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K.H. Kuhn. Abstract of Ph.D. thesis.
The Works of Besa, from a MS in the British Museum
(Or.8810); edited with translation and commentary.

The portion of the Sahidiec MS, BM Or.8810, containing
Besa's writings is part of a parchment codex probably
dating from the 8th century. The edition of it, together
with a translation, forms the main part of the thesis.
The MS contains epistles by Besa admonishing and exhorting
his monks and nuns. Fragments of other writings by Besa
are extant, most of which are unpublished. A study of
them, and of BM Or.8810, has yielded material for an ap-
praisal of the life and work of Besa and has thrown light
on an important section of Coptic monasticism of the 5th
century.

Besa was a monk under Shenoute who appointed him to b
his successor as abbot of the White Monastery (about
451 A.D.). Throughout his life, Besa continued to be
strongly influenced by Shenoute's example, and by the
Bible, and by his respect for monastic tradition. His es-
sentially mild and peace-loving character was moulded by
his high sense of duty towards God and his charges, en-
abling him to carry out his task of governing the mon-
astery.

From BM Or.8810 it can be seen how prominent a place



Biblical quotations and allusions occupy in Besa's writ-
ings. An investigation of their text provides material
for the study of the Sahidic Bible. Besa's use of the
Bible is always subordinated to the subject-matter of his
epistles.

Besa's writings, though not theological treatises,
give some idea of his religious beliefs. His preoccupation
with ethical teaching causes him to emphasise God's Judg-
ment and lays him open to the charge of having neglected
the importance of Christ's redemptive work.

Of monastic life in Besa's day, his writings tell
something of the ideal of fellowship, the vow, the re-~
nunciation of property, separation from the world, organ-
isation, discipline, moral standards, work, the monks'
charitable ministrations to laymen, religious exercises,

and worship.
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Abbreviations.

(This 1ist does not include abbreviations which are
self-explanatory.)

Amélineau, Schenoudi .~ E.Amélineau, Oeuvres de Schenoudi,
Paris, 1907-1914.
Budge, Mart.- E.A.Wallis Budge, Coptic Martyrdoms ete. in
the Dialect of Upper EBgypt, London, 1914.
Budge, Ps.- E,.,A.Wallis Budge, The Earliest Known Coptic
Pselter, London, 1868.

C4l.~ J.Leipoldt, Sinuthii Archimandritae Vita et Opera
Cmnia, Corpus Scriptorum Christianorum COrientalium,
Seriptores Coptici, Series Secunda, Tomus II,
Paris, 1906.

C42.~- Tomus IV, Paris, 1908.

C73 .~ Tomus V, Paris, 1913. ’

Cauwenbergh, Etude.- P.van Cauwenbergh, Etude sur les

moines d'Bgypte depuls le Concile de
Chalcédoine F451) jusqu'a l'invasion
arabe (640), Paris, 1914.

Ciasca.- A.Ciasca, Sacrorum Bibliorum fregments copto-

ﬁahid ica Musei Borgiani a0 ey Rome y 1885"’1904 »

Crum, Bl.- W,E.Crum, Catelogue of the Coptic Manuseripts

in the British Kuseum, London, 1505.
Crum, Diet.- W.E.Crum, A Coptic Dictionary, Oxford, 1939.
Crum, Mon.- W.E.Crum, Catalogue Géneral des Antiquités
Bgyptiennes du Musée du Caire, Coptic Mon-
uments, Cairo, 1902.
Crum, Ryl.- W.E.Crum, Catalogue of the Coptic Manuscripts
in the Collection of the John Rylands Library
Manchester, Manchester, 1909.
Heuser, Personennamen.- G.Heuser, Die Personennamen der
Kopten, Leipzig, 1929.
Heussi, Ursprung.- K.Heussi, Der Ursprung des M8nchtuas,
T@bingen, 1936.
Holl, Enthusiesmus.-~ K.,Holl, Enthusiasmus und Bussgewalt
beim griechischen M8nchtum,
Leipzig, 1898.
Horner, Sah.- (G.Horner) The Coptic Version of the New
Testament in the Southern Dialect,
Oxford, 1911-1924.
Hyvernat, Check List.- H.,Hyvernat, A Check List of Coptic
Manuscripts in the Pilerpont Morgen
Library, New York, 1919.



-

JEA .~ The Journal of Egyptian Archeology, London.
JTS,~ The Journal of Theological Studies, London.
Kittel, TWNT.- G.Kittel, Theologisches W8rterbuch zum
, Neuen Testament, Stuttgart, 1933 ff.
Ladeuze, Btude.- P.Ladeuze, Etude sur le cénobitisme
Pakhomien pendant le IVe siecle et la
premiere moitie du Ve, Louvein, 1889.
Lantschoot, Recueil .- A.van Lantschoot, Recueil des colo-
phons des manuscrits chretiens
d'Egypte, Louvain, 1929.
Leipoldt, Schenute.~ J.Leipoldt, Schenute von Atripe,
Leipzig, 1903.
Migne, PG.~ J.~-P.Migne, Patrologiae Cursus Completus,
, Series Greeca, Paris, 1857 ff.
MMAF .~ Meémoirs...de la mission archéologique francaise au
Caire, Paris.
Mor.-~ H.Hyvernat, Bibliothecae Pierpont Morgan codices
coptici photographice expressi....., Home, 1922.
Mun.- H.Munier, Catglogue Général des Antiquités Egypt-
iennes du Musee du Caire, Manuscrits Coptes,
Cairo, 1916.
Mus .~ Le MMuseon, Louvain.
Pleyte-Boeser.~ W.Pleyte and P.A.A.Boeser, Manuscrits
coptes du Museée d'asntiquitée des Pays-
Bas & Leide, Leide, 1897.
Plumley .- J.M.Plunley, An Introductory Coptic Grammar
(Sahidic Dialect), London, 1948.
P3BA .~ irogeedings of the Society of Biblical Archeology,
London.
Spiegelberg.~ W.Splegelberg, Koptisches HandwBrterbuch,
Heidelberg, 1921.
Stegemann, Pal.- V.Stegemann, Koptische Pal8ographie,
Heidelberg, 1936,
Steindorff.- géggeindorff, Koptische Grammatik, Berlin,
3tern.- L.Stern, Koptische Gremmatik, Leipzig, 1880.
ThLZ .~ Theologische Literaturzeitung, Leipzig.
Thompson, Acts.~ H.Thompson, The Coptic Version of the
Acts of the Apostles and the Pauline
Epistles in the Sghidic Dislect,
Cambridge, 1932.
Wessely, Studien.- C.Wessely, Studien zur Palflographie
und Papyruskunde, Leipzig, 1901 £f.
Worrell, Prov.- W.H.Worrell, The Proverbs of Solomon in
Sahidic Coptic, Chicago, 1931.
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Worrell, Texts.- W.H . Worrell, Coptic Texts in the Univer-
gity of Michigan Collection...,
Ann Arbor, 1942.
Zoega, Catal.- G.Zoega, Catalogus codicum copticorum
manuscriptorum qui in Museo Borgiano
Velitris adservantur, Rome, 1810.
LXX .~ H,B.Swete, The 0ld Testament in Greek,
Cambridge, 1887 ff.

Note.

In all references to the O0.T. I have throughout followed
the numeration in LXX.
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Desceription of BM Or.8810.

The MS 1s now in the possession of the British Museum,
having formerly been part of the collection of Robert
Curzon, Baron de la Zouche, when it was known as Curzon
109. In his "Catalogue of materials for writing, early
writings on tablets and stones, rolled and other M3S, and
oriental M3 books in the library of the Hon. R.Curzon at
Parhem in the County of Sussex", (London, 1849), it is
described on p.28 ms follows: "(Quarto, ninety leaves,
containing part of the works of the Abbot Besa, who founded
the monastery of Amba Bischoi on the Natron Lakes; he died
in the early pesrt of the fifth century, to which period
the date of the MS may be referred; it is written in a
bold hand in double columns". From within the cover of the
present binding of the MS we may add Curzon's note that he
acquired it in 1838. Curzon's description is not, however,
altogether accurate. It seems almost certain that the HS
originated in the scriptorium of the White Monastery of
which Besa wes abbot (cf. Cauwenbergh, étude, p.5; PSBA 28,
p.54; Crum, BM, p.xii). Moreover the S is actuaslly in
three distinct parts:

1) fols.l-6 contain a fragment of Exodus in Sahidic
(x.16.6-19.11). It is edited and described by Seymour de
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Ricei in PSBA 28, p.SH4Aff.

2) fols.7-14 contain a Shenoute fragment which is
edited as follows: In C73, p.l4-21, under No.49 De malis
operibus sive de gladio prophetico. It is described as
"F = codex Curzonienus 109, pars prior, pag. ToH - Tro ,"

In C42, p.216-218, under No.46 De ec-
clesiarum sanctitate. It is described as "A = codex Cur-
zonisnus 109, pars prior, pag.Tm® - Tas ,m

In C42, p.67~-69, under No.2l De Aethi-
opun invasionibus II. It is described as "B = codex Cur-
zonianus 109, pars prior, pag.Tud et T4r .

3) fols.15-90 contain writings of Besa. Hereafter I
shall be concerned with this last part of BM Or.8810 only.

The MS is now in modern binding. The writings of Besa
comprise nine complete and one incomplete gatherings. The
gatherings consist of eight fclios each, which have been
made up in the usual way. Four sheets of ifine parchment
have been laid down alternately flesh side and heir side
first. Thus when they are folded two flesh sides or two
hair sides fece each other and the first page of each
gethering is a flesh side. The Besa fragment begins on the
first page of the twenty-fourth gathering. Fach gethering
i8 numbered on its first and last page and the following
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table gives these numbers with the first page number of

each gathering.

Gathering No. Page No. Folio No.
3N Tic 15r.
KE T 23r.
Ks Tay 1r.
K3 e 39r.
KH KO 4Tr,
KO e 55r.
BN NFEN 63r.
Ao Yot Tir.
X8 Ngr 9.

The last gathering which would have borne the number Ar
is incomplete. Folios 1, 4, 5, and 8 are missing.

The MS is in an excellent state of preservation. Only
a few pages are slightly torn snd in some places the ink
is faded. The last page 1is discoloured. Fach leaf messures
approximately 30cm x 24cm. The text is written in two col-
umns each measuring about 22em high by T-8cm wide. The
space between the two columns measures between l.5cm and
2.5cm. The ¥S is ruled throughout. The ruling was done on
the flesh side of each leaf in such & way as to dent the
parchment thereby leaving a raised ridge on the hair side
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which was sufficient to guide the scribe. Four vertical
lines are ruled on each page to act as gulde lines for the
breadth of the columns. Nevertheless the lines of writing
are by no means regular in length. The horizontal ruling
allows normally for 29 lines. There are only 28 lines on
the following pages: 45v, 46r, 58r, 87r, 87v, 88r, 88v,
89r, 89v, 90r, end 90v. On 46v, col.II, there is an extra
line at the bottom (30 lines) written in smaller letters
and now badly faded.

The MS is written in ink which now appeesrs as dark
brown. The scribe sometimes uses enlarged initials at the
beginning of paregraphs. There are a number of paragraph-
marks in the form of scroll ornaments of varying design.
It is difficult to tell what their original colours were
but red, black and various shades of brown can still be
distinguished. Sometimes peragraphs are indicated by a
line protruding into the lefthand margin immediately above
the new paragraph. The significance of the rough cross
(>( ) which ocecurs occasionally in the margins is unknown
to me. It seems impossible to determine whether these
crosses were made by the original scribe or edded later.
The only more elaborate ornament is on 47r where the down-

stroke of a-& is lengthened to form & branch on which &
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small bird perches. I endeavour to reproduce the ornaments
in my copy o¢f the M3,

The MS hes pege numbers in the usual way. There are,
however, so many inaccurscies that it will be best to list
the pagination in detail:

Tie = e 3 Iy (for o5 ); T4 =930 ; T —Tod(forTau-

Joa )3 e Joe(for Y5 ) o3~ Yo YNo (for 9N )

dRa~ a3 —“nal for wme ); SR8 (for WWr ); “ma-~-&1;

[$rls L fol. missing; ®\o - PA; 2 fols. missing;
$© - oKB.
In addition I have throughout followed the modern numbering
of the folios as it now appears on the MS, i.e. fols.l5r~'
90v numbered consecutively, disregarding the missing
folios.

It may be of interest to attempt & reconstruction of
the original codex of which BM Or.8810 (15r-90v) formed
part. Other leaves of the same codex are extant (cf.
p.l9#). The extant portions add up to 144 gatherings out
of an original codex of 33 gatherings, that is to say,
less than half the codex has survived. Cn the following

chart the position of the extant leaves in the codex is

shown,
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Gathering No. Folio No.
1 2 3 4 5 6 1 8+
/77777

1

2

3

4 X X X X Zoega CCIV,
2. p 4 Zoega CCIV.
1

8

9

X x Zoega CCIV,
X X X X X X K.965.

Zoega CCIV.

)
un

Moo
ol ]
LR I ]
MM
L ]
MMM
MMM
MMM

L BM 0r.8810.

N

o
UM M MM MK MM
MW M MMM MMM
MMM MMM MM

MMM MMM MMM
MMMMMMMMMN

boDE MM M Do M MM
~

MM MM MMMMM
N

MMM MM MMM MM

-

Blank peges now lost are marked thus: ///

The two folios of Ryl.63 cannot be placed as the
pagination 1s lost.
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Sceript and Date.

The MS is written in a late square unciel hand. The
characters are bold and heavy. The script is by the same
hand throughout and has a fairly regular appearance. In
Zoega, Catal., a fragment (No.CCIV) which is of the same
MS as BM Or.8810 is assigned to class IV, No.XVI in the
classification of scripts,

Another seript is represented in the headings of which
there are six examples in our MS. They are written in
small rounded uncials with the exception of the last on
90v, which is written in the same script as the body of
the MS. In this last case, sub-scription would be & more
fitting nomenclesture then heading for it is clear that
this marks the end of the work. In four other cases it is
not certain whether a heading or a sub-scription is in-
tended, viz. on 19r, 22r, 31lv, and 39r. On 77#, however,
the context leaves no doubt that a heading is intended.
The following list gives these phrases in detail:

19r. oard BHCa

22y, TOY ONTO

3lv. TOY oiToH

39y, TOY oMTOY

T7r. BHCA TUEAIXICTOC ETRENENTIIAING NTEYZINOAONH
CANBWK EBOA N2HTN
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90v. ana BrCa

The script of the psgination is also of the rounded
uncial type and is similar to that of the headings. In my
copy I try to reproduce the smell ornamental lines ac~
companying the pagination.

Punctuation and other signs are freely used. The supre-
linear stroke is used in the normal way though there are
inconsistencies. Another sign employed is & circumflex
accent over certain letters which seems to indicate the
end of words and served perhaps 8s a reading aid. It seens
to occur for the most part over wvowels, e.g.S\ v R 2O
GJ. The end of words is also indicated by a little hook at
the top of the last letter of the word, thus e.g.AX , v,
T, 2 . The Greek particle " is always written with a thick
dot over it, thus © . The \ with two dots over it may also
be noticed in such forms es "ol , mel , ool | 208 ,%X0ic .
The following punctuation marks may be distinguished: two
dots ( . ) ere sometimes used at the end of a paragraph;

a single dot has the value sometimes of a fullQStcp and
sometimes of a comma. It is placed at various levels of
the line, e.g. -€'y -€-, ~€., Finally a comma-like sign
must be mentioned. Its function is not always clear. It

is possible that it sometimes marks the end of & word and
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sometimes serves as a comma. It too occupies varying
positions being sometimes in the middle of the line and
sometimes at the bottom.

In order to complete a word or syllable at the end of
2 line the scribe uses verious devices. The last letters
are written one on top of the other, thus n§-Te , esh ,
cod® , 20vc® . At the end of & line the final N is indic-
ated by a stroke, e.g.€pS . All these signs I have en-
deavoured to reproduce in my copy. There are, however,
variations occasionally in the size of the letters which
I have not copied. It should be noticed that even when
the scribe is obviously pressed for space, he never com-
presses the letters or in any way secrifices their square-
ness.

The usual abbreviations for nomina sacra are used,
8.g8. i , X& , WA , OAnn, TR3C

The difficulties of dating a Coptic MS are well-known.
The number of dated MSS which would make comparison pos-
sible 1s small. Nor cen Greek palaeography be used as a
safe guide, "weill die Kopten die Entwickelung der griechi-
gschen Schrift zur Minuskel nicht mitgemacht und nur die
Unziale, susgehend von der frithen Form, die sie ftbernom-

men, in eigener und sehr konservativer Weise ausgebildet
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heben.” (J .M.Heer, Neue griechisch-saidische Evangelien-
frogmente, in Oriens Christianus, N.S., Band 2, Heft{ 1,
Leipzig) . There are great differences of opinion as to
the probable date of BYM Cr.8810. In Crum, Ryl., No.63,
which is of the same MS as BM Or.5810, is assigned to the
10th-11th centuries in the list of approximate dates of
the MSS (p.241). On the other hand C.Garitte in his art-
icle, A propos des lettres de S.Antoine 1'Ermite, Mus.LII,
P.22, note 42, spesks of the MS as "du VIe siecle environ"
It would ill become one who is not an expert in palaeo-
graphy to pronounce a verdict as to the date of the MS.
The following observations may, however, be offered.

The script most nearly akin to B¥ Cr.8810 which I have
been able to find is that of the BEvangeliarium Graeco-
Sahidice in ¥or., vol.ll (M615, No.50 in Hyvernat, Check
List) . In Hyvernat, Check List, the author, adopting the
classification of scripts from Zoega, Catal., considers
that this MS belongs to class IV. He gives the date as
7th-8th centuries. J.M.Heer in the above mentioned article
edits some leaves of the same MS. He there includes a very
valuable discussion of the palaeographicel data but does
not arrive at an absolute date. Crum, cited by Heer, p.20,

note 3, favoured a date in the 11lth century. Not only is
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the main hand of BM Or.8810 very like that of M615, but
also the headings of the two MSS are written in the same
rounded uncial hand. It may be of interest to note thet
the latter script 2lso occurs in the set of dated Morgan
MSS (9th century). There the body of the MS is written in
this hand. Since the accents are also very alike, the
general impression given by a comparison of BM Or.8810
and M615 is one of great similarity. Of the slight dif-
ferences in detail the following mey be mentioned: the
vertical strokes of such letters as N , ™ , e » T , have
usually a square foot in BM Or.8810, while in M615 they
are as a rule pointed. Thus -

N ITPpT TP
Also the letters A and X\ general!;'have curved:'t:;ps in
BI 0r.8810 but are straight in M615. Thus -

A

Thes£2§;tters with curved tops a:§§;£ 003::n use in the
rounded uncial script of the 9th century, cf. the dated
Morgan MSS. From Stegemann, Pal., it would appesr that
letters of this type do not occur earlier. Is it possible
that B Or.8810 marks a late stage in the transition from
square to rounded uncials? If ao, a date in the second
half of the 8th century may perhaps be tentatively sug-
gested.
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Analysis of Contents.

B Or.8810 comprises part of a collection of Besa's
epistles.

1) fols.l5r-19r. The beginning is missing. Addressed
to Mary, mother of John, and Talou, mother of liscarius,
reproving them for sinfulness and discontent.

2) fols.l9r-22r. Addressed to nuns who cause dis—
turbances. |

3) fols.22r-24v. Addressed to Mary, sister of Matai,
reproving her for pride and disobedience.

4) fols.24v-3lv. (Here I agree with Cauwenbergh, étude,
P.5, in thinking that a new epistle begins with the words:
FAHN %W Guoc . Crum, Ryl., p.27, thinks, however, that
a single epistle runs from 22r to 3lv.) Addressed to mem-
bers of s monastic community, reproving them for thefts

and lies,

5) fols.3lv-3Tr. Addressed to monks who stesl from
the sick.

6) fols.37r-39r. Addressed to nuns who are sccused of
sinfulness and theft.

7) fols.39r-44v. Addressed to monks who trensgress the
laws of God znd the commandments of the fathers.

8) fols.44v-60v. Addressed to monks, containing ex-

hortations.
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9) fols.60v-66r. Addressed to Matthew who has renounced
his monastic vows.

10) fols.66r-Tlr. Addressed to the nun Antinoe who is
reproached for sins of the tongue.

11) fols.7lr-77r. Addressed to the nun Herai exhorting
her to remain constant.

12) fols.77r-78v. Cn monks who have renounced their
constancy and left the monastery.

13) fols.78v-86v. The end is missing. (Crum, Ryl.,
p.28, appears to consider that T78v-90v all belong to one
epistle. Cauwenbergh, étude, P.5, thinks that this epistle
extends to 88v.) Addressed to the nun Heral who broke the
pledge of her constancy.

14) fols.87r-88v. Part of a letter containing protest-—
ations of the writer's innocence with regard to the treat-
ment of one of his charges in the face of the accusations
of evil men.

15) fols.89r-90v. Part of & letter. (Possibly it is
part of No.l4.) It contains more protestations of the
writer's innocence and references to active hostility

against him.
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Other Bess Writings.

The compilation of a list of Besa's works is by no
means an easy task. The fragments that have survived the
ravages of time have been dispersed throughout the world
and are now to be found in libraries and museums as far
apart as Michigan, Vienne, and Calro. Identification is
made even more hazerdous by the fact that many collections
are far from adequately catalogued. Yet another obstacle
to be overcome is the poor steate of preservation of some
of the fragments: they are torn, mutilated and discoloured.
Sometimes only 2 single leaf or less remains and to assign
it to any one author is highly precarious. Judgment based
only on the writer's style is necessarily subjective. Even
W.E.Crum, whose knowledge of Coptic literature is unrival-
led, in his Dictionary seldom differentiates betwesn the
writings of Besa and those of Shenoute (e¢f. Crum, Diet.,
p.viii).

In spite of all these difficulties, the time is ripe
for an attempt to draw up a new list of the works of Bess
since the accounts of Ladeuze, étude, p.154, of Leipoldt,
Schenute, p.17, and of Cauwenbergh, I/'}tude, p.3ff, are
neither comprehensive nor detailed. Besides the help which

I have had from these and other books, I owe a speciel
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debt of gratitude to the Rev. Canon A.van Lantschoot for
much valuable information. Nevertheless the list cannot
claim to be complete. I shall not describe the MSS dis-
cussed below, as I heve only seen photostats or edited
texts, not the originels.

Besa's Life of Shenoute can be dealt with briefly.

Its Bohairic version hes been edited both by E.Amélinesu
in MMAF, IV, p.1-91, and by J.Leipoldt in C4l. The originel
Sahidic is lost except for a few fragments. Arabic and
Syriac versions are also extant, The material is fully
discussed in Leipoldt, Schenute, p.12ff, eand also in C41,
P.1ff, Two additional Sahidic fregments which have been
brought to my notice may be mentioned, both now kept in
the Oesterreichische Nationalbibliothek in Vienna.

K.9471. One folio, pagination Ac » LAS) . It contains
part of a story about Apa Paul of MAIWT who receives
money from & man who is subsequently made a monk by She-
noute. There follows a story, which is incomplete, con-
taining apparently the Sahidic version of the story edited
in C41, p.l4f (beginning with para 14).

K.9803. One folio, pagination ©& ,O0B .| It econtains =
story of healings in & city. Shenoute's name is mentioned.

Honours are lavished on someone, probably Shenoute. The MS
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is badly torn and faded. In view of the many panegyrics
upon Shenoute (e¢f. C4l, p.l, and Leipoldt, Schenute,
p.18f), it is difficult to say whether the two Vienna
fragments go back to Besa or not. The parallel with the
Bohairic "Life" makes the case stronger for K.3471.

It will now be convenient to consider the set of frag-
ments which must have originally belonged to the same M3
as BM Or.8810.

BM Or.8810. For a deseription and analysis see above

p.4ff. For text parallels see under Zoega CCV, Paris 1305,

f0l8.109-110, Munier 9292,
Zoega CCIV. MSS so numbered are catalogued in Zoega,

Catal. This MS is now kept in the Biblioteca Nazionale at
Naples. Pagination M® -N5, 3a ~%8 , fie -Qn ,Cr -G,

Fragment U© - NS5, Addressed to members of & monastic
community exhorting them to lead & good life in prayer,
festing and virginity and to beware of the devil. Sayings
of "our father" (probably Shenoute) to this effect are re-
called. Neither the beginning nor the end of the letter
are extant,

Fragment'ié -i%». To members of a monastic coumunity
reminding them of what they have been taught and calling
them to repentance. Neither the beginning nor the end of
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the letter are extant.

Fragnent € - ¢W , For = parallel text see Zoega CCV,
38 , col.I, line 9 - G5 , col.I, line 11. To monks. The
end of one letter demanding repentance. On P'5 a new letter
begins. They are exhorted to remember the Lord. Sinfulness
will not profit on the Day of Judgment. The letter is in-
complete.

Fregment CT - CNB, For a parallel text to <% , eol.II,
line 20 = €© , col.II, line 18, see Zoege CCVI, ¥3© - JO.
Beginning missing, sddressed to an erring monk who is up-
braided for the theft of the loaves for the Bucharist and
for absenting himself for the night along with a younger
monk. Exhortations to all to avoid evil weys and warnings
and threats to the disobedient follow. On CK® a new com-
plete letter begins introduced by & prayer-like heading ex-
pressing trust in God in time of trouble. To the brethren.
They are reminded of "our father!s" exhortations and re-
proved for theft, intercourse with people outside the mon-
astery and vanity. There follow regulations concerning
work and concerning the sick in the infirmary. on <o> &
complete letter to the nun Aphthonie begins. She 1is re-

proached for having disgraced her convent and broken many

rules. On CN an incomplete letter begins addressed to the
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nun Antince (e¢f. BM Or.8810, 66r). Besa is here explicitly
mentioned as the writer. He reminds her of the vow of pov-
erty and emphasises its importance.

Ryl.63. This MS is kept in the John Rylands Library,
Manchester. For a description see Crum, Ryl. Part of two
folios, pagination lost. To a nun reproving her for law-
lessness and vice.

K.965. MSS so numbered ere now kept in the Oester-
reichische Nationalbibvliothek, Vienna. K.965 is edited in
Wessely, Studien, XVIII, p.1l35ff under its o0ld number
K.u.K. Fidei-Commiss.-Bibliothek 17.548. 309/6. Pagination
PKE = PA, PAE - PNL, PRW forpan , [pAQ) , f= for fi.. The
8ix folios =sre all part of the quire-é . Part of a letter
containing exhortations to the brethren to do good and es-
chew evil. Sins of the tongue and acts of vioclence are re-
proved with the support of & saying of "our father®”.

The rest of the MSS which appear to contain genuine
Bese writings may be grouped according to the places where
they ere now kept.

The following four MSS are now in the Biblioteca Ka-
zionale, Naples.

Z0ega CCV. Pagination TNO ~TO , XU® -UB, A parallel

text toTi® , col.I, line 9 ~7T35 , col.I, line 11 may be
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found in Zoega CCIV, f\€ - @M, Also xU® -¥® is paralleled
in BM Or.8810, 50v, col.II, line 23 - 52v, col.II, line 17.

Fragment TN® -0 , Subject-metter additionel to that
discussed under Zoega CCIV, '€ - f\" comprises moral
counsel and warnings against sin but the beginning of the
letter is not supplied. At the end of the next letter fur-
ther exhortations are added and promises of eternal bliss
awaiting the virtuous. The end of the letter is missing.

Fragment Xu® - ¥®. Exhortations to monks.

Zoege CCVI. Pagination *F{B -J0 , dnr --(5{6 ,d;—'{e - OS5 ,
CHTal - qua.

Fragnent \F{e -0 ig peralleled in Zoega CCIV, g ’

col,II, line 20 - &® , col.II, line 18, q.v.

Fragment ®Nr -Cb-zs . End of a section referring to suf-
fering caused by a famine. A prayer to God to spare the
monastic communities follows. On ®Nr e new section begins
with a heading containing a doxology. There follows an
account of famine and disease in the $th year, the 6th
year after Shenoute's death, on the 12th day of the Tth
month. The monks cared for the afflicted who took refuge
with them. The end is missing.

Fragment<5§s - &05. To the brethren. Both the beginning

and the end are lost. Repentance is urged and respect for
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the superiors. Warnings against thefts, lies, defilements
and venities.

Fragment [$Ta)-&UN . To nuns. Beginning missing. Ex-
hortations and warnings. A personsl visit is threatened.
In the meantime the bearers of the letter are empowered
to make further investigations. On ®4B a new section be-
gins with 2 heading expressing trust in God. Reference to
the sinfulness of and grief caused by the false brethren.
Exhortations follow. The end is missing.

Zoege CCVII. One folio without pasgination. It com-

mences with the following heading, "Catechesis of our holy
father Apa Besa the archimandrite which he gave on the
commemoration dey of our lord the holy father, the prophet
Apa Shenoute on the 7th of the month Epiphi in the peace
of God. Amen". The blessing of God is invoked on those
assembled. Shenoute's honour in life and death is extolled.
The end is lost.

Zoega CCXXXVI. Two folios, pagination ¢ir - f\n , the

pagination of the second folio is lost. A parallel text

to that of it - fa is found in BM175,SKS , col.I, line 8
- cK% , c0l.II, 1ine 24. The text of the second folio is
paralleled in BM175, cA\® , col.I, line 3 = CAr y c0l1l.II,
line 19. For the edition and an analysis of the Subject~
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matter see under BM175 below.

