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Abstract

Metaphor provides an example of double interpretation, which is a feature of
various figures of speech. This study aims to investigate metaphors employed in
three of the most widely used English translations of suurat al-Hajj in the Holy

Qur’an.

1. The Glorious Kur 'an Translation and Commentary by A.Y. Ali (1992),
2.Interpretation of the meanings of The Noble Qur’an in the English language

by M. T. and Khaan and M. M Hilaalii (1985),

3.The Koran Interpreted by J. Arberry (1959),
An indicative questionnaire has been conducted to support the main focus of the

study (c.f. Appendix One). Eleven examples of metaphors from Suurat al-Hajj
were selected which are agreed by Qur’anic - scholars to contain metaphorical
uses. By means of a questionnaire thirty-three English native speakers assessed
the English translations of these examples by Ali, Khaan and Hilaalii, and
Arberry. A statistical analysis was produced on the basis of the questionnaire

results.

Metaphor constitutes a pivotal issue in translation in view of its importance and
frequency in language use. It has been described by many translation theorists as
both central to language use and one of the main points in which interlingual

incongruent manifests itself.

This thesis is an attempt to answer a number of questions, the most significant of
which are:

1- Which translation of the three examined is most stylistically acceptable?

2-Which translation of the three examined has achieved the highest degree
of effectiveness?

3-Which translation of the three examined has achieved the highest degree
of accuracy?

4-Which translation of the three examined is regarded as archaic?

(¢f.5.2)

The results of this questionnaire show that:
(1) The Holy Qur’an is untranslatable,
(2) The Arabic Qur’anic text expresses more emotive meaning than its English

translations,
(3) The English target texts are more wordy than the Arabic source text,

(4) Goatly’s approach can be applied to the analysis of the Arabic metaphorical
uses and their English translations.

(5) Some translations do not have the same impact as the source text in terms of
metaphorical usage. (c f. Chapter Five for more details).
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Chapter One Introduction

CHAPTER ONE

INTRODUCTION

1.1. The focus and hypotheses of this study:

This study aims to investigate what I believe is one of the major problems in the
field of translation between Arabic and English in general and the translation of
the meanings of the Holy Qur’an in particular. This is the problem of translating
metaphor (al-majaaz). In writing my MA dissertation (Almisned, 1996), I
investigated the same topic and came to realise that the translation of metaphor

has not received enough attention from translation theorists. Metaphor, like a
number of other issues, always makes me stop for a while and causes me a lot of

effort in translating it into the target language. Metaphor is also one of the most

interesting issues in the study of Arabic rhetoric. Arabic rhetoricians both past

and present expressed their interest in metaphor.

I believe that for translators there are two major factors that enable them to

achieve a good translation of metaphor with complete understanding. These are

as follows:

-a) Full competence in both SL and TL;

b) An intimate knowledge of the two cultures.

This study aims to answer the following main question:

Should the translator translate metaphor literally, or should he endeavour to find

equivalents in the TL for the figurative meanings of the original work?
]



Chapter One Introduction

This 'study will aim to suggest answers to the question cited above and to draw

conclusions regarding the set of options available to the translator. This might
throw some light on why a specific translator resorts to one type of translation of
metaphor on one occasion and to another type on another occasion. Here the
interrelatedness of several cognitive, cultural and social processes involved in the
translation of metaphor will be explored. In addition, the study'wi'll also touch on

important questions related to the appreciation of some Qur’anic texts.

1.2. Reasons for choosing this topic:

There are many reasons for choosing this topic. These include the following:

Firstly, as already suggested, metaphor could be said to have not received enough
theoretical consideration, nor have translators agreed on the essential procedures
for translating metaphor. Secondly, the translation of metapﬁor raises important
issues that no one can ignore. Although these issues are relevant to the translation
of many texts, the possible misinterpretation in the case of translations of the
Qur’an are of particular importance, and it is my duty as a Muslim to consider

them carefully and try my best to avoid them.
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1.3. Metaphor in Arabic

Kalaam (words) are divided by Arab rhetoricians into two main types:
1. mujarrad or hagiigah (literal language)
2. majaaz (figure of speech)

Majaaz has been defined by Al-Sakkaakii, 1937 as follows:
Bisgrge 2l g & omadl 5Ll o LS 4o 150

“A figure of speech is a word or phrase which is used in a way other than its
normal (standard) usage” Al-Sakkaaki (1937: p. 170). Another definition of a

figure of speech by Ibn al-’Athiir is as follows:

“Transferring the meaning from one utterance to another because of a shared

element of meaning”.

In the English linguistic tradition a figure of speech is usually defined in terms

such as the following:

“An expression of language such as simile, metaphor or personification by which

the usual literal meaning of a word is abandoned” (Collins English Dictionary).

From the above definitions we can draw the conclusion that Arabic

fundamentally looks at metaphor more or less as English does.
Arab rhetoricians subdivide majaaz (figure of speech) into three parts:

a) ’Isti ‘aarah (metaphor).

b) Kinaayah (metonymy).

c) Majaaz mursal (synecdoche).

The views of the Arab rhetoricians regarding ’‘isti ‘aarah will be discussed in

detail in chapter four (¢f’ 4.3.1 and 4.3.2). According to Arab rhetoricians
3
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'isti ‘aarah consists of three pillars. They are:

1- musta ‘aarun minhu (borrowed from)

2- musta ‘aarun lahu (borrowed for).

3- al-ismu al-musta ‘aar (the noun borrowed) metaphor.

The following example from the Qur’an will make the pillars of metaphor clear.
¥
RENPPRBVINCAENGY

“And grey hair has spread on my head”.(Maryam: 4) (Khaan and Hilaalii, 1993:
402).
The first pillar that can be discerned in the verse above is the image of fire. The

second is the grey hair. The third is al-ishti ‘aal ‘the burning’.

Kinaayah (metonymy) is frequently used in Arabic to refer indirectly to

sofnething in terms of something else. (cf. 4.2.3)

As for majaaz mursal (Synecdoche), the reason why it was named ‘mursal’ is

that the metaphor is transferred from its original meaning. This type has five sub-

divisions (cf. 4.2.4)

1.4. Methodology of the study:

This study is divided into two major parts. The first is a theoretical study, which
outlines English and Arabic thinking regarding the nature of metaphor with
regard to its theories, types, and translation techniques (for more details cf.
chapters 3&4). The second is an applied sﬁdy, a questionnaire, which was

conducted on educated native speakers of English. In order to limit the scope of
4



Chapter One Introduction

the study to a manageable size, I have confined myself in this section to only
three translations of the meanings of the Holy Qur’an (for more details cf.

chapters 5&6) and limited myself to one suurah.

The translations are as follows:

(1)  The translation of Yusuf Ali, given the Roman numeral I.

(2) The translation of Khaan and Hilaalii, given the Roman numeral II.

(3) The translation of Arberry, given the Roman numeral III.

The reason Ali’s, Khaan and Hilaalii’s, and Arberry’s translations were selected
to be studied in this thesis is connected with the translators’ cultures and
backgrounds (Arab vs. non-Arab and Muslim vs. non-Muslim). In particular, I
chose these translations because:

(a) Ali’s translation is very popular and widely used both by ordinary people and

students in the translation and language departments in most universities in Saudi
Arabia.

(b) Khan and Hilaalii’s translation was sponsored by the Saudi Government and
the King Fahad Complex for the printing of the Holy Qur’an, Madiinah. K.S.A.

Millions of copies are printed and given free in the seasons of kqgjj and ‘ umrah to
everyone who comes to Saudi Arabia to perform these two ritual ceremonies.

The translation is also distributed in many places around the world by Saudi

Arabian embassies and official offices.

(c) Arberry’s translation has a different and unique style which attempts to
preserve the music and the rhythm of the Qur’an. It is therefore of particular

interest among Qur’anic translations.
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For the purposes of the questionnaire, the above translators were assigned Roman

numerals I, II, and III without mentioning their names to avoid respondents
favouring any translator because his name was known in advance to them. ( This
was one of the pieces ofthe feedback from the preliminary sample study that
was conducted before the distribution of the main questionnaire). The four

central questions of the study were as follows:
1- Which translation of the three examined is most stylistically acceptable?

