance 

c a l l s "the b a s i c grammar o f t h e o l o g i c a l 

knowledge".[KBBET 152] God H i m s e l f i n t e r a c t s w i t h the 

w o r l d t o c r e a t e t he r a t i o n a l s t r u c t u r e o f our knowledge 

of him. That s t r u c t u r e i s T r i n i t a r i a n and p a r t i c u l a r and 

not u n i t a r y and g e n e r a l . 

i i i ) N a t u r a l t h e o l o g y as a "sub-science" o f r e v e a l e d 

t h e o l o g y . 

A r e j e c t i o n o f n a t u r a l t h e o l o g y as i t has been 

p r a c t i s e d i n c l a s s i c a l t h e o l o g y i s e x p l i c i t i n Torrance. 

Our u l t i m a t e knowledge o f God and how we are t o speak o f 

him i s grounded i n the a c t i o n o f God h i m s e l f i n time and 

space. Any a t t e m p t t o know God i n d e p e n d e n t l y o f t h i s i s 

a r t i f i c i a l and damaging t o t h e o l o g y as we i m p o r t a l i e n 
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concepts i n t o the f i e l d o f knowledge. C l e a r l y , however, 

t h e o l o g y r e q u i r e s a r a t i o n a l s t r u c t u r e t h a t l i n k s and 

enmeshes w i t h t he w o r l d we l i v e i n . Our knowledge o f God 

cannot " f l o a t " above our p h y s i c a l e x i s t e n c e and 

language. Torrance thus does not r e j e c t n a t u r a l t h e o l o g y 

t o t a l l y b u t sees i t o p e r a t i n g w i t h i n the bounds o f 

T r i n i t a r i a n t h e o l o g y . Thus Torrance d e c l a r e s t h a t 

I f n a t u r a l t h e o l o g y i s t o have a v i a b l e 
r e c o n s t r u c t i o n even i n something l i k e i t s 
t r a d i t i o n a l f o r m , i t can be o n l y on the b a s i s o f 
a r e s t o r e d o n t o l o g y i n which our t h o u g h t 
o p e r a t e s w i t h a fundamental u n i t y o f concept and 
e x p e r i e n c e , or o f form and b e i n g , w i t h i n a 
c o n t i n g e n t b u t i n h e r e n t l y i n t e l l i g i b l e and open-
s t r u c t u r e d universe.[GGT 86] 

This move from d u a l i s t i c 

u n i f i e d ways o f apprehending 

f o r b i g changes i n n a t u r a l 

i t s bounds. 

modes o f t h o u g h t t o more 

the t r u t h o f r e a l i t y c a l l s 

t h e o l o g y , i t s f u n c t i o n and 

We r e c a l l the use t h a t Torrance makes o f Godel's 

theorem which makes i t c l e a r t h a t any system i f i t i s t o 

have meaning must i t s e l f be i n c o m p l e t e and open t o some 

h i g h e r l e v e l o f meaning.[3] Torrance sees n a t u r a l 

t h e o l o g y i n the same way.[GGT 92] An a p p r o p r i a t e n a t u r a l 

t h e o l o g y would be open t o a system o f h i g h e r meanings, 

i t s e l f i n c o m p l e t e u n t i l grounded i n i t . N a t u r a l t h e o l o g y 

t h e r e f o r e p o i n t s t o an o n t o l o g i c a l r e f e r e n c e beyond 

i t s e l f and i s o n l y complete when i t i s so o n t o l o g i c a l l y 
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grounded. N a t u r a l t h e o l o g y i s what Torrance c a l l s "the 

e s s e n t i a l s u b - s t r u c t u r e w i t h i n t h e o l o g i c a l science.[GGT 

93] I t c o n s i s t s o f the l o g i c a l e l u c i d a t i o n o f b a s i c 

r e v e a l e d i n s i g h t s as they impinge on the c r e a t e d w o r l d . 

N a t u r a l t h e o l o g y i s the i n t e r n a l l o g i c o f t h e o l o g y 

i s s u i n g from b a s i c e v a n g e l i c a l f a c t s i n t u i t i v e l y 

apprehended. T h i s i s the area o f "coherence" statements 

w i t h t h e i r openness t o and dependence on more b a s i c 

" e x i s t e n c e s t a t e m e n t s " , t h e i r l o g i c a l enmeshment w i t h 

each o t h e r and t h e i r c o o r d i n a t i o n w i t h the e m p i r i c a l 

w o r l d . [ 4 ] 

N a t u r a l t h e o l o g y , t h e n , i s about the i n n e r l o g i c a l 

dynamics o f t h e o l o g y i s s u i n g from more b a s i c i n t u i t i v e 

c o n v i c t i o n s about God. I t i s the p l a c e were those 

c o n v i c t i o n s take on f l e s h as i t were. I t i s the p l a c e 

where those c o n v i c t i o n s are teased out and a p p l i e d t o 

the w o r l d we l i v e i n . I t i s here t h a t t h e o l o g i c a l 

c o n v i c t i o n s impinge on the whole o f our framework o f 

knowledge. Thus n a t u r a l t h e o l o g y i s 

a form o f r a t i o n a l a r g u m e n t a t i o n on n a t u r a l 
grounds i n which a b e l i e v e r a t t e m p t s t o 
e l a b o r a t e chains o f r e a s o n i n g which w i l l remove 
from s c e p t i c a l minds t h a t which o b s t r u c t s d i r e c t 
i n t u i t i v e apprehension o f the l i v i n g God.[TS 
104] 

D i r e c t access t o God i s made i n the i n t u i t i v e h e u r i s t i c 

a c t between God and the i n d i v i d u a l ; the t r u t h o f t h a t 
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e x p e r i e n c e can o n l y be known w i t h i n t h a t r e l a t i o n s h i p . 

N a t u r a l t h e o l o g y cannot s u b s t i t u t e f o r t h a t ; i t s l o g i c 

and r e a s o n i n g breaks o f f b e f o r e we reach God. The 

b e l i e v e r can, however, work w i t h the i n n e r l o g i c o f 

t h e o l o g y , d e m o n s t r a t i n g t o the n o n - b e l i e v e r the i n n e r 

l o g i c and r a t i o n a l i t y o f C h r i s t i a n f a i t h and i t s co­

o r d i n a t i o n w i t h the way the c r e a t e d w o r l d r e a l l y i s . 

T h i s removes misapprehensions and l o g i c a l blockages 

which would p r e v e n t the n o n - b e l i e v e r from e n t e r i n g i n t o 

the i n t u i t i v e r e l a t i o n s h i p w i t h God.[5] Torrance p o i n t s 

out t h a t i t i s n a t u r a l t h e o l o g y r e c a s t i n the way he 

suggests t h a t a l l o w s c r e a t i v e d i a l o g u e between t h e o l o g y 

and science and o t h e r n o n - t h e o l o g i c a l d i s c i p l i n e s t o go 

on. I t i s w i t h i n t h i s f i e l d t h a t t h e o l o g i a n s and 

s c i e n t i s t s address s i m i l a r q u e s t i o n s . C l e a r l y n a t u r a l 

t h e o l o g y deals w i t h the r a t i o n a l o r d e r i n g o f t h e o l o g i c a l 

concepts as t h e y impinge on the e m p i r i c a l w o r l d o f 

language and p h y s i c a l r e a l i t y . I t i s w i t h these r a t i o n a l 

s t r u c t u r e s t h a t the s c i e n t i s t i s concerned a l s o . 

T h i s area o f o v e r l a p i s huge and an e s s e n t i a l 

d i a l o g u e must go on t o c l a r i f y methodology, t h a t i s , 

e p i s t e m o l o g y i n the l i g h t o f i n t u i t i v e i n s i g h t s d e r i v e d 

from b o t h s c i e n c e and t h e o l o g y where t h e y impinge on the 

same e m p i r i c a l c o r r e l a t e s i n the c r e a t e d w o r l d . Thus 

Torrance c a l l s f o r a t r a n s f o r m a t i o n o f the t r a d i t i o n a l 

c o s m o l o g i c a l argument. The f u n c t i o n o f t h i s would be t o 
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c o o r d i n a t e and i n t e g r a t e the l o g i c a l s u b - s t r u c t u r e o f 

b o t h d i s c i p l i n e s where t h e y impinge on each o t h e r . This 

w i l l c l a r i f y t h e t a s k o f the s c i e n t i s t i n terms o f the 

bounds o f h i s q u e s t i o n i n g and f o r c e him t o ask c r u c i a l 

q u e s t i o n s a t the boundaries o f h i s knowledge c o n c e r n i n g 

the i n t e l l i g i b i l i t y o f the u n i v e r s e . T h i s w i l l a l s o a i d 

the t h e o l o g i a n i n o r d e r i n g knowledge o f God i n ways 

which c o r r e l a t e w i t h the way God has r e v e a l e d h i m s e l f i n 

p h y s i c a l , c r e a t e d r e a l i t i e s , and h e l p t he t h e o l o g i a n t o 

r o o t out ways o f t h i n k i n g and h a b i t s o f mind which are 

c o n t r a r y t o the way God has r e v e a l e d h i m s e l f i n the 

co n t i n u o u s u n i t a r y f i e l d o f c r e a t i o n and i n d i r e c t 

r e v e l a t i o n t h r o u g h h i s Word. I t i s w i t h i n t h i s o v e r l a p 

where science and t h e o l o g y operate w i t h the same 

r a t i o n a l s t r u c t u r e s , where t h e y share the same b a s i c 

u n i v e r s a l r a t i o n a l i t y , t h a t t h e y may t r a n s f o r m each 

other.[GGT 106-107] This r e a l l y i s where Torrance's hope 

f o r t h e f u t u r e l i e s , as the i m p l i c a t i o n s o f new science 

cut the ground from under moribund d u a l i s t i c and 

i d e a l i s t t h e o l o g y and open the way f o r i n t e g r a t e d and 

r e a l i s t thought forms. 

We r e c a l l our p r e v i o u s d i s c u s s i o n o f f o u n d a t i o n a l i s m 

based on E u c l i d e a n forms o f r e a s o n i n g . [ 6 ] We reviewed 

how modern sci e n c e and mathematics has found the need 

f o r o t h e r forms o f r e a s o n i n g and the need f o r non-

Eu c l i d e a n geometry. We n o t i c e d how i n a n o n - f o u n d a t i o n a l 
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s t r u c t u r e of knowledge, o p e r a t i n g u l t i m a t e l y w i t h non-

e u c l i d e a n thought forms, t h e r e might w e l l e x i s t " l o c a l " 

a r e a s of E u c l i d e a n r e a s o n i n g , e l u c i d a t i n g the i n n e r 

l o g i c o f the whole s y s t e m . These E u c l i d e a n a r e a s do not 

have a s t a t u s or e x i s t e n c e o f t h e i r own but r a t h e r e x i s t 

as dependent on the w i d e r f i e l d o f knowledge. S t r i c t 

m a t h e m a t i c a l l o g i c and r e a s o n i n g i s not r u l e d out so 

lo n g as t h a t l o g i c and r e a s o n i n g does not form a t i g h t 

c l o s e d , s e l f - s u f f i c i e n t s t r u c t u r e . 

T o r r a n c e h i m s e l f makes e x a c t l y t h i s p o i n t and s p e a k s 

o f the r e l a t i o n s h i p between p h y s i c s and geometry i n the 

n a t u r a l s c i e n c e s . He p o i n t s out t h a t s i n c e the advent of 

r e l a t i v i t y t h e o r y , p h y s i c s can not be bound by E u c l i d e a n 

geometry. However, we do not r e j e c t geometry but p l a c e 

i t w i t h i n p h y s i c s . 

Thus i t i s e v i d e n t t h a t p h y s i c s , as we now 
purs u e i t w i t h i n the s p a t i o - t e m p o r a l s t r u c t u r e s 
o f the r e a l w o r l d , cannot be s u b j e c t to the 
framework of E u c l i d e a n geometry w i t h o u t r a d i c a l 
d i s t o r t i o n and l o s s of i t s e s s e n t i a l dynamic and 
m a t e r i a l c o n t e n t . R a t h e r must geometry be put 
i n t o the h e a r t of p h y s i c s , where i t i s p u r s u e d 
i n i n d i s s o l u b l e u n i t y w i t h p h y s i c s as the sub-
s c i e n c e of i t s i n n e r r a t i o n a l or e p i s t e m o l o g i c a l 
s t r u c t u r e and as an e s s e n t i a l p a r t o f i t s 
e m p i r i c o - t h e o r e t i c a l g r a s p o f r e a l i t y i n i t s 
o b j e c t i v e i n t e l l i g i b l e r e l a t i o n s . [ G G T 92] 

While geometry then i s a s u b - s c i e n c e of p h y s i c s 

f u n c t i o n i n g to o r d e r the i n n e r l o g i c o f p h y s i c s , i t i s 

i t s e l f dependent on a w i d e r f i e l d o f knowledge d e r i v e d 
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from an e s s e n t i a l f a i t h i n the n a t u r e o f t h i n g s and a 

n o n - l o g i c a l p e n e t r a t i o n i n t o the i n n e r s t r u c t u r e s of 

r e a l i t y . 

F or T o r r a n c e n a t u r a l t h e o l o g y o p e r a t e s i n e x a c t l y the 

same way i n t h e o l o g y . 

N a t u r a l t h e o l o g y then c o n s t i t u t e s the 
e p i s t e m o l o g i c a l "geometry", as i t were, w i t h i n 
the f a b r i c o f " r e v e a l e d t h e o l o g y " as i t i s 
apprehended and a r t i c u l a t e d w i t h i n the 
o b j e c t i v i t i e s and i n t e l l i g i b i l i t i e s of the 
s p a c e - t i m e medium through which God has made 
h i m s e l f known to u s . [ R S T 39] 

R a t h e r t h a n two t y p e s o f t h e o l o g y s u g g e s t i n g two t y p e s 

of God, n a t u r a l t h e o l o g y has no i n d e p e n d e n t , s e l f -

s t a n d i n g s t r u c t u r e a p a r t from w i t h i n r e v e a l e d t h e o l o g y . 

I t i s c o n c e r n e d w i t h the n a t u r a l w o r l d and the l o g i c a l 

c o o r d i n a t i o n o f t h e o l o g y w i t h i t to c r e a t e a c o n t i n u o u s 

f i e l d o f i n t e g r a t e d knowledge. I t i s through n a t u r a l 

t h e o l o g y f u n c t i o n i n g p r o p e r l y as a s u b - s c i e n c e w i t h i n 

t h e o l o g y as a whole t h a t the e m p i r i c a l and the 

t h e o r e t i c a l a r e brought t o g e t h e r , form and b e i n g a r e 

u n i t e d . Our b a s i c e v a n g e l i c a l i n s i g h t s i n t o God's n a t u r e 

a r e brought t o g e t h e r w i t h our e x p e r i e n c e of God i n our 

d i v e r s e and complex w o r l d . I t i s h e r e t h a t r e a l l i f e 

meets a b s t r a c t d o c t r i n e . [ R S T 39-40] 

N a t u r a l t h e o l o g y i s t h e r e f o r e an a p o s t e r i o r i 

a c t i v i t y . I n n e r r a t i o n a l i t y i n t h e o l o g y as i n s c i e n c e i s 
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d i c t a t e d by the s u b j e c t and not imposed i n an a r t i f i c i a l 

way, The i n n e r l o g i c of t h e o l o g y g r a d u a l l y c r y s t a l i s e s 

a t the end o f a l o n g p r o c e s s o f q u e s t i o n i n g and s i f t i n g , , 

A p o s t e r i o r i s c i e n c e i n v o l v e s r i g o r o u s 
m e t h o d o l o g i c a l q u e s t i o n i n g o f a l l p r e c o n c e p t i o n s 
and p r e s u p p o s i t i o n s and of a l l s t r u c t u r e s o f 
thought independent o f and a n t e c e d e n t to i t s own 
p r o c e s s e s of d i s c o v e r y . [ K B B E T 146] 

i v ) A way f o r w a r d ? 

T o r r a n c e ' s r e c a s t i n g of n a t u r a l t h e o l o g y i s i n no 

s e n s e a r e t r e a t i n the f a c e of m o d e r n i t y as i t may w e l l 

appear a t f i r s t . T o r r a n c e s u c c e s s f u l l y r e l e a s e s the 

t h e o l o g i a n from a f r u i t l e s s s h o r i n g up of v a r i o u s 

r a t i o n a l arguments f o r the e x i s t e n c e o f God i n the f a c e 

of p o s t - E n l i g h t e n m e n t p h i l o s o p h y . From a d e f e n s i v e mode 

he g i v e s n a t u r a l t h e o l o g y the c r u c i a l p l a c e a t the 

b o u n d a r i e s of C h r i s t i a n thought c h a l l e n g i n g s e c u l a r 

t h i n k i n g and f o r c i n g t h o s e o u t s i d e to a s k q u e s t i o n s of 

t h e i r w o r l d v i e w s and ways of t h i n k i n g . I t i s a b l e to 

l o o s e people from d i s t o r t i n g p r e c o n c e p t i o n s and b r i n g 

them to a p l a c e where t h e y too may i n t u i t and e x p e r i e n c e 

God f o r t h e m s e l v e s . 

I t p l a c e s a c h a l l e n g e to t h e o l o g y a l s o , p r i s i n g the 

t h e o l o g i a n out of h i s g h e t t o , f o r c i n g him to engage w i t h 

the whole f i e l d o f knowledge and c l e a n s i n g h i s own 

h a b i t s o f thought. The modern b i f u r c a t i o n o f a r t s and 
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s c i e n c e s i s made o b s o l e t e w i t h such an approach,, Indeed, 

w i t h o u t i n t e r d i s c i p l i n a r y d i a l o g u e each p a r t i c u l a r 

d i s c i p l i n e i s i n danger of l o s i n g touch w i t h i t s own 

a l l o t t e d s u b j e c t , a s d i s t o r t i n g ways o f t h i n k i n g d i s t o r t 

the t h i n k e r ' s v i e w . As T o r r a n c e r e p e a t e d l y p o i n t s out 

t h i s i s e x a c t l y what h a s happened i n t h e o l o g y and 

s c i e n c e . H i s g r e a t v i s i o n i s f o r a new s y n t h e s i s i n 

thought as t h e s e f a l s e d i v i s i o n s f a l l away as the s h e e r 

r a t i o n a l i t y of r e a l i t y , both d i v i n e and c r e a t e d , f o r c e s 

i t s e l f on our minds. 