The following two MSS are now in the British Museunm,
London.

BM175. The numbers are those given in Crum, BM. See
there for a description of the MS., Pagination CKa = CX\» ,
For text parallels with Zoege CCXXXVI see above. Also,
BM176 is parallel with BM175, kv , col.II, line 17 - cxd ,
col.II, line 31. The text is edited in Amélineau, Sche=
noudi, vol.II, p.268ff. The text begins with the words,

"0 foolish virgins®" which is slwmost certainly not the
beginning of the epistle, It seems to be addressed to
nuns. They are reproved and told that they alone are re-
sponsible for their sins. In this connection the writer
pleads his innocence and that of the fathers slready dead.
The writer refers to the first and second fathers, both
dead, whose identification is difficult. Ceuwenbergh,
étude, p.147, identifies them with Pgol, the founder of
the White Monastery, and Shenoute. Pshoi is next mentioned.
Again to suggest an identification seems precarious. Lei-
poldt, Schenute, p.37, and Amélineau, Schenoudi, see in
him the founder and abbot of the Red Monastery of the same
name. There follows a reference to 3henoute and Papnoute.

From a further reference to them on 5X5~it seems probable
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that they were entrusted with the task of supervising the
nuns. Amélineau's identification of the former with the
famous abbot is impossible if Besa be accepted as author.
The writer goes on to say that for their sins the nuns can
blame no one but themselves. Judgment will fall upon them
alone. Because of their unworthiness, the Spirit cannot
live in them. They are the abode of unclean spirits and
demons. The writer states that he intended to write be-
fore, viz. three years before "our father's" death, but
Satan prevented him. At the Last Judgment the writer will
be judged by his fathers, his predecessors, and will him-
self judge his charges. On cA\d & new letter also to nuns
begina. The responsibility of the mother superior and her
deputy is stressed as is also that of each nun. Troubles
should be reported to the writer who will settle them
either through the superiors or through envoys. The nuns
are upbraided for being secretive. The end is missing.
Pollowing Leipoldt, Crum and van Csuwenbergh, I have as-
signed this text to Besa. It should be noted, however,
that Ameélineau edits it as Shenoute's and Zoega, Catal.
also considers the parallel text (No.CCXXXVI) to be by
Shenoute.

BM176. Part of & leaf, pagination lost. The text is
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paralleled in BM175, q.v.
The following MS is now in the Rijksmuseum van
Oudheden, Leyden.
Insinger 57. MSS so numbered are catalogued in Pleyte-

Boeser. The text of this MS is edited in the above cata-
logue. Pagination Tdo -~ TUB ., A parallel text to Tua ,
col.I, line 1 - Td® , col.II, line 5 is to be found in
K.9224, Upxr) , col.I, line 24 - PAL , col.II, lest line
(27) . Addressed apparently to monks. They are exhorted not
to lie nor to slander their fellows. They are reminded of
the curse pronounced by "our father" on those who do so.
The section on TU® which is not paralleled in K.9224 con-
tains warnings of judgment and of the desert of the sinner.
Both the beginning and the end are lost.

The next MS is now in the University of Michigan
Generel Library, Ann Arbor, Michigan.

Michigan 158/22 (550/22) . Paginationfu? -¢qu ., To

nuns. The writer threatens that it may become necessary

for him to visit them in anger. It is not his task to visit
them except in grave matters, but rather to teach them by
means of letters. He accuses himself of weakness in his
dealings with his nuns which displeased God while "our
father” lived who hes not been long dead. But God will
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glve him strength instead of weekness when the time requires
it. Both the beginning and the end of the letter are lost.

The following MSS are kept in the Oesterreichische
Nationalbibliothek, Vienna.

K.9224. One folio, edited in Wessely, Studien, IX,
P.155. The recto hes no pagination, the verso is paged ﬁXh.
TeAr) 4 col.I, line 24 - @AM, col.II, last line (27) is per-
alleled in Insinger 57, T4& , col.I, line 1 - T48 , col.II,
line 5. For an snalysis of subject-matter see under In-
singer 57 above. K.9224 has in addition a2 number of gquot-
ations from Proverbs before the parallel text starts. The
beginning and end are lost.

K.9323. Pagination A - TN®, I have published the
text in Mus ,1XIV, p.261ff. Cnly the top half of the leaf
is preserved. Tud , col.II, line 1 to the end of the frag-
ment is parallel to Paris 1305, 127r, col.I, line 3 - 127v,
col.II, line 4. As the Vienna fragment is very badly mutil-
ated the subject-matter will be dealt with under Paris
130°%, £01.127. All of interest that can be read in the first
column of Tmad , which has no parallel, is a reference to
"the godloving presbyter archimandrite."

The following MSS are now in the Bibliotheque Nationale,

Paris.
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Paris 130', fols.8-21. Pagination T/[3) - TAR , the

pagination of 14r-16v is lacking. 17r-19v are very badly
matilated and also without pagination. Then follow YA€ -
JAS , A =Jin, Fols.8-16 seem to be consecutive. It is
impossible to ascertain the original positions of fols.
17-19. A new fragment begins with fol.20, then one folio
is missing and fol.21 follows.

Pols.8-16. To members of a monastic community. Bx-
hortations and threats of punishment in the monastery and
warnings of the Dey of Judgment supported by e reference
to "our father's" words. Rules about fasting and work. No
gifts from people outside the monastery may be accepted,
nor may the neighbouring town or village be visited with-
out permission from the superior.

Pols.17-19. More rules concerning the strict separation
of those within the monastery from those without. Re~
proaches and exhortations.

Fols.20-21. Exhortations to obedience and promises of
rewards for the good.

Paris 1305, fol.42. Paginstion lost. It is the first

folio of a quire (J 7). To members of a monastic community.
It contains threats of punishment for jealousy, fighting,

hatred etc. Poseibly there is a reference to one sinner in
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particular. Exhortations and denunciations with & reminder
of "our father" and "our fathers®. Neither the beginning
nor the end are extant.

Paris 130°, fols.109-110. The two folios ere badly

mutilated and the pagination is lost. The text is par-
alleled in BM Or.8810, 43r, col.lI, line 11 - 45r, col.I,
line 15. For subject-matter see Analysis of Contents of
B Or.5810, p.l5.

Paris 130°, £0l1.127. Pagination lost, last folio of

quire K% . I have published the text in Mus.LXIV, p.261ff.
The text of 127r, col.I, line 3 -~ 127v, ¢ol.lI, line 4 is
paralleled in K.9323,TAd , col.II, line 1 to the end of
the fragument. End of a letter with references to the
preaching of the word of God. A new letter begins on 127r
with the heading, "A letter of our godloving father Apa
Besa t0 the people living in the villages (Erolkwov )
when they began to fight one another, urging them not to
war with each other”. Besa writes to the presbyters,
deacons, administrators (fWOVOwTKS ), headmen (KEdsdalw-
TKS ) and all the people. He disapproves of their quarrel
over a "piece of wood" as unworthy of Christians. The end
of the letter is missing.

The next M8 is now in Cairo.
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Munier 9292. MSS so numbered are catalogued in Mun.

One folio, pagination lost. The text is edited in the
above catalogue. It is parallel with BM Or.8810, 84v,
col.I, line 6 - 85v, col.I, line 5. For subject-matter
see Analysis of Contents of BM Or.8810, p.l6.

The MSS so far listed may be ascribed with some measure
of certainty to Besa. It will now be necessary to turn to
a number of MSS the authorship of which is rather more
doubtful though they have been connected with the name of
Besa by various scholers st one time or another.

The following MS is kept in the Bodleian Library,
Oxford.

Clarendon Press b.4, fragment 22. Pagination TNE = TWH.

To monks. The writer inveighs against the following fun-
erary customs, the building of tombs (not as Cauwenbergh,
étude, p.150, says, "une hutte de paille". He misread NETNa
TOAAS 2P0 R2HTN NOYOGW NI efwe RTERE EXETOIN ENEYCWAL.
as NETNATO..2 2031 NHTN NOIOE\Q) NAL EP2WB NTOR €XeT OYd — ) ’

and the appointing of a day of commemoration for them-
selves. Moreover they must not use force esgaminst pagans

and idolaters in order to bring them into the monasteries.

It is true that the prophets used force but this, though
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good in its time, is superseded by our Lord's teaching.
Some monastic rules are referred to, viz. not to buy or
to sell without permission, not to use the ferry without
payment, not to go out meking the necessity of the sick
an excuse. All these things the writer commanded apart
from thet which was laid down by "our holy fethers" pre-
viously. Only he 1s entitled to make rules in the cou~
munities. The beginning of the letter is not extant. The
scribe clearly assigns the text to Shenoute for he writes
OMAOC CINONBIOY  as the heading of the next section
(TN“) for which Shenoute's authorship is not doubted.
Leipoldt, Schenute, p.4l, followed by Cauwenbergh, ﬁfude,
P.4, attributes Clarendon Press b.4, fragment 22 to Besa
chiefly on account of the informstion contained in the
following reference, "After this long time since our first
holy faether died and our seconé holy father died too and
after the sixty years after my insignificant self entered
this way of life and donned the habit"(T~N3 ), Leipoldt
identifies the two fathers as Pgol and Shenoute respective-
ly. The precariousness of such an identification has al-
ready been pointed out above (c¢f. p.24). Moreover Crum's
note in his review of Mun., under No0.9270, in JEA IV, p.69

may be mentioned. Munier 9270 also contains & reference to
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two fathers already dead but Crum confidently attributes
it to Shenoute. Another argument adduced by Leipoldt in
favour of Besa as author is thet the use of force ageinst
pagans is deprecated, while it is known that Shenoute him-
self used force. But this may well prove to be of doubt-~
ful value. Besa's loyalty to Shenoute was such (ef. p.47F)
that it seems unlikely thet he would have explicitly for-
bidden the following of his predecessor's example and pre-
cept, although he might have let it lapse. For theae
reasons, not to mention the style which does not seem in
any way characteristic of Besa, I am disinclined to accept
Besa authorship for this MS.

Munier 9255. Three folios without pagination. It is

edited in M¥Mun. To a nun. The beginning is missing. Exhort-
ations to be submissive. Work is en essentisl duty in
order that food may be esrned. She is upbraided for in-
iquity and boesting and encouraged to be virtuous. It
closes with a colophon which led Munier to sttribute the
text to St.Antony. But, as Lantschoot, Recueil, p.l48,
states, an Antony is the donor. Crum in JEA IV, p.68 also
describes Antony as the donor and gives 3henoute or Besa
as author. The Rev. Canon A.van Lantschoot (in a letter to
me) does not however consider Besa to be the suthor. Both

sub ject-matter and style seem to give little indication of
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the author's identity.
Munier 9262, fol.3. No pagination. It is edited in Mun.

To villege-~headmen, upbraiding the wvillagers for quarrel-
ling and fighting and exhorting them to keep the peace.
Munier attributes the whole MS (4 fols.) to Shenoute. But
Crum in JBA IV, p.69 attributes fol.3 to Besa on the
grounds that, "its opening words are from the initial
words of his 'Epistle unto the people that dwell in the
villages ( ervolkwov ), at the time when they began to con-
tend together, (wherein) he admonisheth them not to fight
with one asnother'(Paris 1307, 128)". Crum clearly refers
to Paris 130°%, £01.127 (ef. p.29). A comparison between
the Paris leaf and the edited text of Munier 9262 shows
that only very few words are actually identlcal and the
similarity of subject-matter does not seem to warrant the
acceptance of Besa as the author.

K.923. One folio, pagination CT{S -C:"{H y the latter
being marked as the last page of the quire \" , To a nun
accused of favouritism. Both favourer and favoured shall
be made miserable at the Judgment. The favouritism referred
to seems to be over food. It results in unhappiness for the
slighted and arises from fleshly desire and lack of true
love. Or else it results in vain joy for the favourite.

Repentance is urged. Crum suggested that this fragment
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might possibly originate with Besa (ef. Crum, Dict.,
p.496b) . In spite of the smallness of the fragment both
subject-matter (cf. perhaps BM Or.8810, 56v) and style
certainly suggest that it might well be by Bess.

K.9027-9029 and K.9100. These are all fragments of

the same MS. According to the pagination their order
should be es follows: K.9100, K.9028, K.9029, K.9027, viz.
CKO =cA ,Cﬁ% ~CN®, Probably to monks. The writer says
that they are blessed who, though sinners first, repent
and reform at the end while woes are pronounced on those
who lapse from virtue and remain unrepentent. Many who
wear the monk's habit though thinking they live are dead.
They think that their abode is "heavenly Jerusalem™ but it
is really Amente. This even applies to those at the altar
and those connected with the body and the blood of the
Lord (probably those celebrating the Bucharist). The
writer inveighs against man~hating which he addresses in
the vocative. He extols virginity but says that it cannot
be perfect without love for Cod and man. Repentance is
commended and rewards are promised for the good. The sin-
ners are warned of God's wrath. Professor W.Till kindly
drew my attention to noctes which he had collected made by
former users (especially W.E.Crum and L.Th.Lefort) of the
Vienna MSS. K.9100, K.9028, K.9029 and K.9027 were merked
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as possibly by Besa. Though the subject-matter does not
preclude his authorship, the style, I think, is very dif-
ferent from that usuaslly employed by Besa. 1t is highly
rhetorical and antithetical. Moreover the rhetorical de~
vice of personifying a vice, viz. man-hating onCAH~ CIB
does not occur elsewhere in Besa's writings =28 far as I
know.

K.9099. Pagination v -Ca . Probably to a monk or
monks. Both the beginning asnd end are missing. The writer
demands full obedience. He wishes to be informed of every-
thing that is done. The stewards (NETOIKONOME' ) are to
ask permission for all they do and those who are to be in
authority have still to be tested. In the past nothing was
ever done without the writer's knowledge and consent. He
received weekly reports and no selling or buying was done
without authorisation. My attention was drawn to this
fragment by the Rev. Canon A.van Lantschoot who suggested
that it might merit examination in connection with Besa's
writings. The subject-matter is such as might well have
been dealt with by Besa. But the language is insufficiently
characteristic to enable one to affirm that Besa is the
author.

Zoega CCXXXVIII. Two folios. Pagination lost. Part of

& letter to & nun. She has betrayed her trust, causing



36—
others to fall, and deceived the writer with sweet words.
The writer assures her that he does not hate her and ex-
horts her to cease from hypoorisy and to report honestly
to him. He is hated by God because he forbore with her.
He states that it is wrong to pamper men whom Jesus en-
trusted to those in charge. Such a course will lead to
grief and disturbance in the community. Epistles written
previously by someone else are referred to together with
former messages from the writer. The nun is upbraided for
having conversed slone with the elder who holds a position
of trust at the gate of the convent. Such an indiscretion
was expressly forbidden in the epistles referred to above
and by the writer himself. Amelinesu mssigns this fragment
to Shenoute (cf. the edition in Amélineau, Schenoudi,
vol.II, p.324ff). Zoega leaves the question of authorship
open. There are, I think, several indications thet it may
have been written by Besa. The references to epistles,
apparently carrying great authority, by someone other than
the writer may perhaps refer to rules contained in epistles
of Shenoute. (For a similar rule of Shenoute on monastic
secluasion see Leipoldt, Schenute, p.1l45f. The Coptic text
referred to may be found in C73, p.l07, line 22ff.) The

writer's self-accusation of having forborne with a sinner
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is similarly expressed in Michigan 158/22 (cf. p.26), and
his concern for severity in enforcing discipline is also
in line with Besa's attitude. Moreover the style and the
general trend of subject-matter support the attributing of
the fragment to Besa. There is of course no conclusive
evidence for the author's identity but it remeins, 1
think, possible thet it originated with Besa.

Insinger 89. Pagination ¢?@~§§ . The fragment is

edited in Pleyte~Boeser. It contains the end of one epistle
and part of enother. Only a few lines remain of the first
letter asking who will weep for him on whom these infirme
ities were brought. The letter closes with the exclam-
ation o2 o2 , a rare interjection which also ocecurs in
BM213, see below. The next letter (headed €vuCTOAW ) is
addressed to a nun and obviously written by an abbot or
monastic superior. The following summary of the subject-
matter is based on the reconstruction of the text in

O.von Lemm, Koptische Miscellen, I-C, Leipzig, 1914,
(Mise.XXVI). O.von Lemm ends his discussion with the words,
"Sollte nicht vielleicht in diesen sp#rlichen Uberresten
ein Brief des Schenute oder eines seiner Nachfolger
stecken?"” The nun is called blind and full of fleshly

passions. She had apparently asked to be transferred from
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"mother” Maria to the house of Theodora. The prudence of
her request 1s questioned. This fragment was brought to
my notice by the Rev. Canon A.van Lantschoot who thought
it worth including in & study of Besa's works. Crum, Dict.,
p.536b, refers to the fragment as Sh(?) i.e. possibly by
Shenoute or Besa. The mutilated state of the fragmnent
makes it difficult to place. It may be noted that the name
Theodora does not occur in Besa's writings elsewhere. The
fragment bears no distinetive characteristics which would
indicate Besa as author.

Cairo 8008. MSS so numbered are catalogued in Crum,

cn—

Mon. Pagination it - N. The text is edited in C42, p.l95ff.
To a monastic congregation. It contains warnings of God's
wrath towards sinners at considerable length. Punishments
for the wicked and rewards for the good are foretold.
There is a reference to "our first father who died com-
manding us not to sin". Crum, Mon., p.4, attributes the
text to Shenoute or Besa, Leipoldt edits it as Shenoute's.
I have little doubt that the text is not by Besa. Though
its subject-matter is in line with much that he hsas
written, the style is far more vivid and rhetorical than
is Besa's wont. Another alien feature is the long and de-
tailed exegesis of one Biblical quotation, viz. Jer.6.l1l.

If, as seems likely, Shenoute was the suthor, the "first



-3G-
father" is probably Pgol. In addition to this it may be
noticed that Mun. says that No.9265 is of the same MS as
Cairo 8008. Munier 9265 he attributes to Shenoute. Both
may well have originelly formed part of one work.

Zoega CCXXXII. Pagination CGr =T , TF -TA,T® -T\s ,

I3 =K . It is edited in CT73, p.l114ff. Various monastic
rules. Zoega, Catal., ascribes this text to Besa and is
followed by Ladeuze, éfude, p.154. Leipoldt, Schenute,
p.6, on the other hand attributes it to Shenoute (cf. also
his edition in C73). I have no doubt that this text is
not by Besa. The character of its contents is legelistic
and the writer seems to be trying to draw up a detailed
set of laws. This is in contrast to the compositions of
Besa which usually deal with a specific situation. In a
later section of the text the writer employs highly
rhetorical language and his involved exegesis of Biblical
passages is unlike Besa's customary style. The reference
to a sojourn in the desert at the beginning of the frag-
ment would mlsoc seem to suggest that Shenoute and not Besa
is the author (ef. Leipoldt, Schenute, p.36f).

Pinally a group of fragments must be examined which
are all of the same MS: BM213, Ryl.71l, Insinger 68,
Cairo 8009. The Rev. Canon A.van Lentschoot thinks it pos-
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sible that Paris 130°, fol.42 (cf. p.28f) also belongs to
the seme MS. As far as can be seen from a study of photo-
stats of these fragments it seems extremely probable that
this is the case. Needless to say, fragments of one MS are
not necessarily by the same suthor. The authorship of each
fragment must therefore be considered separately.

BM213. Pagination A — AW (for On ). Part of the last
folio of quire ™ . On prayer, quoting M%t.6.5-(6). The vel-
idity of this dominical saying is stressed because he who
pronounced it is creator and judge. On AW there is the
heéding\@Nuu»4 \WoNNHN in the top margin of the page.
There follows teaching on festing (Mt.6.17-18). The writer
regrets (note the interjectionw? w2 3R &2 , ef. p.37)
that man did not know his (God's) glory. Servants who re-
ceive from their masters' substance owe obedience. The be-
ginning and end are lost. Authorship: Crum, BM, says that
the fragment is perhaps by Shenoute, In Crum, Dict., p.536b,
he quotes it as "Sh(Besa?)". The heading on A\n does not
seem to support Besa authorship. The text itself is too
short and too fragmentary for conclusions to be drawn.

Ryl.71l. Pagination{Ge) ~1d8) , r =G . To members of
a monastic community. On the blessings for the good and the

punishments for the sinners. There are references to say-
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ings of "our holy father"., One of these has been shown to
be by Shenoute, while another is probably by e John (ef.
Crum, Ryl. under No.7l). The beginning and end are lost.
Authorship: According to Crum, Ryl. the fragment is by a
successor or disciple of Shenoute, possibly by John. The
sudb ject-matter could lead one to think that Besa is the
author except that, in denouncing the sinners, the writer
puts them into the same category as the heretics and all
who divide the Catholic Church. Elsewhere the conceptions
both of heretical factions within the Church and of her
Catholicity do not, as far as I know, come within Besa's
orbit.

Insinger 68. One folio without pagination. It is edited

in Pleyte-Boeser. Apparently to a monastic community. The
fragment opens with a list of virtues by which the gate of
righteousness is opened so that Christ's reward may be re-
ceived. Warnings of judgment for sinners follow. Christ
will judge. The fragment closes with a phrase which seems
to imply that "my holy father" will be associated with the
giving of judgment. Authorship: My asttention was drawn to
8 marginal note in Crum's copy of Pleyte-Boeser where he
says that this fragment may perhaps be by Besa. Certainly
the subject-matter and style suggest that Besa might well
be the author.
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Cairo 8009. (now Coptic Museum No.3742). One leaf with-

out pagination. The folio begins with a difficult heading:
DwanNot 0 (which I read and which is perhaps more
l1ikely than that in Crum, Mon. under No.8009, Ei JKE ToY
B9 Koi TOY ATOY [IaTPOC HAMIUN AMa CINOYEO B

It ie discussed in Crum, BM, under No.2l3. Perhaps the
following tentative translation may be suggested, "Of
John, both (the man) of God and slso (the man) of our holy
father Apa Shenouts, 2". The fragrent conteins part of a
discourse on the coming of Christ and exhortations to the
brethren to cleave to the flock of the true shepherd Jesus.
Authorship: If the above translation of the heading be
correct the fragment is by 2 certain John (cf. above under
BM213 and Ryl.71) connected in some way with Shenoute. But
Crum's suggestion must be noticed that perhaps both BM213
and Cairo 8009 are "parts of & commentary on St.John" (cf.
Crum, BM, under No.213). Explicit references to the Fourth
Gospel, however, only occur in the Cairc fragment. Though
it seemed necessary to examnine this fraguwent as it forms
part of the same MS as those preceding, I have little
doubt that the text is not by Bessa. Not only the difficult
heading but also the subject-watter, which is more technic-

ally theological than is customary with Besa, militates

against the acceptance of Besa as author.
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Besa the Man.

To write a blography of Besa is unfortunately impos-
sible. No Life of Besa, even if such a thing was ever
written by one of his monks, has come down to us. The
little that can be said has to be culled from his own
writings which do, to some extent, portray the man, and
from the few references to him which have survived in
Coptlie literature.

The name Bese seems to be connected with the Egyptian
god Bes, the ending -d being an abbreviation of the Greek
ending -oC (cf. Heuser, Personennamen, p.44). The re-
lationship between the name and ancient Egyptian mythology
must not lead us to infer that Besa's psrentage or back-
ground were non-Christian. In fact nothing can be deduced
from it. Christians in Egypt had no scruples over asdopting
names associated with the names of pagan divinities be-
cause the ancient mythologles had to a large extent lost
their power and attraction (cf. Leipoldt, Schenute, p.28ff).

Very few chronologicel data of Besa's life are known.
Both the date of his birth and that of his death are un-
known. From a fragment of a leaf now in the British Museunm
(BM359) it would appear that an Apa Besa had an interview
with the emperor Zeno who came to the throne in 474 A.D.
(¢cf. Crum, BM, under No.359). Dr. P.Kshle kindly informed
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me that a fragment of the same leaf is in the Bodleian
Library, Oxford (MS Copt. g~3-18). But even when pieced
together nothing new of interest emerges. If Crum's
reading and identification of the two names be correct,
it can be concluded that Besa, Shenoute's successor, lived
until after 474 A.D.

From a date given by Besa himself and contained in
Zoega CCVI,d~NA , the date of Shenoute's death, and con-
sequently that of Besa's succession as abbot of the White
Monastery, can be calculated. The reference is to e famine
in the 9th year, the 6th year after Shenoute's death, on
the 12th day of the Tth month. The 9th year is reckoned
from one of the indiction years. These were the years of
the tax essessment which was carried out every 15 years
from the time of Diocletien (297 A.D.). According to
Leipoldt's detailed discussion (c¢f. Leipoldt, Schenute,
P.44ff), the year of Shenoute's death is 451 A.D. by which
time Besa, no doubt, had become abbot of the White Mon-
astery. The date of the famine (457 A.D.) provides a more
certain terminus a quo for Beea's death then that besed on
Crum's conjecture discussed above.

Por those who, like Leipoldt and van Cauwenbergh,

accept Besa as the author of Clarendon Press b.4, frag-
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ment 22 there 1s another date to be considered. OnTN} it
is made clear that the writer has been a monk for at least
50 years (but ef. p.31f). The additional fact thet Besa
was probably succeeded by Zenobios, a secretary of She-
noute's (ef. JTS, V, p.132), does not enable either the
length of Besa's life or his tenure of office to be de-
fined any more closely.

What other external facts of significance are recorded
concerning Besa's life? On 89r-89v Besa seems to refer to
a plot against hisg life. He asks his readers to prsy for
him, "that we", he says, "may recover from the infirmity".
Cauwenbergh, étude, p.151, note 4, comments, "La maladie
d6 BeS2.ss....e8t peut-etre la conséquence d'une tentative
eriminelle”. I feel, however, that the reference is not to
& physical illness but rather to human frailty in the
sight of God, an interpretation which seems to be supported
by Besa's quotation of Jer.18.23 in the same context.
Apart from this, no other notable incident in Besa's life
is known.

That Besa spent some considerable time as a monk under
Shenoute seems clear from a reference in his Life of She-
noute (cf. C41l, p.7). Moreover a reference in BM175, C«3
suggests that Besa, already in Shenoute's life-time, had
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attained to a position of trust and responsibility. He
tells his readers thet he had intended to write previously,
thet is to say three years before the death of "our
-father”. It is clear from the context that the proposed
letter was to have contained exhorteations and pastorel
advice.

The panegyric on Macarius of Tkoou (MMAF, IV, p.110)
states that Shenoute in his 0ld age nominated Besa to be
at the head of the brethren in his stead.

Like his predecessor Shenoute, Besa too had the title
archimendrite. This is attested by the heading of the
catechesis contained in Zoega CCVII and also by a pan-
egyric on Besa in Paris 1317, £01.37. And like him Bess
also had a secretary (cf. BM175,CkS ) who helped to
lighten the heevy burden of his work. The Psris fragment
is 2180 interesting in that it throws light on the esteem
in which Besa's memory was held after his death. Unfor-
tunately it is impossible to date the composition of this
panegyric. It would appear probable that this Paris leef
is only a 9th century copy of it. At the beginning of the
fragment there is a section in praise of the Virgin Mary.
The writer declares that his tongue cennot adequately

praise the holy Virgin, "rather”, he continues, "I will
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turn the rudder of my humble tongue elsewhere for the
memory of Ape Besa, the archimandrite, has come into my
heart....". The eulogy extolling Besa's righteousness oc-
cupies the remainder of the leaf. An indirect testimony to
Besa's reputation in monastic circles of later ages is the
preservation of his writings and their continued copying.

In order to appreciate Besa's character and work more
fully, it is necessary to examine the various influences
whieh were at work in his life. Again the main source of
information is Besa's own writings. There, no doubt, the
Bible is the element most readily discernmible. In fact
the Bible holds so prominent & place in the writings of
Besa that his use of it has been made the subject of &
special atudy (cf. p.83ff). But his writings also reveal
& high regard for monastic and eccleaiastical treditionm.
Most pronounced, of course, is Besa's dependence on his
master and predecessor Shenoute. His great regard for
Shenoute is expressed at length in his Life of Shenoute
which, in spite of its conventional form, gives a cleer
picture of Besa's admiration for his mester. His grief on
the latter's death is described in the Life (ef. C4l, p.T4
and 76). Besa's style of writing makes it impossible to
say whether he is conscious not only of the loss of a

great teacher and abbot but also of a personal friend.
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Among his other writings, part of a sermon preached on
the commemoration day of Shenoute is preserved ( Zoega
CCVII). Again Besa extols Shenoute's honour in life and
death in conventional phraseology. In his writings to his
monks and nuns his frequent references to "our father",
which in the majority of cases almost certainly refer to
Shenoute, bear testimony that Besa not only revered the
memory of his predecessor but also remembered his advice
and precepts and scted upon them (cf. e.g. 38v, 47r, and
Paris 130 , fols.llr-llv).

There is no doubt that the Bible and Shenoute were the
most active influences on Besa. Otherwise there is little
that can be deduced from hig writings. On 49v he quotes
Athanasius and, though the gquotations are possibly wrongly
attributed to the patriarch of Alexandria (cf. 49v, note 5),
the fact that he mentions his name shows that he not only
knew of him but also respected him. His regard for Antony
is proved by a set of quotetions from his works (cf. 68»
and Tlr ff). Besa's respect for tradition is revealed elso
in his frequent references to the commandments of "our
fathers" (cf. e.g. 39v, 40v, 77r) and their customs.
Though 1t is of course not possible to identify the
“fethers" with certainty, it may be suggested that, when

the reference 1is not to superiors within the monsstery at
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the time, Besa wishes to remind his readers of his pre-
decessors Pgol and Shenoute, and perhaps also of other
prominent monastic personalities like Pachomius and
Antony. One quotation on 42v is attributed to the "wise
men". It is difficult to say whether or not they too re-
present the group which is otherwise called the "fathers".

