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ABSTRACT

Due to an absence of extensive sophisticated political tracts and an assumption that the

~ Islamic Movement (IM) in Palestine' is violent, existing scholarship has largely ignored

the IM’s political theory. Mirroring general Western discourse, it has tended to
categorize Islamists? as anti-democratic and anti-pluralistic, dismissing instances of
Islamist adoption of internal elections and cooperation with ideological ‘others’ as
Machiavellian. Analysis of Western discourse reveals correlations between perspective,
methodology and conclusions. Building on this, I have adopted a perspective which
acknowledges the possibility of multiple, in particular non-secular, paths to the ideals
enshrined in (among others) Western democracy, and seeks to create a hermeneutical
dialectic between different perspectives: Islamist versus non-Islamist narratives, Islamist
theory versus comparable Western constructs, ideals versus praxis. Focussing on the
Gaza Strip and domestic Palestinian politics, and drawing primarily on interviews, I
have analysed the IM’s understanding of ideal governance, political process and the
body politic.

Following this approach, I have found that, like Locke, the IM 1n the Gaza Strip views
legitimate authority as contractarian within a divine framework. Political authority
resides in election. Echoing Buchanan and Tullock, weighted majority rule is regarded
as optimal, unanimity as the ideal. Multiple ‘right’ interpretations of truth are
acknowledged to exist. Dissent is deemed essential to truth, harmony and consensus to
maintaining political community. The ideal constitution, predetermined only qua
principles, is to be created through community-wide consultations. Mirroring Giovanni
Sartori’s observation that, while value consensus is not imperative for a political
community to function, procedural consensus is essential, the IM welcomes procedural
compromise with other-thinkers but refuses to compromise on its core values, aware
that multiple value systems can coexist under procedural consensus. Trends are
emerging which argue for equal rights for Christians and communists to public office on
the basis of contractarian and rights-based theories. Like Hegel, the IM defines freedom
as voluntarily and self-consciously willing the universal/divine — thus rendering coerced
freedom meaningless — and sees the state as educator and embodiment of the universal.
Significantly, however, and unlike Hegel, it insists on the social contract as the basis for
state legitimacy.

The above findings show that democratic-like, pluralistic expressions of Islamism exist,

where present research denied they did. Perspective and method seem to have prevented
scholars from perceiving these expressions. Conversely, problematisation of the
‘secular prejudice’ and of Western presumptions about Islamism, incorporation of the
Islamist perspective, and the creation of a hermeneutical dialectic between Western and
Islamist political thinking, appears to enable a more objective analysis of existing data,
leading to the discernment of a relatively coherent, democratic-like Islamist theory.

l Comprising the resistance movement Hamas, its student wing, the political off-shoot Hizb al-Khalas and
affiliated Islamic charities.

? Those advocating a society and state based on Islamic principles.



...be patient towards all that is unsolved in your heart...
try to love the questions themselves...

Do not now seek answers which cannot be given you
because you would not be able to live them...
Live the questions now.

Perhaps you will then gradually, without noticing it,
live along some distant day into the answer...

Rainer Maria Rilke
Letters to a Young Poet
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PART 1

APPROACHING ISLAMISM




CHAPTER 1 .

PROBLEMATIQUE:
ISLAMISTS, DEMOCRACY AND WESTERN CONSTRUCTS

OF ISLAMISM

The paradigm' still largely dominant among Western® scholars of what has variously
been called ‘Islamic fundamentalism’, ‘radical Islam’ or ‘political Islam’, but which I

will refer to as ‘Islamism’,’ is problematic. Its depiction of Islamism (the ideology
advocating the creation of a society and state based on Islamic principles) as a violent,

anti-pluralistic and anti-democratic monolith — a depiction based on the view that

Islamists habitually engage in violence against ideological ‘others’, denounce Western-
style democracy, and insist on the absolute sovereignty of God — fails to explain, beyond
dismissing them as insincere, such non-violent, pluralistic and democratic-like instances

as Islamists conducting elections to select their leaders, cooperating with ideological

! ‘Paradigm’ is here used to denote a set of loosely shared constructs, however arrived at. The discursive
field producing these constructs is not monolithic.

2 Those operating within a Western social science framework, regardless of geographical origin or
domicile.

> The term ‘fundamentalism’ is problematic because of its Christian origins, its relative inappropriateness
to Islam (which is by definition fundamentalist), its inappropriateness to Islamism (which is not necessarily
slavishly traditional) and its derogative connotations (see John Esposito, The Islamic Threat: Myth or Reality?,
pp7-8; Sami Zubaida, Islam, the People and the State, ppix-X, 1-3, 32-34; Abdel Salam Sidahmed &
Anoushiravan Ehteshami (eds), Islamic Fundamentalism, pp2-5; Dale Eickelman & James Piscatori, Muslim
Politics, pp68-69). ‘Radical Islam’ has derogative connotations and lacks descriptive precision. ‘Political
Islam’ would be appropriate but for the fact that it does not highlight the social focus of this entity as
‘political’ carries connotations of ‘that which concerns the state’ (cf. D.D. Raphael, Problems of Political

Philosophy). ‘Islamism’ best characterises this phenomenon as an ideology based on Islam, with both social
and political applications.
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‘others’ and advocating contractarian theories of government which grant non-Muslims
near-equal political rights to Muslims. The proliferation of data conflicting with this
dominant paradigm calls for a paradigm shift,’ or at least a different way of thinking
about Islamism. A growing number of scholars, encouraged by the debate caused by,
among others, Edward Said’s Orientalism (1978) and the rise in popularity of post-
modernist critiques of metanarratives and modernity,” has begun to challenge the

existing model and to try to account for these ‘conflicting’ data.

This thesis is conceived as part of this revisionist trend. At its most immediate level, 1t
queries whether all forms of Islamism are truly, and inherently, authoritarian, intolerant
and violent. At a second level, it explores to what extent they indeed differ from

Western democratic notions, and whether one can find a basis for evaluating them as a
Westerner while neither positing Western notions as normative, nor rendering the

evaluation meaningless by resorting to total relativism. This research is situated within
the wider debate, reignited by the global rise of what is generally called ‘religious

fundamentalism’, on the role of religion in politics, on the extent of the universality of
values and systems (including the human rights debate), and on the nature of the new

world order (and whether the future will be a ‘clash of civilizations’ or the adoption of

capitalist democracy as the pinnacle of history). At a methodological level, it is an
exploration of how to reduce the ideological and cultural distortion in a Western study
of Islamism so as to be able to incorporate the widest variety of relevant evidence, even
1f this problematises assumptions regarding Islamism or beliefs concerning progress,

modernity, secularism and democracy. It thus touches on the question of whether one

* See Thomas Kuhn, The Structure of Scientific Revolutions.