I t i s a t t h i s e x c i t i n g boundary between t h e o l o g i c a l 

and n o n - t h e o l o g i c a l thought t h a t C h r i s t i a n i t y poses i t s 

most c r u c i a l c l a i m to the w o r l d . At the end o f a c h a p t e r 

e n t i t l e d "The t r a n s f o r m a t i o n of n a t u r a l t h e o l o g y " , 

T o r r a n c e b r i n g s the c h a l l e n g e to a head. He makes the 

p o i n t t h a t C h r i s t i a n i t y has c o n t r i b u t e d many of the 

fundamental a s s u m p t i o n s t h a t makes s c i e n c e p o s s i b l e . 

Thus we must i n s i s t on what he c a l l s a " C h r i s t i a n 

N a t u r a l t h e o l o g y " a s opposed to a n a t u r a l t h e o l o g y 

s u p p l i e d by a n o t h e r r e l i g i o n . [ G G T 107] He a d m i t s t h a t 

many might f i n d t h i s e x c l u s i v e i n a w o r l d where 

u n i v e r s a l i t y and p l u r a l i t y p r e v a i l . C e r t a i n l y t h i s i s 

t r u e i n a w o r l d t h a t i s i n c r e a s i n g l y i n t o l e r a n t of 

a n y t h i n g but dogmatic p l u r a l i s m . But, s a y s T o r r a n c e : 

i t may be s a i d i n r e p l y t h a t f o r C h r i s t i a n s the 
i n c a r n a t i o n o c c u p i e s a p l a c e or u n p a r a l l e l e d 
s i n g u l a r i t y , i n t h a t i t i s h e l d to be the u n i o n 
o f the one God and a p a r t i c u l a r man i n the one 
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p e r s o n o f J e s u s C h r i s t . T h i s i s un d o u b t e d l y a 
s t u m b l i n g - b l o c k f o r many people today, a s i t was 
f o r the Gr e e k s i n the a n c i e n t w o r l d , b e c a u s e of 
the h o r r o r o f people then and now f o r the unique 
e v e n t . But i t i s p r e c i s e l y a t t h i s p o i n t t h a t 
C h r i s t i a n i t y s t a n d s or f a l l s , f o r i t cannot, 
w i t h o u t c e a s i n g to be what i t i s , g i v e up the 
c l a i m t h a t J e s u s C h r i s t i s the way, the t r u t h 
and the l i f e , and t h e r e i s no way to the F a t h e r 
but by him.[GGT 108] 

T h i s i s c e n t r a l to the u n d e r s t a n d i n g o f T o r r a n c e . 

T o r r a n c e i s not p r o p o s i n g a. w o r l d view, but r a t h e r he i s 

s a y i n g t h i s i s the way t h i n g s a r e , and i t i s o n l y i n 

J e s u s C h r i s t , and him a l o n e t h a t s c i e n c e , t h e o l o g y and 

any type of t h i n k i n g w i l l f i n d i t s c o m p l e t i o n . J e s u s 

C h r i s t , God a s a human b e i n g i s the one p l a c e t h a t 

e m p i r i c a l r e a l i t y i n a l l i t s depth and d i v e r s i t y w i l l 

f i n d i t s answer. The s h e e r b e l l i g e r e n c e o f c o n t i n g e n c e 

i n t h a t r e a l i t y , i t s God g i v e n i n n e r r a t i o n a l i t y , w i l l 

a l w a y s pose the q u e s t i o n and b r i n g us back to the p l a c e 

where we a r e f a c e d w i t h the f a c t s of J e s u s C h r i s t . T h i s 

i s the f i e l d o f n a t u r a l t h e o l o g y to b r i n g p eople to t h a t 

p o i n t and c o n f r o n t them w i t h the f a c t t h a t t h e r e a r e no 

o t h e r a l t e r n a t i v e s . I t i s a t t h i s p o i n t t h a t we e i t h e r 

r e j e c t God or e n t e r i n t o the i n t u i t i v e f a i t h -

r e l a t i o n s h i p where we f i n d our language, our r e a s o n and 

our l o g i c f i n a l l y v e r i f i e d i n a n o n - l o g i c a l way. 
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2 ) TraditiogB and h i s t o r y . 

T r a d i t i o n , i f we d e f i n e i t as the h i s t o r i c 

i n t e r p r e t a t i o n o f s c r i p t u r e by the c h u r c h , i s a t f i r s t 

s i g h t v e r y prominent i n T o r r a n c e ' s work. A c u r s o r y 

r e a d i n g of T o r r a n c e w i l l r e v e a l a g r e a t r e l i a n c e on the 

g r e a t t h e o l o g i a n s o f the p a s t . We might assume t h a t f o r 

T o r r a n c e t h a t t r a d i t i o n i s a v e r y i m p o r t a n t a u t h o r i t y . 

He has worked e x t e n s i v e l y i n the a r e a of P a t r i s t i c s , 

p a r t i c u l a r l y w i t h A t h a n a s i u s and C y r i l o f A l e x a n d r i a . A 

v e r y r e c e n t work i s devoted e n t i r e l y to an e x a m i n a t i o n 

o f the N i c e n e - C o n s t a n t i n o p o l i t a n c r e e d [ T T F ] , He 

f r e q u e n c y q u o t e s Anselm, Duns S c o t u s , and o f c o u r s e 

C a l v i n and B a r t h . 

However, i t i s c l e a r when one l o o k s c l o s e r t h a t 

T o r r a n c e h a s number of f a v o u r i t e t h e o l o g i a n s to whom he 

r e t u r n s time and time a g a i n . Huge swaths o f t h e o l o g i c a l 

t r a d i t i o n a r e i g n o r e d or p l a y e d down. T h i s i s because 

a c t u a l l y T o r r a n c e has v e r y l i t t l e time f o r the way 

t r a d i t i o n h a s o p e r a t e d i n the Church throughout the 

ag e s . We n o t e d i n the p r e v i o u s c h a p t e r how T o r r a n c e h a s 

a v e r y " b l a c k and w h i t e " approach to t r u t h . A p e r s o n i s 

e i t h e r i n touch w i t h r e a l i t y o r i s n o t . [ 7 ] There a r e no 

h a l f m e a s u r e s . T o r r a n c e thus a l i g h t s on v a r i o u s 

h i s t o r i c a l f i g u r e s i n t h e o l o g y and s c i e n c e whom he 

b e l i e v e s have been i n tune w i t h r e a l i t y i n v a r i o u s ways. 
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He p i n p o i n t s t i m e s i n the h i s t o r y o f t h e o l o g y when 

t h i n k e r s have worked i n r e a l i s t ways under the i n t u i t i v e 

c o n t r o l of t h e i r p a r t i c u l a r s u b j e c t s - Those who have not 

responded p r o p e r l y a r e e x c l u d e d or h e l d up as wa r n i n g s 

f o r t h o s e who would f o l l o w . T o r r a n c e however, i s not 

i n t e r e s t e d i n the f l o w and development o f h i s t o r y as 

s u c h . D a n i e l Hardy has r e c e n t l y r e c o g n i s e d t h i s weakness 

i n T o r r a n c e ' s approach. S p e a k i n g of T o r r a n c e ' s tendency 

to c o n c e n t r a t e on i n d i v i d u a l o c c u r r e n c e s of p r o p e r 

o r i e n t a t i o n s to t r u t h he n o t e s : 

As we saw, T o r r a n c e has produced f a s c i n a t i n g and 
v a l u a b l e a c c o u n t s of the h i s t o r y o f t h e o l o g y and 
n a t u r a l s c i e n c e , e v a l u a t i n g the b a s i c d e c i s i o n s 
t a k e n by major f i g u r e s i n the p a s t and p r e s e n t 
as c o r r e c t r e s p o n s e s to t r u t h , but i t re m a i n s a 
q u e s t i o n whether t h i s i s a f u l l y h i s t o r i c a l 
a c c o u n t . The t r u t h o f h i s t o r y may be more tha n 
the achievement of c o r r e c t a c c o u n t s o f the 
t r u t h . [ 8 ] 

T o r r a n c e thus does not i n v e s t the a n c i e n t w r i t e r s o f the 

Church w i t h any p a r t i c u l a r a u t h o r i t y any more tha n he 

would a modern t h e o l o g i a n . He r e f e r s to them f r e q u e n t l y 

s i m p l y because he b e l i e v e s t h a t t h e y demonstrate the 

type o f t h e o l o g y he a d v o c a t e s . They a r e t h e o l o g i a n s who 

made c o r r e c t r e s p o n s e s to t r u t h . I n d e e d to i n v e s t any 

human i n s t i t u t i o n w i t h s p e c i a l a u t h o r i t y would be a l i e n 

to T o r r a n c e . A l l s t a t e m e n t s c r e d a l or o t h e r w i s e must be 

open to r e v i s a b i l i t y i n the l i g h t of t h e i r o b j e c t . The 

c r e e d s f o r i n s t a n c e a r e a u t h o r i t a t i v e f o r T o r r a n c e , not 

bec a u s e of t h e i r a n t i q u i t y or u n i v e r s a l a c c e p t a n c e but 

-176-



s i m p l y b ecause t h e i r c o n t e n t demands a c c e p t a n c e as 

a p p r o p r i a t e r e s p o n s e s to God's r e v e l a t i o n i n J e s u s 

C h r i s t o T o r r a n c e t h e r e f o r e has l i t t l e to s a y about the 

r o l e o f t r a d i t i o n i n the Church, i n d e e d f o r him i t has 

no s p e c i f i c r o l e and i n t h i s r e s p e c t h i s t h e o l o g y i s 

d e f i c i e n t . 

3 ) Holy S c r i p t m r e o 

Perhaps more tha n anywhere e l s e i t i s i n T o r r a n c e ' s 

u n d e r s t a n d i n g of the r o l e of s c r i p t u r e t h a t we r e a l l y 

s ee h i s e p i s t e m o l o g y a t work. I t i s the "working model" 

o f a l l t h a t we have p r e v i o u s l y d i s c u s s e d about how we 

apprehend and e x p r e s s t r u t h . C l e a r l y the B i b l e has had a 

d r a m a t i c e f f e c t upon T o r r a n c e p e r s o n a l l y . He t e l l s how 

i t i s h i s h a b i t to be 

r e a d i n g s e v e r a l c h a p t e r s o f the B i b l e e v e r y day 
and l e t t i n g them soak i n t o the depths of my 
b e i n g , a h a b i t which I have c o n t i n u e d a l l my 
l i f e . [ K B B E T 83] 

T o r r a n c e i s no " o b j e c t i v e " or uncommitted r e a d e r o f the 

B i b l e f o r i t i s t h e r e t h a t he p e r s o n a l l y e n c o u n t e r s God: 

the Holy B i b l e i s to be approached and r e a d and 
h e a r d w i t h the utmost awe and r e v e r e n c e f o r i t 
i s the a p p o i n t e d p l a c e where God a d d r e s s e s us 
d i r e c t l y and p e r s o n a l l y . [ K B B E T 84] 

W h i l s t T o r r a n c e has a c l e a r commitment to the B i b l e 

and the God of the B i b l e , he i s no " c o n s e r v a t i v e 
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e v a n g e l i c a l " or crude i n e r r a n t i s t , and as i n o t h e r a r e a s 

h i s approach owes much to B a r t h . He f r e e l y a d m i t s t h i s 

f o r , 

when I opened the pages o f K a r l B a r t h ' s books 
and r e a d the Holy S c r i p t u r e s i n the l i g h t o f the 
s t a r t l i n g q u e s t i o n s he a s k e d about the s t r a n g e 
new w o r l d w i t h i n the B i b l e and the dynamic 
n a t u r e o f t he Word of God, my s t u d y o f the B i b l e 
changed i n t o a h i g h e r gear„[KBBET 83] 

T o r r a n c e , however, i s not s i m p l y r e s t a t i n g B a r t h , but 

d e v e l o p s B a r t h d r a m a t i c a l l y and i n t e g r a t e s h i s vie w o f 

s c r i p t u r e i n t o h i s o v e r a l l e p i s t e m o l o g i c a l a p p r o a c h . 

T o r r a n c e ' s p o s i t i o n i s c o n s i s t e n t w i t h h i s o v e r a l l 

s t a n c e of n o n - f o u n d a t i o n a l r e a l i s m . T h i s g i v e s r i s e to a 

f a s c i n a t i n g and profound v i e w o f s c r i p t u r e . 

i ) The n a t u r e and o r i g i n of s c r i p t u r e . 

For T o r r a n c e t h e r e i s a c l e a r d i v i n e o r i g i n f o r the 

c a n o n i c a l s c r i p t u r e s . H i s p o s i t i o n however, i n v o l v e s no 

crude " d i c t a t i o n " t h e o r y , whereby the s c r i p t u r e s a r e 

s i m p l y g i v e n as the pure w r i t t e n Word of God from above. 

H i s d o c t r i n e of s c r i p t u r e i s s u e s d i r e c t l y out of h i s 

C h r i s t o l o g y as we have d i s c u s s e d i t i n Ch a p t e r Two. As 

we saw t h e r e i t i s J e s u s C h r i s t who i s i n e s s e n c e the 

v e r y Word of God i n human form on e a r t h , the one who 

v a l i d a t e s our human language f o r s p e a k i n g o f God and the 

one who shows us what God i s l i k e . F o r T o r r a n c e 
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t h e r e f o r e the s c r i p t u r e s can o n l y be the Word of God i n 

a s e c o n d a r y and d e r i v e d s e n s e , but n e v e r t h e l e s s f o r him 

the one way i n which the Word o f God i s s t i l l h e a r d 

a f t e r the a s c e n s i o n . 

T o r r a n c e i s not p r e p a r e d to s e t t l e f o r an 

u n d e r s t a n d i n g o f r e v e l a t i o n which i s n o n - v e r b a l and 

m y s t i c a l . By r e v e l a t i o n he means 

not some vague, i n a r t i c u l a t e a w areness o f God 
p r o j e c t e d out of the human c o n s c i o u s n e s s , but an 
i n t e l l i g i b l e , a r t i c u l a t e r e v e a l i n g o f God by God 
whom we a r e a b l e to apprehend through the 
c r e a t i v e power o f H i s Word a d d r e s s e d to u s , y e t 
a r e v e a l i n g of God by God which i s a c t u a l i s e d 
w i t h i n the c o n d i t i o n s of our c r e a t u r e l y 
e x i s t e n c e and t h e r e f o r e w i t h i n the medium o f our 
human thought and s p e e c h . [ R E T 85] 

For T o r r a n c e the Word of God to man i_s J e s u s C h r i s t and 

t h e r e f o r e he i s the message o f s c r i p t u r e Old Testament 

and New, the Old v a l i d a t e d and f u l f i l l e d i n J e s u s 

C h r i s t . The B i b l e i s the one and o n l y p l a c e where we may 

be d i r e c t e d to J e s u s C h r i s t . [ R E T 121] 

These a r e s t a r t l i n g c l a i m s to make f o r any book, and 

c l a i m s t h a t a r i s e from the way i n which T o r r a n c e 

u n d e r s t a n d s the s c r i p t u r e s to have formed around the 

p e r s o n of J e s u s C h r i s t and t h e i r unique i n t e r a c t i o n w i t h 

him, making them much more than s i m p l y a r e p o r t o f 

v a r i o u s r e l i g i o u s e v e n t s . 
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For T o r r a n c e the s t o r y o f the B i b l e b e g i n s i n the 

v e r y c h o o s i n g o f I s r a e l . Through the n a t i o n ' s h i s t o r y 

and God's d e a l i n g w i t h i t , an a p p r o p r i a t e environment 

was formed f o r God to s p e a k . [ T I R 138] 

God adapted I s r a e l to h i s purpose i n s u c h a way 
as to form w i t h i n i t a womb f o r the i n c a r n a t i o n 
of h i s Word and a m a t r i x o f a p p r o p r i a t e forms of 
thought and s p e e c h f o r the r e c e p t i o n o f h i s 
r e v e l a t i o n i n a f i n a l and d e f i n i t i v e form.[RET 
87] 

I t i s i n t o t h i s s e t t i n g t h a t C h r i s t i s i n c a r n a t e d , the 

v e r y Word of God. 

The problem r e m a i n s , however, as to how t h i s Word i s 

to be communicated to t h o s e t h a t come i n t o c o n t a c t w i t h 

i t , t h o s e t h a t come i n t o c o n t a c t w i t h the i n i t i a l 

w i t n e s s e s and how t h i s h i s t o r i c a l m a n i f e s t a t i o n of the 

Word a t a p a r t i c u l a r time, i n a p a r t i c u l a r p l a c e , i s to 

be communicated u n i v e r s a l l y and communicated through 

time a f t e r the h i s t o r i c a l e v e n t s have p a s s e d . T o r r a n c e ' s 

answer i s the A p o s t l e s . The A p o s t l e s c o n s t i t u t e a 

"hi n g e " or a " c a r d i n a l " . I t i s w i t h the A p o s t l e s t h a t 

the " v e r t i c a l " r e v e l a t i o n o f C h r i s t becomes " h o r i z o n t a l " 

as i t i s mediated to people and h i s t o r y . [ T I R 43] As the 

Word o f God comes to I s r a e l and o p e r a t e s w i t h i n the 

h o r i z o n t a l d i m e n s i o n o f c o n t i n g e n t e x i s t e n c e , and sp e a k s 

and a c t s i n h i s t o r y , so a s m a l l body o f d i v i n e l y 

a p p o i n t e d f o l l o w e r s forms around J e s u s . [ R E T 91] A 

r e s p o n s e to the Word i s c r e a t e d and t h i s r e s p o n s e among 
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the A p o s t l e s becomes the a u t h o r i t a t i v e r e s p o n s e f o r a l l 

time. Through the A p o s t l e s the e t e r n a l Word o f God 

becomes h i s t o r i c a l and communicable through the a g e s . 

