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ABSTRACT

Abortion and related issues have caused a conflict between Medical progress
and Religious ethics.

Historically, the life of the embryo was subordinated to the interest of the State in
ancient Greece and of the father in ancient Rome (even though the Hippocratic
oath was against abortion). It was Christianity that gave the foetus a high,
independent, moral value.

Science has proved that new, human, biological life starts at conception.

Biblical, Anthropological evidence suggests that life is something sacred, for
which God has an early interest.

lconography and Liturgical hymnology provide evidence that human, ensouled
life starts at conception.

The Holy Canons are strongly anti-abortion and strict not only towards women
who perform abortion, but also towards anybody who helped them. Patristic
writings themselves (notably St. Maximus the Confessor) emphasize that the
body and soul are coeval at conception and that on Incarnation, Deity partook
both body and soul simultaneously, at conception. The holy fathers were not
always trying to fight abortion in their writings, but nevertheless an indirect
negative stance may be extrapolated.

This trend is followed by most modern Orthodox and Catholic moralists
(Protestants to a lesser extent). Non-Christian religious ethics generally
condemn abortion - but often for different reasons, derived from their faith
teaching.

There seem to be adverse psychological repercussions on the mother following
abortion, while legalization on the issue follows the social trend and is therefore
often in contradiction with the official teaching of the Church.

Finally, the need for a proper pastoral approach is emphasized, as the decision
to abort is often induced by existing personal/social pressures, and also because
the advent of biotechnology seems to challenge the anti-abortion teaching of the

Orthodox Church, despite its promises to solve problems associated with human

reproduction.
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CHAPTER 1: INTRODUCTION/HISTORICAL PERSPECTIVES

It is a well known historical fact that ethicists have always tried to set moral
boundaries to scientific and in particular medical progress. One can see this as

early as Plato’s time when he noted":

“Science devoid of virtue is crookery and not wisdom”.

Similarly,the recent great Albert Einstein fancily agrees:

“Religion without Science is blind
Science without Religion is bile”.

The famous Indian leader and philosopher Mahatma Gandi proclaimed2 that:

“Among the seven blunders of the human world is Science
without Humanity. Therefore this blunder must be
transformed into wonder by ensuring that scientific progress
is infused with a profound respect and even reverence for

human life”.

A contemporary ethicist’ emphasizes:

“Medicine is the most humane of sciences and the most
scientific of humanities”.

One can easily overthrow the argument that Science and Religion are distinct

disciplines and they should therefore follow separate routes: human life is the
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sum of many interactions - body/soul, materialistic/spiritual, personal/social,
temporary/eternal, benefit/risk etc. This is why nobody disagrees with the legal

control of nuclear weapons or with the measures proposed to prevent the

impending ecological disaster.

People want principles in their lives*, particularly in issues like life and death or
the setting up of families; otherwise society will break down.

All major problems may be seen to be ultimately theological® and this is
especially important since science solves some problems but creates others®
and bioethics is an example in which technology moves faster than philosophy’.
However, secular ethicists would challenge the above affirmations and indeed
the real problem is that such issues are no longer clear® unless one addressés to

firm faith dogmatic principles (i-e. definite ethics require definite principles):

TABLE 1°
Secular Humanism ' Christian Faith
(Man is the measure of all things) (Supernatural revelation is the
measure of all things)
-God does not exist 1 -A personal God exists
-The Cosmos arose by chance and | 2 -Cosmos was created by God
is a closed system self-explanatory and is an open system not
-Jesus was only a man self-explanatory
-There is no supernatural 3 -Jesus Christ is God
revelation, but only human thinking | 4 -Supernatural revelation does exist
-Human destiny is oblivion (this 5 -Human destiny is eternal life
earthly life is the only one that with God (earthly life is temporary),
matters).

Having said this, however, it must be stressed that in the conscience of the

Eastern Orthodox Church, Medicine is considered to be something more than an
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ordinary profession. Since Christ is the Great Healer, it is often regarded to be

analogous to His Priesthood. Many saints of the Orthodox Church were doctors

e.g. St Panteleimon, St Luke etc.

In Sirach’s Wisdom (38:1-7) one can read:

“You must honour the doctor for his services.... for he was
created by the Lord... the doctor’s science will raise his head
and will be admired by the great of the earth, the Lord has
made drugs from the earth and the decent Man will not
despise them... and he has given Men Science so that His
name is glorified in His wonders”.

St John the Chrysostom'® recommends that we should accept the soul curing
tribulations in our lives, allowed by God, as we accept the medicaments of a

doctor to correct our bodily health.

One may also add that both Christianity and Medicine recognize the human

being as a psychosomatic assembly and are therefore both interested in the

health of the whole person''.

St Anastasios the Sinaite' convincingly concludes this general introduction,

when he insisted that:

“Orthodoxy is the true knowledge of the Creator and His
Creatures, of every being as it actually is”.
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Historically', abortion and infanticide were the most common techniques of birth
control. Both of these practices were usually considered to be parental rights.
The influential philosophers Plato and Aristotle approved of abortion, even
demanded it in certain cases. Even though Plato believed that the unborn was a
living being with a soul, in his ideal “Republic’ he required abortion in women
under the age of 20 or over 40'* and in cases of adultery, bigamy, incest and
premarital sex. The rationale behind this seemingly arbitrary pronouncement is
that for Plato, women bear children “to the State” '>. The State’s ideals, goals
and needs take precedence over the life and rights of the unborn or newborn or
their mothers. Plato’s goal of developing the perfect state, necessitate a
program of eugenics, in this utilitarian view of the individual; hence Kkilling of
unborn or newborn children who have a high risk of mental or physical deficiency

must be encouraged by the state.

Aristotle had similar views. In addition, he believed that ensoulment takes place
after 40 days of gestation in males and after 90 days in females. He also
thought that the unborn was a living human being after this time of ensoulment'®,
Thus, Aristotle’s overall preference was for early abortion which would not
involve the killing of a human being, while at the same time would produce the

finest individuals and hence the finest state.

The notions of Aristotle and Plato, though reflective of and influential in shaping
the dominant mood of the Greco-Roman world, were not left unchallenged in

ancient philosophy. The Pythagoreans, who believed in the transmigration of
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souls, believed that ensoulment took place at conception and, therefore, that
abortion was the taking of the human life. This influence is reflected in the

famous Hippocratic Oath (400 B.C.) "":

“a) The regimen | shall adopt shall be for the benefit of the
patients according to my ability and judgement and not
their hurt or for any wrong.

b) 1 will give no deadly drug to anybody though it be asked
of me, nor will | counsel such.
c¢) | will not aid a woman to procure abortion”.
The Stoics, who believed that everything should be done in harmony with
rational nature, rejected infanticide as an unnatural practice. They also rejected

abortion, even though they thought the foetus as part of its mother, becoming an

individual only after birth.

Their philosophical enemies, the Epicureans, practised both infanticide and
abortion. Opposition to abortion did come from other parts of the Graeco-Roman
world. Abortion was often considered as act of murder, rendering the agent
ritually impure. Greek and especially Roman law, however, viewed the foetus as
a part of its mother, with no moral or legal rights’a. Along with the woman
herself, the foetus was technically the property of the father. Early in Roman
history the father was free to force abortion at will, and an abortion chosen by a
woman without her husband’'s approval was viewed as an offence against him.
In neither case was the act of abortion seen as an injustice committed against
the foetus or the woman. During the period of the Roman Empire, custom

softened the father's power of life and death, but an abortion against the father's
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will was still perceived as a crime against the father, family name, race and state
- but not the foetus or the woman. Even when Rome enacted its first laws
against abortion, the act was still not a crime against foetus or mother. Instead,

abortion was a “scandalous” act being punished *°.

Greek and Roman physicians were split into two or three camps regarding the
issue of abortion. Some strictly interpreted the Hippocratic Oath and opposed

abortion in all cases; most were willing to perform abortions when the life of the

mother was in danger, while others did them for any reason.

It is interesting to comment on the attitude of the Jews at the time®™®. They
opposed abortion, except to save the life of the mother. In the Mishnah (Oholot
7:6), one can read that if a woman'’s life is endangered by the child she is
carrying, it is permitted to abort the foetus in order to save her life. But once the
greater part of the child has emerged from the womb, to destroy it would be an
act of murder and it is not permitted to murder one human being in order to save
another. Arguments against abortion, such as the ensoulment of the foetus, or
that the foetus has potential life or, in favour of abortion, that a woman has a
right to do what she wishes with her own body, are not found in the classical
Jewish sources in which the question is discussed. The basic distinction is
between the destruction of a life (a person) and that which is not life; the foetus
in general was considered to have the moral or ontological status of “creation of

God". This attitude may be seen as being especially remarkable, because
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almost all Jewish authors agreed with Roman law in assigning to the foetus the

legal status of being part of the mother, with few or no legal rights.

One may note Philo’s views’', who indirectly condemned abortion when he
discussed miscarriage caused by violence; he considered it a violation of the
command against murder. Similarly, the historian Josephus?® wrote that he

forbids abortion, which he equated with infanticide.

It can be seen therefore that the Pythagoreans, Stoics and Jews believed that
the presence of a soul, the laws of nature or the image and work of God,
respectively, made foetal life inviolable. Such views, however, were not shared
by the majority, nor by the law. Instead, abortion was universally accepted to be
the right of the father and/or State; it was not considered to be an act of
violence committed against the foetus. The Christian Church was born into
these background beliefs and values. As will be seen later in some detail, there
was unanimous voice of early Christian writings condemning abortion. Some of

these texts include the following:

-“Thou shalt not murder a child by abortion”, was a text that
was contained in two early second-century guides to
Christian life and worship®.

-“The foetus in the womb... is an object of God's care” and
“we say that women who induce abortions are murderers,
and will have to account of it to God”, are two comments that
reflect the position of Athenagoras, a great apologist of the
late second century®*.



-The late second century theologian Tertullian wrote: “In our
case, murder being once for all forbidden, we may not
destroy the foetus in the womb. To hinder a birth is merely a
speedier homicide” %.

-“There are women who... (are) committing infanticide before
they give birth to the infant’, writes Minucius Felix in the
early third century®,

Three themes are repeated in the early Christian texts on the unborn and

abortion:

(a) The _unborn is_the creation of God and therefore a human being, a

person, a neighbour:

The “Didache” and the “Epistle of Barnabas” include their prohibition of abortion
in a discussion of the practical meaning of the command to “love your neighbour
as yourself’. Thus, these two documents which adopt, yet radicalize, Jewish
ethical traditions, view the foetus not a part of its mother, but as a child and

neighbour.

At the end of the second century Clement of Alexandria developed the Stoic
notion of conforming to the laws of nature. He argued that the unborn and
newborn should not be killed because they are the “designs of providence”.
Athenagoras claimed that the foetus was “the object of God’s care”. At about the
same time, Tertullian. who had considerable knowledge of legal matters, took
Roman law to task concerning its view of the foetus, when he wrote” that the

foetus is already a person, “while as yet the human being derives blood from
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other parts of the (mothers’) body for its sustenance”. in other words, contrary to
Roman and even Jewish law, Tertullian made the significant claim that
dependence on the mother does not make the foetus merely a part of its mother.
He appealed to the experience of pregnancy, to the Biblical references to God
forming prophets in their mothers’ wombs, and to the scriptural accounts of the
prebirth activity of Jesus and John the Baptist in their mothers’ wombs (Luke

1:41,46) as proofs of his belief in the personhood of the unborn®.

The position of the earliest Christians, therefore was straightforward: All unborn
foetuses are God's creatures and must be considered from a moral point of view

to be true human beings, or “persons”, whose deliberately induced death is

murder.

(b) Since abortion is murder, the judgement of God falls of those quilty of

abortion.

The conviction that abortion is murder, yielded the logical consequent belief, that
the judgement of God falls on those guilty of abortion. They will suffer the

consequences of their sin.

Thus, early Christian attitudes towards the unborn and abortion differed radically
from prevailing pagan notions and practices. Christians rejected the Roman
definition of the foetus as merely part of the mother’'s body under the father's

power to keep or destroy. Their opposition to abortion developed in Jewish-
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Christian communities where God's creative activity in the womb was respected
and where social injustice and innocent bloodshed were abhored. The Jewish
perspective on the foetus and abortion became more radical and formed a new
theological and ethical context in the early Christian church. The sacredness of
unborn life took on a deeper meaning in the light of Christ; respect for the womb
was increased because the early Christians believed in Jesus incarnation,

conception, development in utero and birth.

(c) Opposition to abortion is part of a larger Christian ethic of non-violence

and love

Consequent of the above developments, is that the anti-abortion stance of the
Church was part of a holistic, consistent Christian ethic of love and non-violence.
The life and teachings of Jesus encouraged them to avoid all forms of violence:

killing in war, watching gladiator fights, exposing the newborn and aborting the

unborn.

The foetus had a God-given right not to be killed, since for the Christians, its

value grounded solely and completely in its relation to God-hence it had a God-

given right to life, not to be killed®.

In the Post-Constantinian church and throughout the following centuries of the
Middle Ages, Christians continued to hold their belief in the sanctity of the

unborn and opposed abortion. The great theologians and saints Basil,
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Chrysostom and Ambrose not only eloguently expressed their opposition to
abortion, but they also showed compassion and sensitivity to women who had
aborted, offering them forgiveness and new life in Christ. As will be seen, the
Orthodox church rejected the distinction between unformed, soulless embryo

and a formed, ensouled one. In all cases abortion was considered as a murder.

St Basil, in particular, rejected this distinction in 374 AD®.

Augustine gave it a more serious consideration however, and his writings on the
unborn had a great impact on subsequent centuries. Believing that sex is only
for procreation®’, not pleasure, Augustine condemned contraception, sterility,
abortion and infanticide as damnable transgressions of the law of procreation.
His views on the status of the emryo appear to have fluctuated throughout his
lifetime™. Although he says that the unborn are “living”, nourished by God, he
also accepts the formed/unformed distinction. He argues that we can know with
certaintly that the soul is present in the unborn only after its formation. On the
other hand he admitted the possibility that the unformed embryo is not human
and that its abortion (miscarriage to be more precise) is not homicide (even
though immoral). He was writing all this, when discussing the question of the
resurrection of bodies of miscarried foetuses - which is why the question of

formed/unformed is raised™.

This tradition was endorsed by Thomas Aquinas and the accepted theological,
legal and pastoral view of the Catholic Church, of the foetus and of abortion at

the end of the Middle Ages may be summarized as follows™*:
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(a) The unborn receive their distinctively human souls, thereby becoming truly

human at 40 (for males) or 80/90 (for females) days of gestation.

(b) Induced abortion is homicide, if the foetus is formed and ensouled, and it is a

serious, though lesser, sin if the foetus is not formed and ensouled.

(c) Induced abortion is punishable by church law, with the required penance

varying somewhat depending on the status of the foetus and local custom.

(d) Therapeutic abortion may be permissible, if the foetus does not yet possess

its soul.

These dominant views of the Catholic Church were only reversed in 1869, under
growing scientific and philosophical emphasis on continuity in embryonic
development (Pope Pius IX). This followed a corresponding movement in the
church away from Aristotle, Augustine and Th. Aquinas and back to the earliest
fathers’ position on the human status of the foetus from conception.
Consequently, the pope condemned all abortions and pronounced

excommunication as the penalty for the participants.

it is of interest that the Orthodox Church maintained the original position
throughout its history, influenced by its rigid Canon Law and the writings of St.

Basil and St. Maximus the Confessor. Although much was written against
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abortion, there were many cases in which the practice made its way early in the
history of the church. Although at first the penaity for abortion was permanent
excommunication, the standard penalty quickly (as early as St. Basil’'s time)
became 10 years of penance (exclusion from holy communion). Penalties were

sometimes given to physicians and other accomplices, too (see special chapter).

Protestant reformers, even though generally less vocal®®, generally echoed the

established Christian regard and condemned abortion as a horrible act of

homicide (Luther, Calvin, Melahcthon). In this context Calvin wrote explicitly®:

“If it seems more horrible to kill a man in his own house than
in a field, it ought surely to be deemed more altrocious to
destroy a foetus in the womb before it comes to light”.

“M. Luther” also emphasized: “The foetus is wholly the work
of God alone”.

J. Weemse®, an English preacher, referred to the womb as the workshop of

God and to the unborn as creatures already in the image of God.

It is evident nowadays, that Orthodox, Catholic and Protestant theology is
strongly anti-abortion; it was recently more vigorously sparked with the
introduction of biotechniques (e.g. prenatal testing or test-tube babies). Various
pro-life groups have been formed throughout the world. It is of interest that even
though the issue of abortion is often in the forefront of election campaigns the

practice continues to grow in numbers worldwide (60 million, Fig. 1)%.






15

CHAPTER 1: NOTES/REFERENCES

_L

. Plato, |n Menexenos 19, A 247.
“Flacra EmoTAMN Xwpilopévn BikaiooUvng kal TS ARy apemg TTavoupyia aAN

ou oogia Aéyerar’
-cited by the unpublished proceedings of the Pancyprian Conference on
Biomedical Ethics in Limassol/Cyprus November 1993.

2. Campell, C., “Awe Diminished”, Hastings Center Report Vol. 25, No1, (1995),
p.44.

3. Stein, €., Challenges in Medical Care.
Edited by A. Grubb, Published by J. Wiley and Sons Ltd,1992.

‘4. “A Question of Life”, The Warnock Report on Human Fertilization and
Embryology, published by Basil Blackwell, Oxford, 1985.

5. Bioethics_and the Beginning of Life, Edited by R. Miller & B. Brubaker,
published by Herald Press, Pensylvania,1990, p.31.

6. Ibid, p.208

7. Ibid, p.66

8. Ibid, p.32

9. Wilkinson, J., “Does Science need Faith?”, Journal of the CMF, July 1994,

Vol. 40.3, No.159, p.10.

10. M|gne P. G 49 251
“Kai ydp 0 iatpéc, oux otav £ig ncpaéelooug kal Aeipdvag eaydyn Tov
chvovm eaupaorog EOTI HOVOV... aAAG kai étav &oitov KEAEUN 5|cp£v5|v Kai
omv TEUVN, Kai omv kain, Kai Grav mKpPA ﬂpoccyn pdapuaka xmpog £aTiv
opowug Mg olv GTOTTOV axewov pEV TOOQUTA spya(opavov KaKd iaTpov
aurov KQAElv, TOV BE Oedv £l TTOTE £V TOUTWV nonncaav olov R AoV A Gavarov
enayayel BAac@nueEN Kal mg T0U navvog expa/\)\cw npovomg Kaitol ye ©
aAndri¢ iatpd¢ oGToC Povog €oTi Kal unxwv KQl CWHATWV .

11.°Apxin.  Xp. Poupe)uwm “Movaxoi kai kAnpikoi pe ‘latpikry *Exmaideuon’,
Koivwvia (Communlon) 'Etog AZ, T.3, 1994, a. 272-8.

12. “Opeoéoéla ecnv n aq;euéng mepi Oeol Kar Knoewg GmroAnwis, n évvoia Tep
TavTwy aknBnig, N 86&a TV dviwv KabdaTmep goTiv’ (cited by the introductory
leaflet of the Il Orthodox Bioethics Conference, Limassol Cyprus 1997).

13. See reference 5, chap.8, p.124-143.

14. Plato, Republic, V460-462.

15. Ibid, V461

16. Aristotle, Politics, 7.41.10 (1335b)

17. R. Jones, Groundwork of Christian Ethics, Epworth Press 1984.

18. Justinian, Digest, 25.4.1.1.;35.2.9.1,;38.8.1.8

19. Justinian, Digest, 47.11.

20. L. Jacobs, The Jewish Religion: A companion Oxford University Press,
1995, p.11.

21. Philo, Special Laws 3. 108-109.

22. Josephus, Against Apion, 2.202

23. Didache 2.2 and the Epistle of Barnabas 19.5




16

24. Athenagoras, Plea, 35

25. Tertullian, Apology 9.6

26. Menucius Felix, Octavius, 30.2

27. Tertullian, Apology 9.6

28. Tertullian, De Anima 25.3; 26. 4-5

29. J. Rist, Human Value: A study in Ancient Philosophical Ethics published by
E.J.Brill, Leiden Holland, 1982, p.142

30. Basil, Letters, 188.2

31. E.g. Augustine, De nuptiis et concupiscentia 1. 15-17

32. G.G. Grisez, Abortion: The Myths, the Realities and the Arguments New
York: Corpus, 1970, p. 145-148; M. Gorman, Abortion and the Early Church:
Christian Jewish and Pagan Attitude in the Greco-Roman World, Downers
Grove, lllinois: Internarsity Press, 1986, pp.70-72.

33. Augustine, Enchiridion, 23:85-86.

34. Bioethics and the beginning of life, Edited by R. Miller and B. Brubaker,
Herald Press, Pensylvania, 1990, p.128.

35. Ibid p.137

36. J. Calvin, Commentary on Exodus ad loc.

37. M. Luther, Works, 45:333.

38. Augustine, Enchiridion, pp. 158-158.




17

CHAPTER 2: BASIC SCIENTIFIC INFORMATION

If one is to comment on the ethics of scientific developments, one must
accurately know what happens technically. Very often lack or vagueness of
precise scientific knowledge gives rise to misunderstandings or ethical
misinterpretations. What is worse, when the true scientific facts are realized or
when scientific technology changes, then this has an embarassing effect on

those who were in a hurry to comment favourably or adversely.

As can be seen from the diagrams' that follow, fertilization of the female ovum by

the male sperm to form the zygote is completed in less than 24 hours.

After several divisions, the morula gradually moves down the female genital tract
and is implanted in the uterus - (often unsuccessfully, resulting in spontaneous
abortion). Organ differentiation starts early and it is evident that from the
available information, that scientific facts indicate that human biological life
begins at fertilization. The first cell (zygote) contains a completely distinct
genetic structure (chromosomes) capable of rapidly initiating organ formation.

Hence, the first cell(s) may be envisaged as human life with great potential2

(Figs 2,3,4).

Abortion, then, at any stage of pregnancy, consists of interruption of human

biological life, as evidenced by famous scholars like Prof. W.Bowes (Colorado),

Prof. H. Gordon (Mayo Clinic), A. Liley (Father of Embryology) 3
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“Each individual has a very neat beginning: at conception”.

Objection to the above statement, however, does exist, in that twinning can
occur after a few days after conception, so that some have suggested* that it is
not until the formation of the primitive streak after 14 days of development of the

embryo that one can discern with certainty, that a new living organism has been

formed.

A plausible reply, however, does exist, in that the primitive streak is just an
intermittent transient state and any stages before or after that are equally
important for embryonic development. Twinning is something already potentially
determined at conception and if more than one individual will be born, the more

reason for early embryo protection (i.e. it is thought that conception includes

twinning) °.

There are many methods of abortion e.g. by scalp and suction aspiration, drugs
(salt poisoning/prostaglandin), hysterectomy etc. A recent innovation, the RU-
486 pill (mofinestone), withers the developing embryo whilst being stalked and
the ease of this method has caused the reaction of pro-life groups as it is feared

that the ease of abortion, will encourage many women to proceed to this

practice.
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The fact that the fertilized ovum has a distinct genetic structure and the fact that
life has recently being formed in the test-tube, by in vitro-fertilization - both of
these suggest that the embryo is not just a piece of extra flesh of its mother, but

a totally distinct being; the embryo is another body not an extension of its

mother.

Finally, one must also mention the medical problems following abortion:

haemorhage, sterility, shock and even death.

The brief scientific documentation presented above generally suggests that
abortion at any stage, consists of what is often a violent cessation of human
biological life. It is of interest that the number of abortions has risen to 60 million

worldwide accounting for 46% of total deaths in the U.S.A.
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CHAPTER 3: BIBLICAL DOGMATIC/ANTHROPOLOGICAL

PERSPECTIVES FOR THE ABORTION ISSUE

The Bible was the principal and basic source of reference for all patristic
theological teaching. There is not much explicitly in the Bible about abortion,
even though it is the case that both Jews and Christians differed from the people
amongst whom they lived by their rejection of abortion, amongst other things.
The Bible rather provides an understanding of what it is to be human, in terms of
which abortion is clearly unacceptable. This includes the fact that according to
the Bible, life is God given, not something over which human beings have any
right to terminate; just as human beings cannot create life - they simply
procreate, in this fulfilling God’s will for mankind -, so they must regard it as a gift

from God, who alone has the right to bring it to an earthly end.

According to the Orthodox Biblical Anthropology', Man was created by God

composed of a body and a soul’:

“And the Lord God formed man of dust of the ground (material)
and breathed into his nostrils the breath of life (spiritual) and
man became a living soul” (Gen 2:7).
Man was made in God's image and likeness, implying the ability to think, being

autonomous, dominant and social belonging to His Image, while the possibility of

moral likeness and theosis belonging to His Likeness:
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“And God said, let us make man in our image after our
likeness” (Gen 1:26).

One must also add, that when Man was created he was endowed with special
gifts, such as potential immortality, potential sinlessness, potential harmony in

himself, between God, between his neighbour; and potential lack of hardship

and disease.