2-Which translation of the three examined has achieved the highest degree

of effectiveness?

3-Which translation of the three examined has achieved the highest degree

of accuracy?

4-Which translation of the three examined iIs regarded as archaic?

(cf5.2)

1.5. Reasons for selecting Suurat al-Hajj (The Pilerimage):

This Suurah is regarded by most interpreters of the Qur’an, including Al-

Zamakhsharii and Al-Tabarii, as one of the most wonderful Suuras of the

Qur’an. Like most of the chapters of the Qur’an, it is directedh at the non-
believers. The following eleven points summarised from many books of

exegeses, for example those by Al-Zamakhsharii, Al-Tabarii, and Ibn Kathiir

(see bibliography) may be highlighted in this respect:

I. This Suwrah tells of the events of the Hereafter and what will happen then on

the Day of Reckoning and Judgement.
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2. This Suurah focuses on the great event of performing the Hajj. It describes
the gathering of huge numbers of people who detach themselves from the
concerns of life, facing towards Allah. They are remembering in this act the
Hereafter when everyone will be naked awaiting his fate. Therefore they are

requested to prepare for this Day.

3. This Suurah mentions the poor and the needy, and explains how one must feed
them from the sacrifice that is offered by pilgrims for the sake of Allah in the

Holy places.

4. This Suurah presents the secrets of creating the human being, and its stages

from semen to embryo to foetus until it becomes a complete human being in a
very subtle and secret way which none can know except Allah. This act of

creation also makes us think deeply about the wisdom of His creation.

5. This Suurah explores the lives of some messengers and what happened to their

nations. In this, there is a kind of comfort to the seal of the Prophets Muhammad

(peace be upon him).

6. This Suurah gives an example of how weak the human being is. When even a

fly snatches something away 1t will be difficult for humans to retrieve it.

7. This Suurah reminds human beings of their father Abraham and his religion.

Allah has made them true believers and they should preserve their religion.

8. This Suurah mentions many kinds of human behaviour, including man’s love

of animosity and envy. Evil successfully manages to attract human beings to act
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in the form of devils and seduces them to do things that would harm them in their

life.

9. This Suurah shows how Allah has decided that He will ease the affairs of
those who rule with justice and do good to people, and will strengthen their

DOWET.

10.This Suurah is marked by two genuflections, unlike other chapters of the

Qur’an.

11.This Suurah contains many scenes of the Day of Judgement, which are full of

images and metaphors (for more details see Qutib, undated: 222).

1.6. Literature review:

In this section, some studies on translation and metaphor that I found useful are
reviewed and trends in research activities are identified and evaluated. The main

contributions made to the discipline by the reviewed writers as well as areas of

weakness are also touched upon.
1.6.1. Classical Writers:

Metaphor has been discussed by many leading classical writers, including Al-

Jurjaanii, Al-Sakkaakii, and Ibn Al-’Athir etc. However, their discussions of

metaphor were for the most part rather general, while at the same time they were

not much concerned with theories of metaphor.
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1.6.2. Modern Writers:

Metaphor has been discussed by both Arab and Western writers in considerable
detail. The latter, in particular, have dealt with theories of metaphor in more
detail than the classical Arabic rhetoricians. Recent Arab writers have to some
extent followed classical tradition, however, as will be discussed in chapter three

and four of this thesis.

1.6.2.1. Arab Writers:

1- Abu Addous (1990)

Has focused his article on one theory of metaphor, the substitution theory. Abu
Addous has proved in his study that a full awareness of this theory provides a

useful means for the interpretation of Qur’anic verses.

2- ‘Akkaawii (1992)

Is one of the most effective of modern writers in introducing the ‘i/m al-bayaan

(science of clarity) to the general reader.

3-Almisned (1996

Investigated metaphor in a general sense in the Arabic language, devoting a small
section of his MA dissertation to the presence of metaphor in the Qur’an,
providing some examples and their translation. The present study is an extension
of the above MA dissertation, and is, so far as [ am aware, the only study that has

investigated the issue of translating metaphor with reference to the Qur’an.
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1.6.2.2. Western Writers:

In the next paragraphs a reassessment will be made of some Western approaches

to translation, with particular reference to metaphor, with a view to gaining an

insight into the discipline.

1-Nida (1969)

Nida, 1964 supports the formal and active approach in his book Towards a
science of translating, where, following Chomsky, he views language “as a
dynamic mechanism capable of generating an infinite series of different
utterances” (Nida, 1964: 9). This dynamic view of language according to Nida is
very helpful for the translator because it means that the translator will have to

“describe the mechanism by which the total message is decoded, transferred and

transformed into the structures of another language”(Nida,1964:9).

Nida claims that since no two languages are identical, the translator ought to

attempt the closest possible approximation in translating. He argues that

“there are fundamentally two different types of equivalence: one which may be

called formal and another which is primarily dynamic”.

Formal equivalence translation, according to Nida, “focuses attention on the

message itself in both form and content” (Nida, 1964: 159). An example of this is

translating poetry by poetry, which means that both form and content are viewed

as essential components of the message.

Dynamic equivalence translation, on the other hand, is devoted to

10
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“the dynamic relationship, that is the relationship between receptor and message

should be substantially the same as that which existed between the original

receptors and the message”(Nida, 1964: 159).

Nida identifies different factors that affect the translating approach as either
formal or dynamic, such as “ the type of audience, purpose of the translators,

nature of the message and existing sociolinguistic form”.

He argues that despite the fact that content and form are interrelated “messages
differ primarily in the degree to which content or form is the dominant
consideration” (Nida, 1964:156). But the purpose of the translator could be,
according to Nida, to inform us about both form and content. However, a largely
informative translation may, on the other hand, “be designed to elicit an
emotional response of pleasure from the reader or listener” (Nida, 1964: 157).
Another example given by Nida is when the translator needs to reproduce in the
translation certain behaviour. In the case, “that the reader may understand the full

implications his circumstances” (Nida, 1964: 158). While a translator who “has

an imperative purpose” (Nida, 1964: 158), is to make an action explicit and

compelling” (Nida, 1964: 158).

Nida claims in accordance with Prochazca that a translator is to achieve the

following if his translation is to be a good one:

“(A) He must understand the original words thematically and stylistically;

(B) He must overcome the differences between the two linguistic structures;

11
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(C) He must reconstruct the stylistic structures of the original work in his

translation’(Nida, 1964: 161).

According to Nida, the perspective and attitude of the writer and other
participants ought to be reproduced in the translation. This could be done, as
Nida believes, by “appropriate selection and arrangement of words so that such
features as social class or geographical dialect will be i1mmediately
evident”’(Nida, 1964: 170). Moreover, Nida argues that the “naturalness of

dynamic equivalence translation” (Nida, 1964: 170) depends on the way “the

message fits the receptor language audience” (Nida, 1964: 170).

Nida goes on to talk-about assessing adequacy of translation. He claims that there

are three important factors that contribute to the way translations are assessed:
“(A) General efficiency of the communication process;

(B) Comprehensiveness of intent, and
(C) Equivalence of response” (Nida, 1964: 182).

Comprehensiveness of intent, as Nida suggests, depends on whether the

translation is a dynamic equivalence translation or a formal equivalence
translation, which would be linked to the target language culture or the source

language culture respectively.

Despite the fact that the three factors of efficiency, comprehensiveness of intent

and equivalence of response are interdependent, each of them helps to assess the

accuracy of translation, Nida thinks. (See Nida, 1964 182-3).

12
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To this end, there are other different factors that contribute, according to Nida, to

translation assessment such as “type of audience, purpose of the translation,

nature of the message and existing sociolinguistic pressures” (Nida, 1964: 191).

2-Catford (19635)

In, 1965 Catford proposed in A linguistic theory of translation the substitution
approach to translation. He regards translating as substituting text across
languages. Catford explored the trait mentioned above, the relationship of
language to people and culture. He believes that “in translation there is a
substitution of TL meanings for SL meanings, not transference of SL into
TL”(Catford, 1965: 48). This is so since he says “in transference, there is an

implantation of meanings in to the TL text”(Catford, 1965: 48).

