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ABSTRACT

This thesis is an attempt to provide a comprehensive overview of Omani
political history from the advent of Islam until the collapse of the second Ib’ﬁ(f

imamate in 280/983.

The work commences with a review of the political situation in pre-
Islamic Oman, with special emphasis on the arrival of the Azd and other Arab
tribes in Oman. The Islamicization of Oman and its early relations with the
Islamic central authorities in Medina are dealt with extensively, and the position
of Oman during the Umayyad caliphate is discussed in depth. The relationship

between the Omanis and the Khawarij is reappraised.

The middle section of the thesis deals with the foundation of the Ibadi
school in Basra, the spread of Ibadi teachings in Oman, and the concept of
imamate according to Ibﬁd_i- doctrines. The heavy involvement of the Azd tribe

in the promulgation of Ibadi teachings is highlighted.

The establishment of the first Ibﬁc}f imamate (132-134/750-752) is one
of the most important events in Omani history, and this momentous occurrence
is examined at length. The rise of the second Ibadi imamate and the policies
of its various imams are covered extensively; the thesis concludes with the civil

war and the collapse of this imamate in 280/893.
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INTRODUCTION

The primary objective of this work is to examine in depth the history of
Oman from the advent of Islam until the fall of the second Ibﬁd-i- imamate in

280/983.

Oman’s relations with the nascent Islamic state in Medina began when
the Prophet Muhammad sent an envoy to the rulers of Oman with a letter
calling upon them to embrace the new religion. The leaders and tribes of
Oman accepted Islam, apparently without any opposition, and Omani history

entered a new era.

Under the banner of the new Islamic government the political importance
of Oman began to increase. The Arabs of Oman particii)ated in the early
Islamic conquests during the caliphate of ‘Umar b. al-Khattab; as sailors and
navigators, the Azd and other Arab tribes in Oman crossed the Gulf to Persia,
which had occupied Oman prior to the arrival of Islam. The heavy involvement
of the Azd tribe in the Islamic conquests enabled them in later years to
establish a foothold in the newly conquered land of Iraq, and hence play an
important role in determining the political future of Oman within the wider

Islamic empire.

Oman’s position in the Islamic caliphate was to be decided in Basra,

when the majority of the new powerful Azd settlers there voiced opposition to
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the newly established Umayyad regime. One by-product of Omani opposition
to the Umayyads was the foundation of the Ibﬁqi- school, which spread rapidly
through Oman and became the predominant doctrine among the people of
Oman at that time. The main goal of the followers of this school was to
establish an imamate based on Ibadi principles - an objective which would, if

realised, cleave Oman from the main body of the Islamic caliphate.

After many unsuccessful attempts, the Ibﬁqfs, taking advantage of the
Abbasid-Umayyad conflict, were eventually able to set up their own imamate.
From this point onwards Oman became independent from the Islamic caliphate.
And although many attempts were made by the Abbasids to regain authority
over Oman, the Ibadis were able to maintain their independence and protect
their imamate from all external threats. The collapse of the imamate, when it
came, was the result of internal disputes concerning the legitimacy of the Ibadi
imams; doctrinal conflict led eventually to civil war and to intervention from

external powers.

The history of Oman at that time is linked inextricably with the fortunes
of the Ibadiyyah. Indeed, Oman’s written history began with the establishment
of the first Ib?aqi- imamate. The history of Oman prior to the rise of the
Ibadiyyah was dealt with very loosely by the Omani Ibadi historians, who took
their information from wider Islamic sources and interpreted events according
to their own point of view and ideological bias. However, Islamic sources failed
to cover political events in Oman which occurred during and after the decline

of the caliphate of ‘Uthman b. ‘Affan, when Muslims were split by internal
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conflict over the caliphate; as a result large gaps began to appear in the written

history of Oman.

Despite the importance of the subject, very little has been written by
modern scholars on this particular period of Omani history. The present study
is an attempt to fill this gap. The researcher aims to bring together as many
as possible of the scattered scraps of information on this period of Omani

history and assemble them into a coherent and unified whole.

The study is divided into two parts, comprising nine chapters.

Chapter I introduces the reader to the geography of Oman and to the
political developments in the region prior to the advent of Islam, with particular

reference to the migration of the Azd and other Arab tribes to Oman.

Chapter II deals with the Islamicization; of Oman from the time of

Muhammad until the end of the caliphate of ‘Ali b. Abi 'I:élib.

Oman’s relations with the Umayyad regime are examined in Chapter III,
and an attempt is made to throw further light on the important role played by

Oman on the political stage at the time.

Chapter IV focuses on the establishment of the Ibﬁqf school in Basra
and highlights the involvement of the Azd tribe in this event. Chapter V, which

concludes the first part of the study, charts the spread of Ib'éc,l‘i- teachings
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throughout Oman and the submission of the Omani populace to the new

doctrines.

Chapter VI is an exposition of the concept of imamate as enshrined in
Ibﬁc}i— teachings; the importance of the imamate in the eyes of the Ibﬁgi-i- ulema

is underlined and reappraised.

The establishment and eventual collapse of the first Ibﬁqf imamate form
the subject matter of Chapter VII. The internal policies of the imamate are

examined and the reasons for its downfall delineated.

Chapter VIII charts the rise of the second Ibﬁc}f imamate and presents
a detailed review of the policies - political, economic and religious - of each of

the imams in this period.

Chapter IX deals with the civil war and the collapse of the second Ibadi

imamate following Abbasid intervention in 280/893.

General observation on the sources
The primary sources for this study are the Arabic works of the early
Muslim historians; secondary sources are the works of modern scholars in both

Arabic and English.

For practical purposes, this thesis can be divided into two parts, each

dependent on a different kind of source material.
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The bulk of the information used in the first part of this study has been

taken from the works of the early Muslim historians, such as al-Tabari’s Tarikh;

Ibn Sa‘d’s Tabagat; Baladhuri’s Futﬁ}_l al-Buldan; al-quid}’s Maghazi—; Ibn

Khayyat’s Té—r.ikh; and Yaqut’s Mu‘jam_al-Buldan. These are the standard

sources of information for most historical studies of this kind.

These works give us a more or less comprehensive picture of Omani
history up until the time of Caliph ‘Uthman, after which only scattered pieces
of information on events in Oman can be found. It is from these fragments of
historical material that the researcher has built up a picture of Oman’s position
in the Islamic community during the Umayyad period. Gaps in the history of
Oman at that time were filled to some extent by local Omani historians, whose

works have also been used in this part of the study.

Modern works on this period of Oman’s history, such as al-“Ani’s Tarikh

‘Uman fi ".l-‘U§1-1r al-Islamiyyah al-tila, and Naboodah’s Eastern Arabia in the 6th

and 7th centuries, Wilkinson’s “Arab Settlement , and Miles’ Countries and

Tribes of the Persian Gulf, were also used.

The second half of the work, which focuses mainly in the Ibadiyyah, relies

on the works of Ibadi religious scholars of Oman.

The Omani sources

The following is an historical survey of the Omani sources used in this
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study. The sources can be divided into two categories: manuscripts and printed
texts. Both categories have been listed in the Bibliography in the normal way.

Details of the manuscript sources and the printed works are given below.

It is regretted that my only opportunity to use the Omani MSS preserved
in the Ministry of National Heritage and Culture in Muscat was to appear there
in person. I was unfortunately not permitted to have photocopies. However I
have now obtained copies of certain Omani manuscripts located oS{‘JeOman, in
places such as Cairo, Damascus, the United Kingdom and France. For this
study of the sources, I shall discuss each source according to the chronological
order of their authors. The assessment will include information on each as
follows:-

The date of the author, with a short biography wherever possible.

The sources the author uses, where these are known.

How the source relates to other sources.

The most important manuscripts, whenever the information is available.

A short summary of the Omani historical sources as a whole completes this

section.

Kitab al-Ahdath wa-'Lsifat

The author of this book is Abu ’l-Mu’aththir al-Salt b. Khamis al-Kharusi al-
Bahlawi,! one of the Omani l"bgcjf ulema of the 3rd/9th century. Little is known
about him, according to al-Salimi.2 Abu ’I-Mu’aththir attended the election of
Imam al-Salt b. Malik (237-273/851-885) and therefore he was a contemporary

of this imam until the latter was deposed in 273/885. There is no available
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information about his death, but from his book one can say that he probably
died before the collapse of the second Ibéd_“i imamate in 280/893 after the

Abbasid intervention, since he makes no reference to this incident.

The Ahqﬁth wa-’]-s_iszt is the first of the Omani primary sources

considered to be of crucial importance, since the author was an eye witness of
the events which took place during the last decade of the second Ibécﬁ imamate
before its collapse. He provides us with full material on the issues of the
dispute over the imamate of al-Salt b. Malik. These issues later developed into
open conflict between the two branches of the Omani tribes (Qahtan and
‘Adnan) leading to the civil war which paved the way for the collapse of the

second Ibadi imamate.

Abu ’I-Mu’aththir never refers to any source or author from which or
whom he gathered his information, particularly concerning the Islamic civil war.
Most of the material he produced consists basically of philosophical arguments

on the theory of the imamate in Ibﬁd:i- thought.

From his work we note that the author was clear in his support for the
deposed Imam al-Salt b. Malik. He defended his imamate by going back to the
events from which the Muslims of the first century suffered as a result of their
dispute over the caliphate (particularly between ‘Ali and Mu‘awiyah). Abu ’l-
Muv’aththir then gives a full description of the attempt by Musa b. Musa and his
ally Rashid b. Nazr to depose Imam al-Salt b. Malik, mentioning their claim that

al-Salt was not entitled to continue as imam. However, such a claim was, the
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author regards, based on false allegations.

Most of the Omani authors of the later centuries relied on Abu ’I-
Mu’aththir’s book in covering the events of this particular and important period
of the second Ibéql-i_ imamate. For example, al-Salimi is one of those who used
this book frequently in his Tuhfah (see below). He always refers to Abu ’l-
Mu’aththir during his handling of the events of the second Ibadi imamate. Al-

Sayyz_ib-i-, in ‘Uman ‘abr al-tarikh also used Abu ’l-Muw’aththir’s work often and

refers to the author by name.

The Ahdath wa-’l-sifat was consulted for the current work, especially in

Chapter Nine of this study, because of the important information this book

provides regarding the period concerned.

This book, along with other Omani books of the same and later periods
was published in two volumes by the M.N.H.C. in 1986, and edited by Sayeda
Isma‘il Kashef (sic). The edition is based on one manuscript located in

M.N.H.C. library and dated 1271/1854.4

When editing this part of Kitab al-Siyar, the editor faced the difficulty of

providing information about the Ibﬁq-i— ulema mentioned in the text and also
about Omani place names. For example, she places Sohar in the Zﬁhirah

region, instead of the B—at.inah.5



Sirat Abu Oal;g?m

The author of this work is Abu Qahtan Khalid b. Qahtan al-Haijlri_, from
the village of Hajjar of Wadi B. Kharus. He is one of the Ibadi ulema of the
3rd/9th century. Abu Qahtan was a contemporary of Abu ’Il-Muaththir al-Salt
b. Khamfs, and was considered to be an opponent of the imamate of Rashid b.

al-Nazr who, with Musa b. Musa, deposed Imam al-Salt b. Malik.

His work deals with a variety of matters but is of particular use for this
current study because of the information he provides concerning the apostasy
of the people of Diba in Oman during the caliphate of Abu Bakr. Abu Qahtan
also provides interesting information regarding the Ibadiyyah from its beginnings
in Basra until its establishment of independent imamates in Hadramawt, Oman
and North Africa. The rest of the text deals with the Ibz—ic_li- dispute over the
office of the imamate at the end of the second Ibﬁcﬁ imamate. He
enthusiastically defends the rights of the deposed Imam al-Salt and accuses the

latter’s opponents of having abandoned the true Ibaq-i- doctrine.

Abu Qahtan does not mention any of his courses, but nevertheless
provides us with inestimable information concerning the general state of affairs
in Oman during the last years of the second Ibﬁgli— imamate and also tells a great
deal about the ulema of that period. His account is valuable because he deals
with events from a strictly Omani viewpoint. For example, he denies the

apostasy of the people of Diba, mentioned in the early Islamic sources.

Abu Qahtan’s method of presenting the historical events differs to some

xXi



extent from that of his contemporary Abu ’l-Mu’aththir al-Salt b. Kham?s,

although they both agree that Imam al-Salt was the rightful imam.

Abu Qahtﬁn’s work is regarded as one of the primary sources of the
3rd/9th century. Many Omani authors of later periods relied upon his work in
their writing. Al-Izkaw—i, in his Kashf (see below) mentions Abu Qahtan’s name
when he deals with the second Ibé@i- imamate. Al-Salimi also depends to a
large extent on Abu Qaht_én’s Sirah; he refers to him frequently in his book,
Tuhfah, as does al-Sayz_lbb—i in his book, m Even those, such as al-Baysawi-
in his Hujjah, who do not mention or refer to him, apparently used the same
methods as Abu Qahtan did in his Sfrah. This Sfrah is among those works of

the Ibﬁcﬁ ulema published by the M.N.-H.C,, entitled al-Siyar wa-'l-jawabat,’

edited by Sayeda Kashef. Her edition of Abu Qahtan’s Sirah is of similar value

to that of the A}}dﬁth.

al-Hujjah ‘ala man abt_akfl-su’ﬁl

This work was compiled by Abu ’l-Hasan ‘Ali b. Muhammad b. ‘Ali al-
Baysaw;, from the village of Bisya near Bahla in the interior of Oman. There
is no information about his dates except that he lived during the 4th/10th
century.2 As well as the above-mentioned book, al-Baysawi also wrote Jami‘

Ab-i— ’I-Hasan fi ’l--adyan wa-’l-a}}k_a_m.9

The Hujjah is considered to be among the most important sources of the
4th/10th century for the study of the collapse of the second Ibﬁq-i_irnamate. The

principal significance of the Hujjah lies in the fact that the author deals
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succinctly with the issue of the caliphate in early Islam, and in particular with
the Ibﬁc]i— view concerning the caliph ‘Uthman, and subsequently the civil war
between ‘Ali and Mu’awiyah. He deals especially with the teaching of the
founders of the Ib?lc_ii_ school of though in Islam, teaching which had a
considerable influence on later Ibac_li— doctrine. Although al—BaysaV\nT does not
mention his sources, it seems to me that by comparing his work with that of
Abu ’I-Mu’aththir al-Salt b. Khamis and Abu Qahtan Khalid b. Qahtan, he has
relied heavily upon them since they were both contemporaries and supporters

of Imam al-Salt b. Malik.

It appears from the contents of this work that the writer was a fervent
supporter of the deposed Imam al-Salt b. Malik, since his writings are replete

with violent attacks on the imamate of Rashid b. al-Nazr and its adherents.