Al these gifts were distorted after the Fall and Exile from Paradise and in
consequence disease and death came into human life. This accounts for
involuntary spontaneous abortion (10-15 per cent of all cases) i.e. natural evil is

thus explained.

Similarly, induced abortion may be seen as part of induced evii arising from the
distorted harmony between Man and himself, God and neighbour. The same
argument applies to the succumbing to proceed to abortion under psychological

or social pressure.

Abortion, at any stage of embryonic development, may be considered to be a

murder, which is explicitly considered to be a grave sin.

“Thou shalt not Kill" (Mt 5:21) or “But the fearful... and

murderers... shall have their part in the lake which burneth with

fire....” (Rev 21:8).
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One must add that according to Biblical Ecclesiology and Soteriology, the

sacrament of Baptism is a necessary pre-requisite for salvation:

“Go ye therefore.... baptizing them in the name of the Father,
and of the Son, and of the Holy Ghost” (Mt 28:19).

“Verily, verily... except a man be born again he cannot see the
Kingdom of God” (John 3:5).

Human embryos are not devoid of sin:

“Wherefore, as by one man sin entered into the world, and
death by sin; and so death passed upon all men, for that all
have sinned (Rom5:12).

“Behold, | was shapened in iniquity, and in sin did my mother
conceive me” (Ps 50:5)
The ethical consequence of this dogmatic stance is that abortion kills an

unbaptized human being, jeopardising, thus, its eternal salvation.

Finally, Biblical eschatology promises total salvation (of body and soul), in
eternal life, making earthly tribulations and afflictions (such as giving birth and

taking care of a malformed baby), as means which lead to eternal life - if

tolerated with patience:

“For | reckon that the sufferings of this present time are not
worthy to be compared with the glory that will be revealed in us”
(Rom 8:18).
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Having established the Biblical Anthropological context of the abortion issue, a
careful look at the Holy Scriptures® will reveal that in both the Old and the New
Testament’, God may be envisaged as the Giver of Life, who has an early

interest for life in the womb and an anti-abortion trend is clearly felt.

a) God as Life-Giver

Within this framework human procreation is viewed not only as a gift, but
likewise as a command from the Creator who is portrayed as Creator of the
heavens and the earth (Gen 1:1) and carried through to the final chapters of
Revelation (Rev 21:1-22:21) where God is depicted as Creator of a new heaven
and a new earth-hence He is the Life-giver to all that lives. It, therefore, comes
as no surprise, to see God concluding the creative activities of the sixth day, by
instructing the created human beings to “be fruitful and multiply and fill the earth

and subdue it" (Gen 1:28); a role marred by the original sin, which made the

procreative process more difficult.

“| will greatly multiply your pain in childbearing, in pain you
shall bring forth children” (Gen 3:16).

Similarly, in a metaphorical way, Moses addressed the Israelites before crossing

Jordan:

“You were unmindful of the Rock that begot you, and you forgot
the God who gave you birth” (Deut 32:18).
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Elsewhere, God is depicted as the one who bestows fertility on human beings,

e.g. in Jacob’s final testament to his twelve sons, He declares to Joseph that:

“God Almighty... will bless you with blessings of heaven above,
blessings of the deep that crouches beneath, blessings of the
breasts and of the womb”. (Gen 49:25).

Throughout Deuteronomy, God is depicted as one who will reward the

faithfulness of the Israelites with fertility for themselves, their livestock and the

ground they till, e.g. in Deut 7:10-14:

“And because you hearken to these ordinances and keep and
do them the Lord your God will keep with you the covenant...
will bless you and multiply you; he will also bless the fruit of
your body... there shall not be male or female barren among

you or among your cattle”.
Several events speak of God as one who has power to close and open the
womb. When women are barren it is God who has brought this barrenness upon

them, e.g. Sarah observes to her husband Abram:

“Behold now the Lord has prevented me from bearing children”.
(Gen 16)

Similarly when Rachel demands that Jacob “give her children”, he responds in

anger:

“Am | in the place of God, who has withheld from you the fruit of
the womb? (Gen 30:1-2).
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But if it is God who closes the womb, it is also God who opens it e.g. by “healing”
the wife and female slaves of Abimelech, so that they bear children (Gen 20:17),
the Lord “visits” Sarah and does to her as he had promised (Gen 21:1), God
“grants prayers” (Gen 25:21), “remembers” women (Gen 30:22, Gen 29:32) and
opens their wombs (Gen 29:31, 30:22). Likewise the women themselves give

witness to the belief that it is God who has given them the children that they

bear. e.g:

“| have gotten a man with the help of the Lord” (Cain, Gen 4:1).
“God has made laughter for me” (Isaac, Gen 21:6).
“God has judged me and has... given me a son” (Dan, Gen

?lafy).the Lord add to me another son (Joseph, Gen 30:24).
It also appears that God both wills and empowers human procreation, not only
where it occurs in the natural course of human events, but also where it is
humanly impossible e.g. Abraham and Sarah (Gen 18:13-14) and Zachariah
and Elizabeth (Luke 1:36-37). Integrally linked to the belief in God as Life-giver,
is the corresponding belief in barrenness as a curse to the extent that it provides
the primary backdrop against which God's life-giving powers become visible e.g.
Sarah (Gen 11:30 and 16:1). Rebekah (Gen 25:21), Rachel (Gen 29:31 and
30:1), Elizabeth (Luke 1:7). However the situation can be reversed (in all the
cases above) and the curse of barrenness ultimately gives way to the blessing of

conception and childbearing (Isaac, Joseph, Samson and John the Baptist were

all born to infertile couples):
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“He gives the barren woman a home, making her the joyous
mother of children. Praise the Lord! (Ps 113:9).

Similarly, barrenness stands paired with the ideas of sadness, mourning, loss
and incompleteness and in contrast to ideas of joy, rejoicing, fulfillment and

plenty e.g. Isa 54:1, Prov 30:15-1'6, Exod 23:25-26, Hos. 9:11-14, Job 3:1-10.

Jer 20:14-18 etc.

One can also discern in the same context the Divine intervention when the fruit
of the womb of Sarah and Rebekah was under threat: For they must become the

mothers of His chosen people and it is of marked interest to read in the Mosaic

Law, the rules and directions that guard the female fertility”.

In all of these, the role of God as Life-Giver who blesses the birth of a child is

clearly shown.

b) Early Divine interest for life in the womb

Having established the biblical evidence for the direct and indirect Life-giving
capacity of God, one can have a look at the pronounced interest that He shows

for foetal life and His intimate involvement in the Process of conception and life

creation within the womb.

“And the Lord said unto her, Two nations are in thy womb and
two manner of people shall be separated from thy bowels...”
(Gen 25:23)
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Or that of Samson’s:

“But he said unto me Behold thou shalt conceive and bear a
son; and now drink no wine nor strong drink, neither eat any
unclean thing: for the child shall be a Nazirite to God from the
womb to the day of his death.” (Jud 13:7).

Similarly with St John the Baptist (Lk 1:15):

“For he shall be great in the sight of the Lord... and he shall be
filled with the Holy Ghost, even from his mother’'s womb".

or most importantly in the Annuciation narration of our Lord (Mat 1:20):

“...Joseph...fear not to take unto thee Mary thy wife: for that
which is conceived in her, is of the Holy Ghost”.

or (LK 1:30-39) the angel talking to Mary:

“And behold thou shalt conceive in thy womb and bring forth
a son and shalt call his name Jesus”.

Interest for life in the womb takes several forms, e.g.:

“Did not he who made me in the womb make him?
And did not one fashion us in the Womb? (Job 31:15)

orinPs 139:13:
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“For thou didst form my inward parts thou didst knit me together
in my mother’'s womb”

One can discern not only the intimate involvement of God in the initial creation of

a new human being, but also int he development and bodily differentiation of the

formed embryo.

In other cases names are given to individuals whilst they are yet in the womb or

even before they are conceived:

“Listen to me...the Lord called me from the womb.
From the body of my mother he named my name” (Isa 49:1)

or even decides the lifespan of an individual whilst still within the womb:

“Thy eyes beheld my unformed substance;

in thy book were written, every one of them, the days that
were formed for me, when as yet there was none of them”
(Ps. 139:16)

and amazingly He announces the establishment of a covenant with an individual

who has not yet been conceived:

“But | will establish my covenant with Isaac whom Sarah shall
bear to you at this season next year” (Gen 17:21).

Perhaps the most striking of the affirmations made for God's early interest for life

in the womb has to do with vocation selection e.g. Isaiah (Isa 49:5):
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“And now the Lord says, who formed me from the womb to be
his servant... that Israel might be gathered to him”

or Jeremiah (Jer 1:4-5):

“Before | formed you in the womb | knew you and before you
were born | consecrated you: | appointed you a prophet to the
nations”

or St Paul (Gal 1:15):

“But when he who set me apart before | was born and called

me through his grace”.
One can also see the importance of the relationship between the mother and the
child withing the womb e.g. to fulfill the Nazirite vow of her son in the womb the

wife of Manoah herself from those things prohibited to a Nazirite (Judg 13:4-14).

Children within the womb give evidence of their personality e.g. in Gen 25:21-26
the narration talks about the interaction of Esau and Jacob (the latter taking his
brother’s heel) in Rebekah’'s womb, something that is paralleled in Hosea 12:2-3
as a sin compared to that of “striving with God” in his manhood. More
importantly the leaping of St John the Baptist in Elizabeth’s womb on greeting
the newly pregnant Mary is clearly described as a Spirit-filled action (Luke 1:41)

while Elizabeth welcomed her as the Mother of her Lord.
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One can also see nine announcements of children born e.g. Isaac (Gen 17:1-
21), Samson (Judg 13:2-25), Samuel (Sam 1:1-20), St John the Baptist (Luke
1:5-25) or even Jesus Himself (Matt 1:18-25). These birth predictions even
though exhibiting certain differences, they reaffirm the role of God as Life-giver

with early embryo interest.

In general, then, Scripture teaches that the embryo is God's work and that the
development of the foetus is an object of His care (Ps 139:13-16, Eccles 11:5,

Isah 49:1): God sees future potential in the first beginnings of life.

“God has not created death nor does He cherish when anyone
alive perishes...death has intruded in the world through devil’s
hatred (Solomon’s Wisdom 1:13 and 2:24).

All the above evidence, clearly shows God's interest in early life which leads one

to accept that life resides in the womb.

c) Anti-abortion trend

All the previous evidence even though not explicit, is indirectly anti-abortion. But
one can see direct scriptural evidence as well. The commandment “Thou shalt

not kill” (Ex 20:13) makes no discernment as to the stage of human life: nor

does Gen 9:6:

“If anyone sheds the blood of man, by man shall his blood be
shed; for in the image of God has man been made”.
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Also in Il Kings 8:12 we read:

“...Why weepeth my Lord? And he answered, Because | know
the evil that thou wilt do unto the children of Israel... and wilt
dash their children and rip up their women and child”.

and in Amos 1:13: Thus says the Lord:

“For three transgressions of the Ammonites and for four | will
not revoke the punishment; because they have ripped up
women with child in Gilead...”

w2l

One can also note that St Paul uses the word “ekTpwua” (aborted material)

metaphorically, but even so it emphasizes the magnitude of the sin committed in

literal practice.

“And last of all He was seen of me also, as of one born out of
due time”. (I Cor 15:8).

Special reference must be made to Exod 21:22-25 as it has caused many

misinterpretations. The Septuagint text reads:

“When two men strive together and hurt a woman with a child
so that her unformed fruit departs from her he shall be
punished, according as the woman'’s husband will lay upon him;
and he shall pay as the judges determine. And if the baby is
formed then thou shalt give life for life, eye for eye, tooth for
tooth...”
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The above is a free interpretative translation of the original Hebrew text™

“when men strive together, and hurt a woman with child, so that
there is a miscarriage and yet no harm follows, the one who
hurt her shall be fined, according as the woman's husband
shall lay upon him; and he shall pay as the judges determine.
If any harm follows, then you shall give life for life, eye for
eye...”

The quotation above has given rise to many different interpretations, not only
between Catholic and Protestant scholars, but also among Orthodox Fathers

themselves - in fact some by pass it altogether.

For instance Theodoret of Cyrus commenting on the particular verse and on the

meaning of formed (£€sIkoviopévov):

“The embryo is ensouled after the body is fully developed in the
womb. Because the Creator molded Adam’s body before
blowing in the soul. The Lawgiver orders that if a pregnant
woman aborts during a fight, then this would be called a murder
if the baby comes out formed (e€eikoviopévov), and that the
guilty person be penalized in the same way (i.e. be killed). |If
the baby comes out not formed, then this should not be
considered as a murder, because it was not aborted ensouled;
instead the guilty man should be penalized as for causing
damage’.

The same author repeats his assertion when writing his views on the nature of

man.

“...the body was formed from earth and water and the other
elements and the soul, which had not pre-existed, was sent to it
after the moulding of former. Because, it says, that God
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a living breath, and man became a living soul ... the baby (of a
pregnant woman) is first formed® (and moulded) in the womb
and is ensouled after this”.

One may note that the comments above seem to suggest the Biblical evidence
points to the fact to that ensoulement takes place after the moulding of tﬁe body.
If one assumes some basic medical knowledge at the time, then ensoulment was
meant to take place after the third month of gestation (when the body parts are

clearly distinguished).

As far as the creation story is concerned, one cannot exclude the simultaneous
moulding of the body from earth and the breath of life (ensoulment) taking place
simultaneously; the holy author probably wanted to emphasize the composite
nature of Man. In addition the creation story “and God created Man” (Gen 1, 26-
27) does not contradict the detailed account of the second chapter; instead it
may be considered to emphasize the composite nature of man, created in the
image of God-something that rat-her leads to the acceptance of the simultaneous

creation of both soul and body of the first human being.

As far as the second part is concerned, one may note that the Orthodox church
never accepted the distinction “Ef,smowopévov Kai Hn e’ﬁemowcpévov”. As will be

seen later in some detail, St. Basil in particular stressed that:

“there is no fine distinction between formed and unformed (i.e.
embryo)”.
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The fact, also that even though the Holy Bible teaches indirectly that the soul
leaves the body on biological death’, one should expect some indication of what
happens as to the entrance of the soul in the body. The general lack of such
indication may be considered to point to the simultaneous union of body and

soul, at the conception of the body despite some points already mentioned which

are not fully clear.

Additional indirect evidence that the body and the soul are coeval at conception
comes from the general teachhing of the Bible on the composite nature of Man,

something that seems not to be limited for the born human being, but also for the

embryo.

If one considers LK 1,41 and 44, then it is quite evident that the “leaping in joy”
of St. John the Baptist whilst still in the womb, on the visit of the Mother of God,
was the result of the work of the Holy Spirit. This Holy Spirit immediately
afterwards illuminated the mind of Elizabeth. “And Elizabeth was filled with the
Holy Spirit”. As Zigavenos'' points out: “the baby leaped feeling the salvation of

Man and being happy about it’. Theophylactus of Bulgaria also adds that'?:

“If the baby had not leaped she would not have prophesised”.

Origen™ seems to agree with the above when noting that on meeting the mother

of God:

“Elizabeth was filled with the Holy Spirit due to her son. The
mother was not filled with the Holy Spirit first; but after the
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filling of John, the mother (who contained the filled one) was
also filled witht the Holy Spirit”.

Since it is plausible to assume that the gift of prophecy only acts through a full

psychosomatic union, then, one may extrapolate and deduce that what Elizabeth

contained was infact a perfect, psychosomatic human being.

Returning to the controversial Old Testament verse Ex. 21,22-25, one may read
the very plausible interpretation of the late church Canon specialist Fr E.
Theodoropoulos, which seems to reconcile the various views and in addition

takes into account the particular specific context of the verse in question':

“Theodoret of Cyrus believed that human ensoulment occurs
after the 4™ month of gestation (PG Migne 80,272 and 83,941).
The Second Canon of St Basil which was confirmed by the
Quinisext Synod is contrary to the above and makes no
distinction of formed or unformed baby. The 3 Ecumenical
Council talks about ensoulment on immediate conception. A
compromise to the various interpretations give on the Exodus
quotation is that the penalty refers to the guilty man and not the
gestation stage itself. A man will be penalized more strictly if
the baby is formed, while if unformed, this would not cause
abdomen enlargement, hence the guilty man would not have
realized she was pregnant. Evidence for this, is the penalty
ordered by Moses in Exodus 21:29, by which the owner of a
bull who has been warned of the offensive acts of his animal,
will be penalized by death if the bull kills someone, while he will
only be fined if no warning was made. In other words Moses’
distinction of the guilty man’s penalty does not refer to the
development stage of the embryo, but rather to the willing or
unwilling murder and of the apparent or non-apparent
pregnancy state”.

Before concluding the chapter on the Biblical evidence on abortion one must

also bear in mind Christ's general affirmations.
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‘| am the Ressurrection and the Life” (John 11:25)

“I am the way, the truth and the Life” (John 14:6)

“According as he hath chosen us in him before the foundation
of the world... having predestinated us into the adoption of

children by Jesus Christ...” (Eph. 1:4-5).

Also if one follows Christ, one must imitate His Life as husband to Church,
Father to child, Healer to the ill and it is the sick and not those in good health
that are in need of a physician (Luke 5:31) - certainly all these qualities are

incompatible with abortion.

Even the handicapped are not without God’'s sovereign will and purpose (Ex
4:11). He has a special concern for the handicapped (Lev 19:14 and Deut

27:18). Therefore to deny the handicapped the possibility of life is to violate the

spirit of God’s law.

In Psalms 50:5 one reads:

“Before | was shapen in iniquity, and in sin did my mother
conceive me”.

The capacity of the conceived child to bear what the holy fathers interpreted as
the inherited ancestral sin, indirectly points out that human life (ensouled - since

sin can only be attributed to a full psychosomatic human being) starts at

conception.
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This may be seen as a negative evidence, but nevertheless indirectly indicative,

for the initiation of the human life.

Conclusively, the Biblical evidence éuggests that one may clearly realize God's
great interest in the creation and development of human life and that He is the
one who bestows fertility; all these suggest an overwhelmingly direct pro-life

stance and an indirect anti-abortion attitude.
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CHAPTER 4: THE ISSUE OF ABORTION IN LITURGICAL TEXTS,

HYMNOLOGY AND ICONOGRAPHY

Liturgical Hymnology and Iconography are not used in an abstract way in the
Orthodox Church. Instead they may be envisaged as being militant, since they
not only help the faithful to pray but they are the instillation and overall
expression of the Orthodox Dogma and Ethics. As such, one would expect to
obtain a clear insight on the issue c;f life and abortion on their careful

examination.

a) Pro-Life Feastdays'

On the 25" of March the Orthodox Church celebrates the great feast-day of the
Annunciation, which commemorates not only the Angel Gabriel’s announcement
that the Blessed Virgin Mary would bear the Messiah, but it also commemorates
His Conception in her womb. The main hymn of the day (“Apolytikion”) clearly
explains that what the Theotokos carried in her womb was not merely “a mass of

tissue”, but rather a person - the Saviour of the world:

“Today is the beginning of our salvation, the revelation of
eternal mystery! The Son of God becomes the Son of the
Virgin as Gabriel announces the coming of grace”.

A hymn from the service of the Great Compline for this feast, also teaches us

that life begins as the moment of conception:




42

“... Oh marvell God had come among men; He who cannot
be contained is contained in a womb; the Timeless One
enters time... for God empties Himself, takes flesh and is
fashioned as a creature when the angel tells the pure Virgin
of conception”.

The Saviour of all is “fashioned as a Creature” at the very moment of conception;

when the Angel Gabriel announces the joyous news to the Theotokos. The

Theotokion hymn of the First Tone for Sundays echoes a similar teaching: 3

“As Gabriel cried unto you, O Virgin, Hail! - with that cry the
Lord of all became incarnate in you; o holy ark as spoke the
righteous David. You were revealed as more spacious than
the heavens since you bore your Creator. Therefore glory to
Him who abode in you! Glory to Him who came from you!
Glory to Him who through your birth-giving has set us free.

These centuries-old hymns, clearly indicate that the beginning of our salvation

did not begin when Jesus was born or when the foetus became “viable” in the

womb, but our salvation began at the very moment of His Conception.

So do two other minor feasts, that mark the conception of the Theotokos by St.
Ann (December 9) and the conception of St. John the Baptist by St. Elizabeth

(September 23),for the former (Vespers hymn): 4

“Behold! The promises of the Prophets are realized for the
Holy Mountain is planted in the womb, the Divine Ladder is
set up, the great Throne of the King is ready, the place for
the passage of the Lord is prepared...”.
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The “Kontakion” * hymn for this same feast proclaims:

“Today the universe celebrates the conception of Ann which
is caused by God...".

For the latter: ®

“Rejoice, 0 barren one, who had not given birth; for behold

you have clearly conceived the one who is the dawn of the

Sun who was about to illuminate the whole universe, blighted

with blindness. Shout in joy Zacharias crying in favour, truly

the one to be born is a Prophet of the High!”
i.e. St. John the Baptist is considered a full person though in formation, while
yet in the womb of his mother. " Itis important to note in the previous hymn, that
the conception of the Theotokos by St. Ann was “caused by God”; therefore any
conception may be envisaged to be under the same Divine providence. Just as
Joachim and Anna were not aware of God's plan for salvation when they

miraculously conceived the Theotokos, so today we cannot know what God had

planned for all those millions who have been destroyed by abortion.

b) Sacraments and Services

Having a look at the Marriage sacramental service® one can also notice several
times the prayer that wishes couple the enjoyment of the blessing of children and

child birth as a necessary constituent of marital christian life (but again as a

divine gift):
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“... for the granting of fruit of the womb...”
“... for the enjoyment of having sons and daughters”.

It is also of great interest to have a look at the baptismal9 and pre-baptismal

services. In the prayers read to the mother on entering the church after 40

days'® of delivery:

“... bless, sanctify, enlighten... the newborn child for it is You
that has produced it and showed it the visible light...".
In the baptismal service itself we repeatedly read in the exorcisms and the

sacrament itself, that it is God Who has called the child to the great grace of

Baptism.

The unambiguous evidence from the church prayers, however, comes from the
service that takes place when a woman willingly or even unwillingly aborts a

child:

“...Forgive and grant grace o Lord to your servant who today
has willingly or unwillingly committed murder and aborted her

conceived child...”"

As will be seen later, the woman who has aborted, even unwillingly, is
“penalized” with a year abstinence from Holy Communion, for was she careful to

do what ought to be done or not, had she read or asked as to what should have

been done to avoid unwilling abortion? 2
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Once again then we see that the patristic thought expressed in the liturgical texts

and prayers clearly show a pro-life and an anti-abortion position.

c) lconography

The Orthodox patristic thought is also expressed in Church Iconography. Even

though such information is scanty, nevertheless what has been gathered can be

considered as convincing.

In Fig. 5" one sees a Norgovod Russian icon of the 15" century depicting the
conception of St. John the Baptist who is shown as a full grown individual at the
moment of his conception. In Fig. 6" the 14" century fresco from the Holy Cross
church in Pelendri village, Cyprus, reminds us of the meeting of Theotokos and
Elizabeth after the Annunciation. A feature of dogmatic importance, is that both
Christ and St. John the Baptist are painted as embryos with the latter bowing
(leaping with joy) before the former. The visit of the Mother of God immediately
after the angelic salutation provides us with a characteristic scriptural example
where the patristic position on the embryo ensoulment is clearly depicted both
from the point of view of Orthodox Anthropology and from the point of view of
Orthodox Christology: both the embryo-Christ and the embryo - St. John the

Baptist, are full psychosomatic beings.

In Fig. 7'° the 12™ century icon from the Tetriakof art-gallery in Moscow, one can

see that on Annunciation, there was concurrent Conception and Incarnation of
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‘the Logos. The assumption of the human nature takes place instantly and
simultaneously, with the initial moment of his conception - “£€¢ dxpag
oulAyewg”. According to the Christological dogma of the Orthodox Church,
whatever is valid for the human nature of Christ (exceptions are His virgin

conception and sinlessness) - exactly the same is valid for each human being.

Since, then, our Lord, from the moment of His Conception, became instantly a
full human being (psychosomatic), the same happens with every human being
and hence abortion at any stage is a murder. In Fig. 8'° one can see Jesus
blessing a child. -the “least brothers of Jesus” - from the 11" century Dionysiou
monastery (Holy Mountain, codex No 587) while in the modern icon'” of S.
Choriatelli (Fig. 9) Jesus points with His right hand to an aborted embryo while
holding his soul with His left hand. Both of these, indicate the prolife and anti-
abortion feeling of the Church Fathers to small children, as indirectly does the
Fresco in Figs. 10 & 11, which vividly depicts the infanticide of the 2,000

children by Herod (from the Transfiguration Monastery in Meteora, 1552 AD).