> This is not to claim that these scholars are post-modernist, only that post-modernism helped to create a
more pluralistic climate in which non-Western cultures could be studied with less meta-narrative baggage.
See also Armando Salvatore, Islam and the Political Discourse of Modernity, p145.
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can stay true to one’s analytical framework while delivering research in which the

studied subjects can still recognise themselves.®

The focus of this thesis is the political theory and praxis of the Islamic Molvement (IM)
in the Gaza Strip — a loose network affiliated to the international Muslim Brotherhood,
comprising Hamas,’ the student movement al-Kutlah al-Islamiyyah, the political party
Hizb al-Khalas, and Islamic charities such as al-Mujamma° al-Islami, and al-Jam'iyyah
al-Shabbat al-Muslimat.® Through this focus, I will test the validity of the proposed call
for a paradigm shift, and experiment with different ways of thinking about Islamism. I
have chosen to limit myself to a specific movement in a limited area to be able to root

my observations sufficiently in the particular and avoid making unsupported sweeping

generalisations (see further for significance of this approach).

The IM is of particular interest vis a vis the debate concerning the nature of Islamist
political theory and Islamism’s relationship with democracy. Palestine is a vibrant

meeting place between ‘Islamic’ and ‘Western’ ideas, with its proximity to Israel, its

large Diaspora in both ‘Islamic’ and ‘Western’ cultures, and its people’s high level of
education. Eighty years of de facto occupation and the glimpse of an independent future
offered by the recent Peace Process, have made Palestinians acutely aware of their
unique chance to reshape their political system, rendering Palestinian Islamist notions of
an Islamic state particularly compelling. Gaza is the main seat of both the embryonic
Palestinian proto-state institutions, and of the political wing of the IM (as distinct from

the ‘military’ wing which is highly decentralised, independent and operates mostly from

® John Voll, ‘Foreword® in Richard Mitchell, The Society of the Muslim Brothers, pxix.
7 Acronym for Harakah al-Mugawwamah al-Islamiyyah (Islamic Resistance Movement), meaning ‘zeal’.

® For reasons of time and space, this thesis will not focus on al-Jam‘iyyah al-Islamiyyah or any other of the
Islamic charities affiliated to the IM, on the assumption that the charities studied, being the flagship charities
of the male and female sections of the IM respectively, will be reasonably representative of the IM’s overall

charitable culture. For reasons of space and simplicity, this thesis will also not focus on other Islamic groups
such as Islamic Jihad, Hizb al-Tahrir or al-Salafiyyun.
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the West Bank).” As such, the Gazan IM is specifically interesting to study. To
understand — beyond such ideologised and totalistic notions as ‘democratic’ or “anti-
democratic’ — how it thinks, what it values, and how this is translated into praxis, 1s
significant for the wider study of Islamism, particularly as the IM has a high profile
among Islamists due to its operating in what Islamists worldwide regard as one of the

most visible struggles against Western hegemony in the shape of Israel. It is equally

important with regard to the continuing peace negotiations.

I will limit myself to the political, defined loosely as that which concerns the

organisation of power. This broad definition has the advantage of rising above such
definitional dichotomies as state versus non-state,'” high versus low politics, public
versus private, religion versus politics, coercion versus negotiated persuasion, or
symbols versus structures.!' Organisation of power is found in both state and non-state
structures, both the public and the private — an example being the hijab (headscarf), a
private decision with very public consequences. Organisation involves structures as
well as rules. Consequently, it has both physical and conceptual aspects. This study
will focus on both, on the grounds that praxis, as action or structure, is a manifestation

of the values underpinning the practitioner’s ideals.

Within the political, I will concentrate on the domestic, that which concerns the
organisation of power within what the IM regards as its habitat. This thesis will not
discuss the IM’s relationship with Israel, Arab states or the West, nor its views on the

Palestinian people, the land or the role of terror-instilling tactics in warfare. While each

? Cf, Ahmad Rashad, Hamas, p38; Sara Roy, ‘Beyond Hamas’, Harvard Middle Eastern and Islamic

Review 2(1), pp30-31; Roger Gaess, ‘Interview with Mousa Abu Marzook’, Middle East Policy V(2), pp115-
116; personal interviews with Ismail Abu Shannab IV, Ghazi Hammad II, ‘Muhammad’, ‘Ashraf’, ‘Ahmad’.

% of, Raphael.

' Cf. also discussion in Eickelman & Piscatori, pp3-21; David Held, ‘A Discipline of Politics?’ in A.
Leftwich (ed), What is Politics?, p144 (“a phenomenon found in and between all groups, institutions (formal
and informal) and societies, cutting across public and private life”).
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of these questions is important and one could argue that they cannot be separated from
the IM’s domestic politics, particularly as a significant part of the IM’s raison d’étre 1s
its rejection of the current Peace Process and its insistence on armed resistance, both n
the name of nationalism, I will not discuss these issues because of considerations of
space. In Part II, which focuses on intra-Palestinian political violence, I will justify in
more detail why I have chosen to exclude political violence against Israel from this
study, particularly as the IM — and Hamas in particular ~ is often defined in the public

mind in terms of its use of terrorist tactics against Israel.”

Throughout I will use the word ‘discourse’ to mean a self-consciously constructed set of
utterances, which taken together constitute a conceptual approach. Examples are

Western ‘discourse’ on Islamism and Islamist political discourse. I will reserve the term

‘narrative’ to refer to a less self-consciously constructed, less theoretical set of

utterances, pertaining generally to events.

Any attempt at finding new ways of thinking about Islamism must be defined in relation

to existing Western discourse on Islamism. Moreover, if a paradigm shift is to be
realised, it must be clarified as to what blinds scholars who have sustained the dominant

paradigm, to the discrepancies between model and evidence, so as to maximise one’s

own responstveness to available evidence. This and the next chapter will focus on these

1SSues.

Developments in both natural and social sciences' have led to the acknowledgement

that observations are influenced by the observer’s conceptual framework and the process

12 By ‘terrorist’ I mean violence perpetrated indiscriminately against a population (without regard for age,

gender or civilian/military status) to instill terror. By the same token, some of Israel’s actions could be
described as ‘terrorist’.