Al-Salimi (see below) used the material of the Hujjah directly and he
refers to the author frequently. It is found in a collection of early Ibac_li- works

knows as al-Siyar wa-'ljawabat in the M.N.H.C. in Muscat. As previously

mentioned, these collected works by Ibacﬁ ulema were published in two volumes

and the Hujjah is in volume two of this work, edited by Sayeda Kashef.10

Ansab al-‘Arab

Abu ’I-Mundhir Salamah b. Muslim al-‘Awtabi a]-Sul}Eri- was from B.
T;I}iyah of Azd.l We know very little indeed about him; his exact dates are
unknown, but it is clear that he lived between the 4th and 5th/10th and 11th

centuries.}? His other works include the Diya; a work of fiqh.13 The Ansab is
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considered by all to be the most important document to come down to us on
Arab genealogies in general, and on the early history of the Azd and other
tribes of Oman in particular. The book consists of two main sections. The first
of these runs from the creation to the Prophet Muhammad. The second section
deals with genealogies of the Qaht_zniyyah: Himyar, Tayyi’ and other tribes, and
above all the Azd. This book is similar in its compilation to al-Baladhuri’s
celebrated work Ansab al-Ashraf, since much of the former, like Baladhuri’s is
taken up with biographical essays. Al-“‘Awtabi gleaned his information from
different sources. Sometimes he refers to them by name, such as Ibn al-Kalbi,
al-quidi— and Ibn Durayd, himself an Azdi, who is mentioned frequently by al-
‘Awtabi when he deals with events of the civil war in Oman leading to the
collapse of the second Ibaq; imamate. On other occasions he does not mention
names. He fails also to mention any Omani sources relating to the events which

took place.

Sometimes he relates conflicting accounts of a particular incident without
mentioning his sources. The Ansab possesses special significance because it
contains information about the early history of Oman not found in any other
source . The Ansab was used by later Omani authors. For example, al-Izkaw-i:
in his Kashf, relied conspicuously on al-‘Awtabi, and by comparing Chapter Four
(which covers the information of al-Azd’s immigration to Oman and expulsion
of the Persians) with al-‘Awtabi’s account, it is clear that al-Izkawi used al-
‘Awtabi’s material directly without referring to him. Those who came after al-
Izkawi used the information which al-Izkawi himself had taken from the book

Ansab. Ibn Ruzayq, in his book al-Sa}J—i—fah a]-qa}}t.é'niv\@h, used the same
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information provided in al-‘Awtabi’s book, about the Qahtgniyyah in general and
the Azd in particular. Ibn Ruzayq uses al-‘Awtabi’s accounts directly without
mentioning his name. Al-Salimi is also one of these who uses al-‘Awtabi’s

information, but he always refers to him by name.

At Least threemanuscripts of the work exist outside Oman to my
knowledge, and there are most probably further manuscripts in the private

libraries of certain Omanis.l4

1. Durham, formerly the property of the late Professor T.M. Johnstone, now
located in the Palace Green Section of Durham University Library. Dated

1089/1678.

2. Paris Bibilothéque Nationale, MSS Arabe, no. 5019. Dated 1115/1703.

3. Dar al-Kutub al-Misriyyah, no. 2461. Dated 1327/1718.

4. Muscat in the M.N.H.C. Dated 1327/1909.

We can see from the dates of these MSS a further important factor,
namely the large gap between the date when al-‘Awtabi’s work, the Ansab, was
presumably compiled (about the 5th/11th century) and our earliest surviving
MSS (Durham) dated 1089/1678. There is thus a gap of as much as 700-800
years between the compilation and our earliest surviving MSS. It is worth

mentioning that the Dar al-Kutub al-Misriyyah copy is the best because it is
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written with clear handwriting, fewer omissions and is more complete than the

others and has been tampered with less.

There is also a printed version of the work based on the Dar al-Kutub
and the Muscat MSS. It was published in two volumes by the M.N.H.C. in
Muscat in 1981. The publication is only a text based on two of the MSS.
There are also many gaps and omissions left without correction. No name of
an editor is given in this edition. This printed edition is therefore of very
limited value to the historian. The work needs to be edited carefully by using

all the copies of MSS available, in order to cover these missing paragraphs and

pages.

Kitab al-Ihtida’

The author of this book, Abu Bakr b. Ahmad b. ‘Abdullah b. Musa al-
Kindi al-Nizwz‘mi—, is considered one of the leading Omani Ibgcﬁ scholars of the
5th-6th/11th-12th centuries. No further information is available about him

except that he wrote another book known as al-Jawhar al-muqtas:ar.15

According to the author, his reason for writing this book was the critical
situation of the Ibﬁgi‘s of Oman caused by the eruption of conflicts and the
dispute over the legitimacy of the imamate of al-Salt b. Malik.!® The author also
discusses in detail the theory of the imamate according to IbEQi- thought and

refers to the deposition of Imam Salt b. Malik whom he supported.

The main sources which he used in gathering his material are the writings
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of such ulema as Abu ’l-Mu’aththir al-Salt b. Khamis, Abu ‘Abdullah
Muhammad b. Mahbub b. al-Rahil and Abu Qahtan Khalid b. Qahtan and Abu
‘Abdullah Muhammad b. Ruh b. ‘Arbi. He refers to these authors on several
occasions as well as to contemporary ulema. The printed book was edited by
Sayeda Isma‘il Kashef and published by the M.N.H.C. in 1985. It provides the
current study with vital information concerning the second Ibadi imamate. Most
of the book lacks notes, apart from several places where the editor adds notes
and comments on matters regarding which she is familiar. Apart from that the
editing is poor. It seems, however, that the editor lacked the specialist
knowledge required for the interpretation of IbEQi_ terms which the author
frequently uses, and which would have enabled her to produce a satisfactory

edition.

Al-Kashfwa-’1-bayan

Abu ‘Abdullah Muhammad b. Sa‘id al-Azdi al-Qalhati. This author lived
during the 4th/10th century, according to Sayeda Kashef, who edited this work.
She bases her assertion on information in the MSS itself.!” Wilkinson however

listed him among the ulema of the 6th/12th century to early 7th/13th century.!3

This work consists of two parts. The first part deals with the various
Islamic groupings (firag) and al-Qalhati’s criticism of each, and also various
fundamental doctrinal matters. The second part is of a more historical nature,
and mentions, for instance, the dissension which took place among the Muslims
after ‘Uthman became caliph and the subsequent disputes which occurred with

special emphasis on the emergence of the Khawarij and the various factions
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which developed among them.!? In this current study use was made of this

information about the Khawarij which concerns Oman.

Al-Qalhati generally mentions his sources and those who transmitted

them, especially the Omani authors such as al-‘Awtabf, al-l?iyé,‘ and al-Shajabf’s

Miftﬁl_l al-Shari‘ah.

Al-Qalhati gives full information concerning the Islamic groupings. It is
clear from his writings that he shows some sympathy with the earliest Khawarij

(the Muhakkimah) and attacks the policies of ‘Uthman and ‘Ali.

I have no information about the later Omani authors who used al-
Qalhati’s book, but by examining the same issues presented in al-Izkawi’s Kashf
concerning the same issues we can see the similarity between the two authors.

This in my view represents the real Ibadi attitude to these matters.

The Kashf was published by the M.N.H.C. in 1980. The manuscript used
by the editor of this book is unique. It is found in the British Library, Or.2606.
Although the editor Sayeda Kashef has produced a clear text it is difficult for
an accurate assessment to be made concerning the reliability of the edition
without a detailed study of the whole work. Only a small part was used for the
current study. One can say however that her editing is confined to mentioning

the numerous Quridnic reference which occur through the work.
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Misbah al-Zalam

The author of this work is Ahmad b. ‘Abdullah b. Ahmad b. al-Hasan b.
Ahmad Bakr b. ‘Uthman al—RuqayshT al-Izkawi. Apart from his name, no

biographical information exists.

Ruqaysh;’s work was originally based on the Kitab Da‘a’im al-Islam,?’

which was compiled by Ahmad b. al-Nazr al-‘Umani in the 6th/12 century. His

compilation, Misbah al-Zalam ‘ala Da‘a’im al-Islam, has in fact a detailed

commentary on a poem composed by Ibn al-Nazr in his Da‘@’im,

The_M@'é_h is composed in a poetic style, and contains the biography of
the Khawarij imams of the first Muhakkimah as well as the Omani Ibﬁc}i- imams
down to the imamate of al-Salt b. Malik (237-273/851-885). It is clear that al-
Ruqayshi quotes Abu ’l-Mu’aththir al-Salt b. Khamis (3rd/8th century). there is
also a sort of similarity in style between Ruqaysh?, who mentions the period of
rule of each imam, and al-Izkawi in the Kashf. The question raised here is
which author quoted the others. Since al-Ruqayshf’s dates are unknown, it is

difficult to form a judgement on this issue.

The importance of the work has been demonstrated in its identification
of the beginning and the end of the rule of the imams of the second Ibgcji_
imamate. It has been noted that al-Ruqaysh'i"s accounts are concise, and all the
information he provides is based on the Ibéqf point of view. It is also difficult

to say who used the Mis_bz_ih since the date of the author is unknown, but if, for

example, he lived before the seventeenth century, there is no doubt that al-
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Izkawi and al-Ma‘walT, and Ibn Ruzayq and those later authors used his
information especially that concerning the dates of rule he gives for each Iba—lc_li-

imam of the second imamate.

The MSS copy of Dar al-Kutub al-Misriyyah, B.20549, dated as 1294/1877

was consulted for this study. It has a clear text and is complete. To my

knowledge this work has not so far been published.

Kashf al-chummah

It seems that most of the Omani sources failed- to provide any clear
information about the author Sirhan b. Sa‘id. Al-Izkawi’s biography and modern
scholars have raised certain doubts as to whether he is the actual author. Ross
was the first person to translate certain chapters of Oman history from the K.
Kashf al-ghummah and refers to al-Izkawi as the author.2? It is of interest that
this argument has continued for some time and doubts about the author’s
authenticity are still held by some outside Oman. Nevertheless the Omanis at

any rate have concluded that he was the actual author.

Fortunately, I managed to locate an unpublished manuscript by one of
al-Izkawi’s descendants which throws some light on al-Izkawi’s life. According
to Yahya al-SarhaniZal-Izkawi was known as Sirhan b. Sa‘id b. Sirhan b. ‘Umar
b. Ahmed b. Sa‘id al-Sarl)an-i-. He was born in Izki, in the interior of Oman in
1060/1650 and died in 1150/1737. Al-Izkawi was recognised as a religious
scholar and a poet. It was believed that he started writing his book, Kashf al-

ghummah, when he was 25 years old.



The Kashf has been regarded by most scholars as one of the most
important chronicles of the early seventeenth century, due to its general and
comprehensive coverage of Omani history, a period of more than one thousand
years. This book consists of forty babs or chapters. It contains very valuable
information concerning Oman in the early Islamic period, from the coming of
Islam until the collapse of the second Ibadi imamate. He gives full details about
Oman during the Umayyad and Abbasid Caliphates. The author devoted more
than seven chapters to the history of Oman and the Ibﬁ(_jf doctrine during the

earlier centuries until the completion of his work in 1728.

Al-Izkawi gathered his material from different works written by many
Omani authors before him. Unfortunately, he does not refer at all to the
sources concerned by name. By comparing different known Omani works prior
to his time, I have found that al-Izkawi did not add significant information,
other than repeating what had been reported before him. there is no doubt
that al-Izkawi relied conspicuously on al-‘Awtabi’s Ansab and by comparing
Chapter Four (which covers the information of the Azd immigration to Oman
and expulsion of the Persians) with al-‘Awtabi’s accounts, it is clear that al-
Izkawi used al-‘Awtabi’s material directly without referring to him. The only
author he does refer to is Ibn al-Kalbi on whom al-‘Awtabi himself relied in the

Ansab.24

The main works which al-Izkawi used in his work on Oman in the early

Islamic period were, among others, Abu ’-Mu’aththir’s K. al-A}_\dgth and Abu
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Qahtan’s Sirah, as well as al-‘Awtabi’s Ansab.

It has been noted that al-Izkawi’s coverage of the second Ibadi imamate
is general and concise, probably because of the scarcity of information available
to him. Alternatively, it could be interpreted as being due to the need to be
brief as he included in the work several centuries of general Omani and Islamic

history.

There are several manuscripts of this work in different countries. I have
in my possession microfilms of two copies of the Kashf: the first is the British
Library Or. 8046, dated 1290/1874. 1t is worth mentioning that this copy is not
in good condition, and that there are many spelling mistakes, and omissions of
many entire pages. Above all, parts of the MSS are illegible. This copy is
accordingly less reliable. The second manuscript is that of the Asad Library of
Damascus. This is a much better copy, dated 1315/1897: that is, 23 years later
than the British Library copy. It is in good condition and the handwriting is

legible.

Ross made a great effort when he translated part of the Kashf concerning

Oman’s history, thereby introducing al-Izkawi to Western scholars. There are
many spelling mistakes and misunderstanding of Arabic terms, which led Ross
to give an English translation different from the actual meaning of the Arabic.
He did not translate the poem in al-Izkawi’s book. Ross’s account is still

generally considered by many to be the most important achievement to date.
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Hedwig Klein® half a century later, managed to edit and translate a few

chapters of Kashf, which were finally published.

In 1976 ‘Abd al-Maj-id a]-QaysT, in response to an invitation from the
M.N.H.C. of Oman, edited the first version in Arabic, relying on two MSS, those
of the British Library and the al-Asad Library. However, al-Qaysi- failed to meet
the requirements for acceptable editing and he included no index of names and
places mentioned in the text. It seems that his aim was simply to publish the

book, rather than to make a valuable work of reference.
It was Ahmad ‘Ubaydli- who made a better effort and published his
edition in 198526 It is of interest that ‘Ubaydlg omitted al-Izkawi’s name as

the original author and attributed it to an unknown author.

Qisas wa-akhbar jarat fi Uman

The author of this book is Abu Su]aym?m Muhammad b. ‘Amir b. Rashid
al-Ma‘wali al-Afawi. Little is known about his life but he was probably one of

the ulema of the eighteenth century.27

This book covers the period of Omani history from the Azd immigration
before Islam until the end of the Ya‘aribah period in the first half of the
eighteenth century. The author mentions no sources nor authors in gathering

his material.

There is a great similarity between the information which this book
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provides and that of the Kashf and Tarikh ahl ‘Uman. Since the author ends

his work in 1852 and al-Izkawi ends his Kashf in 1728, it is reasonable to

suppose that his information was taken from al-Izkawi’s Kashf.

The author of the Qisas uses the same method as al-Izkawi: his account
is general and concise, and the material and the style of writing similar to that

of al-IzkawT, and the unknown author of Tarikh ahl ‘Uman. It indeed looks as

if all have been written by one another.

Two MSS of this work were consulted. The first was completed in
Zanzibar and is to be found in Paris in the Bibliotheque Nationale, histoire
5126-11, and dated 1269/1852. It is written in a beautifully clear handwriting.
The second MSS is to be found in al-Asad Library, Damascus (Tarikh (fox. 228-
417)) and dated to 1313/1895. There are serious omissions in this copy, and

several pages are missing.