I t i s around t h i s group of A p o s t l e s t h a t the Church 

formed and i t i s t h e i r o b e d i e n t r e s p o n s e to the Word of 

God t h a t became the a u t h o r i t a t i v e norm. The A p o s t l e s a r e 

not mere r e p o r t e r s o f the e v e n t s o f the I n c a r n a t i o n but 

a r e t h e m s e l v e s changed and remade i n the e n c o u n t e r . I t 

i s t h i s e n c o u n t e r r e p o r t e d t h a t a l l o w s o t h e r s i n the 

h i s t o r i c a l t r a d i t i o n to be brought to the same e n c o u n t e r 

and to t h i n k o f C h r i s t i n the same w a y . [ T I R 41-42] As 

T o r r a n c e s t a t e s : 

The A p o s t l e s were the p r i m a r y , the f o u n d a t i o n a l 

C h r i s t i a n s ( t h e y were chosen, a p p o i n t e d and t r a i n e d as 

s u c h ) , and i t i s upon t h e i r knowledge and u n d e r s t a n d i n g 

o f the d i v i n e r e v e l a t i o n t h a t the whole Church r e s t s , so 

t h a t the a p o s t o l i c mind i s d e t e r m i n a t i v e f o r a l l 

t h e o l o g i c a l a c t i v i t y w i t h i n the C h u r c h . [ T I R 42] 

I t i s t h e i r r e s p o n s e to the r e c o n c i l i a t i o n o f f e r e d by 

C h r i s t t h a t i s to be the p a t t e r n f o r a l l t i m e . [ T I R 136] 

The A p o s t l e s a r e C h r i s t ' s t o o l to b r i n g h i s Word to 

humanity. I t i s out of t h i s A p o s t o l i c r e s p o n s e to the 

Word t h a t the New Testament was formed, i t s e l f a 

r e s p o n s e to the Word and formed by the e n c o u n t e r . [RET 
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92] The s c r i p t u r e s a r e t h e m s e l v e s an o b e d i e n t r e s p o n s e 

to God's Word. 

They a r e d i v i n e S c r i p t u r e s , not t h a t they a r e 
a c t u a l l y d i c t a t e d by the Holy S p i r i t , but t h a t 
they were w r i t t e n by h o l y men as t h e y were 
o b e d i e n t to the o p e r a t i o n s o f the S p i r i t who has 
spoken the Word o f God to H i s people throughout 
the way of I s r a e l a t s u n d r y t i m e s and i n d i v e r s e 
manners, and has i n t h e s e l a s t days spoken to us 
by the Son o f God.[EF L I I 1 3 4 ] . 

T o r r a n c e summarises the purpose of s c r i p t u r e as 

to e n a b l e us to s t a n d w i t h the o r i g i n a l 
w i t n e s s e s under the c r e a t i v e impact o f the Word 
which t h e y r e c e i v e d and obeyed, and to be drawn 
i n t o the s p h e r e o f i t s e f f e c t i v e o p e r a t i o n i n 
the w o r l d where we, l i k e them, may l e a r n to 
r e p e n t and b e l i e v e the g o s p e l , g i v e thanks to 
God and l i v e i n communion w i t h him.[RET 93] 

The Old Testament i s t a k e n up a l s o as C h r i s t i a n 

s c r i p t u r e a s the r e c o r d of God's d e a l i n g s w i t h I s r a e l 

and h i s p r o p h e t i c s p e e c h a n t i c i p a t i n g and p r e p a r i n g the 

way f o r the I n c a r n a t i o n . The A p o s t l e s a r e the b r i d g e 

between the o l d I s r a e l and the New. 

F o r T o r r a n c e the C h r i s t i a n f a i t h i s b i b l i c a l , f o r the 

B i b l e i s God's chosen way of making h i s Word known to us 

throughout h i s t o r y . [ R E T 94] C r u c i a l l y however, the B i b l e 

i s not s i m p l y a r e c o r d of h i s t o r i c a l l y t r u e e v e n t s , but 

a d i v i n e l y i n s p i r e d r e c o r d o f the dynamic e n c o u n t e r o f a 

community w i t h the l i v i n g Word o f God, f u n c t i o n i n g as 
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the d i v i n e l y a p p o i n t e d p l a c e where throughout h i s t o r y 

humanity may be brought to t h a t same e n c o u n t e r . 

i i ) The r e l a t i o n s h i p between C h r i s t the Word of God and 

the word of God i n the B i b l e . 

S c r i p t u r e i s commonly c a l l e d the "word of God" i n 

C h r i s t i a n c i r c l e s . I n d e e d i n modern A n g l i c a n i s m the 

p u b l i c r e a d i n g of s c r i p t u r e i s f o l l o w e d by the s t a t e m e n t 

" t h i s i s the word o f the L o r d " . But what does t h i s 

s e e m i n g l y c l e a r a s s e r t i o n amount to ? 

C l e a r l y w i t h T o r r a n c e ' s e x a l t e d C h r i s t o l o g y the B i b l e 

can not be the Word o f God i n the same s e n s e t h a t C h r i s t 

i s the Word o f God. He s t a t e s a s he summarises B a r t h : 

The B i b l e i t s e l f i s not to be thought of as an 
i n c a r n a t e t r a n s c r i p t i o n of the i n e f f a b l e s p e e c h 
i n h e r e n t i n the e t e r n a l b e i n g o f God, f o r t h a t 
would presuppose a l a t e n t i d e n t i t y between the 
word o f man and the Word of God.[KBBET 88] 

He goes on to quote B a r t h a p p r o v i n g l y : 

"The B i b l e i s not the Word o f God on e a r t h i n 
the same way as J e s u s C h r i s t , v e r y God and v e r y 
man, i s t h a t Word i n heaven".[KBBET 88] 

The s c r i p t u r e s have a s u b o r d i n a t e r e l a t i o n s h i p to 

C h r i s t ; t h e y a r e d e r i v a t i v e i n the s e n s e t h a t t hey a r e 

dependent upon him. We r e c a l l T o r r a n c e ' s v i e w o f 

language as a t r a n s p a r e n t medium through w h i c h we 
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apprehend r e a l i t y i n t u i t i v e l y , a s d i s c u s s e d i n C h a p t e r 

Two. The words t h e m s e l v e s do not have an e x a c t 

c o r r e s p o n d e n c e w i t h the r e a l i t y s i g n i f i e d ; t h e r e i s an 

i n b u i l t i m p e r f e c t i o n i n t h o s e words t h a t p o i n t s us away 

from the words t h e m s e l v e s . T h i s v i e w o f language a p p l i e s 

to s c r i p t u r e a l s o . S c r i p t u r e i s a t r a n s p a r e n t medium 

through w h i c h the l i g h t o f C h r i s t s h i n e s i n t o the w o r l d . 

I t i s not t h a t l i g h t i t s e l f . The s c r i p t u r e s p o i n t us to 

C h r i s t : t h e y a r e s e l f e f f a c i n g . [ R E T 94-95] T o r r a n c e 

warns a g a i n s t a k i n d of " b i b l i o l a t r y " where more s t r e s s 

i s p l a c e d on the B i b l e than on the C h r i s t i t b e a r s 

w i t n e s s t o . I f we c o n c e n t r a t e so much on the t e x t t h a t 

we f o r g e t the r e a l i t y i t p o i n t s us t o , then i t s meaning 

becomes c l o u d e d and u n c l e a r . [ R E T 96] N e v e r t h e l e s s we a r e 

to have a profound r e s p e c t f o r s c r i p t u r e b e c a u s e o f i t s 

God-ordained f u n c t i o n i n b r i n g i n g God's Word to u s . [ R E T 

95] T h i s r e l a t i o n s h i p w i l l become c l e a r e r a s we d e a l 

w i t h the m a t t e r of b i b l i c a l i n t e r p r e t a t i o n . 

i i i ) Fundamentalism and l i b e r a l i s m , a t h i r d way? 

We have s u g g e s t e d p r e v i o u s l y t h a t T o r r a n c e p r o v i d e s a 

t h i r d way between n o n - f o u n d a t i o n a l i s t i d e a l i s m and 

f o u n d a t i o n a l r e a l i s m w i t h a s u b t l e brand of non-

f o u n d a t i o n a l r e a l i s m . T h i s t r a n s l a t e s i n t o the f i e l d of 

s c r i p t u r e a s an approach to s c r i p t u r e t h a t p u r p o r t s to 

b r i d g e the g u l f between t h e o l o g i c a l l i b e r a l i s m and 
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fundamentalism,, I n our f i r s t c h a p t e r we h i n t e d a t what a 

n o n - f o u n d a t i o n a l i s t approach to s c r i p t u r e might look 

l i k e . We s u g g e s t e d t h a t i t might be more open-ended and 

t h a t i t would t a k e more s e r i o u s l y paradox and the 

d i v e r s e , m u l t i - l a y e r e d n a t u r e of the b i b l i c a l documents. 

T h i s c e r t a i n l y t u r n s out to be the c a s e i n T o r r a n c e , as 

we s h a l l d i s c o v e r . F i r s t , however, we need to u n d e r s t a n d 

T o r r a n c e ' s o b j e c t i o n s to l i b e r a l and f u n d a m e n t a l i s t 

a p proaches to s c r i p t u r e . 

a ) L i b e r a l i s m . C l e a r l y the t i t l e l i b e r a l i s m c o v e r s a 

m u l t i t u d e of o p i n i o n s and nuance of t h e o l o g i c a l s h a d i n g . 

T o r r a n c e ' s c a s e , however, i s a g a i n s t t h a t type of 

l i b e r a l i s m t h a t s t a r t s out w i t h dogmatic l i t e r a r y and 

p h i l o s o p h i c a l t h e o r i e s and s u b j e c t s s c r i p t u r e to them. 

T h i s i s c o n t r a r y to T o r r a n c e ' s whole approach of 

a l l o w i n g the o b j e c t of e n q u i r y ( i n t h i s c a s e the 

s c r i p t u r e s ) to d e t e r m i n e i t s own r a t i o n a l i t y . The 

l i b e r a l d e n i a l o f the d e i t y o f C h r i s t , f o r example, c u t s 

the l i n k between God and h i s r e v e l a t i o n . Without t h i s 

l i n k s c r i p t u r e c e a s e s to be d i v i n e l y i n s p i r e d and the 

i n t e r p r e t e r i s thrown back onto h i s autonomous r e a s o n . 

T h i s a l i e n r a t i o n a l i t y becomes the judge and a r b i t e r of 

i n t e r p r e t a t i o n l e a d i n g to d i s t o r t i o n s and l o s s of 

meaning. T h i s i s a f u n d a m e n t a l l y d u a l i s t i c mindset 

whereby the human mind i s d i s e n g a g e d from r e a l i t y i n a 

w o r l d o f i t s own making. [RET 15-16] Such a d i s j u n c t i o n 
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between the mind and r e a l i t y can l e a d t o what Torrance 

c a l l s " o p e r a t i o n a l i s m " , a p r a g m a t i c way o f o r g a n i s i n g 

e m p i r i c a l d a t a , w i t h no r e a l l i n k c l a i m e d between t h i s 

data and r e a l i t y , , T h e o r i e s and s t a t e m e n t s have no 

b e a r i n g on r e a l i t y and are s i m p l y arranged i n c o n v e n i e n t 

ways.[RET 67] Torrance c i t e s e x i s t e n t i a l exegesis as a 

m a n i f e s t a t i o n o f t h i s i n b i b l i c a l s t u d i e s . 

E x i s t e n t i a l exegesis i s a way o f i n t e r p r e t i n g 
b i b l i c a l documents by u s i n g them as a f o i l t o 
enable t h e human s u b j e c t t o take up a p o s i t i o n 
i n the u n i v e r s e consonant w i t h h i s own s e l f -
u n d e r s t a n d i n g i n such a way t h a t the u n i v e r s e o f 
t h i n g s and people becomes m e a n i n g f u l f o r 
him.[RET 67-68] 

But he says i t i s r e a l l y a r e t r e a t from r e a l i t y where 

God r e v e a l s h i m s e l f t o us, and an emptying o f the 

meaning o f C h r i s t i a n i t y . Such an approach d i s i n t e g r a t e s 

under the s p o t l i g h t o f r e a l i s t s c i e n c e and shows i t s e l f 

t o be s i m p l y a game w i t h words.[RET 68-9] 

W i t h r e g a r d t o the whole h i s t o r i c o - c r i t i c a l s c h o o l o f 

b i b l i c a l h e r m e n e u t i c s , Torrance i s h i m s e l f h i g h l y 

c r i t i c a l . Torrance b e l i e v e s t h a t the whole Greek and 

Newtonian " c o n t a i n e r " n o t i o n o f space t h a t we d i s c u s s e d 

i n our f i r s t c h a p t e r , a l t h o u g h r e j e c t e d by modern 

s c i e n c e , i s a l i v e and k i c k i n g i n modern l i b e r a l b i b l i c a l 

s c h o l a r s h i p . T h i s n o t i o n i s a t odds w i t h the i d e a o f an 

i n t e r a c t i o n i s t God and a c o n t i n g e n t u n i v e r s e . Form 

c r i t i c i s m and r e d a c t i o n c r i t i c i s m o p e r a t e w i t h such 
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a s s u m p t i o n so For example, modern s c h o l a r s h i p r e g u l a r l y 

imposes a l i e n l i t e r a r y forms on the events i n the 

Gospels. A l i e n thought forms are read i n t o the 

consciousness o f the b i b l i c a l community and h y p o t h e t i c a l 

s i t u a t i o n s have t o be p o s t u l a t e d t o account f o r these 

t h o u g h t f o r m s o Torrance notes m o c k i n g l y t h a t t h i s i s the 

s o r t o f s i t u a t i o n where i t i s 

u s e f u l t o have two d i f f e r e n t c o n c e p t i o n s o f 
h i s t o r y , one t o show t h a t the e v e n t - s i t u a t i o n 
r e c o r d e d by the E v a n g e l i s t i s h i s t o r i c a l l y 
i m p o s s i b l e and must have been i n v e n t e d by them, 
and another t o j u s t i f y t he h y p o t h e t i c a l e v e n t -
s i t u a t i o n i n the community as e x i s t e n t i a l l y 
meaningful.[RET 81] 

Torrance notes t h a t w i t h such a d u a l i s t mindset i t i s 

easy t o bend the evidence or t o make i t f i t the 

i n t e r p r e t e r ' s p r e - c o n c e i v e d t h e o l o g i c a l mindset.[RET 79-

82] 

Torrance p o i n t s us t o a p r o f o u n d f a i l u r e i n the whole 

e n t e r p r i s e o f h i s t o r i c o - c r i t i c a l i n t e r p r e t a t i o n : 

I n s p i t e o f a thousand m o d i f i c a t i o n s when almost 
e v e r y new s c h o l a r , e s p e c i a l l y i f he i s German, 
comes up w i t h a new s l a n t t o the q u e s t , and i n 
s p i t e o f the f a c t t h a t we have l e a r n e d an 
immense amount about the B i b l e , i t s language and 
i t s message, we are n e v e r t h e l e s s no f u r t h e r 
f o r w a r d t o our o b j e c t i v e a l o n g the r o a d , f o r the 
h i s t o r i c a l Jesus keeps on e l u d i n g us.[RET 82-83] 

I t i s c l e a r then t h a t f o r Torrance the whole d i r e c t i o n 

o f much modern s c h o l a r s h i p has been misguided and a 

r a d i c a l l y new approach i s r e q u i r e d . 
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b) Fundamentalism. I f such a new approach i s r e q u i r e d 

f o r Torrance i t w i l l n o t be a r e t r e a t i n t o c o n s e r v a t i s m 

and fundamentalism. With Torrance's r e j e c t i o n o f 

d u a l i s t i c , E u c l i d e a n , f o u n d a t i o n a l i s t modes o f thoughts, 

t h e r e i s a r e j e c t i o n o f f o u n d a t i o n a l i s t h e r m e n e u t i c s . We 

noted i n Chapter One the s o r t o f t h e o l o g i a n s t h i s 

i n c l u d e s , P e r k i n s h i s t o r i c a l l y and Van T i l and Packer 

more r e c e n t l y , and i n the U n i t e d S t a t e s the g r e a t r i s e 

i n C h r i s t i a n r e l i g i o u s fundamentalism t h i s c e n t u r y . 

Torrance p o i n t s out t h a t fundamentalism has 

d i f f i c u l t y i n c o n c e i v i n g o f any s o r t o f dynamic view o f 

r e v e l a t i o n . The problem l i e s i n u n d e r s t a n d i n g God's 

ongoing i n v o l v e m e n t i n h i s r e v e l a t i o n , p a r t i c u l a r l y i n 

the Bible.[RET 16-17] For the f u n d a m e n t a l i s t the B i b l e 

i s God's t r u t h g i v e n once and f o r a l l i n a pure and 

u n c o r r u p t e d f o r m . I t i s a r e p o s i t o r y o f a x i o m a t i c t r u t h s 

on which we b u i l d t h e Church and a t i g h t t h e o l o g i c a l 

programme on e u c l i d e a n p r i n c i p l e s . For Torrance t h i s 

smacks o f d u a l i s m s i n c e t h i s r i g i d framework o f b e l i e f s 

b u i l t up from t h e axioms o f s c r i p t u r e i s i n c o n s i s t e n t 

w i t h the n a t u r e o f s c r i p t u r e i t s e l f . The o r i g i n o f the 

B i b l e i s dynamic and l i v i n g b u t fundamentalism g i v e s t o 

i t s b e l i e f s a r i g i d i t y and f i n a l i t y t h a t i s c l o s e d t o 

the v e r y God from whom the y d e r i v e . F u n d a m e n t a l i s t 

d o c t r i n e i s secure from the q u e s t i o n i n g o f God 

himsel f . [ R E T 17] The s t r u c t u r e s o f b e l i e f e r e c t e d by 
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fundamentalism become s e l f c o n t a i n e d , l o g i c a l l y 

c o n s i s t e n t , c l o s e d E u c l i d e a n systems based on an 

i n f a l l i b l e B i b l e which i s i t s e l f s e l f c o n t a i n e d , 

l o g i c a l l y c o n s i s t e n t and a c l o s e d e u c l i d e a n system o f 

d i v i n e knowledge,, Thus the B i b l e i s c u t o f f from God 

h i m s e l f o The e f f e c t o f t h i s i s a c t u a l l y t o make d e r i v e d 

d o c t r i n e master o f the s c r i p t u r e s themselves so t h a t t h e 

s c r i p t u r e s can o n l y speak w i t h the v o i c e o f 

f u n d a m e n t a l i s t d o c t r i n e . [ R E T 17] S c r i p t u r e i s gagged and 

so i s God! 