'3 Cf. Theory of Relativity, Quantum Mechanics; psychoanalysis, ideology-critique, Gadamerian
hermeneutics. |
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of measuring itself. ‘Reality’, or that which exists ‘objectively’ outside the ‘subjective’
mind of the observer, is thus understood to be unknowable directly but only through the
distortions of mind and measuring. Social ‘reality’, moreover, has been acknowledged
to be fundamentally polysemous because of the meaningfulness of human action,
resulting in similar actions carrying different meanings and rendering conclusions
extremely vulnerable to perspective and method.'* Conceptual perspective,

methodology and conclusions are thus clearly linked.

Against these developments, ‘objectivity’ in its traditional sense of reaching conclusions

independent of subjective perspective, is no longer achievable — leading some to adopt
ontological relativism or subjectivism, and to deny the existence of an independent
‘reality’ altogether. Yet, even from a perspectivist and fallibilistic' perspective it is
possible to uphold the existence of an independent reality, even if not directly known,
and maintain what 1s known of reality as the yardstick by which the validity of theories
is judged. Objectivity, then, ceases, with Brian Fay, to be “a property of the results of an
inquiry” and becomes “a property of the process of inquiry itself”.' An inquiry is

objective in this sense if

its procedures and ... judgments ... be responsive to the evidence as best it can be
determined, and ... to other possible interpretations of this evidence. ... [It] must require

Its practitioners to seek out facts which appear relevant to the case, to follow the lead of

these facts even if it goes against accepted preconditions ..., to put their explanations up

'* Cf. Gilbert Ryle’s famous description of the different meanings behind the contracting of an eye-lid —

from meaningless twitch, to conspirational wink and parody of conspirational wink; quoted in Clifford Geertz,
The Interpretation of Cultures, pp6-7. | '

15 @ 1 ye : : :
Scientific conclusions are dependent on the observer’s perspective; knowledge about the world is never

certain or final. Terminology borrowed from Brian Fay, Contemporary Philosophy of Social Science, pp208,
72. | |

16 Fay, pp212-213, 216-217. Fay’s conclusions closely follow Richard Bernstein’s in Beyond Objectivism
and Relativism,
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against other explanations to show that theirs are superior, and to be willing to revise or

abandon their conclusions ...

Objectivity thus becomes “a social process of ongoing criticism”, of problematising
aséumptions, method and constructs, and compelling oneself to continually evaluate the
impact of one’s perspective and methodology on one’s conclusions. This, however,
should not degenerate into “a form of biography in which social theorists reveal a great

deal about themselves but almost nothing about those they are studying”."’

To establish which perspectives and methodological strategies increase responsiveness
to the available evidence, I will subject the existing genre of Western discourse on
Islamism to the process of evaluation just described, in an attempt to discern the
influence of perspective and method on conclusions. Others have analysed existing

discourse and observed, to varying degrees, correlations between perspective, method

and conclusion. Said argues that the essentialist mindset of Western scholars of the
Orient, which defined the Orient as the antithesis of the Occident, eternally different,
essentially inferior, and frightening, encouraged the adoption of a methodology which

privileged “abstractions ... based on texts representing a ‘classical’ Oriental civilization”

to “direct evidence from modern Oriental realities”.!® John Esposito and John Voll list
the unproblematised adoption of a secularist perspective as one of the chief factors
leading scholars to misunderstand the nature of Islamist movements. Armando

Salvatore, Bobby Sayyid and C.A.O van Nieuwenhuijze likewise point to the obscuring

'7 Cf. also Fred Halliday’s criticism of both Said and the Orientalists (see further), that both focus “more on

discourse than on the analysis of reality” (‘‘Orientalism’ and its Critics’, British Journal of Middle Eastern
Studies 20(2), p162).

'8 Said, cf. pp1-28, 300-302.
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effect of the Eurocentricity of perspectives rooted in modernisation and development

theories.”

Besides these studies concerned with determining the overall perspectival flaws
underlying Western research, others have catalogued the different approaches and
conclusions within the Western genre. Shireen Hunter divides scholars between neo-
Orientalists and neo-Third-Worldists, according to whether they attribute Eastern
behaviour “to certain cultural traits and peculiarities of Islam”, or follow the Third-
Worldist tradition of the 1960s-1970s which saw “the root causes of the West’s
problems with the Third World countries ... in the West’s imperial and colonial past”.
Ghassan Salamé similarly divides the field into culturalists and non-culturalists,

depending on whether they “think that a specific culture and/or religion could in itself be

an obstacle to experimentation with democracy”.?

Neither of these types of studies has focussed explicitly and extensively on
methodology, the impact perspective has thereon, or the influence method has on

conclusions.”’ Moreover, the cataloguers’ focus on cataloguing has tended to weaken
their effort at problematising, while the problematisers’ focus on problematising has

generally prevented them from highlighting those areas of Western research which were
relatively successful in ‘objectively’ conveying ‘reality’. The latter, consequently, can
(inadvertently) resort to essentialisation of the field. Said best exemplifies this. By

refusing to distinguish between different types of Western discourse, he blanketly

9 Esposito, Threat, Voll, ‘Foreword’; Salvatore, Islam; Bobby Sayyid, 4 Fundamental Fear; C.A.O van
Nieuwenhuijze, ‘On the Prospects of Intercultural Studies and International Education’ in van Nieuwenhuijze,
Paradise Lost. |

*% Shireen Hunter, “The Rise of Islamist Movements and the Western Response: Clash of Civilizations or
Clash of Interests’ in Laura Guazzone (ed), The Islamist Dilemma, pp320-321: Ghassan Salamé,
‘Introductton: Where are the Democrats?’ in Ghassan Salamé (ed), Democracy without Democrats?, p3.

! . 13 \ » :
2 Cf. Said’s (undeveloped) assertion that only a critical methodological self-consciousness will suffice to
free scholars of Orientalism’s hold (pp326-327).
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condemns all such as essentialist, and, consequently, implies that cross-cultural research
is inherently “corrupt” for its being intertwined in existing power structures.” Not all
Western research is essentialist, nor is all cross-cultural research “corrupt” — distorted

though it may be. Without multiple categories, Said is unable to acknowledge this, or

discern which research is better than others, and why.?