There is also a printed edition of this work published by M.N.H.C. IN

1979.

Tarikh ahl ‘Uman

This book by an unknown author covers the same period of the history
of Oman as found in al-Izkawi’s Kashf. The book stops in 1154/1741.28

Therefore it provides us with information not recorded in the Kashf which ends

in 1728.
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The author of this book does not refer to any sources or authors from

which he gathered his information.

It has been noted that the accounts of this book match those of

al-Izkawi, which leads one to suppose that the author of Tarikh ahl ‘Uman uses

al-Izkawi’s Kashf directly without rearranging the material he takes. The book

is very short and it is useful to compare its information with that of al-Izkawi’s
concerning Oman in the early Islamic period. I have in my possession the
printed edition of this work, which was published by the M.N.H.C. IN 1980.
This edition is poorly edited. The editor, Sa‘id ‘Abd al-Fattah ‘Ashir, was more
concerned to correct the spelling mistakes in the text. He gives neither
additional information nor an index of the people and places mentioned in this

book.

Kitab Kanz al-ad_ib wa-sulafat al-labib

The author of this work is Salim b. Sa‘id b. ‘Ali al-Se—l’ighi: We have no
information concerning al-Sa‘ighi—’s life, although Ibn Ruzayq mentions Ma‘ruf

b. Salim al-_S-ei’ighi— as one of the ulema of the 19th century.2’

The Kanz is, in general terms, on the subject of figh and the shari‘ah,

according to the Ibﬁqf ulema.

Al-Sa’ighi mentions in general many Omani authors such as Ja‘d b.

Khamis and Nz—1§ir b. Ianb—ib b. Salim.



I have in my possession a copy of Chapter Four, Bab al-Imamah, which
has been used in Chapter Six of this study. The author concludes his comments

on the imamate in the context of Ib5c_lf thought.

Wilkinson, who wrote an article? based on this chapter suggests that al-
‘Sa’ighi was giving a contemporary view of the imamate and not giving the view
of the early Ibaq.i— ulema. In my opinion, however, al-sg’ighi was expressing the

views of the imamate which the Ibad_{ ulema held for centuries.

A MSS is to be found in Cambridge University Library, Add. 2896,

containing 63 babs. To my knowledge this MSS has not so far been published.

Al-Fath al-mubin

Ibn Ruzayq Hamad b. Muhammad b. Ruzayq b. Bakhit b. Sa‘d b.
Ghassan was probably born in the early 12th/19th century, and died in Muscat
in 187331 He received his early teaching from I-_Iabfb b. Salim al-Nizwi at his
school in Nizwa. He was so successful that he was chosen as one of the seven
readers (qurra’) who constantly accompanied Habib b. Salim and who read out

loud to him because he was blind.

Ibn Ruzayq was recognised as an eminent historian who showed a
considerable knowledge of the Arabic language and figh. He maintained a very
good relationship with rulers of the Al*Bu Sa‘id family, especially al-Sayyid Salim
b. Sultan. This relationship influenced him to compile al-Fath. This book was

generally intended to cover the genealogy of the Al-Bu Sa‘id dynasty, which has
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ruled since the beginning of the second half of the 18th century, until the

present time.

K. al-fath consists of three sections (babs) of which the second concerns
Oman history during the Umayyad and Abbasid periods. He mentions the Ibﬁdi_
imams beginning with al-Julanda b. Mas‘ud and ending with Imam Ahmad b.

Sa‘d, the founder of the Al-Bu Sa‘d family.

The author, it would appear, relied on taking and gathering his
information from several Omani sources, as well as many early Islamic authors.
He mentions the names of Ibn Ishag, al-Wa-qidi al-Mas‘udi and Ibn Durayd.
When discussing Oman’s history Ibn Ruzayq relied on Muhammad b. ‘Ariq al-
‘Adwani, although he does not mention this book. He also quoted directly from

al-Izkawi’s Kashf in addition to other Omani source at his disposal.

Generally his accounts of Oman’s history in the early Islamic period are
brief. Ibn Ruzayq frequently omits the dates of the events he mentions and it
is quite obvious that he repeats the information of al-Izkawi concerning this

period.

Al-Fath al-mubin was used by later authors such as al—Sglim}: who refers

to him when he uses Ibn Ruzayq’s material. Al-Sayy-z‘ibi- also quotes his

information in his book ‘Uman ‘abr al-tarikh and mentions him by name.

There is a printed edition of the Fath published by the M.N.H.C. in 1984,
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which was consulted for this study. It is edited by ‘Abd al-Mun‘im ‘Amir and

Muhammad Mursi ‘Abdullah,

Al-Shu‘a‘ al-sha’i* bi-’l-lum‘an fi dhikr a’immat ‘Uman

This book was also compiled by Ibn Ruzayq. It consists of a lengthy
poem composed by Ibn Ruzayq in 148 verses in which he included the names
of twenty-five Ibéqf imams throughout a period of one thousand years. The
earliest name is that of al-Julanda b. Mas* ‘ud, the founder of the first Ib-éd}-
imamate, and the last is Imam Sultan b. Sayf al-Ya‘rubi. He then wrote this
book which was based on his original poem, and adopted a style of writing used

by al-Ruqayshf when compiling his Misbah al-Zalz-fm. In this style of writing the

author usually begins each paragraph with a verse from his poem and follows
it with his interpretation and comments which normally cover semantic points
and grammatical terms. He then finishes by giving a historical commentary

regarding that particular verse and the events which are mentioned in the poem.

Ibn Ruzayq repeats the information he mentions in the Fath, which he
quotes from different Omani sources. He did not add any significant
information regarding historical matters, and his account regarding issues is very
weak. He did not give the dates of Ibﬁd_i— imams he mentioned and the time

they ruled.

It is difficult to know whether any of the later sources used al-Shu‘a‘ or

not since these authors refer to Ibn Ruzayq himself, not to his work.
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This work was printed by the M.N.H.C. in 1984. I consulted the printed
edition for this study especially on matters which concern the imams of the early
Ibﬁc_ii— imamate. This edition was edited by ‘Abd al-Mun‘im ‘Amir, who has
produced editions of several Omani MSS. Examining this book, there is no
doubt about the effort which has been expended in such editing. Nevertheless,
there are some shortcomings, such as his failure to provide detailed information
about these imams and the period they ruled, which does not appear in the

original work of al-Shu‘a‘.

Tuhfat al-A‘yan

The author is ‘Abdullah b. Humayd b. Sallum b. ‘Ubayd b. Khalfan b.
Khamis al-S;llimT, (c. 1870/1914). He is considered to be one of the most
celebrated Ibﬁd.f ulema of the late 19th century and the first decade of this

century.

He was born in al-Hﬁqayn, near Rustaq, and lost his sight when he was
about 12 years old. He received most of his early education from his father and
then from various Omani ulema of his time. He then moved to Shargiyyah
province, where he accompanied Sheikh Salih b. ‘Ali a]-Hérithi— and acquired
from him a wide range of knowledge, especially on the Ibadi madhhab3? He
was requested by al-Sheikh Salih to stay in al-Qabil, where he began to write
and to teach. It is believed that he started writing when he was 17. Despite
the fact that he was blind, he became a famous scholar in a very short time, and

compiled many different books, most of them on religion and Ibe’fc_l.i_ teachings.

He most important book is the Tuhfat al-a‘yan.
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The work is unique in the sense that it brings together most of the
information available in other Omani sources. It is therefore regarded by many

as one of the most reliable works written on the history of Oman.33

The importance of the Tuhfah (which was completed in 1913) is made
clear from the various accounts which al-Salimi provides in his book, especially
on the period covered by this study. He uses all the MSS available to him,
especially the work of the ulema of the 3rd/8th century and later periods, each

of whom held different opinions on the dispute over the second Ibac}i_ imamate.

Al-Sleim; mentions all the authors whose works he consulted, such as
‘Abu iI-Muwaththir, Abt Qahtan, a]-Baysaw-i-, al-‘Awtabi, al-Izkawi and so on.
When he quotes from any work of the early Ib5(jlT ulema he quotes the
information directly and attributes it to its original author with?uoemission or
changes. As well as drawing from Omani sources, al-Salimi quotes from many

early Muslim authors such as Abu ‘Ubayda, al-Tabar—i, al-Agma‘?, Ibn al-Athir

and Ibn Khaldun.

Al-Salimi gives full information about the events he mentions in his book,
whenever this information is available to him. He often complains about the
lack of information on the history of Oman. Examination of his account of the
early period of Oman’s history shows that his style of writing and opinion,

despite its late date, follows the traditional style of Omani authors.
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Al-Salimi’s Tuhfah was used by later authors such as al-Sayyabi- and al-
Hérith?, who have taken most of their information from his work. Generally

they refer to him.

In the present study the present writer has benefited from the work of
al-Salimi to a great extent in most of the chapters of this thesis, since al-Salimi’s

accounts are reliable and were gathered from different Omani works.

The Tuhfah was first published in Cairo, 1380/1961 in two volumes, and

there are now many reissues.

‘Uman ‘abr al-tarikh

The author of this work is Salim b. Hamud al-Sayye-lbi—, born in Ghala,
near Muscat, in 1326/1908. He received his education from learned people
during his early life and kept the company of Imam Muhammad b. ‘Abdullah
al-Khalili, He held different posts as gadi in Oman. A]-Sayyabf currently works
in the M.N.H.C. In addition to this work on history, which I have used as
reference in this study, he has also written a number of other books on the

Ibadiyyah.3*

Al-Sayyébf relied on gathering his information from different Omani
sources at his disposal. He refers in particular to al-Salimi’s Tuhfah and
mentions Ibn Ruzayq frequently. It has been noted that al-Sanybf quoted
directly from al-Salimi’s Tuhfah, and in particular the information concerning the

Ibadi ulema of the 3rd/8th century. His style of writing is characterised by an
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abundance of ideas and themes concerning history, figh and the Iba—di—madhhab.
Al-Sayya-lbi_’s writings are considered important because he is a contemporary

Omani writer. His book, ‘Uman ‘abr al-Tarikh, was published by the M.N.H.C.

in 1982 in 4 volumes.

Al-“Uqud al-fidiyyah fi usul al-Tbadiyyah

Salim b. Hamad b. Sulayman b. Humayd a]-Ian’rithl7 is a modern authority
on the Ibﬁdi— history of Oman. His book is a general history of the Ibadiyyah
from its beginnings. He gives special attention to the Ibﬁdi_ imams and the
ulema of Oman and North Africa. The author relies upon North African Ibadi_
authors, such as al-Darjl"an and al-Shammakhi, when writing about the Ibadiyyah
in the region and likewise upon the Omani sources when dealing with Omani
Ibﬁcﬁ history. He usually mentions his sources and it is clear that he has relied
especially upon al-Salimi’s Tuhfah. His book is important because it gives all
information about the Ibﬁcj-i- ulema in general and those of Oman in particular,
and mentions the name of their works. The book is thus useful and has been

used in this current study.

This book was published in 1974 in Syria and Lebanon and reprinted by

the M.N.H.C. in 1983.

Concluding remarks on the Omani sources

There are two different Omani sources: those of the early Ibﬁqf scholars,
and those which came after them and follow to some extent their style of
writing.
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The early Omani Ibggf religious scholars, such as Abu il-Mu‘aththir al-
Salt b. Kham-is, Abu Qaht.é'n Khalid b. Qahtan, al-Baysawf and al-Kindi,
produced contemporary writings exclusively Ibé'di— in spirit and style. Most of
these writings were based on the dispute over the imamate which occurred
during the last decade of the second Ibadi imamate after Imam al-Sakcb. Malik
had been deposed by Musa b. Musa. In order to solve this dilemma, and to
avoid it happening again, these contemporary authors give us crucial information
on the general aspects of life during this period of our field of study, however
with very little or no attention being paid to the socio-economic developments
in Oman following the establishment of the Ibﬁdi— imamate. In part this early
neglect is attributed to the thrust and impetus of Ibﬁqi_ teaching which
commanded the attention of those ulema. The historians felt they needed to
record the spirit of the Ib-éc.l_i- imamate and describe events such as the dispute
over the imamate. Their writings at the same time informed and had a lasting
effect on the later IbEQi—s of Oman. Therefore the researcher who embarks on
a study of the history of the second Ib?)(j.i_ imamate has to dig very deeply into

these writings in order to obtain the requisite information.

Generally the parts of Omani history written by later authors, starting
from the beginning of the 17th century, present a coherent, orderly picture, at
least to a large extent. Before the 17th century, Omani historical works were
limited in scope, since they dealt almost exclusively with the activities of the
Ibﬁc.l-i- imamate, ignoring entirely news concerning those who revolted against the

Ibﬁqli_ imamate and whom were regarded by the Ib5§1i- ulema as tyrants
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(jababirah). 1t is significant that, to my knowledge, there does not exist any
history of Oman written by a non—Ibﬁgﬁ Omani. This prejudice against, virtually,
any non—Ibﬁqii- activity has resulted in many serious gaps in early Omani history.
Usually they portrayed their opponents in a bad light and would disregard any

laudable features they might have possessed.

Al-Izkawi in his Kashf was the first Omani to attempt to write a
comprehensive history of Oman. His sources were some of the earliest,
therefore the incompleteness and historical bias of these works is reflected in
his own writing. Al-Izkawi admits that he was no historian and that what
prompted him to write a history was his fervour for the Ibﬁgif creed. Many
Omanis up to the present day have compiled histories of Oman, but their work
too is biased towards the Ibﬁdi- viewpoint and their sources are largely those
which al-Izkawi himself employed. Often they copied whole sections of these

older Ibéc_li- works without any attempt of analysis or criticism.

I am sure that there is more information regarding the lives and activities
of the Ib'aiq'i‘ imams contained in the many unpublished Ibadi manuscripts on

both figh and wusul.

The M.N.H.C. of Oman (since its foundation in 1976) has until now only
published a fraction of the MSS in its possession. Of course such publications
are useful for any student of Omani history in general and of the Ibﬁdfmadhhab
in particular. However the actual editing of the MSS usually does not fulfil the
rigorous requirements of modern scholarship.
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NOTES

1.

10.

11.

12.

13.

14.

Originally from the town of Bahla, near Nizwa, and blind. See Ennami,
Studies, II, 7; Wilkinson, Imamate, 366.

Al-Salt b. Khamis was a contemporary of such celebrated Ibadi ulema of
the 3rd/9th century as Bashir b. al-Mundhir, Muhammad b. ‘Ali al-Qadi
and al-Mu‘alla b. Munir. See al- Sahml, Tuhfah, II, 108-109; cf. ed.
Sayeda, al-Siyar, I, 23; see also al- Harlthl, ‘Ugud 255.

Hashim, Ibadiyyah, mentions another manuscript similar to this which is
located in the M.N.H.C. at Muscat. The editor of this book does not
refer to Imam Ghalib b. ‘Ali’s copy of this MSS which is found in his
private library in al-Dammam.

See the A}]dz—lth wa-’l-s_ifé-t in ed. Sayeda, al-Siyar, I, 23-85.