Also the very meaningful modern icon'® (Fig.12) of C. Vrousgos shows in its top
left half Christ and His Church who protect and bless the Family. To this belong
the blessed muiti-children family the Unmarried Mother, who has undertaken the
responsibility of motherhood and raised her cross but also the Mother who has
aborted, but repented. In the second top right part the new Herod, ABORTION -
like a contemporary queen with snake hair and baby head on her crown and a

bloody death sickle as her scepter. She calls on the representative Women
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CHAPTER 5: PATRISTIC CANONS ON ABORTION

The Church Canons' provide us with the most concise clear-cut information on

the controversy over abortion.

It must be emphasized that even though the Holy Canons seem to have a legal
approach, they are however of a pastoral nature and an expression of the love of
the Church towards the sinner, since they not only help him to realize the
seriousness of the sin, but they also provide the method for reconciliation and

the repartaking of the grace of God that leads to salvation.

The Apostolic Fathers were the voices of the Church in the first two centuries of

its existence and were taught either directly by the Apostles or by their disciples.

They produced the first judgments on abortion which appear in the “Didache” %

‘Do not murder:. do not commit adultery; do not steal; do not
practice magic; do not go in for sorcery; do not murder a child
by abortion or Kkill a newborn infant”.

and in the Epistle of Barnabas® which like the former gave absolute strictures

against abortion:

“You shall love your neighbour more than your own life, you
shall not slay the child by abortion. You shall not kill that which
has already been generated”.
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St. Basil the Great (AD 330-378) was among those who was particularly

interested in the issue - he writes in* his second of 92 Canons:

“A woman who aborts deliberately is liable to trial as a
murderess. Any fine distinction as to its being formed or
unformed is not admissible amongst us. For here justice is
provided not only for the infant to be born, but also for the
woman who has plotted against her own self, for in most cases
the women die in the course of such operations. In addition to
this, the destruction of the embryo constitutes another murder
in the opinion of those who dare to do these things. It is
appropriate that their penance is not extended until their death,
but to admit them at the end of the moderated period of ten
years, without specifying a definite time, but adjusting the cure
to the manner of penitence.”

Zonaras’ interpretation of the canon emphasizes that the penance includes not
only the deliberate killing of the child (formed or unformed - EEeikoviopévov or

not) but the endangering of the life of the another as well. He also suggests that

the ten year penance is only an indicator which may be adjusted according to the

repentance shown.

Balsamon® agrees with the interpretation above in that not only those who use

abortifacient drugs are liable to this penance, but also those who provide them;

he also disagrees with those that say that they should only be liable to a

penance similar to involuntary murder, for the reasons given above.

Nicodimos’ the Hagiorite follows the same trend:

“Any woman who deliberately puts to death the child, wherewith
she is pregnant, by means of herbs or poisonous drugs or by
lifting weights too heavy for her etc., may be considered to be a
murderess. With the Christians there is no difference as there

St.




used to be with the Jews (if the child, which the woman expels
dead is still unformed, like a piece of meat, or is formed as a
foetus, having the features and members of a human being all
entire), since in this manner of abortion not only does the
embryo in the womb die, but most times also the woman
pregnant with it also dies along with the embryo; so that those
who do this are sentenced as murderers for the two murders
whether they be men or women. St. Basil the Great, further
comments that as regards a murderer, anyone who kills an
imperfect and unformed embryo, because although not yet a
complete human being, it is nevertheless destined to be
perfected in the future, according to the indispensable
sequence of the laws of nature.”

The 8™ Canon of St Basil is® of similar content:

“Any man who uses an axe against his own spouse in a fit of
anger, he is murderer... the same may be said of women who
bring about a miscarriage by giving drugs for this purpose and
the women who take abortifacient poisons; they too are

murderesses’”.

In his 33" Canon he even emphasizes that:

“As for any woman who conceives and brings forth on the way
and fails to take any further care of the newborn, let her be
liable to the penalty provided for a murder.”

In accordance with the above one reads in his 52™ Cannon:

“As concerns a woman who fails to take due care of her
offspring when she gives birth to a child in the street or on the
road, if though able to save it, she treated contemptuously or
scornfully either thinking that she could thus cover up her sin,
or entertaining a literally brutal and inhuman view of the matter,
let her be judged as if held for murder. But if she was unable to
give the child proper attention and protection, and the offspring



61

died in consequence of lack of care and of needments the
mother is pardonable”.

St. Nicodimos finds concord between the last two canons:

“... if a woman brings forth a child in the street and is able to
suscitate the child but lets it die, either in order to conceal her
sin, after conceiving it as a result of harlotry or of adultery, or
brutally and inhumanly treats her child with contempt, she is to
be condemned as a murderess. Or even if the child does not
die, but someone else who has found it, takes it and takes care
of it, again the mother of it shall be condemned as a
murderess, according to Zonaras, because she abandoned it
out of careless negligence, and so far as she was concerned,
left it to die. If, however, she had no means of taking care of it
owing to want and destitution of the necessaries, and the baby
died as a result of this circumstance, its mother is deserving a
pardon (see also Ap.C. LXVI).”

The 21 Canon of the Regional Council of Ancyra (AD 314) further stresses:

“Regarding women who become prostitudes and kill their
babies and who make it their business to concoct abortives, the
former rule barred them for life from communion and they are
left without recource. "But having found a more lenient
alternative, we have fixed the penalty at ten years, in
accordance with the fixed decrees’.

The interpretation of St. Nicodimos, Zonaras and Balsamon seems to converge:

“Regarding all women who commit fornication with men
secretly and conceive, but kill the embryos within their belly, or
lift weight exceeding their strength, or drink certain drugs
abortive of embryos - such women had already been denied
communion until their death by another Canon preceding the
present one; but the present Canon, which the father of the
present Council have decreed in a spirit of greater leniecy,
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prohibits them from communing for only ten years, which is the
sentence specified also by C.II of Basil”.

St. John the Faster (AD 582-595) has left us with several canons which

deal directly or indirectly with the issue of abortion. In his 21% of 35

Canons he writes:

“As for women who destroy embryos professionally and those
who give or take poison with the object of aborting babies and
dropping them prematurely, we prescribe the rule that they be
treated economically upto five or even three years at most’”.

St Nicodemus' interpretation of this canon', explains that those women who
deliberately put to death the embryos in their womb abstain from Holy
Communion for three to five years. Likewise, also, those women who give herbs
or other manufactured articles to pregnant women in order to enable them to

expel babies that are immature and dead (see also Ap.c. LXVI and c.XClI of the

6" E.C.C.).

It is noteworthy to add'® that:

“...in @ manuscript codex containing the Canons of the Faster
we discovered also in this in accordance with the present
Canon, that women employ such herbs in various ways: some
drink or eat them in order never to become pregnant; others
kill the babies when they conceive them or are about to give
birth (which is a worse sin than the first); others, again, commit
a murder every month with such herbs which is the worst sin of
all.  Therefore women who do this are excluded from
Communion for three years and have to perform a hundred

metanies and xerophagy daily...”.
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The same holy father, further stresses in his 22™:

“A woman who involuntarily has expelled her baby through
miscarriage, receives her penance for a year’. 6

St. Nicodimos'” interprets this canon in a simple way:

“...But any woman who, being pregnant, has expelled her baby
unintentionally (as a result of some accidental circumstance) is
punished by the present canon not to commune for a year”.

In the same manuscript codex containing the Canons of the Faster one reads:

...for this reason pregnant women ought to exercise great care
not to lift any (heavy) weight (and especially when the embryo
is seven or eight months old), to eat whenever they smell the
odour of food or anything else and to be on their guard against
everything that would cause them a burden and annoyance. |t
is equally important that men, when their wives conceive, ought
not to sleep with them nor have sexual intercourse with them
any longer, nor strike them or cause them any other pain and
annoyance, because all these things may cause their wives to
miscarry, in which the poor husbands become murderers.
Wherefore all priests that are married or expect to get married
if they do any of these things and their wives miscarries, those
who are priests already are to be deposed but those who were
going to become priests are barred from the priesthood on
account of the murder they committed...”™.

Two other canons of the same saint provide indirect anti-abortion stance (23th19

and 24™° respectively):

“A woman on the other hand who overlies her baby-and
smothers it, is deemed to deserve Communion after three years
if she abstains from meat on the expressed days and from
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cheese and sedulously performs the rest of the requirements.
Though, if this happened as a result of the indolence or
intemperance of the parents, it is very much like voluntary
murder; but if resulted from a plot of the adversary, the matter
deserves a pardon. Nevertheless even this latter case needs
moderate penances for the abandonment was due to other

misdemeanors”.

and

“When an unbaptized child dies owing to negligence on the
part of its own parents, the parents are to be excluded from
communion for three years and obliged to get along with
xerophagy during this time and to propitiate the Deity on bent
knees, with protracted weeping and alms, proportionated to
their ability, while doing every day forty metanies”.

St. Nicodemus interpretation similarly discerns that?':

“... if the event of lethal overlying took place as a result of
negligence or intemperance (overeating, overdrinking or any
other licentious appetite of the parents), it is very much like
voluntary murder. But if it resulted from a plot and action on
the part of the Devil, the thing deserves to be pardoned,
although even in this case it deserves moderate penances and
a canon, since the abandonment on the part of God which
befell them, occurred on account of other former, present or
future sins of theirs”.

If one extrapolates from the two canons above, to include the embryo (which is

unbaptized-whether lost voluntarily or not) then an indirect anti-abortion stance

is deduced.

Using the same reasoning the 26" Canon®® is indirectly additive to the above:
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“Women who expose their babies at the entrance to churches,
are chastised as murderesses, even though some persons
picking them up take care of them”.

The 91% Canon? of the 6" Ecumenical Council (AD 691-692) is even stricter (in

concordance with Ancyra can.XXI and Basil’s can.ll).

“As for women who furnish drugs for the purpose of procuring
abortion and those who take foetus - killing poisons, they are
made subject to the penalty prescribed for murderers”.

i.e. aiding abortion is an equally serious offence as performing it.

The 6™ Canon of the Noecaesarea Regional Council (AD 315)* gives indirect
evidence as the exclusiveness and independence of the developing embryo as

well as its respect for the lack of will and consciousness:

“As concerning a woman who is gravid, we decree that she
ought to be illuminated (baptized) whenever she so wishes.
For in this case there is no intercommunion of the woman with
the child, owing to the fact that every person possesses a will
of his own which is shown in connection with his confession of

faith”.

In the long interpretation of this canon, one can see that it proves the patristic
belief that the embryo formed into shape in the womb, is not a part of the

pregnant women - not only because it has a rational soul, but a body and

movement of its own.
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Finally, apart from these canons there are several other rules which bring about

earthly penalties in this world, for those who commit abortion, e.g. that of Leo the

Wise which says®:

“A man can divorce his wife if she voluntarily aborts his
offspring”.

or St. Photius the Great who adds®®:

“She who deliberately aborts may be exiled for a while” or else

“she who aborts for the sake of money must be strictly fined”.
As may be realized, the holy canons seem to converge on the fact that abortion
is a very serious transgression, for which a long and arduous penance is
required. They also suggest that not only the women who abort commit a
murder, but also anyone who helps them to do it. As the holy canons have a
pastoral therapedtic role (even though at first sight they may be regarded to be
legal), one may clearly discern the strong inclination of the holy fathers to use
“oikovopia” i.e. adjust the mode of penance according to the repentance shown

and the circumstances that led to this sinful practice.

Two other topics are worthy of consideration. The first one is the one that arises
from the comparison of St. Basil's Canons. In his second one he equates
abortion with murder. However, the penance decreed for abortion is half that for

wilful murder (canon 56:20 years), and the same as that for manslaughter
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(Canon 57:10 years). The apparent contradiction may be clarified if one studies
carefully all the canons of the holy father which deal with killing:

Canon 2: Deliberate abortion is equated with murder for not only the baby is
killed but often the mother dies, too. Abstinence from Holy Communion for 10
years.

Canon 8: Involuntary killing includes anything where there is no initial motive to
kill, but a human person dies or killing at war for self-defence. On the other
hand if a man uses an axe against his wife in a fit of anger a woman who uses
drugs to gain the affection of a man - but the latter dies and a woman who uses
abortifacients poisons - all these are to be considered as voluntary murderesses.
Canon 11: Beating someone which results in injury is not a murder. If the one
beaten dies then this may be classified as an involuntary murder (11 years
excommunication).

Canon 13: Concerns killing at war, and suggest that this may be pardonable
(since fighting may in defence of sobriety and piety) - or 3 years abstinence from
Holy Communion on the ground that they are not clean handed.

Canon 33: Punishes as a murderer a woman on the road who gives birth to a
baby but lets it die to negligence.

Canon 43: This considers a murderer someone who gives a lethal blow to his
neighbour whether he started the fights or was defending himself. (No details of
the penance are suggested).

Canon 54: Allows the spiritual father to adjust the penance for involuntary

manslaughter according to the peculiarities of attending circumstances.
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Canon 55; Suggests abstinence from Holy Communion for 3 years to laymen

who kill robbers who attack them.

Canon 56: Voluntary killing involves exclusion from Holy Communion for 20
years (even if and provided he has repented).

Canon 57: Involuntary killing involves a 10 year abstinence from the Holy

Sacraments.

It is quite obvious that St. Basil’'s Canons do take into account the motives and
particular circumstances of killing. Even though all cases are called murders,
nevertheless the penance is not the same each time; since, as mentioned, the
holy canons are pastoral and not legal the mode of penance is adjusted
accordingly each time. For instance abortion is called a murder but the penance
for it is similar for manslaughter and involuntary killing. This may be considered
to mean that one deals with a less serious offence than wilful murder (which
requires 20 years of exclusion from the holy sacraments). On the other hand,
however, abortion clearly involves killing and the penance for it (10 years) is only
decreed for similar very serious sins like adultery, grave robbing etc.

The author would like to add his opinion at this point, to suggest that:

a. Manslaughter is a murder as any other and so is abortion. However, the
scientific and social views at the time were not so clear as to the state of the

embryo and this could have been taken into account before the decreeing of

the specific penance.
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b. One may add that for wilful murder there is always a sinful motive: hatred
towards another human being. In the case of abortion it is quite unlikely that
there is such a feeling towards the foetus; instead there is fear of medical,

social, financial or other repercussions on the birth of another child. In most

cases the decision for abortion is a very painful one.

Another problem that arises from a careful study of the holy canons is the case
of miscarriage. The 22" canon of St. John the faster suggests abstinence from
Holy Communion for a year. Some scholars regard this as a remedy-whether
because of ritual purity, or for what one might call pastoral reasons, specificly to

provide a way of expressing grief. In addition to this one may take into account

the following points:

a. Miscarriage (which is in many times totally unintentional and therefore
guiltless) may be considered to be one manifestation of natural evil in the
world following the exile from Paradise (as is the case of many other
diseases).

b. Very often miscarriage is not totally guiltless: the woman could be lifting too
heavy weights, getting upset too easily or running carelessly (or nowadays
driving carelessly) etc.

c. Requiring penance for miscarriage (which is involuntary) surely emphasizes
the need for avoiding voluntary abortion.

d. As mentioned in the last chapter, when a woman loses a baby through

miscarriage the priest reads a prayer from the Euchologion that twice, clearly,
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mentions the word “murder” in it - something that further stresses the fact that
miscarriage may not be considered to be totally guiltless. St. Nikodimos

further suggests that this may be due to other sins which cause the lifting of

the grace of God.

Conclusively, then, one can discern a clear anti-abortion stance of the Holy
canons whether the practice is done or aided deliberately or involuntarily. They
definitely call abortion a murder, even though, admittedly, the penance is not as

strict as for a homicide.
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CHAPTER 6 THE ISSUE OF ABORTION IN THE LIGHT OF

PATRISTIC WRITINGS

As has been seen, the patristic thought which was based on Biblical
perspectives and expressed itself in Church worship and canons, clearly follows
a great respect towards human life with an obvious emphasis on the point that
human ensouled life starts at conception. An anti-abortion trend is thus directly

or indirectly discerned.

It must therefore be of no surprise that a similar motif prevails in the patristic
writings themselves. The holy fathers rarely discuss the abortion issue as such
and they only seem to write when an opposing philosophy or a Church crisis
seems to intrude. Their stance on abortion and the theological status of the

embryo can only be indirectly derived, but is nevertheless quite explicit.

a) Life is derived from God who co-operates with humans for the creation of new

life.

The above Biblical assertation is closely followed in the patristic writings e.g. St.

Maximus the Confessor':

“Life is basically the One who said “| am the Life".
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Similarly St. Athanasius the Great”:

“Whatever comes from nothing into life and remains in life,
this is due solely to the steady and irrevocable paternal
goodness of God, which is full of love and philanthropic will”.

and St. Gregory of Nyssa concisely completes®:

“Whatever is outside Being, does not exist”.

Even though God is the absolute source of life, He nevertheless requires the

human co-operation for the creation of new life.

“To give birth derives from the above - from Divine
Providence - and neither female nature nor intercourse nor
anything else, is self-sufficient for this to happen”.

St. John the Chrysostom notes; while St. Clement of Alexandria emphasizes3:

For this Man becomes in the image of God, in that he co-
operates in the birth of a human being”.

However this co-operation of God and Man immediately poses the problem of

life transmission, life initiation and ensoulment point in time.
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b) Initiation of human ensouled life

If one approaches the problem from the point of view of Orthodox Patristic
Christology, one can derive from the event of Annunciation that the conception
and Incarnation of Jesus Christ happened simultaneously. The partaking of His
human nature (body and soul) occurs at exactly the moment of His conception -

“€€ dkpag oUMAWEWCS” - noted particularly by St. John the Damascene®:

‘As soon as the Incarnation took place, then at the same time
the Word God partook flesh, the flesh became reasonable and
mental, the World God partook the reasonable and mental
(intellectual) flesh (i.e. all these took place simultaneously at
conception - Incarnation of the Word God).

Talking on the feast of Annunciation St. Sophrony, Patriarch of Jerusalem,

repeats the same assertion; while clarifying the same event St. Maximus the

Confessor points out”:

“The Son and Word of God with His holy and seedless
conception showed that as soon as He partook flesh, He
partook a soul as well simultaneously; and neither (body or
soul) existed earlier than the other - but immediately
together, they both came into existence exactly at the
moment of conception”.

Extrapolating from the patristic assertion above, that our Lord Jesus Christ, on

being Incarnated, He truly partook the human nature and became perfectly
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human, one can derive that for this reason and as a perfect human being, He

went through all stages of human development (conception, birth, childhood,

adulthood) with the sole exceptions that:

a) His conception was seedless (without a man’s sperm) but through the Holy
Spirit and Virgin Mary and

b) His total sinlessness.

Exactly the same things (apart from a and b above) are valid for any human
being, like Christ who became a fully perfect human being at the moment of
conception (with body and soul). Every other human, then, is a fully perfect

human being, with flesh and soul at the moment of conception.

This Christological teaching of our church, that any human being is composed of
a totally full psychosomatic combination from the moment of conception, is
confirmed by the 3th, 4™, 5™ and 6™ Ecumenical Synods®. He is of the same
substance as us, according to His humanity (3" Ecumenical Council) ° and “in
all, just as we are, without sin” *°.

One can cite a number of other extracts from patristic writings that clearly
confirm that Christ was a full psychosomatic unity in the womb, from the very
moment of conception.

St. Cyril of Alexandria (5" century), writing against Nestorius (who taught that

the Virgin gave birth to a “mere human being” (WiAdv davBpwTrov). - i.e. devoid of

His deity, emphasizes'":
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“The Holy Virgin did not give birth to a mere human being on
which the Word descended; but the union took place in the
womb and was familiarized with His own conceived flesh”.

St. John the Damascene agrees:

“... (because) the human nature of Christ did not come into
existence before and became like us and for us afterwards;
But it always existed both (Divine and human) from the very
initial beginning, having (the flesh) in the Word the existence
from immediate conception...”.

and"

“Truly the flesh combined with the Word God from immediate
existence”.

The Holy Father further comments on the event of the Annunciation':

“The Holy Spirit descented on the Holy Virgin after her
consent... and then she was overshadowed by the Almighty
God’s wisdom and power, the Son of God... and combined
to form with her pure and clean blood ensouled flesh with a
reasonable and mental (intellectual) soul...”.

St. Nicodemus the Hagiorite impressed'® by the seedless conception of our Lord,

exclaims:

“As many theologians say, these things happened
simultaneously: hypostatic union, partaking, union,
conception, information, deification...”.

Similarly, St. Maximus the Confessor writing to Thalassius (the Libyan): 7



“Some have said that the souls exist earlier than the body,
while others that the bodies exist earlier than souls. Both
however are proved wrong by the mystery of Christ who was
united on conception with the flesh and a reasonable soul
and this (according to St Gregory the Theologian) proved
that, the body and soul were formed simultaneously - neither
of the two came first - but both came together at conception”.
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St. John the Chrysostom, in no less wonder for the inconceivable mystery of the

holy incarnation of the Son and Word God, enquires and provides the answer as

well'®:

“How does the Word God become human? He is gestated in
the woman’'s womb, grows little by little and follows the
developmental stages of my human age. Who grows? The
economy not the divinity; the form of the servant not the
form of the Lord; the Human flesh not His substance. He
grows little by little, makes company with humans”.

St. Nicodemus the Hagiorite, anticipating a query that might arise, as to how all

these unique and mysterious things took place, which are inconceivable to the

limited human intellect, notes'”:

“I think that this contradiction can be compromised, if we
envisage the newly formed divine baby being shaped in its

" bodyparts in the Virgin's womb: the bodyparts thus formed,

did not grow immediately, for the Virgin's belly would be
expanded quickly and the baby would have been born
immediately - something not right. Instead the shaped
bodyparts grew little by little until the baby was born in 9
months”.

But if this is still difficult to be realized, the same saint continues'®:




79

“Nobody can understand or describe the order of things as to
how the union, partaking and the rest took place, except for
the one who performed the mystery”.

Conclusively, since the New Adam (Christ) is the Archetype'® of any human
being and since He was an ensouled human being as well as God from
immediate conception, life starts at conception, according to patristic

Christology.

A similar deduction follows the patristic Anthropological approach, St. Gregory of

Nyssa insisted®®: “Both the soul and the body had the same start of being”, and:

“The soul's energies are manifested as the body develops®".

He also emphasizes®:

“Since Man is a unity composed of a soul and a body - these
two components must have a common origin (starting point).
We must not place the creation of one earlier than the
other... for man would be in conflict with himself if divided in

time”.

St. Gregory the Theologian® fully agrees with the above:

“The soul is perfect even when it dwells in the embryo. It
cannot however manifest its full energies: ... at the
beginning (in the embryo) it is silent... and as Man develops
his full power. Wisdom, prudence and virtue overflows...”.
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St. Basil the Great, a doctor himself, who spent a lot of time commenting on the
embryo and abortion, discussing the words... “be fruitful and multiply..."” (Gen

1:28), he remarks:

“Growth is double - that of the body and that of the soul. But
while the growth of the body is that observed, the growth of

the soul is the gradual training to perfection”.

St. Athanasius® the Great takes a natural analogy:

“Like the fire which is born on collision of a stone and of the
iron, in the same way with the mixing of man and woman
there is formed - with God’s command - body and soul”,

and he expands:

“A human being is naturally discerned by a reasonable soul
and a perceptible body both necessary for its being and
natural law of existence: they both had a common origin in
the womb and thus coming in life they work for the
composition of one animal’.

The writer of “The Ladder”, St. John the Sinaite interpreting and summarizing the

general church belief on the time of the ensoulment”” of the emryo says:

“| believe that the soul exists neither before nor after the
body, but on the birth of the body the soul is simultaneously
built; hence, the one who kills the embryo is a murderer, for it
is ensouled at conception: and the soul acts in relation to the
flesh: as the body grows it shows its own energies’.
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This finds St. John the Damascene? in full agreement:

“The body and soul are created at the same moment not the
one earlier than the other, as Origen falsely believes”.

St. Anastasios®® the Sinaite is also quite explicit:

“As Man co-operating with God sows in the womb not an

unsouled or a semi-human, but a perfect, ensouled, whole

human being. Neither the body exists earlier than the soul,

nor the soul earlier than the body”.
St. Maximus the Confessor was the Church Father who has left us the most
complete treatise on “embryonic theology” % Most of his writings on the subject
were a direct or indirect attempt to combat the various philosophical errors
circulating at the time, and not to discuss the abortion issue as such. One such
approach, was that of Origen, which was condemned by the fifth Ecumenical
Council in Constantinople (555 AD). Following many of Plato’s ideas, he
insisted that the souls were firstly created; after the Fall, they “drop” and
combine with the bodies that are formed in the maternal womb. In addition he
thought that the body of Jesus was first formed in the bosom of the holy Virgin

and the Word God and His already pre-existing soul were united in one in Him

afterwards on His conception®'.

Another approach, was that of the Stoics. It was promoted by Tertullian's

“traducianismus”, who declared that in Adam, all souls were created, dwelt in the

sperm and thus passed from generation to generation: i.e. parents are
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responsible for the formation of body and soul. In this view God'’s intervention is

totally lost.