The m i s t a k e made by f u n d a m e n t a l i s t s i s o f i n v e s t i n g 

words and statements w i t h o n t o l o g y i n themselves . I t 

confuses concepts w i t h the r e a l i t y t o which those 

concepts are i n t e n d e d t o d i r e c t us.[RET 69-70] T h i s 

r e s u l t s i n what Torrance d e s c r i b e s as an " u l t r a - r e a l i s t " 

p o s i t i o n . When t h i s occurs s t a t e m e n t s s u b s t i t u t e f o r the 

r e a l i t i e s t h e y s i g n i f y or are m i s t a k e n f o r them; and the 

r e s u l t i s the o p p o s i t e o f what i s i n t e n d e d , the r e a l i s t 

p o s i t i o n a c t u a l l y ceases t o be r e a l i s t a t a l l b u t r a t h e r 

c u t o f f from o b j e c t i v e r e a l i t y i t s e l f . [ R E T 66] Rather 

than b e i n g f a i t h f u l t o the Word o f God, the 

f u n d a m e n t a l i s t d i s f i g u r e s and obscures i t as i t i s 

f o r c e d t h r o u g h Newtonian, d u a l i s t i c , E u c l i d e a n 

c a t e g o r i e s and made t o f i t i n t o l o g i c a l l y c o n s i s t e n t 

statements o f f a i t h or b e l i e f . He i s n o t t h e r e f o r e an 

advocate o f fundamentalism. 
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c) Torrance's t h i r d way. We saw how i m p o r t a n t were the 

A p o s t l e s f o r Torrance's u n d e r s t a n d i n g o f the f o r m a t i o n 

o f the New Testament„ The A p o s t l e s were n o t s u b j e c t s o f 

d i v i n e d i c t a t i o n , r e c o r d i n g the o r a c l e s o f God, b u t the 

B i b l e r e p r e s e n t s the o b e d i e n t response o f people t o the 

Word o f God. The B i b l e i s wrought i n t h i s w o r l d o f s i n , 

judgement and i m p e r f e c t i o n : 

The Word o f God comes t o us i n the m i d s t o f our 
s i n and darkness a t once r e v e a l i n g and 
r e c o n c i l i n g , but i t comes w i t h s t r o n g c r y i n g and 
t e a r s , p r e s s i n g i t s way t h r o u g h t he speech o f 
our f a l l e n f l e s h , g r a c i o u s l y assuming i t i n 
s p i t e o f a l l i t ' s inadequacy and f a u l t i n e s s and 
i m p e r f e c t i o n , and g i v i n g i t a h o l y p e r f e c t i o n i n 
the Word o f God.[TIR 139] 

The B i b l e i s not the pure Word o f God t h e n . I t i s not 

i n e r r a n t and i n f a l l i b l e on a l i n g u i s t i c and h i s t o r i c a l 

l e v e l ; i t does n o t share t he s i n l e s s p e r f e c t i o n o f Jesus 

C h r i s t . N e v e r t h e l e s s God uses these i m p e r f e c t human 

words t o communicate h i s p e r f e c t d i v i n e Words.[TIR 139] 

Thi s i s c o n s i s t e n t w i t h a n o n - f o u n d a t i o n a l view o f 

t h i n g s , a d i r e c t l o g i c a l l i n k between the B i b l e and the 

God o f the B i b l e cannot be put i n t o words. I t i s a non-

l o g i c a l l i n k wrought from God's s i d e o f the e p i s t e m i c 

gap. As such i t i s not complete i n i t s e l f ( c . f . G o d e l ) , 

i t s v e r y inadequacy p o i n t s beyond i t s e l f t o God. I t s 

l a c k o f p e r f e c t i o n i s c r u c i a l i f i t s f u n c t i o n o f 

p o i n t i n g away from i t s e l f i s t o be f u l f i l l e d . 
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There i s th e n no necessary p e r f e c t i o n i n s c r i p t u r e as 

a p r o d u c t o f human w r i t e r s . N e v e r t h e l e s s the B i b l e i s 

the Word o f God t o us. There i s an element o f the 

m i r a c u l o u s a t work h e r e ; f o r by the work o f the Holy 

S p i r i t t h e r e i s w i t h i n s c r i p t u r e a correspondence 

between human words and God's Word: 

the B i b l e i s t i e d t o t h e Word o f God, and i s 
t h e r e b y assumed under the power and d i s p o s a l o f 
the Word o f God i n such a way as t o be 
c o n s t i t u t e d Word o f God t o us.[KBBET 102] 

Desp i t e t h e i r human i m p e r f e c t i o n the h o l y s c r i p t u r e s are 

the medium chosen by God t o communicate h i s p e r f e c t 

Word.[TIR 139] 

The word o f God has wrought so e f f e c t i v e l y i n 
and w i t h t he human language o f the B i b l e t h a t i t 
has achieved from w i t h i n i t a t r u e obedience t o 
God.[TIR 139] 

This correspondence o f the word o f man and the Word o f 

God i n the B i b l e r e s t s e n t i r e l y upon the freedom o f God 

and h i s grace. A l t h o u g h i t i s i m p e r f e c t f rom i t s human 

p o i n t o f view n e v e r t h e l e s s we accept i t as the Word o f 

God because o f God's a c t i o n t h r o u g h i t . [ T I R 140] 

Because o f t h i s the s c r i p t u r e s are a u t h o r i t a t i v e and 

the y 

mediate t o us i n and t h r o u g h i t s e l f the 
exemplary obedience o f C h r i s t as the 
a u t h o r i t a t i v e p a t t e r n and norm f o r the obedience 
o f the Church i n a l l i t s t h i n k i n g and 
spe a k i n g . [ T I R 140] 
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The B i b l e then i s not a u t h o r i t a t i v e s i m p l y because i t i s 

a storehouse o f a x i o m a t i c t r u t h s ; Torrance r e j e c t s t h a t 

f u n d a m e n t a l i s t approach. N e i t h e r i s i t s i m p l y a p r o d u c t 

o f a r e l i g i o u s community s e a r c h i n g f o r God. I t i s formed 

by f r e e obedience t o the Word o f God, and i t bears the 

marks o f b e i n g formed by c l o s e c o n t a c t w i t h the Word o f 

God. And as God by h i s Holy S p i r i t speaks t h r o u g h i t , i t 

becomes t o us the Word o f God as we see the Word o f God 

t h r o u g h i t . I t i s a u t h o r i t a t i v e because o f God's 

i n i t i a t i v e . I t i s a u t h o r i t a t i v e i n the encounter w i t h 

God. The a u t h o r i t y o f the B i b l e f o r Torrance i s dynamic 

and n o t s t a t i c . So Torrance can say: 

The Holy B i b l e i s thus t o be c h e r i s h e d and 
i n t e r p r e t e d w i t h f u l l t h e o l o g i c a l r e a l i s m as the 
Word o f God. As the r i s e n L o rd came t o h i s 
d i s c i p l e s i n the upper room t h r o u g h c l o s e d 
doors, so by the power o f h i s r e s u r r e c t i o n he 
c o n t i n u e s t o make h i m s e l f p r e s e n t t o us t h r o u g h 
the pages o f the B i b l e , u n v e i l i n g t o us what has 
been v e i l e d , and opening our eyes t o u n d e r s t a n d 
the Scriptures.[KBBET 110] 

i v ) B i b l i c a l i n t e r p r e t a t i o n and t h e o l o g i c a l b e l i e f . 

We have seen how Torrance sees s c r i p t u r e n o t i n 

terms o f a c o l l e c t i o n o f axioms on which t o b u i l d a 

t h e o l o g i c a l s t r u c t u r e . We have a l s o b r i e f l y n o t e d t h a t 

a u t h o r i t y i n s c r i p t u r e i s dynamic and n o t s t a t i c . I t i s 

c l e a r t h a t w i t h such a unique book a v e r y p a r t i c u l a r 

type o f hermeneutic w i l l be needed. T h i s hermeneutic 
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v e r y c l e a r l y takes as i t s model Torrance's g e n e r a l 

approach t o e p i s t e m o l o g y as we have o u t l i n e d i t i n 

p r e v i o u s c h a p t e r s . R a t i o n a l i t y i s g i v e n by the o b j e c t ; 

apprehension o f the o b j e c t i s t h r o u g h i n t u i t i o n . , 

Language works t r a n s p a r e n t l y g u i d i n g t he knower t o the 

r e a l i t y t o be i n t u i t e d and v e r i f i c a t i o n o f i n t u i t i o n as 

c o r r e c t i s a g a i n i n t e r n a l r e l y i n g on the t h r e e l e v e l s o f 

enmeshment s e t out i n Chapter Four. As we have suggested 

s c r i p t u r e i s the "w o r k i n g model" o f t h i s approach. 

a) Language. We have n o t e d a l r e a d y t h a t Torrance sees 

the t e x t o f the B i b l e n o t as the r e p o s i t o r y o f t r u t h 

i t s e l f but as the means t h r o u g h which we come t o a 

knowledge o f t h a t t r u t h . I t i s t h r o u g h the s c r i p t u r e s 

t h a t we are l e d t o the same encounter w i t h God as the 

o r i g i n a l w i t n e s s e s , thus the s c r i p t u r e s are " s p e c t a c l e s " 

t h a t d i r e c t us t o t h e r e a l i t y o f God. [RET 64] We o n l y 

know the meaning o f the s c r i p t u r e s as we know t h r o u g h 

them what i s b e i n g p o i n t e d t o , which i s something o t h e r 

than themselves.[RET 66] Thus l i m i t e d and i m p e r f e c t 

human language i s used by the Holy S p i r i t t o p o i n t 

beyond us t o God, we are d i r e c t e d t o i n t u i t the u l t i m a t e 

r e a l i t y o f God which can not be c o n f i n e d by words. [TIR 

31] 

b) Commitment and repen t a n c e . I t i s t h r o u g h t h i s process 

o f i n t u i t i n g God t h r o u g h the words o f the B i b l e and as 
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we encounter God h i m s e l f t h a t we are changed i n the 

p r o c e s s . Indeed t h i s change i s e s s e n t i a l f o r the reader 

t o encounter God t h r o u g h the B i b l e . There i s r e q u i r e d a 

b a s i c stance o f f a i t h . T h i s i s f a i t h i n the sense t h a t 

C a l v i n meant i t , an o r i e n t a t i o n o f the reason i n a 

p a r t i c u l a r d i r e c t i o n . The reader o f t h e B i b l e has t o 

a l l o w h i s mind t o know the s u b j e c t o f the B i b l e i n 

accordance w i t h t he n a t u r e o f the s u b j e c t who i s 

God.[HJC 65] Unless we do t h i s we approach the B i b l e 

w i t h an a l i e n s e t o f p h i l o s o p h i c a l , l i t e r a r y and 

t h e o l o g i c a l , assumptions, and we impose them on the 

t e x t , o b s c u r i n g i t s message. We have t o have a 

r a t i o n a l i t y a p p r o p r i a t e t o our subject.[RET 97] To 

impose a f o r e i g n r a t i o n a l i t y would be t o be g u i l t y o f a 

d u a l i s t i c s p l i t between form and s u b j e c t . Rather we are 

t o a l l o w the B i b l e t o i n t e r p r e t i t s e l f 

out o f the i n t e l l i g i b l e forms i n t r i n s i c a l l y 
embodied i n i t s a c t u a l s u b j e c t m a t t e r , and 
t h e r e f o r e i n the semantic c o r r e l a t i o n o f what i t 
says and t h a t t o which i t r e f e r s . [ R E T 98] 

This r e q u i r e s an ongoing r e v o l u t i o n o f our b e l i e f s , 

p r e s u p p o s i t i o n s , and ways o f t h i n k i n g as we encounter 

God i n Jesus C h r i s t i n the B i b l e . [RET 83] T h i s i s the 

r a d i c a l metanoia or repentance t h a t we spoke o f i n 

Chapter Three. I f we are t o hear God speak t h r o u g h the 

B i b l e we can n o t remain a l o o f or d i s i n t e r e s t e d i n i t or 
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i n the God i t d i r e c t s us t o i f we are t o remain r a t i o n a l 

i n our approach„ Commitment i s t h e r e f o r e r e q u i r e d i n the 

t h e o l o g i a n , a s c i e n t i f i c commitment and a s c i e n t i f i c a c t 

o f f a i t h t h a t i s s e l f e v i d e n t l y demanded by the o b j e c t 

o f study[RET 99] . T h i s unique o b j e c t r e q u i r e s a unique 

r a t i o n a l i t y t h a t u l t i m a t e l y i n v o l v e s r e c o n c i l i a t i o n 

between the s i n f u l reader and God. The type o f r a t i o n a l 

r e s t r u c t u r i n g i s much more r a d i c a l than when, f o r 

i n s t a n c e , the o b j e c t o f s t u d y i s a c o n t i n g e n t o b j e c t , a 

s c i e n t i f i c phenomenon or another book. As we s t a n d w i t h 

the o r i g i n a l w i t n e s s e s i n the B i b l e we encounter God 

h i m s e l f : 

t r u e h e a r i n g o f the Word o f God coming t o us 
t h r o u g h the human words o f the B i b l e which i s 
f a i t h f u l t o those words can take p l a c e 
e f f e c t i v e l y o n l y w i t h i n the sphere o f 
r e c o n c i l i a t i o n t o God. 

A l l t h i s means t h a t t o hear and i n t e r p r e t and 
a p p r o p r i a t e the Word o f God speaking t o us i n 
the Holy S c r i p t u r e s we have t o s u b o r d i n a t e our 
own p r e s u p p o s i t i o n s and c o n c e p t i o n s and indeed 
the whole o f our humanity t o t h e c r i t i c a l and 
c r e a t i v e a c t i v i t y o f t h a t Word e f f e c t i v e l y a t 
work i n the humanity o f the B i b l e . We f i n d 
o u r s e l v e s a t the bar o f the d i v i n e judgement 
where we are summoned t o repentance and are 
f o r c e d i n t o r u t h l e s s s e l f c r i t i c i s m . [ T I R 142] 

Academic b i b l i c a l i n t e r p r e t a t i o n t h e r e f o r e cannot be 

a n y t h i n g o t h e r t h a n a s p i r i t u a l and sacred e x e r c i s e even 

i n i t s most s o p h i s t i c a t e d f o r m . Torrance i s sure t h a t we 

can n o t engage i n i t 
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w i t h o u t a l i v i n g , p e r s o n a l e x p e r i e n c e o f t h a t 
T r u t h , and w i t h o u t c o n s t a n t p r a y e r t h a t we may 
be g i v e n i l l u m i n a t i o n to u n d e r s t a n d and a b i l i t y 
to speak the T r u t h w h i c h by i t s u l t i m a t e n a t u r e 
i s u t t e r l y beyond u s . [ R E T 136] 

T h e r e f o r e any attempt a t i n t e r p r e t a t i o n w h i c h s e e k s to 

deny t h i s , f o r example an approach t h a t d e n i e s the d e i t y 

of C h r i s t , i s doomed to f a i l u r e , b e c a u s e i t comes w i t h 

p r e s u p p o s i t i o n s t h a t r e f u s e to be c h a l l e n g e d or 

r e s t r u c t u r e d . F o r T o r r a n c e t h i s k i n d o f l i b e r a l approach 

i s i n f a c t f a r too dogmatic. 

c ) I n t e r p r e t i v e frameworks. How then do we form 

t h e o l o g i c a l b e l i e f ? How do we make t h e o l o g i c a l 

s t a t e m e n t s and how do we b u i l d up a s y s t e m a t i c v i e w of 

God and h i s r e l a t i o n to the w o r l d ? How do we engage i n 

b i b l i c a l t h e o l o g y ? C l e a r l y i t i s not by the 

f u n d a m e n t a l i s t method o f "proof t e x t i n g " or b u i l d i n g a 

l o g i c a l l y t i g h t s t r u c t u r e of knowledge bas e d on 

a x i o m a t i c b i b l i c a l s t a t e m e n t s . [ T I R 33] R a t h e r i t i s a 

t e n t a t i v e e x e r c i s e i n which p r o v i s i o n a l and open 

s t r u c t u r e s of knowledge a r e b u i l t up as we e n c o u n t e r 

God. I t becomes an e x e r c i s e i n " f l u i d d o g m a t i c s " where 

s t a t e m e n t s about God have an openness to God and an 

i n h e r e n t r e v i s a b i l i t y . [ R E T 49-50] 

T o r r a n c e i s thus p r o p o s i n g an e v o l v i n g s e t of 

b e l i e f s , an e v o l v i n g mode of r a t i o n a l i t y t h a t i s 
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p r o g r e s s i v e l y adapted, r e f i n e d or even t o t a l l y scrapped 

as we f u r t h e r encounter the Word o f God. T his 

p r o v i s i o n a l model o f t h e o l o g i c a l t r u t h i s t hus used by 

the t h e o l o g i a n t o f u r t h e r u n d e r s t a n d and e l u c i d a t e the 

b i b l i c a l r e v e l a t i o n . I t becomes an i n t e r p r e t a t i v e 

framework, a t o o l f o r f u r t h e r exegesis and encounter 

w i t h God.[RET 70-71] I t i s as the s t r u c t u r e remains open 

t h a t i t can c o n t i n u e t o d i r e c t the t h e o l o g i a n away from 

i t s e l f t o God. When the i n t e r p r e t a t i v e framework becomes 

f i x e d , r i g i d and i n t e r n a l l y c o n s i s t e n t i t ceases t o be 

o f use i n t h i s way and God i s s i l e n c e d . [RET 71] The 

i n n e r l o g i c o f the i n t e r p r e t i v e framework i s not 

guaranteed because o f a l o g i c a l l y necessary r e l a t i o n s h i p 

w i t h f o u n d a t i o n a l axioms b u t because o f a n o n - l o g i c a l 

l i n k w i t h t h e Word o f God. I t i s these l o g i c a l p a t t e r n s 

t h a t r e f l e c t the r a t i o n a l i t y and p a t t e r n o f t r u t h i n 

God. These l o g i c a l p a t t e r n s themselves must be open 

themselves t o t h a t t r u t h so t h a t t h e y do n o t become 

f i x e d or i d e n t i f i e d w i t h the t r u t h i t s e l f . They serve as 

a t o o l t o u n d e r s t a n d God t h r o u g h the B i b l e f u r t h e r , and 

must not be a l l o w e d t o c o n t r o l the Bible.[RET 117] T his 

i s what occurs i n f u n d a m e n t a l i s t e x e g e s i s . 

d) C i r c u l a r i t y i n the e x e g e t i c a l p r ocess. 