See al-Siyar, 31.

Ed. Sayeda, al-Siyar, I, 86; see also al-Sanybf, Asdag al-Manahij, 52.

See his Sirah in ed. Sayeda, al-Siyar, I, 86-154.
Al-Salimi, Lam‘ah, 25; cf. al-Sayyabi, Asdag, 52; al-Harithi, ‘Ugud, 257.

Al-Salimi, Tuhfah, 1, 219; al-Harithi, ‘Uqud, 257; ed. Sayeda, al-Siyar,
11, 62.

See the book of al-Hujjah in ed. Sayeda, al-Siyar, II, 62-105.

Al- Sayyab1 Asdaq, 54; also for fuller background information on al-
‘Awtabi, see Wilkinson, “Omani and Ibadi background”, Johnstone in
Bib., 126-30.

al-Harithi, ‘Uqud, 279.

Wilkinson, “Origins”, Arabian Peninsula, 86, considers the Diya’ to have
been written by another person of the same family and suggests that the
author of the Ansab was the grandson (or even the great-grandson) of
the author of the _@yi However, in Oman at any rate the works of al-
Diya’ and al- Ansab are regarded as being by the same author. See al-
Hal‘lthl, ‘Uqud, 279.

In 1987 a very important manuscript was discovered by the M.N.H.C. in
a private library in Nizwa. This MS contains one of al-‘Awtabi’s works
known as al-Ibanah, which uses to a considerable extent the method
which al-Fayruzabadi, the compiler of al-Qamus al-muhit employs several
centuries later. )
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15.

16.

17.

18.

19.

20.

21.

22.

23.

24,

25.

26.

27.

28.

29.

30.

31.

See al-Kindi, al-Ihtida’, 14; cf. al-Harithi, ‘Uqud, 277.

The Ibadi ulema of Oman were preoccupied with this issue for centuries,
attempting to resolve the dispute in order to avoid its reoccurrence. For
a further detailed discussion regarding this matter, see Chapter Nine of
this study.

See al-Kashf wa-"I-bayan, I, 8.

Imamate, 370.

the Ehe
M. Kfafi’s translated,section which deals with Khawarij from al- Qalhatl s
Kashf, and this was published in 1952; cf. “The rise of Kharijism”, 29-
48.

Wilkinson, Imamate, 368, gives the name of this book as Al- Da‘a’im fi ’I-
Islam; however, al- Harlthl Ugud 278-279, has Da‘a’im al-Islam.

The name Mlsbah al- Zalam appears on the first page of the MS. The
word Da‘a’im does not appear in this MS. However Wilkinson, Imamate
368 refers to the copy of Sharh al- Da‘@’im by Khalaf b. Ahmad al-
Ruqaysh1 without mentioning Mlsbah al- Za]am

Entitled Annals of Oman, see J.R.A.S.B. (1874) 111-98.

A‘lam wa-udaba’, 21-22.

Cf. al-Izkawi, Kashf, MS, 28b, 29b (al-Asad) and a]-‘Awtabi-, Anszib, MS
185b and 186a (Cairo copy).

According to Wilkinson, Imamate, 372, Klein edited and annotated
Chapter 33 of al-Izkawi’s Kashf, as a doctoral dissertation, Hamburg,
1938. A copy of this work is in the possession of Professor R.B. Serjeant.

The Kashf is also edited and annotated by Ahmad ‘Ubaydl T as an MA
in Institution of Islamic Studies in Beirut.

Wilkinson, Imamate, 370.

See ed. ‘Ashl-l-l', Tarikh ahl ‘Um-z-ln, 8.

Al-Fath, 347. Wilkinson, “Ibadi Imamah”, BSOAS, 547, suggests that this
work may be of the second half of the 12th/19th century.

Wilkinson, “Ibadi Imamah”, BSOAS, 535-551, gives a full discussion on
the Bab al-Imdmah of al- Sa ighi’s work.

See Ibn Ruzayq, al-Fat}}, 2.
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32.

33.

34.

For more information of al-Salimi’s biography, see Muhammad al-Sglimi—,
Nahdat al-A‘yan, 99. '

Wilkinson, Imamate, 8, regards the Tuhfah as a remarkable work of
scholarship, written with the express purpose of inspiring the true
believers to revive the Ibadi imamate.

For more detailed information concerning the author’s biography, see the
introduction to ‘Uman ‘abr al-tarikh.
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1.1  The geography of Oman
In the extreme south-east of the Arabian Peninsula lies the region of
Oman, distinct structurally from the rest of Arabia and isolated on the landward

side by the desert of the Rub al-Khali (Empty Quarter).

Historically, politically and geographically Oman has always been the most
isolated part of Arabia.l Because of this geographical location Fisher gives the
reasons that Oman and its cultural and economic life look more towards Persia
and India rather than towards the Arab lands of the north and west. This
explains the long-standing political independence of Oman2  What Fisher
suggests may be correct concerning some aspects of the history of Oman, but
in fact Oman has always had wide contacts with the Arabs of the Peninsula and
those elsewhere. Oman’s isolation is a political, rather than an economic or

cultural, matter.

The Graeco-Roman accounts of ancient Oman tend to confuse rather
than clarify this picture. Pliny (floruit first century AD), for example, thought
the site of Oman to be located on the Arab side of the Persian Gulf,3 while the
author of the Periplus of the Erythraean Sea states the opposite: Omana being
described as famous in Carmania (Kirman) situated on the Persian coast “from
which boats sail to Arabia”.* The geographer Ptolemy places Omana in the
south eastern part of the Arabian Peninsula’  To confuse matters further
there appears to have been a tribe called the Omani, easily mistaken

typographically for Omana.®



Arabic accounts of pre-Islamic Oman deal mainly with the Azd migration
to the area. Apart from this, more attention was paid during the early Islamic
period to the pre-Islamic history of Oman with interest falling off during
subsequent periods. Therefore there exists very little information relating to

pre-Islamic politico-social activity on which to comment.

The Arab geographers fail to give accounts of the division of Oman and
its borders in the Islamic periods. Al-Bakri, for example, mentions al-Ishfa’
town (which is in al-Shihr) was located between Oman and aI-Shihr.7 Yaqut, in
his Mu‘jam, mentions that the Omani town of Julfar is situated in the extreme
north of the borders of Bahrain.® This ought to prove the fact that the province
of Oman extended from Bahrain in the north to al-Shihr in the south. Ibn
Hawqal mentions an area with different borders, with an independent people

and its capital at Sohar.”

This information about the geography of Oman in early Islamic times
which is given by these sources is not enough to clarify the picture of the
borders of Oman. In addition, the historical perspective of these borders is
missing, bearing in mind that they depend for stability on political and
administrative factors which were constantly in a state of flux and which
underwent change. The result was that the political situation in Oman did not
remain stable, so the borders of the country in fact passed through periods of

contraction and expansion.



1.2 Regional and physical features of Oman

At the present time Oman is considered to be the second largest country
of the Arabian Peninsula after Saudi Arabia, with 300,000 square kilometres of
very varied and striking terrain, with a coastline which extends for 1,700
kilometres. Dominated by an interior of jagged mountains simply called al-Hajar
(the Rock), the country is a magic tapestry of different terrains. The mountains,
the summit of which at a soaring 3,075 metres is the terraced al-Jabal al-Akhdar
(the Green Mountain), rise straight out of the coastal plains, or soar out of the
gravel plateaux and shifting sands of the interior.10 The country ranges from the
fjord-like barren majesty of the Musandam Peninsula that plunges into the Strait
of Hurmuz in the north, to the fertile B'éginah plain that inclines
south-eastwards, towards Muscat, from the vast, sandy edge of the al-Rub
al-Khali through the mountains to the lush tropical Salglah Plain in the south,

with its climate dominated by the monsoon.!1

The name of Oman corresponds to the whole area of Dhofar in the
south to Qatar in the north, with the sea and the desert as ultimate frontiers.l2
Oman borders to the west of Saudi Arabia and the United Arab Emirates; to
the south, the People’s Democratic Republic of South Yemen; to the north, the

Strait of Hurmuz; and to the east the Arabian Sea.

Geographically, Oman falls into a number of distinct areas.

Muscat : The capital of Muscat is the most important populated area, with its

larger port of Matrah.



The Batinah Plain : The B;_l'ginah Plain is situated between the coast and the
Western Hajar. It runs from the frontier with the U.A.E. for a distance of some
270 kilometres south-east, almost to Muscat. The Bﬁginah is one of the most
populous areas of Oman, the main towns are Barka) Masna‘ah,

Suwayq-Khaburah, Sahm, Sohar, Liwa and Shinas.

The western Hajar mountains : Like the Batinah Plain, this mountain range runs
parallel to the coast from the U.A.E. in the north to Wadi Ha‘awil in the south.
The highest peaks, up to 3,075 metres, lie to the south-east at al-Jabal
al-Akhdar. There are many settlements on the Western Hajar, the most

important being al-Rustagq, ‘Awabj and Nakhl.

The interior (al-Jawf) : This is the central plateau that slopes from the northern
base of al-Jabal al-Akhdar southwards to the desert. It is bounded on the west
by Z?lhirak and on the east by the Sharqiyyah. The area has four main wadis:
Bath‘ah, Wadi Halfi-n, Bahla and Wadi Sama’il. The main towns of the Interior

are Nizwa, Bahla, Sama’il, Izki, Manh, Bidbid and Adam.

The Zﬁhirah area : This is a semi-desert plain, sloping from the southern flanks
of the western Hajar into the al-Rub al-Khali. It is bordered to the north by
the Yanqul, Jawf and Buraymi oases and to the south it is divided from Oman
proper by Jabal al-Kur (Diyar al-Durt) and from the east by Diyar Bani Hind’.
The major settlements are in two principal wadis, Wadi D ank and Wadi al-

‘Ayn, the main towns being Drank, ‘Ibri and Yanqul.
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The Sharqiyyah area : The Shargiyyah is an area of sandy plains and valleys
lying on the inland side of the eastern Hajar. It is bordered to the south east
by the district of Ja‘lan and to the south by the Wahibah Sands. The main
towns are Sur, al-Qabil, Ibra, Mudayrib, Samad, Muc]ayb.i', Sinaw, Wadi Bani
Khalid, al-Kamil, al-Wafi, Bilad Bani B3 Hasan, Bilidd Bani Bu ‘Al

al-Ashkharah and Ra’s al-Hadd.

The Musandam : Separated from the rest of Oman by part of the U.A.E. this
is the northernmost part of Oman. Its rugged mountains rise up to 1,800 metres
above sea level and the coast which falls into the Strait of Hurmuz. The main

towns are Khasab, Bay‘ah, Madha, Bukha’, Kumzar and Lima.

The southern region : The southern region of Oman accounts for a third of the
country’s total area. The coastal plain, extending from Raysut in the west
beyond Salalah, is nowhere wider than about eight kilometres. The Dhofar hills
rise up to 1,500 metres above the coastal plain. To the north-west the region’s
border with Saudi Arabia runs through the Empty Quarter and to the west is
the border with PDRY. The main towns and villages. are Salalah, Taqah,

Mirbat, Thamrit and Shalim.

Climate : The climate varies region by region. In the coastal areas it is hot and
humid in summer. In the interior it is hot and dry, with the exception of some
high locations where it is temperate all year round. In the southern region, the

climate is more benign. The country’s rainfall is generally low and although
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heavy local rains are sometimes experienced, with the exception of the Southern
Region where heavy monsoon rains regularly occur between June and

September.

Population : The cross-currents of history with its migration and invasions have
swept Oman since time immemorial, but its people have remained basically

Arab in origin.

Oman society consists of four basic categories - the people of the sea
who live by fishing, seafaring and trading: the agriculturalists of the Batinah
coast and the Southern Region, and those of the interior who employ a falaj
system of irrigation; the mountain people of Dhofar and the Musandam; and

the bedouin of the desert areas.!3

13  The ancient history of Oman

13.1 Magan

The identification of Magan with modern Oman finds confirmation once
more in archaeological evidence. According to the records, Magan is mentioned
particularly as a source of copper of which it was evidently a primary producer.14
The cuneiform text tells us that Sumer’s trading partner, Magan, was an
important producer of copper, which also supplied diorite, a stone much
favoured by the Sumerian kings, and the succeeding kings of Akkad for the
manufacture of their statues. Magan also traded several kinds of timber down

the gulf which Sumer put to various uses, such as the very durable and highly
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esteemed sissoo wood, which was used for boat building.15

13.2 Maritime activity

Situated as it is midway between Mesopotamia, on the one hand, and
western India on the other, Oman occupied an unrivalled and most commanding
position for inaugurating maritime commerce with those countries.1®The Omanis
took advantage of their opportunities to become a great seafaring nation. The
history of Oman as a seafaring nation goes back to the dawn of civilisation in
the ancient world, when Omanis inaugurated pioneering voyages across the
oceans, seeking an exchange of trade and the establishment of contact with

other peoples of the world.1?

Little is known of the seafaring activities of Omanis in the age prior to
the conquests of Alexander the Great. Alexander himself, in his last year, had
been busy hiring Phoenicians to navigate the Gulf, prior to the voyage from
Indus to Mesopotamia, organised under his admiral, Nearchos, in 323 BC.18
Although the Parthians in Persia (140 BC to AD 224) held the monopoly of the
trade with the Far East, Omani sailors were playing a part in developing the
Ocean sea trade upon which the growing prosperity of South Arabian culture
depended. The earliest documented long-distance sea trade in the world is that
recorded on Sumerian and Akkadian baked clay tablets from Mesopotamia over
4000 years ago. These refer to sea-borne trade with regions known as Dilmun,
Magan and Malukhkha.l® The importation of Indian timber is mentioned in
Sumerian inscriptions of Magan and the reference to head shipwrights there

indicates the possibility that ships were already being built in Sumerian times
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from 2000 BC.20 Therefore we can say that ships were being built on Arab soil.
These shipwrights must also have been sailors and traders, thus proving that the
Omanis undoutedly made an important contribution to exploration and
maintenance of this great sea route of antiquity. They possessed an aptitude

for navigation from ancient times.

In AD 224 the first Sasanian ruler, Ardashir I, overthrew the last of the
Parthian dynasty. The Gulf, which had long been an important waterway,
became the centre of Sasanian activity.21 Sasanian policy was to divert the
Indian Ocean trade from the Red Sea to the Gulf. In order to do this they
needed to control the route as far as possible. Thus they created monopolies
in Indian ports, who by this time were making use of the monsoon winds which
allowed them to sail directly from the Gulf to India and Sri Lanka, whence they
bought spices, silk and other luxury goods.22 On the other hand the Gulf itself
yielded pearls and frankincense (a Southern Arabian product) and other
precious resins, all of which were much in demand.?? In these objectives they

were remarkably successful.

