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Chapter I

INTRODUCING THE ISSUES

§1. THE SCOPE AND AIMS OF THIS STUDY.

Introduction.

There is no denying the fundamental importance of religious experience for Jesus and the

first Christians as a starting point for articulating their beliefs about, for example, the
kingdom and fatherhood of God, the resurrection and exaltation of Jesus of Nazareth, and

the bestowal of the Spirit. For the writers of the NT, theology and praxis are the result of

reflection upon religious experience as well as historical events.

The contemporary phenomenon of charismatic renewal has, from its inception with the
Pentecostal revivals at the beginning of the twentieth century, been characterised by its
claim to reproduce the earliest Christians’ experience of the Holy Spirit as evidenced
within the pages of the NT. The current charismatic emphasis on a theology of ‘signs
and wonders’, associated with the so-called Third Wave' of contemporary Pentecostal-

charismatic renewal® is no exception. Exponents of this theological emphasis claim to

' I shall use the term ‘Third Wave’ to refer to Christians who particularly emphasise a theology and praxis
of signs and wonders, healings and exorcism, and who represent a comparatively recent development
within the contemporary Pentecostal-charismatic renewal movement.

? Abbreviated throughout as PCR. I shall use this term to refer to the phenomenon of the contemporary
Pentecostal-charismatic renewal movement, which in its broadest sense includes Pentecostalism, neo-

Pentecostalism, or charismatic renewal, and the Third Wave. The overall context for the Third Wave'’s
influence in the UK is PCR.



reflect accurately or mirror 1n their experience, theology and praxis a biblical model or
paradigm’® which they consider as normative for the contemporary church. This
paradigm 1s based upon the Third Wave’s understanding of the proclamation and
demonstration, with signs and wonders, of the kingdom of God in the ministry of Jesus

and the early church, as it is described especially in the synoptic gospels and Acts.

It will be my contention here that, in their attempts to recover and reconstruct the NT
paradigm that informs their contemporary theology and praxis, the Third Wave fail too
often to engage critically with the biblical text and to grapple adequately with important
historical, literary and theological issues that arise. Therefore, the key question that I will

ask throughout this study will be, ‘what results are yielded by a more critical approach to

the text?’

The Third Wave, in common with other evangelical Christians, regard the canonical
books of the NT as scripture and, therefore, as having a particular authority within the
church, not least, when it comes to informing their primary paradigm for faith and praxis.

Therefore, ad hominem, with the Third Wave, I shall regard the NT canon as my primary

source, although this will not preclude using extra-canonical sources in order to enhance
our understanding of the NT texts. Whilst I am aware of the questions posed by others to

this working assumption,’ I write, nevertheless, as an evangelical addressing an intra-

* I am using the word “paradigm’ to indicate a biblical model which is used to inform contemporary faith

and/or praxis.
4

For a variety of views held in discussing problems associated with the appropriateness of the
contemporary use and application of the canon of the NT in the church today, in light of the diversity
evidenced within the NT itself, as well as discussing the relationship between scripture, canon and
authority, see for example: J. Barr, Holy Scripture: Canon, Authority, Criticism (Oxford: Clarendon Press,
1983); J.D.G. Dunn, ‘Levels of Canonical Authority’, in Horizons in Biblical Authority 4/1 (1982), pp.



evangelical issue. It should also be noted here from the outset that my purpose is to

engage with the Third Wave in such a way that I am heard by both sides — the Third

Wave as well as the academy.

Scope and aims.

Why should we engage with this particular group, and what is the purpose of this study?

I have a number of reasons for wanting to engage with the Third Wave.

All evangelical Christians, whether ‘charismatic’ or not, would claim that their

experience, theology and praxis are derived from within a biblical framework which is
informed primarily by the NT and which often reflects their particular denominational or
group emphasis.” The Third Wave’s particular theological emphases have become highly
influential in PCR circles, particularly in the United Kingdom and are, therefore, an

important contemporary example of a Christian group claiming to reflect or reproduce a

13-60 and reproduced in J.D.G. Dunn, The Living Word (London: SCM, 1987), pp. 141-174 and J.D.G.
Dunn, ‘Has the Canon a Continuing Function?’ in Unity and Diversity in the New Testament (London:
SCM, 1977), pp. 374-388; J. Goldingay, Models for Scripture (Grand Rapids: Eerdmans/Paternoster,
1994), pp. 77-196; Models for Interpretation of Scripture (Grand Rapids: Eerdmans/Paternoster, 1995), pp.
87-132; R.M. Grant, ‘Literary Criticism and the New Testament Canon’, originally in JSNT 16 (1982),
24-44 and reproduced in S. E. Porter and C.A. Evans, New Testament Interpretation and Methods
(Sheffield: Sheffield Academic Press, 1997), pp. 82-101; R. Nixon, ‘The Authority of the New
Testament’, in I.LH. Marshall, (ed.), New Testament Interpretation: Essays on Principles and Methods
(Exeter: Patemnoster, 1979), pp. 334-350; C. Tuckett, Reading the New Testament: Methods of
Interpretation (London: SPCK, 1987), pp. 5-20; R. W. Wall, ‘Reading the New Testament in Canonical

Context’, in J. B. Green, (ed.), Hearing the New Testament: Strategies for Interpretation (Grand Rapids:
Eerdmans/Paternoster, 1995), pp. 370-393.

’ See, for example, R.T. France, ‘The Church and the Kingdom of God’, in D.A. Carson, (¢d.), Biblical
Interpretation and the Kingdom of God: Text and Context (Exeter: Paternoster, 1984), pp. 30—44, and esp.
p. 42. In a similar vein, but in the context of a biblical approach to contemporary social, political and

ethical concemns, see J.R.W. Stott, Issues Facing Christians Today (Basingstoke: Marshall, Morgan and
Scott, 1984), p. 13.



normative NT paradigm in their theology and praxis. As such, they clearly deserve

closer attention.

Their theology and practice of ‘signs and wonders’ is informed by a particularly
interesting NT paradigm® which is both influential within PCR circles, as well as being
potentially divisive within the wider Christian community. As such, its importance for
contemporary theology and praxis in the church today approximates that of ideas about
baptism in the Spirit and the manifestation of charismata which were characteristic of an

carlier stage of PCR. These issues were not only controversial within the church at the

time, they also attracted notable scholarly attention.’

As I have already indicated, the way in which the Third Wave use the NT evidence to

inform their contemporary paradigm raises critical, exegetical and hermeneutical issues
which need to be addressed both here and, I would argue, by all Christians who believe

that the NT can provide normative models for the church today. Therefore, my aim in

this study will be to:

* Identify and discuss the particular distinctives which characterise the Third Wave

with a view to evaluating the accuracy of their claim to reflect a normative NT

paradigm based on the life and ministry of Jesus, as it is evidenced particularly in the

5 See §3 below for a discussion of the Third Wave paradigm.

7 Here I have in mind particularly J.D.G. Dunn, Baptism in the Holy Spirit: A Re-examination of the New
Testament Teaching on the Gift of the Spirit in relation to Pentecostalism Today (London: SCM, 1970).

This study is now something of a ‘classic’ and continues to provoke scholarly dialogue and discussion
within PCR circles. It also provides a model of good practice for my current study.



synoptic gospels, together with the experience of the early Christian communities, as

evidenced 1n Acts.

e Assess whether a too direct and uncritical correlation between contemporary Third

Wave experience and praxis and the perceived experience and praxis of Jesus and
the early church, as evidenced in the NT, has resulted in a theology of ‘signs and

wonders’ which is more reflective of contemporary experience than of the NT

evidence.

From here, 1f it can be shown that, due to a lack of critical rigour approiariate to the
nature of the biblical material, the Third Wave’s handling of the NT evidence lacks

the necessary historical, literary, or contextual sensitivity, I shall seek to demonstrate
how such a failure on the part of the Third Wave results in a naive understanding of
the NT evidence which is subsequently inadequate for informing a contemporary

paradigm for faith and praxis based upon the experience of Jesus and the first

Christians.

More positively, throughout this thesis I shall endeavour to answer the primary question:

As a result of the refining process involved in a properly critical approach to the
biblical material and related issues, does a NT theology emerge, in relation to the
place of signs and wonders in the contemporary church which more accurately

reflects the biblical evidence and, therefore, is more appropriate for informing

contemporary theology and praxis?



Finally here, although I believe that what has been said so far gives more than adequate
grounds for embarking on this present study, the prevailing atmosphere of increasing
scholarly dialogue between writers and theologians involved in PCR and the wider
academic community® provides an ideal opportunity to make a contribution to that

dialogue at an academic level which does full justice to the important theological 1ssues

raised.

But, who are the Third Wave? Where do they fit into twentieth century PCR? How is

the Third Wave paradigm, which I discuss in §3, related to earlier PCR theology and

practice? These are questions which we will address in our next section.

§2. RIDING THE THIRD WAVE, OR JUST AZUSA STREET RE-VISITED?

Christian history has, from its earliest beginnings, been punctuated by enthusiastic
challenges to the religious orthodoxies of the day. Sometimes, these challenges have
resulted in what later generations have come to regard as ‘watersheds’ in the history of
the church. At other times, the challenge has foundered or enthusiasm has simply died
out. Indeed, we may point to the charactenistic enthusiasm of the post-Easter Christian
communities themselves as a point of unity to be discerned within the diversity of the

writings we call the New Testament. In addition, most NT scholars would agree that

8 This development will be discussed further in §4 below.



earliest Christianity began as an enthusiastic Jewish sect.” It is certainly true that signs
and wonders, exorcisms and miraculous healings, are a striking feature in the ministry of

Jesus as described 1n all the gospel accounts (see for example, Matt. 4.23; Mark 1.34;

Luke 4.40f.; John 4.46-54; cf. John 2.23; 20.30; Acts 2.22; 10.38).

Similar phenomena occur in the ministry of the apostles, as described in Acts (cf. Acts
5.12-16). In Acts, such activity also extends to those who are not counted amongst the

Twelve, for example, Stephen (Acts 6.8) and Barnabas with Paul (Acts 14.3). In his

letters, Paul alludes to his own miraculous activities (Rom. 15.18f.; 2 Cor. 12.12), and

discusses gifts of healing (XoplopaTa 1apaTeov) in his first letter to the church in

Corinth (1 Cor. 12.9, 28). It is interesting to note here that Paul uses the plural

XapiopaTa lapdTev in relation to a single person (6AAos). This probably indicates
that each occurrence of a healing is to be regarded as an act of God effected through the
healer who 1s gifted by the Spirit on each occasion with a healing gift, rather than healing
being a gift in its own right."” Elsewhere in the NT, church leaders are clearly expected

to exercise a healing ministry of prayer and anointing with oil (Jas. 5.16; cf. Mark 6.13).

Immediately following the apostolic era, there was a growing tendency towards.

‘catholicity’ within the church — the beginnings of which are evidenced within the NT

itself — which came to regard outbreaks of enthusiasm, such as second-century

? For a recent and comprehensive survey of the relationship of Christianity to Judaism, see J.D.G. Dunn,
The Partings of the Ways (London: SCM, 1991).

1% See further, G.D. Fee, God's Empowering Presence: The Holy Spirit in the Letters of Paul (Peabody,
Mass.: Hendrickson, 1994), p. 169; J.D.G. Dunn, Jesus and the Spirit: A Study of the Religious and
Charismatic Experience of Jesus and the First Christians as Reflected in the New Testament (London:

SCM, 1975), p. 211; G.H. Twelfiree, ‘Healing, Illness’, in G.F. Hawthorne, R.P. Martin, D.G. Reid, (eds.),
Dictionary of Paul and His Letters (Leicester: IVP, 1993), 380.
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Montanism, = as a challenge to ideas of authority which are an integral feature of any

move towards catholicity.'® In the West, following the sixteenth-century Reformation, a

frequent consequence of enthusiasm has been schism, resulting in an increasing

multiplicity of denominations within Protestantism. Notable examples in this country are
the Quakers, led by George Fox (1624-91) in the seventeenth century, and the
Methodists, led by John Wesley (1703-91) in the eighteenth century. Another important
feature of post-apostolic Christian enthusiasm has been its appeal to a first-century ideal
which, it is claimed, is evidenced by the NT and is, therefore, somehow normative for
later situations. Examples of this appeal to a NT ideal may be seen in the insistence on

believers’ baptism by the Anabaptists, and the form of ecclesiastical polity which

characterises Presbyterianism."

Occasionally, a group’s particular appeal to the NT is reflected in the name of the
resultant movement. Such is the case with the twentieth century Pentecostal movement
which began with the Azusa Street revivals in Los Angeles, California, in 1906. Church
historian, Nigel Scotland, traces the development of early Pentecostalism from the
influence of the Welsh revival of 1904, associated with Evan Roberts, upon an American

Baptist minister, Joseph Smale. When Smale returned to Los Angeles he 1n turn

11 See further, D.E. Aune, Prophecy in Early Christianity and the Ancient Mediterranean World (Grand
Rapids: Eerdmans, 1983), pp. 313-316; D.F. Wright, ‘Why were the Montanists condemned?’, Themelios
2/1 (1976), pp. 15-22.

12 ror a discussion of developing catholicity within the NT see the seminal essay by Ernst Kdsemann,
‘Paulus und der Friithkatholizismus®’, ZTK 60 (1963), pp. 75-89, ET ‘Paul and Early Catholicism’, in New
Testament Questions of Today (London: SCM, 1969), pp. 236-251.

13 The Oxford Dictionary of the Christian Church notes that during the 16th and 17th centuries, the

proponents of this form of ecclesiastical polity regarded it as “a re-discovery of the apostolic model found
in the NT, and many of them held it to be the only permissible form of government and thus permanently

binding upon the Church’. F.L. Cross and E.A. Livingstone, ‘Presbyterianism’, The Oxford Dictionary of
the Christian Church (Oxford: OUP, 1974), p. 1118.



influenced a black preacher, William Seymour who, from 1906, began to hold services in

an abandoned warehouse in Azusa Street, Los Angeles which resulted in reports of
powerful spiritual experiences, including tongues speaking, by members of the

congregation.”* In September, 1907, a Norwegian Methodist, T.B. Barratt, who had

himself been affected by the Azusa Street meetings, was invited to hold a series of

meetings in All Saints Parish Church, Sunderland, after which Pentecostal groups began

to meet all over the UK. As the name suggests, the particular emphasis of

Pentecostalism is its appeal to the events of the day of Pentecost (Acts 2.1ff.) as being a
normative paradigm for Christian experience today. The features they have traditionally

emphasised are Spirit-baptism, as a second experience subsequent to conversion,

glossalalia, or speaking in tongues, as initial evidence for Spirit-baptism, a general

restoration of NT charismata (1 Cor. 12.8-11, 28; Rom. 12.6-8; Eph. 4.11f)) and, in

particular, divine healing.

Healing ministries have been a significant, if somewhat controversial, aspect of
Pentecostalism and the charismatic renewal, usually centred on particular individuals

thought to posses a special gift of healing, with some even becoming household names in

North America such as William Branham, Aimee Semple McPherson, Kathryn Kuhlman

'“N. Scotland, Charismatics and the Next Millennium: Do they have a future? (London: Hodder &
Stoughton, 19935), p. 3.