For Catford itis faken for granted that for TL and SL texts to be equivalent they
have to function in the same way in the same situation. Catford, 1965, argues that
“in total translation, of SL and TL texts, all items are translation equivalents
when they are interchangeable in a given situation” (Catford, 1965: 49). Catford
claims that the TL text must share with the SL text what he calls “situation
features” (Catford, 1965: 49) for them to be equivalent. This idea is further
developed by Catford by claiming that these common situational features relate

to the cultures in question and how close they are to each other.

Moreover, Catford claims that there are “shifis™ that take place in translation.

Shifts, according to him, “mean departures from formal correspondence in the
process of going from the SL to the TL” (Catford, 1965: 73). Catford identifies -

major types of “shiﬁs” which he calls “Level shifts” and “Category shifts” (see
13
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Catford, 1965: 73-82). Briefly, he claims that “shifts” from grammar to lexis and
- vice-versa...[are] the only possible level shifts in translation” (Catford, 1965:
76). Catford distinguishes between two types of untranslatability. He argues that

“ambiguities arise from two sources:
(1) Shared exponence of two or more SL grammatical or lexical items and

(i) “Polysemy of an SL item with no corresponding TL polysemy” (Catford,
1965: 94). He also claims that cultural untranslatability occurs when “a

situational feature functionally relevant for the SL text is completely absent from

the culture of which the TL is a part” (Catford, 1965: 99).

3-Beekman and Callow (1974)

In, 1974 Beekman and Callow, in Translating the Word of God, advocated the

idiomatic translation approach. They hold that translating denotes

“(1) at least two languages and (2) a message. These two essential components of

translation may be called respectively, (1) form and (2) meaning” (Beekman and

Callow, 1974:19-20). They go on to say that the “formal linguistic elements of a

language are what i1s meant by form™.

Beekman and Callow maintain that on the basis of the linguistic f’orm of a

translation, trends within translation could be associated with: (A) Literal
translation which seeks to “closely parallel the linguistic form of the first
language” (Beekman and Callow, 1974: 20); or (B) “Idiomatic translation” which

seeks to reproduce the original into the “natural form” (Beekman and Callow,

1974: 20) of the second language whether or not it parallels the form of the first

14
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language. Within these two broad categories of translation, there can be

recognized:

1- highly Iiteral,

2- modified literal,

3- idiomatic,

4- excessively free translation.

Highly literal translation, according to Beekman and Callow, is unacceptable
because it parallels the linguistic features of the original very closely; for
instance, the translation would follow the structure of the first language word by

word and ignore the rules of grammar of the second language. Excessively free
translation, on the other hand, according to Beekman and Callow,diverges from
‘the content of the original by over-emphasizing, misinterpreting the original
message or providing information which is not implied in the original. Beekman

and Callow argue that unduly free translation and the highly literal translation do

not reproduce the message of the original or produce a precise representation.

By modified literal translation, Beekman and Callow confirm that the translator
“is prepared to allow for more departures from the form of the original than just
those necessitated by the obligatory categories of the RL” (Beekman and Callow,
. 1974: 23). The translator would do this when he feels that the translation has

distorted the content of the original. The writers claim that even though this type

of translation is a considerable improvement over highly literal translation “the

same grammatical forms as those that are found in the original are generally

15
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used” (Beekman and Callow, 1974: 23). So, Beekman and Callow believe that
this type of translation 1is acceptable to an audience that might refer back to the
original.

The third type of translation identified by Beekman and Callow is idiomatic
translation. In introducing idiomatic translation, the translator aims to give the
readers of the target language “the sense of the original” (Beekman and Callow,
1974: 20) using what the writers call “the natural and grammatical and lexical
forms of the RL” (Beeckman and Callow, 1974: 24). The translator who produces
this type of translation is charged with reproducing the sense of the original,
which “must be carried using the linguistic form of the RL”. Beekman and

Callow claim that the grammatical and lexical forms of the first language are

simply the means by which a message is conveyed to the audience. Therefore,
according to Beekman and Callow, form 1s only important as a carrier of a

message.

4-Beaugrande and Dresseler(1981)

Beaugrande and Dresseler proposéd, in 1981, the individualistic approach to
translation. Their approach is based on identifying text types according to
recurring characteristics, but they claim that equivalence of texts can only be “in
the experience of participants” (Beaugrande and Dresseler, 1981: 216).
Beaugrande and Dresseler believe that “a science of texts should be able to

describe or explain both the shared features and the distinctions among these

texts or text types” (Beaugrande and Dresseler, 1981: 3). They say that the study

16
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of text aims at discovering what makes up a text, how texts are produced and

received as well as how they are used.

According to Beaugrande and Dresseler, a text is defined “as a communicative
occurrence which meets seven standards of textuality” (Beaugrande and

Dresseler, 1981:3).
1- Cohesion,

2- Coherence,

3- Intentionality,
4- Acceptability,
5- Informativity.

6- Factors which make a text relevant to a situation of occurrence,

7- Intertextuality.

The above listed standards are believed by Beaugrande and Dresseler to “define
and create the form of behaviour identifiable as textual communication”. But the
writers argue that equivalence of texts can only be “in the experience of

participants” (Beaugrande and Dresseler, 191: 216). Nevertheless, translation

must try to reproduce the experience with the necessary adaptation in the target

language independently of whether or not the elements in the goal language text
occupy the same positions in their virtual systems as do the elements of the

original texts in theirs” (Beaugrande and Dresseler, 1981: 217).

17
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Furthermore, the writers believe that since texts literally provide “alternative
organizations of the world or discourse” (Beaugrande and Dresseler, 1981: 217),
translators cannot provide a corresponding experience in the translation if they
impose on the text “their own processing activities” (Beaugrande and Dresseler,
1981: 217). Instead, translators ought to “ analyze both the text and the range of
plausible receiver reactions in order to preserve as much of that range as
possible” (Beaugrande and Dresseler, 1981: 217). Moreover, the writers propose

that if “language elements and structures are viewed interm of processes and

operations translating would benefit a great deal” (Beaugrande and Dresseler,

1981: 217).

Finally, Beaugrande and Dresseler dismiss the traditional distinction between
literal and free translation on the grounds that this distinction would imply that
“there can be an equivalence of language elements independently of their setting
of occurrence; and that such equivalence is somehow relevant to actual usage”

(Beaugrande and Dresseler, 1981: 216), a view which they believe to be wrong.

In contrast, this perspective is adapted differently by House, 1981 who advocates

the functional equivalence theory of translation.

S-House (1981)

A Model for Translation Quality Assessment is the name of the book written by
House, 1981, based on the view that “a translation text should not only match its

source text in function but employ equivalent situational means to achieve that

function” (House, 1981: 9). In the following I review the essential points of this

approach.
18
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House believes that her Model of Translation Assessment is based on pragmatic

theories of language use. She applies her model to a corpus of German and
IEnglish source and translation texts and embarks on a discussion of the resul.ts.
House claims that to establish functional equivalence between a source and
translation text, the source language text is to be analysed first in order to
establish what equivalence between source Ianguagé and target language texts
means. House argues that “ since the textual function is defined as the use of the
text in a particular situation, each individual text is to be referred to the particular
situation in which it is embedded” (House, 1981: 38). Thus according to House,
the model she suggests aims to establish the source language text’s functions and
the corresponding target language text’s functions. House applies for her purpose
Crystal and ' Davy’s system of situational dimensions as she claims that it breaks
down the situation into parts. After House has described Crystal and Davy’s

model, she employs it to form a criterion for translation assessment. House’s

adopted and modified model is given in 1981: 42.

In conclusion, House builds up translation strategy according to the division of
texts based on language functions, the ideational and the inspirational. She
determines, for instance, that ideational texts require overt translation. She

believes that an overt translation is favoured when the source language text 1s of

an outstanding value in the source language and has the potential to be important

In its own right for other cultures. On the other hand, a covert translation is

required for source language texts that are not culturally linked to their source,

because a covert translation would read like an original in the target language.

19



Chapter One Introduction

6- Newmark (1982)

This study has supported Newmark’s model and adopted his approach in the

translation analysis in chapter six.