I n t e r p r e t a t i o n o f s c r i p t u r e i s much more than l o g i c a l 

d e d u c t i o n from the s u r f a c e meaning o f b i b l i c a l 
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s t a t e m e n t s . C a r e f u l exegesis o f the t e x t i s c r u c i a l , b u t 

not as an end i n i t s e l f . We do t h i s so as t o 

f o l l o w t h r o u g h the semantic r e f e r e n c e o f t h e i r 
w i t n e s s and r e p o r t s so t h a t we a l s o may 
e x p e r i e n c e and apprehend the l i v i n g God i n the 
R e a l i t y o f h i s own Words and Acts f o r 
ourselves.[RET 104-105] 

Exegesis a l l o w s us t o p l a c e o u r s e l v e s i n the p l a c e o f 

the f i r s t w i t n e s s e s and i n t u i t t he r e a l i t y o f God i n the 

same way as t h e y d i d . We f o l l o w t h e i r a u t h o r i t a t i v e 

response t o God and i n t u i t t he same r e a l i t i e s as a 

result„ 

As we approach the B i b l e we do n o t remain w i t h the 

s u r f a c e meaning b u t a l l o w the B i b l e t o p o i n t us away 

from i t s e l f as i t i s open t o God and r e a l i t y . To remain 

i n the t e x t i s t o t r e a t the B i b l e l i k e a l o g i c a l l y 

c o n s i s t e n t c l o s e d system. As we do t h i s our way o f 

t h i n k i n g i s changed by the r a t i o n a l o r d e r t h a t u n d e r l i e s 

the b i b l i c a l t e x t . [ R E T 119] B i b l i c a l i n t e r p r e t a t i o n , 

t h e n , i s about g o i n g beyond inadequate human words t o 

the i n n e r r a t i o n a l i t y t h a t t h e y r e f l e c t and b e i n g 

d i r e c t e d t o make the a p p r o p r i a t e h e u r i s t i c movements t o 

s e l f - e v i d e n c i n g r e a l i t y . [RET 155-156 HJC 6 7 ] ] Thus i n 

t h i s way we b e g i n t o g a i n p r e l i m i n a r y i n s i g h t i n t o the 

r a t i o n a l i t y o f God. This p r e l i m i n a r y i n s i g h t forms a 

t e n t a t i v e i n t e r p r e t i v e framework which we t h e n use t o 
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f u r t h e r tease out the i n n e r r a t i o n a l i t y o f God i n 

scripture„ 

There i s an i n h e r e n t c i r c u l a r i t y i n t h i s process i n 

which we c o n t i n u e t o r e f i n e our t h e o l o g i c a l framework. 

We r e t u r n t o s c r i p t u r e w i t h our new s t a t e m e n t s about God 

t o guide us i n f u r t h e r i n t e r p r e t a t i o n . New i n s i g h t s are 

f e d back i n t o t h e framework which are then a p p l i e d t o 

s c r i p t u r e a g a i n . T h i s process c o n t i n u e s w i t h g r e a t e r and 

g r e a t e r r e f i n e m e n t o f the t h e o l o g i c a l s t r u c t u r e : 

What must guide t h e o l o g i c a l statements i s 
c e r t a i n l y the t r u t h c o n t e n t o f the S c r i p t u r e s , 
but what must determine t h e o l o g i c a l f o r m u l a t i o n 
i s the o b j e c t i v e t r u t h f o r c e d upon the 
i n t e r p r e t e r o f the S c r i p t u r e s by God 
h i m s e l f . [ R E T 135] 

I t i s e s s e n t i a l however t h a t the s t r u c t u r e o f 

t h e o l o g i c a l s t a tements remains open t o God and i s always 

seen as r e v i s a b l e and r e f i n a b l e . T h i s i s where Torrance 

d i f f e r s from the f u n d a m e n t a l i s t whose t h e o l o g i c a l 

s t r u c t u r e , based on a x i o m a t i c t r u t h i n s c r i p t u r e , soon 

becomes c l o s e d and f i x e d , the r e s u l t i s t h a t s c r i p t u r e 

i s f o r c e d t h r o u g h the mould o f d o c t r i n e and conformed t o 

i t . Nuances i n s c r i p t u r e are i r o n e d out and paradox and 

d i s c r e p a n c i e s are e x p l a i n e d away. With an open 

t h e o l o g i c a l model, w i t h a dynamic view o f r e v e l a t i o n , 

the t h e o l o g i a n cannot s i l e n c e such i n c o n v e n i e n t p a r t s o f 
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s c r i p t u r e so r e a d i l y , b u t has t o take account o f them, 

f o l l o w them t h r o u g h and a l l o w them t o a l t e r h i s r a t i o n a l 

framework. This o b v i o u s l y makes f o r a l e s s neat and t i d y 

t h e o l o g y , but perhaps God i s b i g g e r and more complex 

tha n our neat f o r m u l a t i o n s o f him. As Torrance h i m s e l f 

says 

we may not boast o f our o r t h o d o x y or be 
dogmatic about our i n t e r p r e t a t i o n s and 
f o r m u l a t i o n s , f o r a l l we do i s q u e s t i o n a b l e and 
f a l l i b l e . [ R E T 123] 

e)The Homoousion. The h y p o s t a t i c u n i o n between C h r i s t 

and the Father i s used a g a i n and a g a i n by Torrance as an 

example o f t h i s whole process a t work. The homoousion i s 

not e x p l i c i t l y a b i b l i c a l d o c t r i n e . But, says Torrance, 

i t i s the i n e v i t a b l e outcome o f f o l l o w i n g the semantic 

r e f e r e n c e o f b i b l i c a l images t o the u n d e r l y i n g 

r a t i o n a l i t y t h a t formed them. 

The homoousion i s thus an a r t i c u l a t i o n o f what 
the Fathers o f Nicaea had t o t h i n k and say when 
they set themselves t o a d i s c i p l i n e d and 
o b j e c t i v e i n q u i r y i n t o t h e b i b l i c a l w i t n e s s t o 
C h r i s t , f o r i t s b a s i c f o r m u l a t i o n had a l r e a d y 
been g i v e n by the A p o s t l e s themselves.[TIR 40] 

I t i s a compressed statement i n human language o f the 

i n n e r r a t i o n a l i t y and i n n e r r e l a t i o n s h i p o f God h i m s e l f , 

n o t a summary o f the b i b l i c a l statements b u t a summary 

o f t he r a t i o n a l i t y b e h i n d them. This i s the r e a l i t y t o 

which the s c r i p t u r e s p o i n t . The homoousion now serves as 
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a guide or " c o n c e p t u a l l e n s " [RET 118] t o f u r t h e r deepen 

i n t e r p r e t a t i o n o f s c r i p t u r e , always r e m a i n i n g open t o 

new i n t u i t e d insights„[RET 112-113] 

f ) The scope o f s c r i p t u r e and the t r u t h o f God„ The 

f u n d a m e n t a l i s t appeals t o the s c r i p t u r a l t e x t as h i s 

u l t i m a t e a u t h o r i t y ; i t i s a x i o m a t i c t r u t h . T his 

i n e v i t a b l y leads t o a " p r o o f " t e x t approach t o 

j u s t i f y i n g v a r i o u s d o c t r i n e s . A n y t h i n g can be proved 

from the B i b l e . Torrance n o t e s how Athanasius came 

across t h i s i n h i s day: 

The A r i a n s appealed t o the s c r i p t u r e s t o 
j u s t i f y t h e i r own e r r o r s , b u t as Athanasius 
t i r e l e s s l y p o i n t s out th e y were s i m p l y p u t t i n g 
on b i b l i c a l language l i k e sheep's c l o t h i n g i n 
order t o m a i n t a i n t h e i r own i n v e n t i o n s . [ E F L I I 
458] . 

Torrance's f i n a l appeal i s n o t the n t o t h e words o f 

s c r i p t u r e and c e r t a i n l y n o t t o t r a d i t i o n or the t e a c h i n g 

o f t h e Church, b u t r a t h e r t o the t r u t h o f God. Torrance 

here i s f o l l o w i n g C a l v i n and Athanasius too as we s h a l l 

see. We i n t e r p r e t s c r i p t u r e p r o p e r l y i n the l i g h t o f the 

t r u t h o f God. The t r u t h o f God becomes apparent t h r o u g h 

the s t u d y o f s c r i p t u r e . T his i s the c i r c u l a r i t y t h a t we 

have noted p r e v i o u s l y . Our i n t e r p r e t a t i o n s are t e s t e d as 

we t r a c e them back t o the r a t i o n a l i t y o f God be h i n d the 

s u r f a c e meanings.[RET 122] As we s t u d y s c r i p t u r e we 

g r a d u a l l y have a more p r o f o u n d i d e a o f the n a t u r e o f the 
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i n n e r l o g i c o f the B i b l e and the i n n e r l o g i c o f God. I t 

i s t h i s i n n e r l o g i c t h a t guides our f u t u r e 

i n t e r p r e t a t i o n . We thus g a i n a d i s t i n c t i v e s l a n t on 

s c r i p t u r e , a d i v i n e p e r s p e c t i v e t h a t p o i n t s us towards 

c o r r e c t i n t e r p r e t a t i o n . [ R E T 101-102] T h i s s l a n t on our 

i n t e r p r e t a t i o n s i s c a l l e d t he "scope" o f s c r i p t u r e . I t 

i s a term used by Athanasius and r e f e r s t o the 

g e n e r a l p e r s p e c t i v e or frame o f r e f e r e n c e 
w i t h i n which the S c r i p t u r e s are r i g h t l y t o be 
i n t e r p r e t e d . [ E F L I I 454] 

Thus when i n t e r p r e t i n g d i f f i c u l t passages we may a p p l y 

the u s u a l ways i n which the B i b l e speaks o f t h i n g s t o 

h e l p us, the whole s l a n t o f s c r i p t u r e can guide us.[EF 

L I I 457] : 

i t i s o n l y by making use o f the scope o f 
S c r i p t u r e and f a i t h as a canon o f 
i n t e r p r e t a t i o n t h a t we can disengage the good 
or r i g h t sense o f the t e x t from f a l s e or a l i e n 
senses imposed upon i t [ E F L I I 463] 

For Torrance t h a t s l a n t i s the r e v e l a t i o n o f Jesus 

C h r i s t . [ E F L I I 4 6 0 ] . Theology i s o f a f u n d a m e n t a l l y 

c h r i s t o l o g i c a l shape. T h i s c h r i s t o l o g i c a l s l a n t guides 

us i n our b i b l i c a l i n t e r p r e t a t i o n and h e l p s us t o t e s t 

d o c t r i n e t o see whether i t f i t s i n t o t he s t r u c t u r e o f 

the w h ole.[TIR 148-149] 

g) V e r i f i c a t i o n . Torrance's u l t i m a t e a u t h o r i t y i s God 

h i m s e l f . We d e r i v e knowledge o f God t h r o u g h the B i b l e . 
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We t e s t our i n t e r p r e t a t i o n s o f the B i b l e u l t i m a t e l y 

a g a i n s t the t r u t h o f God, V e r i f i c a t i o n i n b i b l i c a l 

s c h o l a r s h i p and t h e o l o g y i s i n t e r n a l and c i r c u l a r . We 

r e c a l l from the p r e v i o u s c h a p t e r t h a t t h i s does not have 

t o be d i s a s t r o u s . I n a n o n - f o u n d a t i o n a l system i t i s the 

o n l y way t o go about t r u t h t e s t i n g . We cannot t e s t 

s t atements a g a i n s t f i x e d f o u n d a t i o n a l axioms s i n c e t h e y 

do n o t e x i s t . Also i n t h e o l o g y we are concerned w i t h a 

unique o b j e c t , God, the source o f t r u t h i t s e l f . There i s 

no s t a n d a r d o f t r u t h w i t h which we can compare him. 

Torrance's safeguards f o r c o r r e c t i n t e r p r e t a t i o n and 

c o r r e c t t h e o l o g i c a l statement f o l l o w the p a t t e r n o f 

t h r e e - f o l d v e r i f i c a t i o n set out p r e v i o u s l y : 

F i r s t , Torrance's whole emphasis on scope, the s l a n t 

o f s c r i p t u r e , i s a concern f o r enmeshment and coherence 

i n the t h e o l o g i c a l framework. I n t e r p r e t a t i o n s t h a t do 

n o t f i t i n t o the o r i e n t a t i o n o f s c r i p t u r e r e q u i r e c l o s e 

s c r u t i n y t o ensure t h e y r e a l l y do d e r i v e from the 

r a t i o n a l i t y o f God. 

Second, Torrance i s i n t e r e s t e d i n h e u r i s t i c 

f e r t i l i t y . Thus, t h e o l o g i c a l concepts are f e d back i n t o 

the h e r m e n e u t i c a l process t o guide the i n t e r p r e t e r t o 

new i n t u i t i v e i n s i g h t s . As concepts such as the 

homoousion f o r example have been so h e u r i s t i c a l l y 
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f e r t i l e t h e y have c o n f i r m e d t h e i r t r u t h . Torrance w r i t e s 

o f t h e o l o g i c a l s t atements t h a t are grounded i n God's 

s e l f - r e v e l a t i o n , and 

they w i l l m a n i f e s t a p e r s i s t e n t f e r t i l i t y i n 
s e r v i n g a deeper and r i c h e r apprehension o f the 
t r u t h than t h e y d i d when th e y were f i r s t 
f ormulated.[RET 145] 

T h i r d , g l o b a l enmeshment i s o b v i o u s l y e s s e n t i a l f o r 

the whole t h e o l o g i c a l programme as i t impinges on the 

whole f i e l d o f human knowledge. The importance o f t h i s 

has been set out elsewhere as an e s s e n t i a l p a r t o f the 

v e r i f i c a t i o n process f o r T o r r ance. 

Torrance thus s e t s out a v i s i o n f o r an approach t o 

s c r i p t u r e w i t h i n the bounds o f n o n - f o u n d a t i o n a l r e a l i s m . 

I t i s h i g h l y developed, p r o f o u n d and c o n s i s t e n t w i t h h i s 

whole e p i s t e m o l o g i c a l approach. I t does indeed set out a 

t h i r d a l t e r n a t i v e between the i d e a l i s m and l o s s o f 

meaning i n h e r e n t i n a l i b e r a l approach t o s c r i p t u r e and 

p r o v i d e s a r e a l i s m w i t h o u t f a l l i n g i n t o the t r a p s o f 

fundamentalism. 

His v i s i o n i s e x c i t i n g and i l l u m i n a t i n g ; however one 

wonders how a t t r a c t i v e i t w i l l prove t o be. I t i s an 

SniBMnar 
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e x c e e d i n g l y s u b t l e and a r i g o r o u s l y complex approach,, 

For the f u n d a m e n t a l i s t , perhaps t e m p e r a m e n t a l l y f o n d o f 

s t r a i g h t f o r w a r d , c l e a r t r u t h s and i d e a s , i t might seem 

n o v e l and dangerous, f o r the l i b e r a l perhaps too much o f 

a c h a l l e n g e w i t h i t s s t r o n g r e a l i s m and i t s i n s i s t e n c e 

t h a t we have t o submit our autonomous reason t o God. 
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CONCLUSION 

O v e r a l l suMmiary„ 

An a t t e m p t has been made t h r o u g h o u t t o show t h a t 

Torrance's concerns and the r a m i f i c a t i o n s o f h i s work 

go w e l l beyond t h e o l o g y . Thus, we began w i t h a 

d i s c u s s i o n o f the n a t u r e o f f o u n d a t i o n a l i s m which has 

been fundamental t o western t h i n k i n g i n g e n e r a l s i n c e 

E u c l i d , r i g h t up t o the p r e s e n t day. We c o n s i d e r e d the 

d e s t r u c t i v e e f f e c t s o f f o u n d a t i o n a l modes o f thought i n 

t h e o l o g y as t h e y m a n i f e s t themselves i n l i b e r a l i s m and 

fundamentalism. We i n t r o d u c e d the i d e a o f non-

f o u n d a t i o n a l systems o f knowledge, c o n s i d e r e d how 

v e r i f i c a t i o n might o p e r a t e i n such a system and l o o k e d 

a t how n o n - f o u n d a t i o n a l i s m might o p e r a t e i n t h e o l o g y . 

We e v a l u a t e d these two approaches f i n d i n g 

f o u n d a t i o n a l i s m t o be s e r i o u s l y , f l a w e d and non-

f o u n d a t i o n a l i s m , w i t h some r e s e r v a t i o n s , t o be a b e t t e r 

o p t i o n . 

Torrance's p o s i t i o n was then i n t r o d u c e d . We saw how 

he c l e a r l y p r e s e n t s h i m s e l f as a r e a l i s t and t h a t t h i s 

was one reason why he c o u l d be misun d e r s t o o d as b e i n g a 

f o u n d a t i o n a l i s t . We e x p l a i n e d how r e a l i s m and 

f o u n d a t i o n a l i s m do n o t n e c e s s a r i l y go t o g e t h e r . His 

u n d e r s t a n d i n g o f the C h r i s t i a n d o c t r i n e o f co n t i n g e n c e 
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means t h a t because t h e r e i s no necessary r e l a t i o n s h i p 

between God and the w o r l d , r e a l i t y can not be 

f o r m a l i s e d i n t o a E u c l i d e a n , f o u n d a t i o n a l i s t system,, We 

observed how he opposes the f o u n d a t i o n a l i s t assumptions 

o f Newtonian p h y s i c s and how h i s own c o n c e p t i o n o f 

contin g e n c e p l a c e s him i n agreement w i t h the 

e p i s t e m o l o g i c a l r a m i f i c a t i o n s o f E i n s t e i n i a n p h y s i c s . 

I n s t e a d o f l o g i c a l l i n k s between people and r e a l i t y 

E i n s t e i n i n d i c a t e d a g r o u n d i n g r e l a t i o n s h i p . We 

e x p l a i n e d how t h i s g r o u n d i n g r e l a t i o n s h i p does n o t 

e n t a i l e p i s t e m o l o g i c a l f o u n d a t i o n a l i s m . W i t h h i s 

advocacy o f a n o n - f o u n d a t i o n a l type approach we saw how 

Torrance r e j e c t s i d e a l i s m which i s the u s u a l c o r r e l a t e 

o f non-foundationalism„ The success o f E i n s t e i n i a n 

p h y s i c s f o r Torrance has guaranteed r e a l i s m i n our 

knowing o f the u n i v e r s e and t h i s breaks down the 

Enlightenment dualisms between o b j e c t and s u b j e c t . At 

t h i s p o i n t we noted the i n f l u e n c e o f Michael P o l a n y i on 

Torrance w i t h h i s c o n c e p t i o n o f the m u l t i - l a y e r e d 

u n i v e r s e . We th e n reached the p r e l i m i n a r y c o n c l u s i o n 

t h a t he i s not g u i l t y o f e p i s t e m o l o g i c a l 

f o u n d a t i o n a l i s m , b u t noted t h a t some t h e o l o g i a n s , i n 

p a r t i c u l a r R. F. Thiemann, b e l i e v e t h a t he i s . 