A break with tradition is implied in the deprecation
of the use of force in the dealings of monks with pagans
referred to in Clarendon Press b.4, fragment 22. But as
1 have reasons for doubting the Besa authorship of this
MS (cf. p.31f), this point may be disregarded.

The Coptic dialect used by the monks of the White
Monastery from the time of Pgol was Sahidic (cf. Leipoldt,
Schenute, p.39 and 95). Besa's works also are written in
Sahidie. The Bohairic Life of Shenoute is only a trans-
lation of the Sehidic originesl which, except for a few
fragments (ef. p.18), hes been lost. I have drawn attention
to the few non-Sahidic forms which occur in BM 0r.8810 in
the Notes to the translation. The Greek loen-words which
occur in his writings were, no doudbt, an integrasl pert of
the Coptic language of his day. It may be interesting to
note that of the 316 Greek words used in BM Or.8810 all
but 45 oceour in the Sshidic N.T. A comparison with the
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Greek Bible shows that of the 316 only 9 occur neither in
the LXX nor the Greek N.T. They are: orfaoC , aMCHSIA ,
MIEAHC , AMOTAKTIKOC , ariodacic, ETTPaDOC ,
KOINOBIOC , JUONIACTHRION | AAONAKROC, Of these the last
3 are technical monastic terms as is also perhaps o0 .
TOKTIKOC . Legal terminology would seem to account for
ATPAHOC and €T TPadHOC

The question must now be asked whether Besa hed any
knowledge of the Greek language. Unfortunately there is
no evidence to make it possible to give a definite answer.
Attention may however be drawn to & play on words on 44v.
The passage runs, "If I say 'Joyful Greetings', now where
indeed is the joy?" (EIWANROOC AS XAWWE. TENOY PV
EUTWN TPaWE ). This play on words hinges on the
writer's knowledge not only that Xo\pE 1is a formula of
greeting but also that the Greek Ysipw means "rejoice".
In this context it may be significant that the Sahidic
N.T. uses Xo\PE and XMPEC as formulee of greeting
only and does not use the cognate noun X@?é- . The same is
true of Shenoute's works edited by Leipoldt (e¢f. the Index
Graecorum Verborum in C4l and C73). Theee facts may suggest
that Besa knew some Greek, but they are in themselves very

far from conclusive.
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It may be convenient here to note another pley on
words. In Zoega CCIV,cun , Besa writes to Aphthonia.
There he says, "You are indeed cslled by your name
Aphthonia, but you bear malice against yourself" (Ce-
MOITE MEN €PO 2AMOTPAN RS AhOoN: TEHOONE! DE €PO
ALBHASTE ) .

Besa's style is difficult to characterise. It is
largely conditioned by the subject-matter. In his writings
other than the Life of Shenoute he is concerned for the
most part with moral precepts and exhortations of a gen-
eral nature. There his style is often formal, stilted, and
diffuse. Sometimes Biblicel quotations are strung together
with very little intervening text from Besa's own hand.

On the other hand, when he is concerned with a specific
problem in which he seems to have a more keenly personal
interest, then his pen comes to life and his style becomes
vivid and persuasive. An example may be found in Besa's
letter to Matthew (60v ff) where there seems to be a clear
manifestation of a personal writer-recipient relationship.
In the Life of Shenoute Besa's style is econtrolled by the
fact that he conforms to the formal pettern of this lit-
erary genre.

VYarious attempts have been made in the past to sum up
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Besa's character. Cauwenbergh, étude, p.139, writes, "La,
personalité de Besa difféere notablement de celle de Sche-
noudi. Alors que celui-ci agissait souvent avec violence,
Besa se distingue par sa modestie et sa douceur. Les
écrits de Bésa trahissent un homme érudit dans les
foritures, qu'il cite sbondamment, et un supérieur éner-
glque mais conciliant". This estimate of Besa's character,
in spite of some valusble observations, would appear to me
to do less than justice to the abbot's personality. Con-
gsiderably more provocative though much less just, I think,
is W.H.Worrell's account of Bese's cheracter. In 'A Short
Acecount of the Copts' (Ann Arbor, 1945), p.26, he writes,
"Baga was a timid, apologetic creeture, as wes indeed in-
evitable, considering the overbearing character of the
master (i.e. Shenoute). His writings are pale and character-
less. He quotes the Bible and his master, in the worship
of whose memory his effort is exhausted." BEven if it is
taken into sccount that Professor Worrell wrote avowedly
from a "secular and human® standpoint (e¢f. his Preface,
p.vii), which perhaps militates against & sympathetic ap-
praisal of Besa, his summing up must nevertheless be
questioned.

The main source of material for a character sketch of
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Besa is, of course, the abbot's own writings. A few gen-
eral considerations may however be offered which most
clearly seem to be at variance with the picture of the man
rainted by Professor Worrell. Though it is impossible to
give the exact number of the monks and nuns in the White
Monastery in Shenoute's time, Leipoldt accepts the estimate
of the Arabic version of the Life of Shenoute of more than
2200 monks and 1800 nuns (c¢f. Leipoldt, Schenute, p.93f).
If it be assumed that these figures had not changed sub-
stantially under Besa's rule, his task was a formidable
one. There is no reason to believe that he did not dis-
charge his duties satisfectorily. Difficulties there were,
but it would seem that Besa was well capable of dealing
with them. It should also be remembersd that Shenoute him-
self nominated his successor (ecf. p.46). Even if it should
seem likely that, because of the forcefulness of his char-
acter, Shenoute attracted an inner circle of weaklings and
acquiescent men, yet is it probadble that he would endanger
his life's work by appointing some one who had not the
positive qualities necessery to continue his work? Surely
there is an a priori likelihood of Besa's having had at
leest the potentialities of a spiritual leader who was, at
the same time, capable of governing his charges wisely.

There are, however, passages in Besa's writings which
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lend colour to the charge of weskness against him. In his
Life of Shenoute (C41l, p.19) he records Shenoute's verdict
on him that he is not e sinner ( for Shenoute's conception
of sin, c¢f. Leipoldt, Schenute, p.79), but fainthearted
( o4KOYA'  N2wT ), But the context mey suggest Shenoute's
expectation of some spiritusl growth and progress in his
disciple.

In Michigan 158/22, Besa accuses himself of weakness
in his former dealings with the nuns to whom he writes.,
This weakness displessed God while "our father" lived and
is again a source of dissatisfaction to him now.

In Zoega CCXXXVIII, if I am right in attributing it
to Besa, he agein accuses himself of former weakness bhe-
cause he forbore with a sinful nun. But it is important
to note that Besa, both in Michigan 158/22 and in Zoega
CCXXXVIII, consciously sets out to rectify this error and
to fulfil his duty in dealing more severely with the sin-
ners. His acute awareness of his responsibility to God for
his charges (cf. also BM175, Kt ) is the driving force
working in him. He knows that it would be wrong and sinful
in him to endanger the moral progress of his monks and
nuns by his inclination to be weak when severity is re-

quired. So convinced is he that in edministering them he
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is aﬂminisiering a truat given to him by God that he can
expect God to strengthen him in his task, so that his
weakness becomes strength. It would therefore appear that
his character with its essentiel conciliatoriness and
desire for peace is transformed by the stringent require~
ments of his duties.

If Besa's consciousness of duty towards God and thence
to his charges is looked upon as the key to the under-
standing of his character, its otherwise unintelligibly
diverse manifestations fall readily into place. The man
Besa does indeed come to life and becomes wholly credible
in 811 his varied attitudes and actions. In pursuit of
his duty he reproves his charges in harsh terms (e.g. 19v,
22v, 35r), he reminds them of their duty by means of per-
suasion (e.g. 64r), he threatens to visit the refractory
in anger (e.g. 20v, 37v), and he decrees punishment for
them (e.g. 23r). But after an impassioned denunciation he
can assure them of his love (e.g. 54v), and many times he
expresses his grief for the sinners and erring members of
his monastic communities (e.g. 17r, 52v, BM175 Cxs ).
Besa's endeavours to be just and reasonable are revealed
in his desire to provide opportunity for complaints to be
heard (e.g. 53r, 6lv) and for the examination of evidence
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(e.g. 24v). He i3 no respecter of persons as can be seen
from his letter of rebuke to the nun Aphthonia, the
daughter of the comes Alexandros (Zoega CCIV,Cu ff).
Even his consciousness of authority is, I think, derived
from his high conception of his duty. He does not hesitate
to appropriate some words of St.Paul to the Corinthians
thus clothing himself, es it were, with apostolic author-
ity (e.g. 17v, 18r). Yet there is no reason to doubt his
essential humility which he realised to be one of the
Christian virtues. Often, of course, its expression is no
more than a conventional formula as in some of the ad-
dresses of his letters (e.g. 60v, Tlr), but on other oc-
cagions the expressions of his humility ring true, as
when he identifies himself with sinners (e.g. 21r, 22r,
24r; for other expressions of humility of. e.g. 60r, 60v,
90v) .

As the above examples have shown, Besa's devotion to
duty casuses him to display a wide range of human emotions.
His is no frigid and grudging attitude towards respon-
8ibility. It is clear that there was considerable warmth
of feeling behind the writing of such s letter as that to
Matthew, to choose only one example (60v ff). The lovable
simplicity of his character is revealed when he slmost re-
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fuses to believe that one of his trusted monks could so
eruelly betray his confidence. "For we in fact chose you
es an earnest man, and sent you", writes Besa. "If your
nind was not at rest about your going, why did you not
tell us that we might know and not send you?" (64v).

It is perhaps inevitable that the figure of Shenoute
should dwarf that of his successor. Nevertheless this
fact ought not to blind us to the many positive gqualities
of Besa. His advice to the elders under him (55v f£) might
well have been the motto for his own life's work: and
that advice can be summed up in the verses which he him-
gself uses (I Pet.5.2~3), "Tend the flock of God which is
among you, exercising the coversight, not of eonstrsint,
but willingly, according unto God; nor yet for filthy
lucre, but of & ready mind; neither as lording it over
the charge allotted to you, but making yourselves en-
samples to the flock."
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The Text of the Biblical Quotations in BM 0r.8810.

The writings of Besa sbound in Biblical quotations and
allusions. It is pertinent to ask whether they are of any
value for the study of the text of the Sahidic Bible and
its history. Though the evidence of patristic material is
necessarily subordinate to that of MSS containing Bible
texts, nevertheless quotations from the Fathers have a
part to play in textual criticism. But there are many dif-
ficulties which must not be disregarded. Besa was writing
during the 5th century but, as has been seen, the MS with
which we are here concerned was written at least three
centuries later (cf. p.12ff). In the intervening period
Besa's writings were, no doubt, copied many times and the
copyists were themselves monks, well versed in the
Scriptures. Thus the danger here, as always, is that the
scribe may assimilate the Biblical sayings of his exemplar
to the text of his own day with which he is familier. But
even if it could be essumed that BM Or.8810 faithfully re-
produces what Besa actually wrote, the question would still
arise as to whether Besa's quotations can be used as trust-
worthy evidence for the Bible of his day. Indeed it cannot
be said with any certainty that there was a standard text
of the Sshidic Bible at so early e date. And in any case
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it seems improbable that Besa always quoted from a written
source; often no doubt he relied on his memory. An eval-
uation of the material is far from easy since it is com-
Plicated by the very great extent to which Besa is depen-
dent on the Bible. Often his language is reminiscent of
Biblical idioms. Two examples may be given: on 15v Besa
alludes to Mk.9.50, "Have salt in yourselves", in the
words "the ignorant who have no salt"; on 43v there is an
allusion to Lk.21.34, "lest......that day come upon you
suddenly like a snare”, while Besa's words are, "before
the day of our end comes upon us suddenly like a snare",
Such verbal reminiscences are, of course, valueless from
the textual point of view,.

Turning now to those occasions on which Besa clearly
intended to quote from Seripture, the fact that he may
have relied on his memory must be taken into account. How
far this reliance went cannot be assessed but some hints
cen be gleaned from those Biblical passages which Besa
uses more than once. Sdmetimes the passages so repeated
are in complete verbal agreement (e.g. I Thes.5.7 on 30v
and 38r), on other occasions, however, there are diver-
gences 88 for instance in II Cor.12.20 on 17v and 20v. A

further example is Prov.28.24 quoted on 36r and 5lv. On
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the latter Besa's quotation agrees with the known Sehidic
text, "He who uses violence against his father and his
mother...."; on 36r he has changed the verb to "despise”.
Such divergences do little to enhance Besa's reputation
as a reliable textuel witness.

In a great many cases Besa, when using Biblical say-
ings, adapts them to the situation which confronts him.
Sometimes this involves no more than e change of person,
e.g. in Ps.%1.7 (80r). But in Ps.51.8-9, which Besa also
uses on 80r, there are further examples of the ways in
which he alters the Biblical text. The changes involved
can best be seen by setting the two texts side by side:-
The Biblical text (from Besa's reference to
Budge, Ps. Ps.51.8-9 on 80r.
Ps.51.8-9 (Budge, Ps.51.6-7)
CENANGY 61 NAKMNOC RCEP2oTE |[CENMNIT €PO NEINAIKNOC ETPRSTE
RCECWBE €29a1 €AY NCEXOOC Ae |2HTY OMEXC. NCEXooC %€

€IC OWWRE Curiuke MNOYTE EiC ovcawe EMCKATINONTE

NaW NBorboc: NaC N@oHYocC-
AANA dUEANZE eXan ANAA dCeeAMZE  eXau
MO NTEUWMINTPAAIO - OO NTECAUNTAIC\2HT-

AN AUCEO. ESPi EXAL
MEUTETWONE T JNTECUNTPEUKARTHC €POC MAaaC:

The above example shows how difficult it is in meny in-
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stances to extract any reliable textual evidence from
Besa's Biblical references. In the majority of such cases
it would seem wisest to disregard the passage as evidence
for the text of the Sahidic Bible. On occasions, however,
such passages in spite of Besa's aslterations exhibit one
or more points of interest which are worth noting. One
example may be given. On 48r Besa uses I Pet.4.3, consider-
ably altered. The point of interest is that whereas the
text in Horner, Sah. has Ncwwy as one member in the list
of vices, the corresponding member in BM Or.8810 is Ncw .
The Greek text has MdTols and Besa's text which agrees
with it would seem to have preserved an interesting
reading.

In spite of these and other difficulties and in spite
of the inevitable subjectivity of selection, nevertheless
an examination of the Biblical material in BM Or.8810 is
of value because of the paucity of evidence for the Sah-
idic Bible and the many gaps which can often only be
filled from patristic quotations.

Of the C.T. material contained in BM Or.8810, I have
mede a special study of the Book of Proverbs, both because
it is the book most used by Besa and also because there is

a critical edition of the whole of Proverbs available. In
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the following survey I have teken as standard the text
edited in Worrell, Prov., and set out the variants thus:

Worrell's texé] BM Or.8810 and supporting authorities
when of interest.

Symbols used: W - Worrell's text. Otherwise I have used
the symbols employed in Worrell, Prov. I have disregarded
allusions and adaptations, unless they contain points of
interest. Verse numbers do not necessarily imply complete
verses in BM 0Or.8810.

1.7 CurmnoNlTe Jamioec

1.24-27 (84r) adapted but note:

V.25 JOANEJWARE
But 26v, where the passage is adapted

again, has WOENE
S\C

v.27T  E€EPANIEPUIONN 225
2.13-16 (41r) NRCWooYRCWOoY 225

T2ENZIODNE | INE 2100

Thus also on 84r where the passage is
adapted.

v.l4 NESTE1GPaNE JeTENDRANE
Thus also on 84r where the passage is
adapted.

S\C

v.15 EpeNEIMA]EPET M
2.16-20 v.18 AW epeNeyudlodw reyara
v.19 POUrTE I NPOMTIE 225 Leyd.

S\C
V.20 ENENTRAOOWE JENENTIY TOMDOWE

S\C

A\OC} DL KAOC 225 Leyad.



3.34 (bis) NaY &

FINEC Aot
It is impossible to be certain which

passage the writer had in mind, viz.
Prov.3.34, I Pet.5.5, Jan.4.6.

4,19 v
4.25 (68v) adapted but note:
Nee] sovee BMC951

Thus also on 50v and 87r where the verse is
again adapted.

EMUNTOE 1ENAURTAE
Thus also on 87r where the verse is again
adapted.

5.13 NFXooC Ae A€ DMICWTALJETREDY Oricutio

EMETCARO | DIETTCABO

6.23 PEUPONOIN ] Peyf otoeiN
TNTOAH | TENTOAH

10.19 w
11.8 W
12.18 RINETKING SN O¥cHue ] RiRENCHye e BUG9S),
12.24 Ne] om.
13.1 ST T

cpeotwHPe_lepermuympe
13.13 adapted but note:

peoTe_|2apee
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14.1 perhaps adapted but note:
Reasr Jovcoen
ZGNH'\'] o i

14.3 6€PWU 16EPLID

14.14 W

16.17 (bis) 2] om.

16.27 W

16.28 MO WAUrWPA ] i Wourcuph

Since Worrell has not commented, is the W
reading perhaps a printing error?

N2enweHp IN2ENWBEEP ATNEENGUNHT

17.13 (ter) Ndsa\ NAKIAL

17.20 AE  NATOLAINT | NATUI AT

17.27 W

18.1 w

18.6 neQooy \reT2o00o
EMIKAAL EMIKAAE!

18.7 css‘:'{wgq—_\ O oYW
Mow 1 nauiy

18.21 AMASC AANEASC
NETIIASTE MeToudTe
NAOHWAr I NACE |

19.4 A QNWORE NS RTou RENQSXE

19.23 W
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5) Changes of verbal forms (tenses etc.). 2.18,
3.34 (bis).

6) A number of variants of a more far-reaching charac-
ter remain which it will be necessary to discuss individ-
ually. They are, of course, of verying textual value.

1.7. The Biblical reference on 42v occurs both in Ps.110.10
and Prov.l.7. In the former the LXX agreeing with BM Or,.
8810 has Kuplou while Budge, Ps. reads O«iNoyTe § in

the latter the LXX reads OeoU , LXX mg. ¥V .

1.25. The verses 1.24-27 are twice adapted by Besa. One
point of interest emerges. On 26v there is the correct
reading QJoANE for the LXX BoulW , while on 84r waxe
occurs insteed. If the copyist wrote from dictation, is

it possible that this variant arose from mishearing?

5.13. Pwo different ways of continuing the construction
begun in 5.12 account for this variant. The W text repeats
the LXX %’.?Els , while BM Or.8810 repeats the LXX TS

In the second variant of this verse little change of
meaning is involved. Neither the W text nor that of BHM
Or.8810 follow the LXX closely.

12.18. The BM Or.8810 reading is supported by one Sah. MS
and also by the LXX text; the W reading on the other hand
is supported by a Greek reasding (cf. LXX mg.).






-6~

For the difficulties connected with Prov.l5.23, cf.
53r, note 2.

Next the Psalm quotations in B Or.8810 may be con-
gidered. A comparison with the text edited in Budge, Ps.
reveals little of interest. In the following instances the
two texts asgree (the bracketed numbers refer to Budge's
edition): 18.9 (18.8), 30.5 (30.4), 33.8 (33.7),

48.11 (48.10) bis, 54.24 (54.23) for which eof. 53v, note 7,
56.5 (56.4), 62.11 (62.10) on 4lv, 82.3-4 (82.2-3), 88.11
(88.10), 108.1 (108.1), 108.3 (108.3), 108.5 (108.5),

118.9 (118.9), 118.21 (118.21), 118.105 (118.105), 118.118
(118.118), 118.155 (118.155).

In the following passages there are only insignificant
spelling variants between the text in Budge, Ps. and the
quotations in BM Or.8810: 18.8 (18.7), 32.6 (32.6),

82.2 (82.1).

The remaining variants, though of no particular
interest, may be listed:

31.9 (31.9) NIALAC INVUEC
ARNTOTANT L, O

62.11 (62.10)36v NBawopl NBaWOP

108.2 (108.2)  ANpeupnoselinreapnoee

108.4 (108.4) RCe e TT] Nce uepT
AABANE_IAABANAE
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Amos 6,12 see 49r, note 3, cf. also 80r.
Jer.2.12 see 28r, note 3.
Jer.3.10 see 80v, note 1.
Jer.17.6 see 90r, note 1.

Turning now to the N.T., a special study has been made
of the quotations from the Pauline Epistles (including the
Pastorals and Hebrews). The reasons for such a course are
that there is in Thompson, Acts, a complete and homogeneous
text for comparison. Moreover the problem of harmonising
reaedings, which is so acute in the Goaspels, does not arise
here. Also of value for this study is J.L.Koole, 3tudien
zum koptischen Bibeltext, Berlin, 1836.

It mey be advisable to repeat that allusions and
adaptations unless they contain points of interest are dis-
regarded in the following. Verse numbers 4o not necessarily
imply complete verses in BM Or.8810. The variants are set
out thus: Thompson's texf] BM Or.8810 and supporting
suthorities when of interest.

Symbols: T - Thompson's text; H - Horner, Sah.j
M - the Pierpont Morgan MS (used from the collation in
Thompson, Acts); N - E.Nestle, Novum Testementum Graece,

Stuttgart, 1949.



Rom.
1.21-22 (45r) v.22

1.28-32
v.29
v.3l
v.32

2.5-6 bis (32v)

(70r)
v.6
9.28
13.12 bis (43v)
(21r)
14.20
16.17-18
v.18
16.19
16.20
I Cor.

3.17

T 3

ANRENCIABRE | ANON 2ENCIBE
80 also on 38v where it is
otherwise adapted.
NOYTE | NOTE

N2HT | 212mT

O1ORHT [oYaR212HT M
O oY) Gmoy
CINETROK | CHNEY AOKE )

T

AAETANON | VETANOEN
28nE [2eroNe

T

T

&)l on.

KO TN IKATANE
TIAPAKAAL] MOPAKANE ]
X)) om.

forenkoe el Grkoec
T

MINONTE Ae] RToy A€ MINOITE

NAONWIWY —_\ €0e0TWWY,

A'lﬂ(?ﬂe_l Aaneprie

M









(I Thes.)
5.4~-10
v.5
v.7 (bis)
v.1l0
5.11
5.12-13
5.21=-22
5.23

II Thes.
l.11

3-5
3.6

3.11

I Tim,
5.15

~T6-

NETE TH-] RiINETET-

oxeloNTEe

T

AE KAACIXEKIC

RITeTRNKWTIETE TRKWIT
T

T
TETRY XA TE TR H
MOP201C 18] MAPOICIa:

@q&&THﬂ‘FNlGQNAﬁeKTH‘IT-N
oty | RioYwuyw)  H

T

2l  om.

NECNHY)  om.

ENTaTEfNA\fc]eNTaﬂ ATC
(Rotet™- H} nod- M)

WPl  om.
20TNE]20eINE
RCET-] enace-

aohﬂé120€nqe



Tit.

2.14

3.3

Heb.

3.1

3.14
10.23~-27 v.25

v.26
v.27

v.32
v.33

v.35
v.36

11.13-16 v.1l3a
v.l3b
v.l4
v.l5

11.35
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AEKAICIXEKIC
P

T
T
zoﬁwélaoewwa
RTece | Rreize
ATNBHCI3) BUINS Tl
e6WuFl 6wt H
KWETlkwe N
x| om. H M N
ac ] om,
NEvYcweelevcwee M
S)INTW) e l0awec
KS \KET
MaperCialmapprcia
Xp\alxpera
XEKAIC JAEKAC
allusion
SN (bis)lANON  (bis)
RTeewre |NTeies
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T
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(Heb.)

11.37 AUOHACTOT SYZIWNE EPOT |I2IWNE EPOOY
SIONACTOY

13.17 tﬁEleceo H

NE TOWTXHINE TRy XY

An attempt may now be made to classify those readings
of BM Or.8810 which differ from Thompson's text. Spelling
variants and obvious scribal errors are not included.

1) Readings agreeing with M only among Sah. MSS.
Rom.1.22, I Cor.6.8, II Thes.3.6, Heb.1l0.33.
The first two readings are of little interest. In Rom.1l.22
BM Or.8810 and M have the absolute form of the personal
pronoun while T has the construct. In I Cor.6.8 no dif-
ference of meaning is involved. In II Thes.3.6 the T read-
ing is supported by the N text, while the readings of
BM Or.8810 and M find support in some Greek MSS, cf. N
apparatus. In Heb.10.33 BM Or.8810 end M have a different
tense from that in T.

2) Readinge agreeing with M and H,
II Cor.12.10, Heb.10.31.
The first reading is of interest in that it is supported
by a Greek reading (cf. N apparatus). Note, however, the
peculiar spelling in M (cf. Thompson, Acts, p.xxix,
note 1). In Heb,10.31 BM Or.8810, M, and H, in omitting
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Ae , agree with N,

3) Readings agreeing with H.
Gal.6.2, Phil.2.13 (bis), II Thes.l.ll, Heb.l0.27,
Heb.11.15, Heb.13.17.
Only the first two resdings are of interest. In Gal.6.2
BM Or.8810 and H agree with the majority of Sah. MSS and
also N (ef. Thompson, Acts, p.197). In Phil.2.13 BM Or.
8810 represents the standard Sah. and Greek text against
a minority reading of T and M (e¢f. Thompson, Acts, p.210).
The remaining four readings hardly alter the meaning. In
Heb.1l1l.15 the T text hes & rare spelling of the imperfect
form (cf. Stern, para 373).

4) Readings peculiar to BM Or.8810.
Rom.1.29, Rom.13.12 (21r), Rom.16.17, Rom.16.18, Rom.16.20
(bis), II Cor.8.15, II Cor.10.18, II Cor.12.20 (20v),
Pnil.2.15 (bis), Phil.2.16, Phil.3.2, Co0l.3.8 (bis),
Col.3.20, I Thes.5.4, I Thes.5.5, I Thes.5.11, II Thes.l.ll
IT Thes.3.6 (bis), II Thes.3.11l, Heb.10.27, Heb.1l0.32,
Heb.10.33, Heb.11.13b (bis), Heb.11.37.
These readings may be sub-divided thus:
a) BM 0r.8810 omits, adds, or changes conjunctions or pro-
nouns of emphasis ( 0P ,A€ , NTOY , ONTE 4 2W 4 6€ ) =
Rom.13.12 (21lr) due to context, Rom.16.17, Rom.16.20,
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II Cor.12.20, Co0l.3.8, I Thes.5.5 perhaps & spelling
variant, II Thes.3.6, II Thes.3.ll, Heb.10.32 cf. H
apparatus.
b) changes a preposition - II Cor.8.15, Phil.2.16,
Col.3.20.
¢) changes article form - Phil.3.2 but possibly a change
of article into demonstrative pronoun.
d) changes form of seme word - Heb.10.33 perhaps a
spelling variant.
e) has personal pronoun in absolute instead of construct -
Heb.11.13 (Dbis).
f) changes tense - Rom.16.20, Phil.2.15, I Thes.5.4,
I Thes.5.11, II Thes.l.ll.
g) omits noun - Col.3.8, II Thes.3.6.
h) Other variants: Rom.1.29 "and" for "of". Rom.16.18 "the
Lord" for "our Lord". II Cor.l0.1l8 the first member of the
negative particle is omitted. Heb.10.27 BM Or.8810 agrees
with the CGreek against all other Sah. M53. Heb.l1.37 a
change of order of words which is supported by the order
in K, where however there is an extra word.

The remainder of the N.T. quotations may be dealt
with more summarily. In the quotations from the Synoptic
Gospels, the close interrelationship of the first three

Gospels and the consequent tendeney to conflate parsllel
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I Pet.5.1 Horner, Sah. oW RIKOINUINOC )W 2UIC OIKONOMOC
¢f. S6r, note 1.

Such are the textual peculiarities of the Biblical
quotations in BM Or.8810. From them it is clear that some-
times this MS has preserved a reading otherwise lost in
the Sahidic tradition. Sometimes too it bears further
witness to a text that has otherwise little support. In =
field such as this even the smallest points can be of
value when so great a proportion of the materisl has been
irrevocadbly lost. This enquiry, then, has not of course
produced any spectacular results but it is hoped that it
has provided some additional materiel for the study of the
text of the Sahidic Bible.
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Besa's Use of the Bible.

As we have seen there is a great number of references
to Biblical passages in BM Or.8810. If we consider the
practical character of the writings contained in the MS,
this may seem strange. It shows clearly how importanti &
place the Bible occupied in Besa's thought and therefore
the question, how did Besa use the Bible, is of consider-
able interest. Examples will be drawn from BM Or.8810
only, but a study of the other Besa materiazl has shown
that the position and use of the Bible is uniform through-
out. Many of the fragments are composed almost entirely
of Sceriptural quotations and allusions and many of those
found in BM Or.8810 recur more than once. That the "Life
of Shenoute" is the only exception is natural in view of
its different subject-matter.