To be able to draw up an analytical framework which can sustain a new way of studying
Islamism, the two approaches must be combined to arrive at a clearer understanding of
which combination of perspective and methodology maximises ‘objectivity’. Salvatore
and van Nieuwenhuijze both proffer problematising categorisations, Salvatore from a
genealogical perspective, charting the development of Western research on [slamism
against historical events. As [ am concerned with the state of contemporary research,
and employ a more ahistorical conception of perspective and method,** Salvatore’s
classification is only tangentially relevant. Van Nieuwenhuijze has problematised four
of the main academic disciplines concerned with the Middle East. Because each has
evolved along different perspectival and methodological lines, van Nieuwenhuijze’s

analysis offers the beginnings of the type of analysis I propose. However, because he

categorises by discipline, rather than individual text, he is in danger of essentialising the
fields.

On the basis of my own research, I propose a three-way categorisation based on

perspective: those who treat Islamism as the immutable ‘other’, Islam as its defining

?2 Cf. Said’s contention that all representations are misrepresentations because embedded in the “culture,

institutions, and political ambience of the representer” (pp272-273). See also critiques of Said: Sadik al-
‘Azm, ‘Orientalism and Orientalism in Reverse’, Khamsin 8; Halliday, *‘Orientalism®’.

** Said only hints that “there s scholarship that is not corrupt” at the end of his book and fails to analyse it .
(pp326-327). Weaknesses notwithstanding, however, Orientalism has been one of the inspirations for this
thesis.

24 Though | am aware Pf tl.'ne historicity of research and its methods, my contemporaneous focus conflates
the historical axis, rendering it less relevant than other variables.
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essence (essentialists); those who approach Islamism from the position that Western
modernity, and secular democracy in particular, is the norm (modernists); and those who
allow for the possibility of plural trajectories to the ideals enshrined in ‘democracy’, and
thus approach Islamism as a possibly legitimate alternative (pluralists). Said’s
‘Orientalists’, Salvatore’s fitst circle, Hunter’s ‘neo-Orientalists’ and Salamé’s
‘culturalists’ overlap with my definition of essentialists (though there are qualitative
differences between Orientalists and neo-Orientalists, and ‘my’ essentialists are
primarily neo-Orientalist).” Salvatore’s second and third circle correspond to my
definition of modernists while his fourth circle, Salamé’s ‘non-culturalists’ and Hunter’s
‘neo-Third-Worldists’ incorporate both my categories of modernists and pluralists*" It
1s important, however, to differentiate between modernist and pluralist because the
former’s conclusions closely resemble those of the essentialists, despite significant
gntological and methodological differences. Moreover, as the modernist ﬁamework
appears to be deeply ingrained in parts of Western social science — whether a minimalist

Or maximalist definition of modernity is employed®® — it must be located and

Circumscribed in order to be problematised.

My analysis is based on a sample of twelve texts on the general phenomenon of

[slamism (country-specific analyses have been excluded for the purpose of simplicity

2 To distinguish my definition of essentialist, etc., from others, I will italicise mine.

26 Unlike neo-Orientalism, which is more reductionist, traditional Orientalism displayed, despite its

dichotomising between self and other, a meticulous “historical-philological respect for the facts” (Van
Nieuwenhuijze, p341).

‘7 ’ ., " |
2T galvatore’s 4™ comes closest to my definition of pluralists. However, his circle does not problematise

modernity to the same extent as my pluralists do, leading us to a different interpretation of the sa
(Chapters 2 & 6 from Zubaida - see footnote 72). P me text

23 > » . - . ’ . .
Cf. Habermas’s minimalist conception of modernity as an unfinished proiect (D; .
o . M —
unvollendetes Projekt, 1992, paraphrased in Salvatore, p172). project (Die Moderne — Ein
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and comparability).”” My choice to start with an analysis of general discussions of
Islamism is partly aimed at locating my research within the larger arena of general
Western research on Islamism, and, by extension, Western research on non-Western
phenomena. A second, methodological reason is that Palestinian Islamism is relatively
little studied in the West. Its field of scholars is consequently less diverse than the field
bf scholars studying Islamism in general. For creating an analytical framework with

which to discern correlations between construct, perspective and method, a wider field

will yield more generally applicable results.

My sample has been selected on the basis of influentiality, in the sense of being quoted
by other texts in the genre, or on the basis of providing clear examples of a particular
category’s characteristics. Because of the extent of the genre and the small size of the
sample, the selection 1s subjective. However, the extent of its representativeness is
Indicated by the fact that the trends it exemplifies are equally found in other general

texts on Islamism®' and in the texts on Palestinian Islamism to be reviewed in Chapter

-~'-_——_—_—_————__—-—

# Lssentialist texts: Samuel Huntington (1996), The Clash of Civilizations and the Remaking of World
Order (Chapters 3-5, 9-10, 12; only sections on Islam included); Martin Kramer (1993b), ‘Islam vs.
Democracy’, Commentary 95(1); Kramer (1993¢), ‘Islam & the West (including Manhattan)’, Commentary
96(4); Judith Miller (1993), ‘The Challenge of Radical Islam’, Foreign Affairs 72(2); Amir Taheti (1987},
Holy Terror (Chapters 1&13). Modernist texts: Guazzone (1995), ‘Islamism and Islamists in the
Contemporary Arab World® in Guazzone; Jean Leca (1994), ‘Democratization in the Arab World’ in Salamé
(Leca also displays some pluralist aspects); John Waterbury (1994), ‘Democracy Without Democrats?’ in
Salamé; Bassam Tibi (1988), The Crisis of Modern Islam (Chapter 1 & Conclusion). Pluralist texts; Esposito
(1992), Threat (Chapter 6); Francois Burgat (1993), The Islamic Movement in North Africa (Chapter: ‘God or
the People? Islamists between Theocratic Violence and Democracy’); Zubaida (1989), /slam (Chapters 2&6).

30 Essentialist: Huntington (book or preceding article, 1993) quoted in e.g. Sayyid, Eickelman & Piscatori,
Halliday (1996), Guazzone, Salamé; Kramer (1993a) in Eickelman & Piscatori, Guazzone, Miller,
Dalacoura; Miller in Eickelman & Piscatori, Guazzone; Taheri (included primarily for typicality of
essentialism) in Ranstorp. Modernist: Guazzone in Dalacoura; Leca & Waterbury (references to Salamé) in
Eickelman & Piscatori, Sayyid; Tibi in Halliday (1996), Roy (1995), Sayyid, Salvatore. Pluralist: Burgat in
Roy (1995), Dalacoura, Jensen; Espasite in Roy, Eickelman & Piscatori, Sidahmed & Ehteshami, Huntington
(1996), Ranstorp, Sayyid, Dalacoura; Zubaida in Ayubi, Halliday (1996), Salvatore, Sayyid, Dalacoura.