I n the second c h a p t e r we c l a r i f i e d the e s s e n t i a l 

problem a t the h e a r t o f r e l i g i o u s e p i s t e m o l o g y . We 

asked the q u e s t i o n , "how can an i n f i n i t e , e t e r n a l God 
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communicate i n a coherent and r a t i o n a l way w i t h 

c o n t i n g e n t , f i n i t e c r e a t u r e s ? " We reminded o u r s e l v e s 

t h a t t h i s problem i s n o t r e s t r i c t e d t o t h e o l o g y but 

crops up i n v a r i o u s forms as the b i g q u e s t i o n i n the 

p h i l o s o p h i c a l s u b - s t r u c t u r e s o f many d i s c i p l i n e s . We 

noted t h a t one response t o t h i s problem was s i m p l y t o 

abandon any hope o f r e a l i s m a l t o g e t h e r . 

Next we p r e s e n t e d Thiemann's a n a l y s i s o f Torrance i n 

o r d e r t o show how e a s i l y Torrance can be misunderstood 

and t o "get i n s i d e " Torrance's work more p r o f o u n d l y . 

The f o r c e o f Thiemann's charge i s based on h i s b e l i e f 

t h a t Torrance i s a f o u n d a t i o n a l i s t . We went on t o 

i n t r o d u c e Torrance's ideas o f open concept and 

t r a n s p a r e n t language i n o r d e r t o b e g i n t o r e f u t e 

Thiemann. We saw how Torrance sees t h i s i n p a r a l l e l t o 

an i d e a i n p h y s i c s put f o r w a r d by Godel i n h i s 

incompleteness theorem. Language o n l y has meaning i n 

i t s i m p e r f e c t i o n , as i t p o i n t s away from i t s e l f . Our 

human language, a l t h o u g h i m p e r f e c t and c o n t i n g e n t can 

thus p o i n t beyond i t s e l f t o the e t e r n a l God and t o 

r e a l i t y . Words do not have a one-to-one i d e n t i f i c a t i o n 

w i t h r e a l i t y , b u t p o i n t beyond themselves t o t h a t 

r e a l i t y . T h i s u n d e r s t a n d i n g o f language i s c r u c i a l i f 

we are t o u n d e r s t a n d Torrance. W i t h o u t i t Torrance 

would c e r t a i n l y be a f o u n d a t i o n a l i s t . 
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Next we i n d i c a t e d how a f o u n d a t i o n a l i s t - r e a l i s t view 

o f language has c r e a t e d d i s t o r t i o n s i n c o n s e r v a t i v e , 

P r o t e s t a n t t h e o l o g y and fundamentalism, l e a d i n g t o a 

f o r c e d i n t e r p r e t a t i o n o f the B i b l e . We began t o suggest 

t h a t Torrance might g i v e us a n o t h e r o p t i o n . 

The reason f o r h i s view o f language was s e t o u t . We 

saw t h a t i t r e s t s on h i s u n d e r s t a n d i n g o f the 

I n c a r n a t i o n which s e t s the mode o f r a t i o n a l i t y i n the 

t h e o l o g i c a l e n t e r p r i s e . R e j e c t i n g the e n l i g h t e n m e n t 

i d e a t h a t r a t i o n a l i t y i s d i s c o v e r e d a p r i o r i t o our 

encounter w i t h an o b j e c t , he b e l i e v e s t h a t r a t i o n a l i t y 

i s e s s e n t i a l l y a p o s t e r i o r i and d i c t a t e d by our o b j e c t 

o f e n q u i r y . We meet Jesus C h r i s t w i t h i n c o n t i n g e n t 

r e a l i t y and t h e r e f o r e c o n t i n g e n t language i s t o be used 

t o speak o f him. 

We n e x t asked o u r s e l v e s two q u e s t i o n s . The f i r s t , a 

q u e s t i o n o f e p i s t e m o l o g y , was as t o whether Torrance's 

t h e o r y o f language was l e g i t i m a t e i n terms o f the way 

God has r e v e a l e d h i m s e l f . The second, a q u e s t i o n o f 

a u t h o r i t y , was how we p r e v e n t o u r s e l v e s f a l l i n g i n t o 

s u b j e c t i v i s m . These q u e s t i o n s l e d i n t o a d i s c u s s i o n o f 

the I n c a r n a t i o n as the s o l u t i o n t o the e p i s t e m o l o g i c a l 

problem, the means by which God has overcome the 

l o g i c a l gap between the w o r l d and h i m s e l f . We 

demonstrated the i n a d e q u a c i e s o f Thiemann's p o s i t i o n i n 
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r e l a t i o n t o t h i s . We showed t h a t Torrance accepts the 

e x i s t e n c e o f an i n f i n i t e , l o g i c a l gap between God and 

humanity t h a t cannot be b r i d g e d by r a t i o n a l argument. 

However, we saw how he b e l i e v e s t h a t God has b r i d g e d 

t h i s gap from h i s s i d e , i n the person o f Jesus C h r i s t . 

We noted how t h i s i s the c e n t r e o f Torrance's whole 

e p i s t e m o l o g i c a l programme w i t h o u t which i t would 

c o l l a p s e . Jesus C h r i s t , God i n c a r n a t e , b r i n g s t o g e t h e r 

words and o b j e c t i v e r e a l i t y . God's Word and God's Being 

come t o g e t h e r . By God's i n i t i a t i v e the t r u t h o f God 

comes t o us s i n c e we are unable t o reach i t f o r 

o u r s e l v e s . I t i s Jesus C h r i s t who i s our u l t i m a t e 

semantic r e f e r e n c e p o i n t and saves us from r e l a t i v i t y . 

Thus we can c o n s t r u c t a t h e o r y o f knowledge which i s 

n o n - f o u n d a t i o n a l , and y e t r e a l i s t . I t i s the 

I n c a r n a t i o n and o n l y the I n c a r n a t i o n t h a t a l l o w s him t o 

r e j e c t i d e a l i s m . The I n c a r n a t i o n i s the one God-given 

p l a c e where we may t h i n k t h r o u g h t o God. For Tor r a n c e , 

the w o r l d was c r e a t e d i n the way t h a t i t was i n o r d e r 

t h a t t h i s r e l a t i o n s h i p , t h r o u g h the I n c a r n a t i o n , might 

be set up. I n an assessment we agreed t h a t our two 

q u e s t i o n s had been answered p o s i t i v e l y . 

I n c l o s i n g we d i s m i s s e d the i d e a t h a t Jesus C h r i s t 

o p e r a t e s as a f o u n d a t i o n a l axiom f o r Tor r a n c e . We then 

s e t our agenda f o r the next c h a p t e r s s t a t i n g the need 

t o e s t a b l i s h f o r Torrance t h a t Jesus C h r i s t i s i n f a c t 
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the Word o f God (a q u e s t i o n o f v e r i f i c a t i o n ) and the 

need t o probe deeper i n t o how we s h o u l d respond t o t h i s 

source o f a u t h o r i t y . F i n a l l y we r a i s e d some t e n t a t i v e 

c r i t i c i s m s o f Torrance's system. 

Chapter Three s e t out t o expound t h e i n n e r w o r k i n g s 

o f Torrance's t h o u g h t . We s t a r t e d by s e t t i n g out the 

p o p u l a r u n d e r s t a n d i n g o f the r e l a t i o n s h i p between f a i t h 

and reason and began t o i l l u s t r a t e how some 

misunderstand him on t h i s v e r y p o i n t when i t comes t o 

v e r i f y i n g t h a t Jesus C h r i s t i s the p l a c e o f God's 

r e v e l a t i o n . I n f a c t , Thiemann a l s o misunderstands him 

h e r e . We d e s c r i b e d Torrance's a n a l y s i s o f dualisms i n 

science t h a t l e a d t o the j u x t a p o s i t i o n o f f a i t h and 

reason and the n went on t o c o n s i d e r h i s d i s s e c t i o n o f 

en l i g h t e n m e n t p h i l o s o p h y , i n p a r t i c u l a r t h a t o f Kant 

and t he emergence o f autonomous reason l e a d i n g t o 

i d e a l i s m . We n o t e d t h a t u n d e r l y i n g a l l o f t h i s was 

Greek d u a l i s m . We c o n s i d e r e d Torrance's r e v i e w o f the 

t e r r i b l e damage t h a t such a view o f reason has had upon 

science and t h e o l o g y . 

As f o r h i s response we saw how E i n s t e i n i a n p h y s i c s 

i s f o r him the key. A c c e p t i n g t he l o g i c a l gap between 

the knower and r e a l i t y and the knower and God, and the 

l a c k o f any l o g i c a l l i n k between statements and 

r e a l i t y , he propounds the e x i s t e n c e o f n o n - l o g i c a l 
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l i n k s o At t h i s p o i n t 

n o n - f o u n d a t i o n a l i s m . 
we saw how c l e a r l y he demonstrates 

The new p h y s i c s o f E i n s t e i n has demonstrated f o r 

Torrance t h a t space and t i m e are b o t h i n t e g r a t e d i n t o 

the processes o f u n i v e r s a l o r d e r and has r u i n e d any 

hopes o f a u n i v e r s e e x p l a i n a b l e w i t h i n i t s e l f . The 

E i n s t e i n i a n u n i v e r s e i s open n o n - l o g i c a l l y t o r e a l i t y 

beyond. We saw how t h i s f o r Torrance c a l l s f o r a 

r e s t r u c t u r i n g o f our e p i s t e m o l o g y , sweeping away 

dualisms between form and b e i n g , o b j e c t and s u b j e c t . 

T h i s leads t o the o v e r t h r o w o f a p r i o r i reason, s i n c e 

p h y s i c s has shown the e x i s t e n c e o f r e a l t h e o r e t i c 

s t r u c t u r e s embedded i n r e a l i t y . R e a l i t y thus p r o v i d e s 

i t s own r a t i o n a l i t y . We reviewed how Torrance conceives 

o f the l i n k between t h e knower and r e a l i t y t o r e s t upon 

i n t u i t i o n and how r e a l i t y i t s e l f r e s t r u c t u r e s the mind 

o f the knower r a t h e r t h a n v i c e - v e r s a . F a i t h i s thus s e t 

i n i t s p r o p e r p l a c e , n o t i n c o n t r a d i c t i o n t o , b u t as an 

e s s e n t i a l p a r t o f knowledge. 

We c o n s i d e r e d the v e r y s p e c i f i c and unusual n a t u r e 

o f Torrance's n o n - f o u n d a t i o n a l r e a l i s m , r e s t i n g upon 

t h i s i n t e g r a t i o n o f f a i t h and reason and the f u n c t i o n 

o f b a s i c b e l i e f s . I n c l o s i n g we o f f e r e d some f u r t h e r 

c r i t i c i s m s o f Torrance's work t h a t we w i l l comment on 

more f u l l y l a t e r i n the c o n c l u s i o n . 
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The p e n u l t i m a t e c h a p t e r r a i s e d the c r u c i a l i s s u e o f 

v e r i f i c a t i o n and asked how, i n a n o n - f o u n d a t i o n a l 

system, t r u t h can be d i s t i n g u i s h e d from f a l s e h o o d . 

Could Torrance's system judge between d i f f e r e n t 

s t r u c t u r e s o f t h o u g h t , f o r example C h r i s t i a n i t y and 

o t h e r r e l i g i o n s ? Could the unique and fundamental p l a c e 

o f Jesus C h r i s t be secured? We wondered i f Torrance 

c o u l d p r o v i d e us w i t h new c r i t e r i a f o r t r u t h t e s t i n g 

t h a t break f r e e from the f o u n d a t i o n a l i s m o f l i b e r a l i s m 

and fundamentalism. 

We i d e n t i f i e d t h a t Torrance's method r e s t s upon a 

r e a l c i r c u l a r i t y o f argument. T r u t h t e s t i n g i s t o be J I 

p o s t e r i o r i and w i t h i n the c i r c u l a r i t y o f the knowing 

r e l a t i o n s h i p . We asked i f such a n o n - f o u n d a t i o n a l 

system c o u l d r e a l l y have enough "backbone" t o cope w i t h 

the r i g o u r s o f h a r d v e r i f i c a t i o n . Our answer was 

p o s i t i v e , b u t such v e r i f i c a t i o n c o u l d n o t r e s t on the 

b a s i s o f l o g i c a l v e r i f i c a t i o n . Rather, we saw t h a t 

enmeshment i s the key i n a system r e l i a n t on i n t u i t i v e , 

n o n - l o g i c a l l i n k s w i t h r e a l i t y . 

Out o f complex and d i v e r s e arguments i n Torrance's 

w r i t i n g s we i d e n t i f i e d t h r e e l e v e l s o f t r u t h t e s t i n g a t 

work. We then asked i f they c o u l d a p p l y t o Jesus C h r i s t 

and C h r i s t i a n i t y . We concluded t h a t the p o s i t i o n o f 

Jesus C h r i s t was not l o g i c a l l y p r o v e a b l e , b u t c e r t a i n l y 
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v e r i f i a b l e w i t h i n t h e knowing c i r c l e on the b a s i s o f a 

reasoned a c t o f f a i t h . We ended w i t h a note o f c a u t i o n 

c o n c e r n i n g t he narrowness o f Torrance's c o n c e p t i o n o f 

what c o n s t i t u t e s t r u t h -

Chapter F i v e has o p e r a t e d as our w o r k i n g model f o r 

Torrance's e p i s t e m o l o g y . We c o n s i d e r e d i n t u r n n a t u r a l 

t h e o l o g y , t r a d i t i o n and s c r i p t u r e . 

We saw how Torrance has r e s t r u c t u r e d n a t u r a l 

t h e o l o g y , s e e i n g i t n o t as a means o f d i r e c t access 

between people and God, but r a t h e r as a sub-science o f 

t h e o l o g y . N a t u r a l t h e o l o g y ' s r e l a t i o n s h i p t o t h e o l o g y 

i n g e n e r a l , i s p a r a l l e l t o the r e l a t i o n s h i p between 

Newtonian and E i n s t e i n i a n p h y s i c s . Torrance moves away 

fro m t he dualisms i n t r a d i t i o n a l n a t u r a l t h e o l o g y and 

s e t s n a t u r a l t h e o l o g y w i t h i n t h e o l o g y as a whole as i t s 

i n n e r l o g i c a l s t r u c t u r e . We saw how Torrance has p l a c e d 

n a t u r a l t h e o l o g y a t the c r u c i a l boundary between 

t h e o l o g y and o t h e r d i s c i p l i n e s . We e x p l a i n e d how t h i s 

was no r e t r e a t , b u t r a t h e r a c h a l l e n g e f o r t h e o l o g i a n s 

t o engage i n r i g o r o u s i n t e r - d i s c i p l i n a r y d i a l o g u e as 

the God-given i n n e r r a t i o n a l i t y o f t h e o l o g y poses 

r a d i c a l q u e s t i o n s f o r those o u t s i d e . 

Torrance's v i e w o f t r a d i t i o n however, we found t o be 

in a d e q u a t e . We n o t i c e d t h a t the f l o w o f h i s t o r i c a l 
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t h e o l o g y I s n o t o f r e a l I n t e r e s t t o h l m 0 His o n l y 

I n t e r e s t I s i n i n d i v i d u a l t h e o l o g i a n s , who i n h i s view 

had made r i g h t responses t o t r u t h . T h i s we e x p l a i n e d , 

i s due a g a i n t o h i s v e r y narrow c o n c e p t i o n o f t r u t h . 

F i n a l l y s c r i p t u r e was our focus and we t a c k l e d t h i s 

i n some d e t a i l . We n o t i c e d f i r s t t h a t Torrance has deep 

reverence f o r the s c r i p t u r e s , b u t a l s o t h a t Torrance i s 

no f u n d a m e n t a l i s t when i t comes t o the B i b l e . We found 

t h a t h i s d o c t r i n e o f s c r i p t u r e i s s u e s d i r e c t l y from h i s 

c h r i s t o l o g y . The s c r i p t u r e s w i t n e s s t o C h r i s t b u t t h e y 

are the word o f God i n a secondary sense o n l y and are 

t o be d i s t i n g u i s h e d from the Word o f God i n C h r i s t , 

S c r i p t u r e f o r Torrance occupies a unique p o s i t i o n as 

the one p l a c e where people can be d i r e c t e d t o Jesus 

C h r i s t . S c r i p t u r e i s a t r a n s p a r e n t medium t h r o u g h which 

we i n t u i t Jesus C h r i s t , We found t h a t he o f f e r s h e r e , 

as e l s e where, a " t h i r d way" approach between 

fundamentalism and l i b e r a l i s m . We surveyed h i s 

e s t i m a t i o n o f b o t h f u n d a m e n t a l i s t and l i b e r a l 

approaches t o s c r i p t u r e which were found t o be 

i n a d e q u a t e . For him the B i b l e i s more th a n a storehouse 

o f a x i o m a t i c t r u t h s and more th a n s i m p l y the p r o d u c t o f 

a r e l i g i o u s community. He proposes t h a t the a u t h o r i t y 

o f s c r i p t u r e i s dynamic, as we meet God t h r o u g h i t and 

i t s a u t h o r i t y i s v a l i d a t e d i n the e n c o u n t e r . We went on 

t o l o o k a t h i s u n d e r s t a n d i n g o f b i b l i c a l i n t e r p r e t a t i o n 
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and how we form t h e o l o g i c a l b e l i e f s and d o c t r i n a l 

frameworks. F i n a l l y we c o n s i d e r e d v e r i f i c a t i o n i n the 

f o r m a t i o n o f such frameworks and d i s c o v e r e d t h a t he 

o p e r a t e s w i t h the t h r e e l e v e l s o f v e r i f i c a t i o n t h a t we 

d e l i n e a t e d i n Chapter Four. 

C o n c l u d i n g assesmeatSo 

We s t a t e d a t h r e e - f o l d set o f aims i n our 

i n t r o d u c t i o n ; t o p r e s e n t Torrance's complex 

e p i s t e m o l o g y i n an o r d e r l y and comprehensible way, t o 

c l a r i f y h i s p o s i t i o n where i t i s i n danger o f b e i n g 

misunderstood and t o see i f Torrance c o u l d p o i n t t o a 

t h i r d approach t o t h e o l o g y t h a t t r a nscends the o l d 

methodologies o f l i b e r a l i s m and fundamentalism. 