In this discussion all types of Biblical references
will be included, allusions as well as quotations. The
proportion in which the various books of the Bible are
used may reveal some of Besa's special tendencies, though
Besa's choice, no doubt, is to a large extent dependent on
the subject-matter of his writings. A glance at the Index
of Biblical Passages (p.i ff.) gives some idea. In the
0.T. the Book of Proverbs has pride of place. Its ethical
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teaching serves well to support Besa's own. Perhaps it
would be too faneiful to attribute Besa's preference for
Proverbs to the eneient Egyptian love for wisdom literat-
ure, especially as the other Biblical and Apocryphal
wisdom literature is used but little by Besa. The many
references to the Psalms are not surprising if one con-
siders that that book was used as a prayer book and oc-
cupied a prominent position in the daily devotions of the
monks. Besa's use of the prophetical books of the O0.T.,
more especislly Isaieh and Jeremish, and the paucity of
referenceas to the historieal books is readily explained by
their respective subject-matter.

In the N.T. it may be noticed that of the Synoptic
Gospels Matthew and Luke are drawn upon more then HMark.
The PFourth CGospel, Acts and 211l the longer N.T. Epistles
are slso used; only one of the N.T. books not used oc-
casions comment, viz. Revelation (though there may be a
possible verbal reminiscence to Rev.7.1l7 on 32r and 43v).
This may of course be due to the nature of the writings of
Bean. He may have felt that the highly imeginative language
of Revelation could do little to further his seversely
practical aims in spite of the fact that he has occasion
to: speak of the rewards and judgments which await his
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readers on the Last Day. It may be noted however that
Revelation was not always highly regarded in the Bast,
and its place in the caenon seems only to have been estab-
lished finally at the time of Athanasius (c¢f., his Festal
Letter xxxix in 367 A.D.). On the other hand there is
evidence not only for the use of the N.T. Apocalypse, but
elso of apoecryphal spocalypses in Egypt asnd of a strong
eschatologicsl interest which in some way seems to have
been linked with the monastie Weltanschauung (cf. S.Morenz,
Die Geschichte von Joseph dem Zimmermann, Berlin, 1951,
p-114f). |

Besa's femiliarity with the Bible, though surprising
to the 20th century reader, was by no means exceptional
smong the monks of his day. Portions of Scripture were
learnt by heart end recited by the monks as they went about
their daily tasks. This, together with the fac¢t that Bible
reading played an important part in the daily offices,
goes far to explain Besa's intimate knowledge of the
Bible.

In & number of instences Besa falls into Bible language
and phraseology without in any way indicating their origin.
In these cases it is often difficult to decide whether
Besa was just using the idiom which came most naturally to
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him or whether he was intending to bring to bear the added
weight of Seriptural authority. If the latter be true one
must assume that he expected his readers to notice that
Seripture was being used. One example of this ococurs on
21v. Besa is speaking of the seriousness of sin and says,
"For everyone who does good is of God but he who does
evil is of the devil" (c¢f. I Jn.3.8). On 34v Besa,
grieving over the punishments which the wicked will incur,
expresses his sorrow in St.Paul's words (II Cor.2.4). Onm
68v he exhorts Antinoe in words from three verses in
Proverbs (23.12, 22.19, 4.25). Further examples of this
use of the Bible are, among others: Ps.31.9 (1l6r), Lk.21.34
(43v), Rom.1.21 (44v), Acts 20.26 (62r), II Cor.11.26
(90v).

Besa, when dealing with any particular subject, re-
fers on occasion to more than one Biblical passage. The
question therefore comes to mind, had he at his disposal
any sets of texte already collected bearing on a specific
subject? This seems to be a possibility although it is
perhaps more likely that he juxtaposed the passages as he
needed them or had stored them in his memory from previous
catechetical instruction. Some of these passages seem to

be linked by key-words which may almost lead one to sup-
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pose that he had access to some form of econcordance. That
such works may have existed seems likely. There are several
fragments indicating their existence at a later date (ef,
e.g. Crum, Ryl., No.61, and Crum, BM, No.977). Some ex-
emples of passages so linked may now be given: Prov.28.24,
19.23, 20.10, each of which contains the word "father",
are all given on 36r and convey a warning against des—
pising the fathers. (Note that these three verses also oc-
cur together in Zoega CCVI, $oa .) On 5lv the same subject
and the same key-word run through a different set of quot-
ations vig. Prov.28.24, Bx.21.16 etc., Deut.27.16. A set
of exhortations opens the letter on 39r and 39v and Bessa
strings together a series of gquotations on the theme of
light and darkness, the key-word being "light", Thus:
Jn.12.35, 11,9-10, Job 29.3, Is.59.10 (although this verse
does not contain the key-word "light", its ineclusion is,
I think, justified as the word occurs in the preceding
verse Is.59.9), Prov.6.23, Ps.118.105, Is8.26.9, Ps.18.8-9
(only 18.9 contains the key-word). In support of the law
Besa refers to two passages, Prov.28.4 and Is.8.20 (40v),
linked by the key-word "law". Other examples may be found
on 66r and 66v, Prov.21.23 and 12,18 the key-word being
"tongue", cf. also 53r and 53v; on 6Tr and 67v, Prov.l4.3
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and 16.17 the key-word being "mouth"; also on 67r and 67v
where the key-word "foolish" seems to connect the follow-
ing passages, Prov.1l4.1l, 14.3 and 29.11, 18.7; and on 88r
and 88v, Ps.82.2-3 and 108.1-9 the key-word "be not
silent” occurring in the first word of each group.

As has been seen Besa's use of the Bible iz strictly
subordinate to his didactie purpose. The Bible is, as it
were, the supporting element in his writings. His argu-
ments are clothed in its lenguage and added authority is
drawn from it. In its words he speaks to his monks and
nuns of their sinfulness, he exhorts them to lead a better
life, he threatens them and warns them of the judgment to
come and he promises rewards to those who are faithful
and obedient. Even the more specific monastic ideals, such
a8 poverty, fasting and the mortification of the body, are
80 supported. Of special interest are perhaps two passages
in which Besa threatens to visit his readers in person. In
80 doing he uses the words of St.Paul, apparently in order
to strengtheﬁ his own asuthority. On 17v and 18r II Cor.
12.20 and II Cor.2.3 are quoted, and again on 20v and 21r
IT Cor.12,20 and II Cor.13.2. It may be noted thet IT Cor.
12.20 is similarly used in Zoega CCVI,Hmrn ,

The object and aim of Besa's use of the Bible is now
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clear and there remeins to discuss his method. How does
he use the Bible? In a number of cases he quotes Bibliceal
passages which may be described as maxims. They contain
general truths. Their context is of no significance. They
can easily be incorporated into Besa's writings and are
understood without interpretation. Some examples may be
given: on 22r he quotes, "The foolish and the ignorant
shall perish together" (Ps.48.11), and, "A wise son obeys
his father but a disobedient son is in perdition" (Prov.
13.1). On 47r one finds the quotation, "A perverse men
spreads strife and kindles the flame of deceit with evils
and divides friends and kinsmen" (Prov.l6.28), and on 90v
one reads, "He who shall recompense evil for good evil
will not stir from his house" (Prov.17.13).

Other Biblical passages are detached from their
original context and applied to the situation which con-
fronts Besa. Their application seems to be straightfor-
ward and their use natural end legitimate. Again a few
examples must suffices on 19r Besa quotes, "The teeth of
the sons of men are weapons and arrows and their tongue is
a sharp sword” (Ps.56.5). The psalmist after having ex-
pressed his confidence in God states in these terms his

distrust in men. Besa uses the passage to give a reason for
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avolding sins of the tongue. On 42r and 42v the words of
Jer.23.24 are quoted, "Shall anyone hide himself in a
secret place and I not see him? Do I not fill the heaven
and the earth, says the Lord“. In its original eontext
this saying is part of a denunciation of the priests and
prophets of the people of God while it is in Besa's writing
used to underline exhortations addressed to his monks. On
47v we find St.Paul's warnings to the Christians in Thes-
salonica spplied to the monks of Besa, "We command you in
the name of our Lord Jesus Christ to withdraw yourselves
from every brother who walks disorderly and not acecording
to the teaching which they received from us". "We hear
concerning some that they walk among you disorderly, they
do no work but are busybodies” (II Thes.3.6 and 3.11). On
55v and 56r, in impressing upon the elders of the monastic
community their duties towards the monks entrusted to
them, Besa uses passages from various books of the N.T. to
emphasise the point (I Pet.5.1-3, II Cor.12.15, Lk.12.48
and Jam.2.15~16). On 58v Besa holds out the promise of
vietory over Satan to his resders in the words of St.Paul
addressed to the Christians at Rome, "And the God of peace
will orush Satan quickly under your feet* (Rom.16.20).

Some further examples may be found on 20r and 20v (Prov.
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5.12-13)3 on 21v (I Pet.4.18); on 45v and 46r (Rom.l.28-
32); on 54v (Ps.30.5, Mic.7.8); and on 62v and 63r (Heb.
10.23~27 and 10.31-36). Sometimes Besa even uses & Biblical
verse explicitly sddressed to some person or nation and
applies 1t to the recipient of his letter, e.g. I18.47.1-3
and 47.5 on 78v and T9r a reproach addressed to the
daughter of Babylon is transferred to Herai.

It may be worth while to draw attention to the faet
that Besa in spite of his respect for Scripture is by no
means its slave. He does not hesitate to omit from hie
quotations verses which either are not applicable to the
situation with which he deals or which might be unintel-
1igible to his readers. It would be wrong, I think, to
seek in these omissions any deeper theologicsl meaning.
Por examples it mey be convenient to take two passages al-
ready discussed above. On 47v Besa quotes II Thes.3.6 and
3.11, omitting 3.7-10 in which St.Paul refers to his own
manner of life. On 62v and 63r there are found the Bib-
lical passages Heb.l0.23-27 and 10.31-36 snd the omitted
verses 10.28-30 with their comparison between the fate of
a man who rejects the law of Moses and the fate of him who
rejects Christ, might be both difficult to understand and
hardly applicable.
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But Besa is also capable of a more original use of
the Bible. In some cases he applies it to his purposes
and in so doing interprets it in en unwarrantable way.
Even where the modern reader brought up on the historical
method would find himself in disagresment with Bese, much
can be gleaned that is of interest in Besa's thought. He
often finds it necessary to exhort his monks to be obed-
ient to their superiors, their fethers. He supports his
Plea by a number of Biblical passages which exalt obedience
to one's parents, one's fathers. On 36r he thus refers to
Prov.28.24, 19.23 and 20.10; on 51v to Prov.28.24,
Bx.21.16 etc. and Deut.27.16; on 57v to Col.3.20, while
on 57Tr in stressing the obligations of the superiors to
their charges he quotes Eph.6.4, the fathers superior
again taking the plece of the natural fathers.

On 41v Besa finds support for the monaestic food laws
in the words of St.Paul, "Because of food do not destroy
the work of God" (Rom.14.20). In its original context,
however, St.Paul argues that food laws - there referring
to ¢lean and unclean food -~ are obsolete except for the
man with conscientious scruples. Because of him the
stronger brother is advised to observe these dietary laws

80 a8 not to give offence. The application to the monastic
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context is wholly artificiel and, what is more, almost
certainly not Peuline in tendency.

On 48r Besa, while admonishing his monks, alludes to
I Pet.4.3. There the author of the epistle writes, “"For
the time past may suffice to have wrought the desire of
the Gentiles....". "The time past" according to Besa is
the time spent in the world outside the monastery, while
the author of the epistle refers to the time prior to the
conversion of his readers. Though it is possible that
some of the monks only became Christians on entering the
monastery there must have been many who were Christisns
before in the world. Not only therefore is Besa's 8pplic~
ation far-fetched but it slso assumes two different stand-
arde of behaviour for Christians inside and outside the
monastery, & contrast which, even if a reslity, is alien
to N.T. thought.

Besa often had occasion to upbrsid his monks and nuns
for sins of the tongue. Strangely enough he twice uses
(on 24r and 52v) to support his exhortations an 0.T7. pas-
sage, Deut.24.8, which gives warning about leprosy and
enjoins the observance of the Mosaic law concerning leprosy
in the case of an outbreak. He interprets leprosy as evil-
speaking. On asnother occasion (29r) Besa, while reproving
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gome of his monks, quotes Acts 7.51, "You always resist
the Holy Spirit like your fathers". This verse, taken
from Stephen's speech, he expounds by saying that the
fathers are the devil and his demons, while Stephen of
course referred to the people of Israel of old, who per-
secuted the prophets and rebelled against their God. Pos-
sibly, however, Besa's comment is occasioned by Jn.8.44,
"You are of your father the devil...".

An even more arbitrary piece of exegesis mey be found
on 29v. There Besa quotes Jer.l2.13, "Sow wheat and reap
thorns. Their lots shell not profit them". And he com-
ments "which means their prayers and their fastings and
their religious exercises shall not profit them because of
their lawlessnesses...".

A rather enigmatic N.T. allusion may be found on 60v.
Bese writes to a monk, Matthew by name, who has evidently
given up the monastic way of life. The abbot naturally re-
proaches him and goes on to say, "You loved this present
ege and went to Thessalonica, which is foolishness...".
In IT T™im.4.10 it is written, "Demas forsook me, having
loved this present age and went to Thessalonica". It is
clear that Matthew gave up his monastic calling and Demas
apparently his missionary work. Demas departed to Thessa~

lonica, but did Matthew really go to this fer off city in
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Macedonia from his monastery in Upper Egypt? Or are we to
understand that Besa only used N.T. phraseoclogy because
Matthew's sction reminded him of what Demas did? The words,
"which is foolishness" perhaps suggest the latter zlter-
native. Perhaps the argument in favour of the metaphorical
uge may be further strengthened by recourse to a modern
parallel. In J.G.Lockhart, Cosmo Gordon Lang, London,
1949, p.90f, there is printed a newspaper report of a
speech by Archbishop Lang on Housing in which he refers to
his work in the slums in Leeds. At one time he and his
fellow-workers lived in an 0ld publie-house. The cutting
gives the Archbishop's words thus: 'To this old "pub" came
with me Marks and Simpson and Charles Tyler, whom later,
when he married, we called "Demas", as he had forsaken us,
having loved this present world, and his new house we
called Thessalonica.' But mention must be made of the in-
terpretation in Cauwenbergh, ﬁtude, p.150, "Quand un moine
a quitté le monastere pour aller retrouver sa famille &
Thessalonique, il (Beesa) lui écrit pour 1l'engager a
revenir®,

On a number of occasions Besa employs Biblicsl pas—
sages to illustrate and emphasise a point with which he has

to deal in his correspondence with his monks and nuns. And
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here it will be necessary in each case to ask whether the
interpretation implied in his use can be considered legit-
imate or not. Some of the more interesting examples merit
discussion. On 24r Besa alludes to the story of Miriam's
rebellion against Moses (Num.12.1ff). God, in order to
punish her, made her & victim of leprosy. As a result of
Moses' intercession, God promised to heal her on the con-
dition that she be separated from the people outside the
camp for seven days (cf. the Mosaic law on leprosy,
especially Lev.13.46). Besa's object in referring to this
story is to persuade a nun to accept her rightful punish-
ment and to repent of her sinfulness. His application
seems arbitrary. The divine punishment which cannot be re-
fused is foretold for those who reject monastic disciplin-
ary action. The element of Moses' intercession is al-
together absent from the situation implied in Besa's
letter and it would appear that the O0.T. story is only
uged to convey a threat to a rebellious nun.

On 26r and 26v Besa refers to the story of the Un-
righteous Judge (Lk.18.2ff). In the Gospel this parable is
told "to the end that they ought always to pray and not
to faint" (Lk.18.1). The moral is that if even a wicked
man can be prevailed upon to do his duty by the persist-

ency of other men, how much more will the persistent
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prayer of men be efficacious with God. Besa, on the other
hand, uses the parable in a complaint that the frequent
admonitions and reproaches addressed to his monastic com-
munity have not had the results which they ought to have
had. Needless to say, Besa's spplication is far removed
from the original purpose of the Gospel parable.

On 35r Besa, in an attempt to impress on his monks the
seriousness of theft from their sick brethren, compares
them to murderers and to "those who gave the Lord in his
thirst vinegar to drink" (cf. Mt.27.48 and Gospel parallels)
This incident is recounted in all four Gospels and the
evangelists or at least their commentators seem to dis-
agree among themselves as to whether the offering of
vinegar was an act of kindness or of mockery. Besa cert-
ainly thinks of it as a wicked sin. The application seems
at first glance arbitrary yet it becomes more feasible as
we think both of the helplessness of our Lord on the cross
and the helplessness of the sick, and of our Lord's words,
"Inasmuch as you did it unto one of these my brethren,
even these least, you did it unto me" (Mt.25.40, cf. Mt,
25.31-45) .

On 52v Besa compares his rebellious monks to Korah and

his "notadble" men (Num.l6.2fFf) to make them realise the
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enormity of their sin. But in the same context he quotes
the saying of Moses (Bx.32.32) whioch he spoke to the
people of Israel when they made the golden calf for them-
selves, There Moses intercedes with God on behalf of the
rebellious people. The combination of these two passages
shows clearly that Besa hed no scruples in disregarding
the actual historical situation as portrayed in the Bible.

On 59r, while exhorting his monks to keep the Lenten
fast, each according to his strength, Bess reminds them
of the example of Jesus (Mt.4.2 and Lk.4.2), of Moses
(Ex.34.28) and of Elijeh (III Kg.19.8), a typological in-
terpretation which may be theologically permissible.

On 65r Besa warns a monk not to go astray but rather
t0 examine himself diligently. He illustrates his advice
with the parable of the Lost Coin (Lk.15.8-9). The point
of comparison according to him is between the diligent
search of the woman and the diligent self-examination of
the monk. Lk.15.10 however states clearly the originel
moral of the Gospel parable, "there is joy in the presence
of the angels of God over one sinner that repents".

On 74r, in exhorting the nun Herai to constancy, Besa
renminds her of Lot's wife (Lk.17.32) and proceeds to re-
call the story in Genesis (cof. especially Gen.l9.26). He

sens significance in the faect that Lot's wife became a
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pillar of selt and not a piller of stone which is surely
not implied in the Bible story. He goes on to say that
salt 1s seasoned and thus the example cannot be ignored
and should be a warning to others.

On 75r Besa refers to the parable of the Building of
the Tower (Lk.14.28-30), which in its original setting
teaches that the decision to follow Christ should not bs
undertaken lightly. Besa uses it to exhort the nun Herai
not to turn away from her monastic calling but to be con-
stant. In so doing he interprets the figure of the tower
by explaining that Jesus did not wish men to build a tower
but to direct their way and their hearts towards heaven.

In the original context no such interpretation is called
for; there, examples from daily life illustrate & religious
truth.

Cn T7v Besa uses Acts 4.32 as a proof-text for mon-
astic poverty. The N.T. passage states that the early Chrisi
ians had all things in common yet it is clear that it is
not legitimate to apply it as a proof-text for the mon-~
agtic way of life. The life of the early Christians was
conditioned by the hope of the almost immediste return of
our Lord in glory. When the realisation of this hope was
delayed Christian life underwent a change, Christians
adapting themselves to life in the world though they were
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not of the world. In this connection Besa's reference to
the story of Ananias end Sapphira should be mentioned
(Acts 5.1ff on 85v). A nun wishing to leave her convent
asked to have her property returned to her. Besa makes 1t
clear that she has no right to her belongings any longer
and threatens her with the fate of Ananias and Sapphirs
who kept for themselves part of that which they had vowed
to God. Ananias and Sapphira are used as types and Besa
similarly uses the figure of Judas as the type of all
wickedness. On 79v the nun Heral is called the deughter of
Judas the traitor (ef. Lk.6.16), on 82v her fate is com-
pared to the fate of Judas as recounted in Acts 1,18, and
on 89v rebellious monks who plotted against Besa are
likened to Judas who betrayed the Lord (Lk.22.5).

Sometimes Besa borrows a Biblical image end interprets
it anew. On 16r he alludes to the foolish virgins who had
no oil in their vessels (Mt.25.1ff) which he interprets as
the absence of understanding and the fear of God. In the
original parable their foolishness is c¢learly their lack
of preparedness for the coming of the Lord, the bridegroon.
Besa also alludes to the passage on 37v and, though he
does not interpret it there, he clearly uses it again in

the same way. On 23v and 86v Besa reminds his hearers of
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the grace of God who brought them out of the iron furnace.
In the O0.T. (Deut.4.20, III Kg.8.51, Jer.ll.4) the iron
furnace is Egypt and the metaphor is to remind the people
of Israel of their deliversnce out of Egypt. Besa applies
it to the deliverance of the Christians who, having left
the world, have found refuge in the monasteries. This is
not the only place where Besa equates Egypt with the sin-
ful world outside the monastery (ef. 15r). Such an ident-
ification is not peculiar to Besa however (cf. H.D8rries,
Die Bibel im #ltesten M8nechtum, in ThLZ, 72, p.221).

It must not be thought that this survey by any means
exhausts the Biblieal material in BM Or.8810. The examples
discussed above must not be taken as being in true numer-
ical proportion to the various ways in which Besa uses the
Bible. They were selected mainly for their special in-
terest. But the manysidedness of Besa's use of the Bible
is evident. It almost defies classification and in the
last resort can only be fathomed by a patient reading of
the text itself. Although on some oocasions one cannot but
disagree with his ad hoc interpretations, there is no
doubt that without his Biblical background Besa would have
been unable to fulfil his task of administering and shep-

herding his flock of monks and nuns. It was not of course
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upon the Bible only that he relied (ecf. p.47ff) but his
deep and intimate knowledge of it gave it the chief place

in his mental equipment.
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Besa's Christianity.
It 4s unfortunate that so little material has been

preserved from which to reconstruct & picture of Besa's
Christianity. It mey be useful to recall what was said
concerning the influences which were at work in the
shaping of his character, some of which, no doubt, helped
him greatly to form his religious beliefs. The Bible and
his teacher and predecessor Shenoute are of the greatest
importance both for his life and his religion. What can

be known of his Christianity has to be gleaned from his
writings which of course are not treatises containing
systematic theologlesl expositions. For the most part they
ere letters dealing with specific situations within the
White Monastery which required Besa's intervention. It
would hardly be an exaggerstion to say that any statements
of Besa's theological beliefs are merely incidental, often
designed to underline his exhortations and rulings. Under
these circumstances it 18 unwise to draw together the
theological materiasl so amassed without careful evaluation
of each piece of evidence. It is, for instance, difficult
to decide whether omissions or repetitions of important
Christian doctrines in his writings are due entirely to
the nature of these writings or whether they can be ac-

counted for, wholly or in part, by Besa's own pre-
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dileotions. In this connection it is interesting to note
that in his writings there is no reference to the theo-
logiecal controversies of his time. Of the Council of
Chalcedon (451 A.D.), which must have taken place soon
after he became abbot, there is mo echo, nor yet of the
controversies which followed it. Of course this may be due
to the fact that much which he wrote has perished. But it
is equally possible that it was not mentioned because 1t
did not endanger the unity of his monks and nuns and that,
perhaps because of their lack of doctrinal knowledge, such
topics provoked no discussion and thus no guidence was re—
quired. Finally it should be noted that Bese almost ex-
clusively addresses a monastic audience which sometimes
means that beliefs, though otherwise generally shared
among Christians, take on a particular emphasis and colour.

Besa's "Life of Shenoute" may be considered first since
it is in a class apart from his other writings. Its out-
standing feature is its wealth of miracle stories. Perhaps
this can be explained partly as the normal trappings of
this particular literary genre and partly as popular
superstitions current at the period. It could therefore be
argued that the "Life of Shenoute" is designed solely to
enhance 3Shenoute's reputation. On the other hand it is
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poesible that the records of the miracles express the
belief'that apecial charismata, that is to say miraculous
powers, necessarily go together with an ascetic way of
life (ef. in this connection the remarks on the Vita An-
tonii in Heussi, Ursprung, p.100, and in Holl, Enthusias-
mus, p.148Ff). There is little doubt that Besa looked
upon his predecessor as a prophet and a man of God, but
it is impossible to say with any certainty whether he
would have e¢laimed that the charismata operative in She-
noute were, perhaps to a lesser degree, shared by himself
and all those following the monastic way of life. It will
be seen below that there are some more indications in the
other writings of Besa which suggest that he believed that
the monastic 1life was blessed with a definite charismatiec
quality.

The other Bese writings must now be considered. The
attenmpted reconstruction of his religious beliefs mey be-
gin with a consideration of the doctrine of creation: God
is the oreator of the world and the whole creation is sub-
jeet to him (69v). Man was created in the imege of God,
and from this it is inferred that to despise man is to
despise God (67v). From Jam.3.11~-12 Besa, disregarding the

context, concludes that only men emong all creatures rebels
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against God while the rest abide in their original state
(69v) . This conclusion would seem to be at variance with
the PFall story (cf. Gen.3.17-18) especially as interpreted
by St.Paul (cf. Rom.8.19-20), from which it is olear that
human sin had a cosmic effect. Besa, of course, is prim-
arily interested in bringing home to his monks and nuns
the seriousness and perverseness of their sins. His is a
pastoral interest. At the same time his explicit statement,
"All creatures which God created do not change the likeness
wherein he created them", suggests that he is unaware of
the wider implications of human sin, Even when talking
about the devil, he always relates the evil one's activ-
ities to human creation only.

Satanology and demonology form a substantial part of
Besa's religion. He speaks of the devil and the demons in
the same breath so that it is unnecessary to consider them
separately. According to Besa, the devil corrupts the
world in his sins (e.g. 38r, 45r) and it is by his agency
that men become sinners. The devil envies the members of
the monastic community (e.g. 54r) and hardens their hearts
(67v) and he moreover destroys their good purpose in which
they edvance towards God (e.g. 73v). Herai's lapse from
constancy is described as giving place to the devil, "who

is a hater of good, elways envying those who desire their
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variety of human failings which he was aiming to uproot
among his monastic communities. Nobody could have taken a
more serious view of sin than Besa and nobody could have
striven harder to inculcate this same attitude in his
charges. He underlines his exhortations to avoid sin by
speaking of the pain and sorrow which sin causes in heaven.
Not only God and his Christ are grieved but alsoc the
"fathers"” who have aslready gone to heaven (19r). This same
idea is expressed in a quotation from Antony where it is
said that sins not only affect the sinner but are also
"painful to the angels and to all the saints in Christ
Jesus” (Tlv). As has already been seen, sin is thought of
as the means whereby the power of Satan is enlarged and
his dominion extended (37r). Though Besa in meny of his
writings seems to be dealing with very serious lapses from
virtue as for instance theft, physical violence, and
lying, nevertheless it must not be thought that his con-
ception of sin moves only on the surface. He is just as
anxious to put an end to the more insidious sins of dis-
obedience, pride, and boastfulness to mention only a few.
In his pastoral admonitions he often emphasises the
necessity for continual endeavour in the good life and

the need for watchfulness in the good fight (e.g. T0v).
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Self-examination is recommended as a help in the fight
against sin (e.g. 65r), and no doubt self-examination pre-
supposes an awakened conscience already instructed in
Christian ethies. In this connection attention may be
drawn to the following passage, "Por thus said those of
understanding when they saw that we were not examining
ourselves or judging ( A\oKP\N€E ) whether Christ was in
us, 'Many', they said, 'are troubled in the community, for
their lack of judgment ( LNTaTAGKPINE ) is killing
them'" (43v). Again self-examination is commended or its
absence deplored and the reeders are contrasted with
"those of understanding”. d L;-K?\.GLS y 1t may be noted,
is a term of some importance in the history of early mon-
asticism. In the Vita Antonil the term is used of the dis-
tinguishing between good and bad spirits, a use perhaps
derived from I Cor.12.10, while in the Apophthegmatsa
patrum it iefers to0 the charisma of discernment which is
essential for those who lead an ascetic life (cf. Heussi,
Ursprung, p.232, and Holl, Enthusiasmus, p.150f). The
similarity of terminology thus shown between anchoretic
and later coenobitic literature may perhaps suggest a
similarity of religious values at this point.

Besa's serious estimate of the sins of his monks and
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nuns is heightened by his emphasis upon the sinfulness of
the world outside the monastery. Alluding to I Pet.4.3,
he reminds his readers of their former sins, while in the
world (48r). Only by God's grace can a men be brought into
the monastery from the sinful world (e.g. 23v, 86v). So
convinced is Besa that the monastic calling is an effect-
ive antidote to sin, that he sometimes uses phraseoclogy
about entry into the monastery which would seem more ap-
propriate to baptism (e.g. 49r, T4r). If, as seems most
probadble, entry into a monastery did not, in the majority
of ocases, coincide with conversion to Christianity, Besaza's
language would seem to imply & depreciation of Christianity
outside the monastery. The monastery according to Besa is
the place where men can repent of their wickedness and
where they should take care to avoid a2 repetition of their
sin (e.g. 19v). Various ways are advocated by Besa by which
his charges can avoid sin of which the following pre-
dominatéz the obeying of the commandments both of God
(e.g. 40v) and of the superiors (e.g. 19v); fearing God
and his Christ (e.g. 17v, 19v); remembering the Lord and
trusting in him (e,g. Zoega CCIV, P\S ). A matter of
greater significance emerges when Besa discusses the re-
lationship between mortification of the body and good
works. On 37r he quotes Jn.12.24, "Unless the grein of
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wheat falls upon the earth and dies it remains alone, but
if it die it bears much fruit", and comments, "Thus also
unless a men mortifies his body, he shall be without avail
in his works, but if he mortify himself he shaell bear much
fruit in good works", to which he appends I Pet.4.l1-2.
Reedless to say Besa's application of Jn.12.24 is un-
warrantable, but it is interesting to note that what he is,
in effect, saying is that the monastie disciplining of the
body must inevitably result in good works.