' For a survey of the development of Pentecostalism in the UK leading to charismatic renewal in the
1960’s and the influence of the Third Wave from the 1980°s see N. Scotland, op. cit. For details of
Pentecostal churches see for e.g. Cross and Livingstone, Oxford Dictionary of the Christian Church, p.
1062. See also, W.J. Hollenweger, The Pentecostals (ET Peabody, MA: Hendrickson, 1988°); R. Massey,
Another Springtime: The Life of Donald Gee, Pentecostal Pioneer (Guildford: Highland Books, 1992), pp.
14-22; C.M. Robeck, Jr., ‘Pentecostal Origins from a Global Perspective’, in H.D. Hunter and P.D.

Hocken, (eds.), All Together in One Place: Theological Papers from the Brighton Conference on World
Evangelization (Sheffield: Sheffield Academic Press, 1993), pp. 166-180.
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and Oral Roberts.'® The most significant point about Pentecostalism here is its

responsibility for, and influence upon, the phenomenon of twentieth century PCR."’

According to Scotland,'® the link between Pentecostalism and the charismatic movement
came through the ecumenical and international Pentecostal spokesman, David Du Plessis
(1905-87) who attended the Second Assembly of the World Council of Churches held in

1954." From the 1960s and throughout the 1970s the emerging charismatic movement,

with its emphasis on the need for individuals to receive a powerful experience of the
Spirit, together with the practice of spiritual gifts as normative for the contemporary
church, began to have a spectacular influence on just about every major branch of the

church throughout the world, both Protestant and Catholic. This development within

PCR has come to be designated by commentators as the second wave of the Holy Spirit.*°
In addition to its influence within the historic denominations, PCR was largely

responsible for the emergence of the so-called ‘house church’ movement which attracted

very large numbers to its ranks with its emphasis on a restorationist theolo gy which

'® For a fuller account see, P.G. Chappele, ‘Healing Movements’, in S.M. Burgess and G. M. McGee,
(eds.), Dictionary of Pentecostal and Charismatic Movements (Grand Rapids: Zondervan, 1988), pp.
353-374 [abbreviated hereafter as DPCM)].

'7 Articles covering the history and development of PCR can be found in DPCM. See also, R. Massey,
Another Springtime; E.D. O’Conner, The Pentecostal Movement in the Catholic Church (Indiana: Ave
Maria Press, 1971); P. Hocken, Streams of Renewal: The Origins and Development of the Charismatic
Movement in Great Britain (Exeter: Paternoster, 1986); N. Scotland, op. cit.

' Nige! Scotland has written what is probably the most up to date account of developments within PCR
over the last 30 years.

19 For a short biography of this significant Pentecostal leader, see R.P. Spittler, ‘Du Plessis, David
Johannes’, DPCM, pp. 250-254. Fuller treatments can be found in D.J. du Plessis, The Spirit Bade Me Go

(Oakland: Published by the author, 1963) and M. Robinson, To the Ends of the Earth: The Pilgrimage of an
Ecumenical Pentecostal, David J. du Plessis 1905-1987 (Unpublished PhD thesis, University of
Birmingham, 1987).

% N. Scotland, Charismatics and the Next Millennium, pp. 6-10.
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sought to restore to the contemporary church a NT pattern for ministry and structure,

including the practice of spiritual gifts.?’

Twenty years later, PCR began to feel the impact of what has been called the “Third
Wave’ of the Holy Spirit.* In the United States, the most significant Christian group to
be influenced by the Third Wave were conservative evangelicals who held formerly to a
dispensationalist/cessationist theology which denies the contemporary validity of the
charismata, signs, wonders, exorcisms and miraculous healings, associated with
Pentecostalism and the later charismatic movement. Initially under the influence of John
Wimber and other members of the faculty of the School of World Mission, Fuller
Theological Seminary, attitudes to the place of charismata and signs and wonders in
conterﬁporary mission changed through those who were influenced by Wimber’s teaching
and writing, increasingly describing themselves as ‘empowered evangelicals’®. A
course, conducted at Fuller by Wimber and featuring practical demonstrations of ‘signs
and wonders’ in the classroom, not surprisingly, became such a cause célébre . Not all
members of the faculties at Fuller were in agreement with the emerging Third Wave

teaching, and this led to public disagreements between faculty members resulting in the

2 Op. cit., p. 11.

22 According to John Wimber, ‘Introduction’, in K.N. Springer, (ed.), Riding the Third Wave (Basingstoke:
Marshall Pickering, 1987), p.30f., the phrase was coined by C.P. Wagner, professor of missions at Fuller

Theological Seminary, California, and long-time associate of John Wimber and other American leaders of
the Third Wave. Wagner identifies Pentecostalism and the charismatic movement as waves one and two
respectively.

B Cf. R. Nathan and K. Wilson, Empowered Evangelicals (Ann Arbor, Michigan: Vine Books, 1995).
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eventual withdrawal of the MC1035 course, ‘The Miraculous and Church Growth’ taught

largely by Wimber, despite its attracting record numbers of students.**

In the United Kingdom where the charismatic movement has continued to develop, the

Third Wave, with its particular theological emphases upon the contemporary practice of
signs and wonders as being characteristically normative for Christian ministry and
mission, has had an enormous influence upon this development across the denominations,

as well as in the house church movement. It is worth noting here that estimated numbers

of Christians involved in PCR run into the millions world-wide, with an estimated
number of over eight million involved in the Third Wave in Europe alone.” If for no

other reason, the huge numbers of Christians being influenced by the Third Wave make

this revival movement of great significance in any study of contemporary Christianity.

Little wonder it has attracted considerable attention from a variety of cornmentators,.26

although none of these has engaged in the detailed exegetical analysis of the relevant NT

materal I am proposing here.

% For details of the internal discussions between Fuller staff which led to the withdrawal of Wimber’s
course, see L.B. Smedes, Ministry and the Miraculous: A case study at Fuller Theological Seminary
(Pasadena, CA: Fuller Theological Seminary, 1987).

%3 See further, D.B. Barrett, ‘Global Statistics’, in DPCM pp. 810-830 and C.P. Wagner, ‘Church Growth’,
in DPCM, pp. 180—-195. For an earlier indication of the influence of Pentecostalism, especially in the Third
World see W.J. Hollenweger, op. cit.

26 See, for example, J.R. Coggins and P. Hiebert, Wonders and the Word: An Examination of Issues Raised
by John Wimber and the Vineyard Movement (Winnipeg, MB: Kindred Press, 1989); N. Geisler, Signs and
Wonders (Wheaton, Illinois: Tyndale House Publishers, 1988); J. Gunstone, Signs and Wonders: The
Wimber Phenomenon (London: Darton, Longman and Todd, 1989); D. Lewis, Healing: Fiction, Fantasy or
Fact (London: Hodder & Stoughton, 1989); N. Scotland, op. cit.; T. Smail, A. Walker and N. Wright,
Charismatic Renewal: The Search for a Theology (London: SPCK, 1993); C.P. Wagner, Signs and
Wonders Today (Altamonte Springs, FL: Creation House, 1987); E.E. Wright, Strange Fire: Assessing the
Vineyard Movement and the Toronto Blessing (Darlington: Evangelical Press, 1996).
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In terms of healing ministries, the charismatic renewal has followed earlier
Pentecostalism and has had its own healers, for example the Roman Catholic Francis
MacNutt,”’ and tele-evangelists such as Kenneth Hagin and Kenneth Copeland. Most
recently, signs and wonders, exorcisms and miraculous healings have played a central

role 1n the theology and praxis of those associated with the Third Wave, most notably
under the influence of John Wimber and others associated with the Vineyard Christian
Fellowship churches. Wimber’s influence has been well-documented both in his own
writings and by others.*® The important point to note here is that since 1980 Wimber’s

ministry has had a tremendous impact on those associated with PCR in the United
Kingdom. This has been particularly because Wimber has presented a contemporary

model for a theology and praxis of signs and wonders, based upon a paradigm derived
from his understanding of the NT evidence for the ministry of Jesus and his disciples,

which insists that this should be considered normative for all Christians, rather than being

restricted to a few ‘gifted’ individuals. N

In an earlier generation, A.J. Gordon, who was a leading apologist for divine healing in
the United States and who was also associated with the Keswick Movement in the United
Kingdom,” argued in a book that became popular on both sides of the Atlantic*® that

Jesus’ ministry was two-fold; healing the sick, and forgiving sinners. From here, Gordon

27 McNutt holds a Ph.D. (Harvard) and is a former Catholic priest.

%8 See, for example, biographical notes in, J. Wimber, Power Evangelism (London: Hodder & Stoughton,
1985), passim. and Power Healing (London: Hodder & Stoughton, 1986) passim. together with
biographical notes passim. in the works cited above, n.9, and especially J. Gunstone, op. cit., pp. 1-20.

29 The Keswick Movement was born out of an annual convention which began meeting in Keswick,
Cumbria, in 1875 for Bible study and addresses and which sought to promote ‘practical’ holiness’. The
movement continues to the present day and attracts a world-wide following. See further, D.D. Bundy,
‘Keswick Higher Life Movement’, in DPCM pp. 518f. and bibliography.

3 A.J. Gordon, The Ministry of Healing (1882), cited by Chappele, op. cit., p. 362.
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argued on the basis of Ps. 103.3 and Matt. 8.17 that physical healing was to be
understood as being provided for in the atonement and that an ongoing healing ministry
within the church was integral to the so-called Great Commission, based particularly on
Mark 16.18.°" Clearly, there are considerable hermeneutical issues being raised here
about the way in which scripture may be used legitimately to inform contemporary
praxis, and I will deal further with this issue in some detail below. The important points
to note here are that Gordon attempts to set out a biblical model for the ongoing healing
ministry of the church, and he attempts to ground that model in the Great Commission —

an important Ankniipfungspunkt which becomes central to later PCR theology of signs

and wonders.

Pentecostalism, followed by the later charismatic renewal, also viewed its theology of
healing and associated phenomena as being based upon the commissioning of the
apostles both during Jesus’ earthly ministry (Matt. 10.1-17; Mark 6.7-12; Lk. 9.1-6) and
post-Easter (Matt. 28.16-20; Mark 16. 14-18; Luke 24.44—49;). R.F. Martin, a Catholic
NT scholar and theologian associated with the charismatic movement concludes in his

article, ‘The Gift of Healing’, “It is obvious then that healing and deliverance from

demonic power are integral parts of evangelization”.>

However, in both Pentecostalism and later charismatic renewal this particular NT model

has not really held centre stage as the primary informant of their theology and praxis of

healing, particularly at the local level. Those involved in PCR have, until recently,

3! The longer ending of Mark’s gospel is often referred to in this context and usually considered to be
authoritative by Third Wave writers. 1 discuss this issue further in chapter three.

32 R F. Martin, “Gift of Healing’, DPCM, p. 353.
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focused more on the Pauline idea of individuals receiving various gifts in order to play
their part in the life of their Christian community, with the Acts narrative being used,
somewhat uncritically, to re-enforce their understanding of a contemporary Spirit-filled

charismatic community. We might also note here that the idea of spiritual warfare and

exorcism has never been very far from the PCR agenda!™ Nevertheless, until

comparatively recently, the theological focus within charismatic circles in the UK has
been on the role of the Spirit in Christian conversion-initiation, together with an emphasis
on the practice of charismata during worship services, and with special attention being
given to gifts of utterance such as tongues, interpretation of tongues and prophecy. .

Indeed, the NT evidence for the role of the Spirit in Christian conversion-initiation

continues to be debated, as does the NT evidence for and against a dispensationalist

doctrine of cessationism which has characterised non-charismatic evangelical critiques of

PCR theology and praxis.>*

More recently, under the considerable influence of the Third Wave, there has been a
resurgence of interest in the contemporary practice of healing and exorcism which is

informed particularly by the Third Wave’s development of earlier (Pentecostai) ideas

3 See M. Harper, Spiritual Warfare (London: Hodder & Stoughton, 1970), and cf. the collection of articles
on demon possession and exorcism in Churchman 94/3 (1980).

3 For examples of the ongoing debate see in addition to Dunn, Baptism in the Holy Spirit, recent further
discussion in J.D.G. Dunn, ‘Baptism in the Spirit: A Response to Pentecostal Scholarship on Luke-Acts’,
JPT 2 (1993), 3-27 with responses in and R.P. Menzies, ‘Luke and the Spirit: Reply to James Dunn’, JPT 4
(1994), 115-138 and J.B. Shelton, ‘A Reply to James D.G. Dunn’s Baptism in the Spirit: A Response to
Pentecostal Scholarship on Luke-Acts’, JPT 4 (1994), 139-143. See also, R.P. Menzies, The Development
of Early Christian Pneumatology with Special Reference to Luke-Acts (Sheffield: JSNT Supps., 34,
Qheffield: Sheffield Academic Press, 1991); M. Turner, Power from on High: The Spirit in Israel's
Restoration and Witness in Luke-Acts (Sheffield: JPT Supps., 9; Sheffield: Sheffield Academic Press,

1996); M. Turner, The Holy Spirit and Spiritual Gifis: Then and Now (Carlisle: Paternoster, 1996); J.
Ruthven, On the Cessation of the Charismata: The Protestant Polemic on Postbiblical Miracles (Sheffield:

JPT Supps., 3; Sheffield: Sheffield Academic Press, 1993); W. Grudem, (ed.), Are Miraculous Gifts for
Today?: Four Views (Leicester: IVP, 1996).
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which saw in the Great Commission, and elsewhere in the NT, that such a ministry was
normative for the church both during and following the Apostolic era. Whilst clearly
owing much to aspects of Pentecostal theology, the Third Wave has sought to avoid
earlier theological conflicts associated with Pentecostalism’s two-stage theology of
conversion-initiation and the importance placed upon speaking in tongues.” At the same
time, their emphasis on signs and wonders derives from what they consider to be a
normative NT paradigm intended for every Christian. Unlike earlier Pentecostalism, they

have become more open to theological dialogue, particularly with NT scholarship, and
have become conscious of the need to be more discerning in their presentation of
theological emphases, making use of NT scholars from within their own ranks.’® In other
words, 1t would be unfair to the Third Wave to regard them as simply ‘Azusa Street re-
visited’. The Third Wave have provided the vanguard for more recent developments and

theological emphases in PCR, especially in the United Kingdom where PCR may perhaps

more fairly be described as ‘riding the third wave’.”’

In my next section, I will examine the Third Wave’s understanding of the kingdom of
God and ask, what contribution does their ‘kingdom theology’ make to the way in which
the ministry of Jesus and his disciples informs their paradigm for contemporary ministry.

Again, I shall note significant hermeneutical issues raised by the Third Wave’s handling

of the NT evidence, and these will be addressed in §4 below.

3 See J. Wimber, The Dynamics of Spiritual Growth (London: Hodder & Stoughton, 1990), pp. 129-163.
36 See further the discussion of PCR and NT scholarship in §4 below.

37 For common use of this expression, see K. Springer, (ed.), Riding the Third Wave.
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§3. KINGDOM THEOLOGY AND THE THIRD WAVE.

There has never really been a satisfactory theology of power to show us where

God’s power fits into the Church’s role in history. Kingdom theology provides a

vehicle for such an understanding.*®

So writes John White, a prominent Third Wave writer and conference speaker in the
foreword to former New Testament Professor Don Williams® book, Signs, Wonders, and
the Kingdom of God. ” But what is ‘kingdom theology’? How is kingdom theology
understood and articulated by those associated with the Third Wave? What are the
implications, with particular reference to the use of NT paradigms, of their understanding

of kingdom theology for contemporary Third Wave belief and praxis?