Regarding the f i r s t aim we have a t t e m p t e d t o s e t out 

Torrance's t h e o l o g y so t h a t i t s b a s i c s t r u c t u r e can be 

observed c l e a r l y , i t can be seen t h a t Torrance's 

e p i s t e m o l o g y i s b o t h a c o n s i s t e n t whole and h i g h l y 

d i s t i n c t i v e . 

I t i s t h i s d i s t i n c t i v e n e s s t h a t i s the key t o our 

second aim. I n d e m o n s t r a t i n g t h a t Torrance h o l d s t o the 

unusual p o s i t i o n o f n o n - f o u n d a t i o n a l r e a l i s m , we have 

been a b l e t o r e f u t e those who c r i t i c i s e him as a 

f o u n d a t i o n a l i s t . C l e a r l y h i s p o s i t i o n i s s u b t l e i n the 
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extreme and worthy o f c o n s i d e r a b l y more a t t e n t i o n by 

s c h o l a r s t h a t he has r e c e i v e d i n the p a s t . He must not 

s i m p l y be w r i t t e n o f f a s a c r u d e foundationalist„ H i s 

w r i t i n g s t y l e may be d i f f i c u l t to p e n e t r a t e and h i s 

form o f e x p r e s s i o n r a t h e r overblown a t t i m e s , but t h i s 

i s no e x c u s e f o r f a i l i n g to engage i n the s u b s t a n c e o f 

h i s t h e o l o g y . 

With r e f e r e n c e to our t h i r d aim i t seems t h a t 

T o r r a n c e does o f f e r a r e a l way f o r w a r d t h a t l e a v e s 

b e h i n d the o l d c a t e g o r i e s of l i b e r a l i s m and 

f u n d a m e n t a l i s m . H i s a c h i e v e m e n t s i n c l a r i f y i n g 

e p i s t e m o l o g y and a u t h o r i t y a r e v e r y g r e a t . He p r e s e n t s 

a t h e o l o g y t h a t i s both i n t e l l e c t u a l l y c o m p e l l i n g and 

t h o r o u g h l y C h r i s t i a n i n i t s t o t a l r e l i a n c e on the 

I n c a r n a t i o n , H i s profound d i a l o g u e w i t h modern s c i e n c e 

opens up t h e o l o g y to the whole f i e l d o f knowledge i n a 

way t h a t i s u n p r e c e d e n t e d and p l a c e s the t h e o l o g i a n 

back a t the c e n t r e o f the i n t e r p l a y between the v a r i o u s 

b r a n c h e s o f l e a r n i n g . H i s r e s t r u c t u r i n g o f n a t u r a l 

t h e o l o g y f o r c e s the C h r i s t i a n to be engaged w i t h the 

w o r l d , no l o n g e r s h o r i n g up the l o g i c a l f o u n d a t i o n s of 

the f a i t h a g a i n s t the o n s l a u g h t o f modern p h i l o s o p h y 

but r a t h e r p r e s e n t i n g i t s c o m p e l l i n g i n t e r n a l s t r u c t u r e 

and p o s i n g profound q u e s t i o n s to the a s s u m p t i o n s and 

canons o f modern l i f e . 
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He f a c e s the r e a l i s s u e s head on and a r g u e s w i t h a 

r i g o u r and a d e t a i l t h a t c a n be overwhelming a t times„ 

Through h i s t h e o l o g y T o r r a n c e has made a m a s s i v e s t e p 

f o r w a r d i n e s t a b l i s h i n g r e a l i s m i n t h e o l o g y and s c i e n c e 

i n a way t h a t t a k e s s e r i o u s l y the i n h e r i t a n c e o f the 

E n l i g h t e n m e n t . He d e c i s i v e l y moves away from the 

c r u d i t i e s o f narrow f o u n d a t i o n a l i s m , but does not f a l l 

i n t o t h e r e l a t i v i s m and i d e a l i s m of most forms o f non-

fou n d a t i o n a l i s m , , T h i s i s a s i g n i f i c a n t achievement and 

one w h i c h s u c c e s s f u l l y e s t a b l i s h e s a r e a l i s t 

methodology f o r thought and p r a c t i s e both w i t h i n 

C h r i s t i a n i t y and o u t s i d e o f i t . 

T o r r a n c e opens up the way f o r the Church to b e g i n to 

r e b u i l d i t s c o n f i d e n c e i n t he s c r i p t u r e s and the God of 

the s c r i p t u r e s . He d i r e c t s us away from the moribund 

t h e o l o g y o f the p r e s e n t day w i t h i t s i n a b i l i t y to speak 

w i t h any c l e a r and c r e d i b l e v o i c e i n the c o n t e x t o f 

m o d e r n i t y , towards a r e a l a l t e r n a t i v e . C l e a r l y 

T o r r a n c e ' s work needs much r e f i n e m e n t and e x p a n s i o n but 

s u r e l y he has r e v e a l e d new p o s i b i l i t i e s t h a t c o u l d 

r e v o l u t i o n i s e the way t h e o l o g y i s done and the way the 

C h r i s t i a n c h u r c h o p e r a t e s . T h i s i s o f c o u r s e not to 

swall o w T o r r a n c e whole a s i t were. There a r e f l a w s i n 

h i s t h e o l o g y t h a t need to be u n d e r s t o o d . We a r e 

s u g g e s t i n g t h a t h i s t h e o l o g y i s a t b e s t o n l y a s t a r t i n g 
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p o i n t f o r the r a d i c a l r e s t r u c t u r i n g t h a t i s needed. I t 

i s to some of t h o s e f l a w s t h a t we now t u r n -

One o f our main aims h a s been to c l a r i f y T o r r a n c e ' s 

p o s i t i o n i n o r d e r to defend him from t h o s e who have not 

u n d e r s t o o d i t c o r r e c t l y . S a d l y many o f T o r r a n c e ' s 

c r i t i c s f a l l i n t o t h i s category,, We have a t t e m p t e d 

t h e r e f o r e to f u l l y s e t out T o r r a n c e ' s e p i s t e m o l o g y 

b e f o r e l a u n c h i n g i n t o any l a r g e s c a l e c r i t i q u e . With 

s u c h a s o p h i s t i c a t e d , s u b t l e and u n u s u a l p o s i t i o n i t 

would have been too e a s y to l a b e l him i n one way or 

a n o t h e r , so jumping to wrong conclusions„ T h i s has been 

the m i s t a k e of t h o s e c r i t i c s t h a t we have e n c o u n t e r e d 

so f a r . As we have u n c o v e r e d the framework of 

T o r r a n c e ' s t h e o l o g y i t has become c l e a r t h a t he does 

not f a l l i n t o the o b v i o u s t r a p s t h a t many s u s p e c t . 

However, t h e r e must be c r i t i c i s m b e c a u s e o f the l i m i t e d 

range o f T o r r a n c e ' s v i s i o n . W h i l s t we l a r g e l y a g r e e 

w i t h T o r r a n c e i n terms o f what he does s a y and does 

a l l o w , we cannot a c c e p t what he does not s a y and does 

not a l l o w . W h i l s t we endorse T o r r a n c e ' s b a s i c 

t h e o l o g i c a l v i s i o n , we f e e l t h a t i t s h o u l d l e a d on to a 

w i d e r i n t e r a c t i o n w i t h the d i v e r s i t y o f human l i f e , 

e x p e r i e n c e and c r e a t i o n and we have s u g g e s t e d t h i s a t 

v a r i o u s p o i n t s throughout the t h e s i s . A p i v o t a l f a c t o r 

i n t h i s i s T o r r a n c e ' s u n d e r s t a n d i n g o f pneumatology. 
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UTfae work off t h e Holy S p i r i t 0 

I t h a s been a s a d f a c t t h a t w e s t e r n C h r i s t i a n i t y has 

had an i m p o v e r i s h e d d o c t r i n e o f the Holy S p i r i t , T h i s 

has been a c o n s i s t e n t t r a i t through many of the g r e a t 

w e s t e r n t h e o l o g i e s , and amongst them s p a r t i c u l a r l y 

r e l e v a n t to T o r r a n c e , the t r a d i t i o n coming through K a r l 

B a r t h . T o r r a n c e has been a s i g n i f i c a n t p a t r i s t i c 

s c h o l a r and h i s work on the i n t e r - r e l a t i o n s of the 

T r i n i t y have been i m p r e s s i v e and d e t a i l e d , [ 1 ] He has a 

v e r y r e v e a l i n g c h a p t e r i n God and R a t i o n a l i t y c a l l e d 

"The E p i s t e m o l o g i c a l R e l e v a n c e o f the Holy S p i r i t " . 

Here T o r r a n c e s e t s out the r o l e o f the S p i r i t i n the 

e p i s t e m o l o g i c a l p r o c e s s . As f a r a s T o r r a n c e goes we 

would want to a g r e e w i t h him. T o r r a n c e p o i n t s to the 

work of God's S p i r i t i n the i n f o r m a l , n o n - l o g i c a l 

a s p e c t s o f knowing. Thus he can s a y : 

Even though God t r a n s c e n d s a l l t h a t we can 
t h i n k and s a y o f Him, i t s t i l l h o l d s good t h a t 
we cannot have e x p e r i e n c e of Him or b e l i e v e i n 
Him w i t h o u t c o n c e p t u a l forms o f u n d e r s t a n d i n g -
a s Anselm u s e d to s a y : f i d e s e s s e n e q u i t s i n e 
c o n c e p t i o n e . T h i s then i s the s p e c i f i c domain 
o f the S p i r i t i n t h e o l o g i c a l knowledge, f o r by 
H i s power and e n l i g h t e n m e n t we t h i n k and speak 
d i r e c t l y of God i n and through the forms o f our 
r a t i o n a l e x p e r i e n c e and a r t i c u l a t i o n and we do 
t h a t under the d i r e c t i o n and c o n t r o l o f the 
i n n e r r a t i o n a l i t y o f the d i v i n e B e i n g , the 
e t e r n a l Logos and E i d o s o f Godhead.[GAR 170] 
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So f a r so good; the S p i r i t a c t s i n the g u l f between 

the knower and God and r e v e a l s to us the Logos and 

E i d o s , the Son o f God, T h i s we must agree w i t h as 

orthodox d o c t r i n e . But s u r e l y t h e r e i s more; the S p i r i t 

i s a t work i n o t h e r ways t o o . S u r e l y t h e S p i r i t i s more 

than " e p i s t e m o l o g i c a l o i l " i n the knowing r e l a t i o n s h i p 

between people and God and p e o p l e and the c r e a t i o n . 

S u r e l y he i s i n v o l v e d i n the r i c h d i v e r s i t y of human 

l i f e , s o c i a l s t r u c t u r e s and c r e a t i o n , T o r r a n c e ' s 

u n d e r s t a n d i n g seems to l i m i t God's a c t i v i t y through h i s 

S p i r i t too s e v e r e l y . I n h i s s t r i c t T r i n i t a r i a n 

f o r m u l a t i o n s , p erhaps T o r r a n c e i s so c o n c e r n e d to 

s a f e g u a r d the u n i t y o f T r i n i t y t h a t he u n d e r p l a y s the 

dynamic r e l a t i o n s w i t h i n the Godhead, H i s God i n the 

l a s t a n a l y s i s i s too m a t h e m a t i c a l and l i n e a r i n h i s 

r e l a t i o n s h i p s and t h e r e f o r e too l i n e a r i n h i s 

r e l a t i o n s h i p to the w o r l d . T o r r a n c e ' s God sometimes 

seems a l i t t l e too s t r u c t u r e d , a l i t t l e too n e a t , t i d y , 

and l o g i c a l to cope w i t h t h e d i v e r s i t y o f l i f e i n the 

w o r l d . These a r e s e v e r e and h a r d c r i t i c i s m s to make. 

C l e a r l y t h e y cannot s t a n d w i t h o u t j u s t i f i c a t i o n . 

P erhaps the b e s t j u s t i f i c a t i o n i s to see how t h i s works 

out i n p r a c t i c e i n T o r r a n c e ' s t h e o l o g y . 
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2 ) F a i t h amd r e s p o n s e to God and c r e a t i o n . , 

T o r r a n c e ' s u n d e r s t a n d i n g o f a p p r o p r i a t e ways to 

respond to God and c r e a t i o n a r e almost e n t i r e l y 

c o g n i t i v e i n the s t r i c t e s t s e n s e o f the word. C l e a r l y , 

however, human b e i n g s a r e much more tha n c o g n i t i v e 

c r e a t u r e s . They a r e p h y s i c a l and e m o t i o n a l and t h e y a r e 

am a z i n g l y complex as i n d i v i d u a l s and i n f i n i t e l y more so 

i n t h e i r i n t e r a c t i o n s w i t h o t h e r human b e i n g s and the 

c r e a t e d o r d e r . T o r r a n c e t e n d s to emphasise the 

r a t i o n a l i t y of f a i t h and the c o g n i t i v e s i d e of t h i s 

r e s p o n s e to the d e t r i m e n t o f human c o m p l e x i t y . C l e a r l y 

i n the s c r i p t u r e s , f a i t h i s s e e n a s a much w i d e r and 

deeper phenomenon. I n the G o s p e l s J e s u s a c c e p t e d l i t t l e 

c h i l d r e n and commended c h i l d l i k e f a i t h . I t would seem 

f o r T o r r a n c e t h a t the l i t t l e c h i l d who r u n s 

u n q u e s t i o n i n g l y to meet i t s f a t h e r ' s embrace i s 

d e f i c i e n t i n i t s f a i t h f o r i t f a i l s to f u l l y comprehend 

the r e a l i t y o f the s i t u a t i o n . 

C e r t a i n l y T o r r a n c e i s r i g h t i n h i s emphasis on the 

c o g n i t i v e , and he p r o v i d e s a t i m e l y c o u n t e r - b l a s t to 

those today who would d i s c o u n t the i n t e l l e c t u a l and 

r i g o r o u s s i d e of b e l i e f , but i n so doin g does he not 

l i m i t t h e way the S p i r i t works i n humanity i n some of 

our more s u b c o n s c i o u s u r g e s and r e s p o n s e s ? I n 

T o r r a n c e ' s model i t would be d i f f i c u l t to i n c l u d e the 
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p o s s i b i l i t y of a f a i t h i n some c a s e s of m ental 

h a n d i c a p . 

I t has been p o i n t e d out t h a t T o r r a n c e ' s s t r i c t 

a d herence to the model o f p h y s i c a l s c i e n c e i s 

q u e s t i o n a b l e o Abraham has q u e s t i o n e d t h i s and more 

r e c e n t l y Hardy has s u g g e s t e d t h a t t h i s model a l l o w s 

T o r r a n c e to i g n o r e the d i v e r s i t y o f human l i f e and 

c r e a t i o n , f o r 

s u c h an approach l e a v e s u n d e c i d e d the v a l u e 
q u e s t i o n of the p r o d u c t i v e v a l u e of the 
b i o l o g i c a l and s o c i a l s c i e n c e s f o r the n a t u r a l 
s c i e n c e s and f o r t h e o l o g y ; i t a l s o c a u s e s 
T o r r a n c e to s i d e s t e p d i f f i c u l t q u e s t i o n s about 
the d i v e r s i t y of c r e a t i o n w h i c h appear when one 
c o n s i d e r s the i m p l i c a t i o n s o f the b i o l o g i c a l 
s c i e n c e s , or t h o s e o f human d i v e r s i t y w h i c h 
appear i n the s o c i a l s c i e n c e s . [ 3 ] 

T o r r a n c e ' s v e r s i o n o f the p u r s u i t o f t r u t h i n P h y s i c s 

i s c l e a r and f i n e l y d e l i n e a t e d . I t f o l l o w s s t r a i g h t , 

l i n e a r p a t t e r n s and f a c t and f a n t a s y can be f a i r l y 

c l e a r l y d e f i n e d . S c i e n c e s l i k e s o c i o l o g y or p s y c h o l o g y , 

however, d e a l i n g w i t h p e r s o n s , do not p r o v i d e s u c h 

c l e a r answers and c e r t a i n l y judgement and o p i n i o n p l a y 

much l a r g e r r o l e s and o b j e c t i v i t y i s much h a r d e r to 

d e f i n e . C l e a r l y t h e s e t y p e s o f s c i e n c e d e a l w i t h the 

r e a l i t y o f c r e a t i o n j u s t as much as t h e o r e t i c a l 

p h y s i c s . I t i s t h e i r f o c u s t h a t i s d i f f e r e n t , and t h e y 

d e a l w i t h a r e a s o f r e a l i t y where c l e a r c u t answers a r e 

n e v e r p o s s i b l e . By t a k i n g p h y s i c a l s c i e n c e s as h i s 
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model T o r r a n c e r e s t r i c t s the a p p r o p r i a t e r e s p o n s e to 

r e a l i t y v e r y t i g h t l y . 

I t i s t h i s t i g h t a pproach to t r u t h and f a l s e h o o d 

t h a t p a r t l y a c c o u n t s f o r h i s d e f i c i e n t u n d e r s t a n d i n g of 

t r a d i t i o n as we saw i n C h a p t e r F i v e . He has a v e r y 

s m a l l l i s t o f those t h e o l o g i a n s who f o r him have 

responded to r e a l i t y c o r r e c t l y . Those o u t s i d e t h i s 

group do not i n t e r e s t him. He i s not p r e p a r e d to see 

a n y t h i n g v e r y c o m p e l l i n g i n t h e o l o g i a n s who speak of 

God and r e a l i t y i n ways t h a t f a l l o u t s i d e h i s s t r i c t 

p a r a m e t e r s . 

3) F r e e - r e i l l amd freedom i n knowledge. 

We have s u r v e y e d i n e a r l i e r c h a p t e r s the e f f e c t of 

s t r i c t f o u n d a t i o n a l i s t e p i s t e m o l o g i e s on the s u b j e c t o f 

f r e e - w i l l . I n t h o s e e p i s t e m o l o g i e s c o r r e c t r e s p o n s e to 

t r u t h i s d e f i n e d by l o g i c a l d e r i v a t i o n from 

f o u n d a t i o n a l g i v e n s . I n a c l o s e d u n i v e r s e , u l t i m a t e l y 

people a r e t r a p p e d i n a t i g h t d e t e r m i n i s m of knowledge 

and a c t i o n . The human c o n t r i b u t i o n to l i f e i s m i n i m a l . 