Bearing in mind the pastoral character of almost all
Besa's writings, it does not seem strange that he em—
phasises the freedom of man's choice between good and
evil. But this is not to say that he disregards the working
of the grace of God, though it is impossible to conclude
whether or not he had arrived at a synthesis in his under-
standing of man's free will and God's grace. On the whole
one gains the impression that Besa's references to the
working of God's grace in man's spiritusl progress are
somewhat formalistic and largely due to his familisrity
with Biblical phraseology. It must remain doubtful whether
he had succeeded in assimilating its contents and in-
tegrating it in his theological thought. A few examples
will illustrate the diffieulty. The N.T. position with
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regard to this problem is exemplified by Phil.2.12-13,
where moral exhortation is rightly related to the operation
of God's grace. The inherent tension of this relationship
is maintained. Besa quotes Phil.2.,12-~13 (31r and 48v),
"Work out your salvation in fear and trembling. For it is
God who works in you the will and the fulfilment of the
will". One cannot be sure whether Phil.2.13 is a vital
truth for Besa or whether it is quoted because 1t is the
link between Phil.2.12 and Phil.2.14 both of which contain
exhortations relevant to Besa's pestoral instruction. In
both cases (31lr and 48v) he goes on to quote Phil.2.14-15.

On ocecasions Besa ends his letters with an expression
of confidence that the Lord will provide the means whereby
evil may be eschewed esnd good works performed (3lv, Zoegs
CCIV, CKa - CK8). These examples may, of course, be nothing
more than pious formulae with which the writer conecludes
his letters. But nevertheless there remain passages which
show that Besa was aware that human effort alone is not
enough. In Zoega CCVI,®NE , he, when recording the works
of charity performed by his monks during a famine, says
that they performed their ministry "not by our strength,
but by the grace of God our Saviour, who gave himself a

ransom for everyone" (for the last clause, cof. I Tim.2.6).
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It may also be noted that Besa, in his quotations from
Antony, quotes the hermit as saying that God gives power
and strengthening grace to those that seek him and advance
to him (Tlv-72r).

The importance which Besa attaches to good works
cannot be over-emphasised. They have an effeet not only
on the doer but also on his teachers and those responsible
for him. Besa is aware of St.Paul's exhortation to the
Philippians that they should persist "in the word of life
for a glorying unto me on the day of Christ” (Phil.2.16).
On 31lr he actually quotes this verse and, without referring
to St.Paul, applies it to himself. This idea played a not
inconsiderable part in Besa's thought. The "fathers" also
pride themselves on their charges if their commandments
are obeyed (e.g. 31lv) and the monks' moral efforts give
satisfaction to the "fathers" already in heaven (e.g. 19r).
As for the doer of good works, Besa's conception of their
vital importance to him may be summarised in his own words,
(65r) "It is the good that each one will have done that he
will find beside him at that time" (i.e. Day of Judgment).

Another way in which Besa underlines the importance of
the good life can be found on 53v-54r where he likens the

g008 monk to an angel and the evil monk to a devil. Per-
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haps this passage should be considered in connection with
the fact that in Shenoute's day his monks were commonly
called "angels" and the monastery "Heavenly Jerusalenmn”
(of. Leipoldt, Schenute, p.16l). The latter term is also
usgd in Besa's writings, though the passage is somewhat
difficult (of. 79v, note 1). The terminology here dis-
cussed may, however, not only illustrate Besa's high re-
gard for good works but may also imply a special spiritual
claim for those who follow the monastic way of life.

In BM175, Besa speaks of another circumstance attend-
ant upon the leading cf a blameless life in the monastery.
The relevant passage may be summarised (BMLT5, CKA ~CKS )3
the readers are told that the Spirit of Christ cennot live
in them because of their unworthiness, and because they
are the abodes of unclean spirits. The spirits of the
righteous also are unable to dwell in them because demons
are in them. They have scared away the Spirit of God and
therefore the spirits of the apostles and prophets will
not come to them. Demons triumph over them end mock them,
Expounding Lk,.10.5-6, Besa says that only with the sons of
peace will the Holy Spirit abide. This passage presents a
variety of problems. It is noteworthy that Besa makes the
indwelling of the Spirit dependent on the worthiness of

the recipient. This, of course, is in contrast to Pauline
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theology where the indwelling of the Spirit is linked with
conversion and is the starting-point for e life in Christ.
Since Besa is writing to members of his monastic com-
munities, it is impossible to say whether he intended his
remarks to be applicable alsoc to Christians outside the
monastery. In other words, is in Besa's opinion the ex-
perience of the indwelling of the Spirit possible for
monks and nuns only, or equally for all Christians? Does
perhaps the reference to the spirits of the epostles and
prophets imply a specific monastic claim to be their suc-
cessors? To judge from Besa's remarks it would seem that
the operation of the Spirit is confined to those whose
strict observance of the monastic discipline mekes them
worthy recipients of it. If this interpretation be ac-
cepted, a transformation of the view on the operstion of
the Spirit may be observed. The Spirit's unfettered meni-
festations thought to be evident in the line of succession
through the prophets, apostles, martyrs, anchorites, hes
now been directed into narrower chennels circumscribed by
monastic discipline (ecf. Leipoldt, Schenute, p.53ff).

The concepis of reward and punishment occupy a pro-
minent position in Besa's writings in encouraging the good

and warning the evil among his monastic communities. Here
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Besa is in close agreement with the N.T. where, as in his
writings, the ideas of reward and punishment are linked
with the judgment of God. Later ideas of "merit" and
"satisfaction", which hed their origin in the ideas of re-
ward and punishment and which made man into a contractual
partner of God -~ man by his good works having e definite
claim upon God -, are absent from the writings of Besa.
Hia fidelity to the Bible prevents him from questioning
God's absolute sovereignty end man's utter dependence.
Besa often tells the sinful that the things which they do
will not profit the& (e.g. 20r). He threatens them with
punishment not only in the after-life but also here and
now (e.g. 39r, 47r). Conversely he holds out the hope of
reward for the good both here and in the life to come
(e.g. 19r, 44r). On the whole, however, Besa's emphasis
is chiefly 1sid on rewards and punishments after death
(e.g. 59v, 82v). But there are meny calamities which may
befall the sinner while yet in the world. Zoega CCVI pro-
vides & good example. On ®NS Besa acknowledges to God that
the disastrous famine which is plaguing the land is the
direct result of sin. It is because of sin that God has
withheld the yearly inundation of the Nile 052 ). Another

punishment which the sinners mey bring upon themselves
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here and now is that they will be forsaken by the angels
of God and those who teach them (36v).

Many times does Besa repeat that the wrath of God will
finally be brought to bear upon the sinner on the Day of
Judgment (e.g. 26v). He is aware thaet every man's life is
lived under the judgment of God (e.g. 66v), and he quotes
II Cor.5.10, "We know that it is at all times necessary
for us all to stand at the judgment-seat of Christ and for
each one to receive through his body according to the things
he hes done whether good or evil® (50r). Not only thus does
he show his consciousness that all man's actions have a
direct relationship tc¢ the Judgment and that each individ-
ual stands or falls irrevocably by it. His repeated refer-
ences to the Judgment seem to make it the pivot of his
religious thought. Besa, in harmony with the N.T., main-
tains that man's works do indeed count at the Judgment,
yet the inscrutability of the mind of God is emphasised.
There is no better summary of his position than that in
his own words on 42r, "Therefore, brethren, it is good for
us to acquire for ourselves the fear of the Lord and to
depart from the things which God hates, that we may find
grace on the day of our visitation, since we do not know

how we shall meet God and our Loxrd Jesus. For it is a



«118«
very hard thing to meet God. He whom we shall meet is not
a man like us, but he is Lord and God, knowing the things
we do in the darkness.”

Besa mekes it c¢lear that he remlises the finality of
God's judgment and the suddenness with whieh the Day of
Judgment comes to pass (e.g. 43v, 70v). It is not remark-
able that Besa has so little to say on the subjeet of the
eternal bliss awaiting the righteous as, for the most part,
he is concerned with warning sinners of the fearful con-
sequences of their misdeeds. It is, however, surprising
how restrained Besa is in his language deseribing the
finel Judgment and the ensuing punishment for sinners. His
imagery is drawn from the Bible. The misery of the sinners'
plight is dwelt upon (e.g. 26v, 43v, 50r), and the tra-
ditional pieture of their fate in the fiery furnace is
used (e.g. 29v, 34v), One other passage is worthy of note,
viz. 27r, where Besa says that the Lord will "mock at your
perdition and he will deride you when .,... tribulation
comes to you and you are in straits down in Amente in the
time of your need.”

The judge is God, and his Christ is sqmetimes 88800C-
iated with him in judging and punishing (e.g. 34v). But

Bese seems to be aware of Biblical passages such as
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Mt.19.28, Lk.22.30 and I Cor.6.2 from which it is clear
thet the apostles and all the saints will play their part
et the Judgment. For in BM175, cAg , he states that the
"fathers"” will judge him and he in turn his charges.

It cannot be repeated too often thet Bese's writings
are not theological treatises but pastoral documents pro-
voked by practical needs. Nevertheless the absence of any
hints that Christ and his redemptive work occupied their
rightful place in Besa's thought is remerkable. Even if
one were to concede that Besa's Christianity included a
developed Christology which had left no traces in his pre-
served writings, it is difficult to see how it could fit
into the scheme of religious thought which has been traced
above. Man faces God and God judges him, indeed is merociful
t0 him, but the divine actions are unrelated to and un-
affected by the atoning death and resurrection of Christ.
The effeects of Christ's work on God, on man, and on the
world are apparently ignored. (For Shenoute's Christology,
in meny aspects similar, c¢f. Leipoldt, Schenute, p.81lf.)
This does not, of course, mean that Christ is not mentioned
in Besae's writings, but the passages having any Christo-
logical significance where he is mentioned, for the most

part merely repeat Bible phrases and do not seem to be
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integrated in Besa's thought. The references to Christ's
death, for instance, are tsken from I Thes.5.9-10, Tit.
2.14 and I Tim.2.6 (31r, 70r-70v). Christ's conduct under
suffering is adduced as an exsmple in the words of I Pet.
2.21 (76r) and also in Besa's own words, “"Let us indeed be
worthy that they should despise us for the sake of God's
nane and for Christ, for because of his name we have
suffered. They despised God and crucified him unto death..”
(87v). In the latter passage it may be noted that Besa does
not seem to distinguish between God the Father and God the
Son, though this probably has no dootrinal significance.

In reading Besa's writings, one becomes conscious that
he had an unshakable confidence in God. In the strength of
his personal faith in God he was enabled to c¢arry out his
duty, however difficult. God the righteous judge will
vindicate himself and those who have led the good life.

In this faith Besa lives and it is his war-cry in the
battle which he wages against sin.
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Monastic Life in Besa's Day.

The White Monastery, of which Besa was abbot, is sit-
uated in the region of Akhmim, near Sohdg. It is built on
a hill beside the ancient village of Atripe (cf. K.Bae-
deker, Egypt and the Sudan, Leipzig, 1929, p.229). To this
day there remain considerable portions of the original
buildings including the church which was built by Shenocute.
A modern impression of the place together with some il-
lustrations has been recorded by A.L.Schmitz, Das Welsse
und das Rote Kloster, in Die Antike (Berlin), III,
p.326fF.

J .Leipoldt (Leipoldt, Schenute, p.95f), on the basis
of a passage in the works of Shenoute, estimates that the
land belonging to the White Monastery covered an area of
at least 50 sq.km. (i.e. 19.32 sq. miles). Within these
bounds there were, in addition to the main monastery, a
number of daughter houses; some occupied by monks, some by
nuns. As has been noted before, the number of monks and
nuns under Shenoute's jurisdiction was considerable, more
than 4000 in all (ef. p.53). The population probably was
much the same in Besa's day.

Turning now to the evidence from Besa's own writings,

it must be remlised that it is impossible to draw e com—
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plete picture of life in the White Monastery under Besa.
Such inoidental information as is available merely affords
glimpses of it. Many of the gaps could, no doubt, be filled
from Shenoute's writings if, as seems probable, practices
changed little under the two abbots. I have not, however,
sdopted this course since much of the Shenoute material
has been dealt with so fully in Leipoldt, Schenute. Only
when it throws fresh light on some point in Besa's writings
have I made use of it.

A great variety of people entered the White Monastery.
Both men and women sought admission. Age was no barrier for
both young and old joined the community. Even children
geem to have been admitted as the context of the reference
to the "little cone” on 87r-87v shows. Most of the enirants
probably came from the poverty-strioken peasantry, but
there is evidence that people of higher rank also took
the vow. A case in point ie that of the nun Aphthonis who
was the daughter of the comes Alexandros ( Zoega CCIV,Cu)).
As regards the family ties linking various members of the
communities, the evidence is obscured by the fact that the
terms father, mother, brother, sister, son, and daughter
are used not only of naturel but also of monastic relation-

ships. It can, however, be stated with some confidence
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that women who had borne children were admitted (e.g. 15v,
18r, 23r), as were also fathers (e.g. 6lv-62r). From a
reference on 65r it would appear that often several mem-
bers of one family (e.g. father and sons) joined the com-
munity together.

Many and varied were the motives which caused people
to enter the monastery. The economic factor certainly
Played its part. Abject poverty led men to seek a refuge
behind the walls of the monastery. The background of the
disastrous economic conditions in Egypt has been sketched
by H.I.Bell, The Byzantine Servile State in Egypt, JEA,
IV, p.86ff. But the religious motive must not be ignored.
Men firmly believed that, by leaving the world, they were
better able to live a life pleasing to God and thus to at-
tain eternal bliss. The influence and high reputation of
the great hermits such as Antony, and the great abbots
typified by Pachomius and Shenoute, also spurred on lesser
men to emulate them. Perhaps they hoped that by entering
the monastery their lives would acquire a reflected glory
from the famous fathers. The abiding influence of the
great abbots seems to be hinted at on 26r where it is re-
ported that the monks were known as "the people of Apa

Shenoute”.
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From Besa's writings nothing can be learnt about the
period before a monk took his vow. Of the vow, however,
there is evidence. In Zoega CCIV, NS , part of it is quoted
and a comparison with the vow introduced by Shenoute shows
agreement in subject-matter though the individual promises
are given in & different sequence from that in either of
the formulae preserved in Shenoute's writings (C42, p.20;
C73, p.40). A translation of the vow as quoted by Besa may
be given, "We will not steal, we will not lie, we will not
defile our body in eny way, we will not bear felse witness,
we will not do anything deceitful secretly, and ell the
other words which come after these”. The Shenoute vow runs
thus (C42, p.20), "I vow before God in his holy place, the
word which I have spcken with my mouth is my witness: I will
not defile my body in any way, I will not stesl, I will not
bear false witness, I will not lie, I will not do anything
deceitful secretly. If I transgress that which I have
vowed, I shell see the kingdom of heaven yet will not
enter it. God before whom I made the covenant will destroy
my soul and my body in fiery Gehenna, because I trans—
gressed the covenant which I made". The formula is called
A\YOHKH  and there are at least two other pessages in
Besa's writings which may refer to it. In Paris 130°',

£0l.19r - the leaf is mutilated - there is a reference to
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a MoOHKR  which must be made by all members of the mon-
aétic community. Or 86r there is a more doubtful example.
Herai is reproved for having rejected the Ma©OWKH which
she has made with God. This may refer to the vow which, as
has been seen, was thought of as being made before God. On
the other hand it is possible that the reference is to the
covenant relationship between God and every Christian.
Besa may also have had the vow in mind on several occasions
even though the term A\WOWKW is not used. An example from
76v may be cited where the word used is €PWT (ef. also
82v). On 78v Herai is spoken of as having broken "the
pledge of her constancy” (TUCTIC RNTEC2yMOMONR ).

Besides taking the vow, anyone wishing to enter the
monastery had to renounce his property. This seems to have
been a source of trouble in the communities for Besa's
letters are often concerned with the rules relating to it.
The rule of poverty has always played an important part in
monasticism. Already in the days of the anchorites it was
highly exalted. Besa, when discussing it, draws upon the
traditional N.T. passages in support of it (e.g. Acts 4.32
on T7v; Mt.19.21 on Zoege CCIV,CNo ; Lk.12.33 on Zoega
CCIV,CN® ), The rules governing the renunciation of

property are dealt with at some length on 77r-T78v. The
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following points of interest emerge. FEach monk had to
divest himself of all his belongings either by written or
unwritten agreement (€\TE€ €rradoC E€1TE ATfaDdOC ’
78v) . According to Leipoldt, Schenute, p.l06f, Shenoute
stipulated that the renunciation should be certified in
writing. Possibly Besa relaxed Shenoute's rule, although
the disagreement may only be the result of the paucity of
evidence for Shenoute's demands on this point. The be-
longings were to be made over "to the fellowship of God
and the service of the poor" (77v). In other words the
beneficiary was the monastery which, in suitable cases,
allocated part to charity. Again the divergency from the
rules of Shenoute as given in Leipoldt, Schenute, p.1l07,
may be noted. There it wss not laid down how a man should
dispose of his property. To whom he gave it was g metter
for his personal decision.

Besa underlines that the rules mentioned by him are
hellowed by tradition and are equally binding for every-
body (77v). The renunciation of property is final. Mem-
bers of the monastic communities, even if they wanted to
leave, were unable to ask for anything back, nor had their
relations at any time any claim (77v, 78r). The reason for

this severity lies, according to Besa, in the fact that
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the property was used for the benefit of the community and
therefore sudden demands would upset the economic stability
of the monastery (78r-78v). Besa emphasises the importance
of these regulations by ssying, "For the laws of the
churches and the laws of the monasteries are accounted to
be quite inflexible especielly ceconcerning the common life"
(78r) . The finality of the renunciation is also dwelt on
in the letter to Hersi in the words, "the things you pro-
mised to God were from then on no longer yours but God's”
(85r). It may be interesting to note that the same words
are used in a letter to Antinoe (Zoega CCIV,CN ). So
serious a view does Besa take of those who demand the re-
storation of their property, that he likens them to those
who rob the temple of the Lord (85v).

It seems clear that the abbots of the White Monastery
incurred on occasions the charge of having mercenary
motives in their recruitment of monks and nuns. Besa de-
fends himself and his predecessors and says that no force
has ever been used to make a man become a monk. Therefore
e man was free to do as he pleased with his property until
he decided voluntarily to seek admittance to a monastery.
This seems to be the most satisfactory interpretation of
the difficult passage on 77r (but c¢f. the Detached Note
ad loc.). Besa seems to be defending himself against the
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game accusation on 87r.

The monastic way of life necessarily involves separ-
ation from the world. The rules concerning this separation
hed to be enforced vigorously. Besa's writings show that
they were not always kept unquestioningly. Even the ac-
cepting of gifts from one's parents without permission
was not allowed, as the case of the nun Aphthonia shows
who was prevented from so doing ( Zoege CCIV,CME ). On
Paris 130', f0l.15r-15v Bess forbids the acceptance of
all gifts from people ocutside the monastery without author-
isation from the superiors. No excuse is considered suf-
ficient to waive this rule, neither the plea that it is
for charity, nor the importunity of the donor, nor yet
that it is for the good of the donor's soul. In the same
pessage Besa specifies some of the gifts, viz. grain and
wool and mMPoCHoPd (meaning perhaps food, or else a re-
ligious offering).

Some monks were also reproved for going outside the
monastery without permission to meet and converse with
renegade monks, some of whom were related to those who
came out to meet them (Zoega CCIV,CKr ), Unauthorised
excursions to the neighbouring towns or villages are also
condemned by Besa (Paris 130', fol.l5v). A monk who is
not only a thief but has also absented himself for the
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night taking with him, and thus corrupting, a young monk,
inecurs the abbot's special displeasure.

Desertion from the monastery seems to have been no
uncommon sin (64r). It may be noted that in the vow, as
kncown to us, the monk does not promise explicitly to per-
severe in the monastic calling for the rest of his life.
But there is little doubt that this was the norm. This is
clear from the vigour with which Besa denounces those "who
have denied their constancy"” (e.g. 60v, T7r, 80r-80v). Yet
the act of desertion is apparently not unforgivable in
Besa's eyes, for on 64r he asks the monk Matthew, who had
left his monastery, to return to it. The reasons for the
many desertions cannot be ascertained. It seems likely
that the monastic discipline sometimes proved too irksome
and the attractions of the world too powerful a temptation.
Sometimes family ties were stronger than the ties of al-~
legiance to the monasstery (23r, 65r). In this connection
the difficult passage on 87v may be considered. It appears
that a young inmate of the monastery entrusted to Besa was
abducted by force by men from outside the monastery.

Though unauthorised contacts with the world were
strongly discouraged, Besa realised that an important

aspect of the monastic way of life was the influence which
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sufferers sought refuge in the monastery and were cared
for by the monks. Food, baths and medical treatment were
provided, and those who died (about 128) were duly buried.
By thus encouraging the monks' ministrations in times of
emergency, Besa is following the example of Shenoute (cf.
Leipoldt, Schenute, p.171ff).

That Besa himself was not entirely cut off from the
world outside is clear from the letter contained in Paris
130°, £01.127. He writes to the ¢lergy, the secular ad-
ministrators, and the people of certain villages to re-
prove them for quarrelling over a "piece of wood". The
quarrel 1s unfitting for Christians. It is possible that
trouble has arisen over a relic. Besa, it would appear,
thought of himself es having pastorsl responsibilities to-
wards these people though they are not monks. It may be
noted that his authoritative advice is given not only to
laymen but also to the clergy (rpeceyTeEgoc ,alaKoNOC ).

Besa had supreme authority not only over the community
in which he lived but also over the daughter houses, both
monasteries and convents, which formed part of the White
Monastery. The details of the organisation in the time of
Besa cgnnot be learnt from his writings though something
is known of those who shared with him the task of dis-
ciplining the monastic settlements. In the writings to
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It is necessary to consider in greater detail the
duties devolving upon the superiors and the relationship
between them and their charges. The most significant state-
ment of the duties and responsibilities of the superiors
is contained in 55v ff. Their tasks may be summed up in
Besa's own words, "Care for their souls according to God
and (do) not leave them lacking that which is needful for
our way of life” (56r). It is thus indicated that the
superiors were responsible for the physical well-being of
their charges as well as for their spiritual needs (ecf.
also 5lv). The monks and nuns are constantly being ex-
horted to obey their superiors (e.g. 17v, 19v, 57v), and
again and agein are they told that they must not take the
initiative in anything but must ask for permission before
acting (e.g. 4lv). Clearly the abbot expected c¢lose co~
operation between the superiors and their charges. "If
there is anyone whose heart is grieved in anything", he
writes, "who prevents him from sensibly and wisely telling
it to your fathers?" (53r, c¢f. also 6lv).

In spite of all these efforts to secure fellowship
and unanimity of purpose in the monastery, discord and
friection still erose. Besa has to tell the nun Aphthonia,
who wished to go to enother convent (Zoega CCIV,cund ),
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that if she has any ceomplaints she ought to make them to
her mother superior (Zoega CCIV,Ci5 ). In the case of
Mary and Talou their complaints reach such a pitch that
they refuse to obey and rebel against the monastic dis-
eipline (15v-16r, cf. also 22r). Insubordination may go
g0 far that even the possibility of physieal violence
against authority is envisaged (18v, 35v).

What kind of diseiplinary action was brought to bear
on sinners in the community? It is noteworthy that cor-
poral punishment, which plays so prominent a part in
Shenoute's punitive system, is not mentioned in the writ-
ings of Besa. The extreme punishment of expulsion seems to
have been a possibility, if this be the right interpret-
ation of 19v. A difficult problem arises in connection
with a reference on 23r. Mary, the sister of Matai is ac-
cused of having exclaimed, "I shall not go to the gate to
receive punishment®, and Besa goes on to say, "And did you
not thus disobey our injunction? Was it not we that said,
let them go to the gate and receive punishment?" Before
discussing the possible interpretations of this passage it
is necessary to define what is meant by "the gate". Each
community had a gate-house in which the prospective mem-

bers of the community spent some time before teking the






=136~
€0 polliceantur nequequam simile quid esse facturum, ad-
duxerit, recipiet sessionem suam. Alioquin, si permanserit
in uitio, moretur inter ultimos, perdito priori loco.
9 (CLXVIII), p.67, Qui iudex est omnium peccatorum et per-
uersitate mentis uel neglegentia reliquerit ueritatem,
uiginti uiri sancti et timentes Deum siue decem, et usque
ad quinque, de gquidbus omnes dent testimonium, sedebunt et
judicabunt eum et degradabunt eum in ultimum gradum donec
corrigatur, A third though less convincing interpretation
is that Besa is referring to a verdict of expulsion.

As has been seen, punishments were not always willingly
accepted. In Paris 130', fols.lOv-llv, it is revealed that
there was dissension over Besa's punitive system. Apparent-
ly the public punishment of certein evildoers was resented
and it was thought best that they should be sent away
secretly. Besa supports the publie punishment by quoting
I Tim.5.20, "Them that sin reprove in the sight of all
that the rest also may be in fear", and by pointing out
that the punishment is not man's but God's. He also re-~
minds his readers of certain sayings of "our holy father"
advoceating drastic punishment and threatening divine judg-
ment. The longer of these quotations can be traced to

Shenoute. The passage (on 1lv) occurs in the unpublished
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MS of Shenoute's epistles, kept in the Institut frangais,
Cairo, on cud . The director of the Institut francais,
M. Ch.Kuentz, hes kindly sent me a copy of the relevant
passage which shows that the divergences are few and of
little significance. A translation of the passage may be
given, "Is this not the place and the day when God shall
destroy your souls and your bodies? And is it not the time
when I shall not only let the laws scour your sides and
a fire be kindled beneath you and your heads be cut off,
but I shall also set up gallows in the streets of these
communities and shall let you be hanged on them until you
dry up and the birds eat your flesh (cf. Gen.40.19) which
you have made members of deceit. And I shall slay you with
my hands even as the priests of Basl (cf. III Kg.18.40) be-
cause you were not priests in his (God's) house fittingly
but you rather destroyed it." Unfortunately it is impos-
sible to know whether Shenoute intended such bloody punish-
ments to be carried out literally, or whether Besa, by
quoting it, shows that he would be prepared to adopt such
measures. The Biblical language perhaps favours a non-
literal interpretation. From the evidence on punishment in
Besa it would seem much more probadle that, though he claims
the right to punish sinners publicly, he would not have
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gone to such extremes.

It must not of course be supposed that coenobitism
offered nothing more than a penal code to enable the in-
dividual to lead the good life. The ideal of fellowship
end mutual advancement was ealive in Besa's communities.

In spite of the fact that Besa's writings were usuelly
provoked by shortcomings and lapses, nevertheless traces

of the ideal can be found in his writings. The community

is thought of as nurturing her members and is spoken of

as she "who nursed you, Jerusalem (Bar.4.8), that is to

say the community” (38r, of. also 62r). The idea of fellow-
ship is exalted (e.g. 47r) and unity and harmony extolled
(e.g. 53r). Pavouritism therefore is deplored. Besa is
greatly distressed at the thought that some in his com-
munities may be friendless, neglected, and unhappy. He
desires "the same equality (ef. II Cor.8.14) for ell of
them together" (56v, cf. also K.923). The deceit end mis-
trust which sin engenders destroy the freedom which should
exist in the monasteries (e.g. 43r). Mutual edification is
the goal even if Besa is forced to acknowledge, "we weakly
act as a drag on one another instead of being an edification
to each other....we have become mutually destructive with

the devil's works" (52r, of. also 67r). Besa is awsre how
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strong can be the influence, for good or for evil, of in-
dividuals one upon another in the close confines of a
monastic community. The nun Herai is told that she has
"become a stumbling to many” (81lv) and one group of monks
is reproved thus, "You are ensnared by one another, and
you make a pit for one another" (54r). Besa envisages
even the possibility that the minds of some can be cor-
rupted against their teachers by their fellows (51r). Of-
fensive talk and idle chatter seem to have been the most
powerful means of undermining the fellowship (e.g. 46v,
4Tv, 66v, 76r). In the case of Matthew, the defection of
a trusted monk did much harm by the bad exemple which it
set (61r).

Besa geems to suggest that the innocent are affected
by the sins of the evildoers amongst them. The sinners
bring shame upon the guiltless (e.g. 25v, 34v). The wicked
are repeatedly told that they cannot shift the blame for
their misdeeds on to the community. Any feults that can
be found within it are the responsibility of its evil
members (e.g. 16r-16v). Those who disturb the community
in eny way also come in for a large share of Besa's cen-
sure (e.g. 15v, 19r, 48r). The trouble-mekers sometimes

go so far as to incite their brethren to rebellion. On



-140-
53v Besa refers to some monks who have disseminated notices
urging rebellion.

O0f the actual rules governing daily life in the mon-
asteries, little can be learnt from Besa's writings. Fronm
doega CCIV,CTG -C:T.\B, some informetion can be obtained
about discipline in the infirmary and the refectory. HNo
one may visit the sick without permission and to be found
in the infirmary at night is considered a great sin. Monks
must not behave at meals there as though they were at e
banquet or in a tavern. They should talk as little as
possible, a rule which also applies to the refectory where
8 monk, wishing to make a request, is to knoek on the
table. To feilgn illness in order to gmin admittance to the
infirmary is strictly forbidden. This was no doubt a tempt-
ation as the food was better and the treatment more con-
siderate for the sick (e¢f. Leipoldt, Schenute, p.l20ff).
But, however appetising the food, each monk must be satis-
fied with his share and must not ask for morsels intended
for others.