In New Testament scholarship today, all are agreed that the central feature of the message
of Jesus of Nazareth was his proclamation of the kingly rule of God (see for e.g. Mark

1.15; Matt. 4.17; Luke 4.43; Mt 5.3/Lk 6.20; Matt. 10.7/Luke 10.9).*® The centrality of

this fact for the theology of contemporary Pentecostal-charismatic renewal is affirmed by

3 ) White, Foreword to D. Williams, Signs, Wonders, and the Kingdom of God (Ann Arbor, Michigan:
Vine Books, 1989), p. ix.

3 Don Williams is now the pastor of a church in San Diego, California, but was formerly Professor of New
Testament at Fuller Theological Seminary, Pasadena, California.

* Most recently noted by J.D.G. Dunn in The Partings of the Ways, p. 164. I do not propose here to give
an historical survey of research into the meaning of ‘kingdom of God’ in the gospels. This task has been
more than adequately carried out by others in the past. See, for e.g., B. Chilton, (ed.), The Kingdom of God
(London: SPCK, 1984); G. Lundstrdm, The Kingdom of God in the Teaching of Jesus: a history of
interpretation from the last decades of the nineteenth century to the present day (ET London: Oliver &
Boyd, 1963); N. Perrin, The Kingdom of God in the Teaching of Jesus (London: SPCK, 1963); G.R.

Beasley-Murray, Jesus and the Kingdom of God (Grand Rapids, Michigan: W™ B, Eerdmans Publishing;
Exeter: Paternoster Press, 1986).
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Peter Kuzmic writing on ‘kingdom of God’ in the DPCM as follows:

The biblical motif of the kingdom of God provides the essential theological

framework for understanding the contemporary Pentecostal-charismatic

phenomenon.*!

For the Third Wave in particular, their understanding of the kingdom of God in the NT
provides the theological undergirding for their contemporary application of NT models
taken from the ministry of Jesus and the early church. Their understanding of the

kingdom of God in the teaching of Jesus and its implications for contemporary ministry is

summarised in what follows.

Power and presence.

The Third Wave's understanding of the kingdom of God is developed particularly from
the perspective of G.E. Ladd; the kingdom of God should be understood as the ‘kingly
rule of God’ and is both present and future.* In other words, it is the kingdom power
and presence of God and is to be understood as God’s dynamic kingly rule in the hearts
and lives of his people.* Through Jesus, the rule of God is being established in the
hearts of those who respond appropriately to the message of the in-breaking kingdom.
Having said this, the Third Wave emphasis on the contemporary manifestation of signs

and wonders means that they also understand that the presence of the rule of God is

visibly revealed in healings and exorcisms.*

41 p Kuzmic, ‘Kingdom of God’, DPCM 526.

2 G.E. Ladd, A Theology of the New Testament (Cambridge: Lutterworth Press, 1974); The Presence of the
Future (London: SPCK, 1974). -

4 3. Wimber, ‘Power Evangelism’, in C.P. Wagner and F.D. Pennoyer, (eds.), Wrestling with Dark Angels
(Eastbourne: Monarch, 1990), p. 25. Cf. G. Cray, ‘A Theology of the Kingdom’, in Transformation vol. §
No. 4 (1988), 25; B. Chilton, Jesus and the Ethics of the Kingdom (London: SPCK, 1987), p. 48.

“ G.S. Greig, ‘The Purpose of Signs and Wonders in the New Testament’, in G.S. Greig and K.N. Springer,
(eds.), The Kingdom and the Power (Ventura, CA: Regal Books, 1993), pp. 157.
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Present and future.

According to Williams, in heralding the kingdom of God (Mark 1.15), we are to
understand that Jesus proclaimed a kingdom which 1is both future and present.’ In the
NT accounts we find that the time of eschatological fulfilment has dawned (Matt. 8.11)

with the return of the prophetic Spirit. This is evidenced in Luke’s gospel in the

prophetic activity of John the Baptist’s father, Zechariah (Luke 1.67-79), Simeon (Luke
2.25-35), Anna (Luke 2.36-38), John the Baptist (Luke 1.15), and supremely in Jesus
himself (Luke 4. 18-21). Williams argues that Jesus believed in the re-establishment of
God’s rightful rule, first over Israel and then over the Gentile nations,*® and that his
mission was the inauguration of that rule. While God’s direct rule was present and

manifest in Jesus (Matt. 12.27f.//Luke 11.19f), there will also be a future fulfilment

when Satan, sin and death are completely destroyed.*’

Today there is nothing controversial in this understanding of the kingdom of God in the
gospels. All are agreed that within the NT we have an eschatological tension between the
‘now’ and the ‘not yet’. The Third Wave understanding of this eschatological tension is

clearly articulated by Williams who writes that a correct understanding of this

eschatological tension explains:

...both our sense of triumph in Christ and the continuing spiritual warfare which we
fight on many fronts. It explains the reality that we have died with Christ and, at
the same time, that the flesh still wars against the spirit. It explains why people are

dramatically healed today by the power of God and also continue to get sick and
die.*®

¥ Williams, Signs, Wonders, and the Kingdom of God, p. 10.

% The question arises whether this issue is really so clear in the synoptic gospels?
47 Williams, Signs, Wonders, and the Kingdom of God, p. 107.
¥ Williams, op. cit., p. 108.
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Realised eschatology.

According to the Third Wave, ‘kingdom theology’ teaches that until the final
consummation of the kingdom of God, Christians experience the eschatological tension

found in the NT because they must live under two kingdoms — the kingdom of God and

the kingdom of Satan. Many of those associated with the Third Wave quote with

approval Oscar Cullmann’s argument that, in the coming of Christ, the division of time

between the ‘now’ and the ‘not yet’ occurs. Cullmann writes:

The decisive battle in a war may already have occurred in a relatively early stage of
the war, and yet the war still continues...But the war must still be carried on for an

undefined time, until ‘Victory Day’...that event on the cross, together with the

resurrection which followed was the already concluded decisive battle.”’

It may be that many would find little to argue with here in the Third Wave’s theological
presentation of NT eschatology. However, there remains a degree of tension between the
Third Wave’s theological presentation and its practical application. Practically speaking,
the Third Wave emphasis tends to be almost wholly concentrated on the present reign of
God which is to be understood ‘spatially’ in that the kingdom of God is within reach, and
our broken humanity is being restored to God’s original order.”® In my view, this
emphasis on the presence of the kingdom is more for pragmatic reasons rather than a

deliberate theological aberration towards an over-realised eschatology. In the final

analysis, we may have to say that the Third Wave’s theology of the kingdom is faulty due

¥ 0. Cullmann, Christ and Time (ET London: SCM, 1951), p. 84. For Third Wave references see, for e.g.,
C. Kraft, Christianity with Power (Ann Arbor, Michigan: Vine Books, 1989), p. 177; Williams, op. cit., pp.
107f; 1. White, When the Spirit Comes with Power: Signs and Wonders Among God's People (London:
Hodder and Stoughton, 1988), p.36; Wimber, Power Evangelism, p.23 and J. Wimber, Kingdom Come:

Understanding what the Bible says About the Reign of God (London: Hodder and Stoughton, 1989), pp.
19f.

%0 Williams, Signs and Wonders and the Kingdom of God , p. 111.
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to their (over)emphasis on the presence of the kingdom, but that this 1s due more to
‘effect’ (in terms of their experience of signs and wonders etc.) rather than its being the
‘cause’. Nevertheless, the question arises as to how far there is a tendency towards a
pragmatic dualism in the Third Wave position which appears to be inherent in their

theology of spiritual warfare and which, in turn, fails to reflect properly the

eschatological tension found in the NT.”*

However, this concentration on the present aspect of the kingdom of God, particularly by

John Wimber, has attracted criticism. In a recent article, D.L. Smith writes:

Wimber’s doctrine of the kingdom is either defective or somewhat premature in its
expectations...He anticipates that all believers should be mediating sensational

‘power’ gifts which will throw Satan on his back to the canvas and will destroy the

works of evil.*2

It is at this point that problems, so far as Third Wave kingdom theology is concerned,
arise out of their (over)emphasis on the present aspect of the kingdom of God. In
practice, the Third Wave appear to be so taken up with the idea of living now in the
‘vresence of the future’,” that they tend to project on to the biblical evidence that informs
their faith and praxis, understandings which serve their kingdom theology rather than

allow the biblical evidence to speak for itself in its own terms and, where appropriate, to

(re)shape that theology.™

*! A question we will return to in chapter 2.

2D L. Smith, ‘Third Wave Theology: The Vineyard Movement’, in D.L. Smith, A Handbook of
Contemporary Theology (Wheaton, Illinois: Victor Books, 1992), p. 236.

53 ¢f. G.E. Ladd, The Presence of the Future (London: SPCK, 1974).

** This emphasises the important point I shall make throughout the thesis that the refining process involved
in a more critical approach to the biblical evidence will result in a contemporary theology and praxis which
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The most serious argument against the Third Wave’s theology of signs and wonders in
contemporary ministry is not one which denies contemporary demonstrations of the

miraculous per se — such arguments are dismissed by the Third Wave as theologically
liberal and rationalistic and, therefore, a sign of unbelief. It is, rather, the argument by

some fellow evangelicals who claim that biblical miracles are not there to provide a

contemporary paradigm for ministry, but are there to authenticate God’s revelation.
Therefore, they are to be found in the Bible ‘clustered’ around significant redemptive
events such as the Exodus and the ministry of Jesus.>> This primary argument that signs
and wonders are given to authenticate revelation, is levelled especially against the Third

Wave 1dea of the contemporary manifestation of signs and wonders accompanying the

proclamation of the Christian gospel.

Against this view, the Third Wave argue firstly that the kingdom’s coming involves a
clash between the kingdom of God and the kingdom of Satan, and the reality of this clash
1s demonstrated in displays of signs and wonders.q Secondly, in the NT, signs and
wonders frequently attest the identity and authority of Jesus and the apostles. Their
purpose 1s to establish ministry, and not just the ministry of Jesus and the early church.

In other words, as demonstrations of kingdom power, the role of signs and wonders also
extends beyond attestation.>® They bear witness to the earthly presence of the coming

heavenly kingdom of God and, as such, they serve to advance the kingdom.

more accurately identifies and reflects the contemporary relevance of the NT paradigms to which appeal is
made.

35 Qee, for example, D.A. Carson, ‘The purpose of Signs and Wonders in the New Testament’, M. Scott-
Horton, (ed.), in Power Religion: The Selling Out of the Evangelical Church? (Chicago, Illinois: Moody

Press, 1992), pp. 89-118, and L.B. Smedes, Ministry and the Miraculous (Pasadena: Fuller Theological
Seminary, 1987).

56 Cf. D. Carson, op. cit., p. 90.
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So far as the key elements in the ministry of Jesus which serve as a contemporary
paradigm for ministry are concerned, an important argument against the Third Wave’s
position on signs and wonders is raised by the fact that in Jesus’ ministry the emphasis is

to be found in his forgiving people their sins, rather than casting out demons and healing

the sick. We need to ask here, ‘Does the NT evidence bear this out?’

In defence of the Third Wave position, Williams points out that in the gospel summaries
of Jesus’ ministry (Matt. 4.23; Luke 4.18-21) ‘forgiveness’ is never included,”” and to
place forgiveness at the forefront of Jesus’ works is to make a theological judgement
rather than an historical observation.” How far is this really the case? Evidence for the
place of forgiveness of sins in Jesus’ ministry amounts to more than explicit incidents
where sins are forgiven,59 and this bears out the need for a more detailed examination of

the evidence for the role of forgiveness of sins and the purpose of signs and wonders in

relation to Jesus’ proclamation of the kingdom of God.*’

A paradigm for contemporary ministry.

The Third Wave believe that Christians are inheritors of the ministry of Jesus and that
this is clearly reflected in the experience and praxis of the early church. Christians are to
continue, in each generation, to proclaim and demonstrate the presence of the kingly rule

of God. The historical and theological arguments mounted by the Third Wave are based

57 Williams appears to ignore here Mark 1,14f.!
8 Williams, Signs, Wonders and the Kingdom of God, p. 111.

¥ See, for example, J. Jeremias, New Testament Theology Volume One; The Proclamation of Jesus (ET
London: SCM, 1971), p. 113f.

% These issues will also be followed up in chapter 2, §7.
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on three factors. Firstly, the relationship, described in the gospels, between Jesus and his
disciples. Secondly, Jesus’ restoration of charismatic leadership and giving to those he
calls the task of being his representatives. Thirdly, the idea of the disciples being sent out
in mission during Jesus’ lifetime and their subsequent ‘commissioning’ by the risen

Christ with its mandate to continue the ministry of the earthly Jesus in proclaiming and

demonstrating, with signs and wonders, the kingdom of God.

According to the Third Wave, there is a two-fold pattern to be discerned in the way Jesus
delivered his message of the kingdom of God. Jesus not only proclaimed the arrival of
the kingdom of God, he also demonstrated its presence through signs, wonders,

exorcisms and various other ‘power encounters’. In other words, the kingdom of God is
seen as both a *‘message’ and a *ministry’, something, John Wimber argues, the
institutional church has not always understood (Matt. 4.23-25; 9.35).°"  According to
Wimber, in the proclamation and demonstration of the kingdom of God by Jesus, we

have the ¢ ... decisive turning point of all history’.°® Just as in the gospels, where we read

that the supernatural is to be expected as part of the presence of the kingdom of God®,

6l Wimber, ‘Power Evangelism: Definitions and Directions’, pp. 24f. Also, J. Wimber, The Kingdom of

God (Vineyard Ministries International Cassette Series, 1983), cassette 1, side 1.
62 11,
Ibid.

63 Williams, Signs, Wonders and the Kingdom of God, p. 108. Once again, this raises hermeneutical issues
for our handling of the NT texts and the question of the need to be sensitive theologically to the differences
which exist between pre and post-Easter situations. This sensitivity appears to be often lacking, especially
in the handling of the biblical material and also in the subsequent identification of biblical paradigms and
the resulting theology of ministry. In the NT, the pivotal point of history occurs with the death and
resurrection of Jesus and it is from a post-resurrection perspective that the NT documents have been

written. Once again, we would argue, only a critical handling of the text will allow for the necessary
sensitivity required to do justice to the intended meaning of the authors.
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for the Third Wave, when the finger/Spirit of God touches you, the kingdom of God 1s

manifestly present.®’

From here, it is asserted that this two-fold pattern identified in the ministry of Jesus
provides a paradigm for contemporary ministry in that the church, as inheritors of the
ministry of Jesus, should also proclaim the present reality of the kingly rule of God and
demonstrate this reality through signs and wonders. It is the life and experience of Jesus,
as we have it described in the gospels, which provides the principal paradigm for his
followers and the early church, and now provides the principal paradigm for Christians

today. Confirmation for the contemporary validity of the paradigm is sought particularly

in the experience of the disciples of Jesus of being sent out in mission by him in both the

pre and post-Easter situations.®’

In other words, the Third Wave claim, the followers of Jesus have been commissioned by
him to be inheritors of his ministry and, therefore, as such the kingdom of God should
continue to be proclaimed and demonstrated by the church today. That Christians are
commissioned to continue this ministry, using Jesus as the primary paradigm for

ministry, can be seen in the model of discipleship used by Jesus; the commissioning and

sending out the disciples and the Seventy (Luke 10.1-16; Matt. 9.37-38; 10.7-16), and
especially in the Great Commission by the risen Jesus to go out into the world and make

disciples etc. (Matt. 28.18-20; cf, Mark 16. 9-20).°° For the Third Wave, the idea of

% Wimber, The Kingdom of God, cassette 1, side 1.
® In subsequent chapters, I will ask what results are yielded by a more cntlcal approach to the NT evidence
which takes account of the redactional activity and christological emphases of the Evangelists?