An approach to translation 1s the name of the book by Newmark who suggests
the language function approach to translation. Newmark proposes that a
translator relate the text to the appropriate language function on the basis of
which the method of translation is then decided. According to Newmark, “the

main functions of language are the expressive, the descriptive or informative, and
the vocative or directive or persuasive” (Newmark, 1982: 21). Newmark

proposes two methods of translation:

(1) Communicative translation
(2) Semantic translation

Newmark gives the advantages and disadvantages of each method with

illustrative examples. (See Newmark, 1982: 39-46).
7- Van Den Broeck (1981)

This writer has investigated metaphor in relation to translation independently
from other forms of figuration. He relates texts to specific linguistic and cultural
systems. This is due to the fact that metaphors depend on their functional

relevance to the communicative situation in which they occur.

8- Dagut (1976)

Can metaphor be translated? is his relatively early discussion of metaphors and

the answer to the question mentioned above can be positive or negative. The
20
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study confined itself to with Hebrew metaphors. He starts with the relation

between metaphor and theory suggesting two procedures for translating metaphor

that could be applied to the Hebrew language.

To summarize:

Nida’s (1964) formal and dynamic equivalence notion suggests that equivalence
can be either dynamic or formal. Dynamic equivalence, on the one hand, aims to
reproduce the same relationship between the message and the receptor as that

between the original and the first receptor, while formal equivalence on the other

hand, aims to produce “the message itself in both form and content” (Nida, 1964

159).

Catford (1965) stresses the notion of substitution where he defines equivalence

between two texts as functioning in the same way in the same situation.

Beekman and Callow (1974) advocate the notion of idiomatic translation which

proposes that equivalence means reproducing “the sense of the original using the

form of the second language” ( Beekman and Callow, 1974: 20).

Beaugrande and Dressler (1981) support the individualistic school of translation

that suggests equivalence can only be “in the experience of participants”

(Beaugrande and Dressler, 1981:216).

Ditferently, House (1981) supports the functional equivalence of translation
when she views equivalence as a match of function between two texts
introducing “equivalence situational dimensional means to achieve that function”

(House, 1981: 49).
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Newmark’s (1982) Language function school of translation defines equivalence

as producing on the sense of the translation “an effect as close as possible”
(Newmark, 1982: 39) when the translation strategy is communicative. But when
the translation strategy is semantic, equivalence would be reproducing “the exact
contextual meaning” (Newmark, 198‘2: 39) (to read more detailed practical

account of most of the above Writers cf.5.2 below)

1.7. Brief overview of the contents of each chapter of this thesis:

This thesis consists of eight chapters in addition to this introductory chapter. The

chapters are structured as follows:
1. Chapter one (the present chapter) is an introductory chapter to the thesis

2. Chapter two is entitled “Historical background of Qur’an” and consists of
eight sections. The chapter focuses on the issue of the translation of the Holy

Qur’an and provides historical background to the translation of the Qur’an.

3. Chapter three is entitled “Metaphor in the English Linguistic Tradition”. This
covers the various kinds of metaphor, as described by both traditional and

modern linguists. It outlines the best-known theories of metaphor, and discusses

metaphor translation.

4. Chapter four is entitled “Metaphor in the Arabic Linguistic Tradition”. This is

an analysis of metaphorical expressions in the Qur’an. The discussion of these

expressions and comments on how they are translated into English is confined to

Suurat al-Hajj, which contains a large number of these metaphorical expressions.
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Bearing this in mind this chapter proceeds to reveal the patterns of stylistic

adornment 1n this Suurah.

5. Chapter five is entitled “ the Translation of metaphor” It is an implementation

of what is stated in the previous two chapters. It 1s divided into two main

sections:

A- Explores translation techniques.

B- Gives a brief account of Qur’anic translations in general, and metaphor in the

Qur’an in particular.

6. Chapter six is entitled “ Questionnaire results”. In this, tables and graphs are
presented. Both tables and graphs employ commonly used statistical methods to
present views of acceptability, effectiveness and accuracy, while examining how

far the English readers who are the target language receptors are impressed by

the translations provided.

7. Chapter seven is a theoretical analysis of the translations. It links theory with

practice.

8. Chapter eight summarizes the argument and analysis and suggests further

research in the light of the results that [ have obtained.
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CHAPTER TWO

HISTORICAL BACKGROUND

2.1. Introduction:

This chapter aims to focus on the value of the Qur’an. It begins by tracing the

history of the word Qur’an, then investigates the history of the Qur’an from the
time it was revealed up to the failure of Arabs to produce anything like it . An
important issue the chapter raises is the inimitability of the Qur’an from the
point of view of its translatability. This question is discussed at some length and

detailed arguments are provided to explain this concept.

2.2. History of the word Qur’an:

Muslim scholars have held different views about the derivation of the word
‘Qur’an’ and its meaning. Some of them consider it a proper noun referring to the
book revealed to the Prophet (peace be upon him) from the root gara’a (to read).

Some others hold that it is derived from garaa’in, plural of gariinah, which
means an associate or companion linked with another associate or another

companion.

Robinson, 1969, stresses the oral-aural mode of the revelation of the Qur’an. He

states that there are many views regarding the original meaning of the word
“Qur’an.” Although they vary, the most common description is that given by Al-

Shaafi‘ii (cited in Bundaaq, 1983: 113), which says:
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“Qur’an is a non-derived common noun specific to Allah’s Word”.
Robinson notes that: “The oral-aural nature of the revelation is apparent from
the frequent occurrence of the singular imperative qu/ ‘say’ which is found more
than three hundred times in the Qur’an. In most cases it is addressed to
Mohammed and introduces various elements of the message, which he was to

relay to his audience. Moreover, the Arabic word Qur’an is derived from the
verb gara’ which means ‘to read’ but also has the connotation of to ‘recite’ or to
‘proclaim’. According to tradition, the first part of the Qur’an to be revealed was
the beginning of Suurah 96, the very first word of which is igra’ ‘read or recite’”

(Robinson 1996: 9).
2.3. The event of revelation:

The most relevant and fruitful approach to the understanding of the text of the

Qur’an involves two main concepts. These are context and internal relationship.
These two concepts were developed by Muslim scholars in the classical period.
The importance of context ‘magaam’ was recognised and formulated for the
study of the Qur’an by Muslim linguists, as mentioned above whose work in this

respect anticipated by many centuries modern linguistic thinking. The concept of

relationships was expressed in the phrase:

‘al-Qur’aanu yufassiru ba'‘duhu ba ‘dan’(Different parts of the Qur’an explain

one another).
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This saying defined the structure of Qur’anic material, and was argued to
provide the most correct method of understanding the Qur’an. The study of
Abdel Haleem, 1992: 73, which aims to examine the science of ma ‘aani and
bayaan, by which the ijaaz of the Qur’an is recognised and understood by the
Arabs, revolves around knowing the requirements of the situation during the
event of and throughout revelation from the point of view of various verses in the

Qur’an.

As 1s well known, the revelation of the Qur’an, the fundamental source of all
studies and research relating to Islam, is a turning point in the history of
mankind. The Qur’an, as Muslims believe, addresses all generations at all
periods from the time of its revelation to the day of destruction. It is a divine
address containing guiding principles. Many aspects of Qur’anic studies have
received wide-ranging and comprehensive attention from different scholars at
various times. Yet, despite its vitality, the 1ssue of the translation of the Qur’an
has always been approached from a narrow angle. In the second half of the
twentieth century, translation has become a leading subject of general interest. It

is now regarded not only as an art but also, according to Robins 1964,
“As a new discipline, alongside stylistics, contrastive linguistics and semantics”.

Robinson explains that “The Prophet’s young wife ‘A’ishah relates how after he
had begun to experience visions in his sleep, “The Prophet (peace be upon him)

took to making spiritual retreats in a cave on the Mount of Hira’ on the outskirts

of Mecca. One night towards the end of the month of Ramadan when he was
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alone in the cave, the angel Gabriel appeared to him in the form of a man. “The
angel came and found him and said, ‘read’. ‘I can’t read’, he answered. “The
angel immediately grabbed me’ relates the Prophet (peace be upon him), “and
squeezed me’. ‘I lost my strength and the angel repeated the word ‘read’. ‘I can’t
read,” I answered again. For the third time the angel grabbed me and squeezed

me until he had taken away all my strength. Then he released me saying:

‘read in the name of thy Lord who created. He created man

from a blood clot. Read, and thy Lord i1s the most
generous” ‘(Robinson 1996:10).