As every power has wished to exert effective control over the Gulf route,
the Sasanians discovered that it was essential to secure a base in northern
Oman, whether at Sohar, Muscat or Qalhat, and hence it was natural that they
should resuscitate the project of their Parthian predecesssors by reviving Sohar

as their centre.24

Sohar thus became once more the focus of Persian maritime activity in
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the area. It is not clear exactly when the Sasanids assumed control of Sohar

and the surrounding district of Mazun, as it was known to them.?

Al-Nuwayr-i,26reports that Ardashir I, the founder of the Sasanid dynasty,
made an expedition against the kings of Oman, Bahrain and al-Yamamah. The
name of the king of Oman who was the last to appear before the advent of the
Azd to Oman was ‘Amr b Wz;qid al-Iinmyar; who was reported killed in battle
with Ardashir I somewhere between Oman and Bahrain. It was obvious that the
Persian occupation of Oman had started by this time as a result of this battle
under the Sasanid, Ardashir I, who was aiming to extend his rule over the
Arabian Peninsula. He must have forced the Omanis to assist his army
campaign. Y5qﬁt27notes that Ardashir b. Babttook sailors from Azd Oman six

hundred years before Islam.

Sasanid influence was to be extended over Mazun (Oman) to a greater
or lesser extent, until the expansion of the Arab tribes by migration and the
coming of Islam. Meanwhile the autonomous Omanis of the desert borderland
and much of northern Oman maintained their independence, with their inland

capital at Tu’am (Buraimi) and their trading port of Diba.

14  Azd migration to Oman

According to Hisham al-Kalbi the first group of al-Azd migrated from
Wadi Oman in the Sarah mountains near Marib in the Yemen under Malik b.
Fahm.2® The cause of this migration was reportedly the bursting of the Marib

Dam which led to the primary dispersal of the group throughout western Arabia
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from the Hijaz to the Strah. This was followed by the migration of major
groups of the Azd and other Arab tribal groups following three main routes;
northwards towards al-Sham and Iraq, eastwards through central Arabia to
Bahrain,?and south-eastwards through Southern Arabia to Oman.3? The Azd,
according to the sources, were spread in many places, and are known to us by

their own place names, such as Azd Oman for those who migrated to Oman,

Azd Shan Giah, Azd al-Sarah, and Azd al-Sham.3!

The migration of Malik b. Fahm and his tribe probably took place in the
second century AD. Malik and his people made their way eastwards across
Hadramawt directly to the sea coast, until they reached Raysﬁt,32where they
remained for some time to rest. A portion of the Mahrah and B. Quqa‘ah
stayed in al-Shi}_lr.33 After months of travelling Malik and his tribe with flocks.
Before he was due to arrive in Oman, he was informed of the Persians there,
according to the sources.>* Thus he reorganised his tribe which, according to
the sources had over 6000 men, horse and foot.3% The Persians at this time
were firmly established on the Batinah coast with their capital at Singer

(Sohar).36

When the Persians knew about the coming of the Azd they opposed their

t37on the east coast. He made

entry. Malik therefore turned aside to Qalha
Qalhat his first base in Oman, where he left the families and set about
negotiating an arrangement which would allow his people to settle peacefully in

the country. Malik and his troops continued marching until they reached

al-Jawf, 38 where they made their camp. The refusal of the Persians to allow
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Malik and his tribe to settle, presented the Azd with no alternative and brought
about the battle in the desert of Salut near Nizwa between the troops of Malik
and of the Persian governor of Sohar, in which the Persian army was defeated.®”
The subsequent campaign brought victory to the Azd, who succeeded after this
battle in expelling the Persian colonists from Oman altogether. They left Sohar
with their families and sailed to Fars. There upon Malik is said to have become

king and established an Arab kingdom over Oman.*0

As a result of this, further waves of Azd and non-Azd tribes migrated to
Oman. According to tradition, the first group of Azd to enter the country after
Malik b. Fahm succeeded in driving out the Persians were those of ‘Imran b.
‘Umar who reached Oman through al-Yamamah and Bahrain, followed by the
B. al-Ghi}r-if and many groups of the Azd who settled in North Arabia after
the collapse of the Marib dam. Among these, non-Azd tribes settled in the

north of the country.41

Oman itself witnessed the second mass migration of the Arabs during the
late fifth century AD. This time by the Shanu’ah Azd from the Sarah and
Hijaz mountains, through the heart of the Peninsula by way of mainlaind
Bahrain. They were established in the mountains of Oman led by the sheikhs
of the B. Ma‘walah b. Shams, whose authority was recognised by most of the

Arab tribes.#?
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1.5  The principal settlement of the Omani tribes

The picture of Oman on the eve of Islam as regards tribal structure and
the settlements where the Azd tribes were to be found should be clarified. We
can observe that the Azd tribes were its biggest and most powerful group, which
led early historians to describe Oman as “the homeland of the Azd”.*3 The
strong tribes of al-Azd had established themselves a long time before the advent
of Islam. They had been migrating to Oman in waves since the second century
AD. There were also the non-Azd groups who had migrated from the north of
the Peninsula to Oman. These groups and tribes were associated with the wadis

towns, villages and the desert of Oman.**

The majority of the Arab tribes in Oman succeeded in remaining
independent from Persian influence which was to be found on the Batinah coast,
but also spread to the countryside and desert. There was a type of coalition
between these tribes. We can observe a kind of federation between these
groups to enable them to survive and make them strong against the enemy.
Therefore it is not surprising to see that many tribes left their settlements and
dispersed throughout the country. For example the Harith tribe which appeared
in Oman at the eve of Islam settled in Dib§,45yet after 145/762 they were found
in Ibrd in the Sharqiyyah.*6As a result of these varying alliances and federations
it is difficult to trace these tribes and to follow their movements and changing

positions throughcut the country, over the years.
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It is difficult to give a fixed account of the Omani population in
pre-Islamic times or during the first period of Islam. What we can do is to give
the names of the centre of these tribes.#’” The B. Hina, the most powerful
group of Malik b. Fahm were associated with the northern Jawf,®whilst the B.
Kamam, descents of Shubab b. Malik were to be found in the Buraimi area.®
From the earliest times the Hina clan dominated the majority of the Malik b.
Fahm tribes. The I‘-I?irith of the Malik b. Fahm were concentrated in northern
Oman, their concentrations being found in the Diba region. This tribe later
played a great role in the Riddah wars.>0 In addition some of this tribe, with

other Azd, were to be found in Ibra in the Shargiyyah.

Because the sons of Malik b. Fahm were the earliest settlers they tend
to lose their tribal identity in the overlay of later migrations of Arab tribes, or
possibly because many remained bedouin and were only loosely associated with

the political power of central Oman.>!

Later there were groups from the
secondary dispersal, groups like the B. I‘-Iadi‘d of the Farahid and elements of
B. Samit of the B. Salimah. Both settled on the Batinah coast at the place called
Majazz, south of Sohar.’? Al-‘Awtabi shows that important groups of Omani
Azd, notably the B. Qays b. Thawban of the ‘Imran and the B. Salimah were
to be found in Jask Island, Fars and Kirman.>3 The Shanu’ ah Azd came to
Oman in the second migration, probably at the fifth century, under the

domination of the clan of the Ma‘awil.>* The two major sections of Shanu’ ah

Azd have been reflected in the names of the Jabal Yal}mad and Jabal Hiddan.
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Both groups spread over into al-Jawf. Some of the Yahmad were to be found

in Wadi B. Kharﬁg. and the Ma‘awil in Wadi al-Ma‘awil.>>

There were other non-Azd settlers in Oman, including Samah b. Lu’ayy
b Ghalib who settled in Tu’am (Buraimi) alongside the Azd.”® Samah married
his daughter Hind to al-Asad b. ‘Imran and she bore him a son, al-“Atik b.
Asad. The ‘Abd al-Qays belong to a major grouping of Nizar tribes known as
the Rabi‘ah. Al-“Awtabi indicates that the ‘Abd al-Qays groups were to be

found in the mountain region of Oman.>’

The Tayyi’ group were to be found in their area of primary settlement
in the Wadi Tﬁ’iyyin.ss Tzwi’swere also present in the Samail Gap where Mazin

b. Ghug]iibah was the first person who converted to Islam in Oman.”®

There is a group of Kindah tribes who were to be found in Hadramawt
and central Arabia, but who migrated to Oman in these waves of migration. It
is also believed that the cause of the migration of Kindah to Oman and
elsewhere was due to the fall of the kingdom of Kindah which had been
established in central Arabia. The primary home for the tribe in Oman is
known as the Jabal Kindah, in the mountains of northern Oman, south of which
lay Jabal Ijdedén.60 Some of B. Tamim also settled in Oman and some of al-
Jatima b. Khazzim.b! It is reported that a group of B. al-Nabit of al-Ansar of

the Jahiliyyah settled at ‘Ibri, al-Sulayf and Tan‘am.52 Some of B. al-Harith b.

15



Ka‘b came and settled at Danak, with about a hundred people of the Quda‘ah.63

In addition to this a group of B. Rawahah are reported to be found in this area.

16
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2.1  Oman on the Eve of Islam

Before the rise of Islam the Arabian Peninsula was not united as a single
political unit, rather, the predominant organisational form was that of the tribe.
The tribal system is based on ties of kinship, and thus as a system the tribe is
neither expansionary nor diminishing. In the Arabian Peninsula there were
many cities where several tribes lived. There had also been several kingdoms
and emirates in the peninsula, such as the kingdoms of al-Julanda in Oman.
Hudhah b ‘Ali al-P.Ianaff in al-Yamamah, al-Mundhir b Sawi in Bahrain and the
Abna’ in Yemen, and the emirates of many other sheikhs, each of whom
controlled an area the size of which depended upon his strength and

personality.!

In addition to its important location, which made it a point of contact
between the Arabs of the north and south of the Peninsula, Mecca had other
characteristics which gave it a significant role in events, and among these

characteristics was the fact that it was held to be sacred.
The situation in Oman was similar to that of the rest of the Arabian
Peninsula in that its political system was based on the tribal system, which

comprised the Qab}a'lnf tribes who immigrated from the Yemen, and the ‘Adnani

tribes who entered Oman from northern and central Arabia.

An Arab kingdom had been formed under the control of the kings of the
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al-Julanda dynasty, whose rule went back many decades before the rise of
Islam.2 When Islam came, Oman was under the rule of two kings, ‘Abd and .
Jayfar, the sons of al-Julandd b al-Mustakbir.> They had been building relations
between Oman and other powers in the region, at that time, mainly the
Persians who had some sort of military presence in the area of Batinah coast
and its capital Sohar.* According to the sources, Sohar was regarded as the
natural trade centre, being an important maritime capital linking Oman with
the outside world.> The Persian presence came about as the result of a treaty
reached between al-Julandd b al-Mustakbir and Kisra.® The treaty stated that
the Persians should recognise al-Julanda’s authority over the interior regions
and the desert area, whereas the Omanis should allow the Persians to maintain

a presence in Sohar.’

The treaty also prevented the two sides from resorting
to hosilities against each other. A few years after the treaty was signed the
Persian military presence evolved into a commercial presence, and in addition
the Persians were careful to keep their trade and maritime interests centered
on Sohar. On the eve of Islam the power of al-Julanda had increased so as to
hold in his sway the Omani tribes, particularly in the area of the Batinah which
is described as being under Persian control. The Persian military presence had
been reduced due to their withdrawal from their role as a regional power
because of internal tensions. According to the sources the Julanda kings started
to exercise their authority over Sohar and the area around the Batinah coast by
imposing a tax on the people who came to attend the seasonal markets which
used to be held in two of the Omani cities - Sohar, the new capital under

Al-Julanda’s rule, and Diba, in the extreme north, which was the old centre of

Oman. These two markets were among the famous Arab markets in
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pre-Islamic times.® This proves to us the power of al-Julanda and his
administrative authority over the Batinah and the rest of Oman, which placed
him in a strong position to the extent that his control over Oman was

recognised by all other powers in Arabia,

Before the acceptance of Islam, the people of Oman had worshipped
idols (asnam) since idolatry (wathaniyyah) was the prevailing practice at that
time in Arabia, except for some parts which were inhabited by Arab tribes who
were Christian® or Magians1? due to their strong ties with the two great powers
at that time - the Roman Empire which believed in Christianity, and the Persian

state which believed in Magianism.

According to Tabar.i-, Magianism (Majusiyyah) was the dominant religion
in Oman, and he suggests that it was to be found in those areas which were
under Persian rule, mainly among those whose origins were not Arab, for
example those of Persian or Indian or some other extraction who lived in
Sohar.l! Judaeism was also one of the main religions to be found in Arabia
especially in the Yemen and the HijE-IZ; it was also known in some parts of
Bahrain and Oman.!? Idolatry had spread among the tribes of Oman especially
among those who immigrated from central Arabial3 where the influence of
wathaniyyah was due to its proximity to Mecca, which provided these tribes with
idols to worship. The Azd tribes of Oman and elsewhere made special idols for
their own worship, and the sources provide information about the names of the
idols which were known to them, such as Manah, Dhu ’-Khalsah, Dhu

’l-Shura, and B'a_ljir,14 which was associated with the Azd of Oman and their

26



neighbours, the Tayyi’ tribe.

2.2.  The Islamicization of Oman

Before the coming of Islam, Oman maintained relations of a sort with the
Hijﬁz, and such ties were deeply rooted. Many Arab tribes from the north had
immigrated to Oman, including some Azd tribes as well as ‘Adnani tribes such
as B. Samah b. Lu’ayy,15 who settled in Oman centuries before Islam.
Commercial contacts bewteen Oman and the Hijaz were strong, especiaily the
export of Omani and Sohari textiles.]®  The geographical, strategic and
commercial position of Oman attracted the attention of all Arabs of the
Peninsula during the pre-Islamic period, and by the time of the rise of Islam
the Prophet had recognised Oman’s importance. As a result, early contact was

made between the Islamic state and the people of Oman.

The bulk of information available to us which describes the conversion
of the Omani tribes to Islam is contained in the accounts of the books of
biographies (tarc;jim) and those concerning the Riddah war in Oman, as well as

local Omani sources.

In fact, it was not until after the peace treaty of Fludaybiyyah in 6/628
that the Prophet undertook to send his envoys to areas falling outside the Hijaz
region, calling on Arabs to embrace Islam. He concentrated his attentions
initially on those tribes located in the Yemen, Yamamah, Bahrain and Syria.

At least until this time Oman remained unaffected by central Medinan policy.17
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The earliest connection between the Arabs of Oman and the Prophet
appears in an account related by Ibn al-Ka]bf, who states that Mazin b
Ghuc}ﬁbah of the Tayyi tribe,!® was miraculously converted to Islam after he
met the Prophet in Medina; before that time Mazin had had a very famous
idol which, according to the sources, he used to worship at Sama’il.1 No precise
time is given for Mazin’s conversion to Islam. The local Omani version which
deals with the same theme contains more information about Mazin before and
after his conversion.20 According to the local version, when Mazin returned

from Medina he destroyed his idol and composed this poem:

’Jm._n)k_bL:JL'nJc,l_S} I)|A__}' ,1|:)>.L_'v:3>__-\5
Jlo b e o 5850 Loodds G Lot ak cedled Lo

I smashed Ngjir to bits;
who used to be our misleading lord,
by means of a Hashemite, who guided us away from error, when his

religion had not (previously) caught my attention?!