31 cf. Bernard Lewis, ‘The Roots of Muslim Rage’, The Atlantic Monthly, September 1990 (essentialist);
Fred Halliday, Islam & the Myth of Confrontation (modernist veering towards pluralist); Olivier Roy, The
Failure of Palitical Islam (pluralist with hints of modernism); Eickelman & Piscatori, Muslim Politics
(pluralist).
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132 (Classification is based on the conceptual perspective expressed in the text.”> An
author could thus theoretically be classified in two different categories. However, since
most texts written by the same author tend to display the same perspective, I will, for

convenience’s sake, typify the authors by the category of their text.

1.1  WESTERN CONSTRUCTS OF ISLAMISM

All three fields touch on the interconnected themes of political violence, pluralism and
democracy. Each field has its own set of characteristic constructs, despite minor
variations and a considerable overlap between essentialists and modernists. Essentialist
texts tend to depict Islamists as inherently violent,** anti-pluralistic and anti-

democratic.”® Islamism is treated as a monolith, unchangeable and without significant

internal distinctions.?” Instances of democratic-like® behaviour are dismissed as
Machiavellian dissimulation aimed at gaining power via the “unpatrolled route” of
elections, for the purpose of imposing an (authoritarian) Islamic state once in power.>

Islamism’s alleged propensity to violence and incapability of dealing with pluralism are

32 Most ‘Palestinian’ modernist texts display some essentialist methodological patterns. Though this may
indicate a different sub-category among the modernists, it does not fundamentally alter the analytical
framework suggested by this chapter.

33 One cannot rely on authors’ self-declarations. Both Miller (p45) and Taheri (p1), for instance, denounce
essentialism while engaging in it.

afe Huntington, pp254-265 (Islam’s “bloody borders™); Taheri, p217 (Muslims’ “traditional penchant for
violence” ); Kramer, p36 (emphasising violence, ridiculing charitable institutions).

3 Cf, Taheri, p191; Miller, pp45, 51.

36 Cf, Huntington, p114 (Islamist movements versus ‘democratic movements’); Miller, p45; Kramer, pp38,
41, '

37 Despite protestations (cf. Miller, p45) the picture presented ignores diversity.

3% <Democratic-like’ is used to indicate awareness of democracy’s cultural specific roots without sacrificing
the potentially universal validity of democratic values.

39 Kramer, p37; Miller, pp47, 52.
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attributed to both Islam’s essence and origins, and Islamism’s refusal to separate
religion and politics.”” Little attention is given to the structural and cultural context
which has given rise to this violence. Islam/Islamism is posited as the antithesis of the
West, which is portrayed as essentially rational, pluralistic and democratic. Though
some within this field hint at the desirability of bridging these differences,*' their
recourse o ‘essences’ gives the two entities of West and Islam(ism) an immutable
quality, leaving the impression that for differences to be bridged, Islamism must

exchange its essence for a Western one.*

Modernist texts likewise tend to portray Islamists as violent, anti-pluralistic and anti-
democratic, but qualifiedly so. The violent impulse is partly attributed to the violent
context of state repression Islamists find themselves in,** while anti-pluralistic, anti-
democratic attitudes are seen as indices of the lack of economic and conceptual
development in the direction of a Western-type modernity.** Though Islamism, and
particularly its anti-secularity, is posited as an anti-thetical ‘other’, it is not depicted as
the eternqj “other’, nor necessarily as a monolith.* With the right type of
Industrialisation, the extension of democratic-like institutions, and the internalisation of
democratic-like value systems, Islamism could become democratic-like. Yet because
modernists insist this can only occur with the secularisation of Islamism, they in effect
demand that Islamism be stripped of one of its core positions, that religion is inseparable

from politics. Modernists explicitly allow for change — on their terms. Though echoing

et Huntington, pp254-265; Taheri, pp220-221.
Yex. Huntington, pp320-321.
12 Cf. also comments on 1% circle in Salvatore, ppl117-125.

3 Cf. Guazzone, pp2l, 27; Waterbury, p32.

4 Tibi, pp30, 127-148: Waterbury, pp23-33; Guazzone, pp6-7, 9-10, 20.

43 Cf. Guazzone, ppl2-

055) 16. Tibi, Waterbury do not make significant distinctions, Leca only hints at one
ps5).
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the essentialist stance, theirs is more flexible. Modernity being seen as a state of mind
and a product of structures, both of which are not deemed culturally specific, Islamism
could keep some of its ‘essence’ while adopting the key characteristics which make for

modernity.*

Pluralist texts refuse to treat Islamism as a monolith and the Western model as an
unproblematic universal norm. Consequently, they refrain from blanketly characterising
Islamists as either violent, anti-pluralistic or anti-democratic. They list incidents of
violence*” — within their structural and cultural context — alongside incidents of
pluralistic behaviour.*® They chronicle Islamist statements attacking democracy as an
alien notion alongside statements defending democracy as Islamic.”” They warn that
unless Islamists change their core constructs concerning citizenship and political
equality — at present favouring Muslims over non-Muslims — Islamist states will be
discriminatory and ideologically repressive.’® Yet they balance such warnings by
criticising Western illiberal praxis towards those challenging the ideological basis of
Western states,”’ questioning the extent of the West’s secularisation, or even the

universal desirability of the concept of democracy.”* Fundamentally, pluralists are more

willing to problematise both their preconceptions of Islamism and the Western political

*® Cf. also comments on 2™ and 34 circles in Salvatore, ppl125-129, 171-178 (especially Halpern:
modernised Islam would be so “changed” as to no longer be “Islam™; p127).

s Burgat, p115; Esposito, pp180, 208.
48 : _ S : :
Burgat, pp132-135; Esposito, pp188-189; Leca, pp54-60 (modernist with pluralist leanings).

¥ Cf. Burgat, pp124-131; Esposito, pp186-189. Zubaida responds by pointing out ‘Western’ aspects of
Islamist thinking (pp59-60, 173-174).