Robinson provides a complete translation of the whole of Suurah 96 1n order to

give a full picture of the event of the revelation of the Qur’an.

Shaahiin, 1996 gives a logical description of the Qur’an:
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“God so willed to make the Qur’an His magnificent and eternal sign lasting
throughout time in terms of its perfect eloquence and the fact that it is God’s
proof which exhibits the wisdom of legislation, the knowledge of the unseen that
it contains, the systems of life that it proposes and the stories of the prophets
(peace be upon them) that it narrates. God so willed to keep the Quf’an in the

Arabic language unchanged throughout the years, a guidance for every

generation and a reminder for those who are pious and a grace for humankind”

(Shazhiin 1996: 241).
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In the same context Denffer, 1983 states that:

“The Qur’an i1s the word of God (Allah) sent down upon the last prophet
Mohammad (peace be upon him), through the Angel Gabriel in its precise
meaning and precise wording transmitted to us by numerous persons (fawatur),
both verbally and in writing. It 1s inimitable and unique, protected by Allah from

any corruption” (Denffer 1983: 17).

A clear piece of evidence of the authenticity of the Qur’an as related by the

Prophet (peace be upon him) is that the wonders of the Qur’an never end. As

Turner proposes:

“ When one considers the complexities involved in translating a work such as
the Qur’an, one often wonders whether it might not be easier for the whole
English-speaking world to learn Arabic in order to read the Qur’an than for one
translator to bring the Qur’an to the whole of the English-speaking world. As far-
fetched as this option might sound, it is the one favoured by most Muslim
scholars, whose opinion it is that the Qur’an is only the Qur’an if it is in Arabic
and that however much it is translated, and into however many languages, the
product which emerges on the other side can never be anything more than one

man's humble — and, it goes without saying, fallible — interpretation” (Turner,

1997: xi1i).
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2.4. Main features of the Qur’an:

The Qur’an has 114 Suwrahs of unequal length, the shortest consisting of four
and the longest of 286 Aayaat : (Aayaat is the plural of Aayah which actually
means sign). In technical language, an Aayah is the shortest division of the
Qur’anic text 1.e. a phrase or a sentence or verse (cf. Denffer, 1989:67). As is

well known, the language of the Qur’an is Arabic, a fact referred to in the verse:
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“ Verily, We have sent it down as an Arabic Qur’an in order that ye may

understand”(Yuusuf: 2) (Khaan and Hilaal111993: 341)

In another verse in the Qur’an, its language is called “clear Arabic”;
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“This is the Qur’an in a clear Arabic tongue”(Al-nahl:103) ( Khaan and Hilaalii
1993: 403).

If we look at the Qur’an from the stylistic point of view an important feature is

that it contains mény gisas, (sg. qissah) (stories and story) mentioned in the

Qur’an 1tself:
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“We relate unto you Muhammad the best of stories through Our Revelations unto

you this Qur’an. And before this Inspiration you were among those who knew

nothing about it (the Qur’an)”(Yuusuf: 3) (Khaan and Hilaalii 1993: 341)
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These stories, which illustrate an important aspect of the Qur’anic message, fulfil
their functions in a variety of ways. Denffer, 1989 suggests the following as

some of the more common patterns:

o “Explanation of the general message of Islam.

o General guidance and reminder.

e Strengthening the conviction of the Prophet (peace be upon him) and the
believers.

¢ Reminder of the earlier prophets (peace be upon them) and their struggle.

e Indication of the continuity and truth of Mohammed’s message. The Qur’an
also employs simile and other types of figurative forms such as irony,
metonymy, and indirect speech”. Denftfer (1989:76)

Every people, according to the Qur’an, have their Scripture. To many of them

these scriptures are the word of God; even to the others, their sacredness is

equivalent to that of the word of God: in all cases they are inspired by something

higher than the ordinary intelligence of man. That competent knowledge of the
Qur’an is indispensable as an introduction to the study of Arabic literature will be
admitted by all who have advanced beyond the rudiments of the language.

Because of the punty of its style and elegance of its diction, the Qur’an has come

to be considered as the standard of Arabic even by those who have no belief in its

pretensions to a divine origin, while so great is its authority among the followers

of Mohammad, till the Hereafter, that “it has been the privilege of the Qur’an
rather to impose its own laws upon grammar than to accept from other sources;

as 1t was written originally without vowel points, it is not surprising that a good
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deal of difficulty has been experienced in framing rules to meet the various
readings; rules that have thence crept in” (Penrice 1873: 1).

Bahii (1976) discusses the Qur’an in terms of its value for human society:
drodadl (3 T (3] 3 g —(5 gl maz) gl gh 0 3 LS ONI OT (801 ao (o1 1id2
iaidll o Jgaodl o 8 (galisiznl g Ll @Bl O el s d] 3 5m9 ... 3 i
sy @MY I 850 U O et 4 Ogks cadlly . Oladt Bl J LgzayUl e YL
B o8 b I CI N as pesl syl g 5l g 3e) e OB B

“This is what is shown by the Qur’an as one of the features of human society.
This is related to a principle of human nature, 1.e. the acknowledgement of
higher values and using them as a means to obtain benefit instead of practicing

them in human life. Those who tend to acknowledge these values take the
opportunity to announce a reform or a radical change in society. This is the time

for new ideas to be presented” (Bahii, 1979: 36).

I believe that it is important to present to the world some accurate and

communicatively effective translations of the major works of literature, thought,
and, above all, the religion of Islam as manifested in the Holy Qur’an which has
been learned and taught for fourteen centuries. It should be noted that the Qur’an

s one of the most translated books. Qur’anic translation, which started as early as

the first century of the Islamic calendar and has continued till today for different
purposes, will no doubt continue till the end of time. Translations of the
meanings of the Qur’an have already appeared in many languages, including

English. It is claimed that there are now more than 65 languages into which the

Qur'an has been translated and that the number of complete translations is 551,
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and that of incomplete works and selections 883. Complete translations have
been reprinted 829 times, and selections 409 times. But an objective and neutral
translation of the Qur’an (see World Bibliography of Translations of the
meanings of the Holy Qur’an, 1986) for non-Arabic readers has remained almost
impossible. In this context, it should be noted that the translation of the meanings
of the Qur’an does not aspire to provide a substitute for the divine words of
Allah, but only tries to help convey the message of Allah to other people by the
transfer of the meaning from one language to another. Despite this, the
translation of the Qur’an into other languages remains an issue of great
importance, particularly to Muslims themselves. For more details on the
historical background it is worth looking at Al-malik (1995) and Al-sahli (1996)
who discussed the issue of the translatability of the Qur’an in their doctoral

theses.

The Qur’an, while being revealed, was a living event for those who heard it. It
was a part of their lives; rather life itself, and not merely a book. One hardly
needs a whole lot of external aids to understand one’s own life. However, the
words that were alive were also being written down, becoming the Book. Some
loss is inevitable in such a process; the text no more remains alive, or as
understandable for subsequent hearers as it was for the first. Yet there was no
alternative. For without this transformation it would have been impossible for the
revelation to be transmitted from one generation to the other. But a written text,

over time, stands in need of more and more external aids to make itself clear. It

was therefore natural and inevitable that various branches of knowledge which
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centred on the Qur’an arose to help in understanding it. It was in the lifetime of
the Prophet (peace be upon him) himself, that disciplines and branches of
knowledge developed, which were related to the understanding of the Qur’an and
considered necessary for this purpose. These were given the name ‘wuum al-
Qur’aan (sciences of the Qur’an). The need to understand what the various
words and texts correctly and fully meant was present from the very beginning;
thus the rudiments of exegesis (tafsiir) and lexical analysis (mufradaat,
gharaa’ib al-lughah) were laid down. Gradually the range of questions became
wider and wider. What had been revealed when and where? On what occasion
and under what circumstances had those verses been revealed? Which verses
superseded which? How had the Qur’an been arranged and how had it been
cathered together? These are only some of the questions which were raised and
answered. Around these answers developed various sciences of the Qur’an.
Writing books was the hallmark of Islamic culture. The sciences of the Qur’an

were no exception. Books on various aspects of the Qur’an began to be compiled
in the very first century of the Hijra. For example, the first books on tafsiir are

attributed to the companions Ubay Ibn Ka‘b and ‘Abdallaah Ibn ‘Abbaas, and to
Sa‘iild Ibn Jubair (d.93h). ‘Ikrimah (4.107h) wrote on the reasons and
circumstances of revelation. By the end of the third Islamic century, a very large
number of books appear to have been written, but none of them was

comprehensive and not all of them are now extant. The need for a systematic,

comprehensive compilation must therefore have been felt. The first such work is

reported to have been written by Abu Bakr Muhammad Ibn Khalaf (d.309H) in
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27 volumes, known as al-haadii fii ‘uluum al-Qur’aan (The Guide to the

Sciences of the Qur’an ).