One of the recent works about the history of Oman in early Islamic
times22 considers that the story of Mazin’s conversion was designed during the
early Islamic period to boost the standing of the Azd tribe as being among the
first of the tribes to convert to Islam. It seems to me that this opinion is not
based on any strong argument or evidence. The fact is that Mazin, who was
considered by the local Omani sources as the first Omani to become a Muslim,

was from the Tayyi’ tribe, not from the Azd. Since loyalty is to the tribe first
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and foremost, the Azd would therefore have claimed that it was one of them

and not a member of the Tayyi’ tribe who was the first Omani to meet the

Prophet.

23. The Azd delegations to Medina

The information concerning the delegation which the Arab, including
Omani, tribes sent to Medina in the year 6/628 seems very confusing. The
Omanis were mainly of the Azd, but different Omani delegations were sent at
a time when the local Omani sources make no reference to any of them, nor
to any sort of contacts made prior to the arrival in Oman of ‘Amr b al-‘&s,

with the exception of that of Mazin b Ghudubah.

Regarding this matter, Ibn Sa‘d?® provides an account of the Azd
delegation to the Prophet in the year of delegations, 6/628. They arrived before
the Prophet’s envoys were dispatched to the rulers and tribes in the area. His
account on this matter is confusing; he mentions that the Prophet is reputed
to have sent al-‘Ala’ b. al-I.-Iac'iram.i- to Oman to summon its people to Islam and
to collect sadaqah, adding that the Prophet sent along with the delegation of
the Omani Azd Makhrabah (or Makhramah) al-“Abdi as a religious guide?* He
also mentions the names of the heads of the two delegations - the first one
was headed by Asad b Yabruh al-’['ab}: and the second was headed by Salamah

b ‘Ayyath al-Azdi.2’

According to early Islamic sources al-‘Ala’ b. al-Hadrami was sent to
Bahrain and there is no mention in our sources confirming his having been to
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Oman.2® Ibn Sa‘d himself, who gives the above account, asserted that ‘Amr b.
al-‘As' was the Prophet’s envoy to Oman, therefore al-‘Ala’s name must be

misplaced in the first account.

Ibn Sa‘d also relates another account which tells that a group from two
of the most famous Omani clans, namely Thumalah and Hiddan, led by two of
their leaders, approached the Prophet after the conquest of Mecca and offered
him their pledge of allegiance.?’” Of the two leaders ‘Abdullah b. ‘Alas
al-Thumali was considered a Companion (sahabi), but no mention is made of
his delegation.28 Al-Wagidi mentions another group of Azd from among the
inhabitants of Diba who came to the Prophet and announced their willingness
to embrace Islam; the Prophet responded by dispatching Hudhaifah b.
al-Yaman with them on their homeward journey as a collector of .gadaqah.29
Al-Baladhuri gives an account of the same event which is similar to that of
al-Wagidi; he refers to Hudhaifah as being the agent of the Prophet over the

period of Diba.30

This matter requires further comment: as we know from the sources, it
was not only the tribes of Oman who went to Medina, on the contrary many
tribes from the Yemen and many northern Arabian tribes also went to see the
Prophet, since these tribal factions regarded themselves as being entirely
independent. Also in the case of Oman there were many Omani tribes over
whom al-Julanda exercised no authority. When these delegations went to
Medina they did so as representatives of their clans or tribes, and not as

representatives of the whole country, because these Omani delegations did not
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play any major or active role in spreading Islam; this indicates that they had

no political or social influence, even over their tribes as a whole.

‘Umar rejects the different accounts of the Azd delegations. Instead he
regards all these accounts as fabrications of a later period, when the struggle

for power fostered greater competition.31

24  The arrival of Amr b. Al-‘Zq in Oman

After the conquest of Mecca, when the Islamic state acquired strength
and fame all over Arabia, the Prophet Muhammad sent many envoys to the
kings, amirs and sheikhs of the region calling on them to accept Islam. ‘Amr
b al-‘;f;xg32 was chosen by the Prophet to deliver his letter to the kings of Oman,
the two Julanda brothers, ‘Abd and Jayfar, and on this point all the early
sources are agreed.33 They also note that Abu Zayd al-Ansari accompanied
‘Amr to Oman. Al-Baladhuri reports that on their departure the Prophet said
to them, “If these people (of Oman) accept the witness of truth and pledge
obedience to Allah and his Prophet, ‘Amr will be the commander, and Abu
Zayd will officiate in prayer. Propagate Islam and teach the Qur'an and the
institutions of the Prophet.” 34 In another account al-Baladhuri notes that the
Prophet told Abu Zayd, “From the Muslims take sadaqah, but from the Magians
take poll tax.”3> However, in studying the records concerning the life of Abu
Zayd, and his role during the Prophet’s life, we find that the Muslim authors are
not familiar with his name, nor is there any mention in their works of his
mission to Oman.3® If al-Baladhuri’s account concerning Abu Zayd holds any

truth, he must have been sent with or after ‘Amr to Oman to instruct the
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Omanis in the teaching of Islam, rather than as a tax collector (amir al-

sadaqat), as al-Baladhuri asserts.

Although reliable Islamic sources give conflicting accounts concerning
Oman’s relations with Medina during the Prophet’s lifetime, they all agree that
‘Amr b al—A§ was the most important of the envoys dispatched to the kings of

Oman, ‘Abd and Jayfar, sons of Julanda.

Al-Wagidi comments on ‘Amr’s mission to Oman, saying at first that
‘Amr was dispatched as a collector of taxes in 8/629. Secondly, he mentions
that ‘Amr was sent in the same year to the kings of Oman to ask them to
embrace Islam.37 Al-Tabari appears to contradict himself when, in the first
instance, he gives the date of ‘Amr’s dispatch to Oman as 6/627 and yet on a
second occasion he gives the date as 8/629.3% Ibn al-Athir gives 7/628 as the
date of ‘Amr’s departure for Oman,>*whilst other sources date ‘Amr’s dispatch
as 10/631;%0 furthermore many sources give 11/632 as the year in which ‘Amr
arrived in Oman®! Regarding this matter, al-Ya‘qubi gives no fixed date for
‘Amr’s dispatch to the kings of Oman.*? Therefore, as far as Ibn Ishaq’s
statement is concerned,*> ‘Amr b al-‘-A.g can be counted as being among the
last of the envoys dispatched by the Prophet with the aim of calling the people

to Islam.

‘Amr first arrived in Oman in Sohar, which was known as a famous Arab
market.#* These were held in this city which was of sufficient importance to
have been chosen as the capital of Oman during the Julanda rule. The
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Prophet’s choice of ‘Amr b al-‘-l_\s; as his envoy to the kings of Oman was
linked with ‘Amr’s wide knowledge as a merchant, and, although the sources do
not provide any information about ‘Amr’s connection with Oman prior to Islam,
it is my opinion that ‘Amr must have been to Oman before the rise of Islam as
a merchant who travelled for the sake of trade to different regions, by land and
by sea, and his selection for this task had to do with his experience and
knowledge of the region and its people and tribes. According to tradition, ‘Amr
met ‘Abd on his arrival since he (‘Abd) was in charge of Sohar, and he met
Jayfar b al-Julanda at a later date since he was in the desert at the time of
‘Amr’s arrival®® ‘Amr delivered the Prophet’s letter to them and the two
Julanda brothers called for a general council meeting of the Omani sheikhs
from both branches, Qahgé—n and ‘Adne—ln, and they resolved to accept Islam
peacefully, not as a result of force, as many historians claim. Following this
decision, ‘Abd and Jayfar remained in their positions as governors of Oman.
They thus sent envoys to different parts, such as Mahrah, Shihr and Diba, and,
according to the Omani sources, all of these regions accepted the teaching of
Islam.% However, the Persians resident in Oman, mainly in Sohar and on the
Batinah coast were told to submit to Islam and on their refusal to do so they
were expelled from the country. The expulsion of the Persians came about as
the result of strong pressure exerted to this end by the Omani tribes, but Watt
has suggested strongly that ‘Amr b al-‘;\s, was behind this decision.4’ According
to Islamic principles regarding this matter, the conquered people must accept
Islam, poll tax (jizyah) or war, and, since the Persians were occupiers, their

expulsion from the country was the only solution after their refusal of Islam.
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Furthermore the central Islamic government in Medina did not impose
heavy taxes on the people of Oman. The Omanis were, of course, expected to
pay taxes, such as zakah and kharaj, to Medina. As for the Magians, Jews and
others, they had to pay the poll tax. It is worth mentioning here that an income

tax collected by ‘Abd and Jayfar was distributed among the Omani poor.48

Shortly after the Omani’s acceptance of Islam the news of the Prophet’s
death reached them. Ibn Wathimah*® mentions Khamisah b. Abban al-Hiddani
as being the first person to arrive in Oman from Medina bearing news of the
Prophet’s death, and he described the situation of the inhabitants of Mecca as

» 50

follows, “I left the people of Medina boiling like a pot on the stove”.

According to him ‘Amr composed the following lines of poetry:

-
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What al-I-.IiddEn-i. is saying is breaking [our] hearts and Khami-gah b.

Abban has announced the Prophet’s death."

After this ‘Amr b al-‘?&g left Oman for Medina as head of the Omani
delegation”! Other accounts given by some Muslim authors report that ‘Amr

was in Bahrain when news of the Prophet’s death reached him.>2

The Prophet died after he had completed his message to the people of
Arabia and elsewhere: the spread of his message was achieved by two means

- firstly, by his use of envoys, and secondly, by his wars against those who
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refused to believe in him.

As mentioned earlier, Oman and its people had converted to Islam by
choice, not under threat of force, and its kings, ‘Abd and Jayfar were truly
convinced by the rightness of this new religion: they did not convert to Islam
through weakness or fear, although many modern historians put forward
contrary opinions and personal interpretations regarding this matter. For
example, Muir claims that ‘Amr came to Oman from Medina at the head of
an army, and that he conquered Oman by force.>> This claim has no basis in
truth and this is borne out by the fact that no source or author mentions any
such claim. From his side, Caetani claims that the reason that ‘Abd and Jayfar
accepted Islam was their weakness as a result of tribal rebellions which forced
them to seek the assistance of the rising Islamic state in Medina.>* Watt shares
Caetani’s opinion and notes that ‘Abd and Jayfar approached Muhammad of
their own accord.> From the available sources we know that ‘Abd and Jayfar
had no contact with Medina prior to the arrival of ‘Amr b aI-‘&s in Oman, nor

did they make any attempt to seek assistance from the Islamic state.

‘Abd al-Rahman al-‘Ani explains the kings’ acceptance of Islam in terms
of the benefit which could be derived from conversion to strengthen their
political power against what he described as rebellious elements.”® His
explanation does not stand the test of evidence, and furthermore there were no
rebellions in Oman during the Prophet’s lifetime: rather there was a degree of

internal feuding as a result of excessive tribal group feeling (‘asabiyyah).
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If Oman’s acceptance of Islam is considered in terms of benefits and
losses it is indeed true that Oman profited. The first point worth mentioning
is the expulsion of the Persians from the country which restored Oman’s unity.
However, this did not result in an increase in al-Julanda’s power since
henceforth ‘Amr b al—‘Ag became the governor of Oman, this in spite of the
suggestion made by some authors that he was sent to Oman as an envoy, not
as an agent for the Prophet.57 According to ‘Amr himself, " ‘Abd and his
brother Jayfar have joined Islam and they believe in the prophethood of
Muhammad: they allow me to collect taxes (sadaqah) and also they allow me

to rule. So I have taken sadaqah from the rich and given it to the poor."58

2.5 Oman during Abu Bakr’s caliphate

After the Prophet had established the community of Islam in Medina and
completed his message throughout most parts of Arabia, he died in 11/632.
Not only did his death leave a spiritual vacuum among his followers, but it also
left a political dilemma concerning the leadership of the Muslim community.

This came to cause divisions in the Muslim community in Medina.

It is a historically established fact that the Prophet did not appoint
anyone to succeed him after his death to conduct the affairs of the Islamic
state. Nor did he prescribe any course to be followed in choosing a
successor. Since the Prophet did not nominate a successor, the Muslims were
confronted with the necessity of solving the problems themselves. This was
done in a gathering known as “the meeting of the Saq'i'fah”.59 After a long
discussion concerning this matter the two parties, the Muhﬁjfrin (the
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Emigrants) and the Ansar (the Helpers) reached an acceptable agreement of
their dispute, by selecting Abu Bakr al-§iddfq as the first successor to the
Prophet in the Islamic state and pledging fealty to him. This selection was
important not only in the policial history of the Islamic state but also in terms

of its ramifications for the history of Islam.50

The first challenge Abu Bakr faced after becoming caliph was the need
to protect the Prophet’s achievements against apostasy (riddah) which quelled
the strife in the Arabian Peninsula after the Prophet’s death.®! Due to his
deep understanding ofthe critical situation Abu Bakr was successful in this by
using force against the Arab tribes, some who were not carrying out the
agreements made with the Prophet, paying tax (zakah), and some who had
rejected Islam as a whole. They thought that their ties with the Islamic state
in Medina came to an end with the death of Prophet Mul_lammad.‘s2 As a

result, the Prophet’s absence meant to them the end of their loyalty to his

successor Abu Bakr. This feeling was expressed by one apostate:63
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We obeyed the Apostle of God as long as he was among us. Help the
servants of Allah! What’s up with Abu Bakr.
Will he make a young camel (bakr) inherit? That, by the Eternal God,

would break the back.
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These heretical tribes had very great importance, and included B I:Ian“ifah,
headed by Musaylamah (“the Liar”) who claimed prophethood in Yamamah.
Among the Tamim tribes a woman called Sujal:l headed her tribe who then
apostatacised. In the Yemen Abu ‘-Aswad al-‘Ansi came to control most of the
country and he also considered himself as a prophet.64 In Oman, according to
Islamic sources, there was a man called Laq_it_ b Malik al-Azdi who became a
prophet and led the people of Diba area against the Islamic government in

Medina®?

2.6 The Riddah movement in Oman
After the news of the Prophet’s death reached Oman, ‘Amr b al-‘[‘.g lost
no time in returning to Medina. The situation in Oman was in some respects
similar to that of all the Arab tribes who had become Muslim, but the Prophet’s
death was a great shock. There was a story that apostasy took place in Oman
after the Prophet’s death: this story was reported by most of the Islamic
sources with the exception of the Omani historic sources which regard this story

as false. Three different accounts are given by Muslim authors.