Yet another approach was the Aristotelian one, which considered the Soul to be
able to enter the body only when the embryo was developed to some stage, and
had a specific organised shape. As the female body was thought to be formed of
an imperfect material, shaped with more difficulty, Aristotle believed that
ensoulment in males occurred after 40 days of conception and in females after

80 days of conception. This view influenced Thomas Aquinas’ views on human

ensoulment.

In reply to the above, we have already noted St. Gregory of Nyssa’'s view on the
simultaneous creation of body and soul at conception and St. Maximus the
Confessor's which goes further on the same line, improving on St. Gregory's
view by totally discarding all Stoic remnants. St. Maximus makes a special
examination on the issue of delayed ensoulment (40 days) and proves that the

formation of a human organism requires the initial presence of a soul.

The holy father Maximus insists, instead, on the simultaneous creation of soul

and body; their bond is substantial and non-accidental®:

“As mentioned above, since the body and the soul are parts
of the human being, and if the constituent parts are
necessary when referring to something (because it is the
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whole that contains the full meaning), and if the things that
are mentioned as ‘“reference” are found everywhere in
perfect co-ordination - according to their creation, and
because the constituent parts fulfill the whole particular
formo when they unite, and the only thing that divides them
is the thought that seeks to penetrate in the substance of
each being - then it is impossible for the soul and the body,
being parts of the human being, to exist chronologically
before or after the other, because the reason (of the human
being) for which each of these exists and refers to, will be
destroyed”.

Another argument was that, if the soul and body were not created simultaneously
with an infrangible body, then, nothing prevents to change partners - which in

turn will lead to the replacement of the resurrection degma with that of the

reincarnation (metepsychosis) **:

“If there was a particular form of the soul before the body or
of body separated from the soul, and if each of these two
fulfills a third form with the union (synthesis) of the soul and
the body or of the body and the soul, this would happen
either with an action or a natural disposition.

If it is with a natural disposition, it is obvious that this will
always be produced according with this natural disposition;
in other words the soul will never cease to pass from body to
body (metasomatousthai) nor would the body to pass from
soul to soul (metepsychousthai). But, in my opinion, the
integration of the whole according to a specific form is
neither done by an existing action nor by the natural capacity
of the parts, but by the simultaneous functional creation of
the whole form”.

However, an objection may arise: when the human entity dissolves, the two

(soul and body) are separated and the soul continues to live without the body.

The holy father replies once again in a very philosophical way>*:
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“After the death of the body, the soul is no longer called soul
in an absolute way, but the soul of a human being - of a
specific human being. For it still dominates after the body,
like its whole form of the human subject, with which it is both
related and constitutes a part of it.

The same will leave the body, which is mortal according to
nature, but which does not live alone, according to its
creation. After its separation from the soul it is not simply
called a body but the body of a human being, the specific
human being, even though the latter may have been
destroyed and its constituent parts spread apart. As a result,
it contains the human subject (as does its whole being) to
which it is both connected and forms a part. In both cases,
this relation is conceived, inevitably, like one of constituent
parts of the whole - which is the human hypostasis. It, also,
points out to the simuitaneous creation of its parts and their
mutual difference in essence, without in any way harming the
reasons (logoi) which belonged to them essentially. It is,
therefore, impossible for someone to find or say something
non-relative for the body or the soul. As a result, the one for
which each is the counter-part, is at the same a product of
this “counter-part”.

In reply to the Aristotelian temptation, which suggested a kind of successive
births, St. Maximus improved on the comments of St. Gregory of Nyssa by
drawing a parallel between the creation of Adam and the Incarnation of the
Word. He wrote against those who saw a distinction between genesis and
generation, a temporal difference in the creation of the soul (created first) and
the body (begotten later). He was also writing against those who used the
concept of simultaneousness as a pretext to say that the soul is begotten like the

body (Tertullian’s heresy of traducianismus).
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The holy father thought that the soul comes into existence by the divine
incompehensible breath, while the body is made from material (sperm) that
proceeds and is supplied by another body. Both, however, take place at the

moment of conception™:

“The genesis of the soul... is not effected by the “Omrokeipevn
UAn”, underlying matter, like the body does, but from the will
of God who vitally breathes in it, in an inexplicable and
unknown way, that only its Creator knows.

The soul, which comes into existence at the moment of
conception, simultaneously with the body, is destined to
complete a unique human being, and the body which
originates from underlying matter that comes from another
body at the moment of conception, accepting at the same
time with the soul, the formation (synthesis) which makes
them a unique hypostasis (£i50¢).

It must therefore be distinguished in the thought, that at the
moment of conception, there is on the one hand the vital
breathing and the Holy Spirit for the intellectual part of the
soul, and on the other hand the production of flesh
(odpkwoig) - like the Fathers say.”

The creation of Adam included the modelling of earthly material into a body and

the living breath which was obtained when the soul was given to him. Something

similar took place on the Incarnation of the New Adam™:

“The Lord accepted the vital breathing or the inspiration
according to His humanity, that is to say the intellectual soul,
along with the completely pure body that He received from
the Virgin, at the moment of His conception in a
simultaneous impulse that we had never imagined before nor
after the conception”.

Hence, the holy father concludes:
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“When we follow the median route, seen us the royal one by
our fathers, then we say that there is no pre-existence or
post-existence of the soul or the body, but rather a co-
existence, we guard against the pitfalls of both sides”.

St. Maximus opposed with even greater energy those who believed in the pre-
existence of the souls and stressed that this doctrine opens the doors to all

dualist deviations. The great danger of the soul pre-existence theory is that™:

‘If we say that the souls exist before the bodies and the
bodies have been found as a refuge for the souls, due to a
mistake that existed before the bodies, then we put the
mistake as the sole foundation of the important, great act of
the creation of the observed things (through this mistake
God became acquainted through a silent proclamation).
This mistake, which would force God to create something
that would not satisfy Him, against His plan, from which He
would not have any reason (Adyog) of origin - centuries ago,
hidden with the other reasons (Adyol)... As a result, whatever
is or will be in some way, has been (the result) of God’s will;
conceived and made - known in advance according to its
essence... Each of the beings has been wisely created and
projected into being at the predetermined moment convinient
to each’. o

This post-existence theory (of the body) imposes to God™:

“As a result, either, then, God created the human bodies
willingly, according to a plan, and (these bodies) develop
according to this plan without ever being reborn from non-
existence; or God might have not done them according to a
plan, and against His will, forced to create beings with no
obvious reasons. But God was constrained (ETupavvic®n),
if the least he was constrained and if it is permitted for
someone to think that God had acted against his plan,
something that He did not want it to be so. And that the one
that who was constrained was God, if He was forced to
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create things against His plan doomed to be destroyed (the
bodies in the origenistic theory)? Those who nourish inside
them these thoughts, how do they dare say it! Because,
either they would say that God has acted in this way, and
that is a great blashpemy-attributing to God the necessity to
do something against His plan; or they would say that it is
not God, and they would convince themselves to introduce
another principle, like the Manicheans have done so.
Because it is exactly the same characteristic of the two
antagonistic principles, like the pre-existence dogma”.

In addition, St. Maximus invoked the bodily Ascencion of Christ and the promise

of the resurrection of the bodies as additional arguments against his

adversaries™:

“Those who are insolent and bold... on the point of only
thinking that the bodies slide to non-existence one day,
according to those who name the progress of the rational
beings, they believe that the Lord Himself and the God of all
things, is now and for ever with one body, He... who
conducts all beings to their proper glory?”...

..."For if that pleased Him to be so, He would perform it to
Himself first and then the other things, for which He has
submitted Himself for us, in His charity. How, then, if we
support whatever they say, can we believe that whoever is
united with God is also saved, as the Holy Teacher says?

... The body was also united with the soul and became one
in the God word; then the body will also be saved along with
the soul”.

The holy father also wrote against those who misunderstood Ex.21:22
(formed/unformed baby) *'; this gave rise to the theory of tardive ensoulment of
the embryo, (following Aristotle’'s view) which influenced eg. Theodoret of
Cyrus®>. Others, like Philoxenus of Mabboug® and Severus of Antioch®,

proceeded further, to include Christ’s Incarnation in their theory. (They thought
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Since Adam’s body they

imagined, was created first and then received the divine inspiration (soul), this,

then, must have taken place in the case of Christ).

St. Maximus put forward another hypothesis, as illustrated by his argumentation

below®:

“It is easy for everybody to say that the souls exist after the
bodies; but it is very difficult and arduous for one to support
what he says with reasoning... Effectively, what is projected
to us as the motif for the human generation, is totally
inanimate and also deprived of any vital force (he doesn't
talk here about the semen but about the product of
conception - for St. Maximus had made his proofs of non-
traducianismus). Because whatever is totally deprived from
a soul of some kind, is also deprived of every vital energy.
And it is obviously dead whatever is totally deprived of a
soul, power and vital emergy hidden in the soul. And if it is
considered to be dead it neither feeds, nor believes and it
would totally cease to exist and would not be able to stay
without being scattered and dispersed”.

The holy father illustrated his proposal by using the example of wound healing;

this is possible in the case of living flesh, not a dead one. He writes*®:

“And how is it that the one which is by nature susceptible to
dispersion and dissolution, will be maintained, if someone
does not supposes it as a basis, a kind of vital property
already present, capable of naturally assembling around it
and solidly attaching that which is divided, due to which it
possesses the being and is made from the power that
fabricates everything in wisdom? The soul is what truly
retains the existence of the body after its birth and one can
justily say that it is this which contains the principle of
existence. As a result, with the separation (of the soul from
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the body) the body disolves - and it absolutely co-exists (with
the soul) at the moment of conception”.

St. Maximus also took into consideration the objection of antiquity, that even
though a soul (or a vital principle) is necessary for the development of the

embryo, this does not necessarily mean, that this must be a reasonable soul.

He envisages philosophically®’:

“If, being in difficulty, you say that what is planned to
constitute a human being is not totally dead, but it somehow
participates in a vital power, then, a soul will certainly have
(this capacity) to a greater extent - being part of this power,
because without a soul it would never know that there is life
(“a form of life” - €idog {wng);... but if you suppose that what
is projected has life at the moment of conception, you would
only manifest a property of whichever soul, a property which
on the one hand maintains the substance in which it can be
found, and on the other hand it delimits the difference with
the one that it is not the same (we would talk of a principle of
individualization). And if pushed by the force (to find) the
truth of a convenient opinion, you accept that the embryo
has a soul, what kind of a soul... is it?

Since you affirm that it only has a nutritive and augmentitive
soul, it is evident, according to your thinking, that the body
which is nourished and thinks must belong to a plant and not
a human being. Hence, after a lot of reflection, | cannot
understand how can a human being be the father of a plant,
which according to nature does not totally hold its being from
a human being. And if you do not attribute to the embryo a
sensitive soul, this seems to possess at the moment of
conception the soul of a horse or of a cow or some other
earthly or aerial animal, and the human being would not be,
according to nature, the father of a human being, but
according to you, at the moment of its first constitution (i.e at
conception) it would be the father of a plant or an earthly
animal.

Do you know of anything more stupid or more folly?
What is more serious it would appear here an extreme
division between the divine wisdom and (divine) power.
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Because all beings, whatever they are, have their perfection
by their proper “reason” (“Adyog”) before their genesis, in the
foreknowledge of God; it is evident that when they were
created according to their “reason” (A6yog), they would be
potentially perfect at the same time they come into existence,
at the same act of their creation.

But if the beings have their perfection in the foreknowledge
(of God) and if through their coming into existence were
imperfect, then they would not be those that were known
before but others; or even better, one clearly perceives the
weakness of their creator, who knew them beforehand,
according to His foreknowledge, but was unable, at the
moment of their genesis, to put the beings into action (xar’
évépyeiav) as they were in their substance (kar’ odoiav).

A last objection was presented by the followers of delayed animation, which
suggested that the creation of a reasonable and intellectual soul cannot take
place in a dirty, carnal generation. St Maximus did not hesitate to reverse this

proposition and proves to be in contrast with the dogma of creation and

Incarnation®:

“If.... You say that it is not just for that, which is the image of
God (i.e. the intellectual soul) to come into existence at the
same time as the flow of the sperm and the great satisfaction
(that accompanies it) and that it is more convenient to say
that it (the soul) is infused forty days after the conception,
(then) you only bring a clear accusation against the Greator
of Nature.... Because if marriage is dirty, then the law of
natural generation would also be something bad, and if this
law of natural generation is an evil, then, obviously, the one
who created nature and gave the law of generation must be

accused”.

In addition, since the soul coexists with the impurity of the generation, why not
use the logic to say: in what way is the body of the child more clean after forty

days of conception, since before that the mother cannot enter the church®:
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“One may suppose that until the purification period is over,
what is born has no logical and intellectual soul, but, as |
have said above, that of a plant or animal without logic”.

After these developments, St. Maximus concentrated on the heart of the
problem: the Christological question. In other words, his philosophical thinking
has repercussions from the Dogma of the Incarnation of the Word. |f the human

beings are deprived of a soul at the moment of conception, that implies that on

the Incarnation of the Word™:

“...He became a man deprived of a soul and a spirit at the
moment of conception, and dwelled in this way for forty days
whereas our holy fathers and teachers have precisely
claimed .... that, at the time that the Word God was
conceived, the Lord was united with flesh, with no delay, by
means of a reasonable soul, and not by means of a souless
(body), destined to receive a reasonable soul, and that He
would absolutely not assume an inanimated body, nor a non-
intellectual or non-reasonable soul; but He was united,
unspeakably, according to the hypostasis, a complete nature
which was composed of a reasonable soul at the same time
as the body.

It is for this reason that, overall, | embrace with force the
doctrine of coexistence, and firmly send back the followers of
each of the two positions with the contrary reasoning, having
related the irrefutable teaching of the creator even with
nature, through the mystery of His Incarnation, Him who truly
became a man and confirmed in Himself the nature which He
brought His perfection, the existence according to the
generation simultaneous with the coming into being, and
who innovated the only innovation of nature, | want to say
the conception with the seed and the birth through the
corruption, that nature has acquired after the Fall...”.

On going to Africa, St. Maximus found another peril: the monophysitic teaching

of Severos of Antioch, who used the term “composite nature”: Body and soul
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unite to form a third nature composed of the first two. Attempting to defend the
union without confusion in the two natures of Christ, according to the

Chalcedonian definition, the holy father rediscovered the simultaneous

animation of the embryo.

Writing to John Cubicularius in Constantinople, he refuses to accept the position
of Severos; For him the term “composite nature” is only appropriate for the
human nature which consists of a soul and a body, which come into existence
simultaneously and one cannot exist as part of the whole - the same cannot be

said, as Severos thought, about the two natures of Christ on Incarnation since

only one of these (the Divine) exists in all eternity™":

“Every composite nature in itself and in its component parts
has the (latter) coming into being simultaneously, because
they are conducted from non-being into being... This is the
case of Man and all the other composite natures. The soul
dominates the body without wanting it, and it is also
dominated by it (i.e the body);, it (the soul) gives it life
without having deciding it, simply by the very fact of its
existence into it; and it naturally takes part in its passions
and pains, with the capacity that it possesses to accept what
is found in it. And if some relinquish the principal, true
dogmas of the Church on the soul issue, monstrly thinking
“Greekwise” i.e. that the soul pre-exists its body, or
“Jewishwise” i.e., that the soul exists after its body... then,
they oppose this reasoning”.

The holy father returns to this distinction in yet another one of his letters®:

“First of all, every composite nature has its own component
parts joining in a non-deliberate way. Then, these parts are
concurrent between themselves (and the composite nature)
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and they coexist in their coming into being, none of the two

parties pre-existing into time with each other”
This is not the case with Christ: His two natures were not contemporary, for the
Deity of the Word always existed, while the humanity of Christ came into
existence at the moment of Incarnation. In addition the union of these two
natures was voluntary and deliberate. Instead, there is a composite hyg.ostasis

- (human/divine), since each guards its physical properties.

In addition, in his letter 15 to Cosmas of Alexandria, the holy father insisted on a

total connection of the issue with the Christological debate. He wrote against

monophysitism®:

“Both (the soul and the body) come into being the one with
each other under the relation of the unique hypostasis
(person), which is accomplished by the union of the two:
because none can exist separately from the other before
their destined composition to a create a (specific) figure
(100¢). They are simultaneously created effectively at the
same time of the realization of the figure of their
composition”.

Thus a human person (TTpdowTtrov) begins at the moment of conception, as the

two component parts, soul and body, simultaneously come into existence.

If one is to make a critical summary of the sharp, philosophical thinking of St.

Maximus, then the following comments may be included.
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This holy father anticipated that the issue of the initiation of human life mobilizes
the whole Orthodox theology. He developed a synthetic approach in which he
discerned that the pre-or post-existence of a soul are two different sides of the
same error. |If we start by considering the soul, the two theories are not
excluding one another, for the procreated, pre-existing (wpodrrapf,lg) soul can
unite with the body at any moment even after 40 days. In both cases, however,
the body is underestimated. It is better, the Holy Father continues, to revoke the
erroneous beliefs, by starting with the body and its position in the creative plan
of God. The Manichaean temptation implied that, if the creation of the body was
consequent of the Fall, the body would not have been in the original plan of
creation, and hence God was obliged to do things he initially did not want to do!
In other words, the Origenistic outline: Soul Creation, Fall, Soul Descent into
bodies, Return at the end of time to the original bodiless state - is incompatible
with the Orthodox Christian scheme: of simultaneous spiritual and bodily
Creation, Fall, and Redemption through Incarnation of the Word, Passion,
Death, Resurrection, Ascension into heaven and Glorification, where He sits with

His body, at the right hand of the Father.

The post-existence (peBumapgic) theory again relegates the body to a lower

level, allowing 40 days for the soul to enter into it and therefore the creation of

the body is “dirty” since it is carnal (but this also applies to its Creator as well).

“If the natural law of the creation of the body is evil, then it is
the Creator of nature that is accused, who gave to it the law
of nature”. :
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In contrast to this, St. Maximus confirms the positive character of the Creation of
the body. Soul pre-existence disregards the great act of visible creation through
which God is silently manifested. In other words the body is good; the natural
law of the Creator that perpetuates it is also good and the soul is not defiled from

it. In any case, in what way would it be more defiled after 40 days?

Considering the Platonic approach, St. Maximus suggests that there is another
inherent temptation lurking in the minds of the followers of both theories, i.e. of
the pre-existence (npodnap&g) or post-existence (peBumrapgewg) of souls: God
had created a good body but inferior to the soul. He also insists that any theory,
chronologically separating the creation of the soul from that of the body
inevitably implies that the soul is superior to the body. However, it is the human
being that is superior, as composed of a body and a soul. Hence, he enquires
about what the embryo is, if ensoulment takes place after 40 days? What is this
body which is not fully human? How can it grow without a soul? If it is just a

premordial animal-like “soul”, what exactly is it?

A human being can only contain a human being in the womb. Therefore, a
human being cannot start its life as a plant or animal, and then be transformed
into a human being. Even the purely bodily development (from the initial cell to
the fully developed body with a human shape) is unthinkable without a forming

origin and only a human soul can shape a human body.
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For those who believed the theory of “Tardive ensoulment’, and that (following
Aristotle) “the soul is the shape of the body”, whatever has no shape has no

soul. Instead St. Maximus reverses the propositions:

“The soul is the shape of the body, hence whatever has no
soul cannot accept a human shape”.

Conclusively then, according to the Holy Father, we must accept from the

beginning of the procedure the presence of the human soul, without which the

procedure cannot exist.

The reason for which the soul cannot be superior to the body, neither the body to
the soul, is that neither the body nor the soul cannot exist without one another.
Only a complete psychosomatic human whole can exist. Hence the two must
come into being simultaneously and form together the human being. Similarly in
death, this indissoluble union separates body from soul, which is thus extracted
it is not just any one soul, but the soul of the specific body, for which it sighs and
longs until the Common Resurrection. The Anthropological testimony of St.
Maximus, then, is that this hypostatic union is necessary to take place at
conception, at which it is present not just as a human being, but as a specific

human being, a unique person according to the will of God.
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The Holy Father finally concludes, that this is exactly what took place with Christ,

who on His Incarnation He received a body which was not souless but endowed

with a reasonable soul.

c) Anti-abortion trend in partistic writings

The prolife writings mentioned above, as well as the direct or indirect patristic
Christological and Anthropological evidence on the ensoulment of human life at
conception, clearly indicate that abortion, at any stage of embryonic
development, is simply homicide. We have already noted this in the writings of

St. John the Sinaite, but he was just one of the many fathers who commented on

the issue.

Tertullian™ was quite explicit:

“To prevent birth is anticipated murder, it makes little
difference whether one destroys a life already born or does
away with it in its nascent stage. The one who will be a man

is already one”.

St. Basil the Great™ also suggested that an adulterous woman who performs
abortion commits something worse than murder, because she does not even
allow the baby’s birth. Athenagoras (AD 177) *® stressed that those who use
abortive sorceries (auBAwBpidia) can be considered as murderers and are of the

same magnitude of sinfulness with those that leave their born children

unattented to die.
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The Epistle to Diognetus™ describing the remarkable behaviour of the early
Christians, mentions among other things, that these people are distinguished by
the fact, that even though they get married like everybody else, and give birth to

children, they never dispose of those who are born to them.

St. Basil the Great also notes, that abortion should be considered as double

murder, because it takes place intentionally by those who perform it

St. Epiphanius® indirectly comments on St. Paul's use of the word “EKTPWHA” tO

describe his sinfulness and thus to show the abominable degree of evil hiding

behind the practice of abortion.

St. John the Chrysostom®™, the father who interpreted St. Paul's letters more

elaborately than anyone else, follows the same trend on this matter.

Conclusively, then, the patristic writings follow the general anti-abortion trend
already noted previously. Respect for life originates from the fact that it is
derived from God, who nevertheless co-operates with humans for the creation of
new life. Furthermore, even though the holy fathers do not ‘always discuss the
abortion issue as such they provide an indirect stance, when on combating

erroneous beliefs and philosophies they discuss the fact that the body and soul

are coeval, and Christology (particularly Incarnation).
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overthrows the latter's arguments in the end
(Aristotle: De Anima 412 a-b and 766 a-b

Politique  1335b
cited by M.H. Congourdeau, Entre Science et philosophie: Petite histoire
de I’ embryon in Ethique, Winter 1992, No3, p.27-28)

31. PG17, 603-8
32. PG91, 1100 C6-D2

“El y&p avBpwtTou pepn, Kabuwg npoanobééoml 16 oWHa Kai N
LpU)(r] Tuyxdvouol, T1a pépn Tr]v gic 10 mpog T €€ avayxr]g
avacpopav Oéxerar (6Aov yap €X£I TTAVIWC KATNYyOPOUMEVOU), Td
8¢ oUTW Asyopeva TPOC T1 TV Gua TTAvTn T Kai TTAVTWE Katd TNV
ysvecw goTiv, wg pepr] £i6o¢ 6hov 1 ouvodw amoteAouvTa,
gmvoia pévn T TPS¢ Sidyvwoiv 10U T KGT ougiav ¥kacTov
a)\)\n)\wv 6|c|poupeva - QUuxAv dpa Kai owpa Wwe  pépn
avepwnou a)\)\n)\wv Trpouncpxelv XPOVIKWG 1 MeBuTdpxelv
aprxavov, £TTel 0 ToU TTPAC T 0UTW AeydpEVOS AuBroeTal Abyog.”

33. PG91, 1100 D2 - 1101 A6
“Kal méAv' Ei ydp xa®' alrd €I50§ mpo TOU owparog goTiv N
t.puxn n 16 cwpa €ido¢ 8¢ GAAo Tourwv EkATEPOV KaTd TAV
unxr]g wpog 10 o@pa ouveeow, A owpaTog TpO¢ LpUXF]V
atmoTeAdl, A Tdoxovia, TTSTTOVGGOIV £ig omp OUK nv
e&acrapsva kai @Oeipetal, € &¢ TTE(pUKOTG ael’ TouTo 6|a 10
TTEQUKOC EpydoeTal én)\ovon kai oUdETTOTE TTAvoETAl r] wuxn
TOU persvowpmouoem oudé Tou peTquJUXOUOGGI 10 owpa
AM’ oUk (oTiv, &g oiual, ToU TdBou¢ 1 TN TWV HEPWV
QuUOIKNG Buvapewg kard v Tpog Bdrepov Batépou ouvodov
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dveu @Bopag £ eldoug €lg €idoug peTaBAMENV 16 olovouv
€idog.