* Considerable weight is placed on the longer ending to Mark's gospel, despite the weight of manuscript
evidence testifying to the lateness of Mark 16.9-20, This issue is discussed in detail in chapter 3.



26

‘commissioning’ contains within it the idea of a linear development from the historical
Jesus to the disciples (Matt. 10.6),%” to the wider circle of disciples (Luke 10. 1-16) to the
apostles/disciples who received the post-resurrection commissioning on behalf of the
church (Matt. 28.18-20).* In addition to explicit commissionings, implicit within the
NT presentation of discipleship is the idea of following, emulating and representing the
teacher/sender.”’ It is pointed out that in the ancient world the word “apostle’ carries with
it the idea of being commissioned to be the legal and authoritative representative of

another, and that this accords with the rabbinic idea that, ‘the one sent by a man is as the

man himself’.” In calling the Twelve, unlike the Rabbis who wait for disciples to ask to

join them,”* Jesus takes the initiative and calls individuals to follow him.”? Williams

points out that in calling his disciples/apostles,

Jesus restores charismatic leadership to Israel in order to carry out both his
message and his ministry.”

Furthermore, the proclamation and demonstration of the kingdom of God was not just

restricted to the Twelve, as 1s evidenced by Jesus’ sending out the Seventy (Luke 10.1£f).

Jesus’ ecstatic vision of the fall of Satan (Luke 10.17-20) serves to emphasise Jesus’

" K.L. Sarles, ‘An Appraisal of the Signs and Wonders Movement’, Bibliotheca Sacra (Jan-March, 1988),
pp. 57-58, argues that the commission in Matt. 10.6 specifically restricted the activity of the twelve to

Israel. Therefore, it is inappropriate to find a wider contemporary application here — a point we will need to
return to in a more detailed treatment of the NT ‘commissionings’.

®® One is almost tempted to see this as a Third Wave alternative to Apostolic succession!

* John Wimber also views the NT concept of discipleship as critical for understanding the Great
Commission (Matt. 28.18-20). See, Wimber, ‘Power Evangelism: Definitions and Directions’, pp. 25 and
29f.

" Williams, Signs, Wonders and the Kingdom of God, p. 124. Cf. Rengstorf, amootolos in TDNT'L, p.
415.

" E. Schweizer, Jesus (ET London: SCM Press, 1971), p. 40.
"2 Williams, ibid.

® Williams, Signs, Wonders and the Kingdom of God , p. 125. Cf. M. Hengel, The Charismatic Leader
and His Followers (ET Edinburgh: T & T Clark, 1981), p. 88.
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intention of commissioning a wider following. Here Williams concludes ‘...from these

passages that Jesus’ kingdom muinistry, his word and his work, is first exhibited by him

and then reproduced in his followers’.”

This intention by Jesus is further evidenced in the Great Commission (Matt. 28.18-20)
where, Williams argues, the whole thrust in the idea of making disciples is again for
Jesus to reproduce himself and his kingdom ministry in his followers.” To facilitate this
process, the exalted Lord continues to *gift’ his church with ‘charismatic leaders’’ (cf.
Eph. 4.7-12; Acts 6.5, 8; 8.6-8; 13.8—-12). In other words, for the Third Wave, there is
no dispensational restriction to the ‘Apostolic Age’, charismatic leaders who are raised
up by the Spirit are to continue to reproduce themselves in their disciples, which means

that the ministry of proclaiming and demonstrating the kingdom of God will continue to

be an ongoing process until the end of the age.”’

Again, important hermeneutical issues are raised concerning the ways in which the NT

evidence is approached and which require a particularly sensitive approach when

handling the synoptic gospels. We cannot simply handle the texts in this homogenising

fashion and remain faithful to a high view of the authority of scripture that, I would

argue, must always seek to understand the text in its own socio-historical and literary

terms.

" Williams, Signs, Wonders and Kingdom of God, p. 125f. Interestingly, O. Cullmann, Christ and Time
(ET London: SCM, 1951), p. 71 sees an eschatological emphasis here on the anticipation of the final end-
time victory over Satan rather than an example of discipleship. He argues that Luke 10.17-20 indicates

that already in his lifetime Jesus sees Satan’s downfall, although the final victory over Satan is still in the
future.

> Williams, op. cit., p. 129.
76 Ibid.

" Williams, op. cit., p. 131.
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Kingdom and kerygma.

Throughout my discussion, in which I have sketched out the Third Wave’s kingdom
theology, a vitally important point by which much of Third Wave kingdom theology
could stand or fall, has emerged. As we have seen, the Third Wave has identified the
proclamation and demonstration of the kingdom of God as a continuing and prominent
theme for the post-Easter community. This being the case, it is argued, then by extension
(and commission) we have a paradigm for the contemporary message of the church.
Central to that message today should be the message proclaimed by Jesus —i.e. the kingly

rule of God — and that proclamation should be accompanied, as with Jesus, by signs and

wonders. The Third Wave position can be summarised as follows:

Not only was the kingdom a prominent theme before the resurrection, but ample
evidence exists in Scripture that it was a very important theme thereafter. In Acts
1:3 we read that during the 40 days between the time Jesus was raised from the
dead and His ascension, He spoke to His disciples about ‘the kingdom of God’.
When Philip evangelised Samaria, he ‘preached the good news about the kingdom
of God’ (Acts 8:12). In Rome, Paul ‘spoke boldly, arguing and pleading about the
Lord Jesus Christ quite openly and unhindered’ (Acts 28:31). Paul, Peter, James

and the author of Hebrews all mention the kingdom in their epistles.”

In other words, just as the kingdom of God was central to the kerygma of Jesus,

according to the Third Wave the NT evidence clearly suggests that it should also continue

to be central to the kerygma of the church.” But is this really the case? Does the weight

8 J. Wimber, ‘Theological Foundation: The Kingdom of God’, Signs, Wonders and Church Growth Part 1,
Section 2 (Placentia, CA: Vineyard Ministries International, 1984), pp. 7.

™ This appears to be the general perspective shared by others associate with the Pentecostal-charismatic
renewal. See, for example, P. Kuzmic, ‘Kingdom of God’, DPCM, p. 526
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of NT evidence support such a direct correlation between the ministry of Jesus and the

carly Church? Alternatively, 1s the Third Wave position undermined because it virtually

ignores the radical change in perception that was occasioned by the resurrection?

The scholarly consensus detects a vital change between the content of the kerygma of

Jesus and the kerygma of the post-Easter communities. This change is summarised

succinctly by James Dunn who writes:

Jesus proclaimed the kingdom, the first Christians proclaimed Jesus; Jesus called
for repentance and faith with respect to the kingdom, the first Christians called for
faith 1n Jesus; Jesus held out the offer of God's forgiveness and acceptance, the first
Christians held out a similar offer but as mediated through Jesus. Quite clearly,

Jesus stands at the centre of the post-Easter kerygma in a manner which is not
really paralleled in Jesus’ own kerygma.®

If, on the one hand, there are substantial differences between the kerygma of Jesus and
the post-Easter kerygma, and yet, on the other hand, there is a unity between the
historical Jesus and the kerygmatic Christ,®' what are the implications for Third Wave
kingdom theology? Here we should also note particularly how surprising is Paul’s

treatment of the kingdom and, if the Third Wave are correct, and what are we to make of

John’s silence?®

8 Dunn, Unity and Diversity, p. 31.
81 Dunn, op. cit., p. 228.

%2 Dunn, The Theology of Paul the Apostle (Edinburgh: T. & T. Clark, 1998), pp. 190f. draws attention to
the relative paucity of references to the kingdom of God by Paul (14 times) when compared to Jesus-the
synoptics (c. 105 times). He points out that for Paul Jesus’ emphasis on the kingdom of God has given way
to an emphasis on righteousness (Paul 57 times/Jesus-synoptics 7 times) and the Spirit (Paul 110+ times;
Jesus-synoptics 13 times). Nevertheless, he asserts, Paul’s references to the kingdom of God are in line

with Jesus’ teaching. Paul clearly acknowledges the presence of the kingdom (e.g. Rom. 14.7), although
the majority of Paul’s references are to the future eschatological rule of God.
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Some conclusions.

In this section I have set out in broad terms the Third Wave's understanding of the
kingdom of God; how they see it relating to the miraculous in the ministry of Jesus and
the early church, as well as how they believe it provides a paradigm for the ministry of
Christians today with an emphasis on the contemporary manifestation of signs and
wonders. We have also noted a number of specific NT issues arising out of the Third
Wave’s kingdom theology which need to be followed up in more detail. These include,
for example, the relationship in the ministry of Jesus between the authority to forgive sins
and the miraculous; the purpose of signs and wonders; the evangelists’ presentation(s) of
the disciples and discipleship, and the consequent understanding we are to derive for the
nature and purpose of discipleship today; the contemporary relevance of the
commissioning of the disciples and being empowered by the Spirit; the relationship

between the kerygma of Jesus and the post-Easter kerygfna of the early church.

Throughout this section, I have also been alerted to hermeneutical issues which
particularly focus on the need to be sensitive to the different perspectives that exist

between the pre and post-Easter situations, the redactional activity of the evangelists, and

their particular theological interests and christological emphases. This, in turn, raises
questions about the uniqueness of Jesus and continuity/discontinuity between the

experience of Jesus as he is presented in the synoptic gospels and that of the post-Easter

church as Luke presents it in Acts, all of which will be addressed in subsequent chapters.

In identifying and constructing biblical models, with a view to their informing

contemporary theology and praxis, I have suggested that it is crucial that such paradigms
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are first subjected to the refining process involved in a properly critical approach to the
text. Only in this way can paradigms be shown to be a legitimate reflection of NT
teaching and applied with authority to contemporary situations. If a biblical paradigm 1s
identified but will not stand up to a rigorous analysis and sifting of the evidence offered

in support of it, then it can hardly be taken as an authoritative model for informing

contemporary theology and praxis.

In my final section, I will address hermeneutical questions relating to an appropriate

methodology for interpreting and evaluating the NT evidence and so aim to set the

hermeneutical agenda for the task ahead.

§4. HERMENEUTICAL ISSUES AND METHODOLOGY.

PCR and New Testament scholarship.

Over thirty years ago, James Dunn set out to engage with those involved then in PCR (as
well as others) on the basis of an examination of the NT evidence for the process of
Christian conversion-initiation. In so doing, he opened up a field of debate between PCR
and the academy which continues vigorously to the present day. More importantly, Dunn
pioneered dialogue at a scholarly and technical level with Pentecostals and others which
has increased in both the range of subjects under discussion, and the number of scholarly
contributions both from sympathetic ‘outsiders’ as well as from those who 1dentify

themselves as coming from within the ranks of PCR.
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In a sense, the purpose of this present study is to take this scholarly dialogue on a stage
further, by engaging in a detailed examination of the NT material offered in evidence by
the Third Wave 1n support of their theology of ‘signs and wonders’. In this final section
of my first chapter, I will identify and discuss a number of hermeneutical issues raised by
the Third Wave’s approach to, and use of, the NT material to which they appeal in their
discussions of the NT paradigm tiley identify as informing their contemporary theology
and praxis of ‘signs and wonders’. As a Neutestamentler with an interest in NT theology
and a belief in the need for scholarship to serve the community of faith, it is my hope that
the results which emerge from my examination of the NT evidence will both further our
understanding of the NT texts themselves, and establish a case for a more critically

sensitive approach within the church to their contemporary application to faith and

praxis.

At an early stage in his dialogue with Pentecostalism over the issue of baptism in the

Spirit and how this relates to the NT evidence for the process of Christian conversion-
initiation, Dunn raises the important methodological issue of how we are to approach the

NT evidence by asking the question, ‘Are we to approach the NT material as systematic

theologians or as biblical theologians and exegetes?’® Dunn answers the question by

pointing out that the common error of the former is to approach the NT as an

homogenous whole, selecting texts on a particular topic out of their literary context and

using them to construct a theological framework or system which he deems ‘extra-

biblical’. For Dunn, the more appropriate approach is that taken by the latter who treat

® Dunn, Baptism in the Holy Spirit, p. 39.
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each author and book separately with a view to identifying the particular theological

emphasis and intention of the various writers before allowing a particular text to interact

with others. He adds,

This means, in our case, that we cannot simply assume that the Gospels and Acts
are all bare historical narratives which complement each other in a direct 1:1 ratio,
nor can we assume that Luke and John have the same emphases and aims. They

may, of course, but we cannot assume it without proof Ay

Just as this methodological point was an important one to make for Dunn’s study, so it s
for my present study. Those with whom I shall engage also have a strong tendency to
treat NT texts in a similar homogenising fashion. It is encouraging to note that there is an
increasing degree of theological expertise being brought into the various discussions
between scholars associated with PCR and their partners in dialogue, and this strengthens
even further the case for appropriate methodologies to be used by all sides. Indeed, there
is a growing recognition that biblical scholarship, which is sympathetic to a high view of

the authority of scripture, has a crucial role to play in setting the hermeneutical agenda

for evaluating biblical models which inform contemporary faith and praxis.”

84 y1 .
Ibid.
8 In addition to Dunn, see also, for example, Tumner, Power from on High; G.H. Twelftree, Christ

Triumphant (London: Hodder & Stoughton, 1985) and Jesus the Miracle Worker (Downers Grove, Illinois:

Inter Varsity Press, 1999); R.P. Menzies, The Development of Early Christian Pneumatology (Sheffield:
JSNTS 54, 1991).
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A new generation of PCR scholars.

In retrospect, Dunn’s Baptism in the Holy Spirit has proved to be something of a catalyst
in that it has been, at least partly, responsible over the past 20 to 30 years for the

increasing dialogue between those associated with PCR and academic biblical

scholarship. In his recent study of current trends in PCR, church historian Nigel Scotland

also notes that there are a number of rising theological and biblical scholars who are also

charismatics.®®

Another significant development in this overall trend has been the advent of the scholarly
Journal for Pentecostal Theology.”’ In an article for JPT, published in 1993, Mark
Stibbe, traces the development of the dialogue between Pentecostal spirituality and
academic theologians since the 1970s and also notes particularly the rise 6f a new

generation of Pentecostal and charismatic scholars which has taken place particularly
since 1983.% In a similar vein, with reference to the growing interest of Pentecostal

scholars in academic theology, W.J. Hollenweger can write that ‘Pentecostalism has
come of age"'*.89 According to Stibbe, those involved in the Third Wave include more

people with theological training and critical temperaments than the first two ‘waves’, and

he concludes that the future for PCR lies in church leaders embracing a more critical

90

emphasis in their ministries,” an important point with which we concur.

8 Scotland, Charismatics and the Next Millennium, p. 259.

¥ Published by Sheffield Academic Press, now part of the Continuum International Publishing Group.