0 Cf, Burgat, pp122-135; Esposito, pp187-189.

31 Cf. Burgat, p131; Esposito, p177.

>? Burgat, pp129-130; Leca, p75 (whether democracy is “everywhere and always ..

to ‘solve problems’” . the best and only way

). Zubaida is less explicit, yet critiques modernisation theories (p123).
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constructs they employ to understand Islamism. Significantly, they refuse to foreclose

the possibility of an Islamic form of (non-secular) democracy.”

The modernist-essentialist emphasis on violence was partly triggered by the radical
violence of the first contemporary Islamist groups coming to the West’s notice from the
end of the 1970s onwards. Before then, it was commonly believed that Islam was on its
inevitable path to marginalisation in the face of modernity.”® When ‘Islam’ burst into
Western consciousness again, the audacity of the violence both obscured the (continued)
existence of a non-violent Islamism and ‘confirmed’ the secularist prejudice that religio-
politics leads to violence.”> Counter pointers were drowned out. Tibi and Taheri,
writing during the 1980s, can be partly exonerated for not looking beyond violence
(though by the time Taheri wrote, Egyptian Muslim Brothers had run for election and

condemned violence).”® With the proliferation of Islamist democratic-like actions

during the late 1980s and 1990s, none of the others have this excuse.

1.2 CONCEPTUAL PERSPECTIVES

With a view to the level of problematisation allowed by a text, two conceptual

commitments stand out specifically: the author’s attitude towards the universality of the
Western historical trajectory, and the extent to which the author indulges in

dichotomisation. I will discuss each in turn.

>3 Esposito, p187 (on Islamic democracy); Leca, p75.

>4 Cf. 1. Harris Procter (ed), Islam and International Relations, pvii; quoted in Daniel Pipes, In the Path of
God: Islam and Political Power, p8.

33 Cf. Esposito: “The assumption that the mixing of religion and politics necessarily and inevitably leads to

fanaticism and extremism has been a major factor in our concluding that Islam and democracy are
incompatible” (p208).

56 . ¢ . . . .
Abdel Aziz Ramadan, ‘Fundamentalist Influence in Egypt’ in Martin Marty & R. Scott Applebv (ed
Fundamentalisms and the State, pp173-178. rty ppleby (eds),
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Attitudes towards the Western Model

A chief difference between essentialists and modernists on the one hand, and pluralists
on the other, is their respective attitudes towards the Western historical trajectory. To
the former, the West’s ideational and structural development (which most appear to
equate with ‘modernity’)* is the model for the rest of the world.® Emphases differ,
with some attributing more importance to the adoption of Western values and ideas, in
particular pluralism, human rights and secular democracy.” Others emphasise the
importance of structural development, in particular industrialisation, the growth of trade
and the middle classes.”® For the non-West to adopt the Western model, 1t must,
according to both, shed some of its characteristics, such as the sacralising of politics. To
both, modernity is a quality which is external to the non-Western world — to be imported
to replace indigenous constructs and structures.®' Essentialists, however, are less
optimistic about the non-West’s capability to internalise modernity, particularly its
1deationa] side, on the grounds that this is part of the West’s essence, and that changing

? . . . .
One’s essence is nigh impossible.®

>T Positions are ambiguous. E.g. Huntington denies it does, yet by robbing modernity of its ideational
content, placing this under the category ‘Western® (pp68-78, 92-93, 320-321; also n47), he redefines
‘Westernization’ to mean what others call ‘modernization® (cf. discussion in Sayyid, pp84-126). Salvatore
observes that modernists are often caught between the conflicting notions of universal progress and Islam as
an eternally closed system, the latter adopted wholesale from the Orientalists (pp126-127).

>3 This assumption informs statements in cf. Miller, pp45, 54; Huntington, pp69-72, 114, Taheri, pp14-17;
Guazzone, pp6-7, 9-10; Waterbury, pp24, 33. Sayyid argues that conflation of the terms modernity and West is
one of the reasons for Western miscomprehension of Islamism, as the latter is both modern and anti-Western
(pp84, 126).

2 Cf. Miller, Taheri, Guazzone.
60 cf. Waterbury (emphasises ideational aspects too); Tibi.

SV Cf. Guazzone, pp6-7; Huntington, pp100-101, 320-321; Tibi, p22; Waterbury, p33:

52 f. Huntington’s concern that, despite global (material) modernisation,

oceur as Western power declines” (pp68-78, 320-321). a [global] moral reversion [will]
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This approach results in Islamism being treated as lacking normative value, measurable
only by the ‘norm’ of (Western) modemity. Modernist texts tend to employ theoretical
models derived from Western(ising) experiences to determine whether Islamism is
democratic, or at least democratising.”> Essentialists tend to employ a more emotive
approach, simply concluding from the fact that certain Western values, practices or
institutions are absent, that Islamism is ‘other’, enemy and inferior.®* In both cases,

understanding of Islamism is distorted because little effort is made to understand it from

within its own framework. As Esposito rightly observes,

[m]odern, post-Enlightenment secular ... categories of thought distort our understanding
... The modern notion of religion as a system of personal belief makes an Islam that is

comprehensive ... with religion integral to politics and society, “abnormal” ... irrational,

extremist, threatening (p198).

One result is that the religious element is exaggerated. Huntington thus attributes the
non-integration of Chinese Buddhists into predominantly Muslim Asian countries solely
to Islam (p264), ignoring other factors such as the wealth differential between Chinese

and non-Chinese, the strength of the state, the extent of collusion between Chinese and

state elites, or the extent of tribal influences on that country’s political culture.

Because of their emphasis on religion, and the connotation the merging of religion and
politics has in Western history with violence and intolerance, essentialists and
modernists are prone to view Islamism as violent and anti-pluralistic.”> They are

likewise prohibited from an in-depth exploration of the potential of an Islamic form of

63 Cf. Guazzone, pp9-10; Waterbury, pp24, 35, 40-41.

64 Cf. Kramer, p38; Miller, p54.

° Cf. Taheri: “Every attempt at tuing Islam into a doctrine of political power inevitably leads to
terrorism” (pp220-221).
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democracy because their Western model posits that democracy presupposes
secularisation. That this model is an ideologised version of the actual historical
trajectory can be gleaned from the fact that democracy as a system of government does

not dictate secularism.®

Pluralists, meanwhile, remain open to considering alternatives to Western models,®” and
actively criticise these models, sometimes in terms of their validity,”® more often in
terms of the West’s failure to adhere to them.® However, they refrain from cultural |
relativism, for they hold certain values — such as respect for difference, freedom of
speech, respect for basic human rights (with the proviso that definitions of what
constitute these may vary) and leadership accountability to the led — to be umiversally
applicable.”® These beliefs are expressed searchingly, not triumphantly, because of the
pluralists® keen awareness of their knowledge’s cultural specificity. But they are still
taken as tentative guidelines by which the other system’s effectiveness in guaranteeing
human dignity is measured. In this sense, they follow the line Sayyid suggests when
critiquing Western discourse, to separate modernity from the Western trajectory, and

distill a set of values and structures which make an entity modern regardless of cultural

differences.”

m

Earli‘er advocates of (liberal) democracy, such as John Locke, did not insist on secularisation in the sense
of separating morality from religion (see Chapter 6).