The first account is that of al-Wa_qid;66 who mentions that the people of
Diba sent a delegation from the Azd tribe to the Prophet declaring their
acceptance of Islam. The Prophet appointed Hudhaifah b. Muhsin al-Azdi as
tax collector (musaddiq) in the area of his birthplace, Diba. On the Prophet’s
death the people of Diba rebelled against Islam. Hudharfah wrote to Abu
Bakr informing him of the situation and asking him for help from Medina. Abu

Bakr wrote to ‘Ikramah b. Abi Jahl whom the Prophet had appointed tax
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collector for the Hawazin tribe and who later took part in the war against
apostates in Yamamah. He marched to Diba where the apostates under the
leadership of Lagit b Malik were in control. They met in battle and a hundred
of Laq.i_t_’s men were reportedly killed and his army defeated. Then the Muslim
army entered Diba and took captives who were sent to Medina including Abu

Sufrah.57

Al-Wquid-i-’s account which is mentioned by most of the Muslim authors,
is given in the biography of al-Muhallab b Abi Sufrah and the main object of
this biography was to throw light on the conversion to Islam of his father Abu
Sufrah and his arrival in Medina.5% This account concerning Abu Sufrah was
later taken by Omani sources who gave a different account of the reason for

his becoming captive in the hands of the Muslim army.69

The second account regarding the Riddah in Dba was given by al-TabarT
on the authority of Sayf b ‘Umar.”? He refers to the figure of Laq-i-g b Malik
al-Azdi who was reported to have held a position in the tribal hierarchy during
pre-Islamic times equal to that held by the two Julanda brothers, ‘Abd and
Jayfar. After the death of the Prophet he rose up against ‘Abd and Jayfar and
declared himself to be a prophet. Lagqit initially achieved substantial success
in his rebellion against the Muslims. He managed to extend his control over
the whole of Oman, forcing ‘Abd and Jayfar and their followers to take refuge
in the mountains, from where they wrote to Abu Bakr pleading for his urgent
help. Abu Bakr, in response, sent two armies led by Hudhajfah b. Muhsin and

‘Arfajah a]-BEriq-i- to Oman and Mahrah to subdue rebel activity in the two
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areas. Ab{ Bakr also ordered ‘Ikrimah, who was based in Yamamah, to march
towards the regions in support of Hudhaifah and ‘Arfajah, thereafter
commanding him to go to the Yemen. At first the Medinan army faced defeat
during the battle, but after the arrival of reinforcements in the shape of local
tribes, the Muslim army defeated Laq—i'g and his army at Diba. After peace had
been restored in the area Hudhaifah remained in Oman in order to calm the
situation. ‘Arfajah went to Medina with booty leaving ‘Ikrimah to continue the

battle among Mahrah.”1

The third account is given by Ibn ’A‘tham who states that ‘Ikrimah’s
march against the tribes of Kindah in the Yemen precipitated a revolt by the
people of Diba against the Medinan government. The agent of Diba,
Hudhaifah b. Muhsin, was expelled from the region and a concerted effort was
made to prevent ‘Ikrimah from continuing his mission to win over their blood
relatives in the Yemen. Upon hearing this news Abu Bakr ordered ‘Tkrimah to

change direction and march against Diba where the rebels were defeated.”

The fourth account is that of al-Baladhuri, *who reported that al-Azd and
other tribes apostatized following the death of the Prophet, under the
leadership of Laqit b. Malik Dht ’I-Taj, who left for Diba. Abu Bakr thereupon
dispatched I:Iudha.i fah b. Muhsin al-Makhzumi against them. In a battle with
Laqit_ and his companions, Hudhaifah killed him and took many captives from
the people of Diba whom they sent to Abu Bakr. At this the Azd returned to
Islam. However, other Omani clans apostatized and went as far as al-Shihr

‘Ikrimah followed these and overpowered them, carrying away much booty and
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killing many of their number’?

In addition to the previously mentioned accounts there are two accounts
given by minor sources. These sources shed light on the wars of the Riddah and
events in most of Arabia, and they also give more details about the Medinan

government’s effort to crush this attempt.

The first one was reported by Al-Kala'i al-Balansi’who gives more details
about the Diba affair than al-Tabari and al-W::lqidi- in their accounts. His
version is similar to that of al-Tabar} which means that he agrees with the
general facts given in al-Tabar?’s version quoted in the information he takes

from him. In particular, he agrees with his account of the Diba war.

We also find more details of the story of the Omani Azd captives who
were brought to Medina after these events. Al-Balansi gives full information
about their status in Medina during Abu Bakr’s caliphate and that of ‘Umar
after him.”® The most important information which al-Balansi provides is about
the debate which took place in Medina between the Muslims. First of all he
reported that about three hundred men and four hundred women were taken
captive by Hudhaifah, according to Zayd b Thabit, who said that Abu Bakr
accommodated these captives in the house of Ramlah b aI-Har-i-th, and he was
determined to kill those who survived the soldiers (mugatilah), but ‘Umar was
against killing them: he told Abu Bakr that they were faithful to Islam but that
they were stingy with their money, and that they had sworn solemnly that they

did not refuse to accept Islam, but rather did not want to give their money as
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zakah. But Abu Bakr did not accept ‘Umar’s arguments and they were kept in

detention in the same house until Abu Bakr’s death.”’

The second account is that of WClthaymah;78 his account deals with the
Riddah wars in Oman, but he makes no mention of the Diba movement.
Among the most important information he provides is a unique account of
Kham'i-gah b. Abban al-HiddEnT who brought the news of the Prophet’s death
to Oman. He is the only author who mentions this. The other information he
gives us concerns the Riddah wars although he does not mention 13qu b. Malik
by name, nor the people of Diba. He reports that Abu Bakr had appointed
‘Ajrafah b. Harthamah b ‘Abd b. Zuhayr al-Bargi as leader of the army he sent
to Oman to assist Jayfar b. al-Julanda when his people apostacized.79 In
addition Ibn Wathaymah also mentions three people from Oman; the first
being Majfuna b. al-Nu‘man al-‘Ataki who was a poet of the Azd, who told
‘Amr b. al-‘xs- before he left Oman that the Omanis would remain Muslims and

he begged him to stay in Oman.30
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Oh ‘Amr, if there has [befallen] the Prophet Muhammad that which no

one can prevent,

Our hearts are smitten [with grief] (garha) and our tears are full of
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sorrow and (the necks of) mankind are in obedience.

Oh ‘Amr, he means the same to us whether he be live or dead. We look
to what he says and then we listen.

Stay and never fear that we will give up [Islam]; oh ‘Amr, [your being

in our midst will be our] greatest strength and protection.

Wathaymah mentions two men from the Azd who accompanied ‘Amr to
Medina among the Omani delegation, ‘Ugbah b. al-Nu‘man al-Atki who came
to Aba Bakr with a group from his tribe, and Jayfar b. Jashm al-Azdi who also
came with ‘Amr to Medina after the Prophet’s death.3! It seems to me that
the two names of Majfana and ‘Uqgbah relate to one person since the two he

mentions were poets.

2.6.1 The Local Omani Version

The accounts which are given by all Muslim authors concerning the
Riddah movement make no mention of the Omani sources which provide an
entirely different version. The Omani version reports that Abu Bakr sent
Hudhajifah b. Muhsin al-Ghalfani al-Barigi to Oman as his governor (‘amil) to
collect taxes (sadaqah) and he had no problem with tax collection until he came
to Diba which belonged to the sons of al-Harith b. Malik b. Fahm. His
collectors assessed the tax of a woman of the al-‘Ufat as a one year old sheep.
She refused to give it up, and offered instead a drinking bowl or a kid, but they
took the sheep against her will. Thereupon she cried out calling her people to
help her against B. al-Harith b. Malik (Ya A/ Malik) and the tribesmen came
to rescue her. A battle took place between the Muslim tax collectors and the
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people of Diba who were defeated in the end. Hudhajfah regarded this
incident as apostasy and consequently took many people of Diba captives and
sent them to Medina. This event took place during the life of Abu Bakr.32 As
we can see from the story, there was no apostasy according to the Omani
sources, Al-‘Awtab-i_, in his account, makes reference to a small skirmish having
occurred between the Medinan governor Hudhayfah and a small group from the
B. Malik b. Fahm. The problem appears to have been resolved peacefully

through the intervention of Abu Bakr and ‘Umar.83

The account of al-Izkawi makes no reference to this incident: rather, he
gives a different account when he mentions that ‘Abd b. al-Julanda accompanied
Amr b. al-:&§ on his return to Medina following the death of the Prophet.3* Abu
Bakr sent ‘Abd with I—_Iass’én b. Thabit on a raid against Al Jafnah. After the
raid Abu Bakr wrote a letter to the people of Oman thanking them and

confirming the rule of ‘Abd and Jayfar over the area of Oman.®

Al-Salimi strongly denies the accounts of the Riddah movement and
considers the events as being a coincidence and a misunderstanding between
the people of Diba and Hudhajfah. He goes as far as to deny the existence
of Laq-ft' b. Malik; he denies the whole story entirely and considers it

fabrication.30

Al-Qalhati describes the decision of Hudhajfah, Abu Bakr’s governor in
Diba, to take the people captive as being his own decision in that he received

no direct order to do so from Abu Bakr.8” When he brought them to Umar
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b. al-Khatt_?.lb in Medina ‘Umar pointed out his mistake and was tough with him
and he spoke forcefully to Hudhatfah. Then he ordered him to return the
captives to their home country. Al-Qalhati reports ‘Umar’s words to Hudhaifah

as follows:
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“If T had known that you had taken them captive according to your
religious [convictions], I would have cut you to pieces and sent every garrison

town a (misr) a part of you.”38

Meanwhile Abu Bakr b. Ahmad al-Kindi suggests that taking people of
Diba captive occurred during ‘Umar’s caliphate, and in this he differs with the

rest of the Omani sources.8?

The Omani sources report another story about the two Azd delegations
which went to Medina. The first one was headed by ‘Abd b. al-Julanda, and
among the delegation two names of Azdi leaders are mentioned - Abu Sufrah
Sarif b. Zglim al-Azd-i_, and Jayfar b. Jashim al-Azdi®® The Omani delegation
was given a warm welcome in Medina and Abu Bakr delivered a speech praising
and thanking the people of Oman:

“You accepted Islam willingly, you were not forced or obliged, you did
not stand against the Prophet Muhammad, as some of the Arabs did. Then
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‘Amr b al-‘;xg was sent to you without an army or weapons or soldiers. He
remained in your country and was welcomed among you and left your country
unimpaired. One of God’s blessings to you was the embracing by ‘Abd and
Jayfar, the two sons of al-Julanda, of Islam. You had been going well until you
received the news of the Prophet’s death when shown doubled favour.”

Abu Bakr ended his speech by saying, “I do not fear that you control
your country or that you leave your religion. I am quite sure that you will
meet with my approval”.9!

From the speech we can notice the satisfaction and the warm feeling
which is expressed by Abu Bakr towards the people of Oman. We should also
note that the speech does not mention any apostasy on the part of the people
of Oman. The apostasy may have taken place later, but not immediately after
the Prophet’s death, as we notice from this speech by Abu Bakr, or perhaps the
Julanda delegation represented the people of Oman and Diba was not referred
to as part of Oman, and Medina dealt with Diba separately since the place had
a sort of independence from the Julanda regime in Oman. If this is the case,
the Omani accounts of ‘Abd and the Azd delegation are acceptable. Tabarf,
however, mentions that ‘Amr b. al-Zs‘ left Oman after the Prophet’s death,2and
yet in Tabar—i-’s account we find no mention of any delegation accompanying
him, nor any mention of names. Rather he reports that ‘Amr went to the B.
‘Amir tribe where an argument broke out between him and Buqayrah b.
Hubayrah, its leader when the latter refused to pay tax to Abu Bakr. In this
account 'I.'abar'i- mentions ‘Amr alone without naming any group from the Azd

as being with him.%3
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There is another account related by Ibn Hajar,94who argued that all
envoys of the Prophet returned before his death with the exception of ‘Amr.
He is said to have been in Bahrain at the time when he heard the news of the

Prophet’s death.

The above accounts given by Tabafi- and Ibn Hajar show us their
differences with the Omani sources; there are other minority sources which
agree with the Omani version concerning the Omani delegation. If we accept
Tabar.i-’s and Ibn Hajar’s accounts with regard to this matter, the Omani
delegation did not accompany ‘Amr b. al-‘;sg on his way back to Medina, in

which case they must have come to Medina later to pay homage to Abu Bakr.

The second Omani delegation who came to Medina was also reported by
the Omani sources. This delegation represented the people of Diba, and the
members of the delegation were from the B. Malik, headed by Sabi‘ah b. ‘Irak
al-Sulaymi al-Mu‘alla b. Sa‘d al-Khamami, and Harith b. Kulthim al-Hadidi.
Their aim was to secure the release of their tribesmen, who were captives in
Medina.”> Al-‘Awtabi gives two accounts; in the first one he mentions that
they came to Abu Bakr and pleaded with him to release the prisoners;96 in his
second account he mentions that they came to Medina after Abu Bakr’s death,
so that they met ‘Umar and asked him to free their people and return them
home. A long discussion took place between the two sides and in the end

‘Amr agreed to release the captives and send them free to Diba.”” Among the

captives was Abu Sufrah Sarifb Z;llim.gs The story reported by al-‘Awtabi is
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in fact similar to that of al-Kila‘ al-Balansi who mentions that the argument
was between Abu Bakr and ‘Umar, but does not mention any Omani delegation.
He reports that ‘Umar released the captives when he became caliph, and he
refused to take a ransom for them. He released them and they went to Basra.

He also relates to ‘Urwah that Abu Bakr gave each of them five dinars.1%0

What is mentioned above concerning the Omani Azd delegation only
appears in the accounts of Omani sources and no Muslim author gives any

similar account regarding these facts.

In general we can conclude that the apostasy movement took place in
Diba since most of the Muslim authors report this story. The rest of the people
of Oman had nothing to do with the apostasy of Diba. The people of Diba
seem to have enjoyed a certain degree of independence from al-Julanda in
Sohar, which was recognised by the Medinan authority. The latter started to
deal with them separately from the rest of Oman by sending them tax collectors
and envoys similar to those sent to the sons of al-Julanda who remained loyal
to the Medinan government. Diba had to have an independent governor until
the end of ‘Umar’s ca]iphate.100 It is also noticeable that Abu Bakr and the rest
of the caliphs after him left al-Julanda free to run the area under his control

independently.

The accounts of the Omani sources and those of the Muslim authors are
different and conflicting, but it seems that the apostasy was true since Islam

had no strong hold in Diba. Therefore the apostasy is a fact which no one can
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deny, because it was not only the people of Diba who refused to pay sadaqah
but also most of the Arab tribes. Doubt still remains concerning the story of

Laqf; b Malik who was considered to be the leader of the apostasy.