34. PG91, 1101 A10-C7

“Ei 8¢ 6T pETG TOV BAvaTov Kai Tr‘|v AUoIv TOU owparog 0TV n
wuxn kai ucpeomxa cpncoucn Kai TP ToU cwparog gival aumv
SUvaodar kal UpeoTaval, oK smoxaopevwg, €polye Sokel, o
)\oyog alToig npoepxeml Oux 0 aUTO¢ YAp YeEVEOEWS KGI
ouonag Aoyog. ‘O pév yap TOU non: kai TTOU gival kai Tpog T
£aTiv, 6 8¢ TO0U £IVG| kai T kai TG eival ecn 6r])\wnxog Ei ¢
TOUTO £oTi pév Gei perd 16 yevéoBai 5ia mv ouaiav n Lpuxn,
oun< a(paTog O€ did TNV ysvsow aMd PETA TRC OXECEWS TOU
rron: kai TToU Kai TTPé¢ Ti. Oux QA yap Aéyeral yuxn HeTa
TOV TOU cwpaTog Bdvarov n unxr], aAAG avepumou wuxn, Kai
T0U nvog avepumou wuxn. "‘Exel ycp Kai peTa TO owHa we
aéog altic 16 ©BAov kard v oOxéow wg pspoug
KA TNYOPOUHEVOV TO 5v8pwmvov “Qoalrwg 65 kai 10 owpa
evmov uév 81& TNV uotv, odk Gpetov 8¢ BIG Tnv yeveow [o)lf
yap cm)\wg )\EYETGI ompa HETA 76v xwpwpov me q;uxng 10
owpa AN’ avepwrrou cwpa kai TOU Tivog GvBpuwTou owa,
KAV i <p6£|pera| Kai eng Td €€ wv EoTIv ava)\usoeal 070|xe|a
ns(puxev “Exel yap kai ourwg wg £150¢ 16 BAov alToU katd
v oxéov &g pspoug Kamyopoupsvov 10 cvepwmvov Em
&pcponv TOIYGpOUV A ox£0ig, WuxnS )\syw kal owuarog, K¢ Kai
®Aou £I50U§ avepwmvou HEPWV ava(pmpuwg vooupsvn,
Trcpncmon kdi v Bua TOUT(.UV yévealv, kai v kar' oUoiav
npog GAAAa 6|a(popav crroéan(vucnv oOESev Kae’ oiovdAToTe
1p6m0  todc  kar  oloiav  adroic spmcpuxomg
wapcB)\cmouoa )\oyoug OUK %omiv oBv BAwg owpa
duvatov 1 Yuxniv edpev r] Aéyev acxeTov Oarepw yap Gua
ouveiodyeral 10 TIvog gival Bdtepov (OTE € TTPOUTTAPXE!
Bartépou Barepov, wg Tive¢ TTPOCUTTAKOUCTEOV”.

35. PG 91, 1324 C1-D3

“kl-’ux‘rjg pa’v olv yevemg wg enov ep(pavnxwg 5 61500KG)\0§,
s§ Grrokeipévng U u)\r]g ob Y!VETGI Kaearrep o cwpara aAAd
TW Bou)\r]pcn TOU B£0U B1d TNC JWTIKAS eprrveuoewg appqu
TE Kai avaorwg W¢ 0idE povog 6 1altng éqploupyog ‘H
yuxn TO £IVGI AauBdvouoa kard v ou)\)\r]tplv apa 1w owpan
npog Evog avepwnou oupn)\npwmv ayerai, 16 8¢ oWMA €K
1l unoxelpevng u)\rl; TOU eTapou 6r])\a6r] yiveral owparog
KGTG mv cUMNNYIv, aua TN Yuxn Tr]v Tou &vog eidoug cival
OUV admj 6£xopsvov ouvBeav. Omep a)\)\axou Tpavorepov
tupaivwy  pnotv o Si5dokaho¢.  Kard 1iv &mmAnv 100
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epcpuor]parog 6uvap|v 16 psv (wnxov epcpuonpa Kai 10
Flvsupa 16 Gyiov T voepa TAC Wuxn¢ odaia mv o€ oapxwouv
Kai Trﬁv TTVOrV T PUOEI TOU owparog, kabuwg oi Matépeg paai.
Kai fj 10U Trponaropog '‘AbGu pumu(wg napr]xen yeveolg,
‘Erepov NG unxng exouca TOV TE TOU €ival AGyov Kal TOV TOU
VEVEOGGI Tponov kal éTepov GnAabn Tou owparog, &g ro
Beiov npag HEYaAOPUIDC  EHUCTAYWYNTE -ypappa un
ouyxwpouv TAV WUXAv kai 10 olpa kad' éva kai 1ov altév
Tponov s vevaoewg a)\)\n)\mg oupm:oovm pupnval kara
TV QUCIV Kai TOV EkaoTou TH¢ olaiac Adyov ayvonBnvai, Kai
TOV TNG YEVETEWCS TPOTTOV”,

36. PG91, 1325C 7-11

"E'l)\r](peval TOV Kuplov 10 JWTIKOV nvsﬁpa, ATol Eppuonua
Kara 16 avepwmvov aurou Ayw O€ TV voepav Luuxr]v pem
TOU owparog TOU £K THC axpdvtou MapBévou kai oU PETE TNV
oUANYIv, 0 Biddokahog diopiletal’.

37. PG91, 1325 D 4-7

“Tlvag pEV Yap @actv, we non npoAcBwv £onv, Trpounapxelv
TV CWHETWY TAC Yuxdc, Tivég B€ 16 Evavriov, Twv Lpuxwv
TTpoUTTapxElv 14 cwpam ‘Hpelg 65 Tr]v peor]v 056V wg
BaciAikrv  katd  TOUG TTaTepag npwv OBEUOVTEC  OUTE
Trpounapilv OUTC |J£9U1TC(p§lV Yuxne n owpmog, ouvutTapgiv
5€ HAANOV PapEV, TAC €@’ EKATEPA PUAQTTOHEVOI EYKNICEIS”.

38. PG 91, 1328 A - B6

“O0 TrAéov @oReEioBal oUBEv EoTi (poBepcbrepov HATTWG
Trpourrapxslv )\syovreg va OWHATWY TAG YUXdg, Kai npwplag
‘évekey TV Lpuxwv EpeupéoBal 14 owpara BRI,
npoyeyevnpevnv TWV acwparwv KGKIGV G TWV opwpsvwv
EKTTPETTOUC peya)\oupyuag, o ng 0 Qebg YIV(UOKETGI oIwTn
Knpunopsvog amav elxomg givar pévnv urroneepsea mv
kakiav, avaymv £mdyoucayv Tw Oew Tapd npoeeouv nv OUK
eubomoev ouaiav bnploupynoau AC TU)(OV am apxng oudé
16V AOyov éxel TIPS TWV GIVWY PETA TV ava (mopr(pov
va ycp Tapd pdBeaiv ylvopsvwv Ayev 1OV Oedv Exev
Toug mg ouonwocwg )\oyoug, oU poi1 Sokel ouvetng diavoiag
£IVC!I Kai OTTWooUV €U ouvnobnuévng OeoU peyaAeidTNTOC,
TOU anaeoug KGI povou a)\r]eoug kai undév Exoviog kaBoAou
Kara Toug £V QUTW TTPOSVTAS TV BVIWY )\oyoug npoocpmov
KGI pa)\lora Tapd TpodBeoiv. Mavia ydp autw 1@ OTTwoouv
bvia ¥ yevnoodpeva kard v oloiav mrpoteBéAnTai TE Kai
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npoevvevomal kai Trposvamm ‘ékaoTov 65 TV OVTWYV Katd
18V €UBeTOV Kai éTMITABEIOV KPSV olotol kai UpioTnor”.

39. PG91, 1329 A1 - 1332 B3

“NMévrwv obv Twv kar odoiav UTApKTIKWG OVIwv T Kai
goopévwy, A yevopevwv n yevnoopevwv n cpalvopevwv r1
cpavncopevwv Ev Tw Oew npounapxouon nawwg "6vTEC O
Aéyol, Kce oU¢ kai €101 1@ TTdvTa Kai yeyévaaot kai 6|apsvou0|v
&el TOIC EQUTEV KGTG TpGBeaiv AdyoIg, 8IG KIVAOEWS cpuou(r]g
eyylcovra kai TTpo¢ 16 eival pdAov ouvexdpeva, katd Tnv
TTOIQV TE kai noor]v Tng npompsoewg Kivnoiv Te Kai ponnv 16
€0 O apemv kai TV TIPOC TOV )\oyov ka®' Oov gotiv
eueunoplav 1 76 QeU eivar Bid kakiav kai Tnv napa TOV Adyov
Ka®’ ’ov scn KIVF]OIV )\apBavovm Kai OUVTOPWG ETEIV Katd
mv e§|v n mv oTépnoIv THC auT@V Katd (puow HEBEKTIKNG
6uvapswg TOU navre)\wg 6p£8£KTou katd @Uoiv UTTApXOVTOC,
kai Tdov amADC £autov agioig Te Kai cva§|0|g o)\ov kara
xdapiv 81 areipov ayceomm Tapéxovioc, Kai Tr]v TOU @i €ival
Kcewg ‘ékaoTo¢ U’ £autou 6|arsee|m| TE KGI scm 6|cpovr]v
eprrouncovrog Oic N TOU Kupiwg 6vTog Kai €0 ovrog Kai aei
BvTOC avaioyog peeegug n apeeegm TIHWPIAG TWV HETAOXEIV
pr] duvapévwy kal aToAaloEws TV psracxs:lv 6uvapsvwv
amTaolg €071 Kai ETTAUENOIG. Ou6£v ycp 10 TTapdTav £0T TV
dvTwv o0 pr] Tapad 7@ Otw navmg 6 )\oyog Trpoevecmv Qv
5¢ TTapd 1w Ocw TPOUTTAPXOUCIV BVTEG TG oucnag ol Adyol,
TouTwy dnAadn kard TTpOGEOIV Beiav Taviwg otiv i yeveoug
‘Qv 5€ Katd TPdBealv Beiav E0TV A ysvacng, TOUTWV n Kar’
oUoiav UTTapEiC HéVEl npog 70 pn OV Gmd TOU OVIOC
apsmxwpmog Qv 5¢ Tpog 16 pry bv cpsraxwpmog £oTNKeV
unapilg, Tourwv ol )\oyou Tuyxavoum powpon TE Kal Bampou
povr]v EXOVTEG apxr]v TOU eival Thv cogiav, &§ AS kal &' Av
gmapxouat, kai 0¢ g Tnv pO¢ 16 eival 6uvaoecl Tayiwg
6uvaplv sxoumv =Qv 8¢ 01 Adyol povipwg UTTapxouo Trapd
T Oe® - xai N TEpi auroug TOU TTETTOINKOTOC TA TTAVTa O€0U
Trpoeecng Tavidmao ou Treplsl)\nmal TEPACIV, oun MEV TNV
EK  METABOANG a)\)\owuouv EmOExETAl 10|g uwoxemevoug
ouppemmmouca TOUTWV avapcpnplorwg ar UTrapEeic oaplug
t3lo]\Y cESmchopon “H ydp ouv kard wpobeoiv BéAwv
TTETTOINKEV O @aog 1@ avBpwmva owpara kai pével 8 autdv
TP6G 16 N ov auetdmTwra TTavieAlg, asi Béhovra gival 16
ouv Adyw Kkai cogia katd npoeeow oU TETTOINKE, Kai Vg
es)\wv uupcvvr\en, Kara Biav cvopevog PG YEVEDHV, WV
Tolc Adyoug exwv ol wépavral. Kai &1 pév TupavvnBeic Tapd
npoescnv n)\ee TToinoal WA BéAwv 1@ cwpara, Aoy}og dnAovoTi
kai cocpla NS TOUTWV yeveoawg oUBape SnAovoT kai oocplc
¢ ToUTwv YyevéoEwg oudapig kabnyroato.  T6 yap
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npoeeolv Beiav ylvopevov AGYOU Kal co@iag TravieAwg
gotépnrai TE kai nAotpiwtal.  To6 8¢ Adyou KGI cogiag
TTAVTEAWG eorepnpevov povov toTi 16 KGKOV o0 16 civa
xapamrp(sl A avutrapéia, oUTivog TroInTrv 10v Oebv pATE
EVVOEV NHIV YEVOITO TTWTTOTE, WNTIVE 6r] Aéyev ava(pavéov Kai
moTelel OAeBpiWe TO)\pGV Tlg 5¢ & Tupavvr]cag Tov O¢dy,
€imep TeTUpAvVNTal, Kai BEWIG o)\wg emew Toinoai napc
mpbdBeaiv 0 A BeBou)\mal Kai Tw¢ 6 Tupavvneelg ot
Oed¢, TPOG avaykng ucplow)v Tapa npoeeoxv £ amwAcia
YEVEDIV TTPAyHETWY; Ol Taltnv Treplerrovreg Vv 86&av Aeyslv
To)\parwoav *H yap av 1év Oedv TauTa rrerromKeval Qaiev,
Kay 14 peylcm BAcocpr]pr]oalsv Trpoescnv n HA nsnounxeval
kai s§ avayKng GAnv Mavixalkig 1riv TauTa TroloUoav TWv
500 dpxAac AMAAQIC QvTITapegayoviwy 16 TG TTPOUTTAPEEWC
doypua’.

40. PG91, 1332 D7 - 1333 A & 1333 D5 - 1336 A6

“kai slg aei Tncmuowsg 6|apev0|p£v Ti¢ oUTWG To)\pr]pog goi
Kai auecéng, Kai npog 1d 6?1)«1 e KGI TTpO(pGVF] paxecBa
pévov £15WC nponsrwg, (ote kav WADC EvBupnénval
TTapodov TF]V £IC 16 | v eﬁsnv TTOTE 14 owpara, Kard TV g
16 TéALIOV, wg EKEvol cpccl TWV )\oyu(wv TTPOKOTIRV, TOV
Kup|ov auTév KGI Oeov TV dAwv moreuwv |..I€TC1 CwHaTog
£ival vuv Te Kai sug aei, Tov Kai T6IC GANOIG TV TOU npoxomelv
SGvaoBal rapexdpevov duvaplv, kai Taviag mpdg v oiKeiav

dégav.

E| yGp @idov v altp kai 10UT0 yEVEOGGI TPWTOG av auTég gv
aaurw npoevnpyel Kai TOUTO HETE TWV AoV, Of eaurov o
gpag his cpl)\cvepwnog JrroBeic kad' fpag §Te)\e|woev £ig 10
npag |J£TG TGV GAWV €i¢ TOUTO morsuovmg EATTIZEIV. ﬂwg O€,
smep dvaoyoipeda ToUTO Aeydviwv auTdv, KGTC( 16V Qylov
ToUToV BAaKahov TroTeloopeY BT 16 EvwBév 10 @E(p ow(am:
<0 yap, onoi Tpdg K)\néowov YPaQpwy, nvwrm Tw Otw, TOUTO
Kai owderal. vaen O€ Tw Ot /\oyw LETA TS WUXC Kai 10
oG@pa. *Apa PETd NG WUXNC Kai 16 owpa owbrjoetar”.

41. PG91, 1340D

42. Theodoret de Cyr: Therapeutique des maladies helleniques, V52, Edit., P.
Cavinet Coll. 5C, 57 |. p. 243.

43. Philoxenos de Mabboug, Biblioteca Orientalis Il (1721) 159, cited by M.H.
Congourdeau L' animation de I' embryon humain chez Maxime le Confesseur,

Nuvelle Revue Theologique 111 (1989) pp. 673-709, p.702.
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44. Cited by Meyendorff, J., Le Christ dans a theologie byzantine, Paris 1969,
p.69-89.

45.PG91,1336 C-1337D 2

TG peBuTTdpxelv TV CWHETWY TAG YUXAS, WG oUToL, Aéyev
gUkohov kai TOU Pouhouévou Taviég, 16 OE  Aoyw
ouomoaoeal 16 Agydpevov TTavu SUoKOAOU Kai epywbsg, kal
oUTToTE PAOTNV EXOV Tng cmouér]g AV amédeiv. Ei ydp 16
kartaBaAAdpevov Kad’ upag £|§ TpoéPacv TS avepwirivng
VEVEOEWC TTQVTATIAcY £0TIV anuxov Kai CWTIKNG 6nonon
Suvapewg navrnKaeechev Guoipov. To yap Wuxng
Trcvre)\wg mg mcoouv emapnpevov Kai Tracr]g anxng
évepyeiag £0TIV apr]pov E| 8¢ wuxnc kai TG Kar autiv
{o.mmg SUVAHEWS TE Kai EVEPYEIAG Trcvra)\wg Kaeeomxev
apoupov SnAovorT VEKpOV Tuyxavel & Of verov alTév
urroneepsea gival, oUTe Tpé@eTal oUTE cuisrm oud’ o)\wg
UTTOOTF]OGI SuvAoeTal, Kai pEival TTavIEALG aokESAaTOV TE Kal

G5IG)(UTOV
46. PG91 1337 A6 - B3

Mg 8¢ kai otrioetal 16 QUoEl okedaoToOV TE Kai euBIGAUTOV,
U oiovei Bepeliou TPOTIOV Kar ETTiVOIQV TrpoUnoxapévr]g
TIvVOG WTIKNG 6uvapewg, TTEPi EQUTAV (puomwg ouyxpuvouoqg
1€ KQi élcoq;wyoucng 10 okedavvouevoy, ev i 16 gival T Kai
£I501T0|€|090| mapd ¢ 1@ 6Aa oo<pwg rsxvnsuouong
SUVAPEWS EXEIV a)\axsv "Ev W yap av Wpaypcm HETA 10
TEXONval mpwonv aknbig 16 fval T owpar, eV EKEVW
TAviwe  Bikaiwg dv Aéyorro exew kai Trfv apxAv TN
utraet. EWS. Ofmnivog yap T xwpiopw diaAbeoba m(puxe TO
oWua, Tou 6r])\06r] ™ utrdpgel kar@ Triv yéveov EUAOYWC Qv
TTAVTWE KQi CUVUQEDTNKEV.

47.1337 B4 - 1340 A

“E1 5¢ ToUtoig cnvoxwpoupsvm T0i¢ AOYIOHOIC, U ouTol, parTé
M VEKPOV gival TTavTaTac 16 KataBarAépevov ecg Trpocpacnv
¢ avBpwrrivng ouomoswg Cwnmg 5€ TIVOC Kav TTOOWC
HETEXEIV DUVAPEWS, WG WUV Exov SnAovén TG 70|cu7qg
peeeﬁel Suvdpews (xwpig yap Wuxng £I50§ JwiAc ouk av €in
TTWTTOTE Kabamag Ev TOI§ utTd (pucnv avayopévolc Kai Tr]g
oUpaviou 6r1)\ov QEIKIV|TOU TTEPIPOPAS sVTog 6|£|)\npev0|g, aei
&€ Jwn¢ £ido¢ Gveu Wuxhc 16 Trapdmav oUk £oT KaTd AV




AOYIKAV GKO)\OUGIGV) oiov &' av JrroTiBeoBe Jwnc eTESog 10
kaTaBaAAGpeEvOY ExElv Kard Tr]v OU)\)\FNJIV Lpuxr]v Exev 10
EuBpuov Biag Trpog 16 &éov UTO TG c)\neaag weoupevm
Aéyete, Tiva TE Kai oTroiav rcxumv kai TG Bewpoupévnv f
)\eyopequ gpag Aéyev £0TiV AKOAOUBGV TE Kai npoocpopov
Kai €1 pév povnv v epsrmxr]v Te kai algnTIKAv sxelv auté
|aBeBa|ouoes wuxAv, @uTOU TIvog dnhovoTi  Kai  OUK
avepumou 10 Aoyw TOUTW KAO guag 16 Tpe(popsvov KGI
algopevov fotal owpa.  Kai mvg 10U cpurou ncmp 0
avepumog TavTeADS T6 €ival KaTG cpucnv ouK exovrog Er 58
Tr]v aqioBNTKAV pévNV T @UOIV OUK €xovrog. Ei B¢ mv
c|06mn<r]v povnv T apouw TTPOOVEHETE Lpuxnv frTou
TavVIWG 1 Boog T Etépou TIVOG TWV xepomwv f evaepiwy
JWwwv  Yuxnv EXWV 6e|xer]oara| Katd Tnv OUNNYIv 10

‘apouov Kal TTaTrp OUK €0TGI Kard @uoiv avepwnou Kad’

upag o avepumog, KGTG mv npwmv oUoTaoy aAAd chTou
TIVOG, Kcewg epnv, 'n Jwou TV ei yng Ou 71i yévoir' av
aToTTTEPOV 1 cppevoB)\chchspov To yap prj CUVUTTAPXEV
5IG[3£BGIOUO'GGI T TTpWwTy ouoTdoel Twv dviwv kard AV
EKAOTOU QUTIKAY diapopav crrapa)\emrwg TOUC OIKEIOUG TAG
UTTaPEEWC opiopoUg, cpupelv ecmv €ig a)\)\r])\c 1@ Tavia, Kai
undév eivar kupiwg 'rwv Oviwv OTep €0Ti TE Kai Afyetal
SlaoxupifeoBal. Kai 10 31 pa(ov kakdv, diaBoArv TNg Beiag
oopiag Te Kai BuvapEwg apnﬁn)\ov exov psylcmv TAvTWG
6e|x6r]cera| E| yép Tavia 1a 6TTwoolv 6vra Tpo yevecewg
aUTV Katd TNV npovaolv TOU anu TwW OIKEIw Aoyw 16
TEAEIOV EXEI, Bn)\ovon Kai apa T €ival Katd@ Tov iBlov Aoyov
TPOG YEVEOIV napayopsvc omcpa)\emrwg autn T EVEpYEIG T0
TEAEIOV £§£| Ei 8¢ 16 psv TéAEIOV KATA mv npovamv Exel 1d
ovra katd &¢ mv slg 16 €ival Trapaywyrv Te Kai yéveow 16
gTeAeg, 7 oUk aUTd ikelva ‘éotal 1d TTpoyvwobBévra, a\w’ Kce’
erepwv ‘é1epa, fj TOU SnuIoUPYOU TTPOBNAOG aoBéveia T0UTO av
gin Kkai cacpr]g KA 6uvn8€vrog Kara Tnv wpovaow 10
Trpovvwoeav afpéwg Gua 1M yevéoe kard v ouaiav,
TTapagTnaal TAnpEcTaTov”,

48. PG91, 13408B

“Ei B¢ TvouTOoug uwopwpevou ToUc eAéyxoug ETT’ EKEIVO
Kma(puyons Te)\eumlov cpacKovn:g ury dikalov gival 10 kar’
eikéva Oeol kal' Beiov (ouw) TAV VOEPAV KAAOUVTEG WUXMV)
pevoel kai Ndovn PuTTapd OUVUTTAPXENV, heta &€ 14g
TeooapdkovTa TS CUAAYEWS HHEPAG ETTEIOKPIvETBal Aéyev
echnpovemepov oleoBai delv, 16V TAG (puoswg 6np|oupyov
ocap®g amwpevm cpcvr]osoee kai 1OV EvielBev  TNG
BAGopnpiag avacpalvopsvov EIKOng UTTEXOVTEG (poBspov
BeixBrioeabe kivbuvov. Ei'ydp Kakog 6 yapog, SnAdver kai 0
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Katd QUOIV TNG YEVESEWS VOHOG El 65 kakd¢ O TOIOUTOG TNG
Kara cpucnv yevscawg vépuog, 0 TV QUOIV 6n)\ovon
nenounxwg kal 5oU¢ aUT VOHOV YEVEOEWS, BIKaiwg av kad'
nud¢ aimadroeTa’;

49. PG91,1340C 14 - D4

“Q¢ MooV péxpl TG TV TNpepwv TOU KaBapiouou
OUPTTANPWOEWS KN exalv 106 TlKTO}JEVOV TAV )\oyn(r]v TE Kai
voepav Lpuxr]v KaTG 1OV £IKOVA )\ovov UTTOVOEV, a)\)\a TIVOG,
wg £pnVv pIKpW TTPOaBEY, @uTOU 1) JWwou aAdyou TWV £V TOIC
oual SiEANUHEVWY.

50. PG91, 1341 A-C2

“xai Oedv Aéyelv, EiTTep a)\newg ka® nAudg yevéoBa
Katngiwoev avepwrrog xwpic auapriag, kard@ 1AV cUAAnyIv
dGyuxov kai dvouv  dvBpwrrov yeyoveval Kai 14g
T£GOGpGKOVTG npspag OUTWC EXOVTa HEPEVAKEVAI TWV AYiwv
Marépwv npwv kai didaokdAwv bnappnbnv BowvTwy, pa)\)\ov
Be THE O auTwv Aalouong Te kal )\a)\oupevng c)\neaag Gua
m kaBodwW ToU Ogol Adyou Katd 1AV CUANYIV axpovwg dia
HEONS YuxXnS )\oyn(ng gvwlnvai oapki Tov Kuplov autév Kai
Oedv Adyov, al\’ ou Bid pacng oapKog aLpuxou )\oyu(r]v
Wuxnv Trpoobsf,aoem npooylvopevr]v Kall OUK Gyuxov owpa
navre)\wg f Gvouv unxr]v Kai a)\oyov aven)\ncpeval aAAa
TeAEiav AVEANITTOC TrV (pucnv v &K unxr]g )\oymng apa Kai
cwpmog ouviorapévnv Eauty ka® GméoTaov appnTwe
gvoal. Alo pc)\lom napxexopal T0U TNG cuvunap&swg
A6you, T0UG €9’ sKaTepa dI' evavriag bvrag c)\AnAOIg TE Kai 1
psoomn TTPOCPULIG anonepmopevog aUTOV TOV TRS PUOEWS
TTOINTAV EXWV TM KA’ aautov puoTnpiw NG evowparwoews
T0U0 TOI0UTOU )\oyou ouvnyopov TE  Kai 6|6am<a)\ov
amapaAoyioTov, TOV yevopevov a)\newg avepumov Kai TV
puav TEAEIWG exoucav gua T eivar kara MV YEVEOIY
upioTacBal  &f ecumu BeBaiwodpevoy, kai povnv
KaivoTopnoavia v Kalvoroplav NS PUOEWG, )\syw on TNV
&S:a otropag OU)\)\FNJIV Kai Tr]v dia cpeopag VEVVNOIV QOTTEP
pUoIg ETA MV Tapapactv gmeoTdoaro’.