Cf. Burgat’s observation that divine law is an acceptable legal basis (pp130-132); Esposito’s openness to
Islamic forms of democracy (p187).

Cf. Leca acknowledging democracy not always “best ... way to ‘solve problems’” and majority rule not

morally sound (pp75, 55/79n6); Burgat’s observing lack of secularism in much of West, querying practlcallty
of secularism (pp129-130, 132).

%9 Cf. Burgat on West’s suppression of state-challenging ideologies (p131); Esposito on West’s failure to
acknowledge Western violence against Islam (p171).

70 ¢f. Halliday’s solution to the problem of defining universals, confining the search for transcultural
standards to issues “pertaining to the treatment and equality of human beings” (Myrh, ppl53-1549).

71 znabling the possibility of plural types of actualised modernities (pp84-126).
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Pluralists thus attempt to achieve a balance between universalism and relativism, by
asserting their values while allowing ‘the other’ to problematise them.” Such an
attitude is vital in cross-cultural research. For, as van Nieuwenhuijze has noted, to

bridge the cultural chasm between observer and observed, the observer must adopt

the readiness to identify one’s own frame of reference with the intent to hold 1t in
abeyance, during the effort to find one’s way into the other frame of reference ... [O]ne
[should thus] abstain, for example, from entering into a given situation with a set of
preconceived questions to be administered to a ... sample ... singled out according to

equally predetermined categorical criteria.

This involves the transformation of the “subject-object relationship into a subject-

subject relationship, intersubjectivity” — or what I call a dialectic between conceptual
frameworks.” Precisely because the pluralist field is more willing to problematise both
their perception of the other and the constructs of their own culture, it enables such a
dialectic to occur and leads to a profounder understanding of Islamist positions.
Plurali;sts are thus able to analyse Islamist ideas and actions without the presuppositions
that haunt essentialists and modernists, and can discern more clearly areas of similarity

between Western and Islamist models because they do not presuppose difference,

despite differences in form.

However, there is a danger in this approach. By wishing to avoid imposing a ‘Western’
discursive structure on a ‘non-Western reality’ (I use this termunology warily as the

distinction between West and non-West is not as dichotomous as these terms suggest),

"2 salvatore argues that Zubaida does not problematise modemity, but merely makes it inclusive towards
Islamism (pp179-181). 1 contend that Zubaida does problematise modernity, by problematising key efements
such as secularisation, and accepting the validity of a non-secular modernity (cf. pp172-181). Though he
employs a modernist approach in e.g. using Western state models, he applies these models pluralistically by
remaining open to alternatives.

" Van Nieuwenhuijze, pp329, 341-342, 354.
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pluralists can end up losing sight of the correlation between factors, their hierarchy in
terms of significance and the logic which links them. A structuralist modernist has a
model which ranks structures above ideas. A pluralist may lose sight of the significance
of specific data for lack of a hierarchical framework of values. This 1s reflected in the
(relative) lack of definitional depth the pluralists of this sample display (see further).
Alternatively, a pluralist may overemphasise the ‘non-Western’ framework of values

s/he studies, to compensate for his/her ‘Westernness’, and end up romanticising the
‘other’, without sufficient critical distance — though none in this sample appear to have
done so. In the first instance, the pluralists’ awareness of difference resuits in an

overemphasis of sameness. In the second, it results in an overemphasis on difference.

Attitudes towards Dichotomisation

Though all three fields indulge in dichotomisation, the essentialist and modernist texts
do so most distortingly.™ Dichotomisation is central to the process of defining. With it
one is able to differentiate. Yet, following Derrida,” dichotomisation also distorts the
object described by suppressing both internal differences in the categories used, and
cross-over elements between the categories. In the process of categorisation, language
imposes an artificial structure on ‘reality’, informed largely by 1ts internal logic and the
conceptual perspective inspiring the categorisation. What falls outside this structure, is
suppressed ~ by, for example, projecting cross-over elements found in the privileged
component of a dichotomy onto the unprivileged element. Consider the pair modernity-

tradition. Informed by a modernist mindset, the term tradition comes to include all that

the modernist despises. ‘Modems’ are thus defined as, for Instance, rational while

 Both Said (pp53-54, 58-59) and Sayyid (p107) hint at this problem.

Pctl acques Derrida, Of Grammatology; ‘Diff€rance’ in Margins of Philosophy; Writing and D

: _ _ ifference;
H.J. Silverman, Derrida and Deconstruction. i ’
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‘traditionalists’ are deemed irrational; yet in actuality both categories exhibit rational
and irrational traits. The binary opposites, concludes Derrida, thus remain

interconnected, even in definition, because the one 1s defined as ‘not-the-other’.

Essentialists posit Islamism as the antithesis of democracy or the West,”® while all that
the West is not supposed to be (violent, irrational, regressive, religiously fanatical)
becomes the focus of research on Islamism, thus exaggerating it beyond its actual
importance. Essentialist dichotomisation is accompanied by essentialisation,”’ also
central to definition by distilling an object’s characteristics to an indispensable set of
qualities without which an object would not be itself.” Yet, an essentialist text reduces
this set to a few privileged essences, treats them as fixed and immutable, and generalises
from an essence found in one instance to other similar manifestations, regardless of

temporal or geographical disparity. Thus, an eclectic mixture of manifestations of
different Islams 1s posited as a monolithic essence termed ‘Islam’ which defines Islamist
actions. Historical, economical and social contexts are relegated to the background.
Huntington, for example, roots the present tensions between the West and Islamism in
fourteen centuries of opposing ‘natures’. The possibility of ‘the West’ and ‘Islam’

having a relationship constituted of more than one facet (not all oppositionary) with

different phases (not all antagonistic), or of Islam not being inherently militaristic

because its founder led an army, is not even hinted at.” |

et Huntington, p114 (‘Islamist’ versus ‘democratic’); Miller, pp45, 54.
77 Said makes similar criticism (pp230-234, 300-305).