2.6.2 The role of Laqit b. Malik al-Azdi

There are conflicting accounts about whom the sources describe as the
leader of the apostasy movement and the false prophet of the Azd. In all the
Omani sources there is no mention of Laqu b. Malik. All the sources agree
that he was from the Azd but some modern scholars differ about Lagit’s
genealogy. For example, Strenziok mentions that Laq'i-g was from the clan of
‘Atik, a very famous clan which lived in Diba, where his followers and
supporters were to be found.101 Whilst Wilkinson!%%ails to give any information
about the character of Laqf't, he does indicate that his clan was B. Malik b.
al-I:Iarith b. Malik b. Fahm who also resided in Diba. Earlier, al-Ya‘qubi,
dealing with Laqit, refers to him as being from the tribe of B. Najiyah 103

Meanwhile some consider him to be from B. Tha‘labah of B. Malik b. Fahm

‘Ubayd al-Nz_ajf composed the following:1%4

LTl gy 331 Le LA e e oo bodd 5 3E) 6, )

“Upon my life, Laq'i"g b. Malik has met with such evil as brought shame

on the Tha‘alib notables.”

Miles suggests that Laq-i-g was one of the bravest and most ambitious

sheikhs of the Azd105 byt he makes no further comments regarding him or his
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clan. It is hard to understand the lack of information about I_aqit’s genealogy,
given that the sources mention his role in the apostasy and his claim to prophet-
hood. Some consider that he controlled some part of Oman before the rise of
Islam.106 It is impossible to make any judgement regarding the role he played

prior to Islam or during the rise of Islam, since we do not have enough

information.

Although the Omani sources deny the role of I_aq_i-g, this denial does not
dismiss all the accounts mentioned above which are reported by Muslim authors,
that is, that there was some sort of rebellion in Diba but both the Muslim

authors and the Omani authors fall prey to exaggeration concerning the affair.

Apart from the apostasy movement and its consequences, the sources
provide no information about Oman during Abu Bakr’s caliphate, which lasted
only two years, during which he spent defending Islam against the threat of
apostasy. Before Abu Bakr died, he reinstated the two brothers, ‘Abd and
Jayfar, the sons of al-Julanda as governors of Oman. He also made them
responsible for tax collection in Oman; at the same time according to Khalifah
b Khayyat, Abu Bakr appointed Hudhai fah b Muhsin al-Balqani as governor in

Diba after the Riddah wars.107

I;Iudhaifah remained ruler of Diba until the end of Abu Bakr’s
ca]iphate.losBefore Abu Bakr’s death and after the Riddah war came to an end
and security and peace were regained, Abu Bakr declared war (jihad) on the
Byzantine and Persian emperors. This invitation to participate in the jihad was
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accepted by the Arab tribes who gathered in Medina to spread Islam.
According to Ibn ‘Asakir,1%Abu Bakr had written to those who were in charge
of tax collection in all parts of Arabia, ordering them to recruit men instead of
collecting money, in order to enable the Muslims to build up a huge army. He
mentions that ‘Ikrimah b Abi Jahl returned to Medina with a large number of
warriors from Tihamah, Bahrain and Oman. This is the first reference to the
arrival in Medina of the first group of Omani tribes during Abu Bakr’s lifetime,
to participate in the Islamic conquests that were to take place in ‘Umar b
al-Kha’tt'Elb’s time. It is worth mentioning that during Abu Bakr’s caliphate many
of the powerful tribes of Arabia who had resisted Islam during the apostasy, and
whose loyalty was therefore considered questionable, were prevented from

joining the Muslim forces in the conquests of Iraq and Syria.110

Hudhaifah b Muhsin was removed from Diba during the caliphace of
‘Umar b. al-Khattab, but no information is given about the two brothers ‘Abd
and Jayfar whom ‘Umar appointed as his first governors over Oman. It is
believed that he was from the Ansar and was known as Abu Bilal al-An§5ri:111
The Muslim authors provide no information about Abu Bilal, nor about the role
he played in Oman. But later in 15/636 ‘Umar replaced Bilal with another
governor from ThaqTf ‘Uthman b al-‘;@ al-Thaqafi- who had formerly been
governor of Bahrain.!12 ‘Uthman himself had been appointed by the Prophet
leader of his tribe, Thagif. Abu Bakr later appointed him governor of al-Ta’if.}13
He succeeded al-‘Ala’ b. al-Hadrami in Bahrain during the caliphate of ‘Umar

who then joined Oman and Bahrain under the single governorship of ‘Uthman.
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‘Uthman b. al-‘1-5:§ followed a firm policy in the two regions; he managed
to impose obedience over the Arab tribes of Azd, ‘Abd al-Qays, b. Najiyah and
Tamim, who had taken control of the eastern coast of the Gulf. While ‘Uthman
was reorganising the administrative system in Oman and Bahrain, the campaign
of Islamic conquests started from Iraq into Iran, where most of the Arab tribes
were taking part in the important military operations.114As a result the Muslim
army achieved a decisive victory in the battle of Jalula’ in Iraq in 16/637. After
this victory the caliph ‘Umar b al-Khattab ordered his governor over Oman and

Bahrain, ‘Uthman b. al-LAs, to raid Iran from the eastern coast across the Gulf,115

According to the sources ‘Uthman was in Oman when he received the
orders of the caliph, ‘Umarl1%and he spent most of his time in Diba (where
incidentally there is still a mosque called the ‘Uthrné-n-i-).117 ‘Uthman started
to prepare for this campaign and he was able to form an army of three
thousand fighters from the tribes of Azd, Rasib, Nz;jiyah and ‘Abd al-Qays.
Their objective was the capture of Istakhr city, the Sasanian capital. ‘Uthman
b. al-<A—s. divided and distributed his army into various groups, as follows:

1) the Azd Shani’ah group led by Sabrah b. Salman al-Héddani
2) the Malik b. Fahm group led by Yazid b. Ja‘far al-Jahdami
3) the Ra’s ‘Imran group led by Abu Sufrah, father of al-Muhallab

b. Abi Sufrah!18

The plan of ‘Uthman b. al-‘/i‘s was to cross to Persia from the closest

point on the Arab coastline. Julfar (a site north of present day Ra’s
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al-Khaymah) was chosen as the point for this army to cross to Ibn Kawan island
which was to be the first target for ‘Uthman’s army. The distance between Ibn
Kawan island and the Persian mainland is about ten miles; after capturing it
the Muslims intended to use it as a bridge from which to launch their attack

against the Persian mainland.11?

Omani sources report that the emperor sent a leader named Shuhrak at
the head of forty thousand men to meet ‘Uthman’s army. He was killed in
the battle and it was said by both Abu Sufrah, al-Muhallab’s father, and Nab

b. Dhi al-Harrah al-I'-Iimyar-i-. The Persian army was defeated.120

The sources also report that ‘Uthman began to reorganise his army after
he captured Ibn Kawan island, before moving on to the Persian mainland.
Therefore he chose most of the army, those belonging to the Azd tribe, and
ordered the soldiers from ‘Abd al-Qays to return to the Arab coast, perhaps
to defend against Persian raids. ‘Uthman and his army went deep inside Persian
territory; during his army’s advance he appointed his brother al-FHakam b al-‘/%
in his place as leader of the army with orders to continue the mission of
conquest,121 Al-Hakam and his army gained a great victory at a place called
Tﬁj, the result of this defeat for the Persians was a severe blow to the morale
of the Persian army, following which the Muslim army moved deeper into
Persia.1?2 ‘Uthman b a]-‘A_§ returned to Oman after he received a letter from

the caliph ‘Umar and his brother al-I:Iakam had replaced him.123

Thus the Omanis participated in the process of conquering Persia by land
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and by sea. By land, when they had taken part with the rest of the Arab tribes
in the war from Iraq against Persia, where they were centred in Basra, and by
sea, when they crossed the sea from Oman to the Persian coast, being used to
the route as skillful navigators, where they succeeded in encircling the Persians

along with their fellow soliders.

As a result, many Omani tribes, when they joined the Islamic army of
conquest, emigrated and settled in Basra.124 By this time for the first
time, after completing the mission of conquering Persia, they returned to

Basra.l?’

It is known that Basra was designed and planned to be used as a centre
for the Arab tribes in accordance with orders issued by ‘Umar b. al-Kha.tt:éb to
Abu Musa al-Ash‘ari who was appointed as governor of Basra to organise the
settlement of the tribes there and to allot to each tribe a certain area.l26 It is
also said that Basra was founded by ‘Utbah b Ghazwan by permission of the
caliph ‘Umar, and that Kufa was established by Sa‘d b Abi Waqq§§ on the
orders of ‘Umar himself.127 Twenty years later Basra became one of the most
important trade centres in the Islamic caliphate, and links were established
with Basra mainly with India and China; it also became the main centre for the
gathering of Arab tribes and other nationalities./23The Azd of Oman had their
own quarter known as the Azd quarter (Hayy al-Azd).1?® In his account,
al-‘Awtabi reports that the first group of Omanis to settle in Basra numbered
eighteen, among them the most prominent figure was Ka‘b b. Sawar al-Luqaygf

who was the first qad Basra appointed by ‘Umar b al-Khatfab 130 By the time
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Azd influence extended from Oman to Basra where the Omani presence began
to increase until it reached its highest point at the time of Ziyad ibn Abihi, the
Umayyad governor of Irag, when the Omanis began to form a strong contingent

among the Arab tribes centred in Basra, Kufa and Khurasan,13!

On the other hand, the importance of Oman increased as a controlling
centre of trade within the Gulf. This was a natural role for Oman to play,

given its geographical position at the entrance to the gulf.

Oman was connected with Basra administratively since the latter became
the base for Islamic armies which moved to Persia and other regions. This
connection was established during the time of ‘Uthman b ‘Aff-z;n;132 however,
this link did not affect the rule of al-Julanda over Oman. He continued to carry
out administrative commercial policy providing that these policies did not clash
with the interests of Islam and the general policy of the central authority. This
administrative link between Oman and Basra strengthened the ties between
them and it was one of the factors which helped the Azd tribes to immigrate

to Basra.l33

When ‘Umar ibn al-Khagt_.z-lb died in 23/644 he was succeeded by ‘Uthman
b. ‘Affan who became the third caliph. It is reported that ‘Uthman b, al-‘;ig
continued as governor of Oman until ‘Uthman b. ‘Affan became caliph.134 No
governor was appointed by ‘Uthman over Oman, instead it was linked with
Basra, which meant that henceforth Oman no longer had any sort of direct

connection with Medina. There is little information about the period of
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‘Uthman’s caliphate which concerns Oman,; the sources make no mention of the
name of any governor appointed either by Medina or by Basra, and in fact, this
is a sign of the beginning of Oman’s independence as a result of the negligence
on the part of the central authority which made the people of Oman resentful

of this policy.13>

‘Uthman was murdered in 36/656 as a result of a revolt against him by
a group of people from Iraq and Egypt who opposed his policies.136 His tragic
death later caused a civil war which is known in the Islamic sources as Fitnah.
‘Ali b. Abi Talib, the Prophet’s cousin and son-in-law was elected as caliph by
the people of Medina. He therefore succeeded ‘Uthman. The first challenge
to face ‘Ali after he became caliph was the revolt which was led by Talhah and
Zubayr with ‘A’ishah, the Prophet’s wife. Their demand was that the murderers
of ‘Uthman should be brought to justice, but this was not the only reason
behind their revolt, rather there were personal causes behind their decision to
oppose the caliph. ‘Ali’s opponents went to Mecca and from there they went
to Iraq. ‘Ali followed them to Iraq to meet them; negotiations took place
between the two parties, but in the end these negotiations failed and war broke
out. ‘Ali b. Abi Tﬁlib succeeded in defeating his enemies in the battle of the
Camel. Both sides suffered great losses and Talhah and Zubayr were killed.
‘A’ishah was sent back to Mecca with her brother.137 In another development,
Mu‘awiyah b. Abi Sufyan, who was dismissed from the governorship of Syria,
refused to obey ‘Ali’s directions and demanded that ‘Uthman’s killers be brought
to justice. Moreover he accused ‘Ali of complicity in ‘Uthman’s murder. ‘Al’s

army, which was made up of Arab tribes from the I:Iijaz and southern Arabia,
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met Mu‘awiyah’s, which was made up mainly of Syrians, in battle at Siffih.
Mu‘awiyah’s army was about to be defeated when he raised copies of the Holy
Quran on his lances to settle the dispute peacefully. ‘Ali accepted this
so-called arbitration (tahkim). A conference was held between the two parties
in Udhruh which was through the deceit of ‘Amr b al-‘;@, the representative of
Mu‘awiyah, to depose ‘Ali from the caliphate and to transfer it to his client

Mu‘awiyah.138

The results of the arbitration angered ‘Ali’s supporters who totally
refused the outcome of the arbitration. The dispute developed into open
hostilities when some of ‘Alls supporters in Kufa and Basra asked him to
confess his mistake and repent to Allah concerning his dealings with Mu‘awiyah
in accepting arbitration. Because ‘Ali rejected their offer, they broke away
(kharaju) from his army and went to a place called I:Iarﬁra’ where they
assembled. ‘Al tried to win them back, but they refused, and he found himself
obliged to fight them in a battle at al-Nahrawan where the majority of them
were killed. 139 As a result the opposition inside ‘Ali’s party increased and many
of his supporters left him, causing him to delay his war with Mu‘awiyah. The
situation remained this way until ‘Ali was assassinated by one of the dissenters
in 40/661. ‘Ali b Abi T?l]ib’s assassination paved the way for Mu‘awiyah to take

over the caliphate.140

These dramatic events reflected badly on the Muslim community which
from now on became busy with their differences as a consequence of civil war.

Also it resulted in separation and division within the Muslim Umma which led

57



to the rise of political parties, such as the Khawarij, Shi‘ah, Murj’iyyah and the

‘Uthmaniyyah, etc.

The Omanis were among those who took part in these events, since many
of their number, from the Azd group in particular, participated on ‘Ali’s side in
this war and later many Omanis turned against ‘Ali himself in the battle of
Igarﬁrﬁ’.l‘uThe Omanis as well as other Muslims were strongly affected by these
events; their legacy was the Ib5gi_ doctrine which was established a few years
later, and whose teaching spread to Oman and other countries, since the Ibi-i(‘ilr
was followed by the Omanis, the separation of Oman from the body of the

caliphate became only a matter of time.142

During ‘Ali’s caliphate the situation of Oman was similar to that of the
times of his predecessor, ‘Uthman. The sources make no mention of ‘Ali’s
activities with regard to Oman since he was fully occupied with the restoration
of his rule in Iraq and Syria. This, however, did not prevent ‘Ali from
appointing a governor over Oman.  According to Ya‘qﬁb—i;143‘Ali. appointed
a1~I:Ialﬁf b. ‘Awf al-Azdi governor of Oman in 38/659, but he did not last long
because individuals from B. Najiyah residing in the north of Oman killed him.
Ya‘qubi states that B. Najiyah had apostacized.1#4 In my opinion, it is far from
possible for this to happen in that period because Islam was so strong so as to
prevent it. Also we do not find anything which supports al-Ya‘qubi’s account
from other sources. This story about B. Najiyah’s apostasy related by al-Ya‘qubi
is associated with another account given by the same author. He reported that

some men from the B. Najiyah under the leadership of a man called Hurayth
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b. Rashid al-Naji killed some people in Kufa, and they managed to escape to
the coast <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>