51.PG 91,488 D -489 A7

O éoeﬁsg £0Ti 16 Aéyewv piav olvBeTOov QUOIV Tov XpIOTOV,
kai 1 aAnBeia paxopsvov .

ﬂaoc yap ouvBeTog cpumg, gautn 1€ Kai aAMAoIg Kar aumv
TF]V €I 10 €ival yeveow exouoa 1a ida pépn bpoxpova Kai €K
TOU prj BVTOG €ig TO gival, Kal €iC CUUTTAPWOIV THG TOU TTavTég



SiakoopAcEwS, Tapd g 10 mav oumrl'oapsvng, Kal eic 16
gival ouvexouor]g Suvapewg TTapnypéva, arAnAoig auxomg eF,
avcymg TG idia pepn mplexopava KékTNTal (bg £TTi 7€ TOU
avepwou £xel Kai va ‘AGMwv doa cuvBétou eival EAaxov
cpucewg TAC Wuxf¢ aKousiwg Te Kparouong 10 owpa Kai
urr auTou KpaToupevng Kai qwnv ampoaipéTwg autw, Kar'
autd pévov 16 Ev autw Eival napexoucng kai mdBoug kai
GAyoug QUOIKWG perc)\apBavouong 8id TV EyKepévnv aurn
TOUTWYV BEKTIKAV BOvVauIv'Kav £l 1a PANoTA TIVEG TV KaTtd TV
*EkkAnoiav aAnB@v Trepi Wuxhig SoyHdTwy awoocpc)\evng
mpoUTTdpxelv EAANVIKWG, A paeurrapxav Ioubau«ug 10U i5iou
owparog mv wuxnv Teparsuopavm kal apxrv oU kaAfv oudé
eeocpl)\r]. Me TV dpariov bnploupylcg pokadbnygictai
OmomiBépevor avTiraBiog TTpOS TOV ToI0UTOV BIGKEVTAl AGYoV”.

52. PG91, 516 D 14-517 A6.

“Mepi ouvBéToU (puoewg GKpIBEUTCpOV kai ToU Kar auTAV
Aoyou* kai wg aceBouciv o1 Aéyovieg Tov XpioTov piav
oUvOETOV QUAIV.

MNaoca ycp ouveetog Quaig, wpwrov pev atrpoalperov Exel TV
mpPog a)\)\r])\a TWV pepwv Kard v ouveeov ouvoGov

"ETreina 6£ kal c)\)\r])\mg budxpova 1d pépn, Kai Eautn KEKTNTal
KaTd TNV €l 16 Eival yéveow ouvunapxovm pNoeTépou
HEPOUG BaTEPOU XPOVIKWE TTPOUTTAPXOVTOG.

53. PG91, 552 D6 - 13

"'Apcpw yap aMnAong TauTév Wuxn Te Kal owpa T Adyw NG
KaB' EVWOIV e?, autidv oupn)\npoupevng plag UTTOOTAOEWCS OT
p ka®  autd  TouTwv exmepov umcm Barépou
KEXWpIoPEvoy, Tpd TG €€ aUuTwV EIC  YEVEDIV sléoug
cuvesoewg ‘Apa yap ysvsong, dua ouveeoic, &ua kai n kard
oUVBEaIV £€ QUT@V TOU EIBOUG ouprr)\r]pwcng Erepoouma B¢
& ASYW TAC TTPOS GAAAAG QUOIKNG £TEPOTNTOC".

54. Tertullian Apologeticum IX.8. PL 371-2.
55. PG 31, 1324

“Or Tag T0IC apB)\wGpnbloug xpwpevag avdpogovelv TE Kai
Aoyov UQEEEIV TN séapB)\wozwg TU) Ot Qapév kata nonov
avpopovolpev Aoyov: ol ydp TOU aQuTOU VORIelv pev Kai 10
KGTC( yaorpog Jwov eivai KGI B1d Touto aUTOU pe)\elv np Qew
Kar TG nape)\n)\ueorc eng TOV Biov @ovelev Kkai HN £Kneeva|
pev T0 TPAQEV AVAIPEIV QAN eopev Tavra Travmxou duoiol kar
'jool BouAeUovVTEC T AOyw Kai OU KPAToUVTES QUTOU”.
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56. Patrum Apostolicum Opera (Lipsiae 1920) 80, B2, 253,7.

“FapoJolv WG TTAVTEG, TEKVOYOVOUO! ol oU piTTTwol Ta
YEVVWHEVA”

(Cited by N.T. Mrrouyaroog. (Koivwvikl  Aidagkalia
‘EMAvwy Narépwv). [Texts of the Social Teaching of Greek
Fathers]. “ExSoon AmoaTolikiig Alakoviag ¢ EkkAnaiag 1ng
'‘EANGD0¢.0.98, Ap. 62.

57. See reference 50 (PG 91, 1341A-C2)

58. Ancoratus
Panarion Adversus haereses  1.409.20

21

1.423.7

8

9

59. St. John Chrysostom (on | Corinthians) p From Patristic
a) 026.42.14 Thesaurus
15 (TLG)

b) 156.61.89.5
6

c) 156.61.328.57
58
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CHAPTER 7: MODERN ORTHODOX MORALISTS

As is evident from the earlier chapters, despite the lack of an explicit lead from
the Bible, the Christian tradition has always been fundamentally opposed to
abortion. However, until recenily it was not a matter much discussed, as it was
taken for granted by Christians and a Christian society that abortion was wrong.
In recent years, however, the situation has changed, partly because of the
ebbing of Christian faith and the growth of secularism in the West (a secularism
that has spread to all countries where there is any significant Orthodox
presence, save, perhaps, for some African countries), and partly because of the
advances in modern medical techniques, and a consequent, and ill-thought-out,
tendency to do what is medically possible rather than what is morally desirable
partly, too, because of changes in the place of women in the modern world, with
much greater freedom.for them to live their own lives than hitherto, and the rise
of ‘feminism’. Orthodox theologians are faced with very different social
conventions from in earlier centuries, ones that reflect little of Christian ideals,
and also a much less clearcut Christian witness against abortion, at least on the
part of many Protestants, and even within the Roman Catholic world, though the
official teaching of the Church is clear, there are those who call it in question
(though much less so than in the case of the Roman Catholic teaching on
contraception), and much evidence that Roman Catholic women ignore the
official teaching and resort to abortion for the same reasons as many other

modern women. In this context, Orthodox theologians have to face the
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challenge of stating the teaching of the Church both accurately and in such a

way as to make its underlying principles clear.

It is rather unfortunate to observe some non-academic, ‘slogan’ approach to
achieve motivation of all those involved in the abortion practice, but it seems that

the pressure to abort (whether medical, social or financial) cannot be otherwise

easily averted.

E. Lekkas', for example, does not accept the argument that since abortions are
performed anyway, they should be legalized, for in this case one could use the
same reasoning to legalize theft, drugs and other crimes. He also believes tha
the ease of abortion in our days, does not expose a woman any less to the
danger ofA being blackmailed, for men would now have an escape route from
responsibility in case of promiscuous sexual relations. In his appendix, he

includes the Archdiocesan Encyclical of the Orthodox Church of Greece in 1937,

which clearly condemns abortion.

Fr D. Aerakis’ uses harsh language to wake up what he thinks as public
hypocrisy. He compares the victims of AIDS and crime with the victims of
abortion and concludes that while the former percentage is far lower than the

latter, there is, however, a great public uproar for the former while the same

people do not seem to care about the latter.
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On a more philosophical tone, S. Photiou® lecturer of Cyprus University, points
out that a newly conceived baby is regarded as a problem and is killed, when a
relation between a man and a woman cannot exceed the limits of selfishness.
Abortion means death and consolidation of death, while Church means life and
the strengthening of life. He also quotes P. Nellas’ words, that if Hitler was
considered paranoid for murdering thousands of Jews, contemporary society
cannot be considered to be sober, if it tolerates the murdering of millions of
children every year. Why also - he continues - is there such an uproar for
criminals convicted to death, if so many innocent children are killed all the time?

He concludes; Abortion is the worst decline of the feminist movement.

The renowned specialist on Orthodox Canon Law, Fr. E. Theodoropoulos", goes
even further to suggest that abortion is not acceptable even in the case of a
rape, because no baby should pay the penalty that ought to be paid by the
rapist. If the woman keeps the baby, she will receive the reward of a “martyr of
conscience”. In addition, he suggests, that there maybe a slight excuse if both
mother and child in gestation are in danger, but often - he continues - prayer

and/or medicine proves the malprediction mistaken and both are saved.

S. Michaelides, the Cypriot president of the “Society for the protection of the
unborn child®, reminds us that from Antiquity to Auschwitz, there were always
people who managed to convince themselves, that it is just and legal to kill those
who do not meet their requirements for the value of human life. He also uses Dr

O’Callaghan’s view, that abortion does not cure any classified disease. In
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addition, he writes against the arguments for abortion, i.e. against the
euphemism “termination of pregnancy”, or against the claim that a woman has
the right to do what she likes with her body (since the baby is a different entity
altogether). He also emphasizes that abortion is not a question of personal
choice and that legalizing abortion will not reduce the number of non-specialist
back-street abortions, especially among the poor. In any case, it is humans that
are killed - often with serious complications to the health of the mother. He also
rejects the accusation towards the Church, that it talks about the issue in a
dogmatic way, since many non-christian scientists agree fully. In addition he
endorses the opinion that rape pregnancies are rare and one must not use

violence to alleviate a violent crime. The consequences of legalization will not

be favourable for:

a) The law itself will be self-contradictory.

b) The unity of the family will be undermined.

c) Youth will be encouraged to be irresponsible.
d) Embryos will be exploited.

e) Abortions will increase.

f) The public concience will be blunted.

g) Legalization of abortion will lead to legalization of euthanasia.

Dr S. Kyriakidess, the leading anti-abortion gynaecologist in Cyprus, ironically

comments on the fact, that no abortions are performed during the Holy Week

(before Easter).
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Bishop Meletios of Nicopolis (Greece) 7 is also ironical at the practice of the

following scheme:

a) If the moral health of the mother/family is in danger, then kill the baby.
b) If the bodily or mental health of the mother is in danger, then kill the baby.

c) If the bodily health of the baby is in danger, then kill the baby.

He is also amazed at the observed practice, by which a whole medical struggle
may take place to save a premature baby and another to kill a normal baby of
the same age in the womb - the sole criterion being the subjective wishes and

judgement of the doctor and mother.

Fr S. Harakas (U.S.A) %, on a rather more theological note points out that the

Incarnation of the Logos has for all eternity sanctified all human life in both its

physical and spiritual aspects.

The Archbishop of Cyprus Chrysostom in a message read in a recent
Thalassaemia Conference in Cyprus, stated that the teaching of the Church of
Cyprus is in clear contradiction with abortion. Even if prenatal testing proves a

blood abnormality, the removal of life is not a way to solve any problem.
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Dr E. Gelti® (Geneticist) emphasizes that before anybody comments on the
abortion issue, one must study the meaning of justice, goodness, importance of

good and hierarchy in ethical values.

The holy Fr Porphyrios of Greece®, spoke repeatedly against abortion, and even
insisted, that the embryo begins to be influenced in its behaviour from the

moment of conception (e.g. smoking mothers cause excited baby delivery).

The late Fr G. Paraskevopoulos'®, on a more practical approach, suggests that
the cause of wars and evil in the world is primarily due to the many abortions.
Being harsh, he even goes on to say, that hordes are morally preferable to
women who performed abortions. He also remarks that the Sacred Canons of
the Church are strict on abortion, performed as a result of relations outside
marriage. Therefore, one can imagine the seriousness of the offence if it is done
within marriage. The prious father affirms in addition that according to a Church

tradition based on revelations granted to saints:

“The unbaptized children, like those who have been aborted,
do not move to a place of spiritual rest like the saints and the
faithful who are saved. Instead, they find themselves in a dark
place, where they neither rest, nor are they penalised but
remain blind until the Second Coming of Christ, for they were
not illuminated. However in the Final Judgement they wil be
saved”.



119

He even uses an example from the Meat-Fare Sunday Matins “they will not be
rejoicing nor go to hell” "'.  This according to the late Elder makes the

conscience of parents rebel even after confession of their sin.

In special edition on abortions by the Stavrovouni monastery'’, Fr Savvas
Stavrovouniotes emphasizes, that abortion at any stage of pregnancy, is nothing
but pre-planned murder and it is something usually done, because simply babies

are often thought to cause problems to our vanity, voluptousness and

greediness.

A relevant leaflet in the U.S.A., * compares among other things the hypocritical
outrage about possible extinction of whales with the silent tolerance of the
millions of abortions performed every year. The leaflet culminates with F.

Dostoyevsky's words: “If God is absent, everything is permitted”.

Fr J. Breck™ (U.S.A.) points out that a remarkable 98% proceed to abortion for

non-medical reasons.

Bishop Chrysostom of Peristeri (Athens) '> believes that the true reasons for
abortion are the lack of patience, sacrifice and faith, trust on God, and especially
to sexual promiscuity and to the habit of subduing the body to the individual's
selfishness. Among other things, he stresses that abortion is a blasphemy
against the procreation plan of God. He finally points out that the criteria for

legalizing abortions must not be monetary interests nor the number of abortions
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done after all problems will perpetuate even after legalization: in Poland for

example the number rose by one and a half times after legalization of abortions.

As M. Tsolakis summarized emphatically, in an anti-abortion rally in May 1986 in

Athens'®:

“When a woman denies maternity, when expecting to be a

mother she commits a double crime:

a) She kills in the worst way whatever she must love most.

b) She abolishes the nicest thing that a human soul may
manifest: the true mother”.

This, finally, is in full agreement with G. Mantzarides’"’ view:

“The embryo does not belong to the parents who gave birth to it
and no medical, social, financial or psychological reason
justifies abortion. An exception is the case of the mother whose
life is in danger, but then again the counselling of medical and
spiritual experts may solve the problem. In all cases abortion is
simply a murder”.
Bishop of Diokleia Kallistos Ware'® (Lecturer in the University of Oxford) is quite

stern on the abortion issue:

“Abortion is unambiguously condemned in Orthodox moral
teaching. We do not have the right to destroy human life”.

P. Bushunow'®, in the U.S.A goes a step further, to advise women that they
should not accept even testing done for the purposes of identifying an abnormal

child, with the expectation of performing abortion, if a problem is detected.
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Since, he insists, abortion is unacceptable, nothing that may lead to it must be

accepted.

Fr John Meyendorff®, the late renowned Russian theologian in the U.S.A,

expresses his views in a very comprehensive way:

Following Scripture, Orthodox canon law formally identifies
abortion with murder and requires the excommunication of all
those involved: “Those who give drugs procuring abortion and
those who receive poisons to kill the foetus are subjected to the
penalty of murder’ (Sixth Ecumenical Council, canon 91).

In his canon 2 dealing with abortion, St. Basil the Great
specifically excludes any consideration which would allow
abortion at an early period of pregnancy. “She who purposely
destroys the foetus shall suffer the punishment of murder, and
we pay no attention to the distinction as to whether the foetus
was formed or unformed”.

The penitential discipline of the early Church required that
“murderers” be admitted to a reconciliation with the Church and
to Holy Communion only at their deathbed, if at that time they
repented. However, exceptions were admitted. The council of
Ancyra specifically allows some exceptions for those involved
in abortion: “Concerning women who commit fornication and
destroy that which they have conceived or who are employed in
making drugs for abortion, a former decree excluded them until
the hour of death and to this some have assented.
Nevertheless, being desirous to use somewhat greater
leniency, we have ordained that they fulfill ten years (of
penance)....” (canon 21).

In order to understand fully the position of the Orthodox Church
on the issue of abortion, one can aiso refer to the solemn
celebration by the Church of such feasts as the Conception of
St. John the Baptist (Sept. 24), the Conception of the
Theotokos (Dec. 8) and indeed the Feast of the Annunciation
(March 25), when Christ Himself was conceived in the womb of
the Virgin. The celebration of these Feasts clearly implies that
human life - and in those cases, the life of John, of the
Theotokos, and of Jesus, as Man - begins at the moment of



conception and not at a later moment, when, supposedly, the
foetus becomes “viable”.

If one remains in the Biblical and Christian perspective, there is
no way of avoiding the fact that abortion is an interruption of
human life. It can in no way be justified by the arguments
which are usually accepted in our permissive and secularized
society: the physical or psychological discomfort of the mother,
over-population, financial hardships, social insecurity, etc.
These are indeed evils which need to be cured, but the cure
cannot be achieved by killing innocent victims who possess a
full potential for a normal human life. If abortion is accepted, as
a normal procedure in facing the ills of society, there is strictly
no reason why killing could not be accepted as a “solution”
(Hitler's “final solution” of the Jewish problem!) in other
situations, particularly in illness and old age. If the “terminally”
sick (and old people are generally all “terminal”’) were put
quietly to death, what a psychological relief for those
psychologically and materially responsible for their continued
existence! But what a horrible and totally unhuman perspective
for society! And it is quite frightening to discover how close to
its realization we already are.

For Christians, killing is always evil in whatever circumstances
it occurs, killing at war not excluded. St. Basil the Great
requires that soldiers who have been directly involved in killing
in war do penance for three years (canon 13). However, by not
condoning total pacificism (though admitting it sometimes), the
Church recognized that killing at war is not fully identical to
murder since it occurs (at least, in principle) to save other lives.
Other instances, when a killing occurs for the defence of
innocent life, this cannot be seen, strictly speaking, as murder.
However, the attitude of St. Basil towards the soldiers indicates
that even in these cases, killing is evil, even if possibly a lesser
evil than a passive acceptance of violence by others. By
analogy, one may consider that in the extreme (and very rare)
case when the interruption of the life of the foetus is the only
means of saving the life of the mother, it may also be
considered a “lesser evil’”. However, in those cases, the
horrible responsibility for the decision is to be taken with fully
awareness of the fact that killing remains killing.

So Orthodox Christians do possess a clear guidance of their
Church in this fateful issue, as far as their own personal and
family responsibilities are concerned. They will also certainly
oppose legislation liberalizing abortion, since this legislation is
a clear sign of dehumanization and cynicism in our society.
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They will remember, however, that a morally valid stand against
abortion implies an especially responsible care for the millions
of miserable, hungry, uneducated and unwanted children that
come into the world without assurance of a decent life.”

A last word on the views of contemporary Orthodox Ethicists is extracted by the
leaflet published by the Cyprus Society for the Protection of the Unborn Child
from which the pholographs that follow have been borrowed. From this pamphlet
one gets the message that abortion is by no means just another form of
contraception; that often an unwanted child during pregnancy becomes wanted
after delivery; and that legalizing abortion for the sake of the bodily or the
mental health of the mother in effect opens the door to the free practice of

abortion, due to the ambiguity of the wording of the law.

In the photographs that follow at the end of the chapter one can see a baby in
the womb after 2 months of pregnancy (Fig. 16) while in fig. 17, 18, 19 one can
see aborted children by poisonous salts, surgery of vacuum absorption at 2-4

months.

There are several points on which the various scholars seem to agree. First of
all there is clear condemnation of the practice of abortion, which is in clear

contradiction with Orthodox ethics and sociology.

The hypoctitic social behaviour which seems to be sensitive to minor problems

and neglects the abortion issue, was also considered to be morally self-

contradictory.
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It is quite obvious that abortion is only the tip of the iceberg; the root of the
problem seems to be found in human selfishness, sexual promiscuity and the
decline of ethical conscience. Statistical evidence for this comes from the fact

that the great proportion of abortions are performed for non-medical reasons.

There also seems to be frustration over the inadequacy of legislation; it does
not seem to improve or control the generally accepted non-satisfactory social

trend on the issue.

It is accepted-though strangely not emphasized by everybody - that the situation
where the life of the mother is in danger poses a serious ethical dilemma. Some
consider abortion in this case as the lesser evil. Others point out that medical
advancements, prayer and spiritual counselling often overcomes the problem

and no abortion is performed.

A stricter stance, even though more lenient towards the aborting mother, it
nevertheless considers the mother who sacrifices her life so that the baby is

born alive, as a new martyr of conscience.

Finally the author would like to endorse Fr J. Meyendorff's concluding remark,
that a true anti-abortionist is the one who not only fights against the observed
practice but also takes into practical consideration the social problems that

indirectly promote it.
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The chances for developing psychological complications are increased by a

number of risk factors such as family problems, cultural hostility to abortion etc.

There seem to be several phases in the development of these complications®:

a. An immediate psychological reaction of relief, termination of pregnancy
means that life can continue as before.

b. This is followed by distress which lasts for several months and found by some
workers to occur in up to eighty per cent of women. Among women who have
had abortion for eugenic reasons the distress lasts much longer.

c. This chronic distress becomes depressive illness in fifteen per cent of the
cases. Symptoms include insomnia, nightmares, panic, anxiety, blame
directed at the partner and suicidal tendency - the latter observed in more
than half of the cases®. In a three year study in the Cincinnati area, Ohio,
U.S.A among five thousand six hundred and twenty (5.620) women who
committed suicide, a third included women who had aborted”.

d. Some time after the abortion there is reactivated mourning, with symptoms as
above but occuring whenever there is a pregnancy related event, eg friends

having babies or at times of political debate about abortion.

Treatment depends on the phase: support and counselling are appropriate to

distress, while anti-depressants are required when depressive illness has

supervened.
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Regarding the question of the justification to proceed to abortion in case the
mother is mentally problematic, one may note two major approaches. One is
strongly pro-abortion and often requests legalization in such cases. It is of
interest that in California where more than sixty thousand abortions® were
performed in 1970, the vast majority (ninety eight per cent) were said to be done
to alleviate mental disturbances. In the same year in the New York area only
two per cent of the total number of abortions were reported as being done for
mental health reasons; the only difference was that the law in California
required such a subterfuge. The meaning of all this, as the antiabortion group
suggests, is that mental health problems seem rarely to be valid reasons for
abortion. The World Health Organisation (WHO) statement® in 1970 is in

agreement with this observation:

“Serious mental disorders arise more often in women with previous mental
problems. Thus the very women for whom legal abortion is considered justified

on psychiatric grounds, are the ones who have the highest risk of post-abortion

psychiatric disorders.”

F. Ayd medical editor and national known psychiatrist is also quite explicit>:

“True psychiatric reasons for abortion have become practically non-existent.
Modern psychiatric therapy has made it possible to carry a mentally ill woman to

term”.
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Teen age pregnancies seem to cause social problems of their own, as they
either abort or rely on social services and stop education'®. Pro-abortion
sociologists would nevertheless argue that abortion may relieve future social

problems such as handicapped care, unmarried young mothers etc.

An apparent fact must be added, namely that the relaxation of the severity of the
abortion issue may lead to the increase of euthanasia cases®, since in both

cases there is an unwanted burden with no capacity for a conscious reaction.

If keeping God's commandments promises to bring grace and peace of mind and
their transgression leads to psychological and physical problems, then it is quite
obvious that abortion may be regarded as an example which quantitavely and
qualitatively proves this belief - as the recorded evidence shows. In addition, the
theological arguments mentioned in the previous chapters seem to have

practical consequences on human behaviour.
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CHAPTER 9: THE NON-ORTHODOX AND NON-CHRISTIAN

VIEWS

Even though the present thesis is meant to discuss the Orthodox attitude
towards abortion and the moral importance of the embryo, it would be of interest
to briefly comment on the non-Orthodox and non-Christian views, as it would
help to realize the general context of views on the issue. This is certainly
important as Orthodox often live in pluralistic societies, amongst people of
different religious beliefs - and as it may occur, are influenced by non-Orthodox

morality.

a) The Roman Catholic View

As has been mentioned previously. Thomas Aquinas’ views of tardive animation
(40 days in boys and 80 days in girls) have been recently reviewed by the
Roman Catholic Church in the light of recent re-examination of patristic and

scientific data’.

It is now generally accepted that the Roman Catholic line, as expressed by the

Vatican, is strongly anti-abortionist:

“...the embryo is the life not of a potential human being, but of

a human being with potential”.?
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The Pope’s Encyclical in Spain on 2/11/82 clearly stated that abortion is

murder’.

The Catholic Truth Society* has issued several booklets on this topic:

“It is remarkable that while anti-war protests are raising their
voices more and more, the number of abortions is also
increasing... Freedom of opinion in a pluralistic society is not a
pretext for attacking the right to life of others...Biblical and
patristic quotations clearly show God as the protector of life
and one must not forget that eternal life will depend upon
whatever one does with his life on earth... Christians must
combat abortion...”