As has been seen before, the moral failings of the
monks and nuns ococupy & substantisl pert of Besa's writ-
ings. This is inevitable since he was writing to set right
abuses. It is therefore difficult to estimate fairly the
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acts of vanity which Besa proscribes: the embroidering
(A ) of garments (Zoega OGVI,CP;G,CSSS , and Zoega
CCIV,cha ), and the washing of face or feet for beauti-
fication ( Zoega CGIV,égai ) » The nun Aphthonia's gift of
perfume to a young nun which caused so much scandal may
also be mentioned here (Zoega OCIV,CIIS).

Theft is a vice that figures prominently in Besa's
writings. Among the objects which the monks and nuns pil-
fered from one another there are included money, various
types of clothing - cord, girdle, closk, cowl - and also
food intended either for the service of God or for their
fellows (e.g. 27v, 35v, 37v). Some of the elothes whioch
were stolen were disposed of by the monks to their re-
lations who had at one time been with them in the monastery
and leter deserted ( Zoega CCIV,CKT ). Besa naturally takes
e very serious view of the theft of the loaves for the
Bucharist ( mpochops , Zoega CCIV, Ce ). The thieves did
not confine their activities within the monastery walls
but even went into the neighbouring vineyards and took
Jars of wine and grapes (25v-26r). Perhaps the theft whiech
moves him to the greatest indignation is thet of some
monks who have taken the necessities of the sick. They are

likened to murderers because they have deprived the sick
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of the things they need (33v-35r). Their transgression is
made more odious by the fact that they boasted that their
crime had not been found out (34r, of. also 28r).

In K.965,§EZ - fKn , Besa has occasion to remind some
monks of "our father's" curse on those who do physieal
viclence and on those who use bad language. Another
specific crime which Besa sets out to combat is illicit
trafficking contrary to the monastic rules (e.g. 55v). On
4lr-41lv this same delict is coupled with that of eating
and drinking wine covertly inside or outside the monastery.
The monk who thus seeks to circumvent the strict dietary
rules of the cloister earns special opprobrium.

A gréat part of the monk's day was spent in some form
of manual labour. This waes the caese both in order that the
monastery should be self-supporting and because of the
tradition of its educative wvalue for anchorites and coeno-
bites. Phe monasteries did not, however, possess economic
eutarchy. Some of thelr products were traded for essential
goods (cf. Leipoldt, Schenute, p.136). The monasteries be-
came indeed important factors in the economic life of
Egypt. They produced their wares comparatively cheeply
and were thus in & position to capture the market (cf.

Heussi, Ursprung, p.l14f). The references to work in the
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writings of Besa are few. In Zoega CCIV,CAS -CAH, he
glves instructions to craftsmen to hand over their products
to appointed men, who may perhaps be described as store-
keepers. These men are responsible to God and the abbot.
The craftsmen themselves have no righte over their pro-
ducts. From the list of craftsmen to whom this applies and
from a catalogue of products, it is possible to gain some
knowledge of the various activities pursued in the mon-
astery. The craftsmen include carpenters, smiths, Tpotters
( MoTcekwT ), sack-weavers, linen-weavers, basket-makers,
tailors, soribes, and bookbinders. The list of products in-
cludes shoes, girdles, straps, soles of sandals, Tpouches
(THH®€ ), pincers to extract thorns, nails, sickles,
spades (or picks), Tagricultursl implements (KaAAHpe ,
but cf. Crum, Diect., p.1l03b), pegs, points of ?agricultural
implements. Another reference to work can be found in
Paris 130', fol.l4r-l4v. In spite of the fragmentary con-
dition of the leaf, a certain amount of information can be
extracted. According to "our father's" instruction, each
monk is to use his own discretion about the amount of work
he doea; It is possible that this advice is given in con-
nection with times of fasting. Moreover it is forbidden

that any new task should be underteken in contravention of
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the superior's command. This spplies primarily to the
periods of fasting. Apparently it was customary in the
past for articles so made to be burnt. This need no longer
be done though work so pefformed is still considered "pro-
fitlesa".

¥hen not at work, the monks and nuns spent much of their
day in religious exercises. Nothing approaching a complete
picture of their religious life can be reconstructed from
Besa's writings. Moral teaching they certalinly did receive
(e.g. 25r, 33r), though it is not clear exactly what form
it took. Probably both individuel exhortation and formal
instruction played some part. There is also evidence for
more specifically religious teaching. On 2lr, for instance,
Besa says that the superiors "instruct us from the script-
ures and the gospels of our Lord Jesus Christ"” (cf. also
30r, 32v). The members of the community were also en-
couraged to exercise self-examination, so as to be aware
of their true spiritual stete and to judge whether Christ
was in them (e.g. 43v-44r, 65r). Mortification of the body
is also recommended (37r). A form of mortification about
which some more evidence is available in the writings of
Bese 18 the practice of fasting. On 59r-59v Besa encourages
his charges to observe more carefully the Lenten fast. It

has come to his notice that many morks do not differentiate



=146~
between Lent and the reat of the year but continue to par-
take of the daily evening mesl, which, it may be added,
was the only meal in the White Monastery (cf. Leipoldt,
Schenute, p.118f). Besa does not prescribe any rigid rules
but says that each should fast according to his strength.
He wishes that his readers would exert themselves more be-
cause even some laymen fast two or four days or even a
week, 28 do some of his own monks also. Another festing
period mentioned is the "two weeks" (MCABBATON CN& )
which is referred to in Paris 130', fols.l4r and 16r. This
seems to have been & period some time in the Easter season.
It may be noted that Shenoute also refers to MCoBBATON
CNo (073, p.156) without however throwing any further
light on it (ef. perhaps also Leipoldt, Schenute, p.128).
From the Paris leaves, which are unfortunastely fragmentary,
it appears that the normal activities of the monks were
curtailed to enable them to fast. It was customary for a
monk who had fasted two days on end during these "two
weeks” to be excused the reading and recitation at evening
prayer on the second day if he felt too weak to do it.
Though not mentioned by Besa, it is known that morning and
evening prayer was a dally feature of life in the White
Monastery at whieh portions of Seripture were read and re-
cited (of. Leipoldt, Schenﬁte, p-130).
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Evidence for a special service held on the commemor-
ation day of Shenoute is contained in Zoega CCVII, which
is part of a sermon preached by Besa on this occasion.

An incidental reference to the celebration of the
Bucharist on the Lord‘'s day in the Life of Shenoute (C4l,
P.49) suggests that this service took place at least every
Sunday. But there is a difficult passage in Paris 130/,
fol.l6r-16v in which Besa is arguing against the practice
of calling the “two weeks" passover. He stresses that there
is only one passover and says that according to the pre-
cepts of the saints the bread or the body of the Lord
sealed in his blood is not to be received except at the
Great Passover, presumably Easter. If I am right in sup-
posing that this entails the receiving of ecommunion once
a year only, it ralses great problems. There seems to have
been a clear tradition in monastic circles for a celebro-
tion at least once a week. In the Pachomian monasteries
there was a communion service both on Saturday and on
Sunday (cf. S.Schiwietz, Das morgenlindische M8Bnchtum,
vol.I, Maing, 1904, p.198), and even the anchorites de-
veloped the habit of regulerly esttending communion. { For
a fuller discussion of the anchoretic practice c¢f. 0.Chad-
wick, John Cassien, Cambridge, 1950, p.65ff.)
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Throughout Besa is at pains to stress that religious
practices are useless without an acocompanying moral life.
He tells his charges that "their prayers and their fast-
ings and their religious exercises shell not profit thenm
because of their lawlessnesses by which they have worked
iniquity" (29v; of. also Zoega CCIV, S+ ,CK3 ; K.965,
p>e ). Indeed the whole life of the monk - the daily con-
taet with his fellows and superiors, his work, his fasts,
his prayers, and his attendance et the communal services -
is thought of as the bearing of the yoke of godliness.
Worthily to bear this glorious burden in patience and
obedience is truly to serve God.
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Epilogue.

Besa's faith, ideals, and work have now been outlined.
In summing up two tasks remain: to see how far Besa's mon-
astic ideal succeeded in remaining true to the K.T. at-
titude to asceticism; end secondly to evaluate his achieve-
ments in their historical context.

It is true that the Bible was Besa's guide and it is
therefore of interest to measure him by its standards. No
ascetic rule of life is laid down in the N.T. but there are
ascetic tendencies which are strictly subordinate to dis-
cipleship. Ascetieism in the N.T. is c¢onditioned by two
theological concepts: Christ's personal call to the indi-
vidual to follow him, and the vivid eschatological hope of
Christ's Second Coming which will set the seal on his
victory already wrought by his death and resurrection. The
overcoming of the world, the fleah; and the devil, whieh
is a reality in Christ now, will then be proclaimed and
menifested for all to see. In early monasticism -~ and
Besa is no exception to this ~ asceticism has become a
rule of life, the acceptance of which finally ensures
salvation. It is the way par excellence to heaven. If
such a view be accepted, it is only too easy to lose sight

of the N.T, position. Has this happened in the case of
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Besa? Still bearing in mind thet his writings cennot pro-
vide a complete answer t¢ this as well as to many other
questions, some suspicions are aroused. Christ, as has
been seen, is denied his rightful place in Besa's thaonl
logy. Moreover the acceptance of the monastic yoke does
not appear to be the result of & personal call from Christ
but is rather a mode of life, thought to be eo ipso more
acceptable to God, and therefore reocmmendea to all. The
essential truth that not all men have the same vocation
from Christ, seems to have been ignored. In fairness it
must be added that Besa in his writings never had occasion
to discuss the relationship between Christianity in the
world and Christianity in the monastery, and that from
scattered hints alone an impression 1is gained.

Though Besa has a fervent expectation and serious ap-
preciation of the Last Judgment, yet his eschatology is
devoid of the Christocentricity it ought to have. In the
N.T. ascetic trends often seem to be dependent upon the
hope of the almost immediate return of Christ in glory.
The things of this world therefore lost their importance
and were considered to be a hindrance to the preparation
for this event. Though the immediaey of this expectation
was not fulfilled, the hope is to this day an essential
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part of Christianity. If eschatology becomes synonymous
with judgment which recompenses every man according to his
works, and sight is lost of the fact that Christ, at his
Second Coming, will tresnsform and put en end to all human
activities and aspirations, even theological ones, only
then can such movements as monastiocism assume the importance
which Besa seems to give to it.

The absence of & strong Christology also causes Besa's
ethical teaching to be out of focus. He shows but little
awareness that apart from Christ's redemptive work, the
good life cannot be lived. He ignores the fact that the
rule of Christ which has broken into this world enables
sin to be combated effectively, though its final overthrow
is yet to be. Thus Besa fails in his grasp of both realised
and futurist eschatology. If this appraisal be accepted,
great are the deficiencies in such a theology.

On the other hand Besa's positive contribution must
not be belittled. The historical situation in which he found
himself was such that it would be unreasonable to expect
that he should express the Catholic faith in all its full-
ness. The Coptic Church hes existed in isolation since the
Council of Chalcedon when schism divided it from the rest
of Christendom. And even before this it was influsnced but
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little by the main stream of Christian thought. The schism
was not brought about only by theological differences but
also by national and political antipathies. On the whole
the Copts were uneducated in comparison with the Greeks
and could not and would not apprecieste their philosophical
approach. Yet another difficulty was that indigenous Coptic
Christianity was as yet young and had had hardly anything
but translated literature before Shenoute. Moreover the
Coptic Church had scarcely had time to consolidate its
position. It was constantly threatened by pagans from with-
out and heretics from within.

Besa was the successor of a2 man greater than himself.
All the more must he be admired for having preserved intact
the heritage into which he entered. His moral earnestness
did much to strangthen the roots of monasticism and to en-
sure that it continued to grow as its founders would have
wished. By continuing Shenoute's policy of teaching the
monks and nuns to read and understand the Scriptures, Besa
made his monastery an oasis of learning in the midst of the
ignorance of the peasantry amongst whom it was situated.
Moreover it appears that it was in Besa's time that the
scriptorium of the White Monastery came intoc being.

The success of his pastoral work in the monastery was
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no doudbt largely due to his example. His humility and
sincerity are patent in his writings. By stretching out
helping hands in times of need to those outside the mon-
astery walls, he continued the tradition of Shenoute and
made his monastery a haven of rest for the afflicted. By
his life and works, Besa earned the respect both of the
members of his own communities and of all who came into
contact with him, His saintliness must have done much to
enhance the reputation of monasticism and the fact that his
memory was revered and his writings perpetuated shows how

great was the esteem in which he was held.



Text and Trenslation.






15r.
vest0 the place of all suffering, the place of weeping and
gnashing of teeth because we forsook his®words and command-
ments, with which he charged us with weeping and groaning
and great sufferings. But we, instead of having been to him
an adornment there’and a satisfaction before God in having
walked in propriety and good order, we were diaﬁainful,
having changed our likeness into another likeness, and we
corrupted our ﬁay before God, walking in wickedness, hatred,
strife, theft, untruth, pride, pollutions end abominations,
that the word which is written may upbraild us, "She did not
forsake the fornication which she committed in Egypt",
which nmeans the sins which we have done in the world we
have the more perfected still in the holy placeaéof
The beginning is missing.

*Cf. ¥t.8.12 ete.

3’l‘he reference seems to be to some earlier monasstic suthor-
ity, possibly Shenoute.

Refersaperhaps to heaven, or else to the monastery.

Ez 23.8.

®T.e. the monasteries.






15v.

God. I was not speaking of all the sisters who fear God
and keep his commandments, but rather woe to us who trans-
gress the commandments of our fathers. Therefore I say to
you especislly, Mary, mother of John, and Talout mother of
Macarius, and also their foolish daughters and the ignorant
who have nd salté if you will not get you understanding and
be still and cease from this fashion of needlessly disturb-
ing the place, running up on to the walls and to the gate
erying out, "Indeed, indeed'we shall not stay in this in-
iquitous convent", or, "Our case has not been judged"i Who
ill-treats you, except you yourselves? You do violence to
the truth of God by your pride and your boastfulness and
your

'Phe gender of cNWY can only be determined by context. Here
the names which follow suggest that "sisters" rether than
"brethren” is the correct translation.

*Name mesning "the maiden". Heuser, Personennamen, p.30,
classes it as unattested in pre-Coptic times but undoubt-
edly Bgyptisn, e¢f. also Crum, Dict., p.5, and Crum, Ryl.,
362 Mk.9.50.

ng. Crum, Dict., p.147b, for this rere word.
Besa has left this sentence grammatically incomplete.






lé6r.
scorn and your baseless contempt for your fathers, though
they have done you no evil. Even as Talou swore by him' who
founded this convent, "I will not stay." Ignorant and fool-
ish ones who have no o0ll in their veasalst which means there
is no understanding in you neither knowledge nor fear of’
God, but you ere like the horses and the mules which have
no wisdom; they leap and kick each other. So also do you,
you quarrel and fight against your fathers with eyes un-
ashamed and with your presumption and hatred, because you
are not perfect in the love of God, and the fear of Christ
is not before’your eyes‘: If the community of God is full
of iniquity as you have said
‘Probebly a reference to the founder of the White Monustery,
Pgol, cf. Leipoldt, Schenute, p.37.
2Cf. Mt.25.1fF.
Note the irregular use of Nte¢-, cf. Steindorff, pars 167.
4Cf. Ps.31.9.
SNote the word order in AQrnewto RNETHNBAN egoXN , which is
attested only in this phrase "before my (his ete.) eyes"”,

ef. Crum, Dict., p.193a.
6Ccf. Ps.13.3, Rom.3,18 and Ps.35.2.
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with your pernicious and offensive mouth, then it is you
who introduced it there; ss it is written, "But it is you
who do wrong and rob", and that not only to your sisters'
dbut even your fathers also. For indeed we have never heard
that convents treat men ill, but rather it is the foolish
who trouble the convents of God with contention and strife
and hatred and evil-spesking and all the other wicked-
nesses. Therefore I promise you in the presence of God and
his Christ: if you do not turn away from such things and
g0 into your house and be quiet sensibly, I shall make your
heart sorrowful end I shall cause there to be done to you

that which you would not. Or how, forsooth, shall

'I Cor.6.8.






17r.
your words be listened to in the world outside, or those
of the world know your doings inside your dwelling? Can
it be that' such things are profitable to you? It is you
who know. Shall you not therefore put away from you this
ignorance and foolishness? How long are we to be 1in this
state, yea®in these evils, not having purified ourselves
so as to follow the Lord our God, the Christ? Truly I am
grieved with you that you destroy your soul, which the
whole world is not worth’) for the sake of things which
yield you no profit but only condemnation and loss. So let
us have mercy upon ourselves. Do not make us bring twofold
troubles down upon our head. We shall already have repented
on the day of our visitation' and shall find nought®to help
us there:; especially as 1t wes also told us and we did not
listen.
'The prefix re~ may be either interrogative or conditionsl,

expressing doubt, c¢f. Crum, Dict., p.260=a. R

¥ may stand for either the Greek \ "or", or else for a
"in truth”", “of a surety". Here the latter seems best.
3Cf- ¥t.16.26 and Mk.8.35.

“Phe meaning of this difficult phrase seems to be thet the
chances of repentance are over when the Last Judgment Day
comes, Cf.63¢, oy followed by the conjunctive is rare,
cf. Crum, Dict., p.473b.

’For "nought" read perhaps "none".












18r.
wraths, provocetions, evil-speakinge, whisperings, vanities
end disturbances. I also wrote these things in great grief
and much sorrow, lest I should come end have sorrow from
them who ought to cause me to rejolce over them"’. For up
to now we have not yet seen any firm conviection. For a
brother or brethren who go to law with each other, these

b

are unbelievers: Nevertheless, here are our fathers and

our brethren; we have sent them that they should listen to
your words and your works and inform us. Beware, hoWever,
do not stop’without telling them everything, and alsoc tell
them whence or through what’ these fights end strifes arose
among you. Do you not thus bring yourselves into contempt
and bring shame upon those who are without them? And you

Mary, mother of John,

'IT Cor.12,20.

*Cf. II Cor.2,3.

°Cf. I Cor.6.6. )

teic probably introducing the bearers of this epistle, ef.
Crum, Dict., p.85a.

The meening of 6w can be either “continue", “"persist", or
"desist", "stop". An alternative translation therefore would
be: "do not persist in not telling"; cf. also 18v.

®For "what" perhaps "whom".












19r.
are swords and evil spears worse than the guarrelsome and
scornful tongue? For it is written, "The teeth of the sons
of men are weapons and arrows and thelr tongue is a sharp
sword". Therefore guard us from every evil thing lest God
be angry with us and turn his face from us, and lest all
the curses which our father’spoke come upon us and mske his
heart sad concerning us in the place’where he is. But let
us all be zealous together that God and his Christ may re-~
Joice over us, and that the heart of our fathers may be at
rest; that our heart too mey be at rest, not only in this
place but in the place to which we shall go, the place where
there is rejoicing over the good'and grief over the wicked.
Apa Besa.

Whereas we have heard that there are some who make dis-
turbances among you
;Ps.56.5.
Probably Shenoute, as also in subsequent occurrences of the
expression, ¢f. p..4s.

No doubt this is a reference to heaven.
“Read aroOoN for oroooN .
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and quarrels without ceuse from which God has no gain, I
therefore promise you all in the sight of God and Christ
Jesus our Lord: if you will not fear God and put away from
you these follies and this haerdness of heart and obey your
fathers and superiore who take care of you, I will cause
you to go round seeking' one another, and you will not know
what shall befell them. Will you not fear the Lord? Or will
you not be efraid of him? Did each one of you come to this
convent to quarrel, or fight, or contradict, or grumble,
or be disobedient, or steal, or lie, or provoke the word
of the Lord to anger? Did we not all come to repent of our
wickednesses, which we did in the sight of the Lord Jesus,
and to take care that we should not

'Does the writer refer to the nuns' fate after = threatened
expulsion from the convent?
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sin yet again before him and he be very angry with us? Will
you be able to bear the wrath of man that you would bear
the wrath of the Lord? I think that such things as you do
are profitless to you. You shell neither profit by themn,
nor are we gathered together in this convent to do things
unfitting, in perticular pollution, theft, lying, conten-
tion, strife, envy and hatred. For because of these things
comes the wrath of God upon the sons of unbelief'who are
the lovers of evil. For this reason therefore, sisters, do
not let us love the evil lest we perish, but let us open
our eyes and look at the things that are upright“lest by
any means we regret it at our end, and afterwards grieve
over ourselves with weeping and sorrow and groening say-
ing, "Why d4id@ I not want them to teach me, and my heart
turn away

'Eph.5.6.
*Cf. Prov.4.25.
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from reprcofs? Why did I not listen to the voice of him
who teaches me, and did not incline my ear to him who in-
structs me?" For indeed the son who forsaskes instruction
will fall upon evils and will practise evil things% Now
therefore, let us remove ourselves from wickedness. Ve
shall not be afraid and no trembling will come nigh unto
us. If you do not remove yourselves from the things which
God hates, you will not know the time when I shall come to
you and do to each one of you according to her deserts;
according to the word which the apostle spoke, "Lest by
any means I should come to you and find you not as I wish,
and you should find me not as you wish me; lest by any
means there should be strifes, Jjealousies, wraths, provoc-
ations, evil-speakings, whisperings,

'Prov.5.12-13.
‘cf. Prov.19.24.
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escape if we neglect this great principle and this so great
salvation into which we foolish and ignorant ones entered?
For it has been said, "The foolish snd the ignorant shell
perish together"’. But if it is also said, "God resists the
proud but gives grace to the humble”; then why do we draw
down upon ourselves the destruction of our soul? We 4o not
perceive our condemnation becsuse of our boastfulness and
the hardening of our heart. Solomon also says, "A wise son
obeys his father but a disobedient son is in perdition"f
But we bring our own perdition upon us. Because of our dis-
obedience we were not ashamed to choose for ourselves life

rather than deathi and we were not wise to acquire for our-

selves guidancef

By the Same.
But you
'Cf. Heb.2.3.
zPs .48 .11 L ]
Prov.3.34; I Pet.5.5; Jam.4.6.
‘Prov.13.1.

Phis clause seems difficult s it stands. We would expect
the consequence of disobedience to be the choosing of

death rather than life; cf. Jer.8.3 which is correctly used
on 38r and 78v. It would be an easy scribal error to trans-
pose Mw~2and Mo .

¢Cf. Prov.l.5.
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Mary, sister of Matai; will you not put away from you this
hardness of heart eand this pride which will not profit you,
and will you not hear thet the hard of heart will be filled
with his own ways? and again, the hard of heart will meet
with no good? and again, the foolish man digs for himself
evils and gethers up a fire on his 1ips¢'Therafore I say
unto you, ignorant one, if you will not put away from you
this shamelessness, I shall cause your heart to be grieved.
Is it a small thing to you to fight zgerinst men? And how
can you fight against the Lord with your struggle and your
strife and your disobedience, driving away from you the
mercy of God, and dishonouring your own soul by your con-
tempt and ranting®at your fathers who take care of you at
ell times and who are in travail for your souls that God
may give them®
'Por this name c¢f. Crum, Dict., p.190b. Heuser, Personennamen,
only gives: notoi masc. and Tamarol fem. The root meaning
is "soldier".
2Prov.14.14.
Prov.l? 20.
5Prov.16 27,
Lit. "roaring", "neighing", cf. Crum, Dict., p.682b.

¢The change of person from 2nd to 3rd plural ig due to the
writer's having followed the text of scripture. ,
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repentance unto the knowledge of truth, that you mey re-
cover yourselves from the snares of the devil?' And we
therefore did not understand. If you had had any under-
standing would you have cried out among the sisters, "In-
deed; indeed, I shall go where my children are", in your
stiff-neckedness and your boastfulness, and, "I shell not
go to the gate to receive punishment"?’ And did you not thus
disobey our injunction? Was it not we that said, let them
go to the gate and receive punishment? Did we not do it
for your profit, so that God may forgive you and receive
your prayer to himself, because we are wretched and do not
know how we come into the hands of God? Por if you had not
been foolish would you have said, "I shell go to where my
children are"? But where are your children? For if they
had not done wickedness would they go to perdition? You
too want to go to
‘Cf. II Tim.2,25-26.

Cf . cm’ Diﬁto' p-147b0
30f. Po 34F.












24r.
this hard saying and grieved. But we heer of ocur shame and
our condemnation because of our hardness of heart and our
boastfulness - that which is called pestilence - and we do
not perceive nor do we repent of our wickednesses lest the
Lord Jesus be angry with us and cast us together with those
who work for lewlessness. Or do we not hear, when Miriem”
had spoken and murmured against Moses - what was said to
her from the Lord? - namely that, "If her father had spit
in her face, should she not be ashamed for seven days?
Let her be separate outside the camp for seven daysf” for
she had even become leprous. So the holy man Moses said to
them in his benevolence, "Give heed to the matter of lepro-
sy;" which is evil-speesking. But the leprosy of our wicked-
nesses is before us at
'Cf. Ps.l24.5.
‘Cf. Fum.1l2.1ff.
’A second dot is intended over the¥ in muwicHc which is
ggggrgg.up by the foot of the ¢ in wcxfu. ,,, cf. ¢0l.2,

“Rum.12.14.
Deut.24.8.
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all tiﬁes and we are upbraided by our Lord Jesus every dey
and we are not ashamed and our heart does not blame us so
as to make us turn away from our evil works and do good.
Therefore I tell you that if you will not go and receive
punishment as it was to0ld you, I think that the wrath of
God will proceed to work upon you strangely, and after-
wards you will be grieved at your own eelf. For you eare e
perverse woman bringing upon you your own perdition by
your mouth 2nd drawing down upon yourself the curse of
God. But here®is our father Apa Isaec, we have sent him to
you and the other elders that they may examine your words.
And do not hide anything from him. Let him return to us

from you with satisfaction.
*But I speak to you all, you ignorant people

'Cf. Is8.28.21.
*Por €c  cof. 18r, note 4.
*New letter begins, cf. Analysis of Contents, p.lIS.
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and false brethren who did not put the fear of God before
them, but s8till persist in your thefts and your guiles and
your llies which sre full of every evil, and you were not
ashamed s0 as to remove yourselves from these ungodlinesses
which you do, and feared not God nor respected msn’ There-
fore you asre cursed and your judgment and your condemnstion
are upon you, because you were taught many times and you
did not pay heed. And even though your ears were open you
did not hear. Your heart was hard and thick, for you had
no understanding, and you did not receive the teaching and
the commandments which our fethers enjoined upon us, accord-
ing to that which was said, "For the heart of this people
was hardened end they were slow to heear with their ears,
and they shut their eyes lest haply they might see with
their eyes and hear with their

'cf. 1Lk.18.2.
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ears and turn and I may heal them", or have mercy upon
them. 0, the hope of those who do such impious deeds is
cursed because they despised the name of God by their
evil works and they brought shame upon those that have it
not? having also despised the name of our blessed fathers
in their ignorance because of their thefts and lies and de-
ceptions, and, having gone away, they went into vineyards
that they might spoil and steal without permission and
without telling anyone that they would go, drawing the
curse of God down upon themselves becsuse of their thought-
lessness and the hardness of their heart. They did not
think nor consider that the things they do are not small
gins in that they let others benefit by their asins, but
they destroy their own soul unknowingly, stealing and
spoiling, robbing on
'cf. Is8.6,10 and Mt.13.15.
lNeTEATNTSY  14t, "those that have not". The object is not
expressed. It seems that the writer means to point out to
his sinful readers that they, by their deeds, are dis-

crediting the innocent. The same phrase also occurs on
34v and 49v.






26r.
this side and that, pilfering even jars of wine and grapes,
so that those who see them blaspheme against God and say,
"Are these monka?" Or "Are' these the people of Apa She-
noute?"* And "Shall then not anybody be? What do we do more
than they?" It has been said, "Let them see your good works
and glorify your Pather which is in heaveni" But you de-
spised him until they despised the name of our fathers be-
cause of your evil works. Instead of saying "Behold a
people wise and of understanding® or "Behold a seed blessed
by God", they rather despised the name of our holy monastery.
0 you concerning whom these things are said, you are res-
ponsible because you heve not feared Christ nor respected
man% Therefore woe to you, becsuse
'Note X6 Ne  for X ene .
*The famous abbot and predecessor of Besa. The name is com-
mon, meaning "ason of God". Cf. Heuser, Personennamen,
P.32 and elso Crum, Dict., p.231b.

5Cf. Mt.5,16.
+Cfo Lk.l&.?.






26v.

a Jjudge who neither feared God nor respected man, gave
judgment for a widow that she should not be coming to him
so often and troubling him. But you were not esshemed nor
did you notice when you were being reproasched and fre-
quently told to have pity upon yourselves®’and cease from
your wickednesses snd learn to do good®before you become
like a flower that perishes, before the wrath of the Lord
comes upon you, and before your soul is rooted out from
within you and you break your spirit with tears down in
Amente’ with none to hear you and no one to have pity on
you. When you were ocalled, you did not hear. And words
were spread abroad: you paid no heeﬂf But you rejected‘
'Cf. Lk.18,2ff.