I believe that one can still absorb the message of the Qur’an without any external
aid, if one approaches it in an appropriate way. But to understand the meanings

~of all verses requires knowing all the various contributions such as those

mentioned above.

All Muslims belie\{e in the Qur’an as the word of God. Their attitude towards it
is the attitude of faith. They read it with the sense of reverence and adoration
which befits the meditation of divine utterances, but do not always understand
the real meaning of its contents. The rhythm and cadence of the verses usually
carry the reader of the Arabic away in the same way that one who listens to
music feels the melody without attributing an intellectual meaning to it. On
reading or hearing the Qur’an, the believer finds his faith strengthened. The .
Qur’an itself says that its revelations increase the believer’s faith and bring joy to
his heart. This in itself is a valuable consideration for those who find in their
belief in God and the Hereafter a source of solace, comfort and support in their

daily life. But where the context transcends the individual and affects the conduct
of affairs of a society, it then becomes necessary to reflect on the objective

meaning of the revelation. Sherif, 1995 stresses the notion of style:

“The Meccan verses are couched in a special style which is neither prose nor
poetry, but lies between the two. It is a kind of rhymed prose with occasional

refrains (such as the words
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“Then which of the favours of your Lord will you deny” ? repeated in Suurat Al-

Rahman as many as 31 times. It adds to the poetic effect of the whole. “The

appeal of this style is evidently more emotional and spiritual than logical and

intellectual” (Sherif 1995: 6).

Similarly Ibraahiim (undated) gives a detailed account of the Makkan Suwurahs

(chapters), as the following extract shows:
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“Makkan verses continued to be sent down full of threats and ruination along
with great matters throughout the Makkan period. These nonbelievers, however,
were never affected by them nor believed in them. Such verses mentioned only a

few laws and pieces of legislation.” ( Ibraahiim, undated: 17).

Sherif, 1995 differentiates between Makkan and Madinese Suurahs with regard
to their stylé; the difference is obvious. “Though in the latter some consecutive

sentences do end in rhymed words, on the whole the style is that of prose and

lacks poetical appeal” (Sherif, 1995:6).
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Likewise Shadiid, 1984 identifies another property of the Qur’anic use of story
- telling and the use of stories in education as follows:
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“It was natural for the story tb fulfill a role in this respect, and for the Qur’an to
accord it great importance. The story in the Qur’an is one of the greatest means

for education and mission. Especially in the Makkan period, stories occupied a
very large amount of the Qur’an. Stories dealt with everything aimed at by the

Qur’an, or strengthened the belief in the believers. The non-believers of Makkah

realized the effect of the Qur’anic stories. Hence they adopted this method in

resisting the mission” (Shadiid, 1984: 15).

An example of the use of a Qur’anic story for educational purposes is given by
Shadiid (1984: 17) who discusses the story of the Prophet Ibraahiim, the first
guide to prophecy. He was the leader of believers and he was also the ancestor

of the Arabs who were proud of their kinship to him. They claimed that they
followed his religion and that the Arabs inherited his message. They thought that
it was their duty to take care of the Ka‘bah. The Qur’an came as a revival from
the past to address his progeny in Makkah. The story is not only directed at the

non-believers of Makkah, but also at him and the believers. The main purpose of
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it is to educate them. The Prophet Ibraahiim is noted in the story of Al-Shu‘araa’

as denying all the idolatrous claims of his people. This verse says:

/ g
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“And recite to them the story of Abraham” (Al-Shu‘araa’: 69-102) (Khaan and

Hilaalii 1993: 543)

2.5. Stages of Challenging the Arabs:

In this section and the following section, I shall provide an account of the
verbal accusations and challenges that were made during the event of revelation,

of the various stages of challenge that appear in the Qur’an and of the

relationship between these challenges the concept of inimitability (7 jaaz).

Variations in the styles of challenge have puzzled the Arabs. However, a
common occurrence in the career of any Prophet is that he challenges the
people who oppose him and cannot meet the challenge. Their failure is then

announced to everyone. Furthermore, challenge is in a sense a feature of every

miracle. Challenge in the Qur’an 1s not assigned to the Prophet Muhammad
(peace be upon him) but emanates from Allah. As can be seen this gives more

respect and greater value to the Qur’an. When Muhammad (peace be upon him)
was accused of forging the Qur’an, Allah challenged the Arabs to produce

something similar. Allah says:
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“Or do they say: He Muhammad has forged this Qur’an. Nay they believe not.

Let them then produce a recital like unto it if they are truthful.
(Al-Tuur, 1993: 33-34) (Khaan and Hilaalii,1993: 780)

If it had been possible for Muhammad to forge it as they claimed, then it would
have been possible for them to present a Qur’an, particularly as they shared a
command of Arabic with him and they were knights of eloquence, practised in
various styles and the writing of poetry. They had mastered most of the
techniques that then enabled them to engage in text production. When faced with
a challenge and when their sanctuary idols were insulted, they should necessarily
have sought and obtained help from their supporters if this had been

possible.This was considered one of the stages of challenge.

Allah says:
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“Say if the mankind and the jinns were together to produce the like of this
Qur’an, they could not produce the like thereof, even if they helped one another”.

(Al-Israa: 88) (Khaan and Hilaalii 1993: 423).
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A further stage can be detected here. As time passed, pride reduced them to the
point of paralysis, and suddenly the challenge was limited to ten Suurahs
(chapters) as a form of indulgence, in spite of the illiterate status of the Prophet
Muhammad (peace be upon him) who never sought any branch of education.
Nevertheless they considered themselves on the same level as the Prophet (peace
be upon him) The Qur’an overwhelmed the unbelievers when it gave up asking
them for a comparable meaning and form as well. The next stage was it

challenged the form and asked for ten chapters only. Was it difficult for the
Arabs to find someone among themselves like Muhammad who had profound

eloquence? Allah says:

“Or they say: He Prophet Muhammad forged it the Qur’an Say: bring you then

ten chapters like unto it, and call whomsoever you can , other than Allah to your

help if you speak truth” (Huud: 13) (Khaan and Hilaalii 1993: 324).

Now comes the third stage of challenge. This allowed the Arabs to take their

time, and the Qur’an challenged them to produce one Suurah (chapter) even a

short one. Allah says:
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“Or do they say: He Muhammad has forged it say bring then a Surah like unto it

and call upon whomsoever you can, besides Allah, if you are truthful”(Yuunus:

38) (Khaan and Hilaalii 1993: 310)

Although scholars disagree on the order in which these verses were revealed,
this level of challenge shows how weak the Arabs were, no matter how much
help they sought or to whom they appealed. Freedom of choice was given for the
opponents to ask for help from mankind and the jinns. The Qur’an says if they
are saying the truth that Muhammad produced this Qur’an, Allah has called upon
them to do the same, and they can find helpers from any source. However, it is

known in advance that they will fail. This is mentioned in more than one place in

the Qur’an. It announces this as follows:
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“But if you do it not, and you can never do it, then fear the Fire whose fuel is

men and stones, prepared for the disbelievers” (Al-Bagarah: 24) (Khaan and

Hilaalii, 1993: 6).