8 M. W.G. Stibbe, “The Theology of Renewal and the Renewal of Theology’, JPT 3 (1993), 71-90.
% W.J. Hollenweger, ‘The Critical Tradition of Pentecostalism’, JPT 1 (1992), p. 17.
% Stibbe, op. cit., p. 79.
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Today, the extent of this dialogue continues to develop and it is now becoming one of the

most fruitful areas for NT research with notable contributions from scholars such as R.
Stronstad,”' R. Menzies,’> M. Tumner,” and M. Stibbe.** It is also interesting to note here
that Mark Stibbe is a particularly prominent Third Wave leader in the UK. He holds a

Ph.D. in Johannine studies from Sheffield and is currently vicar of St. Andrew’s Anglican

Church, Chorleywood, which has been at the forefront of the Third Wave in the UK since
the early 1980s.%

It is worth making two further points here which further illustrate the developments
taking place. Firstly, theological colleges, representing most denominations in the UK
are including courses that relate to the theology and praxis of PCR, with the larger
colleges offering opportunities for postgraduate work in this field.”® Secondly, Stibbe is
right to point out that the Third Wave in the United States is also producing more
scholarly contributions from within its own ranks.”’ However, leading Third Wave

writers from the United States have always relied on NT scholars whom they perceive to

be sympathetic in some way, referring with approval especially to George Ladd, Oscar

1 The Charismatic Theology of St. Luke (Peabody, MA: Hendrickson, 1984).
72 The Development of Early Christian Pneumatology.

 Tumner, The Holy Spirit and Spiritual Gifts and Power from on High.

 The Gospel of John as Literature: An Anthology of Twentieth Century Perspectives (New Testament
Tools and Studies; Leiden: E.J, Brill, 1993).

> For a fuller, and impressively comprehensive list of recent publications in the field of NT Pneumatology,
see Stibbe’s bibliography, JPT 3 (1993), 83-90.

% Undergraduate and postgraduate course are available at, for example, St. John’s College, Nottingham,
Spurgeon’s Baptist College, London, and the London School of Theology. It is also worth noting here that
Max Turner writes in the Preface to The Holy Spirit and Spiritual Gifts: Then and Now, p. Xi, that the book
arises out of an invitation from the Open Theological College to write a half-module for its third year BA
(Hons) course in Theology.

’T Stibbe, JPT 3, p. 79. See, for example, D, Williams, Signs, Wonders and the Kingdom of God, J. Deere,

Surprised by the Power of the Spirit (Eastbourne: Kingsway, 1994); C.S. Storms, ‘A Third Wave View’, in
Grudem, (ed.), Are Miraculous Gifis for Today?, pp. 175-233.
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Cullmann, and James Dunn, *° although the hermeneutical approach of these NT scholars

is, for the most part, not reflected in contributions from Third Wave writers.”

Whilst I have noted here the positive trend within PCR to engage in dialogue with
academic NT scholarship, I have also noted evidence of hermeneutical ambivalence, on
the part of Third Wave writers which, in practice, leads to an homogenising approach to

the NT. This, I would argue, substantially weakens their case when it comes to

identifying NT models that are then applied to their contemporary theology and praxis.
What further evidence is there of this ambivalence? What do Third Wave leaders say

about hermeneutical approaches to the text? Is this carried through in practice?

Third Wave hermeneutical ambivalence.

We have already seen 1n §3 above how the gospels are a primary source for informing the
Third Wave paradigm. This renewed interest by the them in the gospels, and especially
the synoptics, is presented by the Third Wave as a corrective against what they see as

evangelicalism’s traditional concentration on the Pauline epistles, and the Pentecostal-
charismatic concentration on the Book of Acts. The primary model the Third Wave find

in the gospels is a model for mission from which they derive their particular paradigm for

*® The two works by Dunn that are usually recommended are Baptism in the Holy Spirit and Jesus and the
Spirit. I have also seen both books on sale in John Wimber’s Anaheim Vineyard Church Bookshop.

% A recent Third Wave example which exemplifies this ambivalence is Nathan and Wilson’s, Empowered
Evangelicals, see esp. pp. 135-149 at the end of which Ladd’s Theology of the New Testament and Dunn’s
Jesus and the Spirit are recommended for ‘further study’. Other examples may be found in G.S. Greig and
K.N. Springer, (eds.), The Kingdom and the Power (Ventura, CA: Regal Books, 1993), passim; Williams,
Signs, Wonders and the Kingdom of God, Deere, Surprised by the Power of the Spirit.
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ministry in signs, wonders and spiritual warfare which, they claim, is ‘...rooted in the

ministry of Jesus as portrayed in the Gospels.’'®

Emphasis especially on the synoptic gospels’ portrayal of Jesus and his disciples opens
up particular hermeneutical issues with reference to literary relationships that clearly

exist within the synoptic tradition, and concerning how we are to interpret and understand
the evangelists in their own terms, recognising that each evangelist handles the Jesus
tradition in his own distinctive way. It is in their handling of material from the gospels

that we find the clearest evidence of the Third Wave’s ambivalent attitude to more

scholarly approaches to the text. On the one hand they can affirm the need for historical-
critical approaches to the text,'®! and yet their methodology has a strong tendency to treat
the NT as a homo genoﬁs unit where the gospels are used without sensitivity to the
diversity of theological and christological concerns of the individual evangelists.'” For

example, John Wimber adopts a similar homogenising approach to the biblical material

in his books and yet he can write:

In using every critical tool at his or her disposal the evangelical’s goal is to discern
what Scripture meant to say to its original audience so that we can better

understand what God intends to say to us today through his Word.'”

'% Nathan and Wilson, Empowered Evangelicals, p. 140.

0l See, for example, Wimber, in Springer, (ed.), Riding the Third Wave, p. 25.

102 See, for example, Williams, Signs, Wonders and the Kingdom of God, passim and especially pp.

105142 where Williams sets out the NT evidence of the Third Wave paradlgm for a theology of ‘signs and

wonders’ based on the ministry of Jesus and his disciples.
' Wimber, Ibid.
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In light of this, it is a little surprising that engagement with the text evidences little use of

critical tools. Indeed, the word ‘critical’ itself can be viewed as both negative and

threatening, especially by non-academics, but for the academic it is an entirely neutral

word.

Again, Dunn makes the important point that,

...the New Testament critic must be willing to treat the New Testament texts as

products of the first century, and as such be willing to analyse them in the same

way as he would other historical texts. Such an examination is not antithetical or

hostile to their further role as scripture.'*

In other words, our interpretation of scripture must rest on the assumption that each of the
original authors had a specific purpose in writing in a particular way. This requires us to
use the insights and methodologies of biblical scholarship in order to understand as much
as we can of the author’s intended meaning before we can understand what the text might
mean for us today. Here, I am aware of the justified criticism of the hermeneutical shift
that took place in the nineteenth century away from the ‘plain meaning’ to the ‘intended

meaning’ of the text which has been identified as the ‘intentional fallacy’ where the

intention of the author is identified as an irretrievable ‘private state of mind’ lying behind

the text.'?

'% Dunn, The Living Word, p. 16.

1% J.D.G. Dunn, ‘What Makes a Good Exposition?’, ExpT 114/5 (2003), p. 151. See further A.C.
Thiselton, New Horizons in Hermeneutics (L.ondon: Harper Collins, 1992), pp. 58-39.
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In discussing the ‘intentional fallacy’, Thiselton rightly points out that in biblical studies
it is both legitimate and necessary to engage in historical re-construction, but this has
nothing to do with the ‘mental state’ of the author or ‘falling prey to the genetic fallacy’,
but is a ‘pre-condition to the currency of the text’.'® As Thiselton observes: ‘Intention is

better understood adverbially: to write in a way that is directed towards a goal".”J7

Language 1s intended to convey meaning and, if we are to make sense of the biblical

texts, we cannot avoid the concept of meaning nor, as Dunn rightly points out, is it

necessary to dispense with the concept of authorial intention as a ‘realistic goal’ which

we find ‘entextualised’, 1

My approach to the question of the intentionality on the part of the evangelists throughout
this thesis will be to understand and approach the author’s ‘intended meaning’ only in so
far as I am able to discern it through the use of critical hermeneutical tools which take as
a ‘given’ that the authors and their readers are seeking to share meaning through the text
and their shared worldview. We cannot ignore the fact that when we approach the NT we
face a number of immediate historical, linguistic, socio-contextual and literary-critical

difficulties. These must all be faced and dealt with before we seek to apply the text to

our own situation. It has also been rightly pointed out that competent scholarship must

face the problem of the discontinuities between the biblical event and the present

106 Thiselton, New Horizons, p. 558-560 and esp. p. 559.
"7 Ibid.

1% Dunn, Op cit., and see F. Watson, Text and Truth: Redefining Biblical Theology (Grand Rapids,

Michigan: William B. Eerdmans Publishing, 1997), p. 118 who also makes the point that authorial intention
‘is to be seen as primarily embodied in the words the author wrote”’.
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circumstances before making appeals to biblical paradigms.'” For example, the
liberation theology of G. Guttierez has been rightly criticised for failing to take adequate

account of the discontinuities between the Exodus story in the OT and using the Exodus

as a paradigm for informing revolutionary struggles against political oppressors in South

America.'"’

Where, then, does this leave us here in terms of an appropriate hermeneutical approach to

the NT?

Setting the hermeneutical agenda.

I have argued throughout that the nature of the NT documents demands a hermeneutical
approach which makes appropriate use of the historical and literary methods of
interpretation developed by NT scholarship, before the results may be properly used to
inform contemporary paradigms for faith and praxis. And yet, despite their tacit approval
of ‘sympathetic’ NT scholarship, we have noted an abiding methodological ambivalence

on the part of the Third Wave themselves, which eschews the use of more scholarly

approaches to the NT texts, preferring to treat the NT writings as an homogenous whole

from which a normative paradigm is constructed and applied.

19 D.A. Carson, ‘A Sketch of the Factors Determining Current Hermeneutical Debate in Cross-Cultural

Contexts’, in D.A. Carson, (ed.), Biblical Interpretation and the Church: Text and Context (Exeter:
Paternoster, 1984), p. 26.

10 gee E.A. Nunez, ‘The Church in the Liberation Theology of Gustavo Guttierrez: Description and
Hermeneutical Analysis’, in Carson, op. cit., pp. 166—-194.



41

Against this homogenising approach, I have argued that any NT paradigm, let alone one
which is absolutely central to a particular group’s ethos and praxis, requires a much more

careful approach to the NT evidence. Here the warning of E. Kidsemann is apposite when

he writes in the Preface to his commentary on Romans:

The impatient, who are concerned only about results or practical application, should

leave their hands off exegesis. They are of no value for it, nor, when rightly done,

is exegesis of any value for them.!!!

If, as I am seeking to argue throughout this thesis, a result of the refining process
involved in a more critical approach to the biblical material and related issues, 1s that a
NT theology emerges which more accurately reflects the biblical evidence and, therefore,
is more appropriate for informing contemporary theology and praxis, why does the Third
Wave fail to apply this hermeneutical approach for themselves? In other words, what are

the barriers which prevent the Third Wave from using a more critical approach to the NT

texts? I believe the answer lies in three related issues.

Firstly, there is a strong tendency amongst Third Wave writers to regard the application

of critical approaches to the biblical text as being symptomatic of the historical

scepticism which was born out of the Enlightenment and characterised nineteenth century
liberalism, and continues to influence contemporary western rationalism.'' Perhaps the

best example of this may be found in R. Bultmann’s demythologizing approach to the

N g Kisemann, Commentary on Romans (ET London: SCM, 1980), p. viii. A similar view is expressed
by N.T. Wright, The New Testament and the People of God (London: SPCK, 1993), p. 60.
112 por Third Wave discussions see, for example, Wimber, Power Evangelism, pp. 74-96; D. Williams,

‘Exorcising the Ghost of Newton’, in Springer, (ed.), Riding the Third Wave, pp. 151-163; and especially
Kraft, Christianity with Power.
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NT. Describing NT cosmology in terms of a three-tier universe inhabited by God,
angels, Satan and demons who engage regularly in supernatural activities, both at the

heavenly and earthly levels, thus ensuring that people are not master of their thoughts or

actions, Bultmann concludes:

This then is the mythical view of the world which the New Testament pre-supposes
when it presents the event of redemption which is the subject of its preaching. ... To

this extent the kerygma is incredible to modern man, for he is convinced that the

mythical view of the world is obsolete.'"

With this, Bultmann sets out on his programme of demythologizing the NT in order to
ensure that the saving message is not obscured by a pre-scientific worldview which, he
believes, the scientific mind is unable to accept.'* Of course, the fundamental problem
raised for the interpreter of the NT by demythologizing is that it is difficult to know
where to stop, and anything that may be regarded as supernatural or miraculous is
suspect. The result of this level of scepticism is that it may not allow the interpreter of
the NT to remain adequately sensitive either to historical-critical questions raised by the
text, or to more recent narrative-critical ideas about assumptions being made by the
implied author about his readers’ prior-knowledge and their shared worldview.

However, it must be pointed out here that Bultmann’s historical-scepticism is not

necessarily characteristic of contemporary NT scholarship. For example, N.T. Wright is
quite scathing in his criticism of earlier (and present) NT scholars who saw the gospel as

little more than founding myths which bore little resemblance to what actually happened,

'3 R. Bultmann, ‘New Testament and Mythology’, in H.W. Bartsch, Kerygma and Myth: A Theological
Debate (ET New York: Harper & Brothers, 1961), pp. 1£.
" op. cit., p. 3.
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and that the gospels cannot make sense as they stand.'” Wright insists that this is not the
case and concludes, in a way that should encourage Third Wave exegetes to adopt a more
academic approach to the evidence, that there is the ‘high probability that the earliest
Palestinian Christianity continued in many important respects the sort of ministry 1n
which Jesus himself had engaged’.!'® To further emphasise the point, Wright suggests
that a sceptical approach to the gospels which sees them as almost deliberately

misleading smacks of G. Theissen’s fictional ‘committee for misleading later

historians®.}!’

Secondly, there is the Third Wave’s opposition to dispensationalist cessationism and
what they regard as the rationalistic, anti-supernatural presuppositions which characterise
its hermeneutical approach,'!® This, they argue, results in a mis-reading of the NT
evidence which, they believe, supports a continuing expectation of the Spirit’s
supernatural activity in the church today. In both cases, the Third Wave reject
presuppositions which they consider to be ‘unbiblical’, and this leads us to the third of
our three related issues which militate against the use of a more critical hermeneutical

approach by the Third Wave — the question of ‘worldview’.

The Third Wave worldview, which they describe in terms of a ‘paradigm-shift’, and its

influence on their hermeneutical approach may be seen 1n the following:

”Z Cf. Wright, The New Testament and the People of God, p. 106.
116 7y, ;
1bid.

" Cf. G. Théissen, The Shadow of the Galilean: the quest of the historical Jesus in narrative form (ET
London: SCM, 1987), p. 66.

'8 See especially, J. Deere, Surprised by the Power of the Spirit, pp. 45-117.
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...it 1s 1mpossible to understand the Bible apart from a worldview of consistent
supernaturalism. To speak of God as the Lord of nature and history and to see him
on his throne executing judgement and accomplishing redemption and, at the same
time, to deny the reality of his sovereign, direct intervention with signs and

wonders makes the assertions about his lordship empty (“mythological™), or even
119

worse, irrelevant.
Whilst primarily secking to guard against anti-supernaturalist presuppositions, the Third
Wave’s so-called ‘paradigm-shift’ towards an epistemological framework, which
uncritically accepts a first-century worldview fails to take account of the fact that a
contemporary Christian worldview needs necessarily to be more extensive than simply
adopting a ‘biblical worldview’.m They also fail to take account of the fact that we all
bring our own “baggage’ to the text of scripture in terms of who we are and how we have
been affected by our prior experience and understanding. In other words, it is simply not
possible to approach the text of the NT in isolation from one’s contemporary twenty-first
century worldview. At best, the Third Wave’s paradigm-shift can do no more than open

them up to the possibility of existential applications of the NT data to contemporary faith

and praxis .