Read 2vHi  for 2ThN

3Cf.i IB 01016"“17- haud Read \"\€TN0~N°‘"4 er T_\GTNO\'Q\ [}
*Hades, 1it. the western plece, treated as name without art-
icle, c¢f. Crum, Dict., p.8b. Christians adopted this term
from pagen Egypt. It is even amccepted by as strict a
Christian as Shenoute.

fo. Prov ol 024 .
Reed fcto for tco .






2Tr.
the counsels of the Lord in your presunptuousness and you
disobeyed his upbraidings. Therefore he will also mock at
your perdition and he will deride you when perdition comes
upon you'at the time of your visitetion, and when tribulstic
comes to you and you are in straits”down in Amente in the
time of your need. "For I called you," he said, "you diad
not hear me, I spoke and you heeded not, you did evil in
my sight and you chose the things which I do not wish."
Therefore he says, "Behold they who are servants of mine
shall eat, but you will be hungry. Behold they who are
servants of mine shall drink, but you will be thirsty. Be-
hold they who are servaente of mine shall rejoice, but you
will be ashamed. Behold they who are servants of mine shall
exult with joy, but you shall cry for the sorrow
'Cf. Prov.l.25-26,
Cf. Prov.1.27. - The noun kto literally means: "turning",
"return”, "what surrounds*, cf. Crum, Dict., p.129a.
KTo stands here for moAlcekis in the LXX, which suggests

the meaning "besieging" hence "to be in straits".
SIB 065 012‘”13 L]






27v.
of your heart and you shall cry out because of the destruc-
tion of your spirit. For you renounced the name of your
Lord which is satisfaction for my chosen ones, but the
Lord will kill you"), because you persist in your wicked-
nesses and your thefts stesling each other's garments in
your impudence and your shamelessness. Unclean ones, who
are notorious in your lawlessnesses and your obstinate
sins! And you steal each other's things; even down to the
very linen clothes?® you carry off. Did people come in to us
and take them? No, but the fact is there are thieves in
the midst of us, the community, seizing whatever they can
find, drawing the curse of God upon them, even boasting
with their mouths - which ought to shut up“-~ and their
deceitful, bragging tongues,
'Is.65.14~15.
‘covdea 1it, "tool", "weapon", c¢f. Crum, Dict., p.363b.
*€\eoy  1lit. "linen", here probadbly as name of a garment,
cf. Crum, Dict., p.Béa.

*I have ventured to use this slang phrase because it seens
to be a good equivalent for the Coptioc.






28r.

saying, "They did not catch us in anything nor did they
know about us or about the things which we ourselves do."
They did not know that God would divide them in their midst
so that everyone might see them, nor did they say with
their mouths which are full of cursing and bitterness,

"The wrath of the Lord will burn those men until he wipes
them out of his communities"; as it is written, "Behold an
earthquake comes from the Lord and wrath unto turmoil,
whirling and coming down upon the godless. The wrath of

the Lord will not turn to cease there, until he performs
and completes the desire of his heart" upon the godless

who do impious deeds and thefts and lies asnd deceits. "The
heaven was fearful about this matter and the earth trembled
greatly", said the Lora:> "They forsook me, the fountain of
living water", which is the truth, "they dug for themselves
'Cf. Ps.9,28 and Rom.3.14.
*Jer.23.19-20.
*Jer.2,12. - Note that in the LXX there is no word for "the
earth", which however is attested in the Boh. version, cf.
H.Tattam, Prophetae Majores, Oxford, 1852. For further

ggégence ef, P.Volz, Der Prophet Jeremia, Leipzig-Erlangen,






28v.
broken cisterns"), which are thieving and falsehood end
deceit. The faithful or the honest man is not he who was
not caught in his evils by men, but the truly faithful and
honest man is he who was not seized or caught by God. For
not he who shell commend himself is the elect but whom God
shall commend: For on this it has been said, "The foolish
and the ignorant shall perish together"; and egain it is
seid, "Man that is in honour did not understend, he wes
likened to ignorant beasts, he resembled them:" This is
your own way. You despised the grace of God in your boast-
fulness end your pride, O you herd of heart and uncircum-
cised in heart and ears too!’ For you are the seed of those
about whom 1t was szid,
‘Jer.2.13.
*ITI Cor.l0.18.
Ps.48:11.

?Ps.48.13,21.
Cf. Acts T.51.






29r.
"You always resist the Holy Spirit like your fathers" which
are the devil and his demons. This is your own way, you
being disobedient to the commendments of the Lord in your
contempt and the hardness of your ignorant heart. Woe to
you, you multiplied the things of death’ by your contempt
and your indifference. Foolish and ignorant ones, how shall
you escape the judgment of Gehenna' Woe to you, because you
did not understand neither did you learn wisdom, walking
in the darkness of your disobedience because your ignorant
hearts were darkened®from thieving and deceit. Woe to you,
what shall you do on the day of visitation? Your affliction
is coming from afar and to whom will you flee to help youf
because you have despised the words of the Lord
'Acts T.51.
2The word PEUAOOYT means lit. "dead person", "dead thing",
"deadly thing", c¢f. Crum, Dict., p.1l60a. The context sug-
gests that the reference is to the sinfulness which results
%ﬁfgﬁ?nation. "Death" here is the opposite of "eternal

30f. Rom.l.21.
LIS 01003 [ ]






29v.
and brought his commandments to naught? So also the lLord
will bring you to naught and he will plunge you into the
fiery furnace in Amente. Unclean ones, who are notorious
in lawlessnesses! PFor the ways wherein you walk are crooked
and you have been unable to go through the straight. It
has been said, "Sow for yourselves unto righteousness and
reap a fruit of life"' but you gowed iniquity and reaped
lawlessness. Thus again it has been said, "Sow wheat and
reap thorns. Their lots," it was said, "shall not profit
them"’, which means their prayers and their fastings and
their religious exercises’shall not profit them because of
their lawlessnesses by which they have worked iniquity.
For they waited for light, darkness befell them; they
awaited light, yet they walked in
yHo8.10,12.
Jer.12,13.

‘peAet may denote recitations from seripture but way also
have a wider meaning.


















r.

unto wrath but unto a preservation' of salvetion through
our Lord Jesus, he who died for ue in order that, whether
we watch or sleep, we may live with him’ Now therefore,
brethren, let us not be like the false brethren in our
midst who walk in guile, but work out your aalvation in
fear and trembling’that the Lord Jesus mey guard you in
2ll your works. For it is God who works in you the will
and the fulfilment of the will. Do all things without mur~
muring and disputing, that you may become sinless end inno-
cent, children of God, holy, in the midst of the crooked
and perverse generation among whom you are manifested as
énlightenera in the world, persisting in the word of life
for a glorying unto me on the dey of Christ” So then

'The literal meaning of the noun Tow~zo is "keeping alive",
"saving”. In the N,T. passage it translates Tiepiriolnels
which cen also mean "geining possession of", “acquisition®,
cf. the R.V. translation "unto the obtaining of salvation".
*I Thes.5,9-10.

°Phil.2,12,
‘Pnil.2.,13-16.






3lv.

if we keep the commendments of our fathers they will pride
themselves on us before the Lord, saying, "Are these not
my children? They will not deal treacherously.” And again,
"Behold, we and the children you gave us% we have laboured
for them for the sake of your neme."” The Lord will then
give us means to escape all the snares of the edversary
and be rich in good works’before we come into the judgment
of God and to escape the punishments prepared for the sin-
ners who persist in their evils.

By the Same.

It is right for you and good for your soul, wretched
ones, to learn whence you are and give glory to the Lord
your God before the darkness comes and your feet stuuble
upon the dark mountains. You will look for light, a shadow
of
'Cf. X8.63.8.

20f., Is.8.18 and Heb.2,13.
cf. I Pim.6,.18.






32r.
death is there; and they shall be put in darkness. But if
you do not hear, your soul will weep secretly conironted
with your contempt and your eyés will shed tears'with no
one to wipe away your tears from your eyes: For you were
called and you did not hear, you were spoken t0o and heeded
not, you did evil in the sight of the Lord and chose the
things he did not wish? How long then will we draw down
upon us the word which is written, “"The ungodly passed
over the landmerk"4 because you steal, you lie, you are
disobedient, you work iniguity, yéu act lawlessly, you
violate the commandments of Christ, you destroy your body,
you sin in everything, es it was said, "The way of the
daughter of my people is not towards uprightness
'‘Jer.13.16-17.
’Cf. perhaps Rev.7.l7.

Cf. Is.65.12.
“Job 24.2.


















33v.
they turned away and Geparted; they did not say in their

heart, let us fear the Lord who gives us the former and
the latter rein)" that is to say the blessing of God which
is upcn us because of our fathers. And again,‘“Woe t0o me
my soul because the god-fearing has perished from the
earth and the upright among men is not" But even down to
the barest necessity which you are given for the sick you
acted wickedly to your own selves - you stole from each
other. Bven this great wickedness is on your heads, for we
have never heard of such a transgression. Therefore they
who do these things are cursed all the more before God and
men, for you also were very ungodly. Thus your sin is
doudble upon you, because these are not little sins that
you do.

;JS!‘ 05.23"'24-
Mic 07 01-2.
























35v.
has stolen or shall steal from the shares of his neigh-
bours, whether their necessities or their money or their
clothing or their cloak or anything which is theirs, for
nene lack anything that they need, but they sin sgainst
themselves and draw the curse of God upon themselves; and
those who shall actually raise their hand ageinst their
fathers, who teach them, with a stick or a blow, they
shall be cursed in the sight of God and men, and shall be
celled in the scriptural phrase, "stumbling-blocks"?which
are in the way, as it is written, "Take these stumbling-
blocks out of the way of my peoplei®” And those who shall
quarrel with them ever in their hardness of heart and
their boastfulness and their shamelessness, they shall be
celled 'Men who fight against God and his Christ in their
'The meaning of the word Ttporl 4is doubtful, cf. Crum,
Dict., p.431db.

cf, Is 5T.14.
318 '57 ¢14 [






36r.
stiffneckedness and their pride', so that God for his part
will contend asgeinst them, and cast them together with
those who work for lawlessness, as it is written, "He who
despises his father and his mother thinking, 'I do not
sin', is an associmte of an ungodly men"? Agein it is ssid,
"The son who despises his father and forsekes his mother
shell be under reproach and be ashemed:" And agein, "The
light of him whe reviles his father and his mother shall
go out, the pupils of his eyes shall see darkness" Thus
again it was said, "God resists the proud but gives grace
to the humblel" And amgain, "You humbled the proud like a
thing slain", which means the devil and all those who do
his works, "and you scattered your enemies with the arm of

your strength"$ which mesns the sinners who do wickedness

cf. Ps.124.5.

Prov.28.24.

Prov.19.23.

“Prov.20.10.

Prov.3.34; I Pet.5.5; Jam.4.6.
tPs.88.11.












37r.
"Unless the grain of wheat falls upon the earth and dies
it remains alone, but if it die 1t bezrs much fruit." Thus
also unless a man mortifies”his body, he shall be without
avail in his works, but if he mortify*himself he shall
bear much fruit in good works, &s it is written, "He who
died®in the flesh ceased from sin so as to be no longer in
the lusts of men but rather spend the rest of the days of
his life according to the will of God"'

50, yours is the responsibility, you who give oppor-
tunity to Satan to come in and pollute the holy convents
of God% And you defiled his temple which is you yourselvesf
You did not cell to mind the apostle's assertion, "He who
defiles the temple of God, him will God destroy". Also

you did not remember

'Jn.12.24.

Lit. "kill". The context suggests, I think, that self-
discipline and self-denial are intended and not any severer
ascetic practice.

3So the Ssh, N.,T., cf. Horner, Sah.; but the Greek text has
& oUWV _ . Possibly the Sah. reading arose from & confusion
between anovickw (droSevv ) and Tdsxww ( TTe®v ), ef.

e.,g. the variants in the Greek text of I Pet.3.18.

‘I Pet.4,1-2.

New letter begins, cf. Analysis of Contents, p.l5.

‘Cf. I Cor.3.16-17.

I Cor.3.17.






3Tv.
all the curses which our father pronounced when giving us
all into the hand of God seying, "He is cursed who shall
defile his body in any way, or shall steal anything"' - a
cord or girdle, more especially gaerments, cloaksﬁ cowls,
or even the least thing to eat, either from the things for
the service of God or from the shares of their neighbours.
I was thinking indeed of coming to you with a mind at rest,
but the grief for those who provoked Godéd to anger and
grieved hils Holy Spirit prevented our gladness. I know in-
deed that what I deserve is every grief but, if God and
our Lord Jesus desire it, I come to you in wrath and do all
the things that are in my heart to these ignorant persons
and foolish virgins who have no o0il in their vessels% see-
ing that
'Perhaps one may see in this pronouncement of "our fcther"
a reference to the vow introduced by Shenoute, cf. C73,
P.40; Leipoldt, Schenute, p.l08f. -~ Possibly the quotation
continues to "neighbours".

20r "mats”.
°Cf. Mt.25.1fF.






38r.
you turn back again' to’ these provocations of God and fall
upon the sword of the evil one who corrupted all thne world
in his sins and his lawlessnesses, because you loved detfile-
ment rather than purity, and chose for yourselves death
rather than lifel For you incited him who made you and
nourished you, God, the Eternal, to wrath and you also
grieved her who nursed youw, Jerusalem; that is to say the
community. And you fell at noonday like those at midnight;
as it is written, "The virgin of Israel stuubled, she fell,

n5

she shall no more rise "For those who sleep", it is said,

"sleep in the night and those who are drunk are drunk in
the nighti" But you were drunk 2t noondey like those about
whom it was said, "They are drunk without wine"?

'Por MamaAiN read moAiN

‘Crum, Dict., p.644b translates "turn back from, out of",
but from the context it seems necessary to adopt the
translation "turn back to".

3Cf Jer.8.3.

Cf. Bar.4.7-8.

Cf. Is.59.10.

Cf Amos 5.2.

I Thes.5.T.

*cf. Is.29.9 and 51.21.













39r.
for unfitting things. Therefore God gave you up to despic-
able passions: that is to say theft and defilement and every
wickedness, for the doers of which things there are =zll
sorts of punishment, not only in this age but in the next .
By the Same.

Our tescher and our Lord Jesus Christ our saviour ex-
horts and teaches us saying, "Walk as long eas you have the
1ight, that the darkness mey not overtske you": And he who
walks in the day does not stumble, because he sees the
light of this world. He who walks in the night stumbles
because the light is not in it%: We also, if we walk in the
lews of God and the commandments of our fathers, shall not
stumble, because the light is in them. For it is said, "I
walked in his light through the darkness:" But if we turn
ourselves awey
'Cf. Rom.l.26.

‘Eph.l.21.
‘Jn.12.35.

;Jn .11 .9"'10 .
Job 29,3.






39v.
from the commandments of God and our fathers' teachings
which they gave us, we shall stumble, since we know not
whither we go'because the darkness has shut our eyes, and
we shall grope like those who have no eyes. For it is said,
“The good commandment is a lamp, and the law is a light
for the wayl" And again, "Your word is the lamnp of my feet
end the light of my ways“" And again, "My spirit shell
come early out of the night, it shall come early to you,
0 God, because your statutes are lights upon the earth’"
And again, "The law of the Lord is holy, converting souls$"®
Whither does it turn’ them except from evil unto good,
from darkness to light? And agein, "The commandment of the
Lord is a light which enlightens the eyes of the youngi"
And again, "He who shall keep the commandment shell know

no evil thingi"

‘Cf Jn.12.35.

‘cf, Is8.59.10.

Prov.6.23.

“Ps.118 105.

IS 26 .90

Ps.18 8.

"I.e. "convert”, Here as in the quotation of Ps.18.8 the
Coptic word is K70 . No one English word seems to be satis-
factory in both instances.

Pa.18.9

'Eccles.8.5.












40v.
strictly and obey them, we shall not stumble nor shall we
act scornfully so as to live in all wickedness, but we
will obey him who says, "Lay hold on the good, abstain
from every evil thing"; in order that we may have many
weys of life. For it is said, "He who loves the law sur-
rounds himself with a wall’." And again it is said, "He
gave the law for a help:i" If a man take refuge with God
and fear him and observe his lews and his commsndments,
the Lord becomes his helper and preserves him from every
evil way and from one who speaks nothing of truth, which
is the devil® who envies those who wish to live in godli-
ness. Woe, therefore, to those who forsake the laws of
God and neglect the comunandments of our fathers which they
enjoined
'T Thes.5.21-22.
’Cf. Prov.28.4.

318.8.20.
4Cfo Jn.8.44.












41lv.
anything different from what has been allowed to us. Again
we are found scorning and forsasking the ordinances and the
things which our fathers lzid down for us concerning foods
of the belly that perish) even after it was written for us,
"Because of food do not destroy the work of God"? It is
not & sin or a fault in us if we ask concerning everything
before scting. But on the other hand it is lawlessness for
us and a great iniquity on our pert if we do anything or
g0 anywhere without having first asked permission, or if
we eat anything covertly or drink wine without having in-
formed those who take care of us. And if we do such &
thing without asking permission, our blood is on our heads.
Moreover those who do these things shall be fettered in
thelr devices and they shsll be called in the scriptural
phrase, "Portions for foxes") which means demons. And
again
'Cf. In.6.27 and I Cor.6.13.

‘Rom.14.20.
°Cf. Ps.62,11.






42r.
the word which is written will speak to us thus, "They
who turn away from your commandments are cursed"' and
agein, "You despised 2ll who are far frou your statutes,
becsuse their thoughts are iniquity"} and egain, "Salva-
tion 1s far from the sinners because they did not seek
after your statutes"? Therefore, brethren, it is good for
us to acquire for ourselves the fear of the Lord and to
depart from the things which God hates, that we may find
grace on the dey of our visitation, since we 4o not know
how we shall meet God and our Lord Jesus. For it is a very
herd thing to meet God. He whom we shall meet is not & man
like us, but he is Lord end God, knowing the things we do
in the darkness. For it is said, "'Shall anyone hide him-
self in a secret plece and I not see him? Do
'Ps.118.21.

’Pg.118.118.
°Ps.118.155.












43r.

This too we were told by the psalmist, who says, "Where-
with shall a young man streighten his wey? By keeping your
words", he said. Woe to us indeed if we forget the words
of our fathers which they enjoined on us. But it is with
great pain and grief that I ask, where is our freedom
which exists in our monastery every day, and the liberty
in which there is no deceit, deceit and theft being un-
known to us? So woe to those who steel anything anywhere
and who buy and sell with deceit and duplicity, not having
first reported it: And those who do these and other things
are cursed, becaugse they were not ashamed and did not fear
the curses which our father pronounced concerning such
things. Therefore all the grief of our fathers and of all
the saints and of our Lord

'Ps.118.9.
*The Paris fragment 130°, fols.109-110 (ef. p.29) contains
a text parallel to 43r, col.II, line 11, beginning
ea]royLooc - 45r, col.I, line 15, ending ovovYe20y . The
Paris leaves are fragmentary, only part of one colwan of

each being extant. Varisnts between the two texts will be
noted.






43v.
Jesus shall come upon them and upon their pate. For we were
taught and told that, "The night is far spent, the day is
at hand, let us therefore forsake the works of darkness
and put upon us the armour of light") which are good and
righteous works, before the day of our end coumes upon us
suddenly like a snare’and we do not escape, for there will
be no one who will hear us and no one who will wipe our
tears from our eyes;, because we did not hear diligently
nor did we heed when they commanded us, saying, "Cease
from your wickednesses, learn to do good"! "But they were
disobedient”, it says, "and provoked his holy spirit to
anger, and the Lord turned to them in enmity": For thus
said those of understanding when they saw that we were not
examining ourselves or judging
'Rom.13,12.
‘cf. Lk.21.34.
’Cf. perhaps Rev.7.l7.

:19.1.16—17.
Is.63.10, c¢f. 30r, note 6.
























45v.
darkened. Seying, 'We are wise', they became fools"| know-
ing neither what they said nor upon what they were esteb-
lished. And, meking manifest also the shame and the disgrace
of the people of this kind, and their self-reliance, it
says,"As they did not think fit to have God*in their know-
ledge, God gave them over to a reprobate mind to do those
things which are unseemly, being filled with all iniquity
and wickedness and evil and covetousness, being full of
envy, murder and strife and cdeceit and malignity; whis-
perers, slanderers, haters of God, despisers, proud,
boasters, seekers after evil, who disobey their parents,
senseless, unbelieving, cruel, merciless? who, knowing
God's ordinance that those who do
'Rom.1.21-22,

For G.NOTE read OrNONTE .
3R°m .1 028“'310






46r.
these things are worthy of death, not only do them but
elso approve of those who do them:" And on this it was
elso said, "But the ways of the ungodly are dark, and they
do not know how they stumble"; and "Death will befall the
ignorant, and the ungodly will die in sins. Uncleannesses
will defile a pestilent man on an evil and troublous day
until he perishes"’ Truly according to the word of the
apostle, "I marvel that you so quickly turn from him who
called you in the grace of Christ Jesus unto another
gospel, whereas it is not anotheri" So they too now turn
away from good to evil, and from love and peace to hatred
and enmity, and from hunility and obedience to pride and
disobedience,
'For .oy reed OOy .
*Rom.1.32.
*Prov.4.19.

“Prov.24.8-10.
Gal.l.6-7,












47r.
these deceitful counsels, that God may not be angry with
us and cast us together with those who work for lawless-
ness' and bring upon us suffering from this place on, even
before we reach the place to which we shall go, the place
of all suffering and groaning. Truly according to the sey-
ing of our father this is not our ideal,*%his is not our
1deal*” vecause we were not called unto defilement and
strife but in purity’thet we uight live in propriety and
stand worthily before the Lord without anxiety. Now there-
fore, brethren, all who like to displey fellowship, be
strong of heart, do not pay heed to these ignorant men
who are among you, who cause stumbling, and who divide the
body in pieces as it is written, "A perverse men spreads
strife and kindles the flame of deceit with evils and
divides friends“and kinsmen", but rather pay
'Cf. Ps.124.5.
1% —% The repetition of this clause seems to be due to
dittography.

3Cf. I Thes.4.7.
4Prov.16.28.


















48v.
disobedient, erring, walking in the vanity of our hearts,
darkened in our thoughts, alienated from the life of God
becsuse of the ignorsnce which wes in us and because of our
hardness of heart, having given ourselves up to defilement
an@ the working of every uncleanness in covetousness? Now
we were not taught in this manner’ but rather thus were we
taught: - "Work out your szlvation in fear and trembling.
For it is God who works in you the will and the fulfiluent
of the will": And, "Do =211 things without murmuring and
disputing, that you maay become sinless and innocent,
children of God, holy, in the midst of the crooked and per-
verse generation among whom you are nanifested as enlight-
eners in the world:" And, "You were called unto fresdom,
brethren, only let not our freedom
'‘Cf. Tit.3.3.
2Cf. Eph.4.17-20.

3Ph11 c2 012—'13 .
4Phil.2,14-15.


















50r.
you. For it says, 'I will honour him who honours me, but
I will despise him who will despise me'." And he proclaimed
the word which decided openly, "You despise him if you
honour him with your words but blaspheme him by your
works’" Now, brethren, on no account let God be blasphemed
because of us, and the name of our fathers be defamed be-
cause of our ignorsnce in forsaking their teachings and
their commandments which they enjoined upon us, and their
wisdom and their purity, in thet they bade us adjuring us
by heaven and earth that we should not transgress them
from the least to the greatest, and especially that we
shoulé not destroy our body in any evil way, lest we be
remorseful at our end end break our hearts in the place to
which we shall go. We know that it is at all times neces-
sary for us all to stand
'I Kg.2.30.
2Presumably the writer intends to azttribute this quotation
to Athanasius also. In Ryl.62, fol.2v, it follows im-

mediately on the preceding passages attributed to Athan-
asius.
















































S54r.
all foulness and impurity and one's tongue from felsehood
and chatter and for one's constancy to be true? And there
is a man or woman or boy or girl like a devil, Is it not
devilish to defile one's heart and one's body in all un-
cleanness, and one's tongue in evil-speaking and deceit
and for one's constancy to be false? Are not those things
deceitful, hateful, and discordant which deliver you up to
him who ensnares you to your doom, O unclean and pestilent
men, a8 it is written, "The deceitful shall be for a
prey."? Again, you are ensnared by one another, and you
make a pit for one another until Satan looks gloatingly’at
you and tramples upon you by means of these abominable
works, and so you are entangled in his nets. Do not think
that I hate you, when I
'Prov.12.24,
‘Lit. "fill eye", hence "look intently", cf. Cruwa, Dict.,
p.T3b, perhaps better "gaze one's fill". It often seems to
indicate not the intensity of the look so much as the fact

that it is accompanied by an emotion, usually joy, and
often malicious (see the examples cited in Crum, Dict.).


















55v.
him who smites you in the facel!" Is it not a great sin
that you buy and sell with the laymen contrary to the judg-
ment of your fathers who take care of you? It is especially
laid down by our fathers from the beginning that men shall
not buy or sell contrary to their judgment. And again our
fathers who have now gone to God, bade us and commanded
saying, "Cursed is he who shall buy and sell covertly with-
out his fathers." But you, elders, teke care of the men
under you who are entrusted to you and who are your
children, since you received them for the sake of God.
Take cere also of their souls in the love of God, becsuse
it is written, "I exhort therefore the elders who are

gemong you, es fellow-elder and es witness of the suffer-

ings of Christ, and es

'TI Cor.1l1.20.






56r.
steward' of the glory which shall be revealed. Tend the
flock of God which is among you, not under constraint but
willingly according to God; not with love of shameful gein
but gladly; not as being lord over the charges but being
examples to the flock:" You remember that it wes said,
"Freely I will be spent for your souls"; and, "To whom
much is entrusted, from him will much be required"f that
you mey care for their souls sccording to God and not
leave them lacking that which is needful for our way of
life; because it has been said, "If there is 2 brother or
g sister neked end lacking éaily food, end ocne among you
say to them, 'Go in peace and be warmed and be sztisfied',
but does not give them the things of the body which they
need, what is the use?" : If, however,
'olKoNOALOC  i8 probably an error for KoyNww~oOC , the N,T,
reading. A conscious adsptation, by no mesns unknown in
Besa's use of the Bible (c¢f. p. 60f), seems unlikely here.
*I Pet.5.1-3.
°cf. II Cor.12.15.

"Lk .12.48 L]
5Jam.2 015"’16 ']


















5Tv.
Jesus. Take heed and be vigilant, do not let one of us be
found whose garment is filthy or perished and it be said
to him with shame, "Friend, how did you come hither, with-
out wearing a wedding-garment?", or it be said, "Cast him
out into the outer darkness"? Woe to me and woe to every
one if this befall us! But you, O brethren, obey your
fathers who teach you with all proper obedience and sub-
mission, because it has been said, "Submit to one another
in the fear of Christ"i and, "Children, obey your fathers
in every respect, for this is the will of the Lord"ﬁ and
again, "Obey your great ones and submit to them, for they
themselves keep vigil for your souls, that they may do so
with Jjoy and not groan"f and again, "But we beseech you,
brethren,
'Mt.22,12.
‘Mt.22.13.
Eph.5.21.

1'001 030200
‘cf. Heb.13,17.


















59r.

forty days during which it is proclaimed in all the earth
that every one in the whole world should strive with him-
self, each one according to his strength, be it great or
small, and even going beyond his strength, I hear that
many among you in whom there is strength to excel eat
every evening, and care not that these days are one thing
and 211 the other days another, while many laymen outside
do periods of two days together or four, and also that some
fast a week, especially the brethren of this monastery
with us, for not only do they all act as & team from the
01ld men who have no strength down to the little children
who ere smell, but =21so most of them fast four days or a
week without even eating bread, remembering that our Lord
Jesus’ and Moses® too, and Elijah', dié the whole forty days
on end without

'Note €T for otet after Ni20o0y
*Cf. Mt.4.2 and Lk.4.2.

*cf. Ex.34.28.
“cf. III Kg.19.8.
























61r.
remember the word of the Lord, how he said, "He who will
offend one of these little ones who believe in me, it is
better for him that a millstone should be tied to his neck
and he be sunk in the depth of the sea, rather than that
he should offend one of these little ones who believe in
me": For truly it is not a small offence which befell many
through you, for they were amazed at what you did, in that
you have acted wickedly against yourself. You have forsaken
the fountain of living water and have dug for yourself
broken cisterns which will not be able to hold water. You
did not consider nor did you learn to understand that the
thing that you undertook to do was a disgrace to you in the
sight of every one. Nor agein did you remember what the
Lord said, "He who will endure to the end, he shall be

saved"ﬁ and, *"In your constancy’you shall

'Mt.18.6.

*cf., 1Lk.17.2.

cf., Jer.2.13.

4Ht.10.22, Mt.24.13, Mk.13.13.
‘For 24romn read 24noaonNd .






6lv.
win your souls." Thus again, "The crown is for those who
shall endure" Can it be® that these things are profitable
to you? It is you who know. The Lord shall return to every
one his righteousness and his feithfulness If’the fact was
that your hesrt was grieved ebout something or that I
pained you unwittingly contrary to the commandment of God,
why did you not tell me that I might know? For neither I
nor you nor any one else knows any evil that I did you.
For I have done no evil nor have I corrupted anybody, nor
have I robbed anybody. The Lord is witness and slso all
the brethren know of every deed and every word. If I am
an evil-doer preventing men from doing the will of God,
can you’ say it of your sons?’ Who pursued them except on
their own account, because of their evil works?
'Lk .21.19.
*Zech.6.14.
For this construction ef. 17r, note 1.
*T KEg.26.23.
This passage is difficult, but can perhaps be paraphrased
thus: Even if I should be an evil-doer preventing men from

doing the will of God, can you say that your sons are so
prevented by me?