‘Itir, 1989 cites a very clear and sarcastic comment by Al-Baqaa‘ii that coheres

with the claim mentioned above, which is the non-believers’ claim that

Muhammad fabricated the Qur’an:
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“Al-Baqgaa‘ii (may Allah have mercy on him) says when interpreting the verse of
Suurat Huud: fabricated means that you Arabs failed to produce one chapter or a
verse like it, in terms of its eloquence telling of things unseen, its wisdom, laws,
promises, threats, and lessons. You claimed arrogantly that it 1s fabricated and

empty of wisdom. Then bring ten chapters like it even without eloquence. You

are not obligated to include true meanings and correct structures.” (‘Itir 1989:

118)

The Qur’an kept asking the Arabs whether they still claimed that Muhammad
fabricated it, or whether they were still fabricating lies against the Qur’an,
claiming that it was the legends of the ancients. Muhammad asked them to write
it down if something like the Qur’an came to their minds. He told them not to
deal with its telling about the unseen. Hence this task was not going to be easter
for them than to fabricate ten chapters that were similar to it in eloquence and

style. The Qur’an addressed the Arabs indirectly: “It is you Arabs who have the

leading role in rhetoric and eloquence and have been asked to produce a similar

Qur’an in any form you want without any restriction”. The Qur’an did not want
the Arabs to achieve the meanings of the Qur’an only but the eloquent

expressions of the Qur’an.
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The Qur’an advised the Arabs to take serious steps and urged them not to stand
in the field alone but to ask for aid from their lords and soothsayers or anyone in
between, even their speakers, poets, and whoever was willing to assist. They
would know one would imagine the Qur’an saying to the Arabs: if you are right

in your judgment what kind of solution would you go for.

Consequently the Arabs noticed the difference between the darkness of night
and the light of daytime. Then the Arabs should know that this Qur’an obviously
is from Allah with His full knowing and ability. It is He the One Lord of Heavens
and Earth. Everyone in existence is less knowing and less capable than Allah.
Nothing in this life is capable of producing something like this text. This is a
dogmatic proof that the Qur’an is the word of Allah alone who has no partner.
No one could approach His power and His knowledge. Since the Arabs were
defeated and lost the battle without any real resistance, there was no escape
except to Him and full surrender along with belief in Muhammad’s Prophecy. It

was time for the Arabs to enter Allah’s religion in crowds.

What are the means to know that the short chapters of the Qur’an are inimitable?

An answer to this question by Abu-Al-hasan Al-ash ‘arii was cited in ‘Itir (1989)
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“Every chapter of the Qur’an 1s recognized as a miracle by nature of the fact that
the Arabs were unable to produce anything similar”. ‘Itir, (1989: 124) confirms

this clear fact here, as follows:
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“Indeed, the Arabs failed to oppose the Qur’an even in respect of its shortest
chapter despite strong and continuous challenge. Bearing in mind that the Qur’an
contains over six thousand verses and that it has many miraculous aspects,
besides its rhetorical ihimitability, it will be evident that the Qur’an includes
innumerable miracles of various types. One may be certain that this glorious
book is the greatest miracle and it is the sign that equals all other signs, and all
verses and exceeds them in the power of its demonstration of the sincerity of its

master Muhammad (peace be upon him) and the proof of his prophethood and

the divinity of his message” (* Itir, 1989: 124).

‘Itir (1989) summarizes this issue by considering eight different aspects that

prove the fact of challenge:
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“Because this challenge appears throughout the Qur’an, it is possible to regard it
as an independent aspect, especially given that rhetoric, with its various sub-
divisions, appeared later and was unknown to the Prophet’s generation, and given

also that this analysis provides us with the categories which we have used to

explain the challenge ” (* Itir, 1989: 196)

‘Itir lists the eight aspects as follows:
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1.“Qur’anic rhetorical style.
2.Telling about the Unseen.

3. Fulfilling everything which Allah promised.

4.Sublimit$r and totality of Qur’anic legislation.

3. Social and ethical inimitability of the Qur’an.

6. Scientific inimitability of the Qur’an.

7. Consistency of the theories and legal judgement of the Qur’an.

8. Psychical inimitability of the Qur’an(¢ Itir, 1989; 197).
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2.5.1. Inimitability of the Qur’an:

‘Itir 1989 confirms the concept of inimitability as follows:
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“It 1s definitely inimitable. People cannot perceive its stature. This kind of
challenge regarding the Qur’an is a result of the Qur’anic restriction to similar
chapters which the Qur’an describes as fabricated. If you do not accept this
view, what do you say of this additional restriction whose counterpart has not
been mentioned in Suurat Yuunus although there is a kind of similarity in the

context. Allah says:

“Or do they say He has forged it say. Bring then a Suurah like unto it and call

upon whomsoever you can, besides Allah, if you are truthful”(Yuunus: 37)

(Khaan and Hilaalii 1993:275)

In accordance with what Al-Baqgaa‘ii stated ‘Itir confirms his exclamation and

asks:
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"And then, we ask here, what is fabrication? It is lying. Is lying anything more
than lack of correspondence between the proposition and the facts? Hence, what
is requested from them is ten chapters which do not contain propositions which
correspond to the facts. Then can the opposite of truth and the facts in that
respect reasonably be considered similar to what is in the Qur’an? Therefore we
are led to conclude, that the challenge here was restricted to the style of the
Qur’an, without consideration of other aspects of Qur’anic inimitability. This 1s
what it is required to deduce about the meaning of the word fabricated, since the
Qur’an (thanks and grace to Allah) never says more than is necessary or

overstates the case. ”( ‘Itir, 1989: 118).

Turner quoting Abu Ja‘far Muhammad b. Jarir al-Tabari in the introduction to his

The Qur’an: A New Interpretation notes that:

“part of the miraculousness of the Qur’an is said to lie in its i‘jaz or inimitability;
the Prophet (peace be upon him) is instructed to challenge those who doubt the
divine provenance of the book to produce something similar to it” (1997:ix).
Turner adds ‘‘there can be no doubt that the highest and most resplendent degree

of eloquence is that which expresses itself with the greatest clarity, making the
intention of the speaker evident and facilitating the hearer’s understanding. But
when it rises beyond this level of eloquence and transcends what man is capable

of, so that none of the servants of God is able to match it, it becomes a proof and

sign for the messengers of the One, the All-powerful. It is then the counterpart of

the raising of the dead and the curing of the lepers and the blind, themselves

proofs and signs for the Messengers because they transcended the realm of the
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highest attainments of man’s medicine and therapy beyond the capability of

creatures of all the worlds”(Turner 1997:1x).

7. 663

Turner emphasises the issue of ‘challenge’; “it is obvious that there is no clear
expression more noble than this clear discourse and speech with which a single
man challenged a people at a time when they were acknowledged masters of the

art of oratory and rhetoric, poetry and prose, rhymed prose and soothe-saying”

(Turner (1997: x).

Al-Jurjaanii’s description of the inimitability of the Qur’an can be condensed as
follows: The non-Muslim Arabs were defied by the Qur’an to produce a similar
text. But instead of accepting the challenge, which would have been easier to do,
if it was possible, they chose to fight with the sword. This raises a number of
questions that deserve serious attention. What was the quality of the Qur’an’s
words that made it unique? Does the secret of the Qur’an exist in its form
(words) or its content (meaning); i.€. what made the Qur’an inimitable? Possible

answers might be as follows:

(1) The adversaries of the Qur’an noticed elegance in the structure and sequence

of words, the beginning and ending of verses which made wide use of various

styles ranging from warnings to the people of Makkah to narration.

(2) The style of argument astonished them. Now the flag of battle was raised

and the bell of war rung between the Qur’an and leaders of Quraysh. After failing

to produce something similar to the Qur’an, the leaders of Quraysh were asked to

do so.
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Gradually the unbelievers were given the chance to produce anything they could.
Of course, they failed to come up with anything. Obviously the winner was the
Qur’an and Mohammed. No one among them could hope to imitate it. When the
Arabs were challenged to compete with the Qur’an, surely they must have known
particular features of it which they were unable to produce in their composition.
For, it would be meaningless if a man, without giving a hint of specific features
of his actions, said to another that none were fit to compose anything like it. The
quality of the Qur’an cannot be said to consist only of words, letters and the
construction of sentences with rhymes, because all these were within the
capabilities of the Arabs. It could only be the result of the combination of words
conveying ideas in a way unknown before the Qur’an. Some verses in the Qur’an
confirm that it is, in fact, an absolutely unique and inimitable Arabic Qur’an, the
like of which cannot be produced in Arabic, nor, of course, in any other
language. So the secret is built into the Qur’an as a whole form and content as

one unit, although there are some advocates of the notion that say that the miracle

is in its words, while some claim that it 1s in its content. Nevertheless, every

Muslim accepts one point:

The Qur’an is the truthful, noble word of God that has been guaranteed to be
eternal, and well protected from any distortion. Regardless of whether Al-
Mawardii and Al-Baqgilaanii and others have agreed on other issues, they

generally agree on the reasons why the Qur’an is unsurpassable:
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1. Correctness of the words of a type beyond the capacity of the Arabs. In spite
of their extraordinary skill in the language, the Arabs could not produce

anything like it.