If, on the one hand, we are arguing here with Bultmann and others that pre-
suppositionless exegesis is not possible, and yet on the other hand we want to remain

open to understanding the NT text in its own terms, how are we to approach the

hermeneutical task? Our approach can only be to take account of both the beliefs which

') Williams, Signs, Wonders and the Kingdom of God, p. 48. For a detailed discussion of ‘worldview’
from a Third Wave perspective, see, Kraft, Charistianity with Power, passim.

‘%0 Cf. for example, Wright, The New Testament and the People of God, pp. 132-134 who describes a
Christian worldview in terms of four categories: story, answers to questions, symbols, and praxis.
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characterised first century Judaism, as well as the challenge to those beliefs which faced

the NT writers in light of the post-Easter witness and experience of the church. We
should also note here that the best approach to understanding the worldview reflected in
the NT 1s that which recognises the socio-historical conditionedness of the texts and, in
response, applies the hermeneutical tools and insights of academic NT scholarship to the

task of understanding, so far as we are able, the original authors’ intended meanings

before seeking to construct and apply contemporary NT theologies which accurately

reflect the evidence.

This 1s by no means the same thing as the Third Wave’s attempt to adopt, uncritically, a
‘biblical’ worldview which owes little or nothing to contemporary socio-historical,
linguistic or literary-critical insights into the world of the NT writers normally associated
with a more scholarly approach to the texts. Whereas such an hermeneutical approach, I

would argue, not only improves our pre-understanding, but is more appropriate to a view

of the authoritative nature of the NT and its continuing role of informing contemporary

Christian faith and praxis.

Although Christians have, understandably, sometimes criticised the scepticism which has
accompanied and governed the application of historical-critical methods, it is important

for us here that we differentiate between the methods and the presuppositions which

govern their application.'*' In the ancient Greek world the task of the 10Tcwp was to act

21 Cf, S.C. Barton, ‘Historical Criticism and Social-Scientific Perspectives in New Testament Study’, in

I.B. Green, (ed.), Hearing the New Testament: Strategies for Interpretation (Grand Rapids, Michigan:
William B. Eerdmans Publishing; Carlisle: Paternoster Press, 1995), p. 63.
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in the neutral role of an arbitrator who could look at the facts objectively.'? It may not be
possible to be entirely neutral in our approach to the text, but there is a case to be made
for being open-minded in our approach to the text. Such an approach opens up the
possibility of a hermeneutical dialogue with the text of the NT which allows any
questions which seem appropriate to the nature of the text, or claims being made about

the text, whilst remaining open to allowing the text to speak, in its own terms, to us in our

situation and so ‘fine tune’ our faith and praxis. '~

Conclusion.

In terms of setting the hermeneutical agenda for this present study, I shall begin with the
descriptive task of the historian in order to understand, so far as possible, what the NT
texts meant in their original socio-historical context, giving careful attention to the
theological and christological individuality and purpose of the NT writers. From here I
will compare my findings with relevant aspects of the Third Wave’s case and ask what
results are yielded by the refining process involved in a more critical approach to the NT
material and the issues raised? Does a model emerge which more accurately reflects the

biblical evidence and, therefore, is more appropriate for informing contemporary

theology and praxis?

22 U. Mauser, ‘Historical Criticism: Liberator or Foe of Biblical Theology?” in J. Reuman, (ed.), The
Promise and Practice of Biblical Theology (Minneapolis: Fortress, 1991), p. 102. Cf. Iliad 18:501 where

the 10Teop is called to arbitrate between two characters who were in dispute over the “blood price’ of a man
who had been killed.

'® Cf. Dunn, The Living Word, p. 18f.



47

Chapter 11

THE GREAT COMMISSION ACCORDING TO MATTHEW:
A CONTEMPORARY PARADIGM FOR SIGNS AND WONDERS?

§5. INTRODUCTION.

In chapter one, I argued that the homogenous approach of the Third Wave to the NT
evidence they claim in support of their paradigm for contemporary Christian ministry,
where signs and wonders are regarded as normative, is just too simplistic. I also argued
that seeking to identify any NT paradigm, let alone one which is absolutely central to a
particular group’s ethos and praxis, requires a much more careful approach to the NT

evidence in order to remain as sensitive as possible to the intention of the author. Indeed,

124

the question of ‘intentionality’ " on the part of the evangelists will be a central issue

throughout my investigation and discussion of the various commissionings in the
synoptic gospels and Acts, as well as the ways in which the evangelists appear to relate
these to discipleship and mission. I also pointed out at the beginning of chapter one, that
the Third Wave, in common with other evangelical Christians, regard the canonical books -
of the NT as scripture and, therefore, as having a particular authority for informing faith
and praxis within the church. '* With this in mind, it is worth repeating here that I write

as an evangelical addressing an intra-evangelical issue and, ad hominem with the Third

12¢ See my discussion of ‘intentional fallacy’ in §4 above.
1Z See §1 above.
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Wave, I shall regard the NT text as my primary source, although this will not preclude

my using extra-canonical sources in order to enhance our understanding of the text.

The foundational commissioning text for the Third Wave is the so-called Great
Commission with which Matthew concludes his gospel (Matt. 28.16-20). It is the Third
Wave’s understanding of the content and function of this text that provides them with a
filter through which they understand and interpret the other commissionings in the
synoptic gospels and Acts.'®® My focus in this chapter will be on Matt. 28.16-20 with a

view to understanding particularly how these concluding verses relate to the First Gospel

as a whole.

In his preface to the commands that follow, the risen Jesus makes the extraordinary claim
that, ‘all authority in heaven and earth has been given to me’ (Matt. 28.18a). How does
Matthew understand the way in which the eEouoia of Jesus relates to the disciples and
their commission, and what does it mean for the disciples in their post-Easter mission?
The central command of the risen Jesus to his disciples in the Great Commission is that
they should go themselves and ‘make disciples’, but what can we learn about Matthew’s
presentation of discipleship from his portrayal of the earthly Jesus and his disciples that

helps us to understand what 1s meant here? How does the mandate to make disciples

relate not just to initiation/baptism but also to teaching all that Jesus commanded? Is

126 See, for example, Greig and Springer, ‘Appendix 3: Matthew 28.18-20 — The Great Commission and
Jesus®’ Commands to Preach and Heal’, in The Kingdom and the Power, pp. 399—403; J. Wimber, Power

Evangelism, p. 42; K. Blue, Authority to Heal (Downers Grove, Illinois; Inter Varsity Press, 1987), pp.
158f.
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there any evidence that Matthew implies a place for signs and wonders and the

miraculous in the post-Easter mission of the church?

With the above in mind, I will begin by asking how would Matthew’s readers have
understood Matt. 28.16-20 and its background? From here I will seek to identity
relevant key themes in Matthew’s gospel and ask how these help us to understand the
way he portrays Jesus and his disciples. Is his portrayal of Jesus and the disciples
intended by Matthew to be paradigmatic in any way for later Christian generations, and if
so, how? In examining Matthew’s narrative of the sending out of the disciples in mission

(Matt. 10.5-15), I will ask how would Matthew’s readers relate this both to the earthly

ministry of Jesus and to the post-Easter ministry of the church? From here I will examine
Matthew’s use of eEouaia with a view to understanding how he relates this to Jesus and
his disciples and how, for Matthew, his concept of authority was to be operative in the
post-Easter situation. Finally, I will draw conclusions from my study of the First Gospel

about how, if at all, Matthew and the Great Commission that concludes his gospel may be

said to lend support to the Third Wave paradigm.
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§6. THE GREAT COMMISSION (Matt. 28.16-20):
THE DEBATE ABOUT GATTUNG.

\ ¢ \ ¥ 5

16 Oi &t evdeka pobnToi emopeubnaav eis v MNaxAiAaiav gls To Opos ou
y / ’ ~ b I | ~ A ’ ! \ / L \
eTAEQTO auTOlS O Inoous , 17 Kat 100VTES aUTOV TPOCEKUVNOAVY, ot 88
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~ ’ 4 ? Y ~~ ") \ ”~ ~ ’ )
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TAS NHEPAS EIS TNS CUVTEAEIOS TOU oX163Vos.

(Matthew 28.16-20)

The importance of Gattung.

As we turn to the scholarly debate, we find that the most common attempt to uncover the
‘theological heart’ of Matthew’s intended meaning in Matt. 28.16-20 has been to
determine the literary genre which lies behind the pericope.'*’ A clear indication of the
complexity of the 1ssues raised for our understanding of Matthew’s intended meaning in
Matt. 28.16-20 can be seen from the way in which the contemporary scholarly debate

about the question of Gattung has developed. This complexity also serves as a

cautionary tale against taking an homogenous approach to the text in order to inform

'# Cf. T.L. Donaldson, Jesus on the Mountain (JSNT Supps., 8; Sheffield: JSOT Press, 1985), p. 175. For
a full and stimulating discussion of the importance of identifying Gattung in NT studies see, J.L. Bailey,
‘Genre Analysis’, in J.B. Green, (ed.), Hearing the New Testament, pp. 197-221. Earlier examples of
Gattung analysis include, H. Gunkel and J. Begrich, Einleitung in die Psalmen, 2 vols., (Gottingen:
Vandenhoeck & Ruprecht, 1928-33); M. Dibelius, From Tradition to Gospel (ET London: Clarke, 19712);
R. Bultmann, History of the Synoptic Tradition (ET New York: Harper & Row, 1976).
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contemporary paradigms for ministry and mission. As we shall see, the presence of
Matthean editorial activity'*® in this pericope indicates that we are not simply confronted
here with history or reportage. Rather, the presence of Matthean redaction indicates that
the First Evangelist has carefully crafted the conclusion to his gospel. This, in turn, raises

crucial questions as to how Matthew’s conclusion, and subsequent intended purpose,

relates to the preceding narrative.

Bailey defines Gattung as being:

.. the conventional and repeatable patterns of oral and written speech, which

facilitate interaction among people in specific social situations. Decisive to this

basic definition are three aspects: patternedness, social setting, and rhetorical
129

impact.
According to Bailey, Gattungen are used to convey the experiences and insights of a
previous generation to the next and he cites the example of Jesus’ use of the picture of
God’s vineyard (Mark 12.1-12) which he suggests would have evoked the ‘love song’
genre in Isa 5.1-7."° Of immediate importance for us here is that implicit within the
choice of Gattung are interpretative clues to the author’s intended meaning. This fact has

been recognised especially by NT scholars who have sought to unlock both the meaning

of Matt, 28.16-20 as well as its relationship to the rest of Matthew’s narrative.

'*® Hereafter designated Matt.R.

'2 Bailey, ‘Genre Analysis’ in Green (ed.), Hearing the New Testament, p. 200.
"% Bailey, ‘Genre Analysis’, p. 202.
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The debate about the Gattung of Matt. 28.16-20.

During the earlier part of the last century, biblical scholarship, with its primary interest in
form criticism, viewed Matt. 28.16-20 as no more than a word of revelation by a divine
personage (the risen Jesus) typical of first century Hellenistic religion'' and 'j
unmistakably mythological in character.””* Dibelius designates the pericope a
‘missionary command’, and points to the lack of a detailed historical context provided by
vv. 16-17" for the words of commission in vv. 18-20. He suggests that we should

understand the Great Commission as being editorially constructed by the First Evangelist

in a mythological framework and being dependent upon Matt. 11.25-30, which, he

argues, is stylistically untypical of the synOptics.l34 Dibelius’ exclusive concentration
upon similarities between Matt. 11.25-30 and Matt. 28.16-20 has since been questioned
on the grounds that Matt. 11.25-30 does not contain a universal mission or the
instructions from the risen Jesus to make disciples and for them to obey all that he
commands. The principal likeness is only between Matt. 11.27 and Matt. 28.18b.1%> We
must also question whether Dibelius’ designation of ‘missionary command’ is entirely
adequate in view of the fact that, strictly speaking, the missionary command covers only

vv. 19-20. Such a designation is questionable for vv. 18-20 and entirely inadequate

when it comes to vv. 16-20."°°

4
131 M. Dibelius, Die Formsgeschichte des Evangeliums (Tiibingen: Mohr, 1961 ), p. 282.
132 Dibelius, Formsgeschichte, p. 285.

13 £ g. which mountain? where does Jesus appear from? where does he disappear to? etc.
1% Ibid., pp. 282-285.

133 B. J. Hubbard, The Matthean Redaction of a Primitive Apostolic Commissioning (PhD thesis, University
of Jowa, 1973), p. 4.

B¢ Cf. J.P. Meier, ‘Two Disputed Questions in Matt 28:16-20°, JBL 96/3 (1977), p. 417.
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In a similar vein, R. Bultmann classifies the appearance stories in Matt. 28 with those of
Luke 24 and suggests that they are both products of the evangelists’ editorial

activity. In the case of Matt, 28.16-20, Bultmann writes:

The last appearance of Jesus in Mt. 28.16-20 is a sort of cult legend in virtue of the

appended instruction to baptise."’

With Dibelius, Bultmann also views Matt. 28.16-20 as the product of (late) Hellenistic

Christianity. He classifies the pericope as a ‘cult legend’ which presupposes a universal

mission ordered by the risen Lord and about which primitive Palestinian Christianity

'133

knew nothing!™ However, Bultmann’s treatment of the pericope must be judged

inadequate because it does not take account of the various individual elements contained

within the pericope. Nor does Bultmann’s treatment, in common with others, adequately

take account of the literary form of the whole of Matt. 28.16-20, '*°

The work of Georg Strecker * marks a significant development in the study of the Great
Commission. Although Strecker concentrates only on vv. 18-20, he maintains that Matt.

28.18-20 contains both traditional and redactional elements. He begins by isolating what

B7R. Bultmann, History of the Synoptic Tradition (ET Oxford: Blackwell, 1963), p. 286.

18 Bultmann, History of the Synoptic Tradition, p. 289.

17 As we shall see, this is a recurrent criticism of many commentators on the final verses that conclude
Matthew’s gospel who fail to take adequate account of the contextual setting provided by vv. 16-17.

0 G. Strecker, Der Weg der Gerechtigkeit: Untersuchung zur Theologie des Matthdus (Géttingen:
Vanenhoeck u. Ruprecht, 1962).
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he considers to be a pre-Matthean ‘word of revelation’ containing the

following elements:

(i)  tEouoia of the risen Christ (v. 18b)
(1) command to baptise (v. 19b)

(iiiy  promise of abiding presence with disciples (v. 20b)**!

From here, Strecker goes on to identify what he considers to be typically Matthean
language which the First Evangelist uses to make the pericope his own. This includes
v.18a: mpooeABeiv, eEAanoey auTols Aéycav; v.19a; mopeubévTes, odv, HabnTeUoaTE;
v.20a: TNPELV, TAVTA, EVETEIAGUNY, KA1, 180U, cuvTeleias Tou alcdvos.!*? According
to Strecker, the baptismal command, with its triadic formula, was not composed by

Matthew but provides the clue to the Sitz im Leben for the pre-Matthean material, namely

the liturgical life of Matthew’s church.'®?

Strecker is open to criticism in two areas. Firstly, his failure to engage with vv. 16-17
which, as I have already intimated, are crucial for supplying the Matthean context for vv.