& According to The Oxford Reference Dictionary, ‘essential’ is “necessary; indispensable”; ‘essence’ is
“all that makes a thing what it is; an indispensable quality or element”. For discussion of argument that
essentialising lies at foundations of institutionalisation of modern social science, see Salvatore. Ch. 4.

- ™ Huntington, pp209-210, 263. Almost similar argument in Miller, p47; Taheri, pp200, 220-221; Kramer

p35. Even taken on its own terms, this argument is problematic as it does not take ethnic essence into account
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The combination of dichotomisation and essentialisation renders essentialist analysis

highly emotive. Huntington thus sees the “contest between Islam and the West” as

between two different versions of what is right and what is wrong and, as a

consequence, who is right and who 1s wrong (p212).

“‘Unless we hate what we are not’”, quotes Huntington, “‘we cannot love what we are’”
(p20). In this way an unbridgeable chasm is created between the ‘self” and the ‘other’ -

the ‘other’ judged by the values of the ‘self” but posited eternally outside that ‘self’.

Modernists too overindulge in dichotomisation. Though they tend to use existing
dichotomies within their Western-based models, rather than positing Islamism against
democracy or the West, the terms they employ still position Islamism as the antithesis of

modernity. Because of the universal nature of these dichotomies modernists generally
avoid cultural essentialisation. But by applying them rigidly they foreclose

problematisation. Guazzone describes Islamism as “authoritarian” and “right-wing?,
and in the process suppresses democratic-like aspects, despite carefully distinguishing
between different forms of Islamism, and even discussing a democratic-like Islamist

election statement (pp12-16, 18-19). Leca, who displays both modernist and pluralist

features, compares Islamists to ‘populists’, as opposed to ‘constitutionalists’, and so is

unable to acknowledge those Islamists who are deeply concerned about

constitutionalism (pp54-60).%°

Rigid dichotomisation appears to be one of the chief reasons modernists and
essentialists fail to fully understand the complexity and diversity of Islamism - resulting

in a selective, decontextualising, generalising methodology (see further), which

%0 Cf. Salvatore’s comment that modernists consolidated traditional-vs-modemn dichotomy (p127).




WESTERN CONSTRUCTS OF ISLAMISM 24

suppresses, or downplays, Islamist instances of democratic-like behaviour. While a

certain amount is unavoidable, a less distorting way of dichotomising is needed.

One way of better understanding ‘reality’ 1s, returning to Derrida (or at least, my
understanding of him), neutralising the either/or approach of the binary oppositions with
a both/and perspective which suspends the oppositions.®’ Such an approach consists of
analysing phenomena from both angles of a dichotomy, viewing Islamism as, for
example, characterised by being both democratic and undemocratic, both religious and
non-religious, allowing each term to elicit features which its opposite suppresses. It
calls for a flexible approach to definition — dichotomising to highlight differences, yet
allowing for the existence of cross-categories. It also calls for problematising existing

dichotomies and acknowledging their cultural and temporal specificity.

This is particularly relevant to the religion-politics dichotomy if exaggerating or

downplaying the religious element is to be avoided. Talal Asad’s critique of Clifford
Geertz’s influential approach to religion, for instance, questions the universal
applicability of his secular, compartmentalised concept of religion, embedded 1n the
modern Western attitude towards religion as a personal belief, separated from reality,

from its structures and from ‘real’ knowledge.** There is no such thing as “an

independent religious domain”, counters Asad:

Religious symbols ... cannot be understood independently from their historical relations

with non-religious symbols or of their articulations in and of social life.

*1 I refrain from proposing Derridean deconstruction as it is too time-consuming for the scape of this thesis.

2 Cf, Esposito’s critique of secular prejudices.
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To appreciate the interplay between religion and politics in an Islamic context, one’s
Western concept of religion must be problematised by “unpacking the comprehensive
concept ... into heterogenous elements according to its historical character”, and using

these elements analytically without delimiting where they should or should not be

found.®

Though none of the pluralist texts have explicitly adopted such a Derridean approach,
their qualified use of categories points to it. By judging Islamism through tentatively
positing ‘universal’ values while simultaneously rendering these open to

problematisation, the texts create a temporary space in which their subject can be both
approaching and distancing themselves from Western values, both democratic and non-
democratic, both religious and political. The nature of research is to push towards
closure of the opening created by problematisation, and the pluralists indeed close this
space. But by delaying closure, and investigating alternative understandings of
Islamism, they limit the distorting effect of dichotomisation enabling the reader to
olimpse Islam15m s complexity and dlver51ty Thus, rather than categorising Islamism
as democratic or undemocratic, pluralists portray both democratic and undemaocratic
aspects of Islamism, the tensions between the two and, finally, which aspect they deem
stronger.” As with their insistence not to treat Western constructs as the norm, the
pluralists’ reluctance to dichotomise can result in a loss of valuational hierarchy, a
blurring of the distinction between significance and triviality, and in a loss. of overall

theoretical rigour (though this is precisely what helps them be open to understanding the

different in the other).

* Talal Asad, ‘Religion as an Anthropological Category’ in Asad, Genealogies of Religion, pp53-54. See
also Derrida criticising Michel Foucault’s study of madness (Madness and Civilization) for not arguing from
an intellectual position prior to the dichotomous separation of madness from reason (B. Flynn, ‘Derrida and
Foucault; madness and writing’ in Silverman, Derrida, p203; Jacques Derrida, ‘Cogito and the History of

Madness® in Derrida, Writing and Difference; D. Judovitz, ‘Derrida and Descartes: Ecnnomlzmg Thought’ in
Silverman, p49).

Esposnto pp209-212; Zubaida, pp172-179. Burgat remains more ambiguous about thEll‘ relative
strengths.
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1.3 METHODOLOGICAL PATTERNS

I will discuss each field’s methodological patterns. Methodology is informed by
perspective. Over-dichotomisation encourages conflation, generalisation, selectivity and
decontextualisation, while prohibiting in-depth analysis. Positing the Western model as
universal encourages generalisation, selectivity, decontextualisation and shallow
definition of non-Western concepts. The following must be read with the previous in

mind.

Attitudes towards Conflation and Generalisation®
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