Thus i n s t r i c t C a l v i n i s m even f r e e c h o i c e i s 

p r e d e s t i n e d . The p o s s i b i l i t y of f r e e , independent 

a c t i o n i s s m a l l . T o r r a n c e ' s n o n - f o u n d a t i o n a l r e a l i s m i s 

a w o r l d away from t h i s s o r t o f model. C e r t a i n l y the 

d i s t i n c t i v e l y human and p e r s o n a l h a s i t s p r o p e r p l a c e 

i n 
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i n the knowing p r o c e s s , and the p r o p e r r e s p o n s e to 

r e a l i t y b e a r s the human mark i n the end r e s u l t . 

T o r r a n c e r e j e c t s the concept o f a c l o s e d u n i v e r s e and 

r e p l a c e s i t w i t h an open, dynamic s y s t e m . C l e a r l y 

w i t h i n s u c h a s y s t e m t h e r e i s r e a l room f o r a f r e e a c t 

and a f r e e c h o i c e . 

However, T o r r a n c e ' s c o n c e p t i o n i s s t i l l r a t h e r 

l i m i t e d . F r e e c h o i c e i s l i m i t e d to a r i g h t r e s p o n s e to 

r e a l i t y and a wrong one. The d i v e r s i t y of human 

r e s p o n s e to r e a l i t y i n d i f f e r e n t c u l t u r a l and 

s o c i o l o g i c a l s e t t i n g s i s d i s c o u n t e d . The d i s t i n c t i v e l y 

human amounts to a s t r u c t u r e d r e s p o n s e under the s t r i c t 

c o n t r o l o f r e a l i t y . I f a r e s p o n s e i s to be c o r r e c t , 

then i t s end r e s u l t i s p r e d i c t e d and s t r u c t u r e d by 

r e a l i t y i n a v e r y p r e c i s e way. Thus the human 

c o n t r i b u t i o n to knowledge i s compared by T o r r a n c e to 

someone doing a p u z z l e . [ T C F K 79] I n the a c t o f 

i n t u i t i o n we s t r u g g l e w i t h r e a l i t y u n t i l our c o n c e p t s 

and b a s i c b e l i e f s a l i g n w i t h r e a l i t y . Our t h i n k i n g i s 

thus c o n t r o l l e d from the s i d e o f r e a l i t y . We r e a c h the 

d e s i r e d r e s u l t when our c o n c e p t s a r e d e v o i d o f f a l s e 

s u b j e c t i v i t i e s . The end r e s u l t i s d e c i d e d by on t o l o g y ; 

our c o n t r i b u t i o n i s the p r o c e s s by which we get t h e r e . 

T h i s l e a d s T o r r a n c e to s e e t r u t h i n v e r y b l a c k and 

w h i t e t e r m s . We e i t h e r a r e i n touch w i t h r e a l i t y a s we 
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o b e d i e n t l y a l l o w i t to form our minds, or we a r e i n a 

s t a t e o f i r r a t i o n a l i t y and d i s j u n c t i o n from ontology,, 

As we lo o k a t human c u l t u r e and s o c i e t y however, 

d i f f i c u l t q u e s t i o n s a r e r a i s e d f o r T o r r a n c e . There a r e 

many i n the w o r l d ( p e r h a p s most p e o p l e i n the w o r l d ) 

who would approach l i f e i n a v e r y d i f f e r e n t way from 

T o r r a n c e . Perhaps t h e y o p e r a t e w i t h d i f f e r e n t 

c o s m o l o g i e s , y e t th e y manage to l i v e and o r d e r t h e i r 

l i v e s i n q u i t e adequate ways. Are t h e s e people 

c o m p l e t e l y d e v o i d o f r a t i o n a l i t y and c o n t a c t w i t h 

r e a l i t y ? And, a r e t h o s e whom T o r r a n c e h o l d s up as 

people who have p e n e t r a t e d the deeper s t r u c t u r e s o f 

o n t o l o g y so i n touch w i t h the w o r l d ? S u r e l y t h e r e i s 

more to human e x i s t e n c e than t h e o r e t i c a l p h y s i c s and 

th e o l o g y ! Hardy p o i n t s out how T o r r a n c e seems to 

d e v a l u e the "mundane d e v i c e s w h i c h human b e i n g s use i n 

t h e i r l i f e and work, from s a c r a m e n t s to t e c h n o l o g y " and 

s u g g e s t s t h a t " t h e y may c o n s t i t u t e p r o p e r r e s p o n s e to 

an i n e f f a b l e r e a l i t y " . [ A ] C l e a r l y even Amazonian 

I n d i a n s who c e r t a i n l y have n e v e r come a c r o s s E i n s t e i n 

or M i c h a e l P o l a n y i have t e c h n i q u e s , symbols and 

language w h i c h i n some s e n s e a p p r o p r i a t e l y respond to 

the r e a l i t y t h e y f i n d t h e m s e l v e s i n . T o r r a n c e does 

speak about s u c h mundane e n t i t i e s a t one p o i n t . He 

d i s c u s s e s what he c a l l s " p r e - s c i e n t i f i c knowledge"[TCFK 

8 2 ] , but h i s d i s c u s s i o n makes i t c l e a r t h a t s u c h 
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knowledge i s i n a d e q u a t e on i t s own, I t i s almost an 

immature type o f knowledge t h a t we l e a v e b e h i n d when we 

r e a l l y engage w i t h r e a l i t y . T h i s a t t i t u d e c o u l d be se e n 

as somewhat e x c l u s i v i s t and condemnatory to p o s s i b l y 

n i n e t y n i n e p e r c e n t o f the w o r l d s p o p u l a t i o n . C l e a r l y 

t h e i r e x p e r i e n c e o f r e a l i t y i s d i f f e r e n t from t h a t o f 

the s c i e n t i s t or the t h e o l o g i a n , but i s t h e i r d i f f e r e n t 

e x p e r i e n c e to be d i s c o u n t e d as i r r a t i o n a l i t y and 

b l i n d n e s s ? 

4 ) A r t amd c r e a t i v i t y . , 

The l i m i t i n g of human freedom has s e r i o u s 

r a m i f i c a t i o n s f o r human c r e a t i v i t y and the a r t s i n 

g e n e r a l , T o r r a n c e c l e a r l y shows the i n f l u e n c e o f K a r l 

B a r t h i n a deep s u s p i c i o n of the a e s t h e t i c . I n 

T o r r a n c e ' s s y s t e m we r e a l l y o n l y have two c h o i c e s . To 

conform to r e a l i t y or to l i v e i n the r e a l m of 

d i s t o r t i o n s and u n r e a l i t y . T h i s i s bad news f o r 

c r e a t i v i t y , a e s t h e t i c s and r e a l e x p r e s s i o n i n the human 

c o n d i t i o n , 

The q u e s t i o n needs to be f a c e d , a r e human b e i n g s 

j u s t the t o o l s o f God who p l e a s e him when th e y 

a c q u i e s c e to h i s demands and conform to h i s w i l l and 

p a t t e r n e n t i r e l y , or h a s he i n f a c t g i v e n human b e i n g s 

r e a l r e s p o n s i b i l i t y , to make r e a l d e c i s i o n s and to make 
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c r e a t i v e c h o i c e s i n the u n i v e r s e ? Are we s i m p l y cogs i n 

the d i v i n e machine, or a r e we i n f a c t , by some 

i n c r e d i b l e m y s t e r y o f d i v i n e g r a c e , a c t u a l l y c o - w o r k e r s 

and s t r a t e g y makers i n the kingdom of God? T o r r a n c e 

would seem to t e n d to the former model. 

Thus i n the f i e l d of a e s t h e t i c s and a r t he has 

c l e a r i d e a s about what c o n s t i t u t e s good and bad a r t . 

For T o r r a n c e a r t p r i m a r i l y has a s e m a n t i c function,, I t 

works when t h a t s e m a n t i c a s p e c t p o i n t s us to r e a l i t y . 

Thus a r t i s 

form a t i t s most s e n s i t i v e p o i n t where i t s 
" a ntennae", so to speak, a r e i n touch w i t h 
u l t i m a t e r e a l i t y , form i n i t s t r a n s c e n d e n t a l 
r e f e r e n c e to the beyond, to the u n f o r m a l i s a b l e 
forma formans which a c t s c r e a t i v e l y upon u s , 
not to r e p r o d u c e i t s e l f i n our f o r m a l i s i n g 
a c t i v i t i e s , but to c a l l them, as i t were, i n t o 
c o n t r a p u n t a l sequence and p a t t e r n s o f an open 
t e x t u r e through w h i c h i t can r e v e r b e r a t e or 
r e s o u n d i n the human s p i r i t . [ R S T 98-99] 

Hence T o r r a n c e ' s i n t e r e s t i n a r t i s i n terms o f i t s 

" s e m a n t i c i n t e n t i o n a l i t y " . [ R S T 99] A r t f u n c t i o n s as 

a n o t h e r p o i n t e r to the beyond o f r e a l i t y . On t h i s b a s i s 

i t i s c l e a r t h a t T o r r a n c e does not l i k e some modern a r t 

and a b s t r a c t e x p r e s s i o n . He s t a t e s t h a t 

when the i m a g i n a t i o n becomes c o m p l e t e l y 
d e t a c h e d from the c o m p e l l i n g c l a i m s of our 
a c t u a l e x i s t e n c e i n s p a c e and t i m e , i t becomes 
m e r e l y a m e a n i n g l e s s dream, i n d u l g e d i n f o r i t s 
own sake l i k e a f a n c i f u l game. A genuine work 
of a r t must have a g r i p upon r e a l i t y i n i t s 
depth, w h i l e d e c l i n i n g to r e d u c e t h a t g r i p to 
e x p l i c i t f o r m a l i s a t i o n , and so by i t s n a t u r e 
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i n d i c a t e s f a r more than i t can i m a g i n a t i v e l y 
d e p i c t to people a t the t i m e 0 [ R S T 101] 

The q u e s t i o n must s u r e l y be, what i s wrong w i t h 

m e a n i n g l e s s dreams and f a n c i f u l games? C l e a r l y some a r t 

does work i n the way t h a t T o r r a n c e s u g g e s t s - A p e r f e c t 

example might be found i n the form of i c o n w h i c h 

c l e a r l y p o i n t s to r e a l i t i e s beyond i t s e l f . However, t o 

d e c l a r e i n a c e n s o r i o u s way t h a t some a r t i s not 

genuine seems a dangerous a c t i v i t y f o r a t h e o l o g i a n . 

Must e v e r y t h i n g i n l i f e have an e x a c t s e m a n t i c f u n c t i o n 

to be v a l i d ? I s not p l a y , c e l e b r a t i o n and fun a 

r e j o i c i n g i n the s h e e r v i t a l i t y o f l i f e ? I t may not 

have a " f u n c t i o n " or a purpose and so does t h i s mean i t 

i s r u l e d o u t ? C l e a r l y the s e m a n t i c f u n c t i o n o f some a r t 

i s o b s c u r e , but i s not l i f e i n some o f i t s d i v e r s e 

forms s e m a n t i c a l l y o b s c u r e a l s o ? Could t h i s f a n c i f u l 

game or m e a n i n g l e s s dream a c t u a l l y be a r e f l e c t i o n o f 

the l i f e and v i t a l i t y o f the S p i r i t a c t u a l l y p l a y i n g 

and d a n c i n g i n the c r e a t e d o r d e r ? Could i t not be t h a t 

both the s t r i c t l y c o n c e i v e d forms of l i f e and the p a r t s 

o f l i f e t h a t a r e more o b s c u r e and spontaneous a c t u a l l y 

s e r v e the d i v i n e p l a n i n the u n i v e r s e ? I s the "abundant 

l i f e " t h a t C h r i s t came to b r i n g , more tha n a m a t t e r o f 

making r i g h t s e m a n t i c r e l a t i o n s w i t h r e a l i t y ? 
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T a k i n g the argument one s t a g e f u r t h e r , do not 

e n t r o p i c and d e s t r u c t i v e e n t i t i e s i n the u n i v e r s a l 

o r d e r a l s o s e r v e God's p u r p o s e s ? C e r t a i n l y i n s c r i p t u r e 

God works through f o r c e s o f d e s t r u c t i o n and i n d i v i d u a l s 

who s e t t h e m s e l v e s a g a i n s t God's p u r p o s e s , f o r example 

Pharaoh. Does not the S p i r i t work a l s o through 

c o n f u s i o n and d i s o r d e r ? T h i s q u e s t i o n has huge 

i m p l i c a t i o n s , not l e a s t f o r t h e o d i c y and the problem of 

e v i l , but t h e s e go beyond the scope o f t h i s t h e s i s . 

T o r r a n c e ' s s y s t e m would have d i f f i c u l t y i n t h e s e a r e a s . 

F i m a l 

What we a r e p r o p o s i n g t h e n , i s a " s o f t e r " r e a l i s m 

t h a n t h a t d e s c r i b e d by T o r r a n c e , a r e a l i s m t h a t t a k e s 

s e r i o u s l y "common g r a c e " a t work throughout the 

c o m p l e x i t y and m u l t i - d i m e n s i o n a l i t y o f human l i f e i n 

the c r e a t e d o r d e r . T h i s w i l l be one w h i c h t a k e s 

s e r i o u s l y the d i f f e r e n c e i n p e o p l e ' s c u l t u r a l and 

i n t e l l e c t u a l s i t u a t i o n s and the work o f the S p i r i t i n 

and through t h e s e t h i n g s . I t w i l l be a r e a l i s m t h a t 

s e e s God w o r k i n g h i s p u r p o s e s out through the whole o f 

humanity and not through an e l i t e few who happen to 

have stumbled on the r i g h t p h i l o s o p h i c a l framework to 

p e n e t r a t e r e a l i t y . I t w i l l be a r e a l i s m t h a t a l l o w s 

f o r a r e a l human c o n t r i b u t i o n to l i f e and the dynamic 

o r d e r of t h i n g s and r e a l c h o i c e and i n t e r p r e t a t i o n 
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w i t h i n the n o r m a t i v e c o n s t r a i n t s of r e a l i t y . I n t h i s 

way our a p p r e h e n s i o n o f r e a l i t y does not s t i f l e u s , but 

v a l i d a t e s our i n t e r p r e t a t i o n s o f i t . [ 5 ] We a d v o c a t e a 

r e a l i s m t h a t a c t u a l l y s e t s people f r e e to make 

s i g n i f i c a n t c h o i c e s , have r e a l r e s p o n s i b i l i t y w h i l s t 

s t i l l m a i n t a i n i n g a r e a l l i n k w i t h r e a l i t y t h a t makes 

th o s e c h o i c e s significant„ The knowing p r o c e s s t h u s 

becomes much more o f an " i n t e r a c t i o n a l dynamic" i n 

which the s t r u c t u r e o f r e a l i t y i t s e l f i s changed and 

o r d e r e d by our a c t i v i t y . Our f r e e c h o i c e s change the 

n a t u r e o f r e a l i t y i t s e l f a s we o p e r a t e as co - w o r k e r s 

w i t h God b r i n g i n g h i s p u r p o s e s about. The a c t o f f a i t h , 

the knowing r e l a t i o n , i s not then a s t a t i c f a c t but an 

ongoing p r o c e s s combining thought and a c t i o n i n a 

fo r w a r d moving dynamic r e l a t i o n s h i p . I t w i l l be one i n 

which human d i v e r s i t y , d i f f e r i n g g i f t s and the f u l l y 

human have a l e g i t i m a t e and v a l u e d p l a c e i n the ongoing 

work o f God i n h i s ongoing c r e a t i o n . 

T h i s i t seems i s the way f o r w a r d , t a k i n g T o r r a n c e ' s 

t h e o l o g y w i t h i t s r a d i c a l a l t e r n a t i v e s to l i b e r a l i s m 

and f u n d a m e n t a l i s m as a s t a r t i n g p o i n t , g i v i n g 

C h r i s t i a n s a d i s t i n c t i v e y e t c r e d i b l e v o i c e i n s o c i e t y 

but t a k i n g s e r i o u s l y a l s o the d i v e r s i t y and s h e e r 

exuberance o f human l i f e a s the Holy S p i r i t works 

through the compex and sometimes r a t h e r messy 

phenomenon t h a t i s human s o c i e t y . 

-232-



T o r r a n c e ' s own v i s i o n f o r t he f u t u r e a s we saw i n 

Ch a p t e r F i v e i s o f an i n c r e a s i n g s y n t h e s i s o f thought 

as the t r u t h s of c o n t i n g e n c e f o r c e t h e m s e l v e s upon 

t h e o l o g i a n s and s c i e n t i s t s a l i k e a s the r a m i f i c a t i o n s 

o f E i n s t e i n i a n p h y s i c s c o n t i n u e to be f e l t and 

d i s c i p l i n e s a r e brought back to t h e i r own p r o p e r 

o b j e c t s o I n t h e o l o g y he f o r e s e e s an i n c r e a s i n g coming 

t o g e t h e r a s C h r i s t i a n s b e g i n to t h i n k a l i k e under the 

com p u l s i o n o f the r e a l i t y of God [TCFK 282-283]., 

P r o b a b l y T o r r a n c e i s f a r too o p t i m i s t i c , f o r i n the 

l a s t a n a l y s i s human b e i n g s a r e not r o b o t s who r e a c t to 

r e a l i t y i n i d e n t i c a l ways and the Holy S p i r i t c o n t i n u e s 

to move and work i n ways o f w h i c h T o r r a n c e can not even 

c o n c e i v e <, 
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EHD MOTES TO GOKTCLUSIOHo 

[1] One of the few western modern theologies to begin 
to t a c k l e t h i s area has been provided by j i i r g e n 
Moltmann 0 He considers the range of a c t i v i t y of the 
s p i r i t outside the church, p a r t i c u l a r l y i n secular and 
p o l i t i c a l s o c i a l movements., 
[2] See p a r t i c u l a r l y T„ F„ Torrance The T r i n i t a r i a n 
F a i t h (Edinburgh, T&T C l a r k ) , pp. 1 9 1 f f 0 

] 3 ] DanieloWoHardy op. c i t . , p. 86„ 
[4] i b i d o , p. 89o 
[5] This conception of a s o f t e r r e a l i s m i s the s o r t of 
t h i n g suggested by Hardy, a r e a l i s m t h a t gives us a 
normative s t r u c t u r e but does not prevent the 
p o s s i b i l i t y of human d i v e r s i t y and interpretation,[BSCL 
74] 
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