18-20. Secondly, as Hubbard rightly points out, it is unlikely that in the pre-Matthean

tradition identified by Strecker that the sayings of the risen Jesus declaring universal

authority (v. 18b) and the promise of his abiding presence (v. 20b) were there only to

provide authority for the community's baptismal practice.'**

"1 Strecker, Der Weg der Gerechtigkeit, p. 210.
142 Strecker, Der Weg der Gerechtigkeit, p. 209.
'S Ibid.

144 Cf. Hubbard, Matthean Redaction, p. 7.



53

Michel, who understands Matt. 28.18-20 as ‘the key to understanding the whole book’,'*’
argues that Matthew’s final commission is both form-critically and linguistically a re-

shaping of Dan. 7.14 (LXX) which reads:

Kot autedy £806n 1 apxn kat 1 Tiun ket 1 BaagiAeia, kot TAVTES ot Aoot,
\ \ ~ ’ ~ ’ ¢ ) ’ ’ ~ 9 ’ 7
dulat, kat yAwaoat auTa Soulsuoouatv 1) eEoucia auTou, eEouaia alwvios,

L {4 L ’ L T § 4 b ”~ ’ ’
NTis ov mapeAeuceTat, kal 1 BaciAecia autou ou SiadbaprosTa.

According to Michel, Matt. 28.18-20 reflects the liturgical pattern of an early Christian
enthronement hymn, similar in form to the christological hymn in Phil. 2.5-11, and based
upon the enthronement of kings in the ancient Near East.'*® The enthronement elements
identified by Michel are: exaltation, presentation (announcement of exaltation), and
enthronement (handing over sovereignty). In Matt. 28.18-20 eEouoia is given to the

risen Jesus as the exalted Son of Man."*” Michel asserts that Matthew’s understanding of

how the exalted Christ ‘builds’ his community is to be seen in the christological terms of

28.18-20.1%®

Against Michel, it must be observed that, whether or not Dan. 7.14 lies somewhere
behind Matt. 28.18-20, central to these verses is the idea of Jesus commissioning others

rather than the enthronement/exaltation of Jesus himself, This is presupposed in the

tEouota saying in v. 18b and provides the christological rationale for the commissioning

45 Michel, ‘The Conclusion of Matthew's Gospel: A Contribution to the History of the Easter Message’, in
G.N. Stanton, (ed.) The Interpretation of Matthew (London: SPCK/Fortress, 1983), pp. 30-41; ET from the

original German article: ‘Der Abschluss der Matthdusevangeliums’, Evangelische Theologie 10 (1950-51),
Pp. 16-26.

Michel, ‘The Conclusion of Matthew’s Gospel’, p. 36.
7 Ibid.

'* Michel, ‘The Conclusion of Matthew’s Gospel’, p. 35.
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which follows. Also, as Meier correctly points out, Matt. 28.20b cannot be fitted into the

enthronement schema for in these verses Jesus is not spoken about, as one might expect

in a hymn such as Phil. 2 or 1 Tim. 3, but speaks himself to others in the first pf:rspnm149

Following the earlier work of Michel, J. Jeremias™ attempts to develop Michel’s
evidence for a ‘triple action coronation text’"”' providing the underlying literary form for
Matt. 28.18-20 by turning to 1 Tim. 3.16 and Heb. 1.5-14. He explains the
centhronement background in terms of an ancient Egyptian coronation ritual, but presents
no evidence in confirmation of his case.'”> Whilst few would now deny Dan. 7.14 (LXX)
probably lies somewhere in the background of Matt. 28.16-20, precisely to what extent
continues to be debated.”” What we can say here is that the evidence for Dan. 7.14
influencing Matt. 28.16-20 is insufficient for regarding the Great Commission as an

enthronement hymn along the lines of Phil. 2.5-11 with its primarily christological

emphasis.

Jeremias’ schema does not fit the facts closely enough. Matt. 28.18-20 is primarily
concerned with the commission by the exalted Jesus to make disciples, baptise them and

to tnstruct them in everything that he had commanded, and not with the person of

149 Meier, ‘Two Disputed Questions’, p. 417.

150 1 Jeremias, Jesus ' Promise to the Nations (ET London: SCM, 1967).

13! Jeremias, Jesus’ Promise to the Nations, p. 39.

132 Cf. Jeremias, Jesus’ Promise to the Nations, p. 38.

153 A most thorough and recent examination of the Danielic background to Matt. 28.16-20 is by Jane
Schaberg, The Father, The Son and The Holy Spirit: The Triadic Phrase in Matthew 28:19b (SBL
Dissertation Series 61; Chico, CA: Scholars Press, 1982), who concludes [pp.335£.] that the tnadic phrase

in Matt. 28.19b is a traditional midrash which has developed from the triad found in Daniel 7 (Ancient of
Days, one like a son of man, and angels.)
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Jesus.">* The emphasis in Matt. 28.16-20 is christological, to be sure, butitisa

christology which for Matthew serves primarily as an authoritative context for the
building of the church through universal mission. Whereas enthronement is all about the

bestowal of power, Matthew’s christological starting point in v.18 is that Jesus already

possess Taoo eEouaia gv oupaved Kal EML TS YTS.

F. Hahn" also builds on the work of Michel, paying particular attention to the pre-

Matthean independence of the major elements of Matt. 28.18-20: the assertion of

authority (v.18), the missionary command (vv.19, 20a), and the promise of the presence

of Jesus (v.20b)."° Hahn asserts that in its present Matthean context, ‘the whole
utterance is dominated by the theme of exaltation’.”>’ This, he believes, is indicative of

the influence of Hellenistic Jewish Christianity’s view of Jesus as Kﬁplos. He accepts

that Trilling’s warning that the enthronement pattern should not be accepted

158

uncritically = and argues for a modified version of Michel’s enthronement hymn pattern

underlying Matt. 28.18-20.">7 Hahn acknowledges the fact that the eEouaia saying in v.

18b does not speak directly about enthronement but assumes that enthronement has

already been accomplished.'® Hahn reasons:

... it must be seen that the three basic elements of Matt. 28.18ff, are primarily of

different origin and that they had already exercised a more or less mutual attraction;

134 Cf. W. Trilling, Das Wahre Israel - Studien zur Theolgie des Matthdusevangeliums (Miinchen: Ksel

Verlag, 19643), p. 46, Hubbard, Matthean Redaction, pp. 91f.

153 F, Hahn, Mission in the New Testament (ET Studies in Biblical Theology 47; London: SCM Press,
1965). :

13 Hahn, Mission, p. 64.

157 1bid., and cf. n. 3. ‘

1% Trilling, Das Wahre Israel, pp. 32ff.
' Hahn, Mission, pp. 65f.

'® Hahn, Mission, p. 66.
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it 1s only thus that the modification of the enthronement pattern becomes

intelligible. For the words about authority in 18b are not a direct saying about the

act of enthronement, but one of revelation which makes known the exaltation that

has been accomplished.'®!

According to Hahn, Dan. 7.14 is not the primary text underlying Matt. 28.18-20 because,
‘the concept of exaltation does not hang together causally with the early Christian
expectation of the Son of Man’s return’.'® He argues that Ps. 109 (LxX) rather than Dan.
7.14 (LXX) 1s the primary influence on the enthronement theme underlying Matt.
28.18-20. For Hahn, the background is to be found rather in royal messianology where

Ps 109 (LXX) has been particularly influential on Hellenistic Jewish Christianity’s ideas

about the lordship of Christ (cf. Phil. 2.9-11; Rev. 14.6-7).

Turning to the redactional verb, paBntevoaTe, Hahn asks if Matthew has used this to
replaced an original term of proclamation.'” He also suggests further evidence for
Matthean redaction in the baptismal formula and the fact that Matthew has replaced the
OT theme of ‘subjugation of the nations’ with the post-Easter mission to the Gentiles,

although, for Matthew, this remains linked to Jesus’ teaching about the observance of the

64
law.!

The main weakness in Hahn’s case is that he stresses, incorrectly, Matthew’s intention to
link the lordship of Christ, expressed in the eEousia saying, and the promise of Christ’s

abiding presence with the disciples. Rather the link for Matthew is with missionary

181 1bid.
12 1bid.
'®> Hahn, Mission, p. 67.
14 1bid.
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activity as is clearly the case with Matt, 28.19-20 where v. 19a (oUv) provides the
syntactical link with what follows in vv. 19b-20. Also, Hahn’s case that Ps. 109 (LXX)
rather than Dan. 7.14 (LXX) is the primary OT text influencing Matthew here is
considerably weakened by the fact that his argument depends on the incorrect assumption
that Matthew is here stressing the idea of enthronement rather than a (post-enthronement)

mandate from the risen Christ for the church to engage in universal mission. As we
concluded in our discussion of Michel and Jeremias above, so we must again emphasise

here, enthronement is all about the act of bestowal of power, and Matthew’s

christological starting point in v.18 is that Jesus already possess oo sEouaia gV

oupaVE Kat ETTL TS YNs.

For C.H. Dodd,'®> Matt. 28.16-20 (along with Matt. 28.8-10 and John 20.19-21) is a
‘concise’ type of resurrection narrative'® which relates only the essentials of the pericope

and which is characteristic of folk-tradition where an often repeated story is refined down

to its essentials.'”’ Here Dodd makes the point:

The inference is that narratives of this ‘concise’ type ... are drawn directly from the

oral tradition handed down by the corporate memory of the Church, and

consequently they belong to a deposit which was deeply cherished and constantly

repeated because 1t was bound up with the central interests of the Christian

community.'®*

15 C.H. Dodd, “The Appearance of the Risen Christ: An Essay in Form Criticism of the Gospels’, in More
New Testament Studies (Manchester: Manchester University Press, 1968), pp. 102-133. This essay was
first published in 1957 as one of a series of essays in memory of R.H. Lightfoot and this earlier date is
important for our sensitive understanding of the positive contribution (and limitations) of Dodd’s
contribution to the debate at this point.

1% Dodd, ‘The Appearance of the Risen Christ’, p. 102.

'’ Dodd, ‘The Appearance of the Risen Christ’, p. 103.
'* Ibid.
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Taking Matt. 28.8-10, 16-20, and John 20.19-21 as examples, Dodd identifies a number

of formal characteristics giving a common pattern which is variously developed by the

evangelists. These are:

a. The situation; Christ’s followers bereft of their Lord.

b. The appearance of the Lord.
c. The Greeting.

d. The Recognition.
e. The Word of Command.

The table below shows how Dodd develops his thesis.'®’

Mt 28. 8-10 Mt 28. 16-20 Jn 20. 19-21

A.The Women were on | The Eleven Disciples went | Late on Sunday evening

the way from the Tomb to |to Galilee, to the Mountain | the Disciples were

the Disciples.

appointed as rendezvous. | gathered with closed doors

[for fear of the Jews].

Jesus approached. Jesus stood in the midst.
C. He said XalpeTe,™” — He said Eipnjvn ujiiv.

D. They approached, When they saw Him they

did reverence, though
some doubted.

The disciples were very
glad when they saw the
Lord.

Go and make disciples of | As the Father sent me, so I
brothers that they are to go | all nations. send you.

to Galilee and they will

grasped His feet, and did
Him reverence.

E. Go and announce to my

see me there.

'® Dodd, “The Appearance of the Risen Christ’, p. 105.

' Dodd notes here that XaipeTe is the usual greeting in Greek, whilst €1pnvn UV represents the normal

greeting in Aramaic. He suggests that, given an underlying Aramaic tradition, the word could be the same
in both.
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A major strength of Dodd’s approach is that in his form-critical analysis he does take
account of vv, 16—17 which, as we have seen, sets the Matthean context for what follows
in vv.18-20. Verse 18b begins with a christologising of the fact of Jesus’ resurrection by
alluding to enthronement language found in Dan. 7.14, thus establishing Jesus’
resurrection as the pre-supposition for his possession of eEouoia. Dodd notes that all
three of the pericopes he deals with end with a ‘commissioning’, but that in Matt. 28.20

the resurrection narrative has been used to introduce a form of church order comparable

with Matt. 18.15-20.171

By and large I would agree with Dodd’s form critical analysis, although I believe he is
open to criticism in two areas. Firstly, Dodd has made more of the word of greeting than
the evidence warrants, and his case is weakened by the fact that the word of greeting is
missing altogether from Matt. 28.16-20 as well as from the later Mark 16.14-15. More
importantly, Dodd’s placing of fear/doubt together under a single form-critical
classification is highly questionable. Here, and elsewhere in the appearance tradition,
these two elements serve different (and separate) literary purposes. The fear/alarm theme
is common to supernatural appearance stories in the NT featuring angels as well as

christophanies.'’® In each case the fear theme is presented as an appropriate reaction by

human beings to a supernatural appearance and is often, but not always,'” accompanied

by a word of re-assurance.

"I Dodd, ‘The Appearance of the Risen Christ’, p. 106.

'" Here I am using christophany in a general sense to include all appearances of the risen Christ.
' See, for example, Matt. 28.4.
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In other words, form-critically in the gospels the fear theme serves a different purpose to

the doubt theme which also features in the appearance tradition. Dodd is the first to draw

attention to the element of doubt in those resurrection accounts he designates ‘concise’,

and this 1s an important insight which has led some scholars to conclude that in the bare

mention of an element of doubt in Matt. 28.17 we have ‘a genuine historical echo’.!™
However, it 1s important to note that the element of doubt occurs separately from the
element of fear in the appearance tradition, and is dealt with in a way which, unlike the
element of fear, requires more than just verbal reassurance.!” In terms of tradition-

history, ‘doubt’ may well have belonged to the earliest stratum of the tradition, but form-

critically 1t serves to inform the reader that the risen Jesus appeared in a form

qualitatively different to that of an angel or spirit/ ghostq..176

A further important deireIOpment 1n the form-critical debate about the Gattung of Matt.
28.16-20 is to be found in the more recent work of scholars who have sought parallels to
Matthew in OT commissioning stories. Here, most notably, the work of W. Trilling,'”’

and B.J. Malina,'”* followed by the more comprehensive contribution of B.J. Hubbard.'”

1" Dunn, Jesus and the Spirit, p. 124. For a list of scholars who favour this position and those against see

. 392 n. 124,
b E.g. the words of commission following Matt. 28.17 in Matt. 28.18; the proof from Scripture during the
walk to Emmaus, followed by the disciples recognition of the risen one in the breaking of the bread (Luke
24. 13-35; John 21.12-13); the invitation to touch the risen Jesus (Luke 24. 36-40; John 20.19-20, 24-28),
followed by his eating with the disciples — a sure proof that the heavenly person before them was not an
angel (cf. Tobit 12.15-19). See further my discussion in chapter five.
176 As we shall see below, Hubbard, Matthean Redaction, p. 62, identifies the fear theme as a reaction to the
presence of God or his angel in eight of the OT commissionings he examines but in no case is there a

conflation of fear/doubt (cf. Gen. 17.3, 28.16f.; Exod. 3.3, 6; Num. 22.31; 1 Kings 19.13; Isa 6.5; Ezek.
1.28). - -

"I Trilling, Das Wahre Israel.

'’ B.J. Malina, ‘The Literary Structure and Form of Matt. XXV1I1.16-20", NTS 17 (1970), 87-103.
" Hubbard, Matthean Redaction, pp. 91f.
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Trilling argues that, form-critically, Matt. 28.18-20 contains a three-fold pattern of
revelatory word, command, and promise which corresponds to the ‘Schema der
altestamentlichen Gottesrede’.'®® In a number of instances elements identified by
Trilling occur in the book of Deuteronomy'®' which, Trilling points out, has close
affinities with Matthew’s gospel.'** However, a major weakness in Trilling’s case is that
none of the OT examples he cites contains all three elements of the Gottesrede together.