62r.
Bach one is responsible. As for me, I am innocent of the
blood of every one. For it is written, "I will honour him
who will honour me, but I will despise him who will despise
me:" But also concerning your sons you ought to remember
the word which the Lord spoke, "He who loves son and
daughter more than me is not worthy of me. And he who will
not take up his cross and follow me is not worthy of me> "
And again, "Whet will man profit if he gain the whole world
but forfeit his soul? What shall man give in exchange for
his soul?™ Do not think then, O brother, that it is an
honour for you that you have denied your constancy or that
you have forseken the community of your fathers who nur-
tured you therein. You did not remember my father superiorf
nor did you remember your sons, nor yet did you remember
the men
'Acts 20.26.
’T Kg.2.30.
*Mt,10.37-38.
‘¥Mt,16.26, Mk.8,.36.
5The reference is almost certainly to Shenoute whose in-

fluence is still great, though he is dead, and whose mem-
ory is revered.












63r.
the hands of the living God." And he also said, "Remember
the former days in which you were enlightened, having en-
dured a great conflict of sufferings. So you are on the
one hand mocked with reproaches and tribulations and on
the other hand also you became partakers with those who
are thus: For you even suffered with those who are bound,
and the spoiling of your possessions you accepted joy-
fully, knowing that you have a better possession which
abides. Therefore cast not your boldness eway, which has
great recompense of reward. For you have need of con-
stancy, in order that, having done the will of God, you
may receive the promise:" You see therefore, friend and
brother, that he who will do the will of God and perfect
his constancy, shall receive the promise.
'Heb.10.31.

’T,e. mocked etc.
3HOb .10 ] 32"36 .






63v.
Therefore I say to you, do not persuade yourself thus: you
shall not profit, for there is no profit in what you do.
I am anxious for you thus, because you will not have re-
pented at your end. Moreover the Lord says of those who
turn back in disaffection, "I planted you as a vine all
fruitful and genuine. How did you turn to bitterness, vine
that became strenge?"' And again, "What is the way of Egypt
to you that you drink of the water of Geon’which is turbid%
and what is the way of Assyria to you that you drink water
from their rivers? Your disobedience will teach you and
your wickedness will upbtraid you. Know and see that it is
bitter for you to forsake me: For of 0ld you broke your
yoke and burst your bonds.
Jer.2.21.
I.e. the Nile, cf. J.Hestings, A Dictionary of the Bible,
Edinburgh, 1900 ff., II, p.174, and IV, p.498f. The LXX
reads Mauv for the Hebrew 1INV,
’The clause "which is turbid" is not extant in the Hebrew
or the LXX. It appears to be a gloss on N1NY, (probably

"black"” hence "turbid").
4‘Jero 2 018"‘19 L]






64r.
You said, 'I will not be a servant'". Do not think that I
hate you, saying these things, but know rather that I wish
you to return to your monastery in peace, that you may not
forfelt your soul in your old age. For who amongst all
those who have left us did not regret it, that you should
not regret 1t? Or who benefited, that you should benefit?
The act of desertion which you have committed does not dis-
close whom you contend with or with whom you take counsel.
Rightly then it was said, "Let every one beware of his
neighbour, and do not trust your dbrethren, because every
brother will utterly supplant®and every friend will walk
craftily. Every one will mock his friend and they will not
speak the truth, because their tongue was taught to speak
liesi" Did we send you on & mission in order that you might

&0

'Jer.2.,20.

*Lit. "will, with a tripping, trip up by the heels". The con-

struction can only be explained by reference to the Hebrew
APyl 1ipY, which is followed by the LXX mTepvy nmirepunsl

As the Infinitive Absolute in Hebrew serves to strengthen

the verb, I have translated "utterly". The Hebrew of Jer.

9.4 would clearly call to mind the story of Jacob's

neming (Gen.25.26) which is referred to elsewhere in the

0.7. (e.g. Gen.27.36, Hos.12.3), but the pun has been lost

31n Greek and Coptic aliks.

Jer.9,4-5.






64v.
and lose your soul? For we in fact chose you as an earnest
man, and sent you. If your mind was not at rest about your
going, why did you not tell us thet we might know and not
send you? Nevertheless, know that it was said, "Hearken
therefore now and heer; but they were not speaking thus
openly, for no man is repenting of his wickedness saying,
'What have I done?'. The runner has ceased fror his course
like 2 horse with his sweat on him from his neighing." Do
not therefore let it be said, "The way of the dazughter of
my people is not towards uprightness nor towards purity?i"
And do not let it be said, "Woe unto them who cell evil
good and good evil, who count darkness for light and light
for darkness, who say that bitter is sweet and sweet is
bitter:
'Jer.8.6.

*Jer.4.11.
’18.5.20.






65r.
Woe unto them that are wise in their own eyes and prudent
in their own sight.” Do not therefore, my brother, lead
yourself astray. Arise and seerch yourself like the woman
who, having lost her coin? swept her house, searching end
looking around until she found it, and called her friends
eand neighbours saying, "Rejoice with me because I have
found my penny’which I lost"% For many of the brethren
amongst us did not waver in their constancy towards Goéd
when their sons and their brothers departed from us, since
they knew that they would not find a son beside them or a
daughter or any of those related to them by the flesh, in
the time of their need, when they come into the hands of
Christ. But it is the good that each one will have cdone
that he will find beside him at that time. For father will
not die for son, nor son for father, nor brother for
brother, but every one
'Ts.5.21.,
Lit. "stater" which equals four drachmas., But when the coin
is found it is called scxiTe which is one drachma. It
may therefore be essumed that the writer was not aware of
the ectual value of the coins and uses Cavcepe t0 nean
"coin" or "drachma".

*Lit. "drachma".
4Cf. Lk.lsoa-gu






65v.
shall die for his own sin, and it is the teeth of him that
eats sour grapes that shall be set on edgeL as the script-
ure says. For if every one thinks thus, weekly to become
estranged as you did, who will live with his fellows? Un-
less our fathers had persevered in their consatancy, where
were we to find them that we might dwell with them? But
now our fathers perfected their constancy and went to God.
If we ourselves are like them many will profit through us,
but if we turn back and renounce our constancy, many will
be lost because of us’and stumble. Therefore we exhort
you through God and our Lord Jesus that you return to your
monastery in order that your mind mey be st rest and that
you may profit anéd not obey those who

'Jer.38.30.
‘Note €eTent~ (the Achm. and Fay. form) for the normsl Sgh.

€tTennTN , ¢f. Crum, Dict., p.6la,






66r.
advise you to forsake your monastery. For they will not

be adble to speak for you at the time of your need.

Besa writes to Antinoe. Although I have told you more
than once to put this foolishness from you and restrain
your boastful tongue and your lips, that they do not spesk
of things which are not so or which you do not know, never-
theless*you have not ceased nor left off up till now, but
even added more in your scorn. He who despises his neighbour
despises himself, and he who condemns his brother or his
neighbour condemns himself and sins against his own soul.
Those who fear the Lord restrain their mouth and do not
reproach their brethren or their neighbours, but rather
honour them the more and give them glory, knowing that he
who guards
'A Greek name with the ending -\S abbreviated to -i, cf.
Heuser, Personennamen, p.89. - Part of another letter to
an Antinoe (possibly the same nun) is contained in Zoega

CCIV, fols. CN -cNB, cf. p.20f.
2Lit. "yet behold"”.












67r.
shall guard you and holy thought keep you, for it shall
deliver you from every evil thing. Nevertheleas I tell you,
if you do not abandon this foolish attitude and get you un-
derstanding, I will cause your heart to be grieved and I
will no more forbear with you. The Lord szid, "If you love
each other, every one shall know that you ere my disciples:
For he who hates his brother walks in darkness, not knowing
where he is going because the darkness has closed his eyes®"
And it was also said, "A wise woman builds a house, but the
foolish will destroy it with her hands", which means that
the wise woman encourageséher neighbour in the fear of God
and the love which is in her heart towards her sister and
her sisters. But on the other hand the foolish woman will
destroy them by her words full of bitterness, hatred, wicked-
ness, and scorn, even as it is written, "A rod
'Prov.2.11.
*Cf. Prov.2.12.
°Cf, Jn.13.35.
:Cf. I Jdn.2,11.
Prov.14.1.

®This represents the same Coptic word (KwWT ) as that trans-
lated "builds" in Prov.l4.l above.


















68v.
word". Therefore I declare to you before God that if you
will not turn away from thie insulting behaviour, you too
will be filled with grief. For I am so anxious for you
that I do not wish that we may hear of your wickedness,
or that your name may be evilly spoken of, or that hamm
may befall you. Now therefore pay heed to teaching and
prepare your ears for the words of knowledge) that you may
have confidence in God’. And let your eyes look st things
that are upright and your eyelids open wide’ to the truths*
in order that you may learn what is fitting, and that you
may understand that he who refrains from uttering a hard
word is wise, and the pastient man is wise’. So put this
provocation to anger from you, and this petulance, and
this insulting behaviour, for it was said, "The lips of
the fool shall bring him into
'cf. Prov.23.12.
‘Cf. Prov.22.19.
3¢f. 50v, note 2.

4Cf. Prov.4.25.
*Prov.17.27.












69v.
fig tree bring forth olives or a vine bring forth figs, or
shall salt be able to produce sweet water?" It is meant by
this that all creatures which God created do not change
the likeness wherein he created them. But man, time and
again, turns from the good to the evil, acting contrary to
the command of God which he 1laid upon him, and he changes
his nature contrary to the manner which the Lord God or-
dained for him. All creation is subject to God, whether
mountains and hills or the sea and the rivers, or the earth
and the inhabited world. And by his word he established
the heavens, and ell their hosts by the breath of his
mouth? They did not escape their bounds, and the sun, the
moon, and the stars did not change from the way which he
ordained for them, but they perform

.Cfo Jam.3.12.
*Pa.32.6.






T0r.
their service by giving light to the whole creation. Ve,
on the other hand, miserable, wretched, sinful men that
we are, turn and escape from our bounds, and forsake the
law of God and his commandments which he laid upon us,
irreverently and shemelessly transgressing them, as it
is written, "Because of your hardness and your impenitent
heart you treasure up for yourself wrath in the day of
wrath and the revelation of the just judgment of God, who
will render to every men according to his works." For this
reason then be vigilant, and turn awey from feuds and
quarrels, for they are useless and trivial. They are harm-
ful and destructive for the souls of those who desire their
salvation and who love God ané our Lord Jesus who geve hin-
self a ransom for every one*and died for

lﬂom.2.5~6.
*cf. I Tim.2.6.















Tlr.

life, those who did evil things unto a resurrection of

Judgmentl

Besa the most humble writes to Herai’ Truly according
to the word of the apostle} I marvel that you so0 quickly
turn from him who called you in the grace of Jesus Christ*
unto a good hope to be a firstfruit of God, and how you
have given plece to the devil that he might turn you
speedily from the good thought unto the evil thought, and
from constancy to the attitude of disaffection, a2nd from
love and peace to hatred and quarrelling. Do you not know
that Satan is a hater of good, always envying those who
desire their salvation? For on this said our holy father,
Apa Antonius, who knew the wickedness of the enemy who
hates those who love God, those who
'Jn.5.29.

Phe name comes from the Greek ‘Heais , the final s being
omitted., Heuser, Personennamen, mentions this Greek name
in various Coptic forms but not as it is here 2wpa' . For

part of enother letter to & Heral (probably the same nun),

gee T8v-86v, cf. p.l6.
3For onocTtoc read AMOCTOANOC ,

‘cf. Gal.l.6,






Tiv.
advanced to him with all their heart, "Truly, my beloved,
our carelessness and our humiliation and our perversion
have not been hurtful to us alone, but they have also been
painful to the angels and to all the saints in Christ
Jesus. Truly also, my sons, our humiliation gives pain
to them all, whereas our salvation and our glory give joy
and rest to them all, Therefore indeed they seek us al-
ways, as it is written, 'The angel of the Lord surrounds
those who fear him and delivers them.'’." Agein he says}
“But I shall tell you another thing that touches man from
his beginning. If man advances to God to serve him with
2ll his heart, God gives him great power and great joy so
that every work of God is sweeter to him than honey and
the honeycomb” and a1l the peins of
'Por the following quotation, cf. Migne, PG, 40, 986D f.
For this and the two subsequent Antony quotations, cf.
also G.Garitte, A propos des lettres de S.Antoine 1l'Er-
2mite, Mus.LII, p.l1ff.
Ps.33.8.
3Por the following Antony quotation, cf. Migne, PG, 40,

1050D f.
4Cf. Ps 018 o1l






T2r.
the body are sweet to him, and the exercises and vigils
and the whole yoke of godliness are sweet to him. But
afterwards he is tested by these things, so that there is
coldness for warmth, heaviness for lightness, grief end
weariness for Jjoy, hatred for love, bitterness for sweet-
ness. All these things come upon the man that seeks after
God until he' helps him and he” overcomes them. And when he
overcomes them, the Spirit of God is a2lways with hinm,
giving him power not to fear again any evil thing;, or con-
tempt of man, or fear of demon." For this has been said,
"Be sober and vigilant, beczuse your adversary the devil
goes, roaring as the lions, seeking to devour your souls"%
Thus 2lso said the good abbot,
Je.e. God.
3§;;; 23; 2§§tt2§§s§§ef§ 252229382& to that of Liigne, but
it is impossible to say where the Antony quotation ended

for Besa -~ here, after "demon", or at the end of I Pet.5.8.
‘I Pet.5.8.






T2v.
Apa Antonius, "Truly my sons, they always bear ill-will
towards you in their wicked counsel, and their secret per—
secution and their subtle evils and their spirits that
lead astray, and their blasphemous thoughts and their un-
beliefs which they sow in our heart daily, and their
hardenings of heart and their perplexities, and their many
sorrows which they bring upon us always, and their des-
pondencies with which they cause our heart to be plagued
daily, and all their rages and their calumnies which they
teach us one towards another, and their self-justificaetion
in what they do, and their condemnation which they cast
into our heart. And while we are alone, they meke us sit
in judgment on one another even in their absence from us.
With their slanders which they arrogantly puf’into our
hearts,
'Por the following quotation, cf. Migne, PG, 40, 9833 ff.,
gﬁdsgifo 40, 10128 ff. Part of this quotation occurs also

Probably demons.
For eTeupiTaad the quotation on 68r has €TOYNOYAE SO0y,






T3r.
we are hard of heart and we decry one another, we are
boastful to each other with our hard words, we are always
troubled at heart, we blame one another and not ourselves,
we think that our trouble comes through our'neighbours,
we are judges of those that are shown up while the arch-
robber?is inside the house; with quarrels ané tactions we
fight each other} until we establish our word, in order
that we may appear justified before each other. They in-
cite us to things which we cannot do, and at the wrong
time. They czuse us to be weary of our lot, which is in
fect protitable for us. So they also mske us laugh when
it is time to weep, and weep when it is time to laugh. In
short, they always turn us awey from the stralght path
'For NeTNePHy the quotation on 68r has correctly NenepHy .

*Probably the Devil.
The quotation on 68r adds here N2wToy.












T4r.
to the end, he shall be saved." And agasin, encouraging all
men and assuring them, he says, "Remember Lot's wife’" Do
not turn back like her who turned back and became a pillar
of salt; so that every one might take a lesson from her.
For it was not said that she became & piller of stone, but
a pillar of salt, since salt is seasoned, that all those
who know and understand mey give heed to what happened to
her. Do not therefore turn back like her, or endanger that
which you began. Are you persuaded and do you wish that
your name should be blotted out of the book of life“after
it has been written, after you have been numbered with the
saints and counted among the host of heaven, though you
have been promised in faeith and have known the Lord? Ac-
cordingly take courage,
'Mt.10.22, 24.13, Mk.13.13.
*Lk.17.32.

3cf. Gen.19.26,
“cf. Ps.68,29.






Tav.
do not weakly turn back, for it has been said, "The man who
wishes to part from his friends seeks an excuse". And do
not be like those who fell upon the rock and immediately
sprouted because there was not much earth under them, and
who were scorched when the sun rose and withered because
they had neither root nor moisture% that is to say they
immediately believe for a while, but in a time of tenpt-
ation they turn away, as the Lord seid. But lay hold on
the good and be vigilant like those who fell on the good
ground and bore fruit in constancy a hundredfold% For if
you turn back, many of those who hate you will deride you
and mock you, and many of us, too, who fear God and desire
your honour, position, and establishment, will sorrow and
grieve.
'Prov.18.1.
*Cf. Mt.13.5-6 and Lk.8.6.

3cf. Lk.8.13.
‘cf. Lk.8.15.






T5r.
For thus the Lord seid, "Who amongst you, wishing to build
a tower, will not first sit down and count its cost, to
see whether he has enough to complete it, lest he lay the
foundation and be unabdle to finish it, and all who see him
mock him saying, 'This man started building but was not
able to complete it'?"' Truly the Lord Jesus Christ does
not teach us to build a tower but rather teaches us to di-
rect our way and our heart towards heaven, as he said,
"No one can put his hand on the plough, and look back,
and yet be fit for the kingdom of God”f and by this saying
he tells us not to turn back from our constancy. Therefore
do not be foolish, but know what the will of the Lord is

;Lk.14.28-3o.
Lkx.9.62.



























Detached Note to follow T7r.

€T8e could equally well mean "on account of". If the
translation "in the matter of" be accepted, there are two
possible meanings of the passage: 1) Though on becoming &
monk a man had to renounce his property, the fact that no
one was compelled to become & monk meant that he was also
free "in the matter of his property". 2) Besa claims that
the superiors did not interfere with the menner in which
a man disposed of his property on becoming & monk. (This
interpretation is supported by Shenoute's practice, cf.
Leipoldt, Schenute, p.107, but seems to be contradicted
by Besa's own words on T7v.)

If, on the other hand, the translation "on account of"
be accepted, the meaning would be that Besa defends him-
self and his fathers against the charge that they com-
pelled men to become monks becsuse they wanted to get their
property. For a further cdiscussion of Besa's views on the
renuncietion of property, cf. p.i25#






TTv.
establishment of the brethren, in order that they might be
free from ceare and find means of serving the Lord in pro-
priety and of standing before the Lord virtuously and
without care, as it is written, "All things belonged to
them in common, and there was not one who said of the
things which he had that they were his own." And our
fathers laid it down for us in this manner namely, that
whoever comes in to be & monk with us shell from the first
renounce everything which he has and make it over to the
fellowship of God and the service of the poor; and that
neither he nor any man related to him shall be able to go
back and ask for anything, inasmuch as each one has plecged
his word. Not only all the brethren, from the least to the
greatest, always subscribe in that way, but also our
fathers who laid the foundation of these monasteries them-
selves began by subscribing thus. Moreover our fathers

wrote,

'CP. Acts 4.32.
























T9v.
and it is the mount God blessed," But you God has despised
and condemned. He hated you alone out of all the holy and
god-fearing sisters who are in his holy monasteries, the
place which you insulted in your arrogance and boastfulness,
deceitful and rebellious daughter and daughter of Judas the
traitor.: For you have said, "I and no one else") For this
reeson destruction is coming upon you unawares; and widow-
hood and childlessness is coming upon you suddenly in your
witcheraft and the power of your magic spells exceedingly;
for the confidence in your wickedness. Know that your con-
tempt and your fornicetion shall become your sheme, because
you, like a lion in the forest, opened the mouth, and in-

sulted the holy monastery of God. That is why

'This saying attributed to Herai is difficult. Does Besa
accuse her of having uttered it in arrogant complacency?
Or did she behave abominably in spite of having acknow-
ledged the sanctity of the monastery? Or again, were her
words meant scornfully, implying that she alone was free
from complacency? The term "heavenly Jerusaslem" is known
to have been applied to the White NMonastery in Shenoute's
day, cf. Leipoldt, Schenute, p.l6l.

’cf. Lk.6.16.

*18.47.8 and 47.10.

218.47.11.

Cf. Is.47.9.

‘Cf. Is.47.10.


















8lr.
vanity and in vanity you departed, so your name shell be
covered in darkness, for you yourself are darkness in all
your affairs} and shame shall cover you, because you for-
sook the commandment and chose destruction for yourself,
For you did not know and you did not ascertain that God is
not mocked® nor is he despised. Rather it is he who hes
mocked you, and it is you he has despised like flowing
water. Therefore even as the shame of s thief when arrested,
so were you ashamed at being caught because you rejected
the word of God? and as the Lord said concerning the bloody
city, "Give judgment agasinst her and make maenifest to her
all her iniquities”§ so also they shall condemn you, ad-
judge you, and reveal to you all your iniquities, saying,
"0 city that sheds blood in her midst,
;ggi' E%céz;:\se. 4 “read TNNOYRBWIE
3Cf. Gal.6.7.

icf, Jer.8.9.
Scf. Bz.22.2.


















82v.
I will cast you away, my eye will not spare you, and I
will have no mercy on youl" Listen again to your disgrace
and shame. He*says, "I planted you as a vine all fruitful
and genuine. How did you turn to bitterness, vine that
became strange?"’ For it were better for you that you had
not come into the communities of the Lord than that you
should have denied your constancy and the holy commandément
which was given to you. For you have fellen upon your face
like your father Judas the traitor, you have burst asunder
and all your bowels have gushed out% because you are de-
ceitful like that man. For if you had remembered how you
would be punished in Amente and if you had remembered the
resting-places which are in the kingdom of heaven, you
would not heve been’so contemptuous as to betray your con-
stancy and the promise which you made. Repudiator
'Bz.5.11, cf. also Ez. passim.
T.e. God.
3Jer.2.21.

4Cf, Acts 1.18.
‘Note NEPA - POr NEPENA -,


















84r.

as you deserve, "O forsaker of straight.ways, who chooses
for herself the ways of darkness, who tekes pleasure in
them that do evil and who rejoices at the wicked, whose”
ways are twisted, and whose paths are so devious that you
become remote and estrange yourself from the purpose of
the righteous>" And again it shall be said concerning you,
"When I called you, you did not heer me, I spread abroad
my words: you paid no heed. But you rejected my words and
you disobeyed my upbraidings. Therefore I will also mock
at your perdition and I will deride you when perdition
comes upon you, when trouble befalls you suddenly and
overthrow comes upon you like a whirlwind, when perdition
comes upon you, and when tribulation comes to you and you
are in straitsy It shell come to pass that you call upon
God and he will not hear youf for you hated

'Cf. Prov.2.1l3.

cf. 41r, note 2.
3Prov.2.14-16.

bce, 27r, note 2.
S¢f. Prov.l.24-28.


















85v.
but God*s. So if you were to withdraw some of these things
you would not be like people taking their'own goods, but
you would resemble those who rob the temple of the Lord.
And this thing, namely the promise, did not extend to be-
longings only, but even to words and intentions. Now you
have promised, and the promises are binding? so you must
keep them. Instead’you have begged to be let off all these
things. Will you suffer the lesson which befell Ananias
and Sapphira*when they promised the price of the property,
but stole some of what they had promised, so that an evil
death shortly overtook those transgressors? If you had not
pronised there would have been no sin to your charge, but
inasmuch 2s you made e promise and went back on it, there-
fore your sin is great and it is herd for God to forgive
'More correctly this cleuse should run either GneTq INNETE
NOYY ¢ O RINETU! ZNNETENOYoY » In the above transletion I
have assumed that ~OvOY should be read for w~ov , but 1t
is possible that Besa, confusing the persons, has used ~Nov
i.e. 2 pers. fem. ag.
1Por this translation, cf. Crum, Dict., p.5la under f.(c).
3Lit. "behold", but the mesning "instead" seems to be required

by the context, cf. also on S0v.
4Cf. Acts 5.1ff.


















87r.
ceeeeseB8y8, "For every creature shall be arreigned in
judgment concerning everything that was overlooked, be it
good or badi" "Let our eyes", according to the scriptures,
"look at things that are upright and our eyelids open wide’
to the truths*" "Venity of venities it is“, says the
preacher, "everything that is in them is vanityf" Do not
think, brethren snd men such as they are, that we have
kept this little one until to-day because of things that
will perish or beceuse of matters such as we have heard
that many have said. I tell you, and I declare before God
and our Lord Jesus, that there is no such thing in my
heart; but I fear God for the little innocent's sake lest
he be dragged to perdition, and

'One folio, the first of quire Ar , immediately preceding
this page, is missing. It must have contained the beginning
of this letter. Owing to the lacuna some references in the
following are obscure.

’Becles.12.14.

3cf. 50v, note 2.

“Cf. Prov.4.,25.

*Bccles.12.8.






87v.
lest sin before God be on our heads because we neglected
& sinless soul, and we say that when he learns wisdom and
knows good and evil, he is responsible, and there shall be
no sin, He was given to God, and for that reason we have
striven for him. But restless and wicked men who promote
evil, who have erred and who lead others astray, are re-
sponsible because they seized him by force against the
will of God end against our will. Their blood is upon their
head' and their iniquity is coming down upon their pate’
For we are all coming into the hands of God’and each one
shall give account for what he does%! They have despised us
and insulted the brethren. Let us indeed be worthy that
they should despise us for the sake of God's name and for
Christ,
'cf. 0.T. passim.
‘Cf. Ps.T.17.

3Cf. Heb,10.31.
¢Cf. Rom.14.12,












88v.
heads, They have taken evlil counsel against your people,
and schemed against your saints." Thus also it was said to
rebuke them, "0 God, be not silent concerning my praise,
for the mouths of the sinner and the deceitful have opened
against me; they have spoken against me with a deceitful
tongue. They compassed me with words of hatred and fought
egainst me without a cause. Instead of loving me they
slandered me, but I was praying. They set up for me evil
for good and hatred for my lovei"™ So it was said in anger,
"Set the sinner zgainst them and those who approve of
them. Let the devil stand at their right hand. When they
receive judgment let them come forth condemned. Let their
prayer become sin unto them, ané their days be few. Let
their children be orphans and their wives widows%i......
'Pg.82.3-4.

’Pg.108.1-5.
3¢f, Ps.108.6-9, — Here the letter breaks off.






89r.
eseessssthe Lord in grief saying, "Hear me, Lord, hear
the voice of my justification. Do men repay evil for good?
For they have spoken words against my soul, and they have
hidden their punishment from me. Remember then the day
when I stood before you speaking on their behalf, that
you might turn your wrath from them. Therefore", hezsaid,
"deliver up their sons to famine end gather them to the
sword. Let there be a cry in their houses; suddenly you
shall bring robbers upon them, for they have attempted to
seize me and have hidden snares for me: But you, Lord,
have known all their counsel which they have taken ageinst
me even unto death. Do not cleanse their iniquities and
do not blot out from before you the sins of their fethers.
'The two preceding folios are lost. It is impossible to say
with any certainty whether the two following folios (89r-
90v) are part of the letter which breaks off on 88v or not.
The affinity of subject-metter - Besa encounters hostility
and defends himself against accusations - may suggest that
87r-S0v are all pert of the same letter.

“T.e. Jeremish.
3J32‘.18 019"22 .






89v.
Let their infirmity come before you. You shall deal with
them in the time of your angeri" And not only this, but it
was also said, "Give them Lord: what will you give them?
Give them a barren womb and dry breasts." But you, C holy
brethren, partakers of a heavenly calling; we know your
love. Even as you preay it* for my wretchedness - not only
you dbut all others too - pray’that we may recover from the
infirmity? But these men, just es Judas betrayed the Lord,
that is to say his life, by letting himself be covenanted
with in order to receive moneyz s0 now have these men done
by gresping at money in order to kill us or maltreat us.
Therefore, as 1t was said, "Cursed is the man who puts
his hope on man and sets the flesh of his arm upon him and
lets his heart turn away from the Lord® He
‘Jer.18.23.
Hos.9.14.
3Cf. Hebo3.1.
“The significance of "it" is obscure. Perhaps it refers for-
ward to €TPeNONAAl €BoA 2uNWWNE , and mey be parasphrased
thus: Bven as you pray for my wretched self that I may re-
COVeIreesses.s It may be noted that WwARA here seeus to be
used trsnsitively, a usage not listed in Crum, Dict.
5In the above translation I have sssumed that wAWA here is
an imperative. It is however possible to take it as in-

dicative with the subject "not only you but all others too".
¢Probably metaphorical, as in the quotation of Jer.18.23
above, ¢f. D.45.

Cf. Lk.22.5.

8Jer.17.5.












90v.

end save us from restless and wicked men. The Lord shall
return to every one his righteousness and his faithfulness.
But you, beloved brethren who fear God, pray you all that
God may guard us from every evil and save us from this
evil ege and the dangers of false brethren? It is possible
for us to tell you fully how those men acted, but now in-
stead3we have desisted, giving place to God, and those men
too, if their heart is to be at eass or if they are to have
gatisfection must settle it with God. I, according to my
wretchedness, do not see any evil that I did to man. But
it is written, "He who shall recompense evil for good,
evil will not stir from his house’"

Apa Besa.
'T Kg.26,23.
2¢cf. II Cor.ll.26.

3cf. 85v, note 3.
tProv.17.13.
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