2. The brilliant harmony and marvellous style of the Qur’an no matter what

subject it deals with.

3. The fact that Arabic diction never had such eloquence expressing delicate

ideas and rare truths in a unique style.

4. The wide range of topics in the Qur’an including stories, admonitions,
arguments, facts, laws, patterns, promises, mstructions, about their past and

future and descriptions of various things .

5. The fact that the construction of the Qur’anic patterns shows three particular

features:

1) Effective and impressive use of words.
ii) Fullness of ideas so that they are clear at the beginning and not dependent
on the end. Also there is harmony between the ideas and thoughts.
iii) Beauty of construction, absence of inharmonious combinations and
inequality of metre.
6- The existence of different ways of expression: detailed explanations, myths,
disjunction, conjunctions, metaphors, and so on. All these are found in the

Qur’an and if they are used in the Qur’an for other persons, it becomes

apparent that the expressions of the Qur’an are superhuman.
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7- The smooth style of the Qur’an, or unfamiliar combinations. The intended

ideas are easily followed by everyone whether educated or not.

8- The combination of abundant and different ideas in one continuous sentence,

which 1s beyond human capacity ( see Sabooni, 1985: 151-153).

Yaasiin (1968: 29) gives a strict definition of the concept of inimitability of the

Qur’an as follows:
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“The meaning of imimitability in language 1s the creation of somé sort of
disability. It is said thatI disabled Zayd, i.e. I made him incapable. Technically
speaking, inimitability is what the person claiming a divine status does in terms

of extraordinary actions that violate normal laws, and the like of which people

are unable to do, as evidence to the truth of his claim” (Yasiin 1968: 29).

2.6. Translation of the Qur’an:

In this section, I will discuss what 1s meant by translation of the meaning of the
contents of the Qur’an into a language different from the language of the Qur’an,
in order that those not used to it may recognise it and apprehend Allah’s
directions and will. Muslim scholars have agreed that it i§ impossible to render

the original Qur’an word by word into an identical text in another language. This

1S for the following reasons:
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1. The words of different languages never convey the same intended meaning,

even though they may assert definite views.

2. The Qur’an displays precision with regard to important events and issues.

3. Confusion and misguidance will result from the layout of the Qur’anin a
different language. When many non-Arabic speaking people accepted Islam,
the need was felt for understanding the message of the Qur’an and spreading
it in languages other than Arabic. In fact, the Qur’an, being the word of Allah,

1s basically untranslatable (cf. Turner and Fakhry 1997).

According to Bundaaq, 1983 and, °‘Itir, 1989, the Qur’anic translations that are

available in libraries have been produced for reasons that may be summarised as

follows:
(1) to deliver the message of the Qur’an among non-Arabic speaking Muslims
(2) to present the message of the Qur’an to non-Muslims

(3) to spread awareness among all mankind about the credibility of the Qur’an

and to elaborate on the value of the Qur’an and mention its objectives.

With regard to the issue of translation of the Qur’an Turner, 1997 argues “Of

course, to say that "the Qur’an is untranslatable’ is not to say that it should never

be translated” (Turner, 1997: xiii1).

Mahmuud, 1970 bravely questions the issue of translating the Qur’an:
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“And you will find that the entire Qur’anic image is drawn in rapid brush strokes
and sure shades. Utterances have music and form. For all the above reasons, the
Qur’an 1s a book that can never be translated. It is a Qur’an in its original
language. As for other languages the outcome is something else other than the
Qur’an. Allah says “We have sent it down as an Arabic Qur’an”. This verse

contains a definitive definition”’(Mahmuud, 1970: 20). The above writer wonders:
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“how one can translate a verse like:
“The Most Beneficent (Allah) “ISTAWA?” (rose over) the (mighty) Throne (in a

manner) that suits His Majesty). “(Khaan and Hilaalii 1993: 459).

In this section, some general analytical study of the translation of the Qur’an will

be provided. A general overall survey of the Western translations of the Qur’an is

first given, then, a discussion of the English translations will follow:

2.6.1. Western Translations:

The earliest translation of the Qur’an into a Western language was made into

Latin. It was made by Peter the'Venerable, Abbot of Cluny in 1143. It was first

printed and published by Theodore Bibliander in Basel (1543), four hundred
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years after composition. Therefore, John Segovia made a new translation of the
Qur’an in 1453. No copies of this translation now survive. This introduction of
the Qur’an into Latin literature, namely its publication in 1543, created a further
motivation to present it in different tongues. An Italian translation was published
in 1547, followed by one in German in 1616 and French in 1647. During this
year Andre Du Ryer, who was the French Consul in Egypt for a few years,
translated it into French. This translation was later described by Sale as having
mistakes on every page, besides frequent transpositions, omission and additions.
The message of the Qur’an was known to English -speaking people only through
these translations until Alexander Ross (1590-1694), a Chaplain of king Charles,

who translated and published it in 1649 from the French version of Du Ryer.
Ross’s rendering of the Qur’an being the first English version, went into five

editions in England and one in America. But his translation was considered bad
(Sale, 1734: 19), despicable (Savory, 1751: 47), and "an indifferent translation of
an inadequate version' (Arberry, 1958 37). Many later English translations were
based on a Latin version by Father Lundovic Maracci in 1698 who was taught

Arabic by a Turk.

One of the most important translations was by George Sale in 1734, who
included a detailed explanatory discourse. Sale depended mostly on Maracct’s
Latin version. According to Arberry “the superiority of Sale’s to Ross is evident
in every line; not only had he a good grasp of the Arabic language.... but his

English is more elegant and mature” (Arberry, 1964:12). In fact, Sale’s

translation of the Qur’an contains many mistakes, each one indicating that he
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could not have fully grasped the Arabic language. But despite its inaccuracies,
Sale’s version has gone through more than thirty editions; it was translated into
Dutch in 1742, French in 1750, German in 1764, Russian in 1792, Swedish in
1814, and into Bulgarian in 1902. Later, many other attempts to translate the
Qur’an into English were published by English writers who largely depended on
Sale’s or other non-Arabic versions. Among other translations were Rodwell’s
rendering in 1861, Palmer’s in 1880, Bell’s in 1939 and Dawood’s in 1956.
Arberry published his translation in 1955. Many thinkers praised his translation,

such as Watt and Hollander. For more details see World Bibliography of

Translations of the meanings of the Holy Qur’an, (1986: xvii).

2.6.2. English Translations:

In this section, a general survey of the main English translations of the Qur’an

will be provided, based largely on the account in the Oxford Guide to Literature

in English Translation.

To date, there have been more than 30 translations of the Koran into English by

Muslims, the first appearing in the 1860s. Almost all of these translations were

done by Muslims from the Indian subcontinent, where the need for English

translations was pressing. Perhaps the most enduring and popular of which is by
"‘Abdullah Yusuf ‘Ali. On this, Arberry comments that:

“Such being the translator’s estimate of the merits of the Koran, it is hardly

surprising that his version is very far from the perfect”(cited in Arberry, 1955: 8)
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The Oxford Guide to Literature in English Translation adds: “The major

exceptions [to this preponderance of Indian Muslims are] two: the English

Muslim Pickthall’s translation already referred to, published in 1930, and that by
the Iraqi scholar N. J. Dawood for Penguin Classics”. The following section

gives brief details of major English translations:

2.6.2.1. Pickthall, The Meaning of the Glorious Koran: An Explanatory

Translation, London: Knopf, 193, New York: New American Library, 1953, and

many reprints; bilingual edition, Hyderabad, India: Government Central Press,

1938, often reprinted.
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