Similarly a joint statement of the Catholic Archbishops in U.K.,° suggested in

several statements that:

“It is an issue of basic human rights and dignity to provide for
the disadvantaged and protect the innocent against attack...
Each of the unborn is a unigue human individual from the time
of conception... Abortion is often an unfair discrimination: even
the handicapped are entitled to live...In the case of rape, the
woman can first try “washing off” the womb, but if pregnancy
occurs, the baby must not be killed for the father's fault”.

In the case where the mother’s life is in danger, the decision
will be according to her conscience... There must be positive
responsibilities from Christians and society, for standing
against abortion is a stand for humanity...Unmarried mothers
must be helped. Commitment, against abortion calls nurses,
teachers etc to be involved one must be ready to answer to
God'’s enquiry: “In as much as you defended the least of these,
you defended me”.

Pope John Paul Il, in an address on the issue, included the following relevant

statements®:
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“Medical Ethics have always been defined since Hippocrates,
by respect and protection of the human being. Man is
redeemed by Christ and called to an eternal destiny. Therefore
we must safeguard life, dignity and freedom at all costs (as the
World Medical Association General Assembly in Geneva
declared in 1948). Abortion is no different from euthanasia”.

Following the 2" Vatican Council, which requested “respect for life”, the Society

of the Roman Catholic Hospitals in the U.S.A. and Canada declared”:

“Every unborn child must be regarded as a human person, with
all rights of a human person from the moment of conception”.

In the Pope’s Encyclical “Humanae Vitae” (1968) one can find in addition the

following paragraph®:

“The conjugal Act by nature is designed for the procreation of
offspring and therefore it is immoral anything that contradicts
it”.

R. McCormick® (a Catholic theologian) points out that:

“...there are 1,000,000 abortions performed each year in the
U.S.A. while there were only 50,000 Americans killed in
Vietnam”.

T. Shannon even though strongly anti-abortionist, entertains certain
philosophical doubts as to whether animation takes place at the moment of

fertilization'®:

“Pro-abortion assertions are in fact self-contradictory:
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a) Abortion restrictions represent a war of men against women
with the intention of keeping them under reproductive
pressure - but women are themselves divided.

b) Abortion should not be promoted as a primary means of birth
control but as a back-up to contraceptive failure- but 40 per
cent repeat abortions.

c) Abortion would diminish the dependence of women on men
giving them full control over their reproduction - but it has
given more choice to men as well, to abandon women.

d) Give freedom of choice, women will make free choices - but
why do psychological and social problems follow abortion
and there are also more abortions in low waged families (i.e.
what kind of freedom is this?).

e) Women must have a right to choose whatever they want -

but many moral problems follow; comparable is the right of
free speech (unless you insult others).
The moment of conception cannot be the point of
ensoulment, for biologically it takes a day to be completed,
while implantation in the uterus takes place after about a
week. Singleness and individuality are also lost when
twinning or recombination take place. In addition 55 per cent
of fertilized ova are miscarried due to hormonal or structural
reasons etc) -hence, the question what is the meaning of
creation, if so many ensouled fertilized ova are lost? Also
why is a soul needed for a fertilized egg to develop?”

If one is to give a reply to the assertions made above, the following points could

be included:

a) This is purely philosophical and not theological or patristic
thinking.

b) The percentage quoted for miscarriages is too high
(others quote 10 per cent only).

c) Conception does not necessarily mean the union of ovum
and sperm but could also include the formation of another
initiator cell in the case of twin formation.

d) There is absolutely no scientific and especially patristic
evidence that ensoulment occurs on implantation.

e) Loss of fertilized ova is the outcome of the Fall (natural
evil).

f) Since ethical dilemmas are sited post-conceptionally, why
worry about stages of ensoulment at conception?
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In a similar way A. Sutton'' defends the Pope’s statement that life starts at

conception, against critics who noted that ensoulment does not take place at

fertilization since it takes 24-48 hrs for it to be completed.

“Since from the time of spermatozoan penetration the two
gametes act together to exclude other spermatozoa by building
the genome of the conceptus, there is every reason to regard
life as starting at spermatozoan penetration. Also, if fertilization
is unsuccessful and a hydatid-form mole develops, this does
not mean that life does not start at fertilization”.

Dr and Mrs J. Wilkie, the world anti-abortion leaders'?, compare slavery to

abortion;

TABLE 3

SLAVERY 1857

ABORTION 1973

-Voted for 75 per cent

-Black = non-person

-Property to owner

-Choose to buy-sell-kill
-Anti-slavery laws should not
impose morality on slave owner
-Slavery is legal

-Voted for 75 per cent

-Unborn = non-person

-Property to owner (mother)

-Choose to keep or kill

-Pro-lifers should not impose morality
on Mother

-Abortion is legal

In the case of a rape:

“One must take into account that:

It is only 1 per cent successful; “half’ the baby belongs to her,
not the rapist, trauma has already occurred; if treated early
with hormones fertilization may not occur (but what happens if
implantation is prevented?) and in any case why kill the baby
as a penalty for a twisted father? The same arguments go for

assault or incest"
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Finally in the Cairo Conference' on overpopulation in 1994, the Catholic
speakers emphasized that abortion cannot be used as a means of contraception
and family planning, while Baroness Chalker pointed out that Africa is not
overpopulated and if resources were properly used it could support a twenty fold

population.

Conclusively, then the Catholic position is quite clear. both the official Catholic
representatives and Catholic scholars follow the pro-life Othodox Patristic
teaching. In practice, however, members of the Catholic church seem to ignore
this prohibition, as the vast number of abortions show in eg Brazil (10

million/year) Poland etc.

b) The Protestant View

Even though there is a great number of protestant denominations, one realizes

that there is a broad pro-life agreement among them.

If one takes as an example the Evangelical Christian Medical Fellowship
General Committee announcements, the sovereignty of God in human
reproduction is emphasized along with the stewardship of doctors and the
sanctity of human life'®. The group also rejects the assertion that abortion is the

choice of the least evil, because one should follow the example of Christ, whose
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faithful witness was often disarming or refuting the world’s agenda, shining as

light in the darkness'®.

The moment of conception is important'”:

“A new unique and completed identity, to which nothing is to be
added for the next 70-80 yrs”.

Young people exposed to media that persuade them of the normality of sexual
encounters, abort half the children conceived and tragically, the younger the girl,
the greater are the risks both for immediate (bleeding, infection) and long-term
(miscarriage, subfertility etc) medical side-effects. Returning to the Evangelical

Church one can read P. Saunder’s explicit arguments'®:

“Christians agree that the incidence of unwanted pregnancy is
a symptom of the disregard of the Christian teaching on sexual
purity and parental responsibility.

However there are several areas of disagreement:

a) Is the foetus fully human?

Scriptural evidence points out that life starts at conception. In
addition the weak must not be satisfied for the benefit of the
strong but “vice versa”. Jesus warned about his impartiality on
wealth, sex, race, social standing, age, the poor, widows,
orphans, aliens, handicapped, slaves and the elderly.

b) Is abortion murder?

Yes because it is intentional killing which is ubiquitously
condemned in the Bible.

¢) Is abortion the lesser of two evils?

The Bible says, it is justified to deceive an evil person to protect
innocent lives (i.e. higher command is first in the case of
conflict of principles), but this is not the case in abortion or
even in rape, or malformed child - since one may use medicine,
financial aid or adoption.

d) Can we impose our moral standards on others?
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What about theft or murder? In any case it is not a question
whether to impose morality but to help not to sin.
e) lIs it not wrong to judge others? Why not tolerate mutually
exclusive views?
Paul condemed heresy and immorality and criticism in the spirit
of love challenges the wrong behavior, ignorance and blunted
conscience of others”.
Another protestant group, the Anabaptists, renowned for the strict moral
principles in the U.S.A.", strongly agree with the Biblical and patristic pro-life,

anti-abortion stance.

They admit:

“Although Protestants have been less vocal than Catholics
about the morality of abortion, the Church as a whole has
historically condemned abortion. There is need, however, for
communal co-operation for proper choices to be made by
mothers”.

However as protestant dogma is not always clear and the lack of authoritative

tradition allows freedom of expression of personal opinion, it is not surprising to

read views like:

“Life begins at first breath; therefore abortion is no crime”.
(Evangelical Scholar)®

or
“‘Anencephalic foetuses should be aborted, only because they
will never be able to love God, neighbour, or self’*".

It seems that: “many Protestants admit abortion in some circumstances. The

difference between Catholics and Protestants is perhaps less clearcut in reality,
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for Catholics have a clear teaching office, which is unambiguously opposed to
abortion, whereas Protestants, because of the importance to them of conscience
in moral matters, have no such clear teaching office. It seems that in countries
that allow abortion there is not much difference between recourse to abortion by
Catholic or Protestant women; if anything, devout Protestants are almost as

likely to reject abortion as devout Catholics”.

The non-Christian view?*>

According to the Jewish tradition on abortion; **

“There is no actual prohibition in the Bible against aborting a
foetus. In the only biblical reference (Exodus 21 : 22) it is
implied that if a man strikes a pregnant woman and brings
about the destruction of the child she is carrying, he has to
compensate her husband financially. Nevertheless, in the
unanimously accepted Jewish consensus, abortion is a very
serious offence, though foeticide is not treated as homicide.
Consequently, the Mishnah (Oholot 7:6) rules that if a woman’s
life is endangered by the child she is carrying, it is permitted to
abort the foetus in order to save her life. But once the greater
part of the child has emerged from the womb, to destroy it
would be an act of murder and it is not permitted to murder one
human being in order to save another human being.
Arguments against abortion, such as the ensoulment of the
foetus or that the foetus has potential life or, in favour of
abortion, that a woman has a right to do what she wishes with
her own body, are not found in the classical Jewish sources in
which the question is discussed, where the basic distinctin is
between the destruction of a ‘life’ (a person) and that which is
not a ‘life’. All the authorities agree that an abortion may be
carried out only for the weightiest of reasons, though they differ
on what would be considered to be a ‘weighty’ reason. Many
would permit it where when the birth of the child might
endanger the mother’'s sanity. Many would also permit it if, in
the doctor’'s opinion, the child, if allowed to be born, would be
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seriously deformed or an imbecile. Some would permit it where

the pregnancy is the result of rape, especially the rape of a

married woman by a man other than her husband. None permit

an abortion, as a means of birth-control, for economic reasons,

or where the child is simply unwanted. Thus traditional Jewish

attitudes to abortion are stricter than those obtaining in many

contemporary societies but less strict than in Catholicism”.
It is quite obvious that Jewish tradition seems to have its own views on the issue-
which as it admitted is generally less strict than Catholicism or Orthodoxy but
more strict than most contemporary social attitudes on the issue. The moment of
ensoulment and the potential life of the foetus, which are key issues when
discussing the problem from an Orthodox or Catholic point of view seem to be
absent from pro-life Jewish scholars, while the feminist view that a woman can
do what she likes with her own body is also of minor importance. The physical

or psychological health of the mother is clearly more important than the life of the

gestated foetus - especially if the latter is malformed.

Although the Islamic® tradition was influenced by both Biblical and Hippocratic
traditions, abortion was never strictly prohibited and indeed abortifacients were
included in a number of the early pharmaceutical texts. Nevertheless, it is
generally known, that due to the state’s emphasis in growth of population,

abortion is in effect not practised in Islamic countries like e.g. Turkey.

In Africa®®, there are too many different cultures to allow generalisation, but
many Africans rely on beliefs their ancestors. The striking thing is that traditional

methods still exist and are practised alongside Western medicine.
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Buddhism has been closely allied with medicine since its earliest days, because
of the compassion for all creatures, which is one of its essential features. All
Buddhists have a responsibility to take care of their own health. The basic
teaching here is that it is unlawful to take life and so to the strict Buddhist,
abortion would not be acceptable unless the mother’s life is in danger.

“...Even though Buddhism denies both the existence of a
supreme being and a soul, there is respect for life. This is not
grounded in its divine origin but its spiritual destiny - which is
the “nirvana” (spiritual perfection)... Existence is at a continuum
from conception to death - during this interval inbetween the
subject is entitled to full moral respect regardless of the stage
or the mental capacities enjoyed... therefore international foetal

destruction is forbidden”. %

“D. Keown believes that (for Buddhism), abortion is simply
wrong, sheer perversity, failure to honour the oral code... but
what would Buddha say today when we have the means to
detect severe defects in foetuses (AIDS, ancephalics, Tay-
Sachs etc) - ie children born to suffer?

In reality, however, Buddhists eg in Thailand, do not blame
women whose life situations have made the decision to abort
unavoidable. In other words in some cases, even though never
a positive good, abortion might be the lesser of two evils (e.g.

mother’s life in danger) - hence motivation is important... what

is later important is to minimize the “Kammic effects” (the
remorse thoughts of past deeds)”. ®

It is no surprise to see that due to the overpopulation in China and lack of
specific prohibition of abortion in Confucian culture, 2% abortion is no particular
offence and in addition large scale sterilization schemes are carried out. The
same goes for India, where in fact sterilization and contraception are

encouraged by the state. In Japan there is absolute religious and hence ethical

freedom on this issue.
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It is rather difficult to draw a general conclusion on this chapter; it can be said,
however, that Christians are more strict on the issue of abortion than non-
Christians, Catholics more strict than Protestants. It can also be mentioned that
in practically all widespread religions abortion is considered to be an offence;
reasons given, however differ according to the faith teaching of the particular
religion. It seems, also, in practice that the decision to abort and the
corresponding stance is influenced by the social problems in a country (e.g.
poverty, overpopulation etc), and that for Christians of any denomination,
adherence to moral principles on the abortion issue is kept by the devout faithful,

whereas others proceed to abort often for minor reasons.
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CHAPTER 10: PHILOSOPHICAL AND LEGAL ASPECTS

Philosophical thinking often finds its way and influences social public opinion
through the mass media. This in turn is taken into serious account when laws
are made. What is more, social and legal ethics are often in competition with
religious ethics and therefore somebody who is interested to influence the social
attitude on the abortion issue and the legal status of the embryo, should be

aware of any fluctuations in the social/legal opinion.

Since in philosophical thinking there is no dogmatic authority but only subjective
views, where Man and not Christ is the measure of all things, it is not surprising
to read a whole spectrum of approaches on the abortion issue. Some indicative

views are summarized below.

J. Arras and B. Steinbook' think that there are two basic questions:

a. Is the human foetus a human being or person thus having a right to life?

b. Does this outweigh the rights of a mother to life and liberty?

The latter philosopher believes that an existing person has a greater right to life

than a potential one.
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J. Thomson?, a feminist philosopher, insists that a foetus cannot use its mother's

body to uphold its right to life.

B. Rothman® tries to reach the root of the problem when considering the decision
to abort, she believes it is not a "personal choice” but something that is

influenced by social factors.

D. Callahan®, who is probably the most renowned philosopher-bioethicist, seems

to strive for a compromise:

“Pro-abortion are as narrow-minded as pro-lifers. The former believe that
abortion restrictions, represent a war of men against women, with the intention
that they will be kept in a reproductive thralldom. They also suggest that
abortion should not be promoted as a primary means of birth control: but as a
back-up to contraceptive failure; all this would diminish the dependence of
women upon men.

The latter believe that, in fact, most prolifers are women; the fact that there
1.600,000 abortions in the U.S.A - of which 40 per cent are repeat abortions -
then it seems that abortion is the first line of defence against unwanted
pregnancy. They also fear that the ease of abortion has made men more
irresponsible towards women, as they would be able to abandon them in case of

an unwanted pregnancy.
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It is obvious that there is absence of good will from both sides - who do not seem
to want even to talk to each other. | am sure common ground can be found

under a good counselling program.

H. Oppenheimer’ accepts only thereapeutic abortion; “the grown up woman who
is capable of loving and being loved should not be sacrificed for a new baby
which nobody knows. To kill a foetus is not a murder but it is still, nevertheless,

tragic.”

A. Singer®, a feminist, insists that:

“It is our absolute and essential right to have control over our
bodies”.

M. Lockwood’ seems to be more practical:

“The fertilized ovum and the embryo® are living organisms.
The neonate is a human organism. The baby is a human
person. (i.e. they have a different ethical value).

Amongst these very general comments, which seem to be a summary of the
various philosophical views, one can discern that the embryo is certainly
considered to have an ethical value, which is, however, lower than that of the
mother. There also seem to be an interest in blunting the social factors that may
lead to abortion. Finally, there is general agreement that in case the life of the

mother is in danger then it is the embryo that must be sacrificed. Feminists,




151

especially, regard any interest of the mother as being a justified reason to

proceed to abortion.

Even though the philosophical challenge may seem attractive, a careful,
comprehensive reply may be provided®:

“Extrapolating from patristic thought, one realizes that it is
Christ's revelation (interpreted by the Holy Fathers) which
must be the axis in our ethical considerations. As has been
seen, human ensouled life is believed to start at conception
and its capacity to have a relation with God means that we
already deal with a human person - not however as it should
be. For a person, according to the Holy Fathers, obtains the
baptismal grace and grows in this life if it fully lives out
Church opportunities and in the Life to come it could be
glorified (theosis) in the proximity to Christ. In other words, a
fully developed human person (even though it may exist at
conception) may be formed asymptotically so to speak, as it
mimics Christ's sanctity with His grace. Thus a human
person is not something that depends on what we feel about
it or what it feels about others. Also, it is the strong that must
make sacrifices for the weak and not “vice versa’ (e.g.
handicapped foetuses). As has already been proved, both
scientifically and theologically, the conceived foetus is
completely different entity, both genetically and spiritually
and not part of the mother’s body (as feminists say)”.

As far as the legal side® is concerned one must always remember that the law is
the embodiment and reflection of social values. In fact as Kallicles proposed in

antiquity:

“Justice, according to the law, is nothing but the interest of
the strongest”.



152

The law may then be unacceptable to Christians, since it is the minimum ethical
value that a society tolerates; but on the other hand it also means that if anti-

abortion groups combine their efforts together, the laws may be changed.

Several comments have already been made on this legal aspect of abortion.
The problem is that it has been empirically proved that'® legalising abortion
opens the floodgate to this practice, for the public conscience is adversely
influenced (however strict it may look on paper). Child abuse also increases
after legalicing abortion. Ih most countries abortion is legal until the third month
of pregnancy or even later if the mother's mental or physical health is in danger.

In a recent statistical'' research it has been proved:

“that in the U.S.A. compared to the rate of illegal abortion
prior to 1973, legalization of abortion has resulted in a 10 to
15 fold increase in the number of women aborted each year.
Although legal abortions are 3 to 5 times safer than illegal
abortions, the much faster rise in total abortions performed
has offset this advantage. This means that while legalization
has reduced the percentage of complications and deaths
resulting from abortion, the total number of complications
and deaths resulting from legal abortions is much higher”.

Several distinguished scolars have commented on the legal aspect of abortion.

D. Weatherall believes'? that

“society condones abortion for minor reasons but is too
interested in the legal status of the embryo”.

R. Wahiberg" suggested that:




153

“both abortion and euthanasia boil down to the same legal
argument: Input versus output (benefit/risk)”.

The “M. Warnock Report” suggests that:

‘the more developed the embryo the more it should be
legally protected”.

Several worldwide declarations have attempted to restrict legal liberalization of

abortion e.g. the Geneva Declaration in 1948:

‘I will maintain the utmost respect for human life from the
time of consideration”.

The Olso Declaration in 1970" agrees with the above even
though there might be an exception:

“...but in cases of therapeutic abortion (mother in danger),
two doctors are required to give their consent and it should
be carried out by a competent doctor”.

It is also interesting to read that while in 1871'® in the U.S.A., abortion doctors
were compared to Cain, in 1970 doctors are permitted to abort in accredited

hospitals.
In conclusion, it is of interest to realize'” that:

“legalizing abortion will not solve but will only perpetuate the
medical, spiritual, psychological and other consequences
mentioned”.
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and that:

“no law will actually be adequate, whether'® permissive or
prohibitive, if it does not simultaneously contain provisions
that attack the problems that tempt to abortion”.
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CHAPTER 11: CONCLUSIONS, FUTURE PROSPECTS,

PASTORAL CONSIDERATIONS

A vital conclusion that must be mentioned, is that if one is to reach to the right
ethical stance, one must know exactly what happens scientifically on the one
hand and on the other one must be aware of the exact faith teaching. If not, a
maze of philosophical ambiguities will arise. In other words, there is need for a
Dogmatic Authority if the Abortion debate and in general bioethics, would have
any meaning. As Dostoyevtsky pointed out: “Where God is absent, everything
is permitted”. Therefore careful Biblical and Patristic extrapolation is required to
solve problems that were not faced at the time - often scientific possibilities are

realized before our moral thinking matures.

This is especially important, as the abortion issue encroaches on other related
contemporary bioethical issues’, for which the Orthodox stance must take
responsibility for what actually happens and not what they would hopefully aimed

to be. These include:

a. Prenatal testin92 (which is almost always followed by abortion if a defect or
the non-preferred sex is detected).

b. In vitro fertilization® (Test-tube babies; which even though is aimed to cure
sterility, it involves (at the moment) the killing of extra-produced embryos
(along with psychological, social, legal problems if a sperm from a donor is

used).
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c. Cloning and Genetic Engineering® (which at the moment are inefficient and
produce [ost or malformed embryos).

d. Some forms of contraception® (IUD, coil, the day after pill - RU486, and to
some extent contraceptive pills) which are abortive.

e. The is and there will be exploitation of developing countries by the rich, for

deliberately aborted foetuses for experimentation and organ transplantation. ®

In view of all these facts and probable developments, what pastoral approach
should the Orthodox Church have?

As mentioned before, careful Biblical and Patristic extrapolation is required to
solve problems often not faced at the time. It is easy for the church to ignore the
contemporary medical challenge, social pressure or repeat old dogmas - but the
world will renounce the Church if no satisfactory answers are provided. The
reality of scientific progress must be admitted and encouraged where there is no

ethical infringement.

However, it must be pursued in all cases that even though the church strives
against pain of this life, one must not forget that whereas the present life is
passing and secondary, eternal life is of prime importance and must not be
sacrificed for 70-80 (?) years on earth. As St. Paul encourages us (Rom 8:18):
“...that the sufferings of this present tiem are not worthy to be compared with the
glory which shall be revealed to us”. One can add as St. John the Damascene

suggested, God created humans to share His Love and Deity, so that abortion

fights both these intentions.




158

It must also be emphasized that since Nature (God's creation) and Man are in
balance, humanity will pay the penaity for illogical intervention, even if it is aimed
to alleviate human pain. In addition, infringement on God'’s will lead to death -
for His work is the only true salvation and grace vehicle: true pastoral concern,

should therefore aim to save not only the body but the soul and spirit as well.

It must also be added that over ninety percent of abortions are performed for
non-medical reasons and that rape, incest and mother in danger are used as
reasons for abortion - all these should not weaken the stance of the Church

against abortion, but encourage, instead, proper pastoral approach.

It is also wise to avoid being too dogmatic initially, particularly when talking to
the general public; the patristic teaching should then be pressed on with
discernment. Since killing is a generally condemned act, even in this corrupted
world we live in, it is wise to emphasize that abortion is murder at any stage of
embryonic development. While christian ethics must be clearly distinguished
from prevailing social attitudes, strong language must be used (but not slogans):
eg abortionist doctor and not gynaecologist, killing of innocent, unbaptized,

defendless children and not uterus evacuation.

Christians must also remind themselves and others, what Christ did for the

handicapped and spiritually ill. The responsibility of men should be emphasized
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(whether doctor, lawyer, husband, journalist etc), so that the woman feels more

relaxed on just treatment by ethicists.

It is evident that communal responsibility is necessary:

a) Public enlightenment, which must begin early at school by all mass media.

b) The creation of protective homes for women who don't want abort and
encouragement for adoption of unwanted babies are two practical ways to
alleviate social pressure on abortion.

c) Organised protest and political decisions on fair social and economic policy,
will encourage births (and abortion practice to decline).

d) Bioethical, right to life conferences, brochures, TV programmes with the
participation of both doctors and theologists, clergy, lawers, psychologists etc,
would help the consolidation of right, anti-abortion approach.

e) Since monetary interests are involved (doctors, pharmaceutical companies
etc) one should not exclude boycotting, as a means to force implementation of

non-abortion practices, where good will is absent.

Finally, but by no means least, it must be realized and emphasized that true,
long term, favourable results will only be achieved, if true spiritual Church life is

cultivated among members of the Orthodox Church.
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CHRISTIAN MEDICAL FELLOWISHIP
ANNUAL MEETING OF THE GENERAL COMMITTEE

AGENDA ITEM: 12.8
FERTILITY TREATMENTS - BIBLICAL PRINCIPLES

. The Sovereignty of God. Man has been given the privilege of reproducing
(Gn 1:28) but it is ultimately God who gives children as a gift (Ps 127:3-5,
128:3-4) and relieves infertility (Gn 30:22, 1 Sa 1:19-20, Ps 113:9).