Nevertheless, Trilling has introduced into the discussion the possibility of Matthew being

influenced by commissionings of individuals found in the OT.

In his paper on the form of Matt. 28.16-20 Malina'® criticises the idea of Matt. 28.18-20
being dependent upon OT commissionings, and is especially critical of the idea of Matt.
28.18b'* being dependent upon Dan. 7.14 (Lxx)'® on the basis that the evidence for
verbal similarity 1s not conclusive enough to suggest a ‘relationship of literary form’, (i.e.
an enthronement or coronation form) which would then serve for an understanding of the
whole p<=:1°ic0pfz.186 Malina, like Dodd, does look at the pericope as a whole and

distinguishes between the question of the form of vv. 18-20 and the question of the form

of vv.16-20, although he concentrates on the literary form of vv. 18-20 and never really

o

explains his view on the literary form of the whole passage (vv. 16-20) as it now stands

at the close of the First Gospel.'®’

180 Trilling, Das Wahre Israel, p. 48.

18l g o the revelatory word of Deut. 5.6 followed by commandments which are to be obeyed; the promise
to Joshua of God's presence (Deut. 31.5-8; 31.23).

'®2 Trilling, Das Wahre, Israel p. 49.
183 ) £a13 :
Malina, op. cit. : A s A -
1#4%800n por maoa eEoucia tv oupava kai EM TS YNS.
B¢800n aute tEovaia
'8¢ Malina, ‘The Literary Structure and Form of Matt. XXVIII.16-20’, p. 88.
'8 Cf. especially pp. 101-103 where, although the subheading refers to the literary form of vv. 16-20, he
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As an alternative to OT models suggested by others, Malina argues that the OT model
being used here by Matthew is the decree of Cyrus in 2 Chron. 36.23'*® which itselfis a

variant of the basic OT messenger form, an example of which can be found in J dseph's
message sending for Jacob to join him in Egypt (Gen. 45.9-11). Following C.
Westermann’s literary analysis of Gen. 45.9~11 and 2 Chron. 36.23,'® Malina concludes
that the primary OT model used by Matthew is an official decree form (vv. 18b-20)"°

which also displays ‘overtones’ of a classic OT ‘proof pattern’,191 all of which translates

into the following literary form for Matt. 28.18-20."?

(i) Messenger formula: here refashioned as narrative introduction to Jesus’
decree (v. 18a)

(1)  Narrative: statement of authority expressing the basis of the obligation

for the command that follows (v. 18b).

(iii) Command: a community regulation expressing the law-duty-custom of a

specific group of persons (vv. 19-20a).

(iv)  Motivation: same as in II Chron. (v. 20b)

concentrates entirely on vv, 18b-20.
88 Malina, ‘The Literary Structure and Form of Matt. XXVIIL.16-20", p. 91f.

¥ C. Westermann, Basic Forms of Prophetic Speech (ET London, SCM Press,1967), pp. 106-110.

1% Following 2 Chron. 35.23, elements of the decree form are: (a) Statement of authority; (b) Reason for
command; (¢) Command proper (Malina, op. cit., p. 93).

%1 Main elements in the classic proof pattern are: (a) Prophetic message formula (Thus says YHWH); (b)
Motivation (I have seen etc.); (¢) Announcement of salvation (I shall give into your hands...); (d) Proof
formula (And you shall know that I am YHWH) [Malina, ‘The Literary Structure and Form of Matt.
XXVIIL.16-20’, p. 95].

%2 Malina, “The Literary Structure and Form of Matt. XXVIII.16-20°, p. 94.
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In addition to the presence of formal literary parallels, Malina’s reason for suggesting 2

Chron. 36.23 is that, just as Matt. 28.16-20 closes Matthew’s gospel, so the Jewish
scriptures end with 2 Chron. 36.23. This is somewhat surprising since, as K. Stendahl
has shown, Matthew’s church almost certainly used the LXX, which, unlike the MT, ends
with Malachi. > More importantly, J.P. Meier has pointed out that an examination of the
three texts in question reveals a considerable number of dissimilarities as well as the

similarities identified by Malina'** and concludes that overall the evidence suggests that,

‘Cyrus is not the answer’,'”

This brings us to the work of B. J. Hubbard who provides us with the most detailed
investigation to date into the problem of the Gattung of Matt. 28.16-20."® Hubbard
argues that the structure of the closing verses of Matthew’s gospel conform to a ‘Hebrew
Bible commissioning Gattung’. Hubbard bases his case on the evidence of twenty seven
OT commissionings of patriarchs and prophets and identifies seven formal elements

which, he argues, form the OT commissioning Gattung on which Matt, 28.16-20 is

based.

193 See, K., Stendahl, The School of St. Matthew and its Use of the Old Testament (Philadelphia: Fortress,

19682), who concludes: ‘The dominant use of the LXX, however, shows the authority of the LXX as the
accepted edition of the O.T. in everyday church life’ (Stendahl, op. cit., p. 205). More recently, this widely
held view based on Stendahl’s careful analysis of the use of the OT in Matthew’s gospel has been criticised
by G.N. Stanton, ‘Matthew’s Use of the Old Testament’, in 4 Gospel For A New People: Studies in
Matthew (Edinburgh: T, & T. Clark, 1992), pp. 346363, and especially pp. 353-363. Stanton, who
concentrates on redactional passages in Matthew’s gospel-an approach developed since Stendahl’s
study-argues that the results of his analysis of Matthew’s redaction of OT quotations in Mark and Q,
suggest that it is no longer certain that the LXX was ‘Matthew’s Bible’ (Stanton, op. cit., p. 355).

'** For details see, Meier, ‘Two Disputed Questions®, p. 419. See also, Hubbard, Matthean Redaction, D.
22, - -

%> Meier, ‘Two Disputed Questions’, p. 419.
'% Hubbard, Matthean Redaction, pp. 31-66.
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In 1ts most complete form, the seven elements of the OT commissioning form identified

by Hubbard are:'”’

(i) circumstantial introduction [time, place etc];

(11)  confrontation [deity/commissioner confronts those commissioned];

(iii)  reaction [often fear/unworthiness];"”

(lv) commission [individual told to undertake a task which involves

assuming a new role in life, e.g. that of a prophet];
(v)  protest [in 13 pericopes the individual responds to commission by

claiming they are unworthy to accomplish it or they question the

commissioner in some way];

(vi)  reassurance [24 pericopes contain words of reassurance];

(vit)  conclusion [commission usually concludes in a more or less formal
way].

Having identified the existence of an OT commissioning Gattung, Hubbard then suggests

that the following common (proto) tradition underlies the commissioning scenes in Matt.

28.16-20; Luke 24.36-53; Mark 16.14-20; John 20.19-23:

(1) Confrontation (Jesus appears to the [eleven] disciples);

(i)  Reaction (gladness mixed with disbelief);

(iii) Commission (preach [the gospel] to all n'ations, [baptise] in my name
for the forgiveness of sins);

(iv) Reassurance (I will send the Holy Spirit upon you).'”

T For a full analysis, see Hubbard, Matthean Redaction, pp. 61-66.

*® 1t is worth noting here that the element of ‘doubt’, as it occurs in the NT appearance tradition, is not part
of the OT element of ‘reaction’ identified by Hubbard here.
' Hubbard, Matthean Redaction, p. 128.
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From here, Hubbard applies his findings to Matt. 28.16-20 as follows:*”

Introduction verse 16 Now the eleven

disciples went to
Galilee to the
mountain to which
Jesus had directed
them

Confrontation verse 17a And when they saw

him ...

Reaction verse 17b ... they worshipped
him; but some
doubted

Confrontation verse 18 And Jesus came and

said to them, "All

authority in heaven

and on earth has

been given to me.
Commission verses 19-20a “Go, therefore, and
make disciples of all
nations, baptising
them in the name of
the Father and of the
Son and of the Holy
Spirit, teaching them
to observe all that I
have commanded
you;

Reassurance verse 20b “...and lo, I am with

you always, to the
close of the age.”

In a review of Hubbard's published dissertation, H. K. McArthur,*” whilst

acknowledging the value and clarity of Hubbard’s contribution, rightly questions whether

the seven elements Hubbard identifies as being present in the OT commissioning are

-

2® Hubbard, Matthean Redaction, p. 671.
“l1n CBQ 38 (1976), pp. 107-108.
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sufficiently distinctive to justify the claim to a specific commissioning Gattung.*”* Here

I must agree with McArthur who points to the rather general nature of Hubbard’s Gattung

when he writes,

Would not most of them [the elements identified by Hubbard in his OT

commissioning Gattung] appear in almost any narrative in which an authoritative X

meets Y for a significant exchange?*”

Further problems arise when Hubbard attempts to apply his OT commissioning Gattung
to Matt. 28.16—20. This pericope contains only five out of the seven eleﬁlents and,
furthermore, the element of confrontation occurs twice (vv. 17a and 18) being interrupted
by the element of reaction (v. 17b). Although the OT passages examined by Hubbard do
contain elements of commissioning, McArthur sees no reason to designate them
specifically commissioning stories rather than, for example, angelophanies or
theophanies.””* It may be noted here that J.E. Alsup, in an equally detailed analysis of all
of the appearance stories,”” relates Matt. 28.16-20 to anthropomorphic theophanies
found in the OT and intertestamental literature and designates it a ‘Group Appearance
Gattung’.®®® In other words, it could just as easily be argued that Matthew drew on the

post-Easter appearance story tradition which already contained a form of commissioning

by the risen Jesus, redacting it in the direction of an OT commissioning.*” Indeed,

202 McArthur, CBQ 38, p. 108.
03 Ibid.
04 Ibid

295 J E. Alsup, The Post-Resurrection Appearance Stories of the Gospel Tradition (London: SPCK, 1975).
205 Alsup, The Post-Resurrection Appearance Stories, pp. 211 ff,, and see especially the 'Text Synopsis’
attached to the back of the book. Noted also by McArthur, p. 108.

7 30 Meier, ‘Two Disputed Questions’, p. 423. Alsup, The Post-Resurrection Appearance Stories,

p. 212, notes that where the element of commissioning occurs, ‘... the words of the resurrected One are cast

entirely in the style, vocabulary and theological intention of the three evangelists [Matthew, Luke and John]
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Hubbard himself argues convincingly for the existence of just such a primitive apostolic

commissioning which Matthew has redacted in line with the OT commissioning

tradition.2®

How, then, might we conclude our discussion of the question of the Gattung of Matt.
28.16-20?7 Just as v. 18b may well echo Dan. 7.14, in order to establish the idea of Jesus’
exaltation, so also the OT commissioning Gattung identified by Hubbard may also be
echoed here. At the end of the day the evidence for a particular literary form providing

an exact model for Matt. 28.16-20 is not conclusive and, therefore, can only provide a

speculative starting point as to Matthew’s purpose. More importantly, Meier is surely
right when he points out that there is a tendency when applying Gattungen to Matt.
28.16-20 to ignore the post-resurrectional nature of the epiphany and not to allow this to
enter into the choice of Gattung.?” 1t is for this reason more than any other that we
must conclude with Meier that the reason why no single Gattung proposed so far
adequately fits Matt. 28.16-20 i1s that the pericope is primarily sui generis in that whilst
Matthew is dependent upon traditional material, in its present form, Matt. 28.16-20 is

largely the product of Matthean redaction.?’’ The point is well made by Meier who

writes:

in question’. -
%% Hubbard, Matthean Redaction, pp. 98-133.

29 Meier, ‘Two Disputed Questions’, p. 423.

210 Meier, “Two Disputed Questions’, p. 424,
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It is precisely this interplay, this dialectic, between tradition and heavy redaction,

that has produced a pericope so idiosyncratic that it defies the labels of form

criticism.*!!

Conclusions.

Arising out of the debate about Gattung, we can begin by making some basic conclusions
about Matt. 28.16-20. We can say that Matthew is basing the concluding verses to his

gospel on traditional material which linked appearance stories with the idea of
commissioning the (eleven) disciples and, form-critically, the pericope echoes (but no

more) commissionings found in the OT as well as the idea of enthronement and receipt of

universal authority found in Daniel 7.

Traditionally, there was a strong element of doubt and recognition present as well as an
element of fear normally associated with epiphanies which for the NT is the genus of
theophanies (Mark 1.91%.; 9.22ff), christophanies (Mark 6.45ff.and Jn 6.16-21), the
resurrection appearances, Paul’s conversion (Acts 9.4-16), pneumatophanies (Acts 2),
and angelophanies (e.g. Luke 1.11, 26; 2.9 etc.).212 However, given the largely
redactional nature of the pericope, the lack of consensus as to Gattung and its sui generis

nature, we are forced back to an examination of the words of commission themselves

within the context of Matthew’s gospel as a whole.

211 g1,
Ibid.
212 R N. Soulen, Handbook of Biblical Criticism (Guildford & London: Lutterworth Press, 1977), p. 53.
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Strength 1s added to this conclusion by two further factors. Firstly, James Dunn, picking
up on conclusions already drawn by Bultmann and Dibelius, argues that there is no

evidence in the earliest strata of the tradition that the early Palestinian church knew

anything about a Gentile mission — either that or they chose to ignore a specific command
of the risen Jesus to go to wmavTa T £6vn. 2 The clear indication here is that Matt.
28.16-20, as it now stands, reflects a later situation facing Matthew and his church, and

may be said to reflect, ‘a later perception of the missionary task’.***

Secondly, we have seen that Matt. 28.16-20 is cast as a resurrection appearance with
Jesus’ enthronement as the Risen One already presupposed in his declaration of universal
authority. This leads me to conclude that Matthew’s emphasis in 28.16-20 is to be

understood as christological only to the extent that here christology serves primarily as

the authoritative context for building the church through universal mission.

The complexity of issues raised by my discussion of the Gattung of Matt. 28.16-20, and
its relation to the rest of Matthew’s gospel, demonstrates clearly the inappropriateness of
the homogenising approach to the NT evidence normally taken by the Third Wave. In
what follows, I shall seek to demonstrate how the Third Wave’s lack of critical rigour in
their handling of the NT evidence lacks the necessary historical, literary, or contextual
sensitivity appropriate to the nature of the biblical material, resulting in a naive

understanding of the NT evidence which is subsequently inadequate for informing a

253 Dunn, The Partings of the Ways, pp. 118.
24 Dunn, The Partings of the Ways, p. 293 n.3.
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contemporary paradigm for faith and praxis based upon the experience of Jesus and the

first Christians.

The concluding verses 1n 28.16-20 form the climax to Matthew’s gospel and bring
together key Matthean themes, such as mission/universalism, discipleship and
christology, which figure throughout the gospel*' and, as such, the Great Commission
has a clearly literary role in relation to the gospel. For example, what light does

Matthew’s presentation of Jesus and the disciples cast upon the way we are to understand
the risen Jesus’ post-Easter commission to make disciples, and how is this related to the

injunction to teach them all that Jesus commanded as a whole? It is to these and other

key Matthean themes that I will now turn.

§7. MATTHEW, JESUS AND DISCIPLESHIP.

Introducing the issues.
Absolutely central to the Third Wave’s paradigm for contemporary Christian discipleship
is their understanding of Matthew’s Great Commission but, given its integral literary

relationship to the gospel as a whole, how are we to understand this? As we have seen,

the Third Wave claim that Jesus’ commissionings of his disciples in the synoptic gospels

213 See especially D.R. Bauer, The Structure of Matthew's Gospel (Sheffield: Almond Pres<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>