. The Stewardship of Man. As Christian doctors we are stewards of God-given
knowledge and skills with which come authority to act, responsibility to serve
and accountability (Gn 1:26-28, Mt 25:14-30). We should practice in
accordance with God's revealed standards of right and wrong seeking to do
his work his way and not letting the end justify the means (1 Sa 15:22, Pr
14:12, 16:2).

. The Reality and consequences of Sin. Whereas we must be very cautious in
making any judgment in individual cases (Jb 2:4-8, LK 13:1-5, Jn 9:1-3) the
current demand for infertility treatment is at least in part the result of us as a
nation abusing God-given privileges (Gn 1:28, Dt 28:15-18).

. Adoption orders in England and Wales fell from 21,299 in 1975 to 6,533 in
1990 while over the same period the number of abortions rose from 139,702
to 186,812 and the number of dependent children in one-parent UK families
increased from 1.3 to-1.9 million (OPCS, HMSO).

. The rising incidence in tubal infertility is due in large part to damage sustained
through sexually transmitied disease (esp Chlamydia {rachomatis) and social
abortion.

. IVF and GIFT are expensive (£1000-2000), uncomfortable for prospective
couples and currently not successful in meeting demand (success rates 15-
20% per cycle, approx 2000 live births per year, 10% of all couples infertile).

. The Grace of God. God is gracious and forgiving and does not treat us as our
sins deserve (Ps 103:10) - but rather displays mercy and compassion. He
understands the pain of childlessness (Gn 30:1, 1 Sa 1:10-11, Lk 13:34) and
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has chosen in the past to alleviate it (Isaac, Joseph, Samson, Samuel and
John the Baptist were all both to infertile couples). As his people we should
likewise be mediators of his grace (1 Cor 11:1, Eph 5:1, Phil 2:5, 1 Jn 2:6).

5. The Sanctity of Human Life. All human life is made in God's image and is not
to be injustly taken (Gn 1:27, 9:6, Ex 20:13). We would therefore have grave
misgivings about infertility programmes which involve creating ‘spare’ human
embryos for research or disposal or which involve ‘selective reduction’ - the
aborting of unwanted extra fetuses conceived (Ps 139:13-16). In God's
economy, the strong make sacrifices for the weak, not vice versal

6. The Integrity of Marriage. The proper place of human reproduction is within
the context of a life-long, publicly recognised, heterosexual, monogamous
relationship (Gn 2:24, Mt 19:4-6). Producing children for unmarried couples,
homosexual couples or using donated eggs or sperm threatens the ‘public’,
‘heterosexual’ and ‘monogamy’ aspects of what God has ordained.

SUMMARY

We should seek to be mediators of God's grace both by countering the
underlying causes of the infertility crisis (sexual immorality, easy abortion, family
breakdown) and seeking treatments which respect both the humanity of the
human embryo/fetus and the integrity of marriage.
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Questions Posed by the Assistant Secretary for Health

1.

Is an induced abortion of moral relevance to the decision to use his man fetal
tissue for research? Would the answer to this question provide any insight on
whether and how this research should proceed?

Does the use of fetal tissue in research encourage women to have an abortion
that they might otherwise not undertake? If so, are there ways to minimize
such encouragement?

. As a legal matter, does the very process of obtaining informed consent from

the pregnant woman constitute a prohibited “inducement” to terminate the
pregnancy for the purposes of the research - thus pre-cluding research of this

sort, under HHS regultions?

. Is material consent a sufficient condition for the use of the tissue, or should

additiional consent be obtained? If so, what should be the substance and
who should be the source(s) of the consent, and what procedures should be
implemented to obtain it?

. Should there be and could there be a prohibition on the donation of fetal

tissue between family members, or friends and acquaintances? Would a
prohibition on donation between family members jeopardize the likelihood of
clinical success?

. If transplantation using fetal tissue from induced abortions becomes more

common, what impact is likely to occur on activities and procedures employed
by abortion clinics? In particular, is the optimal or safest way to perform an
abortion likely to be in conflict with preservation of the fetal tissue? Is there
any way to ensure that induced abortions are not intentionally delayed in
order to have a second trimester fetus for research and transplantation?

. What actual steps are involved in procuring the tissue from the source to the

researcher? Are there any payments involved? What types of payments in
this situation, if any, would fall inside or outside the scope of the Hyde
Amendment?

. According to HHS regulations, research on dead fetuses must be conducted

in compliance with State and local laws. A few States’ enacted version of the
Uniform Anatomical Gift Act contains restrictions on the research applications
of dead fetal tissue after induced abortion. In those States, do these
restrictions apply to therapeutic transplantation of dead fetal tissue after an
induced abortion? If so, what are the consequences for NIH-funded
researchers in those States?

. For those diseases for which transplantation using fetal tissue has been

proposed, have enough animal studies been performed to justify proceeding
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to human transplants? Because induced abortions during the first trimester

~are less risky to the woman, have there been enough animal studies for each
of those diseases to justify the reliance on the equivalent of the second
trimester human fetus?

10. What is the likelihood that transplantation using fetal cell cultures will be
successful? Will this obviate the need for fresh fetal tissue? In what time
frame might this occur?

4.1) Harris, R., Genetics Medicine International, (Middle Eastern Edition), Vol.
22:1, Jan. 1994,

it) Ministry of Government Services, Proceed with Care: Final Report of the
Royal Commission on New Reproductive Technologies, Canada, 1993, Vol. I.
P.160 and Vol Il pp925-937.

iii) Stanworth, M. Reproductive Technologies (Gender Motherhood and
Medicine). University of Minessota Press, 1987, Ch. 1.

iv) Wachter, M. Ethical aspects of human Germ-line gene therapy. Bioethics.
Vol 7, No 2/3 1993, p.166.

v) Suzuki, D. & Knudson, P. Genethics The clash between the new genetics and
human values. Harvard University Press publication, 1989, pp. 25, 184, 105,
208, 238.

vi) Spallone, P. Beyond Conception: The New Politics of Reproduction,
McMillan Education publications 1989, pp. 113-134.

vii) Jersild, P. Moral Issue and Christian Responce, 3" Edition CBS College
Publications, 1983, pp.347-362.

viii) Colquhoun, F. Moral Questions, Church Pastoral Aid Society publications,

p.56.

ix) Lee, R and Morgan, D. Birthrights: Law and Ethics at the Beqinning of Life,
Chap. 3,4,5.

x) Harris, J. Wonderwoman and _Superman: The Ethics of Human

Biotechnology. Oxfort University Press, Chap. 1-6.

xi) Hox, M. Environment and Genetic Engineering Science, Vol. 253, 5 July
1991, p.89. .

xii) Hoose, B. Gene therapy where to draw the line?

Vol. 253, 5 July 1991, p.89.
xii) Hoose, B. Gene therapy where to draw the line?
Human Gene Therapy, Vol 1, No1, pp.299-306.

xiv) Walters, W. & Singer, P. Test-tube Babies (A Guide to Moral Questions
Present Techniques and Future Possibilities). Oxford University Press, 1982,
chap. 1-3.

xv) Shannon, T. Bioethics, 4™ Edition, Paulist Press Publications, U.S..A.

xvi) Cloning: Where to draw the line? Time Nov. 8, 1993.

xvii) Dr Wilkie, J. Abortion Questions and Answers, Hayes Publishing Company
Inc 1985.

xviii) kéATN, E. AoUka, 'EQappoyéc 1n¢ Zuyxpovng Biotexvohoyiac kai HOIKEC
Mpoekraoeig. Kovwvia, Tou. KI, 0. 283-287.




165

xix) Fr Breck, J. Biomedical Technology of the Kingdom or of the Cosmos? St.
Viadimir's Theological Quarterly, U.S.A. p.14-25.

xX) Moraczewski, S. International Journal of Bioethics. Dec. 1991, Vol. 2(4),
p.229-234.

xxi) Bioethics, Vol 9, No1, Jan 1995.

xxii) First Pancyprian Conference on Bioethics, Limassol, 1993.

xxiii) Lejeune, J. Mevetikry Mnxavikry: TMoid eivai ij KAnpovopid yid TV oIKoyévela;
‘Aktiveg."ETog 58, deB. 1995, Ap. 558 0.33-41.

xxiv) Ratzinger, J. Human Life Under Threat. CTS Publications 1991, 317, 311
and 237.

xxv) Moss, V. An Orthodox Christian approach to Science, Orthodox America,
Vol. XV, No5(137), Jan 1995, p.6.
xxvi) Philip's World Atlas (Greek Edition) p. 25. i
xxvii) (Xpiotogidng, I'. Kupiakdrika Mnvopara [Sunday Message], “Eto¢ KA, ap.
192, (Amp.-louv., 1995). "Ekdoon I.N. Mavayiag XpuoeheoUong Z1poBéAou.
xxviii) Zhaojiang, G. Chinese Confucian culture and the medical ethical tradition.
Journal of Medical Ethics. Vol. 21 (No4), Aug. 1995, p.239-246.

xxix) Turner, R.C. The New_Genesis: Theology and the Genetic Revolution.
Published by Westminister/J. Knox, Louisville, 1993.

xxx) Book Review in Ethics and Medicine, 11.3. 1995. P.71. “Our Genetic future:
The science and ethics of our Genetic Technology”.

xxxi) Smeaton J. The Cairo Conference, _Catholic Medical Quarterly. Vol XIV
(No2) 263. Nov. 1994, p.23-25.

xxxii) The Abortion awakening, Catholic Medical Quarterly Vol. XLVII No2 (272),
Nov. 1996, p.3.

xxxiii) PiAeAevBepog [Fileleftheros Newspaper], Acukwoia 23/10/1996: 40,000
children are looking for their father in Holland.

5. i) Colquhoun, F. Moral Questions, Church Pastoral aid Society publications,
p.68.

if) Science, Vol. 253, 5/7/91, p.29.

iii) Aepakng, N. TS ©éAnua Tou Tpioayiou ©eol o010 Béua TAG Texkvogoviag,
’0OpB06dogog Tutrog)’AdAva, 0.77-78.

iv) Doherty, P. Medical Abortion: the Ugly Truth, CTS publication, 1992.

v) NavayotmmouAou, A. Oavdoiyov ‘Audptnua ) AmroQuyr] TNC Tewvoyoviag
[Contraception is a deadly sin), Exd6oeig Nektdpiog MavaydtmouAog, ‘Abrva, o.
31-47.

vi) Mrrouydroou, N.©."H PUBuion 1A Texvoyoviac kai i 'EAAnvikrA ‘Amrown. [The
Greek view on the regulation of childbirth] “Exdoon ‘ATrooToAIkii¢ Alakoviag,

ABrjva, 1994.

vii) (Mmouyaroou, N.O. Kowvwvikry Adackaiia ‘EAAvwy Natépwyv, EkdOoEIC
"ATTO0TOAIKAG Alakoviag TG EkkAnaiag Thg EAAGBOC."ABnva, Tou. |, 11, 1, 198a
>ABrjva.

viii) Moskowitz, E. et al. Hastings Centre Report-Special Supplement. Jan/Feb.
1995, Vol. 25, No1.




166

6. i) Dustan, G. and Seller M. The Status of the Human Embryo/Prespectives
from the Moral Tradition. Hollen street Press, 1990, pp19-58.

i) Stanworth, M. Reproductive Technologies (Gender Motherhood and
Medicine), University of Minessota Press (Minneapolis), 1987.

ii) Baylis, F. The ethics of Ex-utero research on spare or non-viable IVF human
embryos. Bioethis, Vol 4, No 4, 1990, p.311.

iv) Dyson, A. and Harris, J. Experiements on Embryo Review, Bioethics, Vol 5,
No1, 1991, p.74.

v) Weir, R. Selective Non-treatment of Handicapped Newborns in Moral
Dilemmas in Neonatal Medicine, Oxford University Press, 1984.

vi) McMillan, R. Euthanasia and the Newborn: Conflicts Regarding Saying
Lives. D. Reidel Publishing Company, 1987.

vii) Spallone, P. Beyond Conception: the New Politics of Reproduction. Mciillan
Education Ltd, 1989, p.110-199.

viil) Lockwood, M. The Warnock Report. a Philosophical Approach, in Moral
Dilemmas in Modern Medicine, p. 156.

ix) Chadwick, R. Ethics, Reproduction and Genetic Control, Routledge
publication 1992.

x) Harris, J. Wonderwoman and Superman: The Ethics of Human
Biotechnology, Oxford University Press, 1992, p. 20-107.

xi) Kolberg, R. Science, Vol. 262, 29/10/93, p.652.

xii) Thompson, L. Science, Vol. 257, No. 14, 14/8/92, p.868.

xiii) Elsenberg, R. Science, Vol. 257, Vol. 257, No4 14/8/92, p.903.

xiv) Koshland, D. Science, vol. 242, 25/11/88, p.117.

xv) Winston, R. and Handyside, A. Science, Vol. 260, iMay 14/5/93, p.932.

xvi) Human Fertilization & Embryology Authority: Donated Ovarian Tissue in
embryo research and assisted conception. Public Consultation Document.
1994.

xvii) Hoose, B. Who's my mother? The Month March, 1994, p.118.

xviii) Grubb, A. Challenges in Medical Care. J. Wiley & Sons publication, UK
1992, pp. 60-100.

xix) Shannon, T. Bioethics., 4" Edition, Paulist Press publications, U.S.A. pp.
436-475.

xx) Kass, L. Babies by means of IVF: Unethical experiments on the unborn, New
England Journal of Medicine. Nov. 18, 1991.

xxi) Fletcher, J. Ethical aspects of genetic controls, The New England Journal of
Medicine, Sept. 30, 1971, p.776.




167

BIBLIOGRAPHY

A. JOURNALS / PERIODICALS

a) Primary sources

1) BIOETHICS: Blackwell publishers, Oxford (U.K.) and Cambridge (U.S.A.).

2) CATHOLIC MEDICAL QUARTERLY: Published by the Guild of Catholic
Doctors, London.

3) ETHICS AND MEDICINE: Published by Paternoster Periodicals, Carlisle,
U.K

4) HASTINGS CENTER REPORT: Published by the Hastings Center, New
York, U.S.A.

5) JOURNAL OF MEDICAL ETHICS: Published by the BMJ Publishing Group
on behalf of the Institute of Medical Ethics and the British Medical
Association, London. -

6) JOURNAL OF THE CHRISTIAN MEDICAL FELLOWHSIP (CMF):

Published by the Christian Medical Fellowship, London.

7) KOINONIA (Communion):  Published by MNEO© (Panhellenic Union of.
Theologians) Athens.

8) NOUVELLE REVUE THEOLOGIQUE: Published by the Jesuit Theologians,
Brussels.

9) OPOOAO=0Z TYMNOZ (Orthodox Press). Published by M.0.E. (Panhellenic
Orthodox Union), Athens.

10) O_ZQOOMOIOY YTAYPOZI (Life Giving Cross): Published by Stavrovouni
Monastery, Cyprus.

11) DOAYTEKNH OIKOIENEIA (Multi-children Family): Published by M.E.®1.0.
(Panhellenic Union of friends of multi-children families).

12) ST VLADIMIR'S THEOLOGICAL QUARTERLY: Published by St Viadimir's
Orthodox Theological Seminary, New York.

b. Secondary sources

1) AKTINES (Rays): Published by the Christian Union of Scientists (XEE),
Athens.

2) DISPATCHES: Published by the Centre of Medical Law and Ethics, King's
College, London.

3) H APAXIZ MAY (Our Activities): Published by the Society of Orthodox
Missionary Activity St. Basil the Great, Athens.

4) HUMAN GENE THERAPY: Published by Mary Ann Liebert, Inc. New York.

5) IOANNHY O BAMNTIETHY (St. John the Baptist): Published by Fr D. Aerakis,
Athens.

6) KYPIAKATIKA MHNYMATA (Sunday Messages): Published by Chryseleousa
Church, Strovolos, Nicosia, Cyprus.

7) LANCET: Published by Lancet Ltd, London, New York.

8) MEDICINE INTERNATIONAL (Middle Eastern Edition): Published by the
Medicine Group (UAE), UK.

9) NATURE: Published by McMillan Ltd, London.




168

10) ORTHODOX AMERICA: Published by the Russian Orthodox Church outside
Russia, New York.

11) OPOOAO=H MAPTYPIA (Orthodox Testimony): Published by the Cyprus
Society “FRIENDS OF THE HOLY MOUNTAIN", Nicosia.

12) DAPEMBOAH (Intervention): Published by X®E (Christian Student Union),
Athens.

13) OAHPO®OPHSH (INFORMATION): Published by Bishop Christodoulos
Paraskevaides, Volos, Greece (now Archbishop of Greece).

14) SCIENCE: Published by the American Association for the advancement of
Science, Washington, USA.

15) ZYNANTHIH: Published by St Neofytos Monastery Paphos, Cyprus.

16) LYNAESMOZ (Connection): Published by G. Kouvelas, Kalamata, Greece.

17) TA NEIATA (Youth): Published by XMO, Athens.

18) THE NEW ENGLAND JOURNAL OF MEDICINE. Massachusette Medical
Society, USA.

19) THE AMERICAN JOURNAL OF OBSTETRICS AND GYNAECOLOGY:

Published by the A.S.0.G., USA.

20) UNIVERSITAS: Published by Wissenschaftliche Nerhigsgeselschaft,

Germany.

B. BOOKS

a) Primary sources

1) THE HOLY BIBLE (Authorized King James Version), Oxford University Press,
Oxford, and Greek edition of Brotherhood of Theologians “ZQH" Athens,
1991.

2) P.G. Migne (especially Vols 6,31,43,44,49,53,89,91,94,150).

3) Congourdeau M.H.. L'embryon est-il une personne?
Communio, No 1X, Novembre-Decembre, 1984 & Maxime le Confesseur et |
humanite de I'embryon “La politique de la Mystique”.
(TS éuBpuo _eival ipdowtro; < O Ay. Mdagiuoc o OuoioynTic kal i GvBpwTTIVI
QUOoN ToU £UBPUOU).
Published and translated in Greek by the Institute of Sociological Applications
“St Mark the Evangelist”, Salonica, 1991.

4) E.O.E.A. (Orthodox Union of Scientists in Limassol, Cyprus) Unpublished
proceedings of the 1% (1993) and 2" (1995) Biomedical Ethics Conferences.

5) Harakas, S., For the Health of the Body and Soul: An Eastern Orthodox
Introduction to Bioethics, Holy Cross Orthodox Press, Boston, 1980.

6) Harakas, S., Contemporary Moral Issues Facing the Orthodox Christian, Life
and Light publications, Minnesota, 1982.

7) Kalamaras, M., Bishop of Preveza, "Exrpwoeic (Abortions) Diocese of
Nicopoles and Preveza publications, Preveza, Greece, 1987.

8) MicCormick, R., How Brave a New World: Dilemmas in Bioethics, Georgetown
University Press, Washington, 1981.

9) Miller, R. and Brubaker B., Bioethics and the beginning of life, Herald Press,
Scottdale, Pensylvania 1990.




170

14) Grubb, A., Challenges in Medical Care, published by T. Wiley and Sons Ltd,
U.K 1992.

15) Harris, J. Wonderwoman and _Superman: The Ethics of Human
Biotechnology, Oxford University Press, U.K. 1994.

16) Harris, P., On_Human Life (An_Examination of Humanae Vitae), bunne and
Oates Publications, UK, 1968.

17) Human Fertilization and Embryology Authority, Donated ovarian_tissue in
embryo research and assisted conception, London, 1994.

18) Hibbard, B., Principles of Obstetrics and Gynaecology, Butterworths,
London, 1980.

19) Jersild, P., Moral issues and Christian Response, (3" edition) CBS College
Publications, UK, 1983.

20) Johnson, A., Pathways in Medical Ethics, Edward Arnold publications, U.K.
1990.

21) Jones, R. Ground of Christian Ethics, Epworth Press, UK, 1984.

22) Karanicola Panteleimon, Bishop of Corinth, KAfic 1wV lepwv Kavovwy TR
"AvaroAikAc OpBoddgou ExxAnciac (Key to the Sacred Canons of the Eastern
Orthodox Church), Astir publications, Athens, 1970.

23) Karmiris, J., Td d6yuara kal cuuBoAiké pvnueia 1ic’ OpBoddtou” ExxAnaiog,
Touoc A’ (The Dogmatic and Symbolic monuments of the Orthodox Church,
Vol I), Athens, 1960.

24) Lampe, G., A patristic Greek Lexicon, Oxford University Press, 1961.

25)Lee, R. and Morgan D., Birthrights: Law and Ethics of Human
Biotechnology, U.K., 1991.

26) Lekkos, E.’Extpwoeic.  Peuvionikiy, Nouikd, “latpiki), Anuoypagiki "Amown
kai 1 Béon TAC ExkAnoiac (Abortion: A Feminist, Medical and Demographic
View and the Stance of the Church), Athens, 1991.

27) Lockwood, M., The Warnock Report: A philosophical Approach in Moral
Dilemmas in Modern Miedicine, Published by O.U.P, U.K. 1985.

28) Mantzarides, J. Xpionaviki_"HBikA (Christian Ethics), Published by
Pournaras, Salonica, 1983.

29)a) McCormick, R., Moral Issues and_ Christian Response, (3" edition)
published by P. Jersild and CBS College, U.S.A. 1983.

b) McCormick, R., How brave a new world? Dilemmas_in_ Bioethics,
Georgetown University Press, Washington DC, 1981.

30) McMiillan R., Euthanasia and the Newborn: Conflicts Regarding saving lives,
D. Reidel publishing Company, U.K. 1987.

31) Meyndorff, J. Marriage: an Orthodox Perspective, St. Viadimir's Seminary,
Press, U.S.A., 1975.

32) Ministry of Government Services in Canada, Proceed with Care: Final
Report of the Royal Commission on New Reproductive Technologies Vols |
and i, Canada, 1993.

33) St. Nectarios Kefalas, Ymorumwon T1repi avBpwitou (Characterization of
Man), St. Nicodemus Press, Athens, 1893.

34) Nemesius of Emessa, The Nature of Man, Edited by Telfer W., SCM Press

Ltd, Cambridge.




171

35) St Nicodemus the Hagiorite, ’Eoprodpouiov (Interpretation of the Holy
Canons Dedicated to the Lord and the Holy Virgin), Venice, 1836.

36) Oppenheimer, H., Abortion: A sketch for a Christian View, (in Studies in
Christian Ethics), U.K. ,1989.

37) OpioBétnon (Oriothetisi), QéAw va lhow (I want to live) Published by
Oriothetisi: Orthodox Society for the Free Distribution of the Bible, Athens,
1996.

38) Panagopoulos, D. Qavdoiuo audptnua fi  GToouyr  TAC TEKVOyoviac
(Contraception is a deadly sin), N. Panagopoulos edition, Athens.

39) Paraskevaides, Christodoulos, Bishop of Volos (now Archbishop), Greece
a) TexvnrA yoviyoTroinan kai Xpigtiaviki HOIKA
(in Vitro Fertilization and Christian Ethics) published by ArootoAir] Alakovia
"ExkxAnoiag ¢ EANGSOC, Athens, 1988.

40) Phipps, T., Test-tube babies, published by ICTS, London, 1985.

41) Psaroudakis, N. | want to live (Qéhw va ZAow)

published by Oriothetisi, Athens, 1992.

42) Ratzinger, J. Human Life Under Threat. CTS publications, London, 1991.

43) Readon, D. Aborted Women: be Silent no More, Crossway Books, Wheaton
IL, 1987.

44) Seedhouse and Lovett. Practical Medical Ethics, J. Wiley and Son
publications, U.K., 1992.

45) Shannon, T. and Cahill L. Religion and Arificial Reproduction, The
Crossroad Publishing Company, U.S.A., 1988.

46) Sinaites, J. 'H KAua€, [The Ladder], edited by A, Papademetriou, Athens,
1970.

47) Singer, P and Walters W. Test-tube babies (A Guide to Moral Questions,
Present Techniques and Future Possibilities, Oxford University Press,
Melbourne, 1982.

48) Spallone, P., Beyond Conception: The New Politics of Reproduction,
McMillan Education Ltd publications, UK, 1989.

49) Stanworth, M. Reproductive Technologies (Gender Motherhood and
Medicine), University of Minessota Press, U.S.A., 1987.

50) Sutton, A. Prenatal Diagnosis: _Confronting the Ethical Issues, Linacre
Centre Publications, London, 1990.

51) Suzuki D. and Knudson P., Genethics: The clash between the new genetics
and human values, Harvard University Press Publications, U.S.A. 1989.

52) Theodorou, E. AvBoAdyiov Martepikiy Keipévwy, (Selected Patristic Texts),
OEAB publications, Athens, 1971.

53) Turner, RC., The New Genesis: Theology and the Genetic Revolution,
Published by Westminster / J. Knox, Louisville, 1993.

54) Ware, K. The Orthodox Church, Penguin books, St. lves publications,
England, 1993.

55) Weir, R. Selective Non-treatment of Handicapped
Newborns: Moral Dilemmas in Neonatal Medicine, Oxford University Press,

1984,




